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Benevole Lector
 
    
 
                 You will find in this volume the Marian writings of St. Robert Cardinal Bellarmine.  These writings have been translated from the Venetian edition [1772] of the saint’s Opera Omnia, and from the Opera Oratoria Postuma, completed between 1942 and 1969 under the auspices of Sebastianus Tromp, S.J., of the Gregorian University in Rome.  The biographical material was translated from the Opera Posthuma and the Summa Aurea de Laudibus Virginis Mariae [Vol. X, 1866].  A student of St. Robert Bellarmine will notice that this volume does not contain the saint’s Marian writings from his commentary on the seven last words of Christ.  These have already been translated into English and published in a volume entitled The Seven Last Words Spoken by Christ on the Cross.  It is the hope of the translator that a reading of these Marian texts may bring the reader to a greater knowledge of, love for, and devotion to the Immaculate Virgin Mother of God.  
 
  
 
  


 
 
   
   Concerning Robert Bellarmine
 
    
 
   Robert Bellarmine, of the Society of Jesus, was compelled to accept the cardinalatial purple by Pope Clement VIII.  He was a man of virtues, renowned for his merits throughout the Christian world, and a most powerful champion of the Catholic faith.  From childhood the reverent lad recited the Office of the Most Blessed Virgin daily, and invoked her name through illustrious titles, which they call the Litany.  Moreover, through his fingers used to slip the string of prayer beads, which count one by one the years of the Blessed Virgin’s life or else by tens, the Roses of her virtues.  He would urge his companions to exchange their vain amusements for visits to a church, or to an image of the Virgin Mother of God, made venerable by popular devotion, and he very often persuaded his companions to do so.  Nothing was so pleasing to him than to be invited to meetings of the sodalists, who devoted themselves to the Virgin Mother of God.  But the sort of affection that he had for the most holy Mother of God became evident in later years, when both by his voice in the pulpit and by his pen in his writings, he proved himself to be a most zealous propagator of devotion to Mary and defender of her honor.  In his sermons he invited multitudes to imitate the virtues of the Blessed Virgin and he effectively persuaded them to implore her patronage.  “If we desire,” he used to say, “to behold our Queen in the diadem with which she was crowned by the Lord in her Assumption, let us follow in the footsteps of Blessed Mary and imitate her as much as our infirmity allows.  Let us prostrate ourselves at the feet of Blessed Mary, and implore her patronage, earnestly ask for her prayers, and desire with our whole soul to have her as our advocate with God.”  These were his words.  He declared that great advantages come to us from the example set by the Mother of God: this, certainly, among other things, so that, when we have met with various temptations, we may not lament.  “For,” he used to say, “is it not splendid treatment that we are receiving if we become like Mary?  A sinless Mother found nothing in this life except tribulations; and are you, a little worm of the earth, born in sin, living in sin, nevertheless, indignant, if all things do not go as you wish?  Let us learn, therefore, let us learn from the example of Mary, because it is characteristic of Christians to do good and to suffer evil.”  These were his words.  He emphasized that there is absolutely no one who does not have access to the throne of Mary by some title: for if he was a virgin, he could invoke the Virgin of virgins: if joined in marriage, he could invoke the Mother and Spouse of God: if rich and noble, he could invoke the Queen of Heaven: if wretched and afflicted, he could invoke the Sea of bitterness: if a sinner, he could invoke the Mother of mercy: finally, if just, he could invoke the Mother of the Sun of justice.  As there was nothing that delighted him more, like St. Bernard, so too there was nothing that terrified him more than to preach the praises and glory of the Blessed Virgin.  When he was about to speak of her before the people, he called upon the Blessed Virgin herself, and implored her help, that she might supply him the voice, the words, and the strength, that through her he might say such things about her, as would bring honor and glory to God and to her, and some benefit and advantage to his hearers.  He called Mary his hope, and after the Lord, trusted most in her intercession.  Although the heretics repudiate that praise whereby the Blessed Virgin is called Sweetness by the Church in the Antiphon Salve Regina, he emphatically defended it against them, asserting that it quite rightly applies to the Blessed Virgin herself, on account of the innumerable benefits by which she always consoled and daily consoles the afflicted, because there is not a corner of the world in which some memory of her benefits does not shine.
 
    
 
   Among the other things in praise of the Blessed Virgin which he committed to writing and are included in the Bibliotheca Mariana, he wrote and published five sermons on The Angel Gabriel was sent, in which he included many very beautiful praises of the same Blessed Virgin.  There he calls Mary the most prudent and most beautiful “Abigail”, who, by her prayers and intercession, calmed the anger of David, that is, of God, aroused by just indignation against the stupid Nabal, that is, the sinful man: the most-happy “Anna”, who, after many tears and much fasting, finally obtained from God a son much greater and better than Samuel, and immediately consecrated Him to the Lord from His infancy, after bringing Him to the temple; the “bravest and most chaste Judith”, who did not cut off the head of Holofernes, but crushed and destroyed the head of the dragon: the “Advocate of sinners”, who turned away from sinners the most just anger of God by her prayers and intercession: an “exotic plant”, which produced the fruit of marriage and did not lose the flower of virginity: the “most excellent, most beautiful, and most glorious Member of the Church”: “the whitest and finest Fleece”, by virtue of her piety and innocence, upon which the whole fullness of Divinity poured itself out: the most ample and most spacious Vessel, free from every vanity, and filled to the brim with grace: the Light and Ornament of the whole world: the Abode of virtues: the Flower of the human race: an Army of sanctity in battle array: an earthly Angel by her purity of life: the inseparable Associate of her Son: the new Eve: in the interest of brevity, I shall omit the many other proclamations of praises by which he, with a superior genius and with the utmost mental exertion, and a singular and almost incredible devotion, extols and preaches the Mother of God.
 
    
 
   He was a very keen defender of the excellence and honor of the Virgin Mother of God against the blasphemies of the heretics: and for himself he ardently desired the voice, the lungs, the vehemence, and the fire of the Spirit so as to overthrow the same blasphemies.  Hence he reproached Luther, clearly a man made of clay, who desired nothing except to wallow in dirt and mud: because this man in the sermon which he once gave on the Birth of the Blessed Virgin Mother of God, belched forth with a blasphemous and filthy mouth the remark: “We are all Christians just as great as the Mother of God, and we are just as holy as she, full of zeal for God.”  He scolded him in these words: “O tongue which should be cut off! O unheard-of blasphemy!  Allow me to praise you, O holy Virgin; give me strength against your enemies.  Are you equal to the Virgin Mother of God, you who vowed chastity, and as monk took a nun as your wife, that is, a sacrilegious man married a sacrilegious woman?  You who professed voluntary poverty, and have despoiled churches and altars?  You who submitted your neck under the yoke of obedience, and afterwards have shaken off the yoke, and have shattered the holy bonds, and have refused to obey your superiors, and the holy Pontiffs, and Mother Church, and God the Father?  You, who have snatched away glory from God, veneration from the saints, adornment from churches, power from the sacraments, due reverence from sacred images, authority from the canonical Books, obedience from superiors, and through your words and example, O deceiver of men, life and eternal salvation from many thousands of wretched people?  And how is it that you are so silly and so stupid, that you so openly contradict yourself: although you say that you are equal to her, you celebrate her feast day, and make speeches for the people about her praises?”  These and many other things against the blasphemies of Luther said Bellarmine, lover of the most chaste Virgin.  He also contended most valiantly and gloriously against Beza for the virginity of Mary while and after giving birth, and for her divine maternity against Nestorius, and for her Antiphon Salve Regina against Peter the pseudo-martyr.
 
    
 
   And because in his day there was no lack of those among the heretics who accused the entire Church and the Council of Trent itself not only of tolerating but also of accepting as pious and probable that opinion concerning the Conception of the immaculate Virgin (which they themselves believed to be an obvious error); nor was there any lack of those who impudently asserted that the Immaculate Conception of the Virgin Mary was defended by the Roman Church as an article of faith.  Bellarmine, taking up a pen on behalf of his Lady, briefly and very lucidly proved three things against them.  In the first place, it is still not considered by Catholics as a certain and established matter to be held by Catholic faith that the Blessed Virgin was conceived without sin.  In the second place, this same opinion is by no means to be judged heretical or erroneous.  In the third place, it is not even rash, but very pious and probable; and indeed far more probable than the contrary opinion.  And in the first place he indeed shows plainly enough from the Constitutions of Popes Sixtus IV and Pius V, and from the decree of the Council of Trent, in which it is proclaimed in eloquent words that this question about the Conception of the Blessed Virgin is not yet defined by the Roman Church and the Apostolic See.  In the second place, he made it clear, both from the same Constitutions and decree, in which the penalty of excommunication is decreed for those who dare to condemn this opinion as heretical or erroneous, that even teaching that the Virgin Mother of God was free from original sin one does not disagree with the express word of God or the declaration of the Church; and that there is no passage in Scripture or the Councils, where it says in eloquent words that the Blessed Virgin was conceived in original sin.  Finally, in the third place, he prevailed brilliantly, by adducing probable and fitting reasons, first from the Scriptures, then from the Church Fathers, then from the general consensus of the Church, finally from reason, in which it is judged not rashly but piously and rightly, that the Blessed Virgin Mary, by a singular privilege of God, was immune from all sin.  That these things, however, have been extensively and most clearly proved against the heretics, one who desires can see in Book IV Concerning the loss of grace and the state of sin, from ch. 15 onward.
 
    
 
   Furthermore, Bellarmine was asked by Pope Paul V, among other things, to disclose his own opinion about this, namely, whether the question about the Conception of the Blessed Virgin was definable?  After diligent reading and prayer, he said: His own opinion was that the Conception of the Blessed Virgin without original sin could be defined, and be accepted by all the faithful as pious and holy: so that thereafter no one would be allowed to think or say the contrary without rashness, scandal, and the suspicion of heresy.  Bellarmine proved this by argumentation drawn from Scripture and the Fathers in general; for the passages of Scripture, taken by themselves, are not clear, and we find Fathers with various opinions.  In this way, therefore, he formed his argument: “Scripture clearly testifies that the Blessed Virgin is the true Mother of God [Lk. 1:31]: ‘Behold thou shalt conceive in thy womb, and shalt bring forth,’ etc.  Many Fathers say that to the most Blessed Virgin belongs sanctity and grace surpassing that of every pure creature, because she is the Mother of God.  Chrysostom, in the Liturgy, and Theodoret on the Canticle, say that the Blessed Virgin is more pure and honorable than the Cherubim and Seraphim.  Pope St. Gregory I, commenting on the first chapter of the Book of Kings, says that the Blessed Virgin is the mountain at the summit of the mountains, because she built up her merits above all the saints and above all the angels.  St. Anselm, in his book On the virginal conception [ch. 18] says: ‘It was fitting that the Virgin shine with that purity, a greater than which under God is unthinkable.’  St. Augustine, in his book On nature and grace [ch. 36] says: ‘That he does not want there to be any question about the Blessed Virgin when discussing sins.’  Finally, no one denies that no privilege is to be denied to the Blessed Virgin, provided that it is possible for a pure creature and is not contrary to the privileges of Christ.  It is certain, however, that it is possible for a pure creature to have grace in the very first instant of its creation: for that happened to the angels; in their case, God simultaneously formed their nature and granted them grace, as St. Augustine said in Book XII of The City of God, ch. 1.  And the scholastics commonly say the same about Adam and Eve.  Besides, it is possible for a pure creature to be free from all sin: such are all the good angels: therefore this ought to be attributed to the Virgin Mother of God, who is purer than all the angels, at least as far as removal from blame.  For true purity means two things: moving away from sin and drawing near to God, Who is infinite purity.”  Indeed, to the objection which is often made by many people, namely, that this is contrary to Scripture, in the Epistle to the Romans: In whom all have sinned [5:12], Bellarmine responded that the Blessed Virgin had sinned in Adam, when she was in the loins of Adam, and as St. Augustine says in Book I On the baptism of infants, ch. 10, when all were one man in him, but not when she existed in her own person; and because she sinned in Adam, she would have had sin in herself also, unless she had been prevented by grace; but this is not to say that Christ is not the Redeemer of all, if the Blessed Virgin did not have original sin, which is contrary to St. Paul: Christ died for all; then all were dead [cf. 2 Cor. 5:14-15]; for it could be said that the Blessed Virgin died the death of sin, by law, but not in fact; because she ought to die, but was preserved by the merit of Christ, and hence was freed in a more noble manner: in the same way as someone who has been condemned to death and is freed before he comes to the gibbet.  For such expressions are in Scripture: For in what day soever thou shalt eat of it, thou shalt die the death [Gen. 2:17], that is, by law, not in fact.  Thou hast delivered my soul out of the lower hell [Ps. 85:13].  The reason why You have delivered is because You have acted so that I would not fall into the lower hell.  And: The body indeed is dead, because of sin [Rom. 8:10], that is, is guilty of death.  Bellarmine added another argument from similarity: “For by establishing that the Nativity, the Presentation, and the Assumption are to be celebrated, without permitting a contrary opinion, these mysteries have been defined, and he who would deny it, would be rash.”  Therefore, he said, “the Immaculate Conception can also be defined, by removing the freedom that was granted.  For there is no reason why those mysteries could be defined and this one cannot; for concerning those we have no testimony of Sacred Scripture, nor a perpetual tradition, nor testimonies of the Fathers, except a few from later times.”  And this indeed was Bellarmine’s judgment concerning the definability of the Conception of the Blessed Virgin presented to Pope Paul V in a gathering of the Holy Inquisition, in the year 1617 on the last day of August; would that, (as nearly the whole world desires) this his judgment would at last obtain approval someday.  Bellarmine claimed, moreover, that the opinion which holds that the Blessed Virgin was conceived without original sin cannot be defined as heretical: “Because the Church, or the Apostolic See determined the contrary.  For Sixtus IV, in the decree Grave nimis, etc., expressly determines that those who say that it is heretical to say that the Blessed Virgin was conceived without original sin, speak falsehood: and he excommunicated those with an excommunication reserved to the Supreme Pontiff.”  And likewise, it cannot be defined that it should not be held as pious, but must be rejected by all as rash and scandalous, “because that is to say that the Apostolic See erred in approving the Office of the Immaculate Conception, and the whole Church erred in receiving it, which is certainly quite false and erroneous.”
 
    
 
   Bellarmine obtained as the title for the dignity of his cardinalate the church of Santa Maria in Via; and he completed the choir and vault of this church in honor of the Blessed Virgin, whom, after God, he especially loved, and he adorned it everywhere with statuary.  Near to death, he recited aloud and more often the Angelic Salutation, and in other prayers he continually inserted the most sweet Name of Mary, and at intervals he also inserted that prayer: Holy Mary, Mother of God, pray for us sinners, now and at the hour of our death.  Amen.  Finally, he happily arrived at the gate of eternal salvation, in the year of salvation 1621, at the age of 79, on the 17th day of September: and he bequeathed as his testament half of his heart to Christ, and the other half to Mary, as Gaspar Tausch reports in his book The Most Holy Sorrowful Mother [bk. 3].
 
   


 
   
  
 



The antiphon, Salve Regina, is defended from the calumnies of the heretics.
 
    
 
   Out of all the parts of the Divine Office, there is nothing which more displeases the heretics of our time than that antiphon which begins Salve Regina.  For Luther, in his sermon on the Birth of the Blessed Virgin, says that in no way can it be interpreted so as to yield good sense.  Also, Peter the pseudo-martyr, in his commentary on chapter 3 on the First Letter to the Corinthians, writes that this antiphon cannot, in any manner, be defended against the charge of irreverence, because it attributes to Mary all those things which belong to God alone.
 
    
 
   Now, let us arrange his poor reasons in order.  He argues thus: God is properly the Father of mercies [2 Cor. 1:3].  Therefore, it is not lawful to call Mary the Mother of mercy, unless we wish to honor her with divine honors.  Likewise, Christ is properly the “life”, Who says of Himself: I am the way, and the truth, and the life [Jn. 14:6].  Therefore, Mary is made equal to Christ when she is called “life”.  Furthermore: God is properly the Author of all consolation [2 Cor. 1:3].  Therefore, Mary cannot be called “sweetness” unless she is declared to be equal to God.  Besides, the prophet testifies that one is to hope in God alone: Cursed be the man that trusteth in man [Jer. 17:5].  Therefore, Mary should not be called our hope, unless perhaps she has already ceased to be a human being.  Finally: God is the Father, Who leads believers to the Son [Jn. 6:44], and the Son will reveal Himself to us when He makes us blessed [Jn. 14].  How, therefore, will Mary show Jesus to us after this exile, unless she is also God and can make men blessed?
 
    
 
   These arguments have no weight, as if we should ignore the authority of the Church which has already approved this antiphon by use for many centuries, nor do we think it lawful to cite one or two apostates in comparison with the Church itself.  Certainly far more noble in doctrine and piety than Peter Martyr or Luther, and because of this even more worthy, and reliable, was Hermannus Contractus, who is said to have composed this antiphon and the Alma Redemptoris.  But let us come to the proposed arguments.
 
    
 
   In the first place, we prove from Sacred Scripture that method of arguing is weak and accomplishes nothing at all.  Concerning Christ it is said: Full of grace [Jn. 1:14].  Hence this cannot be attributed to another, if the reasoning of Peter Martyr is good.  But it is said: Mary, full of grace [cf. Lk. 1:28].  And in Acts [6:8], Stephen is called full of grace.  Likewise, Christ is called the light of the world [Jn. 9:5], and yet, Christ Himself attributes the same to the Apostles when He says: You are the light of the world [Mt. 5:14].  Finally, is not Christ called in the Scriptures, apostle, teacher, father, shepherd, bishop?  And aren’t these same titles attributed to the apostles throughout those same Scriptures?  Therefore, Peter Martyr does not conclude rightly: God is the Father of mercies; therefore he who greets Mary as the Mother of mercy is irreverent.
 
    
 
   But let us show furthermore that each part of this antiphon quite rightly applies to the Blessed Virgin.
 
    
 
   In the first place, she is called Queen.  For all the blessed are also kings, about whom it is said: Blessed are the poor in spirit: for theirs is the kingdom of heaven [Mt. 5:3].  And: Come, ye blessed of My Father, possess you the kingdom prepared for you from the foundation of the world [Mt. 25:34].  And besides, because she is the true Mother of the King of kings, she particularly deserves the title of Queen.
 
    
 
   In the second place, she is called the Mother of mercy, both because she is the Mother of Christ, through Whom we have obtained mercy from God, and because every day she prays and obtains mercy from God for us; and finally according to Hebrew manner of speaking she is called Mother of mercy, being an exceedingly merciful Mother.  In the same manner we also understand the phrase Father of mercies, that is, a Father merciful in the highest degree.
 
    
 
   In the third place, she is called Life, not because she is life by her essence, in the manner God is, and not because she is the principal cause of life in the manner it is said about Christ: But the Author of life you killed [Acts 3:15]; but because she gave birth to Christ, and through Him became the Mother of all who are living a spiritual life.  For in this way is Eve called life.  The Hebrew word signifies life, because she was to be the mother of all those living a physical life.  Epiphanius, however, observes [Heresies 78] that Eve was called life, not because she by herself was so worthy of such a distinguished name, but because she was a type of Mary, who truly deserves to be called life, because she is the Mother of Christ, and through Him also the Mother of all the brethren of Christ, and because of this the Mother of all the living.
 
    
 
   In the fourth place, she is called Sweetness, because the countless benefits by which she always comforted and daily comforts the afflicted testify that the name, by right, is most fitting for the Mother of God.  For there is no corner of the world, in which some memory of her benefits does not shine.  Although the Apostle could say to Philemon: Yea, brother. May I enjoy thee in the Lord [Philemon 1:20], and yet, “to enjoy” may not be entirely appropriate, except with regard to the highest good, and that sweetness, which is to be desired on account of itself; why are we not allowed by the same figure of speech to call the Mother of God sweetness, through which the hearts of not just some saints, as in the case of Philemon, but of all saints certainly find rest?
 
    
 
   In the fifth place, she is called our Hope, because after the Lord, we trust chiefly in her intercession.  For hope ought not to be placed only in the Author of good, but also in His intercessors and ministers.  And so the Lord says to the Jews: There is one that accuseth you, Moses, in whom you trust [Jn. 5:45].  He does not blame them because they hoped in Moses, but because they did not believe Moses.
 
    
 
   Because Jeremiah truly says: Cursed be the man that trusteth in man [Jer. 17:5].  This is to be understood about those who chiefly place their own hope and who so trust in man that they do not trust in God in any way.  For thus it follows: And whose heart departeth from the Lord [Jer. 17:5].  But those who piously and rightly trust in Mary, have their hope chiefly in God.  Finally, this form of speaking and even more exalted ones are found everywhere in the writings of St. Bernard and St. Ephrem, whom certainly no one would ever dare to accuse of impiety.  For in his first sermon on the Assumption, St. Bernard calls the Virgin Mary, Queen and Lady, Mother of mercy, all-gracious, etc.  And in his fourth sermon, he adds that what we read in the Psalm is fitting to Mary in its own certain way: The earth is full of His mercy [cf. Ps. 32:5].  And in his sermon on the Aqueduct, he says: Little children, she is the ladder of sinners, she is my greatest assurance, she is the whole reason of my hope.  And St. Ephrem in his sermon on the Mother of God calls her his hope, and the hope of all Christians.
 
    
 
   In the sixth place, it is rightly added: And after this our exile, show unto us the blessed fruit of thy Womb, Jesus.  For it is certainly not a lesser thing to save men, than to show the Savior to them; whereas the fact that it can rightly be said that men are saved by men is clear from these passages: I became all things to all men, that I might save all [1 Cor. 9:22]; Thou shalt both save thyself and them that hear thee [1 Tim. 4:16]; He who causeth a sinner to be converted from the error of his way, shall save his soul from death [James 5:20].  And Jude says in his epistle: But others save, pulling them out of the fire [Jude 1:23].
 
    
 
   Now, therefore, if the Apostles did not fear to say that men are saved by those who, by word, examples, and prayers, strive for the salvation of souls, why should the Church fear to tell the Virgin reigning with Christ, holding the first place in Heaven after Him, to show Jesus to us after this exile?  For no Catholic doubts that this ought to be understood in a sensible manner, that is, through her intercession.  Those liturgical prayers are also to be understood in the same way: Give me strength against thine enemies.  Protect us from the enemy, and receive us at the hour of our death.  And other expressions similar to these are to be understood in this way.
 
    
 
   For St. Bernard, in his first sermon on the Assumption, says to the Virgin Mary: Draw us after you, we shall run into the odor of your ointments.  And further on: The Blessed Virgin ascending on high will also give gifts to men.  Why would she not give, if indeed, she will lack neither the ability nor the will to do so?  But he himself explains the same thing both elsewhere in this sermon, and also in his fourth sermon on the Assumption, i.e., how the Blessed Virgin does these things.  He says: Let it be the concern of thy loving-kindness to make known to the whole world the grace which thou hast found with God, by obtaining through thy holy prayers pardon for guilty, healing for the sick, courage for the faint-hearted, consolation for the afflicted, help and deliverance for all in danger.  On this day also, this day of festivity and universal rejoicing, may we, thy poor servants, O Queen most benign, who praise and invoke thy most sweet name of Mary: may we deserve to receive through thy intercession an abundant largess of His heavenly grace from Jesus Christ, thy Son and our Lord.
 
    
 
   But we are pleased to include some words of St. Ephrem, by general consensus the most celebrated father of all, from his oration on the praises of the Mother of God, which is in the eighth volume of Aloysius Lipoman.  He says: Undefiled and absolutely pure, Virgin Mother of God, Queen of all, hope of the despairing. And further on: You are the harbor of those troubled by storms, the solace of the world, the liberator of those enclosed in prisons, the defense of orphans, the redemption of captives, the joy of the sick, and the salvation of all.  And further on: Keep me under your wings, and protect me, and have mercy on me, who am stained with mud.  And further on: I have no other confidence, O faithful, true Virgin.  And further on: Hail, O peace, joy and salvation of the world.  St. Ephrem writes these and many other things of this sort which are similar to expressions contained in the antiphon which begins Salve Regina.  But, if we had nothing else, one fact suffices in order to defend all these things against the calumnies of the heretics: this holy man was of so great renown that his writings were read publicly in the churches after the Sacred Scriptures, as we have shown above from the testimony of St. Jerome.
 
   


 
   
  
 



The Blessed Virgin Mary was conceived without original sin.
 
    
 
   Indeed, we are compelled to argue about the most blessed Mother of God, whom many Catholics assert to have been conceived without original sin, only because there is no lack of those who impugn the whole Church and the Council of Trent itself, because they appear not only to tolerate, but also to accept as pious and probable that opinion concerning the Immaculate Conception of the Virgin (which they believe to be a manifest error).  And there are those who impudently assert that the Immaculate Conception of the Virgin Mary is defended by the Roman Church as an article of faith.
 
    
 
   Therefore, we will attempt briefly to demonstrate three things: first, that it is not held among Catholics as a matter certain and proven, and to be held by Catholic faith, that the Blessed Virgin was conceived without sin; second, that this same opinion is not in any way heretical, or to be judged erroneous; third, that it is not even rash, but very pious and probable and incidentally far more probable than the contrary opinion.
 
    
 
   Pertaining to the First, John Pomeranus, one of the first disciples of Luther, in a commentary on chs. 1 and 44 of Jeremiah, dared to write that among Catholics, it is held as an article of faith that the Blessed Virgin was conceived without any sin, indeed by the Holy Spirit.
 
    
 
   But two constitutions of the popes refute this most shameless lie plainly enough, and the decree of the ecumenical council, which constitutions and decrees all Catholics willingly obey.
 
    
 
   Pope Sixtus IV, in that constitution which begins Grave nimis, concerning relics and the veneration of the saints, declares in eloquent words that the question about the Conception of the Blessed Virgin has not yet been defined by the Roman Church and the Apostolic See; and therefore he placed the penalty of excommunication on those who dare to condemn either opinion as heretical.
 
    
 
   The judgment of Pope Sixtus was followed by the Council of Trent, Session 5, and finally, in our time by Pius V, in the Constitution which he promulgated on the Conception of the most Blessed Virgin Mary.  Furthermore, the Council of Basel [Session 36] defined that the Blessed Virgin had been conceived without sin: but that definition does not make it an established belief, because that Council was not approved by the Apostolic See, and that Council did not wish its opinion to be held as an article of faith.  For it only determined that the opinion is to be esteemed as pious and in keeping with ecclesiastical worship, the Catholic faith, the Scriptures and reason.
 
    
 
   Now, indeed, concerning the Second point, Matthias Illyricus [cent. 9, ch. 10], where he treats a certain author who is called ‘the Idiot’, teaches that the opinion which makes the Blessed Virgin free of all sin, even original, is erroneous.  Tilmannus Hesbusius says the same in the book “On the Six Hundred Errors of the Popes” [title, “Concerning sin”, the last section].  Also, Martin Kemnitius, in his examination of Session 3 of the Council of Trent, where he repeats several times that the opinion about the Immaculate Conception of the Virgin Mary is defended in opposition to the Word of God; and in his last disputation, after saying that the Scriptures or tradition or the Fathers cannot be brought forward on behalf of this opinion, but only revelations and miracles, adds that when the Popes wish to establish new articles of faith, they do not pay attention to the Word of God, written or handed down.
 
    
 
   All Catholics are far removed from this temerity of the adversaries.  For even if there are not lacking among Catholics those who think that that opinion is more inclined toward the truth, which excludes no one besides Christ from the common law of original sin, nevertheless, those very persons do not condemn the contrary opinion as erroneous, nor can they condemn it, unless they wish to oppose the decrees of the general Council of Trent, and of the Supreme Pontiffs Sixtus IV and Pius V; if they were to do so, they should not be numbered among Catholics.
 
    
 
   It is proven, therefore, that the opinion about the Immaculate Conception of the Virgin is by no means repugnant to the Catholic faith.  For that is repugnant to the Catholic faith which is asserted either against the express Word of God, for instance, that God is not one or that He is corporeal, or that He did not create Heaven and earth and similar things; or it is against the Word of God declared by the Church, for example, that the Son of God is not consubstantial with the Father, that the Holy Spirit does not proceed from the Father and the Son, that Christ does not have two wills, and other things of that type.  That the Virgin Mother of God, however, was exempt from original sin is not opposed to the express Word of God or to the declaration of the Church, as can be determined from the fact that none of the adversaries has yet adduced any passage of Scripture or of the Councils where it may be read in clear terms that the Blessed Virgin was conceived in original sin.  Indeed, certain general testimonies from Scripture and the Councils are adduced, but those are explained fittingly enough by those who think that the Blessed Virgin should be excluded from those general statements.
 
    
 
   You will say: If such is the case, it will not be against the faith, if not only the Virgin Mother of God, but also anyone else is asserted to be free from original sin.  For the Scriptures or Councils do not teach explicitly that any man was conceived in sin, except David, who says about himself in Psalm 50: “For behold I was conceived in iniquities; and in sins did my mother conceive me” [50:7].
 
    
 
   I respond: The Catholic faith requires only that we believe that all men who are born through carnal generation from Adam contract original sin from him, unless perhaps, by a singular privilege, someone is exempted from the common law.  Hence when the argument turns to individuals, he will not immediately be a heretic who denies that this or that man was conceived in sin, but, nevertheless, he will deny it rashly, and will justly and deservedly be presumed a heretic unless he produces probable reasons why he thinks that singular privilege is fitting for this or that man.  No one has yet produced such reasons, except for the Conception of the Virgin Mary alone.  But these things will be clearer when the arguments of the adversaries have been demolished.
 
