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			An Introduction 
to the Social Doctrine 
of the Church

			 

			In which direction should we go to find the intimate security and guarantee of a common life if not in a return of minds to conserve and recall the principles of true human nature wanted by God, that is to say: that there is a natural order even if its forms vary with historical and social developments. But the essential lines have always been and remain the same: the family and property as the basis of personal guarantee and, as a complementary factor of security, the local institutions and the professional unions and, finally, the State.1 

			In this short summary of the social doctrine of the Catholic Church, we need to address the main elements of our topic. By way of introduction, we shall define and defend this doctrine and its authority. The fundamental principles will bring us back to the origin and destiny of man. Only then shall we have the means to discuss the various societies in which man is necessarily integrated: the family, the economy, and the State.

			Because this text is introductory in nature, it cannot hope to cover the myriad of topics and sub-topics that are relevant to any discussion of social reality. At the same time, we are sensitive to the state of both Church and society today. Liberal ideology, which places a premium on man’s freedom at the expense of objective truth, has taken on a dominant role in the contemporary world. Almost every nation on earth is infected with this ideology. Even States that proclaim to be non-liberal or anti-liberal such as Russia still pay lip service to the “democratic process” as the sole legitimate means of choosing political authorities. The United States, which holds itself out as a beacon of liberalism to the world, can hardly contemplate a non-liberal order predicated upon higher principles of right. So-called “conservatives” in the American political order are as infused with liberal ideology as their political opponents. Indeed, it is these “conservatives” who, for the past 40 years, have been chiefly responsible for spreading economic liberalism throughout the world under the banner of globalization. They genuflect before the altar of capitalism and regard as heretics those who refuse to see “Providence” in the “invisible hand” of the market.

			To further assist our readers in learning more about the Catholic Church’s social doctrine, we have included brief excerpts and summaries from papal encyclicals and theological texts related to the topics covered herein. These summaries are set apart in darker type and indented, and may be consulted (or not) at the reader’s choosing. We also encourage all readers of this book to pay careful note to the list of “Further Reading” appended to this text. While we do not endorse every thought or position taken up in every recommended text, we believe these books will contribute to a deeper understanding of the Church’s rich social doctrine, along with both the practical and theoretical thinking it has inspired.

			

			
				
					1	 Pius XII, Feb. 20, 1946.

				

			

		

	
		
			I

			The Church Has a 
Social Doctrine

			When modern man wants to establish the hierarchy of values in society and have human dignity, he will be at great pains to do so unless he turns to the Church. It might strike as daring to hear Pius XII affirm with pride that the Catholic Church alone has a solid and rich social doctrine. For questions regarding social theology, like dogmatic and moral theology, the Universal Church is the only one which has promulgated a set of rules regarding the relationship of individuals with society.

			It is unfortunately commonplace today to even hear Catholics speak of the Church’s social doctrine as suggestive rather than binding. Although it is true that certain ecclesiastical statements are intended for specific facts and circumstances, social principles such as subsidiarity and the just wage are universally applicable regardless of time and place. Finally, despite the widespread rejection of the Church by liberal societies in the contemporary world, Catholic social doctrine is no less applicable today than it was at any other point in history. 

			A Necessity

			The Church has spared no sweat to spell out in theory and implement in practice Catholic social doctrine in its integrity. Why is there such a concern on the part of the Church authorities about the material conditions of society? Because Holy Mother Church knows that it is much more difficult to work out one’s salvation in a godless materialistic world like communist China and North Korea, or in regions beset by widespread Christian persecution such as the Middle East, or in any liberal Western country where divine and natural law are no longer respected.

			“To tamper with the relation of the Church and State cannot be without dismal consequences for the subsistence of morality. In a religiously neutral State how does one define morality? Does it come from God? If so, from which god? Do politicians determine what morality means or do the people determine it in referendums? True morality, if it did exist, would be something purely incidental. As a consequence, the relative ‘morality’ will also undermine the concept of common good, the end of human society. It also will turn out to be simply relative and undefined. But the relativist’s mindset is only tolerance, and the result of tolerance is anarchy—the law of the jungle—which is no law at all. This is what we are seeing today. This division is felt at all levels of human government. We see a separation of sin from punishment, a separation of legal law from moral law, a separation of the public life from the private life, and a separation of Church from State. It produces a separation of man from himself and, a separation of man from God” (Comment from Pravda (04/24/2012)).

			Erroneous Systems

			Among the great world religions, rare are those which have a coherent social doctrine binding on its members. Excluding Judaism and Islam, most religions have only sporadic elements unworthy to be called a doctrine at all. 

			If we move to the political sphere, with the notable exception of Freemasonry and the Communism, most social organizations will give recipes of social and political action without a synthetic view. This is because they lack a coherent anthropology and are often more concerned with momentary reactions to material conditions rather than the formation of a sustainable order with a thick conception of the common good. 

			Hence, besides the social doctrine of the Church, the only proper systems we can enumerate are only those related to the Koran and the Talmud, or the Freemasonic and Marxist ideologies. We are not going to give a full critique of such systems here. It suffices to say  that none of them respect God’s divine law or the natural law in their fullness. Both the Koran and the Talmud are incomplete bodies of law with tenets that sometimes contradict natural reason. In the Freemasonic and Marxist ideologies, the very notion of immutable and universal laws have disappeared. Here there is a strong apologetic argument in favor of the Catholic Church: she is the only body to present with authority a social doctrine coherent and respectful of the entire natural and divine order.

			True Definition

			Before giving the proper definition of terms, we need to dissipate a common error about the extent of social doctrine. Often enough, people consider the Church’s social doctrine to be made up of the sum of pontifical texts on labor and the conditions of the workers. They make the mistake of reducing this doctrine to the 19th century, saying that it was born with Leo XIII’s Rerum Novarum. But to limit the social doctrine of the Church with Church doctrine on political economy is to confuse the whole and the part. When the Church teaches about the true conception of liberty and its political consequences (for instance the encyclical Libertas), on the Social Kingship of Christ (the encyclical Quas Primas), on education (the encyclical Divini Illius Magistri), on Freemasonry (the encyclical Humanum Genus), she is dealing with points of social doctrine which are outside the economic sphere and are yet paramount.

			But, what do we mean exactly by the expression “social doctrine”? A closer look at each the terms will bring out the proper meaning of the expression.

			A doctrine is the compendium of true notions by which one directs one’s actions or which offers an interpretation of facts. It must therefore be a synthetic, stable, and universal system of thought. 

			Applied to social life, social doctrine is the sum of explanations which renders account of all aspects of man’s social life on earth. This obviously applies to the economic sphere, but it also entails, for instance, the scope and application of criminal law and the machinery of government.

			Applied to the Church, the Catholic social doctrine is the sum of truths and principles, enshrined in the Church’s magisterium and drawn from the natural law and Revelation, which deals with all aspects of man’s social life. Its main goal is the advancement of the Kingdom of God on earth. This divine Kingdom promotes the transformation of the world in agreement with the Catholic Faith. It has an impact on all aspects of life, social and economic. 

			Reasons for a Catholic Social Doctrine

			The Catholic Church has a social doctrine mainly for three reasons, which need some explanation.

			First, the Church is mistress of truth. “Teach ye all nations” was the mission of Jesus Christ to His Church: teach the faith and anything that is more or less connected with the salvation of souls. It is because, by divine command, she is the educator of souls. The Church must lead men to their supernatural destiny through the earthly realities of their temporal existence. They make their way to Heaven in the bosom of the earthly city and in their every aspect of life, domestic, professional, economic, and social. And this they fulfill when they conform their activity to the moral law of the Decalogue and the Gospel. The Church teaches that the various aspects of mankind’s duty of state are stepping stones to Heaven. She explains that the path to salvation is very much incarnated in their social life as a whole. 

			Second, the Church is the protector of souls. As the guardian of the moral law, the Church has the right and the duty to denounce any attacks brought against the moral law by any institutions, whether political, economic, or social. “The competence of the Church is incontestable in this portion of the social order which touches on the moral life to judge whether the bases of a social organization are in conformity with the immutable order of the things which God has manifested by the natural law and Revelation….The good or evil of souls depends and seeps in from the form which is given to society, in conformity or no with the divine laws.”2

			Last, the Church is the promoter of godly unity par excellence. Being Christ’s Mystical Body, the Church has the mission of uniting all men in the Charity of Christ. The sublime design of Christ over mankind was the reunion of all, beyond and over any divisive elements such as race, class, or sex, which is expressed in His sublime prayer to the Father: “Father, let them be one in us…” 

			By her social doctrine, the Church teaches men how they must prepare the realization of this great goal in their way of thinking and acting on all levels of social life here on earth. This social unity under the aegis of the Church is what properly defined the Middle Ages. The only universal empire guided by God’s Law which has ever existed was the age of Christendom, which once encompassed not only what we today call Western Europe but the Eastern lands as well during the time of the Byzantine Empire. 

			The latest movements of world domination by brute force that manifested themselves so forcefully in the 20th century are only a parody of this holy order. This is why the Church has opposed those movements and ideologies which contradict this plan of love of God over man when, for example, she condemned Nazism and Communism, along with an overbearing nationalism. 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							NO SOCIAL DOCTRINE WITHOUT THEOLOGICAL PRINCIPLES

						
					

					
							
							“The visible reign of God upon earth is the reign of His Incarnate Son, and the visible reign of the Incarnate God is the permanent reign of His Church.”3

						
					

					
							
							“There is no strength outside of God. God is not outside of His Christ. Christ is not outside of the Church.”4 “Let us never separate God, Jesus Christ, and the Church. The Christian symbol does not allow it. Let us recall that Joan of Arc replied boldly to her judges who wanted her to distinguish between Jesus Christ and the Church: ‘I believe that Our Lord and the Church, this is one thing and that there should be no difficulty on this matter.’ Interrogation of March 17, 1431.”5

						
					

					
							
							“By its theological structure, the social doctrine of the Church is independent of any other. It does not feed on alms or rapine, but only on its own substance… In contrast with the basic notion of all political economies on the “natural order,” Christianity introduces “the fall and sin.” The Christian doctrines do not deny the existence of natural order since it is precisely the one which they reveal as the manifestation of God’s will under the name of Providence. But man, created free, has revolted against this order—this is what we call the fall and sin—and now, he is powerless to return to it by himself. Thus, it is absurd to suppose that it be sufficient to let the natural man act freely—that is to abandon him to the personal interest—and expect this to lead him to his good and help him find his way back to the lost Paradise, in the economic order no more than in the religious order.” The authors sense that the Christian doctrine on the questions of property, work, salary, corporative organization, State intervention, etc…, is tied with theology. The anti-Christian dogma of the natural goodness of man is the basis of both the liberal and socialist economy.6

						
					

					
							
							It is another anti-Christian dogma which Pius XI condemns in attacking Communism: “ This doctrine teaches that there is only one reality, matter with its blind forces; the plant, the animal, man, are the result of its evolution. Likewise, human society is nothing but the appearance or a form of matter which evolves according to its laws; by an ineluctable necessity, it tends, by a perpetual conflict of forces, toward a final synthesis: a classless society. In such a doctrine, it is obvious, there is no room for the concept of God; there is no difference between mind and matter, between soul and body; there is not survival of the soul after death and, consequently, no hope of another life.”

						
					

					
							
							 

						
					

				
			

			 

			

			
				
					2	 Pius XII, Radio message, June 1, 1941.

				

				
					3	Cardinal Pie, III 501. In La Royauté Sociale, of Théotime de St. Juste, Editions de Chiré, Vouillé France, 1988, p. 32.