    
 
   Concerning the Third point, it should be proven briefly, that the Blessed Virgin Mary is thought not rashly, but piously and rightly, to have been free from all sin whatsoever by a singular privilege of God.  And truly it should not be expected that we adduce the express Word of God or some sure definition of the Church.  For if we were able to do that, not only would we say that this thing is piously and rightly to be believed, but we would consider heretics those who thought otherwise.  Therefore, only probable and fitting reasons are to be brought forward, first from the Scriptures, next from the Fathers, then from the consensus of the Church, and finally, from reason.
 
    
 
   In the first place, we have from the Scriptures two extraordinary figures.  That the first man bore the figure of Christ, or (as the Apostle says) was a figure of Him Who was to come [Rom. 5:14], the same Apostle teaches in Rom. 5 and 1 Cor. 15.  The fact is, however, that the first man was not generated from the intercourse of a man and a woman but was formed by God Himself from the earth, which was not yet cursed.  Therefore, it was fitting that the second man, Who similarly was to be generated not from the intercourse of a man and a woman, but by the work of the Holy Spirit, should be formed from earth that had not been cursed, that is, from the Virgin Mother, who was free from every curse, and because of this from every sin.  And perhaps for this reason was she greeted by the Angel: “Blessed among women.”  The first to note this figure seems to have been St. Andrew the Apostle, whose words the priests of Achaia report in the book on the passion of the same apostle and martyr Andrew: “Just as the first man had been made from the immaculate earth, so it was necessary that Christ be born from an immaculate Virgin.”
 
    
 
   Then, in commenting on the 68th heresy, Epiphanius teaches that Eve was a type and figure of Mary, and in many other passages besides, which it is not necessary to number.  But it is evident enough that Eve was without sin when she was first formed.  It was fitting, therefore, that the Mother of all those who live the spiritual life should be conceived without sin, since the mother of all who live the physical life was formed without sin.
 
    
 
   These things are in keeping with those passages from the Canticle of Canticles: As the lily among thorns, so is my love among the daughters [2:2].  And: Thou art all fair, O my love, and there is not a spot in thee [4:7].  And: My sister, my spouse, is a garden enclosed, a garden enclosed, a fountain sealed up [4:12].   For although these things can be understood about the universal Church such as it will be especially in Heaven, still it ought not to be denied that it is extremely fitting also for the Blessed Virgin, because many of the holy Fathers have also explained all these passages in terms of the Blessed Virgin, and the Catholic Church herself, on the feasts of the same most Blessed Virgin, either in the morning Office or in the sacrifice of the Mass, commands that readings from the Canticles be recited.
 
    
 
   Now, indeed, from the testimonies of the Fathers we have in the first place, St. Ambrose, who in his 22nd sermon on Psalm 118, explaining the last verse, speaks thus: “Receive me not from Sara, but from Mary, since she is an incorrupt Virgin, and indeed a Virgin untouched by every stain of sin because of grace.”
 
    
 
   Then we have St. Jerome, who in his explanation of Ps. 77, treating that passage “He conducted them with a cloud by day” [Ps. 77:14], says that the cloud is the Virgin Mary, and adds these words, ‘Beautifully said, by day, for the cloud was never in darkness, but always in light.’
 
    
 
   In the third place, we have St. Augustine, who, in his book On nature and grace, chapter 36, speaks thus: “I make an exception of the Blessed Virgin Mary, in whose case, out of respect for the Lord, I wish to raise no question at all when the discussion concerns sins – for whence do we know what an abundance of grace for entirely overcoming sin was conferred on her who had the merit to conceive and bear Him Who undoubtedly was without sin?” 
 
    
 
   The usual response to this passage is that St. Augustine spoke about actual sin, not original.  But there are many things that compel us to think the contrary.
 
    
 
   In the first place, the fact that St. Augustine says that he wants there to be absolutely no question about the holy Virgin when sin is discussed.  By which words he indicates clearly enough that he does not want there to be another question about the holy Virgin when original sin is discussed.
 
    
 
   Then he adds that grace was conferred on her to conquer sin in every way.  For how did she conquer sin in every way, if she was defiled with original sin?
 
    
 
   In the third place, because he says that for the sake of our Lord’s honor he does not wish there to be any question about the holy Virgin when sin is discussed.  But certainly the honor of the Lord does not seem to demand less, that His Mother was without original sin, than actual, since the former was necessarily mortal, while the latter could be venial.
 
    
 
   Finally, because according to the opinion of Augustine, no one who had original sin lives without actual sin.  For those are his words in book 5, Against Julian, ch. 9: “Surely he would have committed sin as an adult, too, if he had had sin as an infant.  For  there is no man except for Him [Jesus] Who, with the onset of maturity, did not commit sin; because there is no man except for Him who did not have sin at the dawning of his infancy.”  Therefore, because the holy Virgin did not have actual sin according to the opinion of Augustine, as even the adversaries infer from the passage cited in Concerning nature and grace, it follows from the opinion of the same Augustine, that she did not have original sin either, if Augustine admits his own teaching from book 5, Against Julian.
 
    
 
   In the fourth place, we have Sedulius, who in bk. 1 of the divine wonders, singing about the expulsion of Adam from paradise, speaks thus:
 
                 And just as a delicate rose springs from sharp thorns,
 
                 having nothing which may injure, and overshadows the 
 
                 parent stem with honor,
 
                 So when holy Mary came from the lineage of Eve 
 
   the new virgin expiated the crime of the ancient virgin.
 
    
 
   In the fifth place, we have the author of sermons on the principal works of Christ, which bear the title of Cyprian.  For he, in a sermon on the Nativity, speaks thus: Justice did not tolerate that that vessel of election (Mary) be worn down with common impairments, because differing greatly from others, she shared in their nature, not in their fault.
 
    
 
   In the sixth place, we have Sophronius, patriarch of Jerusalem, who, in a letter to bishop Sergius of Constantinople, which was read at the sixth synod [Act. 11] speaks thus: “Having entered the intact womb of virginity, the purified chastity of the holy and honorable Mary, who discerned the things that are of God, and was freed from every contagion of body, soul and mind, He Who was without flesh became incarnate,” etc.
 
    
 
   In the seventh place, we have John Damascene, who in the first discourse on the birth of the Blessed Virgin writes many things about her immaculate conception, and among other things speaks thus: Nature did not dare to take precedence over grace.  By which words he plainly indicates that the Blessed Virgin did not receive nature before grace.
 
    
 
   In the eighth place, we have an ancient author, by the name of ‘the Idiot,’ who flourished a little after the year 800.  For he, in his meditation on the Virgin Mary, ch. 2, speaks thus: You are all beautiful, O most glorious Virgin, not partially, but totally, and the stain of sin, whether mortal or venial or original, is not in you.  The same author also writes in ch. 6 that the Virgin Mary was preserved from original sin.  This author seems to have written after St. Bernard, because he uses his words; hence, after the year 1053, in which year St. Bernard died.
 
    
 
   In the ninth place, we have Peter Damian, who, in his sermon on the birth of St. John the Baptist, writes that the Blessed Virgin was cleansed from sin with a higher kind of sanctification than John or Jeremiah, who are reported to have been sanctified in the womb.  It does not seem, however, that another kind of sanctification can be imagined, than that the Blessed Virgin was cleansed from sin, into which she necessarily would have fallen, unless she had been preserved by grace.  Certainly John and Jeremiah were sanctified from sin, into which they in fact had already fallen.  The same Peter, in a sermon on the Annunciation of Blessed Mary, says: “Although God had made all of His own works very good, He made this one better, setting apart for Himself in her a golden seat, in whom alone He might recline Himself and find rest after the rebellions of angels and men.
 
    
 
   In the tenth place we have Blessed Bruno, who in his commentary on Ps. 101, treating those words: “The Lord looked from heaven to earth until He came from the royal dwellings into the womb of the Virgin.  She is that incorrupt earth, which the Lord blessed, and which was on that account, free from all contagion of sin.”
 
    
 
   In the eleventh place, we have St. Anselm, who in his book On the virginal conception and original sin ch. 18, speaks thus: It was fitting His conception (namely of Christ) be from the purest mother; indeed it was fitting for that Virgin to shine with that purity, than which a greater under God is unthinkable.  But certainly a greater purity, even under God, could be thought of if at any time the Blessed Virgin had been soiled with the stain of sin.  The Angels, indeed, shine with purity under God; and yet, with no stain were they ever soiled.  The same Anselm, in his commentary on the latter part of ch. 5 to the Corinthians, says: “Apart from the Mother of God, all, with absolutely no exception, have died in sins, whether from original sin or also from those sins added with the will.”
 
    
 
   In the twelfth place, we have the Catena of the Greeks versified by Theodoret.  For in bk. 3, near the end we read: The Virgin Mary, therefore, is the dove, and the only one to be named in the Canticle of Canticles, because she surpasses the cherubim and seraphim in purity.  But certainly she would not surpass in purity the cherubim and seraphim, in whom there was no sin ever, if original sin had been in her.
 
    
 
   I omit the testimonies of more recent writers, such as Blessed Laurence Justinian, St. Bernardine of Siena, and others, for I thought that only the testimonies should be produced of those who flourished before this controversy began in the Church.
 
    
 
   I come to the general consensus of the Church, which certainly has been very great for a good number of years.  For, in the first place, the head of the Church, the supreme pontiff Sixtus IV, in the decretal, Cum praeexcelsa, and in another which begins Grave nimis, testifies plainly enough that this opinion concerning the immaculate conception of the Virgin is pious and probable.  It is evident that Alexander VI, Julius II, and Leo X were of the same opinion from the fact that they approved and honored with privileges a certain religious order instituted for the honor of the Immaculate Conception.
 
    
 
   Then the Council of Basel, in which there is a decree that this opinion is to be held as more probable; although it does not make it an article of faith, as an ecumenical council, nevertheless, from this it can be easily understood that many doctors of the Church, gathered from various provinces, thought thus.  Besides, it happens that the distinguished academies, and especially the one in Paris, embrace this very opinion.  Add in the last place that almost the whole Christian world celebrates the feast day of the conception of the Virgin Mary, and calls it the Immaculate Conception.
 
    
 
   But reasons are not lacking to support this very opinion.  For it is certain that God was able to preserve the Blessed Virgin from the contagion of original sin; moreover, it is probable that He also wished to do so; therefore, it is probable that she was preserved from that sort of contagion.  That God was able to do this cannot be denied.  For neither on the part of God nor on the part of the creature is any repugnance evident.  Indeed, not on God’s part, because He is omnipotent, and nothing is impossible with God: likewise, not on the part of the creature, for there is nothing to prevent the rational soul from being created by God and filled with grace at the same instant.  We believe that was done in the creation of the angels and of the souls of our first parents, and by far more certainly in the creation of the soul of Christ.
 
    
 
   Then, if the soul can be justified, after it has begun to have sin, and thereby can be made just after being unjust, as undoubtedly happens in our case, why will a soul not be able to be sanctified in its very creation, before it begins to be a sinner?
 
    
 
   You will say: It is not completely repugnant to the divine power or will to preserve someone from sin; nevertheless, it is repugnant to that established and immutable divine decree, in which God decided that if Adam did not sin, all men would be conceived endowed with original justice, but if he sinned, they would be conceived in iniquity, and would be by nature children of wrath.
 
    
 
   I respond: That divine decree is to be understood thus, that if Adam sinned, all men, who derived their origin from him, would be subject to sin by the power of conception, and would not have any right to that justice which they had received in their first parent; nevertheless, by that decree power is not taken away from God so that He would not be able, by His mercy and a singular privilege, to preserve someone in fact from sin.  For we believe that not only sin, but also death flowed into the whole human race from Adam, and this on account of that decree of God, in which it is stated: In what day soever thou shalt eat of it, thou shalt die the death [Gen. 2:17].  Hence, the Apostle says: In Adam all die [1 Cor. 15].  And yet, who can doubt that God is able to bring it about that someone, in fact, may not die?  For it seems to satisfy the decree if all the descendants of Adam are subject to death.
 
    
 
   So also on account of that decree of God, not only are all men conceived, but they are also born in the sin that pertains to the power of human generation, and therefore it is necessary that they be born again, because that which is born from flesh is flesh, and unless they be born again from water and the Holy Spirit, they cannot enter into the kingdom of God, as the Lord says in John 3.  And yet, we read that Jeremiah was sanctified before he came forth from the womb of his mother [Jer. 1], and concerning St. John the Baptist the angel says to Zachary that he will, furthermore, be filled with the Holy Spirit from the womb of his mother [Lk. 1], and concerning the Virgin Mary herself there is no question among Catholics but that she was sanctified in the womb of her mother at least before her birth.
 
    
 
   Therefore, we hold that God was able to preserve the Virgin Mary free from all sin and to make her holy and just at the moment of her creation.  That He wished to do so, however, we think is demonstrated probably enough by those reasons with which St. Thomas [Pt. 3, q. 27, art. 4] proves that the Mother of God ought to be free of all actual sin.
 
    
 
   The first reason is that the honor, just as the shame of the mother, redounds to the child.
 
    
 
   The second: that the Mother of Christ has a singular affinity and union with Him, but what agreement is there between Christ and Belial?
 
    
 
   The third: because in a remarkable manner the Son of God, Who is the very wisdom of God, dwelt in His Mother: but wisdom will not enter into a malicious soul, nor dwell in a body subject to sins, as it says in Wis. 1:4.
 
    
 
   The fourth: because that testimony of the heavenly Spouse ought to have been fulfilled in the Virgin: Thou art all fair, O my love, and there is not a spot in thee [Cant. 4:7].
 
    
 
   Certainly these reasons, as they prove that it was fitting for the Mother of God to be immune from all actual sin, could likewise prove that it was fitting for her to be free from original sin if that were possible: nay rather even more from original sin than from actual venial sin; because original sin stains and spoils and joins to Belial, and subjects both the body and the soul to sin more than venial sin does.
 
    
 
   A fifth reason can be added.  For because God decided to raise this most holy Virgin to the greatest dignity so that she might be superior to all pure creatures and even to the angels, concerning which there can be no controversy, it was certainly appropriate that there was no privilege conferred on any pure creature that was not also conferred on this Virgin, unless perhaps it would be opposed to her condition, status, nature, or sex.
 
    
 
   But to be sanctified at the very moment of their creation was given to our first parents, whereas to be sanctified in the very moment of their creation and never to be contaminated by any sin was given to the holy angels, and this privilege is not contrary to the condition, status, nature and sex of the Blessed Virgin.  Therefore it is pious to believe that the Mother of God was by no means without such a privilege.
 
    
 
   Finally, we come to the divine revelations which St. Bridget attests that she had concerning this matter [bk.1, ch. 9 and bk. 6, chs. 49 and 55], which revelations certainly are not to be despised, because they have been diligently examined and approved by very serious-minded men.
 
   


 
   
  
 



The arguments are refuted which are usually made against the immaculate conception of the Blessed Virgin.
 
                 
 
   Now, the arguments are to be refuted, both those with which the heretics try to prove that our opinion is repugnant to the Catholic faith, and those with which some others have convinced themselves that the opinion contrary to ours is truer and safer.
 
    
 
   But before we come to those arguments it needs to be explained briefly how what we say is to be understood, that the Blessed Virgin was always without original sin.
 
    
 
   The sin of our first parent is shared with his sons in three ways.  For in the first place, the sons of Adam are said to have sinned in Adam himself, when he transgressed the precept of the Lord in paradise.  And because they did not exist then in act, but in potency, therefore at that time they also did not contract sin in act, but in potency.  Or, what amounts to the same thing, they sinned not in themselves, but in the parent; just as they existed not in themselves, but in their parent.  Hence, S. Augustine in Bk. 1 [Concerning merits and the remission of sins and the baptism of infants, Ch. 10] says: “Certainly it is clear that every one has personal sins in which they alone sin, whose sins they are; and that those sins are different from this one sin in which all have sinned when all were that one man.”
 
    
 
   Then again all the sons of Adam are said to be conceived in sin, as soon as the fetus begins to exist in the womb of the mother, although he is formless and inanimate.  For even if there cannot be sin in the proper sense, except in a rational soul, and the fetus begins to be formed a long time before animation, still, because at that time, in fact, a human being truly begins to exist, by reason of one of his parts (hence children are said to be carried for nine months in their mothers’ wombs [2 Macc. 7:27], and that part has its origin from a corrupted and defiled nature, it can rightly be said, and it is due to it by dint of its generation, that as soon as it obtains a rational soul, from then on the human being exists as a sinner, and as a son of divine wrath.  Thereafter not undeservedly are men said to be begotten in sins at that moment.  St. Anselm explains this in many words in his book “On the Virginal Conception and original sin” [ch. 7] and concerning this first conception he explains that passage of Ps. 50: “For behold I was conceived in iniquities” [50:7].
 
    
 
   Finally, in the third place, men are said to be conceived in sin when souls are breathed into their bodies.  For then they first begin to exist in the proper sense, and by that very fact to be human beings, and to have a will deprived of original justice, turned away from God and depraved.
 
    
 
   Now, therefore, as for the First way, there are those who think that the Blessed Virgin did not sin in Adam.  For they say that the law about not eating from the tree of the knowledge of good and evil had been given to the first parent for himself and all his descendants, except the Virgin Mary.  Hence, she, when she was in the loins of Adam, tasted the forbidden food with him; nevertheless, she did not sin, because the prohibition did not pertain to her.
 
    
 
   This opinion seems to us to be not very sound, and we altogether subscribe to the contrary.  For it is agreed among Catholics that the Blessed Virgin truly has been redeemed by the blood of Christ, and that what the Apostle says: Christ died for all [2 Cor. 5:15] is to be understood without any exception.  But if the Blessed Virgin sinned neither in act, nor in potency, nor in herself, nor in her parent, how, I ask, can it be said that she was redeemed?
 
    
 
   As for the Second way, if the Blessed Virgin was not free from the sin of the first parent, as we have said, insofar as she was in his loins, certainly her first conception was like the conception of others.  Certainly she took her origin from a corrupt nature, and it was due to her from the power of generation that she contract sin as soon as she acquired a rational soul.
 
    
 
   As for the Third way, we think that the soul of the Blessed Virgin was without the stain of original sin, even in the very first instant of its creation and infusion into her body, so that the person actually existing never had sin.  And it is this alone in which the Blessed Virgin differs from others, who by the grace of God and the merit of Christ’s Passion have been freed from original sin, because some are commonly freed after birth, some few before birth but after animation, she alone at the very instant of animation.
 
    
 
   From these things which we have said, the arguments which are cited by our adversaries can easily be refuted, whether they are drawn from the Scriptures, or from the Fathers, or from reason.  In the first place, therefore, Kemnitius, in his examination of the Council of Trent [Sess. 5], cites Scriptures which (as he says) exempt Christ alone from sin: Him, who knew no sin [2 Cor. 5:21], and: For it was fitting that we should have such a high priest, holy, innocent, undefiled, separated from sinners [Heb. 7:26].
 
    
 
   I respond: These Scriptures adduced by Kemnitius say indeed that Christ did not know sin, and that He was innocent, undefiled and separated from sinners.  Nevertheless, they do not add that this was fitting for Christ alone.  In fact, rather, if we consider only the style of the words, we shall find that similar things are attributed to some others in the Scriptures.  Concerning Job we read: That man was simple and upright, and fearing God, and avoiding evil [Job 1:1].  And concerning the parents of the precursor: They were both just before God, walking in all the commandments and justifications of the Lord without blame [Lk. 1:6].  Nevertheless, we admit that it can rightly be said that Christ alone was immune from original sin, because He alone avoided sin resulting from the power of generation; and neither in Himself, nor in Adam did He sin, because He alone was conceived not from the seed of man, but by the power of the Holy Spirit and was born from the Virgin.  The Blessed Virgin, however, was certainly without the original stain, but by a privilege of divine grace, not by the power of human generation, and although she was not defiled in herself, she was so, nevertheless, in the parent.  These passages are similar because God alone is called good [cf. Mk. 10:18], the only wise [Rom. 16:27], Who only hath immortality [1 Tim. 6:16].  Because, clearly, He alone is by His essence, but others, whether angels, or men, are good or holy by participation.
 
    
 
   Secondly, He cites those testimonies which place all men in sin: In whom all have sinned [Rom. 5:12]; In Adam all die [1 Cor. 15:22]; And were by nature children of wrath, even as the rest [Eph. 2:3].  I respond: We do not deny that the Blessed Virgin sinned in Adam in that manner in which she could sin, she who did not yet exist, except in potency, and was exposed to sin because of this, so that when she began actually to exist, she would in fact have sin in herself.  We add, nevertheless, that she was prevented by a singular grace and privilege of God, so that she began at the same time both to exist and to be just.
 
    
 
   And we do not deny that the same Virgin died in Adam, that is, that she contracted and paid the debt of death on account of Adam’s sin.  For even if in the first instant of her creation her soul was freed from the stain of sin through grace, nevertheless, she did not immediately have the redemption of the body just as we all are freed from original sin, of course later than the Blessed Virgin, and yet, having been renewed in the spirit of our mind we still await the redemption of the body, and therefore we are subject to death, hardships, and the misfortunes which have spread throughout the human race from the sin of the first parent.
 
    
 
   Finally, we do not deny that the Blessed Virgin was, by nature, a daughter of wrath, but we add that by grace she was always a daughter of mercy.  For from the corrupt nature of her parents, what could she inherit, except corruption?  Nevertheless, it pleased God to go before her with blessings of sweetness, so that she was never a sinner, which nature demanded, but was always just, which grace conferred.
 
    
 
   Thirdly, others citing those words of blessed Paul: If one died for all, then all were dead.  And Christ died for all [2 Cor. 5:14-15].  I respond: We grant that the Blessed Virgin in some way died the death of sin (for, undoubtedly, the Apostle is speaking about this death), so that it is also true that Christ died to restore her to life as He did for all others.  Moreover, the Blessed Virgin is said to be dead because she was subject to death, and to a necessary death, and inevitably would have died from the power of her generation if grace had not prevented her.  There is a similar passage in Romans: The body indeed is dead, because of sin; but the spirit liveth, because of justification [Rom. 8:10], in which passage the bodies of the righteous faithful are called dead, not because they in fact are already dead, but because they are subject to death, and are necessarily going to die; although it is not to be doubted that God can exempt some from death if He so judges it to be expedient for His greater glory.
 
    
 
   Someone will say: If the Blessed Virgin was always just, inasmuch as she received the grace of justification in the very first instant of her creation, at no time, therefore, will she be found subject to sin.  For she was not subject to sin before she existed in the nature of things; nor after she began to exist in the natural order of things, because she began to exist and to be just at the same time.
 
    
 
   I respond: The Blessed Virgin was subject to sin at three times: the first, as long as she was in the loins of Adam and of her other ancestors.  For during that whole time, just as she was a daughter of Adam in potency, so was she also subject to sin in potency.  Then, secondly, when she was conceived in the womb of her mother before animation.  For although she was not then totally in the nature of things, still she was in part and by reason of that part she was said truly to exist; for thus (as we have noted above) offspring are said to lie hidden in the womb of their mother for nine months.  During that whole time, however, which intervened between the first conception and the infusion of the rational soul, she was not in potency, but in act, although by reason of the one part she was subject to original sin, by which undoubtedly she would have been defiled had she not been preserved through grace.
 
    
 
   Finally, she was liable to sin when she fully existed at the first instant when her rational soul was joined with her body.  For although she was justified in that same instant of time, nevertheless, because in the order of nature the subject is before the accident, therefore, in the order of nature, that person, apart from her causes, existed before either sin or justice inhered to her.  And so, in that first instant of nature she was subject to sin, because she, undoubtedly, would have immediately contracted sin had she not been adorned with the gift of justice at that very point of time when she ought to have been infected with the stain of sin.  Therefore, we hold that the testimonies of the Scriptures produce no argument whatsoever against the immaculate conception of the Blessed Virgin.
 
    
 
   In the second place, Kemnitius produces the testimonies of the Fathers.  The first testimony is that of Augustine in the book On nature and grace [ch. 36], where St. Augustine writes that grace was conferred on the Blessed Virgin to conquer sin in every particular.  “It is very clear,” says Kemnitius, “that he does not think that Mary was conceived without sin.  For otherwise, it would not have been necessary for grace to be conferred on her in order to conquer sin.”
 
    
 
   I respond: If the most Blessed Virgin had been sinless by her own nature (which no Catholic says), undoubtedly, she would not have lacked grace to conquer sin in every particular.  But because she conquered original sin by grace infused at her very creation, that is, she entirely closed off the entrance to it; and on the other hand, because through grace, both habitual, and of guidance and protection, and also of the divine cooperation, she escaped all stains of actual sin, certainly what Kemnitius says is false, that it was not necessary for grace to be conferred on Mary to conquer sin, if she was conceived without sin.  Were not Adam and Eve created without sin, and, nevertheless, they lacked grace to conquer sin?  Therefore, not being conceived without sin, but rather being sinless by nature is required and sufficient in order that someone not lack the grace to conquer sin in every particular.
 
    
 
   The second testimony is of the same Augustine in the book On the faith to Peter [ch. 26]: “Hold most firmly, and in nowise doubt that every man who is conceived through the coition of a man and woman, is born with original sin, etc.”  To which testimony Kemnitius adds another in the same sentence from the book Concerning marriage and concupiscence.  And again he adds another of St. Ambrose from his commentary on Luke, Bk. 2 in these words: “For only the holy Lord Jesus, in every respect, out of those born from woman, did not experience the contagions of an earthly corruption in the newness of an immaculate birth.”  He adds another to the same effect from the commentary of Ambrose on Isaiah.
 
    
 
   I respond: These testimonies prove nothing other than the fact that there is no one besides Christ who did not contract original sin by the power of generation.  For that is why St. Ambrose added that Christ alone, in the newness of an immaculate birth, did not experience the contagions of an earthly corruption, because obviously only He excluded sin from the power of generation, because He was conceived from the Virgin and by the power of the Holy Spirit.  All others either contract sin in fact, or else avoid it, not by the power of generation, but by the privilege of a singular grace.
 
    
 
   In the same way we should understand what is usually quoted from the second homily on the Nativity of the Lord of Eusebius of Emissenus.  For that author does not say: “No one is immune from the bondage of original sin, not the Mother of the Redeemer herself,” which is how Cajetan quotes this passage; but: From the bondage of original sin no one else has come forth free by his own power, etc. where that “per se” signifies by the power of generation or by nature, not by grace.
 
    
 
   The third testimony is of Augustine in the book Concerning the perfection of justice.  Augustine says: Whosoever, then, supposes that any man or any men (except the one Mediator between God and man) have ever lived, or are yet living in this present state, who have not needed, and do not need, forgiveness of sins, he opposes Holy Scripture, wherein it is said by the apostle: "By one man sin entered into the world,” [Rom. 5:12], etc. 
 
    
 
   I respond: We do not deny that the forgiveness of sins was necessary for the Blessed Virgin and that Christ was her Redeemer, as He was of all others: but we say that her sins were forgiven, not those into which she had fallen, but those into which she would have fallen had the grace of God not prevented her through the merits of Christ.  And this manner of speaking is not foreign to the divine Scriptures or from the disputations of Augustine.  Certainly, the Prophet says in Ps. 85: Thou hast delivered my soul out of the lower hell [Ps. 85:13].  And in Ps. 143: Who hast redeemed thy servant David from the malicious sword [Ps. 143:10].  Nevertheless, the Prophet had not fallen into the lower hell or been cut down by the malicious sword, yet, because there was a danger that this might happen, and by the grace of God he had escaped that danger, therefore he gives thanks to God and says, etc: Thou hast delivered, etc.
 
    
 
   On this passage St. Augustine comments as follows: 
 
    
 
   Just as if a doctor sees a sickness threatening you perhaps from some hardship, and says spare yourself, treat yourself in such a way, rest, use these foods, for if you do not do so, you will be sick: but if you do this, you will be well, rightly do you say to the doctor: You have freed me from sickness, not in which you already were, but in which you were going to be.  Some one having a troublesome cause was to be sent to prison: another comes and defends him; what does he say when he thanks him? You have delivered my soul out of prison. A debtor was to be hanged up: his debt is paid; he is said to be delivered from being hanged up. They were not in all these evils: but because they were in such due course towards them, that unless aid had been brought, they would have been in them, they rightly say that they are delivered from thence, whither they were not suffered by their deliverers to be taken.
 
    
 
   From this line of reasoning of B. Augustine, two other testimonies can be explained.  For Pope Zosimus writes in this manner in his epistle, which the same St. Augustine alludes to in epist. 157: No one is made free, except the one who is the slave of sin, and he cannot be called redeemed unless he truly was a captive before because of sin.  Likewise, St. Leo, in sermon 1 on the Nativity of the Lord, writes: “Our Lord, finding no one free of guilt, has come to liberate all.” But in these words is signified (as we have learned from Augustine) that no one can be freed or redeemed unless he has in fact been a slave or a captive, or certainly would have to be, had the grace of the Liberator and Redeemer not preserved him.  And no one was free from guilt by his own power, and therefore Christ came to redeem all.
 
    
 
   The fourth testimony is of the same Augustine in bk. 3 Against Julian [ch 9] If…the flesh of Christ is not the flesh of sin but like to sinful flesh, what remains but to hold, excepting His flesh, all other human flesh is sinful flesh?  We see, moreover, that the concupiscence through which Christ willed not to be conceived produced the propagation of evil in the human race, for though the body of Mary was thence derived, it did not transmit concupiscence to the body it did not thence conceive.  Moreover, whoever denies that the reason the body of Christ is said to be the likeness of sinful flesh is that all other flesh of men is sinful flesh, and so compares the flesh of Christ with the flesh of other men as to assert they are of equal purity, is a detestable heretic.
 