				

				
					4	Cardinal Pie, IX 123, in ibid. p. 35.

				

				
					5	Cardinal Pie, in Ibid. p. 35.

				

				
					6	Église et question sociale, R.G. Renard, Ed. du Cerf, Paris 1937; pp.44-47, quoting MM. Gide and Rist, two professors of the faculty of Law of Paris.

				

			

		

	
		
			II

			Fundamental Principles

			Before the consideration of human existence and how it is lived out, we need to get an understanding of what man is and what society in general is. We shall study the nature of man and his destiny, and then, the need and nature of society in general. The principles are foremost and fundamental since they apply to man and society across the board.

			Individual Ethics

			Man is by Nature Intelligent and Free

			Man is endowed by nature with two faculties of knowledge, sensation and intellection, which are his windows to the world, his means of penetration and communication with “the other.” These faculties of knowledge have the aptitude to grasp reality at different levels: sensation grabs the appearances and the façade of things whereas the intellect is directed to the heart and the profound nature revealed to it underneath these appearances. In all this, the entire work of the human mind is the discovery of truth. 

			However, when human pride refuses to submit to reality, it falls into the idealist bubble which consists in adapting reality to our ideas for our own apparent benefit. Instead, it sets man on a path of destruction. Alas, many of our modern bright minds are social technocrats who, facing a given problem, refuse to see the real data from which they could draw the solution from the exigencies of reality. They build wonderful blue prints on paper whose logic and coherence are impeccable, but are artificial frameworks incompatible with real data. This is the definition of ideology.

			The greedy and the licentious also need to throw off reality. They need to mask their avidity, cupidity, and pride with the bubble of idealism. History teaches us that idealism has constantly begotten materialism. Each one builds his own morality according to his interests and man turns into a wolf. This soon begets class struggles, and ends in racial and national wars which sets in motion the wheels of utter destruction. The man who is not subject to reality is a slave to all forms of individual or collective madness. 

			On the contrary, realism teaches man the limits of his own intelligence. He is aware that whatever knowledge he can muster is the result of a slow and arduous process. Man needs education to receive, generation after generation, the common patrimony of past knowledge.

			Man is an imperfect intelligent being who strives to acquire the perfections of which he is in need. These perfections motivate all his activity. The inclination by which this individual, Peter, is tending to his perfection is called the will, once it has been presented to him as good by his critical intelligence. And it is only because Peter’s will wants the good and perfection in general that it can choose or refuse a limited good. Peter can choose to eat a hefty meal or to go for a walk. The liberty of choosing depends on a judgment of comparison and, ultimately, on the intellect. Without intellect, there could be no will and no free will. 

			A Spiritual and Immortal Being

			Man, besides his visible body (the material element common to all animals), is also endowed with a soul. Its existence is revealed by those faculties proper to man: his intellect, will, and free will. This soul, because it is able to abstract and judge, reason and choose, is above the material elements of things. It is immaterial and spiritual, and yet it is the organizer and principle of activity of its own body. Man is, in the words of the 17th century philosopher Blasé Pascal, a thinking reed. This tells both his grandeur and his limitation. 

			By defining man as a being composed of a material body and a spiritual soul, we avoid many errors regarding man’s true nature. Here is a non-extensive list. The materialists deny man’s spirituality. The spiritualists turn man into an angel. The dualists divide body and soul in man in such a way that they turn out to be as separable as wings from the body of a bird. The proper definition of man reveals also the immortality of the human soul, since it is independent from matter in its highest faculties of intellect and will.

			We may say that the failure of contemporary ideologies to construct either a complete or accurate anthropology is one of the primary reasons they lead so quickly to destitution, misery, and confusion. It is also why the political systems they give rise to are so insistent on driving God from public life. God reminds man of both his limits and his final end, which lies beyond mere temporal existence. But for the ideologies that plague us today, including the near ubiquitous ideology of liberalism, the temporal is total. Earthly, material happiness becomes man’s highest, nay, only end; there is nothing beyond the here-and-now which may be way so many of the political systems these ideologies give rise to seldom take account for future generations or bother to incorporate a wide view of sustainability and succession. 

			A Moral Being, Created by God

			Every nature follows the laws of its composition, whether physical or spiritual. Our free voluntary acts are directed by laws proper to the domain of human acts (mores) called the moral domain. The moral law instructs and urges by motivating man’s conscience, to do what is for his own good. Unlike the physical law (e.g. of gravity) which we are not free to follow or reject, the moral law can be refused. Yet, it is a law which, if followed, will lead to our perfection and, if refused, will lead to our degradation. An act is morally good when the will chooses what is in conformity with the needs of our perfection and it is morally evil when we do the opposite. Hence, the moral law is no act of divine caprice. It is written in our genes that a lie is evil and that to honor father and mother is meritorious. It is the regulation imposed upon our very nature in need of guardrails on the way to acquire so many of the perfections it is presently lacking. 

			Some thinkers have imagined human liberty as a free sailing ship with neither anchors nor bearings. “My liberty is the power to do anything as I like,” or so they say. But this concept is self-destructive as it would turn man into an automaton led by his sensitive impulses which is the destruction of all liberty. Human liberty in reality is obtained only in the way indicated by the moral law.

			Man’s perfection consists in the proper use of his properly human powers, the mental faculties and, among them, specifically his will because the will is what makes the saint and the scoundrel. The same man loves so many things. Yet, the list of subordinate loves flow from a particular love which is first, fundamental and absolute: I want this for itself as my end. This end varies according to the various subjects: it is money for the capitalist, beauty for an artist, human love for lovers, revolution for a Marxist, but God for a Catholic. 

			The basic moral problem consists in the search of the true last end of man. Such last end can be found in no limited good which, because it is limited, is never going to satiate the limitless thirst of our will. Hence, in all objectivity, the last end of man is the infinite perfect Good, that is God alone. Or as St. Augustine’s Confessions express so beautifully: “You have made us for Thee, O Lord, and our heart is restless until it rests in Thee.”

			Dead and Risen in Christ 

			God is our Creator and we are His work of art, His “thing,” His creature. By our human nature, we can know Him indirectly as the cause and maker of all things. Our Catholic Faith teaches us that the Triune God has revealed Himself to us through Jesus Christ and wants us to reach that divine intimacy whereby man knows and loves Him as God knows and loves Himself. This is the supernatural life given us by divine grace. Hence, the supernatural moral law will direct our life towards this higher goal, and it will have higher demands on souls than those of a mere pagan. The gunner who needs to shoot at a more distant target has to raise the angle of his canon. In other words, the natural law alone is insufficient to fulfill the demands of Christian morality.

			The Christian life, which makes us children of the Triune God, is also under the sign of Redemption. We understand nothing of the Gospel if we do not know that the state in which God has placed us is not the state of innocence, but a state and economy of sin (original and personal) and mercy. To offset the sinful tendencies in us, we need to be grafted onto Jesus Christ by faith and charity and incorporated into Him and His Church. The means for this engrafting are prayer and the sacraments instituted by Christ Himself, which enlarge the divine grace in us.

			Christian perfection consists in belonging totally to God by denying ourselves anything which is not God, and in using things of earth only in as much as God wants it. Behold creation divided into two parts: the Church and the world, meaning sinful creation. They will never be at peace and one cannot be a Catholic without entering into conflict with the world. The Church has always rejected the appeals of progressivism which demanded her to adapt herself to the world. She is not of the world and yet, she is present throughout the entire world, not to accept it as it is, but to struggle and conquer it and subject it to the Kingship of Christ to whom everything is destined. 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							MAN’S NEED FOR REVELATION

						
					

					
							
							“When, flowing from a divine wound on the side of the pagan society, the Christians of the primitive Church endeavored, under the motion of the Holy Ghost, to live the life of grace to the fullest, they found themselves in the worst situation. The intellectual atmosphere, the institutions, the customs, everything joined forces against them. And they were a few dozens of thousands, spread over sowing the Mediterranean borders.

						
					

					
							
							How did this authentic social restoration take place? Not only by the technical modification of the institutions, but firstly by the resurrection of souls. It is worthwhile to evoke its progress. 

						
					

					
							
							And, at first, the family is renewed. In the pagan Rome, the condition of the woman is hard, sometimes almost implacable... not only subject to the marital authority, but in some way considered as an instrument of pleasure. The evangelical message did not inspire a campaign to rehabilitate the woman! It only proposed the living image of the Virgin Mary to the meditations of Christians. In its supernatural reality, a new social reality is expressed; the sacrament of matrimony is discovered in its radiant beauty; the woman, from a slave, becomes a queen.

						
					

					
							
							Likewise, when the first Christians endeavored to curtail the institution of slavery, they did not foment, to reach it, the slave revolution. They affirmed charity, in their acts, all the way to martyrdom. They did not even force the converted masters to liberate their slaves. 

						
					

					
							
							Regarding the political authority...the Roman ideal was turned upside down and the royal function, assumed as a true religious priesthood, found its accomplishment in St. Louis, whose beaming personality transfigured society in all its intermediary bodies. 

						
					

					
							
							Such was, in the Middle Ages, the first expression of a social Catholicism, that is, of a positive conception of society ordained to the salvation of souls.”7

						
					

					
							
							 

						
					

				
			

			 

			Necessity and Nature of Human Society

			So far, we have spoken of man as an individual. Now, we shall briefly address the questions central about human society: its necessity, its nature and division.

			Society is Needed for Man

			Man cannot live alone, either as a creature or as a creature of God. 

			First, as a creature, natural man is at his most imperfect and yet perfectible. Being endowed with a sensitive body like other animals, he is subject to the laws of development and health and sickness common to all animals. Being rational, he also thinks and understands progressively. This is because his education, unlike other animals, is by instruction, not by instinct, and it can teach him virtually anything. Also, as any creature, man cannot reach his ultimate end without activity. Unlike the angels, man is composed of soul and body, and so, only slowly can he raise himself from the sensible to the intelligible, from the particular good to the ultimate good. And all such things need the help of others be it for survival, education and attainment of his goal. 

			What is said of man on the natural level is reinforced by faith. Man is destined to a superior and supernatural beatitude, the intuitive vision of God and its corresponding consummated love. But this goal can only be reached if he belongs to the Church founded by Christ his redeemer, as the means of salvation. 

			Man wants his own happiness, which consists in attaining his perfection (age, health, wisdom, goodness). But the goods, material and spiritual, which ensure the complete development and perfection of a properly human life, are only common goods. They are inaccessible to the isolated individual because they can only be obtained in solidarity, in other words, by their common work through social life. 

			Social life is the universal rule for men. And the fallen nature of man makes social life so much the more necessary to prepare for sickness and old age, to protect against enemies, to fight against the moral corruption of others. The exception confirms the rule and, as Aristotle already remarked, the hermit-like life is the mark either of a man-animal or of a man-God. But, even the latter is the result of a social life which allowed one to reach the highest level of human development. So, in the end, the forming of contemplative souls turns to the glory of the mother-society.

			Nature of Society

			Political society is a society of men, not a herd of animals. The society of men may not contradict the nature of man. Philosophy demonstrates that man is a rational animal, gifted with an intellect, and thus endowed with an amphibious soul: it informs the human body because it is a soul; it also apt to live outside of the body with the properties of incorruptibility and immortality because it is intellectual. Theology adds that man, made to the image of God, is also capable of possessing Him, and can find no rest but in this possession of God. No politics worthy of the name, let alone Catholic politics, may tamper with these truths.