    
 
   I respond: We confess that the flesh of Christ was not the flesh of sin, and that the flesh of other men, even of the Blessed Virgin Mary, was the flesh of sin: nevertheless, we are not then compelled to confess that in the very first instant of the creation of the soul of the most Blessed Virgin the grace of justification was not infused in her, whereby the stain is barred all access.  Nor do we call the flesh of sin that which has sin in itself, but rather that which would have sin from itself and from its own nature unless grace excluded it: flesh, furthermore, which was generated not without the desire of the parents, which, if it also gives birth in the natural order, wholly transfers sin into the child; and which, finally, is subject to death and to other hardships resulting from the sin of the first parent.
 
    
 
   Now, certainly the Blessed Virgin (as we have often said), by her own nature and by the power of conception, undoubtedly, would have been defiled with original sin, had not a singular privilege of grace intervened.  Moreover, she was conceived not without the desire of her parents and was subject to death and the hardships proceeding from the sin of Adam.  Finally, if the same Virgin (which is an evident sign of corrupt nature with respect to the flesh) had conceived children in the regular manner from a manly embrace, by no means would those children of hers have been free from original sin.  So rightly is the flesh of the Blessed Virgin said to have been the flesh of sin; Christ, however, Who does not have the flesh of sin, but the likeness of the flesh of sin, could not be defiled from the power of conception, for He was conceived without desire, and by His own free will accepted death and hardships, and if He had desired to beget children, He indisputably would have begotten them without original sin.
 
    
 
   The fifth testimony is of St. Bernard, who speaks thus: Christ the man being excepted, what one man humbly confesses applies to all: I was conceived in iniquities; and in sins did my mother conceive me [Ps. 50:7].
 
    
 
   I respond: This testimony has been extracted by Kemnitius from ep. 175 to the canons of Lyons.  In this epistle, nevertheless, there are three arguments against Kemnitius, nothing in favor of Kemnitius.  The first argument against Kemnitius is what St. Bernard plainly teaches, that the Blessed Virgin was holy before she was born: But I have also learned in the Church to celebrate the birth of the Virgin, and from the Church to hold it as a festival and holy, believing most firmly with the Church that she entered the world already holy because she had been sanctified in the womb.  And a little after: Beyond all doubt the Mother of the Lord was holy before she was born.
 
    
 
   A second argument against the same Kemnitius is that St. Bernard, in the same passage, adds that the Blessed Virgin was free of all actual sin: I, for my part, believe that she received a more ample blessing which not only sanctified her in the womb, but also preserved her thereafter free from sin throughout her life.  This is something which we do not believe to have been accorded to any other born of woman.
 
    
 
   A third and very serious argument against Kemnitius is that St. Bernard, in this matter as in all others, intended his opinion to be subject to the judgment of the Roman Church.  For thus he closes his epistle: I have said all this in submission to the judgment of anyone wiser than myself, and especially in submission to the authority of the Roman Church, to whose decision I refer all that I have said on this or any other such subject, prepared to modify anything I may have said, if it should be contrary to what she thinks.  If the heretics deigned to imitate this obedience of the holy man, and not mere phrases rashly gathered from here and there, they would not be heretics, and we would have no more controversy with Kemnitius.
 
    
 
   These arguments, therefore, tell against him.  I shall easily demonstrate that there is nothing in the whole epistle in his favor.  For although St. Bernard says that the Blessed Virgin was sanctified in the womb, nevertheless, he does not say that it happened after the infusion of the rational soul rather than at the moment of infusion itself, which we assert.  What the holy man indeed affirms is that the Blessed Virgin was conceived in sin, and because of this, her conception was not holy; this is to be understood concerning the first conception, which customarily takes place in the very coition of the parents, and not with regard to the animation of the soul.  For then St. Bernard proves that that conception was not holy, because sanctity did not intermingle with the marital embraces.  But anyhow, the marital embraces take place in the first conception, not in the second, which can more properly be called animation.
 
    
 
   Then the same author always insists that Christ alone was conceived by the Holy Spirit, and that the Blessed Virgin conceived by the Holy Spirit, but was not conceived by the Holy Spirit, which argument proves nothing other than the fact that the first conception of Christ alone had been truly holy.
 
    
 
   This explanation also resolves the difficulty which could be adduced from Anselm, although Kemnitius did not mention his testimony.  For St. Anselm, in bk. 2 “Cur Deus homo” [ch. 16], writes quite plainly that the Blessed Virgin was conceived and born in sin.  But he is speaking about the first conception of the seed and about the birth which takes place in the womb, not about the birth which takes place from the womb, that is, about the formation of the fetus, through which a human being begins to exist in the world according to Mt. 1: That which is conceived in her, is of the Holy Ghost [v.20].  For the same Anselm, in the book On the virginal conception and original sin [ch.7], writes that men are conceived in original sin before the infusion of the soul, not because the flesh is capable of sin without the soul, but because from the seed and from the conception itself man incurs the necessity, so that later when he has a rational soul, he simultaneously has sin also.
 
    
 
   And concerning this first conception, which is properly called conception, Anselm explains in the same passage those words of Job: Who can make him clean that is conceived of unclean seed? [14:4], and those of David: For behold I was conceived in iniquities [50:7].  And it is by no means credible that St. Anselm wished to affirm that the Blessed Virgin was born in original sin from the womb of her mother, because in his time the universal Church honored the feast day of the birth of the Blessed Virgin, and publicly preached that the same Virgin was holy before she was born, which can be verified from the sermons of Peter Damian on the birth of the Virgin.  This venerable Peter was the contemporary of St. Anselm or a little older.
 
    
 
   Based on what has been said thus far, it is easy to refute all the arguments which either Capreolus or Cajetan or others are accustomed to bring forward, not to condemn our opinion, but to show that their own is more probable.  For the testimonies of Scripture, of the Councils, and of the Fathers, which they think tell in their favor, are to a very great extent general, and because of this, do not rule out the possibility of someone being exempted by a singular privilege.  For when the Council of Trent, which no Catholic would dare to oppose, had taught the common and universal doctrine about original sin, it clearly added: It was not the mind of the Sacred Synod to include the Blessed Virgin in these decrees.  Having done that, it taught that we can safely say the same about the Councils of Miletus and Orange and others, if any, in which the universal doctrine about sin is taught.  Of course, the testimonies of the Fathers which mention the Blessed Virgin by name have already been explained or else can be explained in the same manner.  As for other objections, there is not one that cannot easily be resolved based on what we have said.
 
    
 
   In the first place, they object that the Blessed Virgin was not truly redeemed if she was never a captive.  But we have already shown that those are quite truly redeemed, who necessarily would have been captives if the grace of the Redeemer had not intervened.
 
    
 
   In the second place, they object that Christ died for all, and, nevertheless, He died not for the just, but for sinners.  To this also we have already responded that Christ died for those who were already sinners and for those who necessarily would have been sinners if the death of the same Christ had not assisted them by a wonderful grace.
 
    
 
   In the third place, they object that the Blessed Virgin had been conceived with the sensual desire of her parents, yet desire is the instrument by which original sin is transferred into the child.  The response is evident from what we have said.  For the sensual desire of the parents is the sign of a corrupt nature, and defiled flesh is naturally conceived from a corrupt nature, but nothing prevents God, when He joins the rational soul with corrupt flesh, from infusing into it at the same time the grace of justification, by which the stain of sin may be thoroughly prevented.
 
    
 
   In the fourth place, they object that the Blessed Virgin endured many hardships and even death itself, which are punishments of sin.  But we have already said that the soul of the Blessed Virgin was preserved from the stain of sin, but not that her flesh had been redeemed; unless we consider the moment when she rose glorious after death by a singular grace of God.
 
    
 
   In the fifth place, they object that it detracts from the glory of the Son of God if the privilege of an immaculate conception is attributed to some other person.  But the glory of the Son of God is precisely the fact that, having been conceived by the Holy Spirit, He was not able to contract sin from the power of generation.  It adds to His glory, if through His merits not only can those who already have sin be justified, but also someone can be preserved from sin who otherwise would necessarily have fallen into it.
 
   


 
   
  
 



The lies and calumnies of Kemnitius about the conception of the Blessed Virgin are refuted.
 
    
 
   After the refutation of the arguments which seemed to have some appearance of firmness, we should also disprove the lies and calumnies of Kemnitius, which could cause trouble for simpler minds.
 
    
 
   Kemnitius, therefore, about to demonstrate on p. 520 how errors and superstitions gradually grow, as long as such things are debated without the Word of God, asserts in the first place that in the time of Peter Lombard the belief about the Immaculate Conception of the Virgin was still unknown.  But it is clear that this is false from the Fathers cited by us, and especially from Anselm in his commentary on ch. 5 of Second Corinthians.  Anselm, however, was earlier than Peter Lombard.  Why, therefore, does Kemnitius himself, two pages later, attribute this very belief to Anselm, when, in this passage, he denies that it was known in the time of Lombard?  In this way, to be sure, his words harmonize beautifully.
 
    
 
   In the second place, he says that Peter Lombard, seizing the occasion from the words of St. Augustine, began to dispute that the Blessed Virgin was freed from all sin in the conception of Christ, and even from the incitement to sin.  But the fact that Lombard was not the first who attributed such extraordinary purity to the Blessed Virgin can be understood from Anselm [bk. 2] Cur Deus homo [ch. 16] and the book On the virginal conception [ch. 18] and from Augustine himself in his book On nature and grace [ch. 36] and from others.
 
    
 
   In the third place, he says that those who followed Lombard contrived the sanctification in the womb and the holy birth of the same Virgin Mary.  But this is an outrageous lie, because the sanctification in the womb and the holy birth of the Virgin were highly renowned in the universal Church even in the time of Ss. Bernard and Peter Damian, who did not follow Peter Lombard, but were his contemporaries or elders.
 
    
 
   In the fourth place, he says that the belief concerning the Immaculate Conception of the Blessed Virgin arose after those times.  And although St. Thomas and St. Bonaventure opposed that belief, still in certain places the feast of the Conception began to be established.  An outrageous lie is perceived here also.  For if the feast of the Conception began to be established after the time of St. Thomas or in his era, as Kemnitius says in this place, how did St. Bernard, who preceded St. Thomas by a hundred years, mention this feast in epist. 174 which the same Kemnitius cited above?  How did St. Anselm, who was earlier than the same St. Thomas by almost two hundred years, recount the origin of the feast of the Conception as Kemnitius himself testifies?
 
    
 
   In the fifth place, he says that when the Council of Trent, in that appendix concerning the Conception of the Blessed Virgin, ordered the constitution of Pope Sixtus IV to be observed, it meant that there would be freedom to speculate outside of, beyond, and even contrary to the Word of God, as to whether the Blessed Virgin was conceived without original sin.  But this, like the other things which follow, is so shameless a calumny and a lie, that nothing more shameless can be fabricated.  Indeed, the reason why both Pope Sixtus and the Council of Trent permitted freedom of opinion concerning the Conception of the Blessed Virgin, is because they rightly understood that neither side was openly contrary to the Word of God.  Now, no free opinion is contrary to the Word of God, but that is not what Kemnitius is striving to teach us.  No Catholic, certainly, is permitted to be ignorant of that fact.  But let us not discuss these things further, lest we appear to have wasted good time in vain on the nonsense of Kemnitius.
 
   


 
   
  
 



Introduction to the Sermons on the Blessed Virgin Mary
 
    
 
   From his early youth St. Robert Bellarmine was very devoted to the Blessed Virgin Mary.  Every day, not only as a boy and as a religious, but even as a Cardinal, he prayed the Rosary with the greatest devotion; indeed, in the time of leisure and of travel, the Crown of the Virgin was his customary spiritual recreation.  Each day as a boy and as a young man, he recited the Office of the Blessed Virgin Mary, as a religious and Cardinal, however, he added the Office of the Virgin to the Office of the day.  On Saturday, in honor of the Mother of the Lord, almost until he reached extreme old age, he fasted severely.  The Feasts of the Blessed Virgin Mary were most dear to him, especially the Feast of the Annunciation, on which day in the crypt of the cathedral church of Ghent he was ordained a priest; and the Feast of the Immaculate Conception, which he always strenuously defended.  Bellarmine even wished his cardinalatial household to be devoted to the Virgin; for the Rosary was prescribed each day for all members, and on the major Feasts of the Blessed Virgin he himself gave the Body of the Lord to his own household.  For Bellarmine, loving the Mother of the Lord was one of the signs of predestination; and in the hour of death we hear him dividing his spirit, bequeathing one part to the most sweet Jesus, the other to the Most Holy Virgin Mary.  He loved and encouraged Marian congregations; he praised Marian pilgrimages; in his own cathedral church at Capua he constructed and dedicated a new chapel to the Virgin.  In his sermons at Louvain, Rome, Capua, and again at Rome he sang the praises of Mary.  There is even a devout hymn in Italian composed by him in honor of the Virgin.
 
   


 
   
  
 



Sermons in Praise of the Blessed Virgin Mary
 
    
 
   On the Day of the Conception of Blessed Mary
 
    
 
   In this Gospel [Mt. 1:1-16] there seems to be nothing which pertains to the Virgin; and yet the whole thing pertains to her.  Three things are said in praise of the Virgin: 1. that she had a very noble father; 2. that she had a nobler spouse; 3. that she had a Son of infinite nobility.  Nothing can be added to the happiness of a woman who is able to glory in her father, her spouse, and her son, unless we add that she is worthy of such persons, and this too is true of Mary.  The first praise of the Virgin is from the beginning of the gospel down to the words: Jacob begot Joseph; the second, in the words: the husband of Mary; the third, in the words: of whom was born Jesus, Who is called Christ.
 
    
 
   But first three doubts about the literal sense need to be set aside.
 
    
 
   The first literal doubt: why this genealogy is not of Mary, but of Joseph?  I answer that it is the same of both, because they were from the same family.  But it was customary to describe the genealogy of the father of the family, who was Joseph.  It is clear that they were from the same family.  For Joseph was from the family of David, as it is said: because he was of the house and family of David [Lk. 2:4].  Mary was also from the family of David, as it is said: concerning His Son, Who was made to Him of the seed of David, according to the flesh [Rom. 1:3].  Besides, if this was not the genealogy of Mary, Matthew would have spoken falsely: The book of the generation of Jesus Christ, the Son of David, the Son of Abraham [Mt. 1:1].  Moreover, it was the law of the Lord in the book of Numbers [ch. 36] that an only daughter could not marry unless it were to one from her own family.  Mary was an only daughter.  For she who is called in the gospel: His mother’s sister [Jn. 19:25], was a sister by marriage, because she was the wife of Cleophas, the brother of Joseph, as Eusebius of Hegesippus writes.
 
    
 
   But here is another question, because Matthew says that St. Joseph was the son of Jacob, and Luke [3:23] says that he was the son of Heli.  And it cannot be said that the father of St. Joseph had two names, just as Matthew was also called Levi.  For Matthew says that Jacob the father descends from David through Solomon; and Luke says that Heli descends through Nathan another son of David.  Therefore there were truly two men.  The true, sound, and common solution is found in the holy Fathers, that St. Joseph had two fathers, one natural, the other legal.  For it was the law with the Hebrews that when a man died without children, his brother took his wife and the first son was called and considered to be the son of the deceased brother.  So, therefore, the mother of St. Joseph was first the wife of Heli, and when he died she became the wife of Jacob; and therefore Matthew says: begot, and Luke says: who was.  But Jacob and Levi were not brothers, because they had different fathers!  They were brothers from the mother only.  Thus spoke the kindred of the Savior, as Julius Africanus, a most ancient historian, reports, and Justin, Eusebius, Hilary, Ambrose, Jerome, Augustine [Bk. 2, Retractations, ch. 7], Bede, Damascene, Theophylactus and others have received this from him.
 
    
 
   There is another doubt: why St. Matthew does not name good women, but only evil women, that is, Tamar the incestuous woman, Rahab the whore, Ruth the pagan, and the adulterous wife of Uriah?  And why does he not name Jezebel, nay rather, in hatred of her he omits three kings who were her kinsmen?  I answer: he does not name good women because it was certain to please Christ, that good women were His kindred; but there was a doubt concerning sinful women.  Therefore, four evil women are named here, who, nevertheless, are good.  For God loves sinners who are converted, and He willingly receives them as kindred and friends, etc.  But Jezebel was obstinate in evil, and perished wickedly; therefore, Christ did not wish to acknowledge her as kindred.  And in hatred of her He did not wish to acknowledge three kings, of whom the first was her grandson, that is, the son of her daughter, etc.
 
    
 
   The last doubt: why does Matthew set out the genealogy by descending and Luke by ascending?  Because Matthew writes the descent of Christ in the Incarnation; Luke shows the ascent of the adopted or legal sons.  For through the regeneration of baptism we are made sons of our dead brother, that is, of Christ, and we ascend all the way to God, so that we might be sons and heirs of God.  Therefore, Luke places the genealogy at the baptism of Christ, etc.
 
    
 
   These doubts being explained, let the praise of the Virgin Mary from the nobility of her family, etc., be set forth.
 
    
 
   In the first place, therefore, the nobility of her father is recounted because of its antiquity.  Nobility is from antiquity when many predecessors can be numbered.  For this is a sign that they were great men.  For writers do not record the names of common men.  There is no one in the world today who can be equated to the Blessed Virgin in this nobility.  For she could number her ancestors all the way to the first man.  That is evident from Matthew and Luke.
 
    
 
   But not only is the Virgin praised because of the antiquity of her nobility, but on account of every kind of nobility.  Houses are ennobled in four ways: from the power of kings, from great virtue and sanctity, from military strength, and from wisdom and learning.  Mary excels in all these things, as is clear from the gospel.  In the first place, she had in her own lineage more chiefs and kings than anyone else had.  The patriarchs were great chiefs, so that Abraham waged war with four kings at the same time.  Then there was king David, and he had many, many successors in the same family.  For the kingdom in the family of David lasted for more than 450 years.  The remaining kingdoms change from house to house, etc.
 
    
 
   In the second place, she had very good and very holy men in her family: such as Josiah, Hezekiah, David, Jacob, Isaac, Abraham.  Abraham was incomparable,  for Ambrose says that Abraham was greater in every virtue than the wise knew how to depict or to imagine.  He was full of faith, hope, charity, justice, mercy, etc.  In faith, without hesitation, he believed God Who promised him a son from a wife ninety years old and sterile [Gen 15:6, Gal. 3:6].  He was full of hope, because he did not wish to build a home, but desired always to live according to the custom of sojourners, because he looked forward to a home in Heaven, as Paul says to the Hebrews [11:8-10].  His charity toward God is clear from that heroic deed, in which he was willing to immolate his only son, so that he might obey God [Gen. 22:1-14].  From this he merited, that because he gave God his only son, God would give him His only Son; and he became the father of Christ, as Matthew says today.  His justice became evident in the war against the four kings [Gen. 14].  For when he had snatched away all the spoils, which the five kings had stolen, he did not wish to receive anything from those spoils, even if it were offered by them.  Today, soldiers do the contrary.  His mercy was very great.  For he did not wait for foreigners and the poor to come to him, but he sought them himself, and used to stand at the doorway of the tabernacle, so that he might see them, etc. [Gen. 18:1].  One virtue seems to be lacking to him, surely, continence, because he had many wives.  But St. Augustine says that the continence of Abraham and John was equal, because he was prepared to practice perpetual continence.  It is clear that he was with a sterile wife for ten years, and never thought of taking another wife, which was then licit, unless his wife requested it.  Now, where would a woman be found who would ask her husband to take another wife?  Or a man, who would not take another wife in such a case, unless asked by his wife?  The same can be said about Isaac, etc.
 
    
 
   There is military strength in this genealogy in the person of David.  He was physically a very strong man, for he killed a bear and a lion with his own hands [1 Kgs. 17:36].  He was very strong in spirit, because he did not fear a duel with an armed and very powerful giant, whom the whole army feared [1 Kgs. 17].  But he was the strongest in patience, which is the greatest of all; for the patient man is better than the valiant [Prov. 16:32].  Saul said many evil things about David; afterwards he twice tried to kill him with a lance [1 Kgs. 18:10; 19:10]; finally, he sent different men to kill him [1 Kgs. 19:11].  On the contrary, he twice found Saul, once sleeping and again in a cave easing nature.  He could have killed him, and did not desire to do so [1 Kgs. 24:4; 26:1].  Hence he is called a man according to the heart of God [cf. 1 Kgs. 13:14], because God blesses the ungrateful and the wicked [Lk. 6:35].  Here let there be an exhortation to spare one’s enemies.
 
    
 
   Finally, there was the glory of wisdom in the genealogy of the Blessed Virgin.  For Solomon was the wisest of all men, and he wrote many books, in prose and in song, on subjects, natural, moral, and divine.  David was also the most elegant poet of all.  Moreover, the Blessed Virgin was most worthy of such a lineage; and not only did she not dishonor it, but she increased its glory.  For in the first place, she was more ancient than all, at least in predestination.  The depths were not as yet, and I was already conceived [Prov. 8:24].  In the second place, although she had kings in her family, she was made the queen of angels; although she had good men in her family, she was the best.  For Abraham conquered by faith, hope, charity, justice, mercy, chastity, etc.  Although she had as an ancestor David who killed a lion, a bear, and a giant, she crushed the head of the devil, because the devil prevails when he induces one to sin.  If she had the very wise Solomon, she was wiser.  For Aristotle says that it is better to know a little something about metaphysics, than to know very many things about natural objects.  Mary, who carried the divine wisdom incarnate in her own womb and bosom, and had practical knowledge or the use of wisdom, by which she was led to the highest glory in Heaven, knew more about the highest things than Solomon, because Solomon did not know how to make use of wisdom, and became the slave of women [3 Kgs. 11], and perhaps was damned.
 
    
 
   With respect to the second, she had the noblest and best spouse.  His nobility has already been mentioned; his sanctity is clear from the gospel: But Joseph was a just man [cf. Mt. 1:19].  This is true, solid, and great praise, because it is from God, Who cannot be deceived.  He was full of faith, hope, and charity, which is evident from his obedience in going into Egypt without protest.  He was most chaste, as is evident from his association with a most beautiful young girl for so much time, without any evil thought.  That was the result of good habit and from prayer, fasting, etc.; and also of the morals of the Virgin, who was indeed most beautiful, but so modest and grave, without any external trappings, so that she moved one to devotion, not to concupiscence.  Here it may be said how women are the cause of evil, etc.  Finally, association with Christ for so many years made him such a man!
 
    
 
   But the Virgin was quite worthy of such a spouse, because this marriage is especially from God.  All marriages are from God, because what…God hath joined together, let no man put asunder [Mt. 19:6].  But other marriages are partly from God, partly from human passion; this marriage is wholly from God: and therefore, a man was chosen worthy of the wife, and a wife worthy of the man.  There were no disputes between these spouses, but they vied with each other in humility and service.
 
    
 
   But he was a worker, a carpenter!  This seems worthless to the eyes of the flesh, but it is most noble to the eyes of true wisdom.  For the condition of artisans seems to be the best, because they are neither rich nor poor, which Solomon desired [Prov. 30:8].  For each is the cause of ruin, that is, riches and beggary are occasions of many evils, etc.  Besides, it is a safer way to Heaven, because it is level, straight, easy, etc.  For those things are best and are to be chosen, which are more useful to reach the end.
 
    
 
   With respect to the third, the greatest praise is at the end of the gospel reading: Of whom was born Jesus, Who is called Christ [Mt. 1:16].  A tree is known by its fruit.  The mother and the Son are related.  From this source, in short, does Mary have all her prerogatives: for the things which she had before the Incarnation were because she was to be the Mother of God; the things which she had after the Incarnation were because she is the Mother of God.  But today we shall speak only about the grace and privilege of her immaculate conception, which is quite unique, and is not fitting except for Christ and Mary; and therefore, a feast of the conception is not observed, except for these two.  But the matter must be made clear, lest we err.  Therefore, the difference between the conception of Christ and of the Blessed Virgin must be seen, and then the difference between the conception of Blessed Mary and of other men.
 
    
 
   In the first place, therefore, Christ was sanctified as He says: Whom the Father hath sanctified and sent into the world [Jn. 10:36].  But He was sanctified in such a way that He did not have original sin, and He could not have it, because He is not a son of Adam with respect to the father, and sin is derived from the father, not the mother.  For, if Eve alone had sinned, we would not have original sin.  Hence, Christ did not need a Redeemer.  But the Blessed Virgin was conceived from a father and a mother, and hence was a daughter of Adam, and ought to have original sin; and clearly would have had it if God had not prevented it by infusing grace at the very creation of her soul.  But this prevention was the greatest grace, and it was given to her by the merit of the Passion of Christ.  Hence she was truly redeemed and freed through the Mediator.  One died for all [2 Cor. 5:14]; and in another place: There is one Mediator of God and men [1 Tim. 2:5]; and elsewhere: Christ loved the church, and delivered Himself up for it [Eph. 5:25]. And she was obligated to Christ no less than we are, indeed more than we are, because she was freed in a more noble manner.  Saint Augustine explains this in his commentary on Psalm 85:13: Thou hast delivered my soul out of the lower hell, by the example of a doctor, who is said to free one from sickness, when he gives preventative medicines, without which a man certainly would be sick; and by the example of a rich man, who, with his own money, frees a man who was being dragged to prison, and is said to have freed him from prison; or who frees someone who was being led to death, and is said to have freed him from death.
 
    
 
   In the second place, Christ was sanctified through the grace of union with the Word.  Therefore, sanctifying grace was natural to Him.  And in this, the sanctification of Christ surpasses even the sanctification of the angels, who were sanctified at the first instant of their creation like Christ and the Blessed Virgin.  But the sanctification of Christ was natural; that of the angels and of the Blessed Virgin was gratuitous.  In the third place, Christ had that wonderful conception because of Himself; Mary had her wonderful conception because of Christ, because she clearly was to be the mother of Christ.  For, Christ is the second Adam, and the first Adam was a figure of the second, as the Apostle says [1 Cor. 15:45].  As the first Adam, therefore, did not have a man for his father, but was formed by God from the virgin earth not yet cursed (for, afterwards it was cursed, and began to produce thorns), so Christ had to be conceived without having a man as father, and by God alone from a virgin, immaculate and subject to no curse; indeed, she was to give birth to the purest flower, not a rose with thorns.  And hence, as it happened, the Angel said: Blessed art thou among women [Lk. 1:28]; and therefore, Augustine says in his book On nature and grace [ch. 36], that when there is a discussion about sins, on account of the honor of the Lord, he does not want anyone to inquire about the Blessed Virgin.  And so, she is without defect on account of the honor of the Lord.
 
    
 
   Now, concerning the difference between the conception of Blessed Mary and of all others.  For in the first place Mary never had a stain; all others had stains, even the holiest.  She was not a daughter of wrath; all others were.  Secondly, from this source flows another distinction, that all other women give birth with pain, which is a punishment for original sin; the Virgin alone gave birth without pain, because (as Cyprian says in his Sermon on the Nativity) she shared a nature with other women, not blame.  Hence, in the third place, it also happened that all others have actual sin, at least venial; she did not have sin.  Augustine says in book 5 Against Julian [ch. 9]: Certainly the adult would have committed a greater sin, if the little child had had sin.  Hence in the fourth place, the Blessed Virgin is enthroned above all the angels; because she is equal to them in purity, because she did not have any sin; and she is greater in dignity, because she is the Mother of Him Whose servants they are.  But no other man equals the angels in purity, because all men were stained at some time.
 
    
 
   We gather from these things that he who desires to please God and the Blessed Virgin ought to seek purity with every exertion; by diligently washing away with prayer, fasting, and almsgiving the stains that he has contracted; and by being diligent, lest the stains be contracted again.  Flee from sin as from the face of a serpent [Eccli 21:2].  Man has a natural enmity with the serpent; therefore, immediately when he sees it he either flees or takes hold of a stone.  Thus it ought to happen when the danger of sinning appears.  Oh, if you were to consider what it is to offend God!  If a king says to some subject: Do not do this under pain of my indignation: certainly he will avoid it, even if otherwise he greatly desires to do it.  But now, God says it, and we do not do it!  Whence is this blindness?  Are you satisfied with the spirit of fighting with God?  Therefore, man ought seriously to convince himself that nothing is more harmful to himself than to sin, and therefore, he ought to endure anything whatever, that he might not sin, etc.
 
    
 
   FIRST REDACTION OF THE LAST PART OF THE SAME SERMON
 
   Concerning the grace and privilege of the Immaculate Conception
 
    
 
   We shall speak only about the grace and privilege of the Immaculate Conception, which is quite unique and is not fitting except for Christ and Mary; and therefore, a feast of the conception is not observed except for these two.
 
    
 
   But, in the first place, the matter must be made clear, lest we err; and afterwards it must be proven, that it may be known whereby it is established by the Church, which keeps this feast.
 
    
 
   One foundation needs to be laid, that the Blessed Virgin needed a Redeemer and Mediator.  For he who would deny this would displease the Virgin more, than if he were to deny the immaculate conception, because the former is an article of faith, the latter is not.  One died for all [2 Cor. 5:14].  Likewise, Christ died for all [2 Cor. 5:15].  Elsewhere: There is one Mediator of God and men, the man Christ Jesus [cf. 1 Tim. 2:5].  Likewise, Peter in Acts of the Apostles [4:12]: Neither is there salvation in any other.  Likewise, Ephesians [cf. 5:25]: Christ loved the church, and delivered Himself up for it.  Certainly the Blessed Virgin is a member of the Church, and indeed the chief member.
 