			The question remains as to how society relates to man: does it disappear behind the individuals, or does it crush men altogether? The individualist system considers society as a heap of grains of sand. The Leviathan state conceived by Thomas Hobbes, for example, imagines an amorphous mass of individuals which, on closer inspection, represents anything but a true society. On the opposite side of the spectrum, various collectivist systems consider society as a physical unity whose individuals would be mere elements lost in the collectivity, such as the totalitarian State. 

			Against these extreme views, we must maintain that society consists formally of moral unity, a unity of order based on the finality of the activities of its members. Society is not the mere juxtaposition of isolated individuals. A group of persons gathered around a car accident in the street or an army fleeing in disarray are not societies properly speaking. Society is an order between men who work together to realize a common work for the same purpose. Society is primarily defined by its purpose (the final cause) which is the common good. Its essence (formal cause) consists of the social order, i.e. the subordination of individual activities to the common work and of individual interests to the common good. 

			Society is a work of free will on the part of its members. The fundamental condition of social life is that the common good be wanted and loved more than the individual good. The citizen constantly needs to deny the “each one for himself” in order to practice the social virtues directed to the common work. Social order is obtained only by means of discipline, which is intelligent and voluntary self-mastery against cupidity, passion, and pride which, when left to themselves, lead to chaos.

			Classification of Societies 

			Up until now, we have mentioned the general notion of society which fits all the forms of social life regardless of their extraordinary variety: a family, a household, a school, a university, an industrial or commercial factory, a syndicate, an organized professional body, a township, a province, a State, the United Nations, a parish, a diocese, a religious community, the Catholic Church, a tourist or sports club. 

			This diversity of forms of social life makes no sense in the individualist system which considers the number but cannot explain the differences between social unions. Such diversity is even more absurd in the collectivist system in which the superior society absorbs totally the individual and is rendered incapable of integrating other groups. Leaving aside those societies which are not seeking authentic human perfection, we can make the following distinctions.

			Based on the viewpoint of utility, some societies are necessary for man to accomplish his destiny in various ways (family, profession, State, Catholic Church); others are entered by free choice (e.g., a tourist club).

			Based on their various and multifaceted purposes, some societies belong to the temporal order and are seeking directly the goods of human life here on earth (e.g. professions and the State); others seek directly the eternal good of man (e.g. the Catholic Church, a religious community, or a parish); others are mixed, such as Catholic families and schools. 

			With regard to the scope of their respective viewpoints, some societies belong to private life or economic life while others are properly part of the public and political order.

			As for autonomy, some societies are perfect societies in as much as they have all means necessary to reach their end by themselves without recourse to other groups (the State and the Church are the only two examples); all others are imperfect societies which cannot survive without integrating a larger group.

			Authority and Society

			So far, we have succinctly evoked three causes of society: its matter (the plurality of individual); its form (the social order); and its purpose (the common good). To complete this overview, we must speak of the efficient cause of society, that is, the producer and author of society. If individualism can only engender struggle and chaos, order in diverse things cannot come by itself. In other words, to produce unity out of diversity, one needs the aid of an external agent. This cause of society is the author or authority which, by giving individuals a single direction towards the common good beyond the reach of isolated persons, creates the society. 

			To sum up, we stress that, in the same way as there is no human perfection without society, so there is no society without authority. Hence, ultimately, authority is a necessary ingredient for the fulfillment of true human perfection.

			Function of Authority

			The proper authority has a triple function: to command, to govern, and to educate.

			Since society is a work of intelligence and virtue, the essential functions of authority will also have a bearing on these faculties. Since authority had initially the understanding of the common work for the common good of all, it will have the duty to communicate this intelligence to the members. Authority’s first duty then is to command, that is, teach what must be done and order it. This is readily understood as we often experience that, when the authority evades its duty, disorder soon takes over. This is because the members are not properly oriented, that is to say, ordered and ordained, to the common good. 

			Equal to the work over the minds of its subjects is the moving of their wills. Human authority has to move the wills since men are free agents. They need to be moved and led by a governor whose duty it is to direct and move. So, the second duty of authority is the government, what we call today the executive power.

			Lastly, authority would be ineffective if it could not enforce its rules over its subjects. These rules are aimed at the social pursuit of common good by removing the obstacles of evil desires, passions and pride. Hence the third function of authority is to educate in the members the main social virtues aimed at attaining the common good. Without education, authority collapses. Among these virtues, obedience has primacy because an authority can subsist only inasmuch as it makes itself obeyed, by educating its subjects in the spirit of obedience. 

			Authority Promotes True Liberty

			Authority has moral power over its subjects and, of itself, is opposed to constraint or force. Obedience exists only when it is freely given because one acknowledges that he has the duty to obey out of moral obligation. As such, authority has a right to being obeyed only inasmuch as it is the author of an authentic good for its subjects. Authority realizes an order, whereas constraint can only produce a mechanism and an organization. Mere force leads only to tyranny or to the rejection of tyranny, which is anarchy. 

			Once we understand the role of authority, we are in a position to see that there is no opposition between authority and liberty. Both are so complementary and proportionate to each other that we can affirm that the freer man is, the greater is the authority. This is because authority is so much the stronger as it is more freely obeyed. On the other hand, the more there is authority, the broader the liberty. This is because authority wards off the licentious “laissez faire” which, in fact, is a form of slavery and an obstacle to proper human activity. Authority, in reality, by increasing the level of human life increases the field of potentiality open to liberty. Authority is the protector and the educator of real liberty.

			Does this mean that authority is power without restraint, a free-for-all entity? Not at all. Since authority is a moral power, its foundation is the moral law, that is, the exigencies of the true human and social good. This means that authentic authority, under pain of losing its existence, must itself be subject to the moral law. The opposite is the type of the tyrant who marks the perversion of authority because he treats his subjects as slaves for his personal good in contradiction with the common good. Hence, authority is firstly subject to “God, from whom descend all paternity and authority on earth.” 

			This subjection to God consists in governing human souls for their true human perfection. If an authority recognizes no divine law, that is no law superior to human whim, then nothing will be permitted to set reciprocal rights and duties between authority and subjects. History attests to this truth as all godless societies resort finally to “might makes right,” that is to say, the law of the jungle.

			Liberal society, too, undermines this conception of true authority by failing to recognize God as the fount of its authority. “The people,” broadly understood, become the wellspring of authority, and it is the passing whims and fancies of this ill-defined mass that dictates the ways and means of social life. Liberalism may not always subscribe to the adage of “might makes right,” but so long as certain processes and procedures, as ordained by “the people,” are followed when delineating rights and duties, no external arbiter is permitted to question the results. If a so-called “woman’s right to choose” is privileged by liberal democratic or legal-procedural maneuvers above the sacredness of human life, specifically the human being growing in her womb, then so be it. No authority, including God and His Church, may overturn this abominable outcome.

			True vs. False Authority

			To obey authority, one must recognize who has true authority so as to obey it. In most cases, there is a legal authority designated by society itself. Yet, history offers many cases of violent reversals of authority before they were finally acknowledged as legitimate. In general, we can safely affirm that the authority to which we have the duty to obey is one which insures the minimal amount of the common good in the midst of order and peace. 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							ON THE ERRORS OF THE SILLON

						
					

					
							
							The Sillon has a praiseworthy concern for human dignity, but it understands human dignity in the manner of some philosophers, of whom the Church does not at all feel proud. The first condition of that dignity is liberty, but viewed in the sense that, except in religious matters, each man is autonomous. This is the basis principle from which the Sillon draws further conclusions: today the people are in tutelage under an authority distinct from themselves; they must liberate themselves: political emancipation. They are also dependent upon employers who own the means of production, exploit, oppress and degrade the workers; they must shake off the yoke: economic emancipation. Finally, they are ruled by a caste preponderant in the direction of affairs. The people must break away from this dominion: intellectual emancipation.

						
					

					
							
							Sillon: “Certainly, We do not blame these efforts; they would be excellent in every respect if the Sillonist did not forget that a person’s progress consists in developing his natural abilities by fresh motivations; that it consists also in permitting these motivations to operate within the frame of, and in conformity with, the laws of human nature…This, nevertheless, is what they want to do with human society; they dream of changing its natural and traditional foundations; they dream of a Future City built on different principles, and they dare to proclaim these more fruitful and more beneficial than the principles upon which the present Christian City rests. 

						
					

					
							
							No, Venerable Brethren, We must repeat with the utmost energy in these times of social and intellectual anarchy when everyone takes it upon himself to teach as a teacher and lawmaker—the City cannot be built otherwise than as God has built it; society cannot be setup unless the Church lays the foundations and supervises the work; no, civilization is not something yet to be found, nor is the New City to be built on hazy notions; it has been in existence and still is: it is Christian civilization, it is the Catholic City. It has only to be set up and restored continually against the unremitting attacks of insane dreamers, rebels and miscreants. OMNIA INSTAURARE IN CHRISTO. 

						
					

					
							
							 

						
					

				
			

			 

			

			
				
					7	Marcel Clément, Introduction à la Doctrine Sociale Catholique, Ed. Fides Paris 1951, pp. 36-37.

				

			

		

	
		
			III

			The Domestic Society

			The Matrimonial Society

			Matrimony is a stable union between man and woman ordained to the propagation of the human race. It is the seedbed of the family since matrimony is ordained to children. 

			The family is the most natural of all societies, not only because the union of the sexes is common to all animals, but especially because it alone can provide for the conservation and propagation of the human species. It precedes civil society as part and foundation of the city—civitas—since the part is prior to the whole. The family was sanctioned by God as a sacred institution from the beginning: “Male and female God created them and blessed them saying: Increase and multiply and fill the earth.”8 Nature has determined its end (propagation of human race), its means (diversity of sexes and capacities, along with incline for the act of generation), its laws regulating the activities of the members (unity, indissolubility, and male authority).

			The stability of the family cell is also required to fulfill the second end of marriage: the mutual help which the spouses give to each other for the necessities of family life.9 The stability the family is required by the primary end of marriage, the offspring, which consist, not only in begetting, but also in educating the children up to adult age.10 

			Here are some reasons for the indissolubility of the marriage contract: it is connatural that a man have the certitude of his children, who need the governing of the father; the friendship of the spouses is greater when more lasting; it leads the spouses to a union more perfect knowing that they live together till death, each is more solicitous of doing his part and this takes away the occasions of discords and adultery. 

			The Paternal Society

			Parental Authority

			The paternal society is the authority which the parents enjoy as the proper governors over the children, their subjects. This authority of the parents is the constitutive principle of, and therefore connatural to, the family. It is given to them directly by God.

			Husband and wife, who enjoy equal of rights in things proper to their person, human dignity, and the nuptial contract,11 cannot enjoy equality of rights with regards to parental authority as such. A baseball team cannot work without one captain. Likewise, some natural inequality is necessary for the good operation, unity, and firmness of domestic society. 

			St. Thomas Aquinas offers multiple reasons explaining why the husband is the natural head of the family.12 Hence, the wife is subordinate to the husband, yet as a companion, not a slave, and this requires that an intimate friendship exist between the spouses. As such, the total “emancipation” of wives proclaimed loudly by radical feminists in liberal societies is unnatural, since the husband is deprived of his wife, the children of their mother, and the household of its custodian. 

			Of comparable concern is the ongoing emasculation of husbands and the male sex as a whole. Men are expected to be subordinate to feminist dictates with respect to how they think, act, and talk. Equally unsettling, however, is the manner in which contemporary men, reared in societies devoid of virtue and littered with broken homes, have “emancipated” themselves from the responsibilities of family life by drowning their God-given authority in alcohol, drugs, pornography, and escapist forms of entertainment. Is it any wonder then that these authorities quickly become tyrants, inflicting violence on their children and wives because of their improper formation and unwillingness to submit to God’s true calling for them?

			Education

			Nature intends not only the begetting of offspring, but also their education, that is its development until it reaches the perfect state of man as man, and that is the state of virtue.13 Aristotle says beautifully: “since the allurements of pleasure lead us to evil and the stings of suffering withdraw us from evil, it is necessary as says Plato that, already as children, the parents educate us and form us so that we place our pleasures and our sorrows where we need to: and in this consists the education.” Education must be physical, intellectual, moral, and civil. By natural law, the education of the children belongs directly to the parents. It is their inviolable right and duty although, incidentally, some social authority may take care of it when the parents decline their responsibility.

			Schooling by Church and State

			The Church has the natural right to supply the deficiency of the parents in the education of children, with the consent of the parents and for the common good of the civil society, in the same way as any honest association. But, by divine right, this belongs to the Church both because of its magisterial function—”Go and teach ye all nations”—and because of its sanctifying function, imparting sanctifying grace and the sacraments. Thus, in the supernatural order, the education of the children belongs primarily to the Church.

			Regarding the education of the children, the role of the civil authority is subsidiary to the parents and supplemental. Hence, whenever the civil society holds the monopoly of education and/or of instruction, it infringes on the natural right on two scores: a) because it belongs to the parents themselves to send their children to any school they choose or no school at all; and b) because it is against the supernatural right of the Church. 

			The non-confessional school, particularly in liberal societies, is suboptimal and should be rejected because it fails to properly educate children. To silence the name of God and the religious duties is to profess de facto atheism. Today, atheism is practically another religion, and it inevitably offends God and His Church. Moreover, secular schools work against the very nature of education as it undermines the foundations of morality. 

			Hence, the State has the duty to uphold the right of parents to educate their children outside of the secular school system. This right has three elements: a) the faculty of the parents to erect their own private schools; b) the suppression of any limit regarding the private schools from civil society, and recognition of its diplomas; c) the proportionate distribution of school subsidies. “This is necessary. Otherwise, the State would favor neither the private initiative when it should, nor the distributive justice among all citizens.”14

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE RIGHT TO HAVE A FAMILY

						
					

					
							
							The natural rights of man are the following: right to life, to the integrity of the body and to things necessary for life, right to obtain the ultimate end as determined by God, rights of associations, right of private property and of its use. For the family, the natural rights are those connected with the procreation and education of the children, indissolubility and unity of matrimony, proper authority and power to determine the means to obtain their end, as long as it does not interfere with the rights of the civil society.15 

						
					

					
							
							Sheer realism imposes the enforcement of the idea that no man can enter society before he has shed his propensity to be a world unto himself; to Bonald, participation in a society and man’s natural egoism are mutually exclusive; being a social animal is being a continually self-sacrificing animal. This is precisely why man’s sociability requires some help—and it would not hurt if that help were not entirely human.16

						
					

					
							
							 

						
					

				
			

			 

			Patrimony and Private Property

			Any family worthy of the name enjoys those material goods which provide sufficient health, security, and stability. It must have the normal hygiene offered by sanitary living quarters and access to medicine. Security regards diverse aspects of the family life: job security, a sufficient credit to forestall future problems. Stability is also a great boon if we consider the benefits of a family which remains present in the same town, the same house with the same profession. “Nature has joined intimately private property to the existence of the human society and of its true civilization, but in an eminent degree, to the existence and development of the family.”17

			Now, for such things, the average worker needs to have sufficient resources to build up his patrimony, that is, the family house and estate which he can, after death, pass on to his children. If these conditions were met in society today, it would have the effect of abolishing the proletariat class, i.e. of those who have nothing and live in total insecurity. Lamentably, the form of economic liberalism that is ubiquitous today pays little mind to the needs of workers and their families. Maximum material gain for the few rather than stability for the whole is the highest law.

			With respect to property in general, it will be useful to summarize the Church’s principles governing property before proceeding further.18

			The first principle asserts that, originally, all the goods of earth belong to the entire human race: God created them for all men. Hence, in principle, all have the right to the use of earthly goods. Within a given nation, it is necessary that “those goods created by God for the enjoyment of all be offered to all equitably.”19 On the international level, this means that, through international solidarity, we need to denounce the unbalance between the creditor nations and the debtor nations. We need to address the painful problem of immigration caused by material shortages, “whereas the earth offers here and there to feed a great multitude.”20 We need to promote a better distribution of “goods, which God has created and prepared for the use of all.”21 

			The second principle on property makes a distinction between the right of property and its use. Man has a right over property, given to him by nature and not by the State as such, and the latter cannot dispossess one of his ownership. This property refers to the goods of production as well as the useful goods. But the use of property is an honest good and, thus, subject to the moral law. The owner is not an “absolute master over his thing,” since riches have a communal destination. They must be used to the relief of the needy, that is, superfluous goods should benefit to the poor. 

			The third principle on property concludes that we must respect and protect the vital function of the private property in both its personal and social roles.22

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							PRIVATE FAMILY PROPERTY

						
					

					
							
							“The law, therefore, should favor ownership, and its policy should be to induce as many as possible of the lower class to become owners. Many excellent results will follow from this: first of all, property will certainly become equitably divided… A further consequence will be in the greater abundance of the fruits of the earth… and a third advantage would spring from this: that men would cleave to the country in which they were born.”23

						
					

					
							
							“De Bonald is a man devoted to individual freedom and responsibility… The homestead should be promoted so as to have means to support themselves as such. But also, the long possession of an estate, large or small, is the visible symbol of its continuity, that is to say, of its subsistence, through time, and therefore of its very historical reality.24

						
					

					
							
							“Man should find his subsistence in the family that gives birth to him, and when he seeks it from the State—which neither labors nor spins—the government can only give one by taking away from others, nourish indigent families by impoverishing landowning families, and aid the poor by making others ill at ease. Private charity then becomes a subsidy, and public beneficence resembles oppression.”25

						
					

					
							
							“Owing to decades of US government meddling and manipulation in the form of counterproductive socialist agricultural program, the independent farmers are being pressured to flee the land and seek livelihoods in other fields. A hundred years ago, 89% of the population lived on the land and only 11% only in town. Now, the figures are simply inverted. In the single year 1985, 400,000 farmers gave up working in the land!… The vital medium-size family farm is rapidly turning into an endangered species and the process is bringing the terrible specter of famine in America ever nearer.”26

						
					

					
							
							This God is a creating and provident God, a God who dictated to the world the laws regarding the adaptation of material goods to the proximate end, which is to serve man. In other words, the social doctrine of the Church has its starting point in the first chapter of Genesis: “Be fecund, fill the earth and subject it; dominate over the fish of the sea, over the birds of the air and over all animals which move on land. This is the divine vocation of man to appropriate the creation by exploiting its resources through work… But the benefit which he will obtain is conquered only by work… Finally, the central point of the Christian economy is its conception of property in relation with its conception of work. These are the two intangible pivots: the feudal regime has passed, capitalism and the salary system will pass, the next regimes will pass too; all the modes of appropriation of things and the organization of labor will pass: the Christian conception of work and property is independent from any historical contingency. Such it was in the Old Testament; such in the Gospel and St. Paul; such among the Church Fathers; such in the old medieval theology, such in the teaching of the popes of the XIXth and XXth century.27

						
					

					
							
							 

						
					

				
			

			 

			

			
				
					8	Gen. 1:37.

				

				
					9	C.G. III 122. “It is a philosophical nonsense to speak of two co-ordinated ends of marriage, or to invert the two ends as the New Code of Canon Law does. The end of one society cannot be but one, for whenever there are two ends, they are necessarily subordinated.”
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					12	 Equal participation in the running of parental authority would mean that two equal principles would be ordained to the same end, but two things naturally always tend to diverse ends, and not to the same one. Thus, man must be over the woman because “man surpasses naturally the woman, being stronger of body, more perspicacious in mind, more prudent, more apt to govern, more tenacious in his endeavors, and more apt to deliberate.” All this is said as a rule, and it admits of exception but the natural law does not deal with incidental cases. C.G. III 122.
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			IV

			A Unique Conception of the Social Economy28

			One of the main problems which affect man is the issue of labor and economy. The Church offers a conception of the social economy intimately linked to the Catholic conception of man. She therefore fulfills her spiritual mission by offering the precious help of her principles, her knowledge, and her experience of humanity so that individuals and governments may build a just social order. We may recognize this social Christian economy by the following traits: it must be a humane economy, ordained to the common good, organic, and subject to morality.

			A Humane Economy

			An economy worthy of the name must be humane. That is to say, it must guarantee the primacy of man over material riches, production and technical progress. The popes have endeavored with tenacity to obtain that man be taken into account more than the economic and technical advantages. Production is not an end in itself to which everything must be sacrificed. Technique is to be ordained to man and to his spiritual integrity. An ultra-mechanized world destroys man’s dignity: “The more machines there are to replace men, the more men there will be in society who are nothing but machines.”29

			This economy must be at the service of the whole man. First, it must satisfy man’s corporal needs, including food, hygiene, health, leisure, and rest. It must also satisfy man’s cultural needs as man is called to an intellectual life which enjoys the true, good, and beautiful. And, since man is called to a life of intimacy with God, the economy must satisfy his spiritual, moral, and religious aspirations. Any economy which does not allow man to live this superior life is inhumane. As to his social needs, this economy must foment solidarity between the different societies in which he moves. His family must come first, then his profession, and then all of the diverse groups he chooses to participate in. 

			It must be stressed that an economy built around Catholic principles exists to satisfy man’s primordial needs: food, clothing, lodging, personal culture, education of children, and the restoration of body and mind. It is the opposite of an economy of false needs or base materialism artificially created by capitalist propaganda otherwise known as “advertising” and “marketing.” A humane economy that conforms to the Church’s social doctrine is opposed to an economy of lucre, profiteering, and financial capitalism predicated on usury. Finally, a humane economy is contrary to an economic order that regards an abundance of material goods as an end in and of itself. The goal of a humane social economy is to offer, in a stable way, all members of society the material conditions required for the development of their cultural and spiritual life. It should insure a quiet and happy life with sufficient means of existence, “the greatest spiritual and material welfare possible in this life.”30 

			This economy must also be on a human scale as opposed to the anonymous collectivities, whether capitalist or socialist, where man disappears as a person and is reduced to a piece of a huge productive machine. This is the reason why the popes, theologians, and other churchmen who have opinions on social topics have typically given preference to the small and medium size business, where personal responsibility is directly at stake, and the factories less centralized.