    
 
   How, therefore, did she not have sin, if she was redeemed by the Mediator?  This is made clear through the second foundation, which contains the difference between Christ and the Blessed Virgin.
 
    
 
   The first foundation is of Christ, Whom the Father hath sanctified and sent into the world [Jn. 10:36].  He did not have original sin, and He could not have it, because He is not a son of Adam with respect to the father; and sin is derived from the father, not the mother.  For, if Eve alone had sinned, we would not have original sin.  Hence, Christ did not need a redeemer.  Besides, the soul of Christ was united to the Word at the very instant of its creation and thus was sanctified through uncreated grace, in a manner in which no pure creature was sanctified.  Hence even sanctifying grace was natural to Him, indeed flowing from the divine nature which was in Him; and in this the sanctification of Christ is preeminent.
 
    
 
   The second foundation is of the Blessed Virgin, who was conceived from a father and a mother, and hence was a daughter of Adam, and ought to have original sin, and clearly would have had it if God had not prevented it by infusing grace at the very creation of her soul.  But this prevention was the greatest grace, and it was given to her by the merit of the Passion of Christ.  Hence, she was truly redeemed and freed through the Mediator.  And she was obligated to Christ no less than we are, indeed more than we are, because she was freed in a more noble manner.  Saint Augustine explains this in his commentary on Psalm 85:13: Thou hast delivered my soul out of the lower hell, by the example of a doctor, who is said to free one from sickness, when he gives a preventative medicine, without which a man certainly would be sick; and by the example of a rich man, who, with his own money, frees a man who was being dragged to prison and is said to have freed him from prison, or who frees someone, who was being led to death and is said to have freed him from death.  And so, because of the blood of Christ we are freed from the sin which we have; Mary is freed from that which she would have had.
 
    
 
   On what is this opinion based?  We do not have a plain passage from Scripture nor the definition of the Church.  Therefore, it is not an article of faith, but a pious belief.  But this is based on the testimonies of the Fathers.  I shall choose a few from many.  Cyprian, in his Sermon on the Nativity of the Lord: Justice did not endure that that vessel of election should be wearied with common injuries; because differing very greatly from others, she shared in their nature, not in their blame.  The pain of childbirth is caused by original sin.  Ambrose, in sermon 22 on Psalm 118: The Virgin is untouched by every stain of sin.  Augustine, in his book On nature and grace [ch. 36]: When there is a discussion about sins, there should be no question about the Mother of God; on account of the honor of the Lord, I say, there should be absolutely no question.  But original sin is truly sin, and it pertains more to the honor of the Lord that the Virgin should not have original sin than that she should not have mortal sin.  Anselm, in Concerning the virginal conception [ch. 18]: It was fitting that the Virgin should shine with that purity, than which a greater cannot be found under the sun, and, in the Commentary on 2 Cor. 5, he says clearly that all had original sin, except the Virgin.
 
    
 
   In the second place for these reasons: first, because Christ is the second Adam, and the first was a figure of the second, as Paul says in 1 Cor. 15:45, but the first was formed by God from the virgin earth, not a cursed earth.  Therefore, second: he who has original sin also has actual sin.  Augustine says in book 5 Against Julian [ch. 9]: Certainly the adult would have committed a sin, if the little child had had sin.  But Mary did not have actual sin.  Therefore, third: the Virgin was chosen to be above every pure creature.  Therefore, she ought not be inferior in purity to any pure creature.  Indeed, Basil and Chrysostom clearly say in the Liturgy that the Virgin is holier than the Cherubim and Seraphim, and Theodoret, in book 3 of the Series on the Canticles, says that the Virgin surpasses the Cherubim and Seraphim in purity.  But they were created with grace and without original sin.  Finally, this feast itself teaches much, because it is celebrated everywhere; and the faithful understand that they are celebrating the Immaculate Conception.  Otherwise, the conception of John the Baptist can also be celebrated.
 
    
 
   Now, concerning the difference between the conception of Blessed Mary and of all others.  First, Mary never had a stain; all others had stains, even the holiest.  She was not a daughter of wrath; all others were.  Secondly, from this source flows another distinction, because all others have actual sin, at least venial; she did not have sin.  Augustine says in book 5 Against Julian [ch. 9]: Certainly the adult would have committed a sin, if the little child had had sin.  Third: hence, the Blessed Virgin is enthroned above all the angels, because she is equal to them in purity, because she did not have any sin; and she is greater in dignity, because she is the Mother of Him Whose servants they are.  But no other man equals the angels in purity, because all men were stained at some time.
 
    
 
   Let us gather two lessons from these things: the first, that he who desires to please God ought to seek purity with every exertion by diligently washing away with prayer, fasting, and almsgiving the stains he has contracted, and by being diligent lest the stain be contracted again.  The second, that those who have light stains ought not to become prideful and not be ungrateful to God.  To whom less is forgiven, he loveth less [Lk.7:47], that is, he who thinks that he has been forgiven only few or light sins loves God little; indeed, he gravely offends God and thus contracts a great stain.  For, truly all sins which you have not committed are forgiven you in a higher manner than to those who have committed them.  Because there is no one who would not do all things which others do, unless grace prevented him.
 
   


 
   
  
 



On the Birth of the Blessed Virgin
 
    
 
   Who is she that cometh forth as the morning rising, fair as the moon, bright as the sun, terrible as an army set in array? [Cant. 6:9]
 
    
 
   The birth, the mortal life, and the glorious life of the Blessed Virgin are described.  She was born as the dawn, lived in the world as the moon, and was exalted above the world as the sun.  But she was always as an army set in battle array.  She was the dawn to the souls of the fathers dwelling in limbo; the moon to men on earth; the sun to the angels in Heaven, terrible to the demons in hell.
 
    
 
   The dawn is in the middle between the night and the day.  St. Paul says: The night is passed, and the day is at hand [Rom. 13:12].  The night is sin, the dawn is grace, the day is glory.  All men are born as the night, because they are born in the darkness of original sin.  Christ alone was born as the day, because He was born with grace and glory.  Hence, we say: From you has risen the sun of justice, Christ our God.  The Virgin alone was born as the dawn, that is, with grace, not with glory.  And lest there be a difficulty concerning St. John the Baptist, I understand through ‘rising’ not only the birth from the womb, but also in the womb, according to St. Matthew: That which is conceived in her [1:20].  It is, therefore, a singular privilege of Mary.
 
    
 
   Secondly, the dawn is the mother of the sun and the daughter of the sun; all men, indeed, all creatures, even angelic, are sons of God through creation; Mary alone is daughter and mother, because truly she conceived and brought forth her Creator.  An astounding privilege, from which innumerable others follow.  For, the grace was given to her which befitted the Mother of God.  Consider here how great was the joy of the holy fathers in limbo, when they saw that the dawn was born, and, hence, they knew the proximity of the sun, especially when a very long night of four thousand years had preceded it.  An example concerning those for whom the night is very long, etc. – Those alone rejoice at the rising of the dawn, who are awake in that time and long for the day.  All mortals were sleeping when Mary was conceived; but the holy fathers were keeping watch.  Therefore, etc.
 
   * * *
 
   In the second place, Mary was as fair as the moon in her mortal life.  For the moon is always half light and half dark: so in her mortal life Mary was always half light, that is, with respect to her soul; and half darkness, that is, with respect to her body.  She was always rich in spirit with spiritual gifts: faith, hope, charity, humility, etc.; she was always poor in material goods.  The rest of men vary greatly in both.  Similarly, the moon is the greatest and most beautiful of all the stars, so that it seems like another sun.  Hence, it alone shines more in the middle of the night than all the stars simultaneously.  There are many stars which resemble one another, but no star is similar to the moon.  So, among the saints there are many apostles, many prophets, and many martyrs; but there is one Mother of God, one who does not have an equal.  St. Augustine in Bk. 2 on Genesis, ch. 16, St. Basil in homily 6 on the Hexaemeron, St. Ambrose On the work of six days, and St. John Chrysostom in a homily on Genesis, say that the moon is truly a great light and greater than all other stars.
 
    
 
   All the beauty of the moon is from the sun: so Mary did not receive beauty from cosmetics, curling her hair, costly clothing, earrings, jewels, etc.  Beauty of that sort does not please the heavenly Spouse, Whom alone Mary desired to please.  For, these ornaments, especially of the hair, are censured by St. Peter [1 Pt. 3:3] and St. Paul [1 Tim. 2:9], and by the Holy Spirit Himself.  They are the nets and snares of the devil.  All the glory of the king’s daughter is within [Ps. 44:14].  What is this glory?  It is from God, by the grace of God, which takes away stains, and makes one live justly.  For deformity is the disproportion of the members and a lack of good color in the part or in the whole.  Sins are stains on the soul, which take away the splendor and the light; injustice is disproportion, because whoever is not content with his own things, desires also even what belongs to others.  The Blessed Virgin was most beautiful, because she was full of grace, which takes away every evil.  Thou art all fair, and there is not a spot in thee [Cant. 4:7].  Likewise, grace made her live most justly with God and her neighbor.
 
    
 
   But now, few imitate the Virgin.  For, there are many filled with the stains of old sins, which they do not wash away through true penance.  For, the stains of mortal sin, and especially of those rooted in a bad habit, require much the soap of penance, many hot tears, etc.  Moreover, perfect justice is scarcely ever found in a few.  For, true justice is written in the ten commandments, which direct the heart, the tongue, and the hands, both with respect to God and with respect to one’s neighbor, etc.  Run in the way of these commands.  Mary was and is as the moon to mortal men, because as the moon can be looked at without injuring the eyes and without an excessive warming, indeed, with delight and cooling, so Mary hears sinners and allows herself to be invoked by them as a mother and reconciles them to her Son, etc.
 
   * * *
 
   In the third place: Bright as the sun.  This occurred after the Assumption, and she is bright as the sun to the holy angels, who see her and are astounded.  For, as the sun is bright in every part with a great light that cannot be lost, so the Virgin glorified, now in body and soul, is a great glory which cannot be lost.  And as the sun spreads light and heat everywhere, so the Blessed Virgin filled the world with her benefits and miracles.  Other saints are famous, some in some places, others in other places, but the Virgin Mary is famous everywhere.
 
   * * *
 
   Terrible as an army set in array.  She is wonderful to the angels and devoted to men; but she is terrible to the demons, who do not love, but fear her.  When some men are born, they are immediately seized by the devil on account of original sin; hence, in the baptism of infants there are exorcisms.  But he never possessed Mary.  Likewise, some are tempted very often in life, even if they are most perfect, such as St. Paul the Apostle [2 Cor. 12:7]; but the devil did not dare to approach Mary.  For, he saw her so fortified with heavenly arms, and so surrounded by such a deep moat of humility, that he feared to approach.  Thus speaks Richard of St. Victor.  And he knew the Scripture: She shall crush thy head [Gn. 3:15]; therefore, he fled from her.  Finally, from Heaven she now so terrifies the devil wherever her name is invoked, and as if she were an equipped army.  Blessed are we if we merit her prayers and protection, because she is most powerful.  But her protection requires imitation.  Let us imitate her faith, hope, charity, patience, humility, and thus we shall have her protection in this world, and in the next life eternal consolation.
 
   


 
   
  
 



On the Purification of the Blessed Virgin Mary
 
    
 
   The first sermon
 
    
 
   But here, there are four doubts.  The first is whether the Blessed Virgin kept this law; for, it cannot be said that the Blessed Virgin was unclean, as is clear from the end of the law itself.  For, there is a twofold reason for uncleanness.  One is natural, because in the law the unclean were all the sick whose illness caused horror, such as lepers, those with an issue of blood and similar infirmities.  Such is a woman giving birth.  Another moral reason is because of original sin, because, undoubtedly, she gives birth to an enemy of God and one unclean, a son of wrath, as Origen notes in homily 8 on Leviticus, and St. Augustine in question 40 on Leviticus.  And this is the reason why a woman remains unclean for 40 or 80 days, because a man is formed in her womb for so many days.  Now, the Blessed Virgin was not sick, because she gave birth without pain. Next, she gave birth to the holy One: the Holy which shall be born of thee [Lk. 1:35].  Therefore, the Blessed Virgin wished to keep the law, so that the ignorant Jews might not be scandalized.  As Christ paid the tribute, that, He says, we may not scandalize them [Mt. 17:26], and that she might give us an example of obeying humbly, even when the reason for the law does not apply to us.
 
    
 
   The second doubt.  Why did the Blessed Virgin not offer a lamb?  Because she was poor!  A true reason, but not the foremost; because she would have sold her tunic, if it had been necessary, that is, if that offering had been necessary or even suitable. She did not offer an irrational lamb, because she offered the true Lamb of God.  All other lambs were images of this Lamb and were offered by those who were not able to present a true lamb.
 
   


 
   
  
 



On the Purification of Blessed Mary
 
    
 
   Second sermon
 
    
 
   The third mystery is the purification.  For as the Blessed Virgin did not enter into Jerusalem, except after she spent forty days in a foreign house as a guest and traveler, so no one can enter into the heavenly Jerusalem, unless he will have spent forty days in this world as a guest in a foreign house and aiming at purification.  We all were infected with the curse of original sin; therefore, we cannot be admitted into the city, unless we complete a forty-day period outside the city.  St. Augustine, in Epistle 119 and Tractate 17 on John, says, that in Scripture, the number forty signifies the time of this mortal life; the number fifty, however, signifies the time of the resurrection and of the blessed life; and therefore, the forty-day period is to be celebrated in abstinence, prayers, penance, etc.; the fifty-day period after Easter is to be celebrated in joy without fasting, without the bending of the knee, and with Alleluia.  Forty years signified the same forty-day period, during which the people were in the desert before they entered the promised land.  Therefore, these forty days of the purification of Mary signify the same forty-day period before the entrance into Jerusalem, the time of this life during which we remain in a foreign lodging, as guests and pilgrims [cf. 1 Pt. 2:11], and we are to be zealous for purification, because nothing defiled shall enter into that kingdom [cf. Apoc. 21:27].
 
   


 
   
  
 



Concerning the Assumption of Blessed Mary
 
    
 
   Mary has chosen the best part, which will not be taken from her [Lk.10:42].
 
    
 
   These words are spoken literally about Mary Magdalen; but the Church, instructed by the Holy Spirit, applies them to the Blessed Virgin Mary.  Therefore, if we explain those things in the sense intended by the Church, we shall not deviate from the intention of the Holy Spirit.  The Church, therefore, wishing to present to us in very few words the virtues, the merits, the glory, the singular and most excellent blessedness of the Mother of God, says on this her special feast: Mary has chosen the best part for herself, which will not be taken from her forever; as if she were saying: Mary has chosen the most perfect state of life of all, which will not cease in death, but will be so perfected, that she will be blessed in Heaven above every pure creature.
 
    
 
   What, therefore, is this best part?  Not to be troubled about many things, but inwardly to pursue one thing only.  The Apostle explains this in 1 Cor. 7:34: The unmarried woman and virgin reflects upon the things of the Lord, how she may please God, that she may be holy both in body and in spirit; but she who is married reflects upon the things of the world, how she may please her husband.  He says the same about husbands [v. 32].  And so, those joined together are necessarily troubled about many things and divided, so that they are unable to pursue one thing.  On the contrary, those who choose the virginal life, choose one thing, that is, to please God alone, that they may be holy in body and spirit.  For this pleases God in the highest degree.  Lev. 11:44: Be holy, because I am holy.  And 1 Thess. 4:3: This is the will of God, your sanctification.  But many men and many women have chosen this perfection, yet so very differently from Mary, that she alone can be said absolutely to have chosen the best part.
 
    
 
   Concerning the sanctity of the body, Mary has three privileges surpassing all others.
 
    
 
   First: she was the first of all women to vow virginity.  She opened this way to the lofty mountain of purity.  The rest followed her example.  That before her no one vowed virginity is certain; that she herself vowed, Saints Gregory of Nyssa, Augustine, Bernard, Anselm, Bede and others prove from other words Luc. 1:34: How shall this be done, because I know not man?
 
    
 
   Second: she alone united virginity with the sacrament of matrimony truly and in the proper sense.  For other virgins lack the sacrament of matrimony in the proper sense, and only have it in another manner, because they become spouses of Christ spiritually.  Mary, on the contrary, had a true husband, St. Joseph, and the true sacrament of marriage.  For she had a revelation that Joseph would never seek the marital debt, and thus she was able to agree to a union through words concerning the present, and not to agree absolutely to an intimate connection.  Other virgins, because they lack such a revelation, are not able to do that.
 
    
 
   Third: she alone united true virginity with a true offspring, and with such an offspring that made her the mother of God.  For, other virgins, indeed, do not lack the good of offspring, if by their example, prayers, and exhortations they convert sinners to God and increase the number of the saints; indeed, this is the reason for desiring offspring.  And it often happens, that eunuchs in the Church bear more fruit for God on this account than those joined in marriage, according to what is said in 1 Kings 2:5: The barren woman bore many children, as is evident concerning St. Clare, Catherine of Siena, and others.  Otherwise, they are not able to have natural offspring, she alone excepted, who chose the best part.  But although all these things are divine privileges, nevertheless, at the same time the free will of the Virgin also concurs, so that truly she may be said to have chosen the best part.  She herself chose the vow of virginity; she herself chose marriage; she herself chose to become the mother of God, when in Lk.1:38 she says: Behold the handmaid of the Lord, let it be done to me according to your word.
 
    
 
   But let us go on to holiness of the spirit.  That she may be holy, says 1 Cor. 7:34, both in body and in spirit.  Truly in this she has so excelled, that not only among men, but also among angels, she has chosen the best part.  Some are holy for some part of their life, but not all of it: for example, the Apostles; some are holy for their whole life, for instance, Saint John the Baptist, and perhaps Jeremiah.  But these were always free from mortal sins, but not from venial sins, nor from original sin.  But someone who was always free from venial sins and original sin, we do not find among pure men, except Mary, about whom the Tridentine Council, Augustine, Bernard and others say this.  And up to this point, Mary is found holier than all men, with the exception of Christ, the God-man.
 
    
 
   But we can ascend higher.  For the holy angels are also free from venial sins; but they are lacking in glory, where there is the highest peace; and it is not surprising that someone who does not walk this earth should not be stained by mud.  But Mary was a human being of the weaker sex; she lived among sinners on the earth, where it is as difficult not to be defiled as to walk in mud and not be stained, in water and not to become wet, in fire and not to be burned, among the spears of the enemies and not to be struck; where the Saints cry out Psalm 52:4: There is not one who does good; Jas. 3:2: In many things we all offend.  Therefore, Mary was truly as a lily among thorns [Cant. 2:2].  Besides, even if the angels were equal to Mary in the fact that they have not done evil, nevertheless, they are not equal in doing good.  For, without a doubt the charity of Mary surpasses the charity of all the angels.
 
    
 
   This is evident first from the testimonies of the Saints.  Basil and Chrysostom say in the Liturgy, that Mary is purer and holier than the Cherubim and Seraphim themselves.  Gregory, commenting on 1 Kgs., says that Mary is the mountain on top of the mountains, Is. 2:2, that her sanctity transcends the sanctity of every chosen creature.  Anselm says that it was fitting for the Virgin to shine with that sanctity than which no greater can be found under God.
 
    
 
   Secondly it is evident from her office.  For God gives grace according to the office.  Mary was chosen for the highest office, that she might be the mother of Him Whom the angels serve; therefore, it was fitting that she had a greater sanctity, etc.  Finally, it is evident from glory.  For glory corresponds to grace, the reward to the merit; Mary is in Heaven above all the choirs of angels; therefore, she had greater grace, greater merits, greater charity.
 
    
 
   Therefore, in every sense Mary chose the best part, which will not be taken away from her forever.  Now, we see in today’s feast that which will not be taken away from her forever.  For, the purity of the flesh, which she had chosen through the vow of virginity, was not only strengthened and established, but was also wonderfully increased through glorification.  For it is called holy, which is pure and inviolable.  Before this day the flesh of Mary was pure from the contagion of unlawful desire, and therefore, deserved not to be violated in any manner; meanwhile, however, it suffered many things; but through the assumption it became entirely impassible and inviolable.  And just as in mortal life her flesh had many privileges, so too in death.  For she died without sorrow, on the contrary with the greatest consolation at the presence of all of the Apostles, as Dionysius says, who by a miracle were present from various parts of the world, and related the conversion of the nations, miracles performed, churches built, and lastly the glory of Christ everywhere sown and growing.  Secondly, her resurrection was postponed only to the third day, as Damascene and others say; hence, her flesh did not see corruption.  Thirdly, her flesh was placed in the highest Heaven above the choirs of angels.  Hence, she was plainly made inviolable, when she made the Most High her refuge [Ps. 90:9], about whom it is said [Ps. 90:10]: Evil will not approach you.  She is the greatest glory of the human race.
 
    
 
   As for her sanctity of the spirit: it will not be taken away from her forever, because she has been made thoroughly sinless, not only on account of the continuous help of God, but also completely by reason of her state of soul.  Furthermore, positive sanctity is now in faith and charity.  Faith has been turned into vision.  And because it is certain that the faith of the Blessed Virgin was the greatest of all, so that it might be said about her [Luc. 1:45]: Blessed art thou that hast believed, so also it is necessary for the vision to be the greatest that a pure creature can have, so that the intellect of the Virgin may shine more, may see more things, may see more clearly than the intellect of the foremost Seraphim.  And because love is born from vision, there is no doubt that the most ardent love of the Virgin is above the love of all the Saints and Angels.  And because charity is the queen of all the virtues and draws all virtues after itself, and adorns, forms, and perfects them, it is necessary to believe that Mary’s soul surpasses all beauty, and enraptures all the citizens of Heaven with admiration for it.  Therefore, the word of the Lord has been proven true: It will not be taken away from her forever.
 
    
 
   It remains for us to prove three conclusions.
 
    
 
   First, that Mary ascended so high, because she had the conditions of things which ascend, that is, purity, lightness, and warmth.  Heaven is the highest thing because it is the purest.  Oil ascends above other liquids, because it is light; in like manner birds, in like manner air.  Fire ascends because it is hot, and hot vapors ascend; indeed, heat purifies and lightens.  There is purity in true chastity of the body and of the soul, in the custody of the senses, of the imagination, etc.; there is lightness in poverty; heat in love of God and neighbor, and this purifies and lightens and is the fiery chariot of Elias [4 Kgs. 2:11].
 
    
 
   The second proof is from the angels, who did not grieve but rejoiced, because Mary ascended above them; and, nevertheless, she was inferior as far as nature, because she was a human being, and because she was a woman.  But charity does not envy [1 Cor. 13:4]; it rejoices on account of the good of the neighbor as it does about its own; it has upright eyes, and does not think that the good of another harms itself, inasmuch as it loses nothing.
 
    
 
   The third lesson is so that we might imitate the ancients.  The ancient holy prophets, seeing that the people of Israel were full of sins, said to God [Ex. 32:13]: Remember Abraham, Isaac, and Jacob your faithful servants.  And [Ps. 131:1]: Remember David and all his meekness.  How much better are we able to say: Remember, O Lord, our parents; remember Your Christ, Who did not commit sin; remember His Virgin mother, who also did not commit sin; for their sake, have mercy on us.  And certainly miracles throughout the world show that it is useful to invoke the prayers and merits of Mary.  For, there is not any corner in the world, in which the favors of Mary are not remembered.  So, therefore, entreating and venerating and imitating her, we shall merit grace, peace, consolation, etc.
 
   


 
   
  
 



On the Assumption of the Blessed Virgin
 
    
 
   Second sermon on the Gospel of Luke [10:38-42]
 
    
 
   Jesus entered into a certain town [Lk. 10:38]
 
    
 
   This Gospel is read on the feast of the Assumption because of the last words: Mary hath chosen the best part, which shall not be taken away from her [Lk. 10:42].  For, although these things may be said about Mary Magdalene, the Church, nevertheless, applies them to the Blessed Virgin Mary, to whom they are more fitting than to Mary Magdalene.  In the first place, therefore, we shall explain the Gospel literally, because it contains most useful teaching.  In the second place, we shall explain the last words concerning the Assumption of the Blessed Virgin.
 
    
 
   Let us come to today’s feast.  Today the Blessed Virgin has truly chosen the best part, both in Heaven and on earth.  In Heaven, the good part is the salvation of the soul.  For this makes one blessed.  And so good is this part that, in respect of it, all lower things do not deserve to be called good.  The better part is the beatitude of the soul and likewise of the body, which will be had on the day of the resurrection.  But the best part is to have the best place among the blessed.  The Blessed Virgin already had the good part on the day of her death because her soul immediately ascended into Heaven without passing through purgatory, because no debt of punishment was found in her, because she committed no sin, and was full of grace.  After three days she had the better part, because, according to an ancient tradition from Damascene, she rose, and for an obvious reason, because some rose, and are with Christ in their glorified bodies; therefore, much more should the Mother be.  Add that her body is not found anywhere.  Finally, she had the best part, because she was exalted above the choirs of angels, so that she cannot ascend higher among creatures.
 
    
 
   But you will say: she did not choose this best part, but was chosen by God for this part!  On the contrary, she especially chose this best part.  She was indeed chosen from eternity for this best part.  I was set up from eternity, and of old before the earth was made.  The depths were not as yet, and I was already conceived [Prov. 8:23-24].  But that eternal election included that she should achieve this glory through her merits, which arose from grace and free will.  For just as sins do not come about without choice, so neither do merits.  But because the Blessed Virgin chose the best part in merits, which is the best part on earth, it can be known that although the contemplative life is better than the active life, still the best of all absolutely is the contemplative life which is joined with the active life proceeding from contemplation; that is, she who produces fruit in others, and does not rest in contemplation alone; such was the life of Christ, Who spent the night in contemplation and the day in teaching.  And so, from the actions of the persons who are named in this Gospel, that is, of Martha, Mary, and Christ, without a doubt the activity of Christ was better than that of Mary, as the activity of Mary was better than the activity of Martha.  And this was the activity of the Apostles, and ought to be that of prelates, and is also that of the angels, indeed, of God Himself.
 
    
 
   For fifteen years the Virgin Mary practiced the life of Mary, that is, of contemplation, by praying, reading, etc.; then, for the next thirty-three years she practiced the life of Martha by ministering to Christ in exterior things.  And in this she much surpassed Martha, because Martha once or twice ministered to the Lord, but the Blessed Virgin did so for thirty whole years.  Then, the Blessed Virgin was solicitous without disturbance, and did not fail to attend to the office of Mary by hearing and contemplating the word of God.  For she pondered in her heart [cf. Lk. 2:19] all mysteries.  After the Ascension of Christ, she practiced, for another fifteen years, the activity of Christ, which is absolutely the best part.  For, in that entire time she was occupied in prayer and doctrine, teaching, instructing and consoling the faithful.  For that reason, therefore, she had been left in the world, because otherwise she was worthy to ascend with her Son.  She was, as it were, the nurse of the Church, which Christ begot on the Cross.  She taught St. Luke the mysteries of the Annunciation, the Nativity, the Circumcision, and the Purification.  She taught St. Matthew the mystery of the Magi.  She taught John the mystery of the first miracle at the wedding in Cana, at which John does not seem to have been present.
 
    
 
   Not only did Mary choose the best part with respect to a state in life, but also with respect to the virtues.  There are three chief virtues which raise one to Heaven: chastity, humility, and charity, which correspond to the three elements which ascend on high.  For, only the earth ascends in no manner, and therefore, earthly men descend below to hell.
 
    
 
   Purity is like the air, which the more pure it is, the higher it is.  For in the lowest region there are clouds and mists; it is more pure in the middle region, and most pure in the highest region.  Conjugal chastity is good, that of a widow is better, and virginal chastity is the best.  Mary chose this for herself.  And those who have none of these will not be able to ascend.  Therefore, very few now ascend, because all things are defiled.
 
    
 
   Humility makes one ascend, because he that humbleth himself, shall be exalted [Lk. 14:11].  But humility is like water, because as much as it descends, so much does it ascend, and not more.  Humility is good when it is subject to a superior; it is better when it is subject to an equal; it is the best when it is subject to an inferior.  This is understood to mean: when there is a superior by office, but there is an equal or an inferior with respect to nobility or knowledge or goodness or age, etc.  Otherwise, each person ought to remain in his own rank.  Discuss the humility of wives toward husbands, of children toward parents, etc.  Mary chose this.  For, she had as her spouse Joseph, who was superior to her in so far as he was older and a man; but equal to her with respect to nobility and riches; but exceedingly inferior in grace, wisdom, prudence, etc.  And, nevertheless, she always obeyed him.  In like manner she obeyed priests and rulers, etc.  Speak here against the proud, etc.
 
    
 
   Charity especially makes one ascend, because it is like fire, etc.  The charity which loves benefactors is good; the charity which loves those who neither do well or ill for themselves is better; the charity which loves enemies is best.  Mary chose this last.  For when Christ said: Father, forgive them [Lk. 23:34], she also echoed with her whole heart: Father, forgive, as I the mother forgive, etc.
 
    
 
   Speak here against the hardhearted, who cannot be led to show mercy, etc.
 
   


 
   
  
 



Various Sermons
 
    
 
   On the Discovery of St. Stephen
 
    
 
   Thou hast crowned him with glory and honor, O Lord [Ps. 8:6].
 