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							ECONOMY AND MAN

						
					

					
							
							“As it has been shown efficaciously by Pius XI in his encyclical Quadragesimo Anno, it happens too often that the human needs do not regulate the economical life and the use of the capital according to their natural and objective importance, but, on the contrary, the capital and profit are determining which needs, and how much, will be satisfied. In this way, what draws and uses the capital is not the human labor at the service of the common good, but on the contrary, it is the capital which disposes of the labor and of man himself and moves them at will, as balls in the hands of a juggler.”31

						
					

					
							
							‘If the citizens themselves devote their life to matters of trade, the way will be opened to many vices. Since the foremost tendency of tradesmen is to make money, greed is awakened in the hearts of the citizens through the pursuit of trade. The result is that everything in the city will become venal; good faith will be destroyed and the way opened to all kinds of trickery; each one will work only for his own profit, despising the public good; the cultivation of virtue will fail since honor, virtue’s reward, will be bestowed upon the rich. Thus, in such a city, civic life will necessarily be corrupted.”32

						
					

					
							
							 “What I propose is to bring Portugal permanently to life!… We want to preserve at any price, from this wave that is falling over the world, simplicity of life, purity of morals, gentleness of sentiments, the equilibrium of social relations, and this modest but noble family atmosphere which is proper to Portuguese life.” He was opposed to “everything which diminishes, divides, or dissolves the family.”33

						
					

					
							
							 

						
					

				
			

			 

			An Economy Ordained to the Common Good

			False Notions

			The common good is an expression which we have already mentioned, in reference to the goal of any given society. Some may use the term of “general interest” which makes one think only of the material advantages. This nuance may lead to two errors. The first is statism, which is the error of the collectivists which identifies the common good with that of the society as such regardless of the individuals. The other is individualism, the error of the economists of the liberal school which pretends that “he who follows his own interest provides necessarily the good of all.” The common good for them would be simply equal to the sum total of individual goods. This quantitative and materialistic outlook is a very reductive view of the common good.

			Definition

			Contrary to the liberal economy, St. Thomas Aquinas affirms that, by seeking the common good, the individual necessarily pursues his own good. By way of illustration, the old Romans preferred to be poor in a rich Republic than to be rich in a poor Republic. The term “common good,” besides its material connotation, implies also a moral aspect: it is that which perfects the human person, as a member of the community. Pius XII defines it as the durable realization “of those exterior conditions necessary to all citizens for the development of their qualities, their functions, and for their material, intellectual and religious life.”34

			Main Elements

			Here are the main constitutive elements of the common good. First, it supposes a public and exterior order, which alone can provide the material conditions for the cultural and spiritual development of each person. The public order concretely means the security of the roads and communications, the protections of the persons and their goods, the respect of the rights of each one, the defense of the country. 

			Second, the common good includes also the material prosperity of the entire people, both private and public. This specifically involves those things used commonly by the citizens: abundance of wealth, of reserve, of commercial exchange, a wise and harmonious development of means of production, a just participation of all in the goods of the country. Beyond these, it means fecund families, a youth ardent at work, the harmony of diverse professions, an atmosphere of social peace and security. 

			Such conditions favor the blossoming of intellectual, spiritual, and moral values. The common good of society requires that instruction be developed, that souls be able to receive a proper formation of souls, of consciences, of wills, and energies to strive for a high ideal. Thus, it needs “to secure the respect of religion above anything else and spread her natural and marvelously salutary influence over the political, domestic, and economic interests.”35

			Its Importance

			The common good responds to God’s plan, who created man as a social and political animal. On a larger scale, the common good is not only a good superior to all private interests, but also the condition for existence and vitality and happiness of a people. It alone can provide the unity and grandeur of a nation. “To withdraw from this order is to shake the columns upon which society is founded, and therefore to jeopardize the tranquility, security, and the very existence of society.”36

			Given its importance, the common good must be sought by every citizen. Yet, its realization is properly the mission of the State and of the governors. The State will fulfill this mission by creating all the laws, institutions and services which belong to its government. “The mission of the State is to control, help and regulate the private and individual activities of the national life in such a way that they converge harmoniously towards to the common good.”37 This means that the State “must care for all the classes of society, by observing rigorously the laws of distributive justice.”38 It will have to offer a special care to the class of the poor which has no wealth to protect itself against adversities. 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE COMMON GOOD OF SOCIETY

						
					

					
							
							Wealth, taken in a general and philosophical sense, is the means of existence and conservation; and opes, in the Latin tongue, signifies both wealth and strength.

						
					

					
							
							For society—a moral being—the means of existence and duration are moral riches, and the forces of conservation are, for the domestic society, morals, and for the public society, laws. Yes, society is a moral body: religion is its health, the monarchy [in XIX century France], its strength, and the virtues its possessions. War, disease, and famine cannot destroy it, yet a book suffices to cause a revolution… Morals and laws are the true and even the only wealth of societies, families, and nations.39

						
					

					
							
							The wealth of individuals is not the wealth of nations, if by wealth one understands the means of existence and of the conservation of society. Far from the opulence of individuals making the strength of a nation, we may, on the contrary, affirm that there is no weaker nation than the one in which every citizen is rich.”40

						
					

					
							
							It is difficult to conceive of a nation that could be rich, while a considerable portion of its children suffers from extreme want. This is, however, the case, and, throughout Europe, there are nowhere more paupers than in these nations called wealthy. In Switzerland… the largest numbers of beggars are found near the wealthiest towns.”41

						
					

					
							
							 

						
					

				
			

			 

			An Organic Economy

			The Lesson of History

			A social economy must give to the society the unity of an organism in which all the productive possibilities of the national territory are to be developed in a sane reciprocal proportion. It is illustrated by St. Paul with the image of the human body. As all members of the body, with their distinct functions, realize the total unity of man’s physical integrity, so also, in the social life, the economy must seek the unity of the social organism which is one body. And this unity has precedence over and beyond the diversity of activities, professions, and classes. 

			These teachings seem to be contradicted by the historical reality of the class struggle which has been the seedbed of the Marxist revolution. And history recounts also that this state of warfare has been provoked by capitalism, and the victimized workers need to vindicate their rights. This is commonly called the “social question.” 

			Too often the solution given to the social question has been a balance of force when, by organizing themselves, the workers finally had their human rights acknowledged. In fact, the Church has always vindicated the rights of the poor, and the workers particularly. Leo XIII, by writing Rerum novarum, became a pioneer in working to satisfactorily resolve this dilemma. Class struggle must be overcome by the restoration of an organic order which includes owners and workers alike. What shall be gained is the union of all classes which, unless working together, will fail to acquire the common good of social justice, peace, and stability. 

			Intermediary Bodies

			The social economy is also organic in the sense that it is based on the institution of professional organization in all the branches of production. There is a superior community of interest and solidarity among all levels of any given profession, which should be the foundation of a better economic order. It is the application of the principle of subsidiarity: give responsibility to the lower and smaller group rather than to the higher and larger one. The importance of the intermediary bodies between the State and the individuals is a leitmotiv in the social doctrine of the Church: they are closer to the true need of man and more respectful of the person. They raise and distribute the initiatives and the responsibility more effectively. They lighten and decongest the activities of the State. 

			Leo XIII in Rerum novarum affirmed that the right of associations (Eg. States) was a natural right. Unfortunately, these associations were and still today are denied by States in the name of liberal individualism. The Middle Ages had seen the birth and growth of the “corporative order,” sometimes called guilds. Popes Pius XI and Pius XII wished to substitute professional associations for class divisions as the basis of the economic order. Hence, the Church’s solution to the suicidal class struggle is the organization of professional bodies, which act as natural organs of society. 

			The Professional Organization

			The profession is a stable mode of labor chosen to provide for one’s life while also serving society. The professional association is the organized gathering of men of the same profession to better obtain the common needs and the common good of society. Such organization can be either complete (a corporative association) or incomplete (a syndicate or union of workers distinct from that of employers). Three problems are addressed here: the syndicate, the professional organization, and the status of public right given to the professional bodies. 

			
					The syndicates “have sprung up as a spontaneous and necessary consequence of capitalism erected as an economic system,”42 and they have always been recognized as legitimate for the defense of the interests of the workers in their work contracts. These syndicates are the natural foundation for the full organized profession. 

					The professional organization aims at establishing normal and organic ties between all the members of the same profession. Together, they may pursue the common good first of the profession, and, along with it, of the entire community. “Leaders of industry and workers are not irreconcilable antagonists. They are cooperating in a common work. They eat, so to speak, at the same table since they live, finally, off the clear and global benefit of the national economy. Each receives his salary and, under this heading, their mutual relations in no way place the ones at the service of the others.”43 

					The last thing which the profession should aim at is to obtain a status of public right. A juridical status given to the profession at large does not make it a State organism, but recognizes it as useful to the nation at large. Also, against the anarchical regime of the free market dominated by the law of profit, the State must substitute a rule of law and institutions officially recognized by the State to insure the mission of professional organizations. The purpose of all this is to maintain the imperatives of the common good both of the profession and of the national community.

			

			Relation Between State and Professional Organization

			The duty of the State is not to direct, but to encourage and stimulate these professional initiatives and to protect them by means of financial, economic, and social regulations. 

			For State planification, it is obvious that production greatly interests the State, which should coordinate the activity of all spheres of production in the national domain. Yet, at the same time, the State cannot be too rigid in its plans since human society is not a machine of production, which, by a mechanical conception, would crush the personal rights and responsibilities of man. There is a danger that the State be dominated by economic or political forces—an exacerbated Capitalism or Totalitarianism—to the detriment of the general good. 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE GUILDS AND WORK SOCIETIES

						
					

					
							
							The guilds had, among other advantages, that of containing by the stern power of the masters the rudeness of a youth that had been sent abroad from the paternal power at a young age.44

						
					

					
							
							The pre-Capitalist age is the period in which definite social institutions, such as, for instance, the Church, the State, and the Guild, act as guardians of an economic order that is not based on criteria of individual economic utility. The Corporation of the Guild is typical of the period. It is the guardian of a system of economic activity in which the purely economic interests of the individual are sacrificed either to the moral and religious interest of the individual… or to the economic and extra-economic interest of the community. Competition was restricted; the distribution of customers, hence a minimum of work, was assured; a certain system of work was compulsory; trade with various groups might be forbidden for political or religious reasons; certain practices were compulsory, and working hours were limited; there were a number of compulsory feasts; prices and rates of increase were fixed; measures were taken to prevent speculation. Ecclesiastical and civil legislation…dealt with the just price and usury. 

						
					

					
							
							The abolition of price conventions marks the economic death of the producer who cannot cut his costs. The discontinuance of prescribed methods of manufacture leaves the shrewd producer free to seek for novelties and forces everyone else to do the same. When there is no longer an obligation to respect feast-days, the man attached to the feast day rest is faced with the dilemma of whether he will respect the feast and suffer economic loss in consequence, or whether he will omit to do so and continue to make money in competition with the man who cares little for feast-day rest.45

						
					

					
							
							 

						
					

				
			

			 

			A Moral Economy

			The subject who is involved in the economy is man, not the homo œconomicus, a fictive and abstract concept, but the real man as a person, with his liberty and conscience, himself subject to the moral law…and prone to sin too! This being so, “the theoretical autonomy from morality becomes practically a rebellion against the moral code.”46 Economy must promote the following virtues:

			
					Social Justice. A moral economy deals with the relation of the community and the citizens. On the one hand, social justice protects the natural rights of the members of the community so as to allow them to fulfill their social duties in society. On the other hand, social justice makes the citizens render society its due and allows it to fulfill its mission of obtaining the common good. What the social justice should provide, by opposition to the class struggle, free market, and economic despotism, is a fitting participation and distribution of all in the goods of the country. Its applications are numerous, wherever the common good is at risk. It will especially involve the relations between the workers and the community in order to fulfill what is due to them in strict justice by his employer: problems of family salary, of social insurance, of unemployment, of sickness, invalidity, retirement age, balance of salaries, and prices, etc.