    
 
   The Blessed Virgin was the first virgin in the New Testament…
 
    
 
    
 
   The Third Sunday of Lent
 
    
 
   On the word of God
 
    
 
   Blessed are they who hear the word of God, and keep it [Lk. 11:28].
 
    
 
   I have spoken about the excellence of the proclaimed word.  I shall also say something about the excellence of the word which is heard and likewise about its usefulness.  For, the Lord [Lk. 11:28] places hearing and keeping the word of God before the blessedness of His Mother and nurse, who was the same person.  For the Church says about His Mother: You have nourished with a holy breast, and, She nourished with a breast filled from Heaven.  Certainly it is the greatest dignity of the most Blessed Virgin that she conceived Christ, and carried Him in her womb and nursed Him.  The Lord, however, says to the woman blessing that womb and those breasts: Rather are those blessed who hear the word of God and keep it [Lk. 11:28].  Whereby the Lord did not wish to deny that His mother was blessed, because it is written: You have found grace with God.  Behold you will conceive in your womb, and will bring forth a Son, and you will call His name Jesus [Lk. 1:31], and: All generations shall call me blessed [Lk. 1:48].  Neither did He wish to place any human being before His Mother, because it is certain that she was full of grace and blessed among all women, and is now exalted above all choirs, not only of men, but also of angels.  But He wished to say that His mother was most blessed, because she had both.  For she was both mother in the flesh, and heard and kept the word of God more than anyone else.  For she always listened with her heart and fulfilled the word of God to such a degree, that she never sinned.  For sin is nothing, except not keeping the word of God.  Nevertheless, if these things are separated, it is more blessed to hear and keep the word than to be a mother only in the flesh, as the Lord says here, and Augustine explains in tractate 10 on the Gospel of John.  Hence, Mt. 12:50: whosoever shall do the will of my Father, is likewise called My brother, and sister, and mother.  But she who is a mother only in the flesh is nothing except a mother.  To be a mother in spirit is to conceive good desires, and to bring them forth through good works.  To be a brother or sister is to be a son or daughter of God by grace.  For thus are we brothers of Christ, etc.  Finally, it is evident from reason.  For he is blessed, who has whatever he wishes and wishes nothing evil, as Augustine explains.  Were she the mother of Christ only according to the flesh, she would not be blessed, because many things would be lacking to her, which she could desire.  But he who hears and keeps the word, will truly be blessed in heaven, and here on earth also he is blessed in hope, and by that very fact is more blessed than any temporal leader.
 
    
 
    
 
   Second Sunday of Advent
 
    
 
   Second sermon on “An Angel was sent.”
 
    
 
   But in what form did he appear to the Virgin?  An angel can be seen in three ways, in his own essence, in an interior image, and in an exterior image.  He cannot be seen in the first way, except with the mind, and with a mind separated from the body.  We shall see in such a way in Heaven.  In the second way, he is seen in a dream, as is evident in the case of St. Joseph: Mt 1:20 and 2:13: An angel of the Lord appeared in sleep to Joseph.  Nor are all dreams, therefore, to be believed, etc.  In the third way, he is seen with the eyes of the body, as is clear in the case of Abraham, Tobias, etc.  It is certain that he appeared to the Blessed Virgin in an exterior image, that is, in human form, but with splendor, so that he might be understood to be an Angel, just as the three Marys saw them at the tomb.  1. For the Evangelist says: And the angel being come in [Lk. 1:28].  2. In the Greek v. 29 reads: Who, when she had seen him, was troubled.  And in the responsory: The Virgin is greatly frightened by the light.  3. It was fitting that the Virgin be most certain about the message.  Things are more certain which are seen with the eyes and heard with the ears, etc.  4. Gabriel had appeared in bodily form to Daniel and Zachary; why not to the Virgin?  5. The fathers say that angels were accustomed to appear in human form in order to honor the nature which they knew God was about to honor with the highest honor in the Incarnation: but this was especially fitting at the time when that very Incarnation was announced.
 
    
 
    
 
   Third Sunday of Advent
 
    
 
   The third sermon on “An Angel was sent.”
 
    
 
   Now, we should mention the place where the embassy was sent; and it says in Lk. 1:26-27: Into a city of Galilee, called Nazareth, to a virgin espoused to a man whose name was Joseph, of the house of David; and the virgin’s name was Mary.  Here we shall declare all things which are considered in this entire Gospel about the Blessed Virgin.  Four things are considered: her name, her condition, her virtues and her country.
 
    
 
   Her name is Mary, which is Miriam in Hebrew.  It signifies a drop [stilla] of the sea, and it can also signify a star [stella] or light of the sea.  For mar signifies a drop, maor a light, iam the sea.  The name was, undoubtedly, bestowed by the singular providence of God, as for many other Saints in the Old Testament.  This name signifies the surpassing humility and exaltation of the Virgin.  For he that humbleth himself shall be exalted [Lk. 14:11].  What was the Virgin in her own eyes?  A drop of the sea.  Nothing is more vile than the earth and the sea, which are the lowest elements, and they make one globe.  But one drop of the sea is still more vile than one grain of earth, because it is more fragile, etc.  And so a thing more vile could not be found, to which the Blessed Virgin could have compared herself.  But where did the grace of God lead her?  To be the brightest and most exalted light, greater than the entire sea, one to which all sailors turn.  For the sea is the human race full of confusion, bitterness, and inconstancy.  But all great sailors look, after God, to this star, and she who was the lowest of creatures in her own eyes, was made the first of creatures.
 
    
 
   Her condition is that of a married virgin.  God wished the mother of the Messiah to be a virgin and married.  A virgin, because it was not fitting for the Holy of holies to be born except from the highest degree of sanctity; married because the mystery had to be hidden for some time, and meanwhile, her honor had to be safeguarded, lest she be thought to be an adulteress; 2. that she might have the consolation of a husband in so many labors; 3. because God wished in this manner to approve the condition of virgins and of married women, and only to repudiate the condition of prostitutes, etc., and thus to confound the heretics, who condemned either marriage or virginity.  We have spoken about the nobility of Joseph and David in the sermon on the Birth of Blessed Mary.
 
    
 
   Her virtues are very many and very great.  In the first place, she is called by the Angel full of grace, the Lord is with you, blessed are you among women.  She is called full of grace in a twofold manner: 1. because she had all the effects of grace in the highest degree, and thus was most favored, as the Greek text reads. There are two effects of grace: the first is to take away sin, the second is to do meritorious works.  Grace has its own degrees in each effect.  For it is one degree to take away sin, and another greater degree, to prevent sin; likewise, it is one degree to take away or prevent mortal sin, and another higher degree to take away or prevent even venial sin; finally, it is one degree to prevent some things, and another higher one to prevent all things.  In some Saints, there was the grace of repentance, which took away sins committed, as in the Magdalene; in others, there was the grace of innocence, which prevented mortal sins, as in John the Baptist.  But no one had the grace which prevented all venial sins, much less original sin, except Mary.  Therefore, she was most favored, and it can be said about her: And there is not a spot in thee [Cant. 4:7].
 
    
 
   Grace also has its own degrees with respect to the second effect.  For some accomplish many meritorious works from grace, some fewer, some greater, some less; Mary accomplished very many, indeed, all her free works were meritorious; she even accomplished the greatest works, which is evident from her reward, which was supreme, because she was exalted above the choirs of angels, and the reward corresponds to the merit.  Therefore, she was most full of grace.
 
    
 
   In the second place, a greater or lesser grace is given in relation to one’s office.  Elizabeth was said to be filled with the Holy Spirit, [Lk. 1:41]; and Zachary too was filled with the Holy Spirit, [Lk. 1:67]; the Apostles were described as being filled with the Holy Spirit, [Acts 2:4]; Stephen as full of grace, [Acts 7:55].  But Elizabeth and Zachary were said to be filled with the Holy Spirit in relation to knowing the mystery of the Incarnation, that is, they had sufficient grace to know that mystery.  The Apostles were filled in relation to preaching in all languages, knowing all mysteries, working miracles, and finally, converting the world, and this was a greater grace.  Stephen was filled in relation to enduring martyrdom as the first of all martyrs, etc.  And so all were filled, because they had all the grace which was necessary for that office; and still, the grace was unequal.  Mary was full of grace in relation to the greatest office, that is, that she might be the worthy mother of God; therefore, her grace was the greatest.
 
    
 
   Hence, we gather that Mary was truly most humble, and entirely free from all vanity.  For to receive much grace, it is required that the vessel be large and empty: The vessel in which grace is received in humility.  God resisteth the proud, and giveth grace to the humble [Jas. 4:6].  Between the midst of the hills the waters shall pass [Ps. 103:10].  Make the channel of this torrent full of ditches [4 Kgs. 3:16], says Eliseus.  Consider how great was the humility of Mary, who had so great a grace.  With equal reason, the vessel ought to be without vanity or the love of the world, so that it may be filled with the love of God.  Ps. 61:9: Pour out your hearts before Him.  O the great foolishness of men, that they wish to buy dirty water with great labor, and to fill their heart with it, and do not wish freely to receive wine and milk and the most precious balsam, which God offers to us.
 
    
 
   The Lord is with you.  Here the fountain of higher graces is opened.  For from where did the Blessed Virgin have so many graces?  Not from her own power, and not from her merits; but because, as the Angel said, she has found grace with God [Lk. 1:30], that is, it pleased the Lord to choose her in preference to all others.  For we love those things which are good, and we choose those things; but God, by loving and choosing, makes things good.  Therefore, the Lord was with Mary, choosing and loving her before she existed, preventing her by grace from falling into original sin, adorning her with gifts, and henceforth, He is always with her preserving His treasure.  The example of the tree planted next to streams of waters, which for that reason never withers, is always verdant and produces fruit, etc.
 
    
 
   Blessed are you among women.  Here he touches in particular on the supreme grace of the divine maternity; in order that the Blessed Virgin might more easily believe it, He arranged in advance that she would be full of grace and that the Lord would be with her.  She is called blessed among women, because she was chosen among all women for this greatest work of conceiving and giving birth to God.  Knowing this, she says: All generations shall call me blessed.  Those other blessings have arisen from this blessing, because she lacks two evils of which all women have one, either childlessness or the pain of giving birth.  Likewise, because she has two goods, of which all women lack one, either the flower of virginity or the fruit of offspring.  Finally, because in the Scriptures the blessing of God signifies fruitfulness: And He blessed them, saying: Increase and multiply [Gn. 1:22].  The Blessed Virgin is blessed above all, because she gave birth to a Son, Who is worth more than an infinite number of sons, and because through Him she has become the mother of all the living, as Epiphanius demonstrates.  For Eve had this title as a figure of Mary [Gn. 3:20].
 
    
 
   The fourth virtue of Mary is considered in the words: She was troubled [Lk. 1:29]. For when the just man is praised to his face, he is scourged in his heart.  Not perceiving in herself so many praiseworthy things, she did not rejoice, as do the proud, but was troubled, as are the humble.  The fifth virtue is in the words: And thought with herself what manner of salutation this should be [Lk. 1:29].  Here the greatest prudence appears.  For even though she did not perceive those praiseworthy things in herself, she still did not dare to suspect that the Angel was lying.  Therefore, she suspended judgment, and pondered.  Modesty also appears.  For it is written: Young man, scarcely speak in thy own cause.  If thou be asked twice, let thy answer be short [Eccli. 32:10-11].  The sixth virtue is in the words: How shall this be done? [Lk. 1:34], which might proceed from incredulity.  But rather, she asked the manner in which the divine mandate should be fulfilled, since she had a vow of virginity.  The last virtue is in the words: Behold the handmaid of the Lord; be it done to me according to thy word [Lk. 1:38].  Here faith, hope, charity, humility, and obedience are shown.  For she believed that what had never taken place could take place, that a virgin would give birth.  Blessed art thou that hast believed [Lk. 1:45].  She hoped that it would be fulfilled in herself, and because hope stimulates desire, she prayed that it would be done: Be it done to me according to thy word [Lk. 1:38].  And because the prayer of such a soul could not be despised, it happened without delay.  She loved, indeed, she was inflamed with the love of so great a Benefactor, as appears in the Magnificat: My soul doth magnify the Lord.  And my spirit hath rejoiced in God my Saviour [Lk. 1:46-47].  Finally, she showed humble obedience when she said: behold the handmaid of the Lord [Lk. 1:38].  For even though she considered herself unworthy of so great a grace, she still knew that God seeks nothing from us more than obedience; therefore, she did not excuse herself, but simply offered herself ready, etc.  All who are called to great offices ought to imitate this, certainly to avoid two extremes, and to preserve humility and obedience: out of true humility not to promote oneself by any agreement, neither by one’s own actions nor through another, not to seek, not to desire, not to think higher things, but to be content with a humble and secure state.  For he is truly great, who is great before God, that is, humble and loving; but when it is clearly certain that God wills that someone should serve Him in a higher position, not to obey would not be humility, but pride.  Behold the handmaid of the Lord [Lk. 1:38].  The humble Virgin did not say: I do not wish to be the Mother of God; this is too great, etc.; but Behold the handmaid of the Lord; be it done to me according to thy word [Lk. 1:38].
 
    
 
    
 
   Second Series
 
    
 
   First Sunday of Advent
 
    
 
   The one to whom he is sent is the Virgin Mary, who even though by nature is less than the angels, nevertheless, by grace is greater than all the angels, and even then had already been chosen for this glory.  From the greatness of the angels the greatness of the Virgin can be imagined.
 
    
 
    
 
   Second Sunday of Advent
 
    
 
   To a virgin espoused to a man [Lk. 1:27].  Quite rightly is the angel sent to the Virgin, because virginity is an angelic virtue; and most particularly is the heavenly angel sent to the Virgin Mary, who was an angel on earth, without any stain of sin, full of wisdom and grace.  God wished His mother to be a virgin and betrothed, indeed, even married.  First, that the mystery might be concealed.  For the mystery ought to be revealed through the precursor in a suitable time and manner.  Second, that He might take care of the honor of the Virgin, lest she be considered an adulteress.  Third, that she might have a witness to her chastity and a helper in her journeys and labors.  Fourth, that He might approve the state of virgins or of those remaining continent, and of the married, and that He might condemn only the condition of concubines and prostitutes, against the heretics, who condemn either marriage or continence.  Nevertheless, she had to be a virgin, and a perpetual virgin consecrated to God by vow, because it was not fitting for the Holy of holies to be born except from the highest degree of sanctity.  Such are the virgins who are bound to God by a vow, because they think on the things of the Lord, that they may be holy both in body and in spirit [1 Cor. 7:34].
 
    
 
   And the name of the virgin was Mary.  The name of the Virgin was undoubtedly divinely bestowed, as was the name of John and of many others.  In Hebrew, moreover, it signifies a drop of the sea.  For Mar signifies a drop, iam the sea; hence, Mariam a drop of the sea.  It can also signify a star, or a light of the sea, because Maor signifies a light.  Therefore, this name signifies the supreme humility and exaltation of the Virgin.  In her own eyes she was a drop of the sea, than which there is nothing more vile.  And if the sea is the human race, a drop of the sea is the vilest and least part of the human race: but in the eyes of God she was a great light, and thus was exalted to the heavens, so that she might be greater, more exalted, and brighter than the whole sea, and all great sailors might look to her, so that they might arrive at the port.
 
    
 
   And the angel being come in, said unto her [Lk. 1:28].  Angels can be seen in three ways: in their own substance, in an interior image, and in an assumed body.  In the first manner they are seen by the intellect alone, in the second way through the imagination in sleep, in the third way through the bodily eye.  In the first way they are seen only in their native land.  And this is our great misery, that we are unable to see our fellow citizens and companions, indeed, even our tutors, just as they are.  St. Joseph saw in the second manner: The angel appeared in sleep to Joseph [cf. Mt. 1:20].  Many others also saw angels, but all dreams are not therefore to be believed, etc.  See Ecclesiasticus 34:1-7 and the Dialogues of St. Gregory, Book 4, chapters 48 and 49, where he gives an example of a certain observer of dreams, who dreamed that he would have a very long life, and therefore, having become most avaricious he collected money, and died suddenly, leaving everything behind.  Many also saw angels in the third manner, such as Abraham, Lot, Tobias, Daniel, the shepherds, the three Marys, and others.  And this is the wonderful power and wisdom of the angels, that they are able so to form and color bodies from the air, that they altogether seem to be men.  In this third manner did the Blessed Virgin see him; for this is indicated by the words: Being come in, that is, through the door according to human custom and by the phrase: Who having seen, as the Greek text reads, or having heard [Lk. 1:29], as in the Latin text.  For each is true, and from each is a bodily apparition inferred.  And besides, the Virgin had to be most certain about this mystery.  Those things which are seen, however, are more certain than those things which are known by the imagination alone.  The Fathers write that angels customarily assume a human form that they might honor that nature which they knew would be honored by God in the Incarnation.  Now, therefore, it was especially fitting that the angel Gabriel appear in a human form when he was going to announce the Incarnation itself.  Finally, the same Gabriel appeared visibly to Daniel and Zachary.  Why not to the Blessed Virgin?
 
    
 
   Full of grace.  There are three effects of grace: the first is to take away sins; the second is to make the soul beautiful and pleasing to God; the third is to give the strength to work well, and value to the works, that they might be worthy of the reward of eternal life.  An example from alchemy, which turns bronze into gold.  Blessed Mary excelled in all things; therefore, she was most pleasing, as we find in the Greek, and full of grace, as in the Latin, and the meaning is the same. There are many degrees in the first effect, for one degree is taking away sin committed, another higher one is preventing sin from being committed.  Likewise, one degree is taking away or preventing mortal sin, another is taking away or preventing venial sins.  Finally, one degree is preventing some sins, another – preventing sins.  In some saints, there was the grace of repentance which wipes out sins committed, as in Peter, Paul, and Magdalene; in others, there was the grace of innocence preventing mortal sins, as in Jeremiah, John the Baptist, and others: but in no one except the Blessed Virgin was there the grace which prevents all sins.  And therefore, she was full of grace as to this effect, and concerning her it is rightly said: Thou art all fair, O my love, and there is not a spot in thee [Cant. 4:7]. The second effect of grace is to add beauty.  Hence, grace does not wash away stains, as simple water does, but in the same manner as perfumed water, etc.; or, we may say that grace mends tears not with simple thread, but with gold.  The Blessed Virgin was full of all virtues and gifts, etc.  In the third effect, there are also degrees, for some do more meritorious works, some fewer, some lesser works, some greater.  The Blessed Virgin was superior in all things, because all of her works were meritorious, and meritorious in the highest degree, because they proceeded from the greatest charity, as is plain from her reward.
 
    
 
   But, you will say, Elizabeth is called filled with the Holy Ghost [Lk. 1:41], and, similarly, Zachary [Lk. 1:67].  The Apostles were all filled with the Holy Ghost [Acts 2:4].  Stephen is called full of grace [Acts 6:8].  So it is, but these are called full in relation to their office, not simply; that is, Zachary and Elizabeth were filled with the Holy Spirit, that is, they had sufficient grace of the Holy Spirit to know and bear witness to the mystery of the Incarnation.  The apostles were filled in order to preach in various languages, to work miracles, and to convert the world.  Stephen was filled in order to be the first of all to receive martyrdom.  All were filled, and still the grace was not the same, because they were different vessels.  But the Blessed Virgin was full in relation to the highest office, that she might be the Mother of God, and the Queen of all saints and angels; and therefore, she had a greater capacity, and therefore, she was full of grace more than others.
 
    
 
   The Lord is with you.  There is a second praise, in which is revealed the fountain and origin of all the graces mentioned above.  For, whence do all those things originate?  From the friendship of God, because God was always near her through a singular benevolence, pouring gifts into her, and always preserving them.  Just as a stream of water gives moisture to a nearby plant so that it bears fruits that ripen, and so that the leaves do not fall, as it says in the first Psalm, v. 3.  For, truly Blessed Mary is that tree placed next to the stream of living water, which always retains its leaves, that is, the honor of virginity, and she bears a singular fruit in its own time, and all her works have reached maturity.
 
    
 
   Blessed are you among women.  And there is another praise more particular, remotely implying the glory of the divine maternity; in order that she might believe in that glory more easily, He arranged in advance that she be full of grace.  She is blessed among women, chosen before all for the greatest office of conceiving and giving birth to the Son of God.  Not unaware of that, she said: For behold from henceforth all generations shall call me blessed [Lk. 1:48].  From this gift arose two things, that she might be without two evils, of which all women have one or the other: the pain of childbirth and childlessness; likewise, that she might have two goods, of which all others lack one or the other: the fruit of offspring together with the flower of virginity.  Finally, “blessing” in Scripture signifies fecundity: And He blessed them, saying: Increase and multiply [Gn. 1:22].  The Blessed Virgin was blessed among women, because she was the most fruitful of all women, because she gave birth to a Son of infinite power, Who is like an infinite number of sons.  And besides, through Him she has become the mother of all the living, [Gn. 3:20], which as Epiphanius teaches, was the title of Eve, as she represented Mary.
 
    
 
   Whoever wishes to be visited by an angel ought to be in his room, that is, he ought to collect himself for a while and to attend to himself and to God, and if he wishes to be filled with grace, he ought to imitate the Virgin, who was most humble and free from all vanity.  For the vessel in which grace is received is humility: for God resisteth the proud, and giveth grace to the humble [Jas. 4:6].  The greater the humility, the more spacious the vessel is.  Is it any wonder that we have little or nothing of grace, when we are so proud?  We ought to be valleys, and we all try to be mountains, to ascend above, etc.  True humility is a rare bird; therefore, grace is also rare.  Then the vessel, if it is not empty, certainly cannot be filled.  Mary was free from all vanity, from all love of the world; therefore, she was full of grace.  Who of us does not have a heart filled with some vanity?  One with ambition, another with avarice, another with licentiousness, another with desire for fine clothing, another with desire to know vain things, another with the game of dice, another with gluttony, etc.  O great stupidity!  God offers gold, but we shall wallow in mud; He offers balsam, but we shall wallow in water; and we refuse.  He desires to give the most precious things without cost, and we prefer to buy worthless things with great labor and sweat.  As if we have this time for trifles, and not rather for bewailing our sins; as if we are not in exile among enemies; as if death does not approach.
 
    
 
   Add to this, that vain things indeed fill the heart, but it is as if they do not fill it.  For the heart is always restless, wanders around, is not satisfied, and, hence, is not truly filled.  But grace truly fills and quiets the heart.  For what is grace, except the friendship of the all-powerful, very wealthy, and most lovable God?  For it is best that the heart be established with grace [Heb. 13:9], says St. Paul, that is, nothing is better than to obtain the friendship of God, which truly fills and firmly establishes and calms the heart; it fills the intellect with light, the emotions with peace.  This is the water about which Christ said: if anyone drinks of it, he will not thirst forever.  Would that some would desire to experience how good it is to seek God alone.
 
    
 
    
 
   Third Sunday of Advent
 
    
 
   We have explained the Angelic Salutation or the Hail Mary: now, before we consider the remaining things, I shall solve one doubt, namely, why all preachers say this salutation at the beginning of their sermons.  The reason seems to be that the Blessed Virgin herself, having been greeted by the angel, made visible and tangible the Word of God, which before was invisible.  Therefore, they salute her, so that with her intercession the word of God may become visible and tangible in their mouths, and might be most easily understood.  Likewise, because the preacher has an angelic office: and just as the angel Gabriel was sent to Mary, so the preacher is sent to the Church, that is, to the Christian people, which is a virgin espoused to one husband as the Apostle says [cf. 2 Cor. 11:2].  Therefore, the preacher greets the Virgin and asks her, that as the greeting of the angel was so efficacious in her that she conceived and gave birth to the Son of God, so with her intercession, may the sermon be efficacious and cause Christ to be conceived in the souls of the hearers through good desire, and to be born through good works, and, finally, to be called Jesus through the adoption of salvation.  So much for the doubt.
 
    
 
   Who having heard, was troubled at his saying, and thought with herself what manner of salutation this should be [Lk. 1:29].  Ambrose says well that the life of holy Mary is sufficient to teach all men.  We have in these sentences more virtues than there are words.  Mary was troubled when she heard the Angel, that is, she feared.  Hence, the angel says to her: Fear not.  She feared in the first place on account of the reverence and splendor of the angel.  Certain people say this, that she feared because she saw a very handsome youth entering her chamber, and greeting her so affectionately; it does not seem probable to me, because the holy Angel knew well that an evil suspicion could be conveyed from such an appearance.  Therefore, he certainly entered in the form of a youth, but with splendor and majesty, that it might be known that he was an angel.  Now, although Mary was greater than the angel with respect to election and grace, nevertheless, she was less than the angel with respect to present glory, because she was mortal and not yet among the blessed.  Therefore, she feared at the arrival of the beatified and glorious angel.  Hence, the Church also says: The Virgin became frightened at the light.  And it is customary for all to fear the arrival of an angel, as is evident from Daniel, the three Marys, the shepherds, and others.  In the second place, she feared on account of her zeal for virginity, not because she mistrusted the angel, but because she heard herself called blessed among all women, and knew that “blessing” in Scripture means fruitfulness.  God said to Abraham: I will bless thee, and I will multiply thy seed as the stars of heaven [Gn. 22:17].  And again: And I will bless her, and of her I will give thee a son [Gn. 17:16].  Likewise, concerning Ismael: I will bless him, and increase, and multiply him exceedingly [Gn.17:20].  And concerning our first parents: Male and female He created them.  And God blessed them saying: Increase and multiply [Gn. 1:27-28].
 
    
 
   Nevertheless, she was not so afraid that she lost her steadfastness; she did nothing, said nothing unbecoming.  Daniel fell on his face out of fear, as if dead [Dn. 8:18].  Tobias and his son likewise fell when they recognized that Raphael was not a man, but an angel [Tob. 12:22].  The three Marys, as St. Mark bears witness [16:8], immediately fled when they saw the angel: a trembling and fear had seized them.  But Mary does not flee, and does not fall down, but, with complete presence of mind, considers the words of the angel within herself.  Let us compare Mary with Eve and with Zachary, that we may see her perfect virtue.  Eve saw the serpent speaking to her with a human voice and persuading her not to believe God, and that she would be like God; and she did not fear, nor did she reflect, but immediately assented.  Hence, she was punished for this boldness and fickleness, so that she would give birth with pain, often have miscarriages, and fear her husband as a master.  Zachary, at the other extreme, was so overwhelmed with fear, that when the angel promised him the son that he had asked for in the name of God from a sterile wife, he was disturbed, and being beside himself, he did not think that all things are possible with God, that the angel could not lie, that often other sterile and elderly women had given birth by the power of God; therefore, he broke into words of unbelief, and was punished so that he became mute.  But Mary walked on the royal road, was not bold or rash as was Eve, and was not overwhelmed with fear as was Zachary; she was disturbed as much as was fitting, and she retained her presence of mind as was fitting.
 
    
 
   She showed not only reverence and steadfastness, but also prudence.  For nothing is more prudent in a doubtful matter than to be silent and to think.  Hear in silence says the Wise Man [Eccli. 32:9]; and St. James [1:19]: And let every man be swift to hear, but slow to speak.  She was thinking what manner of salutation this was, that is, who was speaking to her, to what end was he speaking, why at that time, when she was still a girl, why in that place without witnesses, etc.  But, in the first place, humility, the proper virtue of Christ and His mother, is shown here.  She hears herself being praised by a truthful angel, that she is full of grace and blessed among women, and not only does she not rejoice, but she is disturbed.  When a just man in praised in speech, he is scourged in his heart.  And Proverbs [cf. 27:21]: As gold is tried in the furnace: so a just man is tried by the mouth of him that praiseth.  For unless a man be perfectly humble, so that he plainly has nothing of pride, he cannot resist praises without being puffed up a little.
 
    
 
   There are three degrees of humility: the first is that of beginners, to acknowledge their own wretchedness and to despise themselves.  The second is that of proficients, to wish to be known and despised by others deservedly, to hate praise, to love those who find fault with them.  The third is that of the perfect, who, although they are truly filled with the gifts of God, nevertheless, put themselves in the last place, and rejoice to be disregarded by all, because they do not consider their own goods as belonging to them, but as given freely by God; therefore, they place themselves before no one, because they believe that if others had those gifts, they would be more grateful to God.  They are like a tree which the more apples it has, the more it is inclined to earth.  The Blessed Virgin was in this degree, but nearly alone.  Truly was she full of grace, truly was she blessed among women, but she did not acknowledge this in herself, so that she was surprised that this was said to her, and she was disturbed.  There are few in that first degree.  For if we truly knew the ugliness of sin, we would not be able to tolerate ourselves for one hour, and, nevertheless, we tolerate ourselves for years, and are happy, etc.  In the second degree, there are fewer by far; for even if at some time, with our conscience as witness, we are avaricious or gluttonous or irreligious, etc., we, nevertheless, do not wish others to think or speak of us so; and if someone does say it, we become angry and cannot digest the plain truth.  And if at some time we try to tolerate criticism or refuse praises, if someone looks within his heart, he will find there a greater pride, by which we suffer criticism, lest we seem prideful.  Why?  Because sometimes, in sacramental confession itself, men severely accuse themselves, and if the confessor appears to believe them, and then to admonish them, then they try to diminish their sins.  Now, if there are few in the first degree, if there are fewer in the second, how many will there be in the third?  Almost none.  And nevertheless, as Augustine warns in his book On holy Virginity [ch. 31], it is necessary that the measure of humility be according to the measure of greatness, as it says in Eccli. 3:20: The greater thou art, the more humble thyself in all things.  Otherwise a learned, rich, and noble man who is established with dignity, if he lacks great humility, will be like a tall house without a foundation, like a great tree without roots, like a shining candle, which, while it profits others, destroys itself; like water, which washes others, and is itself rendered unclean.
 