					Social Charity. The moral economy will set in motion also the virtue of social charity. It is the virtue of charity applied to the common good, which inclines men to seek together the society’s welfare. Because each one is oriented to an eternal destiny, social charity will aim at bringing about a social order more conformed to God’s plan, with redeemed humanity. “Considered under this angle, we may say that the Church is the society of those who, under the supernatural influence of grace, in the perfection of their personal dignity as sons of God and in the harmonious development of all the human inclinations and energy, edify the powerful scaffolding of the human community.”47

					Education of Peoples. The moral economy will also aim at reforming the morals of individuals without which the best structures and laws would be inefficient or dead letter. To this work of re-education of mankind, mainly spiritual and religious, the Church brings the loyal concourse of its social doctrine to clarify the minds, its penetrating action upon the wills and the consciences so as “to bring man to obey the injunctions of duty, to master his passions, to love God and his neighbor, with a detailed and sovereign charity, to break valiantly all obstacles which detain its advance in the path of virtue.”48 The instruments which the Church disposes of—sacraments, grace, sacrifice of the Mass, hierarchical government—are Christ’s gifts to touch souls. 

			

			Because social economy involves moral principles, it will be critical of those economies openly ignorant of morality. In the fifth part of this book, we shall describe diverse ideologies which are contrary to the moral principles immanent to proper social life, especially the economic liberalism and Communism which are at opposite ends of the economic spectrum. 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							ECONOMY, JUSTICE, AND CHARITY

						
					

					
							
							Indeed, we have the human experience of pagan and secular societies of ages past to show that concern for common interests or affinities of nature weigh very little against the passions and wild desires of the heart. No, Venerable Brethren, there is no genuine fraternity outside Christian charity. Through the love of God and His Son Jesus Christ Our Savior, Christian charity embraces all men, comforts all, and leads all to the same Faith and same heavenly happiness. By separating fraternity from Christian charity thus understood, Democracy, far from being a progress, would mean a step backwards for civilization.

						
					

					
							
							To the Sillon, every inequality of condition is an injustice, or at least, a diminution of justice. Here we have a principle that conflicts sharply with the nature of things, a principle conducive to jealously, injustice, and subversive to any social order. Thus, Democracy alone will bring about the reign of perfect justice! Is this not an insult to other forms of government which are debased to the level of sterile makeshifts?49

						
					

					
							
							“It is God’s right to command the States as well as the individuals. For nothing else did Jesus Christ come to earth. He must reign there by inspiring the laws, by sanctifying the morals, by enlightening the teaching, by direction the counsels, by regulating the actions of the governments as well as of the governed. Wherever Jesus Christ does not exercise this reign, there is disorder and decadence.”50

						
					

					
							
							Enemy of the politic of “the amnesty of evil and of the partisans of evil,” Monsignor Pie wanted the civil powerto energetically affirm “the use of force at the service of order and justice.”51 By this, he understood the Christian order and morals. Hence, the government has the rigorous duty to recognize and favor the Christian laws, for example, the sanctification of Sunday, the repression of obscene publications, immoral spectacles, the blasphemies of the press, and the proscription of secret societies.52
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			V

			The Political Society

			Origin

			Diverse opinions have been raised about the creation of the civil society. Rousseau developed the idea of the “noble savage” depraved by the social milieu. He judged society to be simply an artificial construction of human reason which produced the “social contract.” But Rousseau, an avowed ideologist, had no time for historical facts. Yet, what he proudly ignored, historians and theologians alike acknowledged. For them, it seems as if any human event could have served to give birth to civil society, as it is usually based on the joint work of nature and human decision. The theologian Suarez, for one, makes reference to the voluntary consensus of the people but also to any quasi-contract, like the creation of a nation by military force.53 

			Definition

			The State or the Civitas—the earliest States were important cities—is a perfect political society, fully organized according to duties and rights established by just laws and legitimate customs, and ordered to the common good of all its members.54 To expand on this definition, we shall put it in parallel with its synonyms and their Latin equivalent.

			The State (Res Publica) means properly the essential element of society, the authority or government. The People (Populus) means firstly the multitude or material part of society, which is already an organized and hierarchical group of persons (with families, professions, communities). The Nation (Gens) signifies formally the community of blood, race, and ascendency (from natus—born), and it dwells normally within the same territory, but this is not necessary as in the case of the Jewish Diaspora for the Gens Judaica. The term Country (Patria) denotes the fatherland together with a common family tree.55 

			Such terms are not necessarily synonymous. One State may comprehend various people and nations (e.g., the USA) and, invertedly, the same nation may belong to diverse States (some South American Republics are composed of the same Indian races). The unity of race, country or nation implies a certain aptitude to form an independent State, but this is not a natural exigency. The ideal State is a national State, in which the people and the authority belong to the same nation. In this way, whe the law coincides with the custom and traditions, the unity is stronger and peace, the fruit of mutual comprehension of the citizens, is more lasting. The nation is not the work of violence, but of consolidation throughout the centuries. Ireland before its independence from British government was the exception to the rule, and this was creating understandable tensions which led finally to the creation of a separate State. 

			The lesser communities of family, city, province, region, and nation are parts of the State and never cease to preserve their identity. This is so much so that they cannot be parts unless they remain organic and heterogeneous. The absolute uniformity is contrary to their nature: “If the State was more united than it should be, it would not be a State…too great a unity destroys the State.”56

			Properties

			The State enjoys sovereignty as a perfect political power. This means that it has the last word, the supremacy over any intermediary society and any person. Our preferential love for our own State is ruled by the virtue of piety, illustrated by Christ when He wept over the imminent destruction of the holy City. We must avoid internationalism or doctrinarian cosmopolitanism, proper to people without law and without heart, which pretends to suppress the idea and the sentiment of the country. 

			With regards to other exterior States, the State is free and equal to others. It enjoys independence, that is to say self-government. This demands that the State respect the rights of other States to independence and territory. 

			Because it is a perfect society, it is also autonomous, which means that it is self-sufficient to provide for its own ends. This condition must be understood loosely since States can have mutual agreements of friendship, commerce, and defense. But, avoiding both exclusivism and exaggerated nationalism, the State must work in developing its own riches, its production both agricultural and industrial as well as its culture. 

			Despite its autonomy, the State is still subject to the natural law. The State must thus respect, defend and foment the natural rights of the persons and of inferior societies which do not come from the State but from God, the author of nature. The same is to be said of legitimate customs, language, and other similar things (although the State can impose one language for official use). 

			Another limitation is imposed by the supernatural perfect society, the Church. In spiritual and religious matters, the State is subordinate to the Church, since the natural end pursued by the State is at the service of the supernatural end pursued by the Church. In material matters, the State is superior to the Church. Later, we shall expound further on this.

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE NATION AND ITS TRUE WEALTH

						
					

					
							
							Nations should only be instructed in the virtues. Nor do individuals need to be told about wealth, because for the common run of men, personal interest—that most enlightened of all masters—teaches them enough to busy themselves fruitfully with material things and the means of reproducing and conserving it… Wealth is the natural consequence of work and if men are to be made rich it suffices to keep them busy, without plaguing them with talk about wealth.

						
					

					
							
							 Moral force is the true wealth of a nation, and the unique means of its conservation. In fact, an independent nation ceases to endure because of the viciousness of its laws rather than because of a defect in population, territory, or industrial wealth, for a vicious constitution prevents it from making good use of its population and of the produce of its soil and industry, and sometimes turns to its loss all its natural or acquired means of defense.57

						
					

					
							
							 

						
					

				
			

			 

			Forms of Government

			The term governor originally means the captain of a ship. The concept was translated metaphorically to designate the supreme authority or governor who directs the bark of the State to its destination. 

			The form of government must be proportionate to the people like the soul is to the body. Any regime must take into account the customs, traditions, history, education, and character of the people. Any regime contrary to the natural conditions of the people is violent, unjust, opposed to its end, and cannot last. A good regime for one State may be disastrous for another.

			The best government is the one which will be “proportionate to its end, so as to better and more efficaciously obtain the end.” Said otherwise, it is the one which is best apt to reach the common good of society, which good consists essentially in public peace, tranquility, and concord of the citizens. In real life, the best form of government which has most advantages and averts most dangers is a combination of all legitimate forms of government. It will use a) the monarchy to obtain greater unity and efficacy in the command and in the attainment of the common good; b) the aristocracy to better counsel the monarch who can profit from the best human talents of the State; c) the democracy to have a common contribution by vote and taxes in the better selection of the competent men of government.

			However legitimately acquired, any government may still become harmful by using its power to promote a private benefit against the common good. It will have turned into tyranny and despotism. The people must then use passive resistance to avoid the effect of the bad government. It can manifest its discontentment by means of the legitimate organs of the press, strike, and demonstrations.

			In extreme circumstances, the people may even organize an active resistance and raise an armed insurrection to dislodge the power and place another more useful for the State. Such a terrible emergency may be used only under certain conditions: a) obstinacy of the government in misgoverning; b) moral certitude of the success of the insurrection; c) the evils caused by the revolt must be lesser than those caused by the abuses of the established government.58

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE DIVERSE FORMS OF GOVERNMENTS

						
					

					
							
							Our Predecessor of happy memory re-affirmed them in masterly documents, and all Catholics dealing with social questions have the duty to study them and to keep them in mind. He taught, among other things, that “Christian Democracy must preserve the diversity of classes which is assuredly the attribute of a soundly constituted State, and it must seek to give human society the form and character which God, its author, has imparted to it.” Our Predecessor denounced “A certain Democracy which goes so far in wickedness as to place sovereignty in the people and aims at the suppression of classes and their leveling down.

						
					

					
							
							At first, the Sillon does not wish to abolish political authority; on the contrary, it considers it necessary; but it wishes to divide it, or rather to multiply it in such a way that each citizen will become a kind of king. Authority, so they concede, comes from God, but it resides primarily in the people and expresses itself by means of elections or, better still, by selection. However, it still remains in the hands of the people; it does not escape their control. It will be an external authority, yet only in appearance; in fact, it will be internal because it will be an authority assented to… For the rest, if the people remain the holders of power, what becomes of authority? A shadow, a myth; there is no more law properly so-called, no more obedience.

						
					

					
							
							The Sillon places public authority primarily in the people, from whom it then flows into the government in such a manner, however, that it continues to reside in the people… Leo XIII continues: “It is necessary to remark here that those who preside over the government of public affairs may indeed, in certain cases, be chosen by the will and judgment of the multitude without repugnance or opposition to Catholic doctrine. But whilst this choice marks out the ruler, it does not confer upon him the authority to govern; it does not delegate the power, it designates the person who will be invested with it.59

						
					

					
							
							It would be vain to hope that the Revolution could regenerate mankind. This is what your Revolution, and particularly ours, the Russian Revolution, had so much hoped for. The French Revolution took place in the name of a slogan intrinsically contradictory and unrealizable: liberty, equality, fraternity. But in social life, liberty and equality tend to exclude each other because they are antagonistic!

						
					

					
							
							
									Liberty destroys the social equality—this is even one of the roles of liberty—whereas

							

						
					

					
							
							
									Equality restricts liberty, for, otherwise, one could not obtain it.

							

						
					

					
							
							
									As to fraternity, it does not belong to the same family. It is only an adventurous addition the slogan and no social disposition can bring about a true fraternity. This one is of a spiritual order.60

							

						
					

					
							
							 

						
					

				
			

			 

			International Relations

			International Law regards the relations between States as moral persons. Such laws can be applied if there is a plurality of independent States in relation with each other, and ordained to a common good of mankind. The international legislation is often the conclusion of the natural law applied to interstate relations, as for example, the validity of contracts, the defense of the innocent, the rejection of war without a just cause. Sometimes however, the international legislation is simply the fruit of custom.61

			The international society is the community of all the States ordaining them to the common good of the States, that is, to the good of the entire human kind. Such society follows the wish of nature since the States naturally are united by the same moral and juridical bonds of the international law, and tend to the common good of mankind.62 Yet, perhaps a direct federation of the State has little practical application as many failures have seen the days with the UN, due to the lack of definite powers and also because a sort of World Parliament of the States degenerates rapidly in a war of parties which can easily lead a majority to crush the minority. 

			War is the durable state of nations fighting with each other by force. It is either offensive (made to avenge the rights wronged) or defensive (made to repel one who wrongs one’s rights). Both the offensive and defensive war are licit with due circumstances. This is because it is licit for a city or State to exercise the force of law against another State. The fault of wronging the right needs not be morally imputable, it is sufficient that it be juridically wrong. Today, it seems that war should be banished from highly civilized nations, since hardly any temporal good can compensate its evils.

			State and Religion

			We are considering here how the State authority relates towards religion. It should be a relation comparable to the marriage between husband and wife. The alternate views promote either a total divorce between them, or a de facto separation. These situations are harmful to all.

			No State is Religiously Indifferent 

			State atheism or indifferentism holds that the State must not care about God or religion. Therefore, religion or Church must receive its rights exclusively from the State according to the axiom: “The Church by the State and in the State.”

			Such a view is biased because the civil society is naturally wanted by God, depends on His authority and must lead men to Him. Take away religion, and no one can impose on any citizen the fear of God, the obligation of the divine law, which is the ultimate foundation of the civil law. Said otherwise, the State must protect the true religion if it wants to preserve the unity and peace of the country. Therefore, it is the duty of the State to profess the true religion and not any superstitious cult, which true religion is very easy to discern. 63

			Hence, the relation which exists between Church and State is that which exists in wedlock between husband and wife, each distinct and having their proper perfect jurisdiction and yet properly ordered. The State is a society juridically autonomous which seeks the temporal good of man as a natural happiness and, in purely civil matters, it retains its own supremacy. The Church too is a society juridically autonomous which seeks the spiritual good of man in the supernatural beatitude. But as the ends are ordered and subordinate, so must the respective societies be as well. And so, the State must be ordered to the Church as to its ultimate end, not directly but indirectly, that is, by assisting and protecting it whenever necessary.

			No Separation of Church and State

			Religious liberalism offers another erroneous version of the relations of Church and State. The State must ignore the Church, “the free Church in a free State.” This is total separation, as in matrimony when the spouses part company altogether. The moderate liberals propose a system of separation under the same roof, so that the State—the wife—would obey only when it suits it. Such a system promotes the liberty of conscience, which implies the liberty of thinking, of speaking (of press) and of cult. The liberal Catholics hold a more moderate position because they admit in principle (the thesis) the superiority of the Church over the State, but in fact (the hypothesis) advocate for mutual separation.

			Liberalism is most wrong on several points. 

			
					It amputates the Church of her rights. It limits religion to the sacristy, resulting in practical damage to souls. 

					It is also based on a false notion of liberty. Liberalism considers liberty as an end and a right in itself, regardless of a good or bad choice. In fact, true liberty is the faculty of choosing between several good means conducive to the unique good end, not between good and evil.

					It promotes an erroneous concept of the liberty of conscience, understood as the right to do what I want, free from God’s rights and from morality. 

					Liberalism promotes also the liberty of press which is impious, false and absurd, because, like Pilate, it places Jesus and Barrabas on a par, it grants the same rights to error and vice as to truth and virtue. And this is an insult against God allowing people to mock His Revelation and doctrine. It is dangerous for the good of souls since we know all too well man’s propensity to evil. 

					Finally, the liberty of worship is impious both to individuals and society.

			

			Tolerance: Expedient Towards the Non-Confessional State

			When States are openly atheistic or liberal, does this mean that the Church should always fulminate the excommunication urbi et orbi? Obviously not! The Church is the universal mother, and wants to facilitate the salvation of all, even in adverse civil circumstances. When no other solution is possible than a pluri-religious State, the Church will be reduced to practice tolerance, that is, to bear with the evils brought against her. The evil of pacific co-existence is tolerated either in the case of moral impossibility, or for the avoidance of worse evils (war, seditions…). Here are the two principles which command the existence of tolerance given by Pius XII: “Firstly, what does not correspond to the truth and the moral law has objectively no right to existence, to the press and to action. Secondly, the fact of not preventing it by means of State laws and coercive dispositions can be justified however in the interest of a superior and broader good.”64

			In a de facto separation of Church and State, one must ensure that the Church is enjoying a juridical personality. This includes the freedom to exercise her spiritual activity and the public worship, to open Catholic schools for its members, to own and administer temporal goods, and to have her members with religious vows recognized without being considered as civilly dead.65 

			In the case of a totally pagan or infidel State, the Church will request the liberty of common law to use the means necessary to reach its end, e.g. to own churches and schools and administer them. As the State cannot rationally deny at least the probability of the truth of the Catholic religion, it would sin against reason and natural right if it forbade its propagation and preaching.

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE CONFESSIONAL STATE

						
					

					
							
							When we consider the forces, knowledge, and supernatural virtues which are necessary to establish the Christian City, and the sufferings of millions of martyrs, and the light given by the Fathers and Doctors of the Church, and the self-sacrifice of all the heroes of charity, and a powerful hierarchy ordained in Heaven, and the streams of divine grace—the whole having been built up, bound together, and impregnated by the life and spirit of Jesus Christ, the wisdom of God, the Word made man—when we think, I say, of all this, it is frightening to behold new apostles eagerly attempting to do better by a common interchange of vague idealism and civic virtues. What are they going to produce? What is to come of this collaboration? A mere verbal and chimerical construction in which we shall see, glowing in a jumble, and in seductive confusion, the words liberty, justice, fraternity, love, equality, and human exultation, all resting upon an ill-understood human dignity. It will be a tumultuous agitation, sterile for the end proposed, but which will benefit the less Utopian exploiters of the people. Yes, we can truly say that the Sillon, its eyes fixed on a chimera, brings Socialism in its train.66

						
					

					
							
							St. Augustine “Blessed, said the King Prophet, is the nation whose God is the Lord. This is the wish which we must formulate in our interest and that of the society of which we are members; because the country could not be happy in a way different from the individual citizen, since the city is nothing other than a certain number of men placed under the same law… One thing is for the prince to serve God as an individual, it is quite another thing to do so as a prince. As a man, he serves it by living faithfully; as a king, by producing religious laws and sanctioning them with the fitting vigor. The kings serve the Lord as kings when they do for His cause that which only kings can do.”67

						
					

					
							
							Never have any of these Catholic doctors (Sts. Hilary, Martin, Athanasius, Ambrose) doubted that it were the duty of nations and of their leaders to make a public profession of the Christian truth, to conform to it their acts and their institutions, and even to forbid by preventive or repressive laws, according to the dispositions of the times and of the minds, the attacks which would revest a character of open impiety and which would sow trouble and disorder within civil and religious society.”68

						
					

					
							
							“This text: ‘God loves nothing more than the liberty of His Church,’ has it been truly understood? Do we not know that this liberty for which St. Anselm struggled, for which St. Thomas Becket succumbed, one of his successors on the See of Canterbury,  was this precisely the ecclesiastical immunity and the immunity of the sacred persons and things? Good Lord! What would not be the stupefaction of these heroes and martyrs of ecclesiastical liberty, if they would hear that this liberty of the Church consists simply in the common law of all doctrines either true or false and in the equality of all worships before the civil power. Truly, no quote could be a greater countersense.69

						
					

					
							
							Letter to the Minister of Public Instruction and of worship, Cardinal Pie says: “To wish that the Church of Jesus Christ give up the right and the duty to judge in last instance of the morality of the acts of any moral agent, whether particular or collective, father, teacher, magistrate, legislator, even king or emperor, this is to wish that she deny herself, that she abdicate her essence, that she tear up her act of origin and the titles of her history, finally, that she outrage and mutilate the One whose place she holds on earth.”70

						
					

					
							
							Thus the bishop of Poitiers has always opposed the separation of Church and State, and any separation, of reason and faith, of nature and grace, of the natural and revealed religion, of the philosopher and the Christian, of the private and the public man. He saw in them a resurgence of the dualist Manichean and he always fought against them based on the constitutive law of Christ. “We have nothing in common with the theoreticians of two orders, temporal and spiritual, natural and supernatural. We fight, on the contrary, with all our might, against these doctrines of separation which conclude with the negation of religion itself and of revealed religion.”71

						
					

					
							
							Had not certain countries (like Belgium and the USA) proclaimed the separation of Church and State, and did they not enjoy the more complete liberty? He answers boldly: “The American and Belgian system, this system of philosophico-political indifference, is eternally a bastard system.”72 And speaking to a delegation of the University of Louvain, he does not fear to tell them: “No doubt, I would not guarantee the next day to the nation (Belgium) since, unfortunately, its political and social organization is not based on the principles of the University of Louvain and the States do not subsist unless they place the truth as the basis of the government. But, thanks to the continuous and beneficial action of this great Catholic establishment, I like to hope of the Belgian people, for lack of a morrow for which I cannot respond, an ‘after tomorrow’ of durable and serious order because it will be seated upon Christian institutions.”73

						
					

					
							
							 

						
					

				
			

			 

			The Social Kingship of Christ is the Final Goal

			Christ the man is the universal king of creation: “All power has been given me in heaven and on earth” (Mt. 28:18). His is a social kingship because it is exercised over man both individually and socially (family, intermediary bodies, States). Hence, the social bodies have two duties: to render Christ the public worship due to Him, and to obey both of His laws, natural and supernatural. This recognition of Christ the King defines the Christian order: “The strength of societies consists in the full and integral acknowledgment of the social kingship of Christ and in the acceptation without reserve of the doctrinal supremacy of the Church.”74 

			This doctrine was exposed forcefully by Pius XI in the encyclical Quas Primas: “The Statesmen could not refuse to give—in their personal name and that of their entire people—the public homage of respect and submission to the Sovereignty of Christ; while safeguarding their authority, they work at promoting and developing the national prosperity… To the States, the yearly celebration of the feast (of Christ the King) will recall that magistrates and governors are held, as much as the citizens, to render Christ a public worship and to obey Him; it will evoke before them the thought of this last judgment where Christ, not only expelled from public life but also neglected or ignored with scorn, will avenge severely such injustices, because His royalty demands that the entire State be ruled by the commandments of God and the Christian principles.”75

			Here is the eloquent passage of anti-Catholic Jean Jaurès in 1905 at the Chamber of Deputies: the vote of separation of Church and State: “Let me say that those of you who know the thought of the Church in its truth, in its boldness, which has its nobility as she can have today its scandal for many, these will not deny what I say, for it is impossible that, having proclaimed that God is so intimately united to human affairs that He became incarnate in a human individual and if He transmitted to a Church the right to pursue this Incarnation, it is impossible that God be not incarnated in this Church as the sovereign and exclusive power before which individuals, societies, countries, all forces of life, must bow… Have our adversaries had the courage, against the thought of the Revolution, to raise the whole Catholic ideal which vindicates for the God of the Christian Revelation the right, not only to inspire and guide the spiritual society, but also to mold and fashion the civil society? No, they have deserted; they have argued about details of organization. They have not clearly affirmed the principle which is the soul of the Church.”76