    
 
   It follows: And the angel said to her: Fear not, Mary, for thou hast found grace with God.  Behold thou shalt conceive…a son [Lk. 1:30-31].  First, the Angel strengthens the Virgin.  Second, he explains the message to her.  Therefore, he says: Fear not, Mary; not only did he say it, he also did it.  For angels have the good power of strengthening.  Hence, when Daniel had fallen half-dead, and because of an exceeding fear his muscles had weakened, so that he could not lift a finger, the angel Gabriel said: Fear not, Daniel [cf. Dan. 10:19], and he was standing.  He said: O my lord, for thou hast strengthened me [ibid.].  Athanasius writes in his Life of St. Anthony from the teaching of the same Anthony that this is the difference between good and evil angels, that the good angels are able to terrify and to strengthen, the evil angels are only able to terrify, although in the beginning they bring joy, etc.
 
    
 
   For thou hast found grace with God [Lk. 1:30]; that is, do not wonder that I have called you full of grace; I have not said this to deceive you, as if attributing this to your merits, but I have said that you have all those things from God, and because it is so, there is no need for you to fear anything, because you are most pleasing to the Almighty.  Note that something is found in three ways: first, by chance, as when someone finds a treasure which he was not seeking; second, on purpose, as when a tradesman seeking good pearls finds a very precious one, or when a shepherd finds a lost sheep sought with great labor; third, in a manner half-way between, partly by chance, partly on purpose, as when a servant does not intend to be exalted by his lord, but, content with his own pay, intends to serve most diligently; but then it happens, that the lord, seeing his diligence and prudence, exalts him to greater positions.  He finds that greater position as if by chance, because he was not thinking about it; and, nevertheless, in a certain manner, he finds it on purpose, because he intends the means which lead to that end.  And this is the best kind of seeking, which is why even the pagan said: Seek for virtues, not admirers.
 
    
 
   The grace of eternal election is found in the first manner, for that is why it is called a lot by Blessed Paul: Who hath made us worthy to be partakers of the lot of the saints in light [Col. 1:12].  And in Ephesians: In Whom we also are called by lot, being predestined according to the purpose of Him Who worketh all things according to the counsel of His will [1:11].  Even the first grace of the calling is given to those who are not seeking it.  For we are anticipated by God.  For He first loves us: I was found by them that did not seek Me: I appeared openly to them that asked not after Me [Rom. 10:20].  And in this kind of grace the Blessed Virgin was distinguished, because she found grace which she had not sought, because not only was she chosen for the highest glory before the foundation of the world, but she also was anticipated in the very creation of her soul, and the greatest grace was infused in her, etc.
 
    
 
   An increase of grace and eternal life are found in the second manner.  For this ought to be sought.  Seek ye therefore first the kingdom of God, and His justice, and all these things shall be added unto you [Mt. 6:33]; and: He that seeketh, findeth [Mt. 7:8].  Not only is this grace to be sought, but it is also necessary to run after and strive for it.  He is not crowned, except he strive lawfully [2 Tim. 2:5].  So run that you may obtain [1 Cor. 9:24].  And in this manner did the Blessed Virgin find the grace which she sought, because she longed for nothing else except to grow in the love of God, and she obtained this in ever greater measure.
 
    
 
   In the third manner, she most especially found grace with God.  For the Blessed Virgin did not intend to become the Mother of God, nor the Queen of the Angels; on the contrary, she would have judged herself to be quite unworthy of such a grace, and, nevertheless, so perfectly did she live, that she rendered herself worthy of so great an honor.  For the Church speaks thus: That she might merit to be made a worthy dwelling place of Your Son, and St. Ambrose, in Book 1 On Duties [ch. 18], teaches that she who was chosen for such an office was worthy.  Thus, many saints did not intend to have the gift of prophecy or of healing or of revelations, nor to be made Bishops or Popes; nevertheless, while they occupied themselves with living perfectly and being most humble, they attained to those graces freely given.
 
    
 
   But we should especially strive to find grace in the second manner.  That grace which truly makes us good and blessed and can be sought and acquired by us with the help of God.  The parable of the merchant who seeks for good pearls shows this [Mt. 13:45].  A prudent merchant does not remain at home, and he does not buy those things which are sold before the gate.  For he knows that nothing is sold there, except certain cheap things which were left over in the market: vegetables, fish, old bread, etc.  For precious things are not sold before the gate, but remain hidden in the workshops of distant regions.  Those remain at home and buy the things that are sold before the gate, who seek the things that pass through the senses, that is, temporal goods, and they squander their money on those things.  And what are they, if not completely worthless and rotten, which were superfluous to the others, who used them before and afterwards abandoned them?  But good merchants leave the house of the senses, and travel about with their minds, even above the heavens, and seek truly precious things.  Thus, St. Paul: While we look not at the things which are seen, namely with the eyes of the body, but at the things which are not seen.  For the things which are seen, are temporal; but the things which are not seen, are eternal [2 Cor. 4:18].  And what are these things?  One most precious pearl, that is, the friendship of God, in which all good things are contained.  This is that one thing about which the Lord says: But one thing is necessary [Lk. 10:42].  But when this is found, it is necessary to sell all things, and to buy it, that is, to despise all things, so that this may be held and possessed, etc.
 
    
 
   Behold thou shalt conceive in thy womb, and shalt bring forth a Son; and thou shalt call His name Jesus.  He shall be great [Lk. 1:31-32].  This is now the commission, in which the Son Who is to be born from her is revealed, Who will be the Savior of the people and King of the same people for eternity.  This is the whole commission, which we shall explain more diligently in the following lines.  We shall now briefly say something about the first words.
 
    
 
   Why was it necessary so minutely to distinguish the conception and the One conceived in the womb, the birth, and the name?  Was it not sufficient to say: You will have a Son?  The Holy Spirit, through the angel and through the evangelist, wished to refute the chief heretics before they arose.  For because the demon, out of envy, had once driven the human race into destruction; then, when Christ was born and suffered, he saw such a remedy employed by God, so that men were able to ascend to a greater glory, he tried through many heresiarchs to persuade men that Christ was not true God, or not true man.  For this is the foundation of all salvation.  Therefore, God, foreseeing these things, taught most clearly through John that Christ is the eternal Word, true God, through Whom all things were made, etc.  Through Luke, he teaches most clearly that the One conceived in the womb from the blood of the Virgin is true man and born by the way of birth as other true men, albeit without the pain of the mother, and with the seal of virginity being preserved.  God foretold the same thing in Isaiah: Behold a virgin shall conceive, and bear a son, and his name shall be called Emmanuel [Is. 7:14].  The Angel uses the same words, but in the second person.  Emmanuel and Jesus mean the same thing: for He is Emmanuel: God-with-us, that is, the God-man among men.  And Jesus could not be the Savior absolutely and universally, except as the God-man; because Christ was not a particular savior, like Samson, Gideon, and Joseph; but He was the universal Savior, because He is not the Savior of one people, but the Savior of all men [1 Tim. 4:10], says the Apostle, because no one is saved except through Him.  For there is no other name…whereby we must be saved [Acts 4:12].  Likewise, He saves from every evil, not from one or another, as other saviors, such as Joseph from famine, etc.  For He saves from hell, in which there is punishment of all kinds, and the loss of all goods.
 
    
 
   Ponder how great is the liberation from a threatening temporal sickness and the preservation of temporal life, so that then the benefit of Christ may be understood.  Finally, He was the universal Savior, because He suffered in Himself all the sins of the whole world: Behold the Lamb of God, behold Him Who taketh away the sin of the world [Jn. 1:29], and He suffered as if He had committed all those sins.
 
    
 
   Why, therefore, are all not saved?  Because they do not wish to be among His members, for He is the Savior of His body [Eph. 5:23], says the Apostle.  For this, it is necessary to conceive or make a true resolution, to plan the execution thereof, and to persevere all the way to the eighth day, that the name of salvation may be bestowed.  Many never truly conceive; others conceive but miscarry, because it is more difficult to accomplish.  Others do not persevere, etc.  The parable of the sower teaches the same in the four parts of the earth.
 
    
 
    
 
   On the Day of the Ascension
 
    
 
   I came forth from the Father, and am come into the world: again I leave the world, and I go to the Father [Jn. 16:28].
 
    
 
   But one doubt needs to be explained.  For according to the Gospel [Mk. 16:19], Christ is said to have been taken up into heaven. And the same is said in the reading from Acts 1:9-11 where it says that He was raised up and taken up, and it adds that a cloud was the means of transport.  And, nevertheless, Is. 63:1 says that He walks in the greatness of His strength.  And Paul says that He ascended above all the heavens [Eph. 4:10].  And the Church speaks about the Ascension of the Lord and the Assumption of the Blessed Virgin.
 
    
 
   I respond:
 
   Christ, just as the Blessed Virgin, can be said to have been assumed and to have ascended.  Nevertheless, Christ is more properly said to have ascended, and the Blessed Virgin to have been assumed.
 
    
 
   The Blessed Virgin can be said to ascend, according to Cant. 3:6: Who is she that goeth up by the desert, as a pillar of smoke of aromatical spices, of myrrh, and frankincense, and of all the powders of the perfumer, because her glorious soul has in itself the power of ascending and does not need any help of a creature.  But, nevertheless, she is very properly said to have been assumed, because that power originates from the divine power, because, just as the body receives glory from the soul, so the soul receives glory from God.
 
    
 
    
 
   First Sermon on the Nativity of the Lord
 
    
 
   From the Gospel of St. Luke [2:1-14]
 
    
 
   This, therefore, is wondrous, that the eternal God truly is born in time.  For the virgin is truly called “the mother of God,” because she did not give birth to a man of God, but to the God-man.
 
    
 
    
 
   Second Sermon on the Nativity of the Lord
 
    
 
   From the Gloria [Lk. 2:14]
 
    
 
   Man lost the glory of equality with the angels, but by the Incarnation gained superiority with respect to the angels.  For, the man in Christ is the king of the angels, and the Blessed Virgin, because she is the God-bearer, is the queen of the angels.
 
    
 
    
 
    
 
    
 
   Third Sermon on the Nativity of the Lord
 
    
 
   Concerning the threefold birth of the Lord
 
    
 
   From the Gospel of St. John [1:1-14]
 
    
 
   For in the first place, Christ was born from His mother, whom He previously chose for Himself, and sent a messenger to her.  What son ever chose his mother?  Secondly, He was born of the Virgin.  When was this ever heard or read?  Thirdly, He was born without His mother suffering pain and without injury to her virginity, and He worked an unheard-of miracle, when He passed, with a mortal body, through the closed doors of her virginal womb.
 
    
 
    
 
   On the Feast of the Holy Innocents
 
    
 
   From the Gospel of St. Matthew [2:13-18]
 
    
 
   Secondly.  Why did the angel not appear to the Virgin rather than to St. Joseph?  I respond.  The Virgin was indeed incomparably better, and the care of the Son pertained more to her.  But God wants due order to be preserved in business matters.  The care of the house pertains to the man in external things, to the wife in internal things, as Aristotle also says in the Oeconomica; and although the wife is sometimes good and prudent, nevertheless, she ought to allow the husband to govern, and she ought to be governed.  And when this order is not kept, it results in quarrels, etc.
 
    
 
   But why does He say: Fly?  Was God not able to provide for His Son without His taking flight?  Here we have a wonderful example of the providence of God, and of the obedience and patience of Mary and Joseph.  Undoubtedly, God loved above all men those three, Christ, Mary and Joseph, who were a certain type of Trinity on earth pleasing beyond measure to the Trinity most high.  For Joseph was a just man, and free from every mortal sin; Mary was more just and free from every sin, even venial and original; Christ was most just and sinless.  Hence, God cared for them above all others.
 
    
 
    
 
   Sunday within the Octave of the Epiphany
 
    
 
   From the Gospel of St. Luke [2:42-52]
 
    
 
   For although Joseph and Mary were poor, and lived by the work of their hands, they still kept the feasts, because they knew well, that God would bless their works if they obeyed God.
 
    
 
   In the second place, you have an example from Him, what ought to be done on a feast, namely, to go to the temple, not to the taverns or the games, as is done today.  And see the difference between Jews and Christians; those were bound to go to one temple, from every locality, even the most distant, with labor and expense, and afterwards it was necessary to offer sacrifice even at great expense; and still those sacrifices were not efficacious, except by the work of the one performing the rites, because they were shadows and figures: and still they kept those feasts in that manner, and even the Blessed Virgin kept them, although she did not need those things because she was the most holy temple of the Holy Spirit and had with her the Ark of the Covenant, that is, Christ, in Whom was true divinity itself.  But now, we have shrines in front of the doors of houses, and without labor and expense we have a sacrifice of infinite efficacy, and we are lazy.  And many deprive their own children of so great a treasure on account of who knows what worldly fancy, etc.
 
    
 
   The Lord showed another ray of wisdom, when He said to His mother and putative father: How is it that you sought Me? did you not know, that I must be about My Father’s business? [Lk. 2:49].  It was a great ray, a kind that perhaps He had never before shown.  The mother had said, after the discussion was finished: Son, why hast Thou done so to us? Behold Thy father and I have sought Thee sorrowing [Lk. 2:48].  This was a most loving question, not a reprimand.  And she says Your father, because they were accustomed to call Joseph the father of the boy, both because he was the husband of the mother, and because he was the foster father, and because of his age.  But Christ responded, as if He were saying: “I remained without the permission of My mother, because My Father detained Me.  For the Father is to be obeyed more than the mother.”  And at the same time because the Virgin had said Your father, that is, Joseph, Christ wished to show that He knew well Who was His true Father.  The heavenly Father detained Him, moreover, because in that assembly the writings of God were being read, that is, the Sacred Scriptures, and they were not being well understood, whence there was the danger that God might not be obeyed; therefore, the Son understood that it pleased the Father that He should intervene.  But this ray of wisdom was so sublime, that the Evangelist says: And they understood not the word [Lk. 2:50].  They understood, indeed, that He said that God was His Father, and that the business of the Father pertains to the Son; but they did not understand in particular, what those business matters were, and why there was at that time a need for the presence of the Christ-child.  And they especially did not understand the mystery which they, nevertheless, understood afterwards, when it was completed.  For that reason, the most prudent mother kept all these words in her heart [Lk. 2:51], so that she understood afterwards when they were being fulfilled.
 
    
 
    
 
   Second Sunday after the Epiphany
 
    
 
   From the Gospel of St. John [2:1-11]
 
    
 
   Let us now come to the manner.  The Evangelist teaches many things: first what was done at the insistence of the Mother of God; second, what was done in a most evident manner; third, what was done in the highest manner.  In the first place, it was done at the insistence of the greatest Mediatrix, so that we might understand that all things can be obtained through her.  Therefore, she says: They have no wine [Jn. 2:3].  For she did not sit at table but went around, as Martha did afterwards; or, if she was reclining, one of the servants pointed out the lack of wine to her, and she pointed it out to her Son, asking that He might provide it by His power.
 
    
 
   The Lord seemed to rebuff His Mother: What is that to Me and to thee?  My hour is not yet come [Jn. 2:4].  Those words What is that to Me and to thee are explained in two ways.  In the first place: “What does it matter to you or to Me?”  In the second place: “What is there in common between you and Me?”, that is, “The working of miracles is a divine matter, not human.  Therefore, I ought to work miracles when the Father commands, from Whom I have My divine nature; not when the mother commands, from whom I have My flesh.”  But the Lord did not say this because He did not wish to listen to His mother, but because He wished to exercise her faith and confidence.  Thus, He acted with Moses, when He said that He wished to destroy the people.  Thus, He acted with the Canaanite woman, when He repelled her so many times, and yet was appealing to her interiorly.  Thus, He acted with the two disciples, when He pretended to go farther.  And if He does this with His mother, is it any wonder if He does so with us?
 
    
 
   But that sentence: My hour is not yet come also has a double meaning.  Some understand this to be about the hour of working this miracle.  For He wished to wait, until all knew the wine had failed, and so He delayed a little, and afterwards ordered the water pots to be filled with water, in which not a little time was spent, because they were large vessels.  But the truer meaning seems to be that He wished to say that it was not yet the time of miracles.  For miracles are to confirm preaching, and therefore, they should be performed at that time when He began to preach publicly.  But because the Son of God was not bound to that hour, and the Mother well knew this, and also understood the mind of her Son, she commanded the servers: Whatsoever He shall say to you, do ye [Jn. 2:5].  And the Lord did what His mother wished, that we may know that so great a Mediatrix is never rejected.
 
    
 
    
 
   Eleventh Sunday after Pentecost
 
    
 
   Second Sermon
 
    
 
   From the Gospel of St. Mark [7:31-37]
 
    
 
   For the Saints, on account of the danger of vanity and pride, desire their goods to be hidden, and they conceal them as much as they can; but divine Providence manifests them in wonderful ways, and causes them to be preached, and to be written down for posterity.  The Blessed Virgin herself hid the glory of the divine maternity for a long time, for she did not want to declare the cause of her pregnancy, not even to her spouse, and afterwards she called Christ the Son of Joseph saying: Thy father and I [Lk. 2:48].
 
    
 
    
 
   Sermons on the Sermon on the Mount
 
    
 
   Fourth Sermon
 
    
 
   Blessed are they that mourn: concerning pleasures
 
    
 
   Blessed are they that mourn: for they shall be comforted [Mt. 5:5].
 
    
 
   Hence, all who have tasted either consolation, willingly renounce earthly consolation.  The chief of these was the Blessed Virgin, whose presentation in the temple is honored today.  In the Canticle of Canticles [6:8] she is called a dove on account of her continuous mourning.  For she above all mourned the absence of her Beloved, Whose beauty she knew was better than all others.  More than all others did she weep over the passion of Christ, because she was present and because she was His mother.  She wept more than all others over the sins of the whole world, for she knew better how great God is, Who is displeased by them, and just as she was free from vanity and sensual pleasure, so was she filled with spiritual consolation.  And she desires the same for us.
 
    
 
    
 
   Eighth Sermon
 
    
 
   Blessed are the clean of heart: concerning the purification of the heart
 
    
 
   Blessed are the clean of heart: for they shall see God [Mt. 5:8].
 
    
 
   Let us come to the Blessed Virgin, the queen of purity.  There are three degrees of purity.  The first is of those who do not have mortal sin, about whom it is said: Blessed are the undefiled in the way, who walk in the law of the Lord [Ps. 118:1].  Mary is preeminent in this degree.  For many are in mortal sin, many are not but were, many were not but could have been: the Blessed Virgin does not have mortal sin, neither did she have it, nor is she able to have it.  The second is of those who do not have venial sin.  Such are infants, and therefore, we are commanded: Become as little children [Mt. 18:3].  Being adults, even the Apostles said: In many things we all offend [Jas. 3:2].  But the Blessed Virgin combined childlike innocence with the use of reason and the adult age, which is unique to her.  The third is of those who do not have original sin and did not have it; there is no such except Christ, because He was born from the Virgin, and the Angels because they were created by God alone: but the Virgin was born from a man and a woman, and, nevertheless, was free from this sin by a most singular grace.
 
    
 
   Hence, the Blessed Virgin was a great miracle, as Epiphanius calls her.  For what is more remarkable than a mortal woman, born from a man and a woman, sharing a nature with others, yet not sharing their guilt?  John indicated this in Apoc 12:1: A great sign appeared in heaven: a woman clothed with the sun, and the moon under her feet, and on her head a crown of twelve stars.  She is called a sign because a woman so extraordinary and uncommon is truly a great miracle.  But she is in heaven, because although she moved about on earth in the body, nevertheless, her thoughts, desires, and entire purpose were in Heaven.  She had the moon under her feet, because the stains extend as far as the moon.  Earth is defiled by mire, water is defiled by dust and ashes, air is defiled by mists: the moon has the shadow of stains, not true stains.  Therefore, Mary has the moon under her feet, because she is above all impurity and even the shadow of a stain.  She is clothed with the sun, that is, with the light of the sun, because she is wholly resplendent on account of her virtues, her innocence, and the grace of Christ, Who is the sun of justice.  But, in addition, she has on her head a crown of stars, because besides her innocence and besides her virtues, she also has her own proper merits, which infants lack; and her crown is all shining, most precious and of many stars, that is, of every kind of merit.
 
    
 
    
 
   Thirteenth Sermon
 
    
 
   Unless your justice abound: an application to the Pharisees, Herod, and the Magi
 
    
 
   Besides, the very humanity of Christ rested on the bosom of His Mother in that cave.  The bosom, however, of such a mother is a most noble dwelling.  For after the bosom of God the Father, in which the Son remains from eternity, as in a place of infinite excellence and delight, there could not be found a place more noble than the bosom of such a mother, in which there is and there was the adornment of all virtues.  Christ did not seek a city, nor a palace, nor a couch, for instead of all these He had the bosom of the Queen of the world, who was brighter than the sun and purer than the stars.  She is the throne of Solomon, about which it is written: There was no such work made in any kingdom [3 Kgs. 10:20].  She is the ark of the covenant, which so many Jews esteemed, that they worshipped it as though it were God, and even called it God.  For thus David says: Adore His footstool [Ps. 98:5], and Isaiah: I shall not see the Lord God in the land of the living [38:11].  They knew well that the ark was not God, but seeing it, they thought it was as though they were seeing God, and they honored it as if they were worshipping God in it.  Such is the mother of God: the noblest being after the incarnate Word.
 
    
 
   In the first place, therefore, he who desires to find God ought seriously to despise visible things, and to do spiritual works of the highest order; secondly, he ought to admire the humanity of Christ, to bind his soul to His saving work, and to imitate His life; thirdly, he ought similarly to admire the Virgin, to trust in her intercession, to love her most devotedly, etc.
 
    
 
    
 
   On Christmas
 
    
 
   But how has He revealed this mystery today?  By sending His Son.  For, by the fact that we see the true Son of God become incarnate, and not the Father, we understand that in God there is a Father and a Son; and besides, from the manner of Christ’s birth in time we learn the manner of the eternal birth.  For in this temporal birth Christ is born in a new manner from a mother alone, without pain and without the corruption of the mother; forthwith, He is born perfect with respect to the use of His mind and full of wisdom and virtues; finally, He is born possessing a human nature without a human personality, because the Word assumed the human nature to His own personal being.  Therefore, the Virgin is truly called the Mother of God, and Christ is called the new man, and this a new birth.
 
    
 
    
 
   Fourth Sermon for the nativity of the Blessed Virgin Mary
 
    
 
   On the Birth of the Blessed Virgin
 
    
 
   On the reading: The Lord possessed me [Prov. 8:22].
 
    
 
   Prov. 8:22-35
 
   22 The Lord possessed me in the beginning of His ways, before He made any thing from the beginning. 23 I was set up from eternity, and of old before the earth was made. 24 The depths were not as yet, and I was already conceived. Neither had the fountains of waters as yet sprung out: 25 The mountains with their huge bulk had not as yet been established: before the hills I was brought forth: 26 he had not yet made the earth, nor the rivers, nor the poles of the world. 27 When He prepared the heavens, I was present: when with a certain law and compass He enclosed the depths: 28 When He established the sky above, and poised the fountains of waters: 29 When He compassed the sea with its bounds, and set a law to the waters that they should not pass their limits: when He balanced the foundations of the earth; 30 I was with Him forming all things: and was delighted every day, playing before Him at all times; 31 Playing in the world: and my delights were to be with the children of men. 32 Now therefore, ye children, hear me: Blessed are they that keep my ways. 33 Hear instruction and be wise, and refuse it not. 34 Blessed is the man that heareth me, and that watcheth daily at my gates, and waiteth at the posts of my doors. 35 He that shall find me, shall find life, and shall have salvation from the Lord:
 
    
 
   Today’s reading is not less beautiful than difficult: and the less it seems to speak about the Blessed Virgin, the more fittingly it suits her.  For this is, as it were, a commentary on today’s Gospel, Mt. 1:1-16.  The Gospel is read on account of those last words: of whom was born Jesus, Who is called Christ.  For this is the greatest dignity of Blessed Mary: that she is the mother of Christ.  But today’s reading contains the praise of Christ.  And so we learn from the reading how great an honor it is to be the mother of Christ.  Nor is it surprising that a commentary was written before the text, for the same Holy Spirit wrote both.
 
    
 
   Therefore, this reading contains an eloquent praise of eternal wisdom, which is the Word of God incarnate, the Son of God and of the Blessed Virgin: Christ the highest wisdom.  The praise of the incarnate Word is taken from four sources: from the nobility of His person, from His power, from His wisdom, and from His goodness.  Those very things, which in this reading are said literally about the nobility of the Word incarnate, apply, in a certain mystical sense, to the Virgin herself.
 
    
 
   But now, let us come to Mary.  Her great glory is to be the mother of so great a Son, and to be the mother almost in the same manner in which God is Father, that is, not in the common way, not in the usual manner, etc.  For she can say: I have possessed Him, I have appointed Him, I have conceived Him, and I have given birth to Him.  For she truly possessed Him, because according to the flesh He is all hers, because she gave birth to Him without a father, just as according to His divinity He is wholly the Father’s, because He begot Him without a mother. – She appointed Him because by giving Him flesh she made it possible for Him to triumph over the devil and to acquire a kingdom for Himself.  He hath purchased with His own blood, as it is said in Acts 20:28; and He conquered through death him who had dominion over death. – She conceived Him without concupiscence, without disgrace, by hearing the word, as the Father begot Him by understanding, and by speaking. – Finally, she bore Him, that is, she brought Him forth without the loss of her virginity.
 
    
 
   Moreover, all things which have been said literally about the Son can be understood mystically about her.  Truly can she say: The Lord possessed me.  For she always belonged to God alone.  Other men are often are possessed by the devil, or by the love of money, of honors, of pleasures, etc.  Even the most holy Apostles, and others whom we know as saints, were not always holy, and when they were saints, they still sinned venially, and so at some time they were possessed by sin.  But Mary committed no sin, not even venial, and so she always was the possession of God alone.
 
    
 
   She can say: I was set up from eternity, because from eternity she was set up for the highest dignity, to be the mother of God, the temple of the Holy Spirit, and indeed a worthy mother, a worthy dwelling place, as the Church says in a certain prayer: That she might merit to be made a worthy dwelling place of Your Son.  Certainly we know what great things are needed for any house to be a worthy mansion of a King.  How necessary, therefore, were the ornaments of the virtues, so that one woman might be a worthy home, indeed the worthy mother of God!  She was set up for such great things, etc.
 
    
 
   She can say: The depths were not as yet, and I was already conceived.  God is said to beget saints when He gives them His Spirit, by Whom they are justified.  Hence, we are said to be regenerated: hath He begotten us by the word of truth, that we might be some beginning of His creature [Jas. 1:18].  But all others pass from darkness to light, from sin to grace; she alone precedes the darkness: The depths were not as yet, when she was conceived.
 
    
 
   She can say: Before the hills I was brought forth, by understanding before, not with respect to time, but with respect to dignity, as when it is said: After me there cometh a man, who … was before me [Jn. 1:30].  The Saints are called hills, as St. Gregory explains the first chapter of the First Book of Kings, and Mary is said to have been placed before all the hills, because she transcends every height of a chosen creature by the dignity of her election.  For all other creatures, even angelic, are servants of the Son of God; but she is His mother.  Hence, she is called a mountain prepared on the summit of the mountains.
 
    
 
   She can say: When He prepared the heavens, I was present; for although she was not present at the creation of the corporeal heavens, nevertheless, she was present at the creation of the spiritual heavens, which are the Apostles, and although she was not present at the foundation of the corporeal earth, nevertheless, she was present at the foundation of the spiritual earth, which is the Church.  For she alone cooperated in the mystery of the Passion, standing before the cross, and offering her Son for the salvation of the world.  After the Ascension she was the Teacher of the Apostles, and of all the Saints.
 
    
 
   Finally, now in Heaven, as the common advocate and mother, she cooperates in the salvation of all who are saved.  Hence, she can say: Now therefore, ye children, hear me; he that shall find me, shall find life, and shall have salvation from the Lord.  For truly, he who finds grace and the friendship of Blessed Mary finds life and salvation, because everyone who loves and honors this Virgin with his whole heart is saved; and innumerable examples can be adduced.  But it does not suffice for the friendship of Blessed Mary to recite her Rosary or to fast on her day, i.e., Saturday; rather, it is necessary to imitate her, because every likeness loves its own likeness.  But in her were preeminent purity and humility, which are virtues contrary to luxury and pride, which are the most common vices of men in this time.
 
    
 
    
 
   On the Feast of the Nativity of the Lord
 
    
 
   An explanation of the first chapter of the Epistle to the Hebrews, 1:1-12
 
    
 
   Now, as we proposed at the beginning, let us show from the divine birth of the Son of God that the admirable manner and reason of His human birth can also be explained.  Today Christ is born an infant from the Virgin, and is born a true man from a true woman, but in a manner extraordinary and new.  He is born as the splendor from the light of the sun, and as a figure or image which is impressed in wax or reflected in a mirror, as we said a little earlier about His divine birth.  Splendor proceeds from light without labor, without pain, without corruption, without filth, without a delay of time.  Thus also was the infant Christ born of His Virgin Mother.  The Mother did not lie on a bed, did not wail, and did not experience the pains of those who are giving birth, but being continuously strong and joyful, wrapped her Son in swaddling clothes and placed Him in the manger; she did not suffer corruption, but remained a virgin after birth, just as a ray of the sun passes through a glass window without breaking; finally, she was not in labor for a long time in giving birth as other women, who are often in labor for entire hours in giving birth, but in a moment, the infant Who was in her womb, appeared outside of her womb in the sight of His rejoicing Mother.  And just as an image which is reflected in a mirror is very similar to that which produces it, and is produced without the labor of a painter and without a delay of time, so also the infant Christ, in being born without the labor of His Mother or the help of a midwife and without an interval of time, suddenly sprang forth and very much resembled His Mother.  There was never any son so similar to his mother in corporal likeness, as Christ was to His own Mother in the likeness of grace and virtue.  The Mother was a perpetual virgin, and the Son was a perpetual virgin; the Mother was without every sin, and the Son did no sin, neither was guile found in His mouth [1 Pt. 2:22]; the Mother was full of grace [Lk. 1:28], and the Son was full of grace and truth [Jn. 1:14]; the Mother was humble and meek, and the Son was meek and humble of heart [Mt. 11:29]; the Mother was poor in riches and rich in merits, and the Son became poor for our sake, although He was rich [cf. 2 Cor. 8:9], and in Him are all the treasures of wisdom and knowledge [Col. 2:3].  Finally, so that I may pass over many other things, at some time the Son said about the Father: He that seeth Me seeth the Father also [Jn. 14:9]; so also concerning His Mother He could say: He who seeth Me, seeth the Mother also.
 
    
 
   But also, the likeness of the image pressed in wax by a seal wonderfully corresponds with the birth of Christ from His Mother: for the same image is in the seal and in the wax, but is exhibited much more fully in the wax.  So, too, the virtues and gifts of grace which are in the Mother are also in the Son, but they shine more in the Son.  And so a beautiful Mother gave birth to a most beautiful Son, indeed beautiful above the sons of men [Ps. 44:3]; the holy Mother gave birth to the holiest Son, indeed of Whose fullness of sanctity we all have received [cf. Jn. 1:!6]; the humble and obedient Mother gave birth to the humblest and most obedient Son, indeed He Who humbled Himself, becoming obedient unto death, even to the death of the cross [Phil. 2:8]; the Mother beloved by God, who was to be exalted above the choirs of angels gave birth to a Son most beloved by God; indeed He was to be exalted to the right hand of the majesty on high [Heb. 1:3].  And it ought not to seem marvelous, since the Mother did not conceive the Son by a mortal man, but, filled with the Holy Spirit, she gave birth by the power of the same Holy Spirit, not to a mere man, but to the God-man.
 
    
 
    
 
   On the Sunday after the Nativity of the Lord
 
    
 
   An Explanation of the Epistle to the Galatians [4:1-7]
 
    
 
   But, before we proceed, those words made of a woman [Gal. 4:4] should be considered diligently.  For, the Holy Spirit foresaw future heretics, who would say that the body of Christ indeed was born of the Virgin, but was not made from the Virgin, that is, it was not properly a human body, but an imaginary or heavenly body, and it had passed through the womb of the Virgin as a ray passes through a glass window, but was not conceived and formed from the flesh of the Virgin; and on account of this the Virgin was not His true Mother.  The Holy Spirit, therefore, in order to shut the mouths of these heretics, wanted those words made of a woman to be written, that is, formed from the flesh of the His true Mother, both conceived and born as her Son truly and properly.  The Virgin also bore and nursed Him as her own true Son, as that holy woman exclaimed: Blessed is the womb that bore Thee, and the paps that gave Thee suck [Lk. 11:27]; and as the Church sings: You have carefully nourished at your holy breast Him Who created you.
 
    
 
   Therefore, the Son of God, Who had been begotten from eternity by God the Father according to His divinity, was made from a woman according to the flesh; but He, Who had been the Maker of the law in the form of God, also came to be under the law in the form of a slave.  For He was also circumcised on the eighth day according to the law, and was presented in the temple on the fortieth day according to the same law, so that He might deliver us from the law, that is, so that He might free us from the burden of the law of fear and from that most inflexible yoke, and transfer us to the law of love and that sweet yoke and light burden.  Finally, He became a child, in no way different from a slave, so that He might deliver us from the condition of children and of slaves, and lead us to the mature and perfect condition of sons.
 
    
 
    
 
   On the Feast of the Circumcision which is celebrated on the eighth day after the Nativity of the Lord
 
    
 
   An Explanation of the Epistle to Titus [2:11-15]
 
    
 
   The grace of God also appeared greater toward men than toward angels in the birth of the incarnate Word, because, thereby, the Virgin Mary truly became the Mother of God, the Ruler of the world, the Queen of the angels, and a little after was to be exalted above the choirs of angels to the heavenly realms.
 
    
 
    
 
   Quinquagesima Sunday
 
    
 
   An explanation of the epistle to the Corinthians which is taken from the First Epistle [ch. 13:1-13]
 
    
 
   Hence, that truly humble Virgin speaks in her canticle and says: My soul doth magnify the Lord [Lk. 1:46].  For, she had heard herself extolled by her cousin St. Elizabeth, but she, who was vile and abject in her own eyes, attributed all her greatness to God alone, for anyone who is great, is great by His sharing and gift.
 
    
 
    
 
   On the Feast of the Conception of the Blessed Virgin Mary
 
    
 
   An explanation of the reading from chapter 8 of Proverbs [v. 22-35]
 
    
 
   The Lord possessed me in the beginning of His ways, before He made any thing from the beginning.  I was set up from eternity, and of old before the earth was made.  The depths were not as yet, and I was already conceived. Neither had the fountains of waters as yet sprung out:  The mountains with their huge bulk had not as yet been established: before the hills I was brought forth:  He had not yet made the earth, nor the rivers, nor the poles of the world.  When He prepared the heavens, I was present: when with a certain law and compass He enclosed the depths:  When He established the sky above, and poised the fountains of waters:  When He compassed the sea with its bounds, and set a law to the waters that they should not pass their limits: when He balanced the foundations of the earth; I was with Him forming all things: and was delighted every day, playing before Him at all times; Playing in the world: and my delights were to be with the children of men.  Now therefore, ye children, hear me: Blessed are they that keep my ways. Hear instruction and be wise, and refuse it not.  Blessed is the man that heareth me, and that watcheth daily at my gates, and waiteth at the posts of my doors.  He that shall find me, shall find life, and shall have salvation from the Lord [Prov. 8:22-35].
 
    
 
   On the feast day of the Conception, as likewise on the feast of the Birth of the Blessed Virgin Mary, a part of chapter eight from the book of Solomon’s Proverbs is read at Mass.  The less fitting this reading appears to be for this sort of feast, the more fitting it is, if it is examined with deep contemplation.  This reading is, as it were, a commentary of the gospel which is read on the same solemnities.
 
    
 
   Those words which are read at the end of the Gospel [Mt. 1:16]: Jacob begot Joseph the husband of Mary, of whom was born Jesus, Who is called Christ, pertain chiefly to the Blessed Virgin.  The entire praise of the Virgin is placed in that statement, because she is the Mother of Christ, that is, of the Word incarnate, and because of this, she is Mother of the true God and Lord of all things, the Kings of all kings and the Lord of all lords, the Head and Chief not only of all men, but also of all angels.  And because Solomon in the eighth chapter of Proverbs describes with the loftiest method and manner the nobility, power, wisdom and goodness of Christ under the name begotten Wisdom, therefore, it can rightly be said that from this reading is learned how excellent is the glory of the Virgin Mary, who is said in the gospel to be the Mother of Christ.  It even happens that the things which are said in this reading about the admirable manner of the generation of Christ from the Father, almost without alteration pertain to the admirable manner of the generation of Christ from His Mother.  And that ought not to be omitted, because the praises of the generation of the Word, which are proclaimed in this reading from Proverbs can also be applied in their own way in a mystical sense to the conception of the Virgin.
 
    
 
   Let us come to the second reason why the reading from chapter 8 of Proverbs is fitting for the solemnity of the conception of Blessed Mary.  The second reason, accordingly, is that the praise of her Son, which is proclaimed in the book of Proverbs, pertains not only to the Mother of Christ, inasmuch as, while the admirable conception and generation and birth of the Son of God from the Father is declared by the Holy Spirit, at the same time the admirable, uncommon conception filled with miracles, the generation and birth of the same Son of God from the Mother is proclaimed.  The Father begot the Son without a Mother, and the Mother brought forth the same Son without a father.  The Father begot the Son without concupiscence, and the Mother brought forth the Son without concupiscence.  The Father desired to bring forth and bore the Son without pain; indeed, He did so with enormous joy; and the Mother desired to bring forth and bore the same Son without pain, indeed, greatly rejoicing and praising, as Isaiah foretold [35:2].  The Father begot a perfect Son without time; and the Mother, without time, in the very first instant of the conception had a perfect Son in her womb, full of grace and truth; and then what Jeremiah foretold was fulfilled: The Lord hath created a new thing upon the earth: a woman shall compass a man [Jer. 31:22].  The Father begot the Son by understanding and speaking; and the Mother conceived the Son by hearing and understanding the word of the angel speaking to her in the name of God.
 
    
 
   And so, concerning the generation of the Son of God from the Father, most truly did Isaiah say: Who shall declare His generation? [Is. 53:8].  And concerning the generation of the Son of God from the Mother it can also truly be said: Who shall declare His generation?  For it is certainly singular and admirable that a virgin should conceive and that a virgin should give birth, and give birth without pain, and give birth to Emmanuel, that is, God and man, and that a holy woman should give birth to the Most Holy One, and the star of the sea to the Son of justice, and the Queen of the world to the King of Heaven and the Lord Himself.
 
    
 
   It remains for us to explain the third reason.  The things which Solomon says when he speaks thus: The Lord possessed me in the beginning of His ways, and the things which follow are without any doubt to be understood literally about the generation of the Son of God; but nothing prevents these very words from being explained in a mystical sense about the conception of the Virgin Mother of God.  For truly the Blessed Virgin can say: The Lord possessed me in the beginning of His ways: because from the beginning of her conception she was always possessed by God alone.  Various masters often possess other men: for example, avarice, luxury, and pride.  The apostles of the Lord themselves did not always serve God alone; for the Lord chose and called them from the world to which they were subject; and although afterwards they were faithful to the Lord, they were still not without venial sins.  For the apostle John says in the beginning of his first Epistle: If we say that we have no sin, we deceive ourselves [1:8].  And the apostle James says in his Epistle: In many things we all offend [3:2].  She certainly did no sin, neither was guile found in her mouth [cf. 1 Pt. 2:22]; and truly does the Spouse say about her: Thou art all fair, O My love, and there is not a spot in thee [Cant. 4:7].  Therefore, the Lord alone always possessed her.
 
    
 
   She can also say: I was set up from eternity [Prov. 8:23], that is, I was preordained for the kingdom of the world.  For, undoubtedly, the mother of the King can also be called Queen.  And not only for the kingdom, but she was also preordained for all those gifts and virtues which were necessary in order that she might become a worthy Mother of the eternal King.  For, if many ornaments are required for some palace to be a worthy lodging of a great king, how many and what kinds of ornaments were required, in order that one woman might receive the Son of the greatest King in her own womb as a worthy lodging!  In the prayer which is read at the end of the canonical hours, the Church teaches us that the Blessed Virgin Mary was prepared and adorned by the Holy Spirit, that she might merit to be made a worthy dwelling of the Son of God.
 
    
 
   The same woman was able to say: The depths were not as yet, and I was already conceived.  For, God is said to conceive and bear sons by a spiritual generation when He pours into them the grace of justification.  Furthermore, in other saints there were first the depths of sin rather than the grace of regeneration.  But in this Virgin, by a special gift of God, the light of grace preceded the darkness of sin.  Therefore, the depths were not as yet, that is, the darkness of sin had not yet begun to enter into me, and I was already conceived.  For, she was simultaneously conceived according to the flesh and according to the spirit; nor was she the daughter of Joachim and Anne through human generation before she was the daughter of God through spiritual regeneration.  And it was not fitting that the Queen of the angels should be made just after being unjust, when all the angels at the beginning of creation were made just through the grace of God, because they had never before been unjust.  For thus writes St. Augustine in book 12 of The City of God, chapter 9: “At the same time both creating nature and bestowing grace in them (the angels).”
 
    
 
   She could also say: Before all the hills I was brought forth.  In fact, St. Gregory, in his Exposition of the first chapter of the First Book of Kings, understands “mountains and hills” to mean holy men, who stand out above all other men.  But the Blessed Virgin, just as she was brought forth by God in predestination before all other saints, so also afterwards in the accomplishment, was set before all the holy ones, not only men, but also angels.  “The mountain,” says St. Gregory, “was Mary, who surpassed every loftiness of an elect creature by the dignity of her election.”  And further on: “The mountain, surely, was at the summit of the mountains, because the height of Mary shone brightly above all the saints.”  Similar to this is the testimony of St. John Chrysostom: “It is truly worthy and just to glorify you, the Mother of God, the ever-blessed and completely undefiled Mother of our God, more honored than the cherubim and incomparably more glorious than the seraphim.”  Let us also add a third testimony of St. Jerome, who in his Prologue upon Sophonias speaks thus: “I am silent concerning Anne and Elizabeth and other holy women, whose little fires the bright light of Mary outshines as if they were stars.”  By this St. Jerome means that the sanctity of other women is surpassed as much by the sanctity of Mary as the lights of all the stars are surpassed by the sun.  For, there is no other light which outshines the little sparks of the stars except the light of the sun.
 
    
 
   It is she who can most truly say: When He prepared the heavens, I was present.  For, in the holy Scriptures the apostles are called heavens in a mystical sense, concerning whom St. Paul in his Epistle to the Romans [10:18] explains that verse, their sound hath gone forth into all the earth [Ps. 18:5].  But who can deny that the Blessed Virgin was present when Christ was teaching the apostles by word and example?  Certainly, at the wedding at Cana in Galilee she urged Christ to perform that first sign, about which it is written: He manifested His glory, and His disciples believed in Him [Jn. 2:11].
 
    
 
   Finally, she can say: Now therefore, ye children, hear me: Blessed are they that keep my ways.  For who that is heard is more worthy than she who gave birth to wisdom and truth?  And who can more justly exhort others to follow her own footsteps than she who never strayed from the way of God’s commands?  It is she, who, while she lived on earth, most closely followed Christ, Who without question is the way to life; and it is she, who in death was taken up into Heaven by the straightest path.  Hence, they are truly blessed who keep her ways, and walk in her footsteps, which are the examples of faith, hope, charity, humility, patience, chastity, obedience, and finally, of all virtues: he who seeks to attain these things does not walk in darkness, but will have the light of life.  Wherefore, she can rightly add: He that shall find me, shall find life, and shall have salvation from the Lord.
 
    
 
   For truly, he who has obtained the favor and friendship of Blessed Mary will find eternal life, because by her intercession and most efficacious prayers in the presence of God, he undoubtedly will draw eternal salvation from that everlasting fountain which can never be exhausted.
 
    
 
   But it is not enough to recite the Rosary daily or to fast on Saturday in order to obtain the favor and friendship of the Blessed Virgin; for these are useful and holy, and pleasing to the Blessed Virgin and her Son; but they are not sufficient, unless one thinks seriously about imitating her.  And so it is necessary to imitate the purity, humility, patience, and mercy of the most holy Virgin, and her other virtues; and then undoubtedly one will find life, and will draw the waters of salvation from the Lord through the intercession of the Virgin Mary, the most powerful and most loving advocate.
 
    
 
    
 
   On the Feast of the Assumption
 
    
 
   Jesus entered into a certain town, etc. [Lk. 10:38].
 
    
 
   This Gospel shows that the Blessed Virgin was assumed into Heaven to the house of God, because she received God into her own home, so that we might understand this to be the safest way to Heaven, if, on earth, we receive God into our home.  In the first place, therefore, I shall say how the Blessed Mary received God into her own home; secondly, how we ought to receive Him.
 
    
 
   Concerning the first.  Blessed Mary received God into her home in a threefold manner: in the home of her soul, in the home of her body, and into her external home.  She received Him into the home of her soul through faith, hope and charity.  Because Augustine says the house of God is established by believing, built by hoping, and completed by loving. – Concerning faith: Blessed art thou that hast believed [Lk. 1:45].  She believed the incarnation and the resurrection. – Concerning hope: It is certain that she never asked her Son for temporal things, being content with poverty. – Concerning charity: because charity casteth out fear [1 Jn. 4:18]; and she did not fear to stand by the cross, etc.  She received Him into the home of her body, because she enclosed Him in her womb for nine months. – She received Him into her external home for thirty years.  Therefore, it is not surprising if she was received into the highest place of the kingdom of God.  And because she received Him in her soul, she was received in the greatest glory of her soul.  Because she received Him in her body, she was received into Heaven with a glorified body above all the angels.  Because she received Him into her home, providing for Christ in all things, she was received into Heaven provided with all good things forever, as the Queen of the world.
 
    
 
   Secondly, concerning us.  We ought to receive Christ into our souls through faith, that Christ may dwell by faith in your hearts [Eph. 3:17].  This is done by thinking with assent, attentively, and assiduously about matters of faith.  Let the word of Christ dwell in you abundantly [Col. 3:16].  Note how this is verified in a few words. – Likewise, by hope: by desiring the kingdom of God with confidence and by despising all temporal things.  For this is the sign of true confidence.  Note the examples of merchants. – Finally, by true charity, because he who loves is loved, and thus God dwells in him.  And he that loveth Me, shall be loved of My Father: and I will love him, and will manifest Myself to him…We will come to him, and will make our abode with him [Jn. 14:21-23].  He who receives God in such a manner will be received afterwards by sight, enjoyment, etc.
 
    
 
   We receive God in the body through the Eucharist, and therefore, St. Irenaeus and others say that through the Eucharist we receive the seed of immortality, etc.
 
    
 
   We receive God in our external home in the poor: because as long as you did it to one of these My least brethren, you did it to Me [Mt. 25:40].  Hence, for those who seldom think about matters of faith, and who seldom communicate, and do not give alms, it is not surprising if in death they are not received by God into His house, but by the devil into his.  Therefore, while we have the time, etc.
 
    
 
    
 
    
 
   Concerning the Incarnation of the Lord
 
    
 
   The mercy of God is so great, that the more men offend it, the more He has mercy on them as upon madmen.  In short, pure love was the cause, that God, without His own advantage, gave to us the greatest blessings, and especially three: first, that our nature was placed by Christ on the throne of God; second, that our sister the Virgin Mary was exalted above all the angels; third, that we were made fellow citizens with the saints, and the domestics of God [Eph. 2:19].
 
    
 
    
 
   Second Exhortation
 
    
 
   Concerning the qualities of perfect charity: II
 
    
 
   An eighth quality can be added, because it is at present the feast of Blessed Mary: devotion to the Blessed Virgin.  For all perfect men were very devoted to the Blessed Virgin, as is clear concerning St. Ephrem among the Greeks, and St. Bernard, St. Dominic, St. Francis, and St. Bernardine, etc.
 
    
 
   The reasons are manifold: first, because she is the archetype of perfection in a pure creature.  This is known from the reward: for glory corresponds to charity.  Likewise, because to whom less is forgiven, he loveth less [Lk. 7:47]; and more was forgiven her than all others and in a most excellent manner, because she was prevented by grace from committing any sin.  Also, because she was chosen to be the worthy mother of God, etc.  Besides, in the second place, because she is a most powerful advocate, since she is nearest to God: an example of someone who can accomplish much in court.  In the third place, because experience teaches that she is so merciful, that she rewards even the least devotion considerably with the greatest benefits, etc.
 
    
 
    
 
    
 
    
 
   Concerning the Birth of Blessed Mary
 
    
 
   The Gospel [Mt. 1:1-16] and the reading from the book of Proverbs [8:22-35], which today are read out in the Mass do not seem to pertain to the praises of Blessed Mary, and yet, if they are examined rightly, they pertain in the highest degree.  The praises of a woman can be drawn from four principles, 1. from her ancestors; 2. from her husband; 3. her children; 4. from her own virtue.
 
    
 
   Concerning the first.  The Blessed Virgin had most noble ancestors, who are set forth in the Gospel.  For that genealogy is common to St. Joseph and to the Bl. Virgin, because they were from the same family.  For Christ was from the seed of David, as the Apostle says in the letter to the Romans 1:3: who was made to him from the seed of David; yet, He did not have a father on earth, but a mother only.  Furthermore, antiquity is found in this genealogy, because it is traced back as far as Abraham, who lived two thousand years before Blessed Mary.  Nobility is found on account of the twenty-one kings who were from that same family; also, on account of military strength, as in Abraham and David; on account of wisdom, as in Solomon and David; and on account of holiness, as in Abraham, Isaac and Jacob, king Hezekiah and king Josiah.
 
    
 
   Concerning the second.  The Blessed Virgin had the noblest and holiest and most fortunate spouse.  For the genealogy of the Gospel pertains to him; he is also called just in the same Gospel [Mt. 1:19]: But Joseph, because he was just: hence, he was canonized in Scripture by the Holy Spirit; and finally, most fortunate, because he was made, so to speak, father of the Son of God, who in fact was subject to them.
 
    
 
   Concerning the third.  The Blessed Virgin had a most eminent Son, because He was a divine Person, and with respect to His humanity, He is the head of men and angels. The praises of the Son of God, Who is the same Son of the Virgin, are contained in the reading from chapter 8 of Proverbs verses 22-35: The Lord possessed me.  The following things are mentioned in the passage: 1. antiquity, and through this, the nobility of begotten wisdom, which is the Son of God.  The Lord possessed me in the beginning of His ways, before He made anything from the beginning.  2. power: I was with Him forming all things, and I was delighted playing in the world.  In this verse, He shows to us that He made so great a thing by playing, i.e., very easily.  3. wisdom: And poised the fountains of waters, that is, to water the earth He suspended clouds in the air, which are like fountains watering the earth.  Also pertinent to this point is the phrase: I was forming all things, because, from diverse and contrary things, He made such a steady structure.  4. goodness or charity: and My delights were to be with the children of men; for out of love of creatures He made them: and He showed an especial love toward men.  Hence, we are exceedingly ungrateful, if, having been loved by God, we do not love God; and we ought to say from the heart: my delights are to be with the Son of God.
 
    
 
   Concerning the fourth.  The Blessed Virgin had in herself another excellent quality, without which all things that we have said would have profited nothing.  Hence, in  Lk. 11:27 to the woman who said to Him: Blessed is the womb, that bore Thee, He replied: Rather blessed are they who hear the word of God and keep it; wishing to say, as Bede explains, that the Blessed Virgin is indeed blessed, because she is the Mother of God; but much more, because to this she joined hearing and keeping the word of God.  For this is the highest perfection, to hear with the ear of the heart what God wishes from us, and to fulfill that in deed. 1. Scripture says 1 Kgs. 15:22: God does not want holocausts, but rather that His voice should be obeyed, and Christ [Jn. 8:29]: Therefore the Father loves Me, because I always do the things that are pleasing to Him; and the Apostle [2 Cor. 5:9]: We strive earnestly, whether absent or present, to please Him.  And St. Francis was completely devoted to discovering the good pleasure of God, so that he might fulfill it.  2. It is reasonable, because we are the servants of God; nay more, also slaves redeemed by Christ.  But the servant’s task is not to do what pleases himself, but that which pleases the Lord.  Likewise, we are the beasts of God and are led by His Spirit.  Ps. 72:23: I am become as a beast before You, and Rom. 8:14: those who are led by the Spirit of God, they are the sons of God.  A good horse is moved to the motion of the spur or of the reins.  Furthermore, patience, humility, charity, and all the virtues consist in this: Jn. 14:23-24: he who loves Me, will keep My words, and he who does not love Me, does not keep My words; and St. John, in his 1 Epistle 2:5: He who keeps His commands, in him truly has the charity of God been made perfect.  Lastly, the utmost and greatest beatitude consists in this: Blessed are the peacemakers.  For those alone live in the greatest peace, who desire nothing except to please God.  For, every disturbance is born from the fact that we desire that which we are not able to have.  The Blessed Virgin, who said [Lk. 1:38]: Behold the handmaid of the Lord, let it be done to me according to your word, had this perfection.  And therefore, she was very content in poverty, etc.  And therefore, she was full of grace, free from every sin and possessing all virtues.  Religious have a great opportunity for this perfection, because they have a superior as their interpreter of the will of God, and in the rule it says: let no one be solicitous about changing an office, but rather about perfecting himself in it.  But ought we to desire nothing?  Nothing about which it is doubtful, whether it pleases God; but we ought to desire progress in the virtues, because this is the will of God, our sanctification [1 Th. 4:3].
 
    
 
    
 
   Exhortation to Novices
 
    
 
   Concerning St. Luke
 
    
 
   St. Luke truly carried the cross for the honor of the Lord, because he was a most devout and most fervent lover of Christ, which is clear first from his association with St. Paul, who was like a seraph on earth; and then from his friendship and familiarity with the most Blessed Virgin, from whom he learned the mysteries of the Annunciation, the Nativity, and the Purification, which he alone narrates, and he was the first to paint her portrait.  Therefore, in order to imitate so great a man, we ought to act seriously, to carry the cross continually in the body alone and on account of the love of God alone, and in order to accomplish this, to be greatly attached to the Blessed Virgin, etc.  The end.
 
   


 
   
  
 



An Explanation of the Apostles’ Creed
 
    
 
   Article III
 
    
 
   Who was conceived by the Holy Spirit, born of the Virgin Mary.
 
    
 
   In the second article, the Apostles taught us that Christ is God and man: in this third article, they make clear how the Son of God was made the Son of the Virgin Mary, and thereby how God was made man.  Therefore, we have to explain two things briefly: first, of what kind of conception Christ had, then, what kind of birth the same Christ had.
 
    
 
   Who was conceived.  The human conception of Christ was similar to the conception of other men in one thing; but in many other things it was different.  It was similar to the conception of others with respect to His mother, because He was truly conceived in the womb of His mother, and from the blood of His mother; and because of this He is the true Son of His mother Mary, and Mary is the true mother of Christ.
 
    
 
   Now, therefore, God the Father is the true and only Father of Christ according to His divinity; and the Blessed Virgin Mary is the true and only mother of Christ according to His humanity; because God the Father, from His own substance, begot Christ as God; He did not create Him from nothing, and He did not fashion Him from something else; and the Blessed Virgin Mary begot Christ as man from the matter of her own blood, not from something else.  The Holy Spirit, however, did not beget Christ from His own substance, but formed Him from the blood of the Virgin; hence, He ought not to be called the Father of Christ, but the One Who fashioned the body and soul of Christ.
 
    
 
   Moreover, although it is truly said that Christ was brought forth by the Blessed Virgin as man, not as God, nevertheless, it does not follow from this that the Blessed Virgin is not the mother of God, or is not the bearer of God.  For, quite truly is the Virgin Mary the bearer of God and the mother of God because there is only one Person in Christ, and that Person is divine, having two natures, a divine nature from His Father and a human nature from His mother.  Hence, each statement is true: both that Christ as God has a Father without a mother, and that Christ our God has a Father and a mother.  And likewise, each statement is equally true: both that Christ, as man, does not have a father, but only a mother; and that Christ the man has a mother and a Father.
 
    
 
   Born of the Virgin Mary.  This is the second part of the article, in which the birth of the Savior is declared, which in one respect was similar to the birth of other men, and in many respects different, as we said a little earlier about His conception.  In the first place, therefore, the birth of Christ was similar to the birth of other men, because just as other men are kept in the mother’s womb for nine months, so also Christ remained in the womb of the Virgin mother for nine months: namely from the 25th of March until the 25th of December.  But in many respects it was different.  For other women labor much in giving birth and suffer the severest pains: but the Virgin Mary endured no pains, and neither did she need a midwife or any assistant, neither for herself, nor for her Son.  But she herself raised her Son from the earth, she herself wrapped Him in swaddling clothes, and she herself placed Him in the manger.  Then, other women are not able to give birth without a violent expansion of those parts through which the baby comes into the world, and thence arises the overwhelming pain of those who are giving birth.  The holy bearer of God certainly suffered no expansion or opening of the birth canal in giving birth: but, as the Virgin conceived, so also did the Virgin give birth: and as Christ rose although the tomb was sealed and went in to the Apostles although the doors were locked, so also did He come into the world although His mother’s womb was sealed, which was prefigured by Ezechiel [44:2], by the eastern gate that was forever closed, through which the Lord God alone entered.  Furthermore, no human being is able to choose the time and place of his birth: but Christ chose the time and place, and both are filled with mysteries.  He chose the time of the winter solstice, when the sun begins to return to us, because then He Himself, the Sun of justice and true Light of the world, was returning to men by grace, from whom he had withdrawn on account of their sins.  He chose a mean and humble place, the little village of Bethlehem, and in it a cave where He was born, and a manger where He was laid; so that by this example He might teach contempt of the world and of its pomps and delights.  Quite rightly did St. Leo say on the feast of Epiphany: He Who had taken the form of a slave, chose Bethlehem beforehand for His birth, and Jerusalem for His Passion.  For, He wished to be born in an obscure place, where He might be praised by Angels and adored by Kings; and He wished to die in the most famous and frequented place where He might be despised by the multitude and mocked by the leaders.
 
    
 
   The Apostles wished, however, to pronounce the name of Mary in this article of faith, and to say: born of the Virgin Mary and not merely born of the Virgin, for a twofold reason: first, to confirm the truth of the account, then, for the greater consolation of the Church and the public proclamation of the Virgin.  To affix the proper names does much to confirm the truth of the account.  Indeed, this is the reason why Pontius Pilate is named in this same creed, and why the Angel Gabriel, the city of Nazareth, Joseph and Mary are named in the account of the Annunciation; and in the Gospel passage about the preaching of the Precursor of the Lord the Emperor Tiberius, Pilate the Procurator, Herod the Tetrarch, the Chief Priests Annas and Caiphas, and finally, Zachary and John.  So it is also not a little conducive to the consolation of the Church and the praise of the Virgin, that we know the lovable name of the most holy Mother of God, and in whose patronage, after Christ the Lord, the whole Church has complete trust, by the best of rights.  And it especially pertains to the glory of the Virgin, that in the Apostles’ Creed, which is the shortest, that Mary the Virgin Mother of God, who surpasses all proclamations of praise, be preached most clearly.
 
    
 
   Article VI
 
    
 
   Into heaven.
 
    
 
   And the Son of God shared this glory with us.  For the Blessed Virgin Mary was also assumed above the choirs of Angels, and we all, if we shall have imitated the humility of Christ, shall be exalted above the stars and associated with the choirs of Angels.
 
    
 
    
 
   Article XI
 
    
 
   The resurrection of the body.
 
    
 
   Then, in that word, resurrection, the Apostles indicate that the body in the resurrection will not only be a true body, but the very same body which it previously was.  For, otherwise, it could not be called a resurrection, but the production of a new thing.  From which we also understand that men will rise in a male body and women will rise in a female body.  For, although after the resurrection there will not be a further use of marriage, nevertheless, it will be fitting that the Saints should triumph in the body in which they fought; and in that body, in which they flourished with the glory of an extraordinary chastity, the holy Virgins should be publicly praised.  Finally, in what way would the excellence of the Mother of God be known, if she did not have a female body?  Therefore, there will be a resurrection of the body, and of the same body, and in the same sex.
 
   


 
   
  
 



On Indulgences
 
    
 
   Book I
 
    
 
   Chapter II
 
    
 
   The fourth proposition.  “To this treasury of superabundant satisfactions belong also the sufferings of the Blessed Virgin Mary, and of all the other saints who suffered more than their sins required.”  By no means can the heretics of our time tolerate this proposition, and especially John Calvin and Martin Kemnitius, whose arguments we shall demolish in their own place.  Therefore, we maintain that not a few holy men suffered with patience much more on account of God and justice than was required by the guilt of temporal punishment to which they were liable on account of the sins that they had committed.  For, the Catholic Church teaches that the very offense and the guilt of eternal punishment are expiated not by their own satisfactions, but by the blood of Christ.  This truth is demonstrated, in the first place, by the sufferings of the Blessed Virgin.  For it is certain that the Virgin Mary was stained by no actual sin, and it is pious to think that she was also immune from original sin, as we have taught elsewhere, but that does not pertain to the matter that we are dealing with at present.  That the most holy Virgin, however, was free from actual sin is the common understanding of the whole Church, as the Council of Trent affirms in Session 6, canon 23.  St. Ambrose, also, in the last sermon on Ps. 118, writes that the Blessed Virgin was untouched by every stain of sin.  And St. Augustine, in the book On nature and grace, ch. 36, says that so much grace was bestowed on her that she conquered sin in every respect.  St. Bernard teaches the same thing in epist. 174.  The Liturgies of the Greeks, Basil and Chrysostom, proclaim that the Virgin Mary is entirely blameless and undefiled, indeed, more pure and holier than the Cherubim and Seraphim themselves.  Finally, we have the words from the Canticle of Canticles: Thou art all fair, O my love, and there is not a spot in thee [4:7].  To no particular person are these words more fitting than they are to the Blessed Virgin.  Therefore, the Virgin Mary did not need any satisfaction for herself, and she, nevertheless, suffered many things for God, and especially because a sword of sorrow pierced her soul, according to the prophecy of Simeon [Lk. 2].
 
   


 
   
  
 



Consecrated Religious
 
    
 
   Ch. XXII
 
    
 
   A vow of continence is defended on the basis of the passage in the first chapter of St. Luke: How shall this be done, etc.?
 
    
 
   Finally, I come to the vow of continence, which I shall strive to the best of my ability to uphold, in the first place, from the testimonies of Scripture; next, from those of the Councils and the general consensus of the whole Church; in the third place, from the decrees and laws of the Pontiffs and emperors; in the fourth place from the tradition of the Greek and Latin Fathers; and lastly, from natural reason as well.
 
    
 
   Let the first testimony, therefore, be the passage in Lk. 1: How shall this be done, because I know not man?  By these words the most holy Virgin indicates that she has an impediment that makes her unable to conceive and bear a son: that impediment, however, could be none other than a vow of continence already taken.  For those words: I know not man, do not mean “I now actually do not know man,” but rather, “it is not permitted for me to know man,” otherwise it would have been a most foolish inquiry, because it could have immediately been answered, “although you do not know man now, nevertheless, in a little while you will know man.  And so, as we say in Lent, I am not eating meat, that is, I am not permitted to eat meat at this time; so the Blessed Virgin said: I know not man, that is, I am forbidden to know man.  No reason can be given, however, for why it was forbidden, except a vow, for she both had a husband and was young; and we cannot suppose that she was sterile or impotent – certainly she was not yet able to know that, because she had not yet taken a husband.  And finally, she was not forbidden to know man by some common law, as is well-known.  Therefore, it was by a particular law, that is, by a vow.
 
    
 
   The same is confirmed by the Fathers.  St. Gregory of Nyssa, in his sermon On the Nativity of the Lord: 
 
    
 
   For, he says, if Joseph had already promised to marry her, how would she have opposed the angel who foretold the birth, as if it were a new, unusual, and amazing thing?  Since she certainly hoped that she herself someday would also be a mother according to the law of nature?  But because flesh that has been dedicated and consecrated to God should be preserved intact like some votive offering, she says “even if you are an angel and have come from heaven, even if this is a superhuman apparition, nevertheless, it cannot happen that I shall know man.  What kind of mother will I be without man?  For I have indeed known that Joseph is my spouse, but I know not man.
 
    
 
   St. Augustine in his book On holy virginity [ch. 4], says: 
 
    
 
   Her virginity itself also was on this account more pleasing and acceptable, because it was not that Christ Himself, having been conceived, snatched the virginity that He was preserving from a husband who would violate it; but rather, before He was conceived, He chose it, already dedicated to God, as the condition from which He would be born.  This is shown by the words which Mary spoke in answer to the Angel announcing to her that she would bear a son; "How,” says she, "shall this be, seeing I know not a man?”  Which assuredly she would not say, unless she had previously consecrated herself to God as a virgin.  But, because the customs of the Israelites as yet rejected this, she was espoused to a just man, who would not take from her by violence, but rather guard against violent men, what she had already vowed.
 
    
 
   St. Bede on chapter 1 of St. Luke says: 
 
    
 
   She reverently declared her spiritual resolution, namely, that she had decided to live a virginal life.  Because she was the first of women who undertook to surrender herself to such a great virtue, she merited by a singular right to be preeminent above other women in her blessedness.
 
   
St. Anselm, in his book On the excellence of the Virgin [ch. 4] says: The Virgin, both tender and charming, born from royal lineage, and most beautiful, directed all her attention, all her love, all her efforts, that she might consecrate her body and her soul to God in perpetual virginity.
 
    
 
   Rupert, in book 3 on the Canticle of Canticles says: You were the first to vow the excellent vow, the vow of virginity.
 
    
 
   Finally, St. Bernard in his fourth sermon upon Missus est, says: 
 
    
 
   It is not that she doubts the fact: she only inquires concerning the means and the manner.  For she does not ask ‘whether this shall be done?’ but, ‘how this shall be done?’  As if she were to say, ‘Since my Lord, Who is the witness of my conscience, knows that His handmaid has vowed to preserve her virginity, by what law and in what manner shall it please Him that this be done?  Should it be necessary to set aside my vow, in order to become the Mother of so great a Son, I shall rejoice indeed because of the Son, but I shall grieve at having to sacrifice my virginity’. And in the sermon A great sign: In liberty of spirit going beyond all the prescriptions of the Mosaic Law, she consecrated her virginity to God by vow, that she might be spotlessly ‘holy both in body and in spirit’ [1 Cor. 7:34].  And she proved the immovable firmness of her resolve by the constancy of will, implied in her answer to the Angel’s promise of a son: ‘How shall this be done, because I know not man?’ [Lk. 1:34].  
 
    
 
   The consensus of the theologians agrees with the Master in Book IV of the Sentences, dist. 30.
 
    
 
   But let us see what the adversaries respond to these things.  John Calvin, in his commentary on this passage cited by Marloratum, says three things worthy of censure.  In the first place, he accuses the most Blessed Virgin of spitefully restraining the power of God: The holy Virgin seems, he says, not less spitefully than Zachary did at first to restrain the power of God: for that which is beyond the common order of nature she considers to be impossible.  For she reasons thus: I do not know man; how shall I believe therefore the future which you announce?  And, in truth, we are not to be greatly solicitous, as to cleanse her from every vice.  So says Calvin.
 
    
 
   His words certainly indicate well enough his impiety, and how little he has in common with the holy Fathers.  For, on this passage, St. Ambrose, St. Bernard, the Venerable Bede and others teach in eloquent words that: How shall this be done? was not the question of someone who doubted, but of someone who was seeking and desiring to learn the manner in which that thing was to be, which seemed to go against her vow.  Then, how is it credible that she spitefully wished to restrain the power of God, when she was full of grace, and when the Lord Himself was always present with her in a singular manner, as the angel had said a little before?  Finally, if the holy Virgin spitefully restrained the power of God no less than Zachary before, why was she not equally punished?  Certainly Zachary was punished by the angel because of his unbelief and was chastised in words and by the punishment of lost speech.  The most Blessed Virgin was censured by not even the least little word.  But if the sin was the same for both, why was the punishment not also the same?
 
    
 
   In the second place, Calvin blames the Fathers, who infer that she made a vow of virginity from those words: The argument that certain ones have taken from this passage the opportunity to say that the Virgin had a vow of perpetual virginity, because otherwise that response would have been superfluous, is exceedingly weak, indeed absurd and ridiculous.  Shall we suppose that the Virgin allowed herself to be given in marriage to a husband, so that she might mock him?  It certainly would have been dishonesty, worthy of severe censure, if she had spurned the holy covenant of matrimony, not to mention a mockery of God.
 
    
 
   Here too, we also long for the moderation of Calvin.  For what sort of argument is it, that he calls absurd and ridiculous, which is declared by Nyssa, Augustine, Bede, Bernard, Anselm, Rupert, and by every school of theologians?  Furthermore, his argument is demolished in two ways.  The first, by denying that the conclusion, whatever it may be, follows from the premise: for even if we were to grant that the Blessed Virgin had contracted marriage with Joseph with the intention of consummating the marriage, as Calvin assumes in his annotation on ch. 1 of Luke, Beza, in the same place, Bucerus on ch. 1 of Matthew, Peter Martyr in the book on celibacy and monastic vows, and Centuriatores, Centur. 1, book 1, ch. 10, teach falsely, nevertheless, it still would not follow that she, when she said: How shall this be done, because I know not man [Lk. 1:34], did not have a vow of virginity: for she could have made this vow after the celebration of the marriage, and yet, before the angelic salutation, as St. Thomas teaches [III, q. 28, art. 4], so that as soon as the nuptials were celebrated, then before the consummation of the marriage came about, the Blessed Virgin professed the vow of virginity, with the consent of St. Joseph himself, who, as it is piously believed, also professed the vow at the same time.
 
    
 
   Nevertheless, I add in the second place that the Blessed Virgin never had the explicit intention of consummating the marriage, and, hence, even the premise of the argument of the adversaries is false: for otherwise she would have been a Virgin not in intention, but only in the flesh.  And still a true marriage was not prevented because of the perpetual will of practicing continence, nor did she mock her husband, nor did the Holy Virgin faithlessly contemn marriage, as Calvin blasphemes; for when she entered into marriage, she gave her husband absolute power over her body, so that it was truly permitted to St. Joseph, if he had wished, to consummate the marriage with the Blessed Virgin, for that is required, and suffices for the essence of a true marriage; nevertheless, because she knew, having been taught by divine revelation, that St. Joseph would never have desired it, on that account she could have, and did have an explicit desire of always practicing continence, and virginity consists precisely of this desire.  And although St. Thomas does not admit that the Blessed Virgin had taken an absolute vow of virginity before the betrothal, Scotus, nevertheless, allows it in Part 4, dist. 30, q.2, and before Scotus, Albert the Great in his book on the praises of the Virgin [PSEUDO-ALBERT], and before Albert, the holy Fathers, Gregory of Nyssa and Augustine teach in well-known passages, in eloquent words, that the Blessed Virgin vowed virginity before the betrothal; and I do not see why that vow conflicts with the celebration of a true marriage, assuming the revelation, which all theologians assume, whereby it had been revealed to the Blessed Virgin that St. Joseph would never demand the marital debt.
 
    
 
   But certain ones say that he who has surrendered himself to God by a vow cannot give himself to another in marriage.  Hence, even the Apostle [1 Tim. 5:12] says that those women who desired to marry after taking a vow deserve condemnation: Because they have made void their first faith.  I respond: He who has vowed continence cannot now give himself to another with the danger of violating the vow; for the Apostle is speaking about persons of this kind, and reason itself teaches this.  But if there is infallible certitude of the vow never being violated, it is not contradictory that he who is obliged by the one should give himself to another as well in a different kind of marriage; otherwise spouses would not be able to vow continence by common consent, which all theologians nevertheless admit; for spouses of this kind give themselves to God by vow, and yet, they are still obligated to one another by marriage.
 
    
 
   In the third place, Calvin responds to our argument and that of the Fathers, in which we prove that the Virgin vowed virginity, because otherwise she would have foolishly responded to the angel: How shall this be done, because I know not man?  The matter, he says, is to be explained, that the Virgin looks to a future time, and therefore indicates that she was not about to cohabit with a man.  This conjecture certainly is both probable and simple: that the greatness, or rather the grandeur of the matter, upset the Virgin, so that all her senses were bound and restrained in admiration; when she hears that the Son of God will be born, she understands this to be something extraordinary and this is the reason why she excludes marital intercourse.  Hence, astonished, she exclaims: How shall this be done?  Thus spoke Calvin.  Theodorus Beza also explains the verse in this manner.
 
    
 
   But, in the first place, if Calvin relies on this conjecture alone, why does he forsake the authority of all the Fathers?  Whether it is safe to oppose all of the Fathers on account of one opinion, he will see.  Then, that conjecture is improbable and has been attacked for a long while.  For then the Virgin would not have said, “because I do not know man”, but, “because I shall not know man.”  But you will say:  The Virgin believed the angel when he announced the nativity of the Messiah, and she knew from the prophecy in Isaiah 7 that the mother of the Messiah would be a Virgin: why, therefore, did she say, “because I do not know man?”  I respond: Perhaps the prophecy of Isaiah did not immediately come into the mind of the Virgin, and therefore, she feared for her own virginity, even if she otherwise was not ignorant that the Mother of the Messiah would be a virgin; and this seems to be the opinion of St. Bernard, who depicts the Virgin saying: “Should it be necessary to set aside my vow in order to become the Mother of so great a Son, I shall rejoice indeed because of the Son, but I shall grieve at having to sacrifice my virginity”; and St. Athanasius, in his sermon on the Mother of God, says: Here the Virgin hesitates, looking to nature and thinking about Joseph.  In the second place, I say with St. Ambrose on this passage: Blessed Mary knew very well that the Mother of the Messiah would give birth as a Virgin, and this then came into her mind, and therefore, she did not ask whether a virgin would give birth, but in what manner and order this would occur, as if to say: Since by vow and firm resolution, I do not know man, if I am to give birth, I will certainly give birth as a Virgin: but how will such an unusual thing happen? And the response of the angel squares with this when he says: The Holy Ghost shall come upon thee [Lk. 1:35], etc., i.e., this will be the manner, that the Holy Spirit shall come upon you, and by His work, not by the work of any man, you will conceive and give birth.
 
    
 
   But, now that Calvin has been dispatched, let us hear Peter Martyr.  He, in his book on celibacy and monastic vows, alleges three arguments, so to speak, to explain this passage of the Gospel.  In the first place, he says that the marriage of a virgin is not consistent with a vow of virginity.  But this has already been refuted.
 
    
 
   In the second place, he says that a vow cannot be inferred from those words: Because I know not man, unless, in the manner of Anaxagoras we shall make whatever we please from anything whatsoever, and he proves this by other similar expressions; for, in Ex. 6:12, Moses says: How will Pharao hear me, especially as I am of uncircumcised lips?  And, nevertheless, we would not infer correctly from this that Moses vowed the un-circumcision of his lips.  And Nicodemus said: How can a man be born when he is old [Jn. 3:4].  And yet, who infers from this that Nicodemus vowed his old age?
 
    
 
   But these arguments are extremely trivial; for the un-circumcision of the lips and old age do not depend on free will, and therefore, they bring about a difficulty, whether for speaking or being born, which cannot be overcome by man.  Wherefore Moses wisely said: How will Pharao hear me, especially as I am of uncircumcised lips?  And Nicodemus: How can a man be born when he is old?, even though the former had not vowed the un-circumcision of his lips, nor the latter his old age: because without such a vow they had an impediment, the one to speaking, and the other to being born, which they could not remove by themselves.  But to know man was proposed to a woman joined in marriage to decide; therefore, holy Mary answered foolishly: How shall this be done, because I know not man, if she was forbidden by no law to know man: it is certain, however, that she was not forbidden by a general law; it follows, therefore, that she was forbidden by a private law, that is, by a vow.
 
    
 
   In the third place, he tries to destroy our argument, and says, that even if the Blessed Virgin had not made a vow, she still asked wisely.  He says: The questioning of our Virgin was truly wise, because if the One conceived and born, Who was being foretold to her, was to exist by the ordinary and usual manner, she said that something stood in the way, namely, that she was not yet involved with a man; if, however, it was to be by an extraordinary or supernatural manner, she wishes to be informed about it.  So says Peter Martyr.
 
    
 
   But he labors in vain; for, if the Child was to be conceived by the natural and ordinary way, not wisely, but very stupidly would she have said that something stood in the way, namely, that she had not yet known man.  For a present or past conception was not being promised to her, but a future one:  Behold, he says, thou shalt conceive in thy womb, and shalt bring forth a Son [Lk. 1:31].  But it was not required for a future conception that she know man or had known man, but that she be able and willing to know in the future; therefore, absolutely no wife, except perhaps a deranged one, would inquire about a conception and say to the one foretelling it: “How shall this be, because I have not yet known man”: for the answer would have been given to her, “Although you have not yet known man, afterwards you will.”  If, however, the Virgin’s act of conceiving was to be supernatural, it is true that she wishes to be informed about the manner, but she wishes it because she was certain that she was to give birth as a Virgin, because she had vowed not to know man.
 
   


 
   
  
 



Concerning the loss of grace and the state of sin
 
    
 
   Bk. 1, ch. 6
 
    
 
   In this place, however, it should be noted that although we have said that no one, however just and holy, could live in this life without venial sins, nevertheless, we always make an exception of Our Lord Jesus Christ and His Mother the ever-Virgin Mary.  For the principal reason why we cannot be entirely freed from venial sins in this life is that concupiscence of the flesh, which is also called by theologians the incitement to sin, which we have contracted from the loss of original justice; but Christ was altogether without that concupiscence, of course, because He had been conceived by the Virgin by the power of the Holy Spirit.  The holy Virgin herself, however, (as St. Thomas teaches in III, q. 27, art. 3) in her initial sanctification, either was completely freed from the incitement, or (what is more acceptable) was filled with so great an abundance of grace, that in her the incitement remained bound, and then, in the actual conception of the Son, was thoroughly removed.  And so we read about Christ: Who did no sin, neither was guile found in His mouth [1 Pt. 2:22].  Concerning the Virgin, however: Thou art all fair, O my love, and there is not a spot in thee [Cant. 4:7].
 
    
 
   Concerning the same, St. Cyprian (or whoever was the author, no doubt a learned man from antiquity), in his sermon on the Nativity of Christ says: Mary was very different from others, sharing in their nature, not in their blame.  Concerning the same, St. Ambrose, in his last sermon on Ps. 118 says: Receive me, not from Sara, but from Mary, so that she may be an incorrupt Virgin, yet a Virgin preserved from every stain of sin by grace.  And St. Augustine in his book On nature and grace [ch. 36]: 
 
    
 
   We must except the holy Virgin Mary, concerning whom I wish to raise no question when it touches the subject of sins, out of honor to the Lord; for from Him we know what abundance of grace for overcoming sin in every particular was conferred upon her who had the merit to conceive and bear Him who undoubtedly had no sin.  
 
    
 
   And St. Anselm, in his book On the Virginal Conception [ch. 18] says: It was fitting that the Virgin shine with that purity, a greater than which under God is unthinkable.  And St. Bernard in his 174th [215] epistle says: 
 
    
 
   I, for my part, believe that she received a more ample blessing which not only sanctified her in the womb, but also preserved her thereafter free from sin throughout her life.  This is something which we do not believe to have been accorded to any other born of woman.  This unique privilege of sanctity whereby she was enabled to live her whole life without sin surely well becomes the Queen of Virgins who, in giving birth to Him Who destroyed sin and death, obtained for all of us the reward of life and righteousness.  
 
    
 
   St. Thomas teaches the same [III, q. 27, art. 4], as do St. Bonaventure and other theologians [3 On the Sentences, dist. 3] and Richard of St. Victor eloquently in book 2 on Emmanuel.  Finally, the Council of Trent [session 6, canon 23] defines as follows: 
 
    
 
   If any one saith, that a man once justified (can sin no more, nor lose grace, and that therefore he that falls and sins was never truly justified; or, on the other hand, that he) is able, during his whole life, to avoid all sins, even those that are venial,-except by a special privilege from God, as the Church holds in regard of the Blessed Virgin; let him be anathema.
 
    
 
   And they ought not to produce the testimonies of Chrysostom, Ambrose and Augustine, which Calvin cites in his Antidote against this canon of the Council of Trent.  For the testimony of Ambrose which he cites, never existed; the testimony of Augustine, however, is general, and admits an exception, which Augustine himself mentions in another place, as we have shown.  Chrysostom, indeed, seems to say something contrary to those things which the Fathers commonly teach: still his words can be harmlessly explained, and no doubt they will admit the common consensus of the Fathers, and to the Greek liturgies themselves, in which the Blessed Virgin is clearly declared to be blameless and incorrupt, holier than the Cherubim and Seraphim.  See further proofs in our Jesuit confrere Canisius [Book 1, On the Blessed Virgin, ch. 10, and Book 4, the last chapter].
 
   


 
   
  
 



Concerning the Sacrament of the Eucharist
 
    
 
   Chapter VI
 
    
 
   Is the Body able to be somewhere, and not occupy a place.
 
    
 
   The third example is from the nativity of the Lord.  That the Lord came forth from the closed womb of His Mother, with the integrity of her flesh clearly remaining inviolate, is inferred from the Word of God, and declared by the Fathers in eloquent words.  For the virginity of the Blessed Virgin during birth is contained in the Apostles’ Creed: Born of the Virgin Mary.  All Catholics, however, admit that the Apostles’ Creed is not the written Word of God, and the heretics of our time are not accustomed to reject that Creed openly.  And this truth of the Creed is inferred from that Scripture passage: Behold a virgin shall conceive, and bear a son [Is. 7:14], where it is said not only that a Virgin would conceive, but also that a Virgin would give birth.  And a certain shut gate is described in Ez. 44:2, through which the Lord alone enters.  Which gate, St. Ambrose in his book on the Institution of Virgins [ch. 7] and Jerome in his commentary on this passage teach, is the ever-closed womb of the Virgin Mother of God.  Besides, Jovinian is placed with this accusation among the heretics by Siricius and Ambrose in letters numbered 80 and 81 among the letters of St. Ambrose, and Augustine, in his book on heresies [ch. 82], because he declared that Blessed Mary was corrupted in giving birth.
 
    
 
   The same Augustine in book 22 of the City of God, ch. 8, proves this same doctrine by another similar miracle, which happened in his time: for he writes that a certain very noble woman named Petronia received from a certain Jew a ring in which there was a certain stone useful for curing the disease (I do not know which) that was troubling her.  That ring, however, had been wrapped by a little hair chain, and bound most carefully; but when she went to the monument of St. Stephen the proto-martyr, by whose patronage she really was to be cured, lest the power of the miracle be attributed to the Jewish band, suddenly that ring stood unbroken at the feet of the woman; the chain also was unbroken, and completely and most intricately closed.  Augustine speaks thus about this miracle: 
 
    
 
   This is not credited by those who do not believe either that the Lord Jesus Christ came forth from His mother's womb without destroying her virginity, and entered among His disciples when the doors were shut; but let them make strict inquiry into this miracle, and if they find it true, let them believe those others.  The lady is of distinction, nobly born, married to a nobleman.  She resides at Carthage.  The city is distinguished, the person is distinguished, so that they who make inquiries cannot fail to find satisfaction.  Certainly the martyr himself, by whose prayers she was healed, believed in the Son of her who remained a virgin; in Him who came in among the disciples when the doors were shut.  
 
    
 
   The same Blessed Augustine, in his third [#132] epistle to Volusianus, speaking about each miracle, that is, about His entrance into the world through the unopened womb of the Mother, and His entrance to the disciples when the doors were shut, says that in works of this kind the whole reason for the deed is the power of the One working.  Other Fathers, who also join these two miracles, teach the same by general consensus, such as Gregory Nazianzen in his tragedy, The Suffering Christ, Theodoret in his second Dialogue, Jerome in his Apology for the books against Jovinian, Maximus in his second homily on the birth of the Lord, Gregory in homily 26 on the Gospel, Fulgentius in his sermon on the praises of Blessed Mary, and Bernard, in sermon 1 on the resurrection of the Lord.
 
    
 
   It is now shameful to report what Durandus or Beza say in reply to these things.  For the former, in the 4th part dist. 44, question 6, says that the enclosures of chastity were indeed uninjured, but, nevertheless, the natural passage-ways were widened by God, and Christ freely went out through them.  He, however, in his book on the omnipresence of the flesh of Christ, dares to say against Brentius, intemperately, that the womb of the Virgin was torn and opened when Christ came out, but the parts of the womb were immediately joined together by the divine power, so that she can be called a Virgin even after birth.
 
    
 
   But, in the fourth place, I ask, from where have they learned these things?  For, they do not adduce Scripture or any Father.  Then, if the passage-ways were opened, the Virgin did not give birth without pain: for the pain of those giving birth consists of that expansion alone.  On the contrary (if Beza speaks the truth), the Blessed Virgin experienced pain more than all women: for the tearing of the flesh is felt as more painful, than an expansion.  But not even the Mohammedans admit that the Blessed Virgin gave birth with pain.  Besides, if it were so, as those commentators say, the Blessed Virgin would not have been a virgin while giving birth, because to be a virgin during birth can signify nothing else, than to be inviolate in the very act of giving birth, and for the womb to remain uninjured.  But those deny this, as Jovinian did formerly.  For what Durandus says, that the integrity of the flesh remained inviolate and only the passage-ways were extended, involves a contradiction, according to the teaching of expert doctors.  For, as John Fernelius teaches in book 1, on the description of the birth of the human body, ch. 7, the loss of virginal integrity does not consist in the breaking of some membrane, but only in the expansion of the joined or contiguous parts.  Truly, she would not have remained a Virgin after birth.  For the virginity of the flesh, once it is lost, cannot be restored, as Jerome rightly says in his epistle to Eustochium about the defense of virginity.  For even if the torn parts can be joined again, nevertheless, it cannot happen, that they be not torn, if they had been torn.  Yet, to be a virgin, is never to have been corrupted.
 
    
 
   But against this Beza cites Ambrose and certain other Fathers, who say that Christ opened the womb of His Mother when He was born.  For thus did Ambrose write in book 2, on Luke, ch. 7: He Who sanctified another’s womb, so that a prophet was born, is He Who opened the womb of His own Mother, so that He might come forth immaculate.  Origen makes similar remarks, in homily 14 on Luke, and Tertullian in the book On the Flesh of Christ.
 
    
 
                 Now, there is doubt about what Tertullian means, and his authority is not to be esteemed to be that of a great man, because he contradicts other Fathers, and because it is agreed that he (as Jerome says) was not a man of the Church.  Concerning Origen and Ambrose, there is an easy solution: for they merely teach that Christ, by His own power and without the help of midwives or other human aid, came forth from the womb, yet opened the way for Himself.  Furthermore, the same St. Ambrose teaches on the cited passages that He opened the way for Himself through a closed womb, not by forcing it apart, but by wonderfully passing through it.  For he says likewise in his book On the Institution of Virgins: 
 
    
 
   Who is this gate, except Mary, closed, because she is a virgin?  Therefore, Mary is the gate through which Christ entered into this world, when He was brought forth by a virginal birth, and He did not break down the genital enclosure of virginity.  The barriers of chastity remained undefiled, and the seals of integrity remained inviolate when He came out from the Virgin, whose loftiness the world cannot support.  
 
    
 
   And in ch. 8: This gate will be closed and will not be opened.  Mary is the good gate which was closed, and not opened.  Christ passed through it, but did not open it.  Origen also, in treatise 26 on Matthew, declares that Blessed Mary was a virgin even after birth.
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