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							THE RIGHTS OF CHRIST THE KING

						
					

					
							
							“To say that Jesus Christ is the God of individuals and of families, and is not the God of peoples and societies, is to say that He is not God. To say that Christianity is the law of the individual man and is not the law of the collective man is to say that Christianity is divided. To say that the Church is judge over the private and domestic morality, and has nothing to do with public and political morality, is to say that the Church is not divine.”77

						
					

					
							
							“Common sense teaches us that the Creator of mankind, by making man essentially social, could not want that human society be independent from Him. These large families of the people which we call nations, familiae gentium, depend on these laws no less than private individuals (Psalm 21)… It is not only of the princes of Juda that the Lord spoke, to explain the punishments which He inflicted on them: “They have reigned by themselves and not by me; they were princes and I did not know them” (Os. 8: 4). Sirs, remark these last words. A writer who was not conscious of his impiety wrote: “The modern law ignores God.” Well! We are not afraid to tell this: To such an order of things, wherever it exists, God will respond by the law of the talion which is one of the great laws of the government of His providence. The power which as such ignores God will be as such ignored by God: si quis autem ignorat, ignorabitur (I Cor. 14:38). But, to be ignored by God is the epitome of misfortune; it is the most absolute abandonment and rejection. The sentence of eternal reprobation will not be formulated in other words: “I do not know you, I do not know whence you are”: Nescio vos unde sitis (Lk. 13:25). From this, within the countries under the rationalist law, there have come such frequent transformations, periodic changes of governments and dynasties.”78

						
					

					
							
							 

						
					

				
			

			 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							MEETING OF CARDINAL PIE WITH NAPOLEON III

						
					

					
							
							Cardinal Pie “Neither the Restoration nor Yourself have done for God what had to be done, because neither of you have restored His throne, since neither have denied the principles of the Revolution, however much you combat its practical consequences, since the social gospel which inspires the State is still the Declaration of the Rights of men, which is nothing else than the formal negation of the rights of God.

						
					

					
							
							But, it is the right of God to command both the State and individuals. Our Lord came to earth for no other reason. He must reign by inspiring the laws, by sanctifying the morals, by enlightening the teaching, by directing the advice, by ruling over the actions of governors and governed. In every place where Jesus Christ does not exercise this reign, there is disorder and decadence…

						
					

					
							
							The emperor stopped the bishop: “But, do you believe that the period in which we live carries this state of things and that the moment is come to establish this exclusively religious reign which you request? Do you not think, Your Excellency, that this would be to unleash all evil passions?”

						
					

					
							
							“Sire, when great politicians as your Majesty object that the moment is not come, I can only bow down because I am no great politician. But I am a bishop and as a bishop I answer them: “The moment is not come for Jesus Christ to reign. Well, then, the moment is not come for the governments to last.”79
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			VI

			Critique of the Socio-Political Ideologies

			Communism

			The term Communism indicates that property is common, which implies the denial of private property. Modern Communism was founded by Karl Marx (1818-1883) and Frederick Engels (1820-1895). Its doctrine is materialistic by affirming the primacy of matter over spirit, and dialectic in that matter evolves constantly by the opposition of material elements, a doctrine inherited from Hegel’s dialectic evolutionism. These principles form the doctrine of “historical materialism.” Here are its conclusions: 

			
					Man must be considered exclusively in his material element, as a producer. The ideal man is the hard-working Stakhanov, the Superman.

					Society is the union of men for the sake of production. Production is a social endeavor whereas private property is antisocial and must be abolished.

					Both society and man allow for a mere material evolution, because ideas and institutions are only the product of matter. 

					Such a material and progressive evolution occurs by the class struggle. The class struggle will conclude with the abolition of all classes.

			

			Communism is false in its doctrinal aspects. It is firstly a materialistic doctrine which denies the immateriality of the human soul and teaches pantheism. It is also a dialectic doctrine in that it pretends that all things are in perpetual motion, with no determinate nature, and these things are brought about from contradictory principles. 

			As a historical materialism, Communism is also erroneous. To assert that man is merely a producer is a monstrosity! Man in fact is a user of things material for his purpose, since he is essentially free and rational. Such a perversion destroys all human liberty and spirituality, man’s natural right to private property, human dignity and true happiness which consists in the exercise of virtues. Russian Communism was a despotic dictatorship, reducing man to misery and slavery, failing to bring equality, liberty, and prosperity to men.80 

			Communism is also historically false in that it pretends that production is first and foremost a social and political activity. What happened is that man produced things firstly for his own sake and, when he joined other men in production, he created a private society, not a State society. 

			As a regime, the communist system is also immoral because it foments the class struggle as an inevitable law of history and a duty of the workers, in violation of the law of universal charity.

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							CONDEMNATION OF COMMUNISM

						
					

					
							
							Hence the Church has used the most severe words to condemn it: “Communism in intrinsically perverse, and no one who wishes to save Christian civilization may admit a collaboration on any ground whatsoever. Those who permit themselves to be deceived into lending their aid toward the triumph of Communism in their own country will be the first to fall victims to their error. And the greater the antiquity and grandeur of the Christian civilization in the regions where Communism successfully penetrates, so much the more devastating will be the hatred displayed by the godless.”81 

						
					

					
							
							 

						
					

				
			

			 

			Socialism

			Communism represented the extreme pole of the socialist doctrine which places the State as the only element of human life, to the point of crushing the individual and his rights. Socialism is the soft version of Communism, in that it rejects its most radical elements. It abstains from violence in the pursuit of its goals; it also mitigates the class struggle and allows some private possession. 

			Despite its soft outlook, Pius XI also condemned Socialism as being incompatible with Catholic doctrine. This is due to the same materialist principles over which the Church condemned Communism.

			
					The socialist doctrine is erroneous firstly in believing that man lives in society only to acquire the abundance of material goods, rejecting his spiritual and eternal aspirations. It is essentially materialist, atheistic and anti-Christian. It refuses “all sacred and spiritual character to human life.”82 

					Secondly, since all men must sacrifice their higher goods, society must be endowed with great enforcing power—the Police State—since all human desires must be sacrificed to the exigencies of greater production. Man is handed over to the Communist State without defense in a total submission in the name of an inhuman totalitarianism which reduces him to a slave who is only good for production. 

					Thirdly, such a society enjoys a false liberty as it is its own authority with no accounts to render God. It ignores the rights of the human person, his dignity and liberty. It rejects the submission to an authority superior to one’s conscience. 

			

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							ERRORS OF SOCIALISM

						
					

					
							
							“The Catholics may in no way adhere to the theories of the socialists… because, by enclosing the social order within temporal horizons, they assign no other objective than earthly welfare; by defining the production of material goods as the end of society, they unduly limit human liberty; they lack a true conception of authority in society.”83

						
					

					
							
							“We must prevent the person and the family from being pushed into the abyss where the universal socialization leads them, a socialization at the term of which the specter of the Leviathan would become reality. It is with the last energy that the Church will wage this battle where supreme values are at stake: the dignity of man and the eternal salvation of souls.”84

						
					

					
							
							 

						
					

				
			

			 

			The Totalitarian Regimes 

			On the question of associations, despite the protestations of Pius XI, the totalitarian States, particularly of Hitler and Mussolini, ended up dissolving sport societies, including the Scouts, and imposed their own regulation to all associations. The temptation is great, for authoritarian governments, to wish to dominate the professional associations. Pius XI points to the danger. They would like to give the syndical organization “a character much too bureaucratic and political… They would like to put them at the service of particular political ends.”

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							TYRANNY

						
					

					
							
							“Whoever exalts race, or the people, or the State, or a particular form of State, or the depositories of power, or any other fundamental value of the human community—however necessary and honorable be their function in worldly things—whoever raises these notions above their standard value and divinizes them to an idolatrous level, distorts and perverts an order of the world planned and created by God; he is far from the true faith in God and from the concept of life which that faith upholds.”85

						
					

					
							
							 

						
					

				
			

			 

			Economic Liberalism

			Liberalism, broadly speaking, is the doctrine of individual autonomy from the moral law and from an outside authority. We have already spoken of it in the religious sphere where the State is autonomous from Church regulations. Political liberalism is “democratism” which pretends that the political authority resides in the people. Economic liberalism sets no guardrails to business and industry, and promotes the free market. The latter has two versions, hard (pure economic liberalism) and soft (capitalism).

			In its undiluted version, economic liberalism is a theory elaborated in the XIX century which governed the praxis of the infamous industrial revolution. It suffers fundamentally from serious flaws. It defines man’s finality as terrestrial happiness. Its motive is the private interest, not the common good, based on the principle that “I can better work at what I need.” It promotes free competition, which brings about self-responsibility for better, or for worse. Hence, it preaches State abstentionism in economics and the abolition of the Workers’ associations. In reality, liberalism in economy violates the moral laws on several points: 

			
					It ignores the social nature of economy and money. Its aim is the ever-increasing production to obtain the greatest accumulation of wealth and material welfare. This denies the hierarchy of values which subordinates the material things which are tools to the spiritual destiny of man. At the basis of liberalism, there is a conception of man at odds with Christianity: it sets the means as an end in itself, lust for money. The “Mammon of iniquity,” becomes the goal and the god of social life.86

					It leads to a de facto dictatorship of few in the economic life. This often transforms the political life into a de facto plutocracy—government by the rich. It promotes usury, a vice always condemned by the Church. “Usury consists in requesting, without legitimate title, an illicit interest for money lent, while abusing the need and ignorance of the neighbor.” (Catech. St. Pius X). All this cannot occur without the detriment of the majority living in poverty. 

					It has no other regulation but the liberated personal interest with the hope that the general interest will be thereby realized. It pretends that men are not meant to help each other but to compete with each other, so that the best must climb up the social or monetary ladder by crushing others. It paves the way to the “Darwinian” economic principle of the “survival of the richest”! Although self-interest is not without value, the Church knows that man’s ungoverned selfishness will soon translate into the “law of the jungle”—homo homini lupus. 

					It denies that human economic activity is subject to the moral law and justice (both legal and distributive). It holds free competition as the supreme law, and de facto nullifies the fact that private property and labor are ordained to the common good. The social plagues in XIX century industrial England and France show evidence of a licentious immoral economy.

					It ignores the proper function of money, normally a means for production, and production is to fulfill human needs. Modern day economy is reversing the order of things. It artificially extends man’s needs by publicity, which increases production. And unless the production be artificially sped up, the factories lose assets or are swallowed by the lending banks. This artificially swollen production increases money artificially in order to end up in few usurers’ pockets. 

					It subverts the notion of civil society by denying any positive intervention of the State in private economy. Yet the State must not only remove the obstacles to private activities, but also guide them, ordain them and supply them if needs be. Likewise, on the lower level, economic liberalism rejects any social groups which would limit the individual liberties, especially the unions and professional organizations. Economic license opens the door to all abuses and exploitation of the workers: economy turns inhumane and pagan.

			

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							USURY

						
					

					
							
							To take usury for money lent is unjust in itself, because this is to sell what does not exist, and this evidently leads to inequality which is contrary to justice. In order to make this evident, we must observe that there are certain things the use of which consists in their consumption: thus we consume wine when we use it for drink and we consume wheat when we use it for food… Accordingly, if a man wanted to sell wine separately from the use of the wine, he would be selling the same thing twice, or he would be selling what does not exist, wherefore he would evidently commit a sin of injustice. In like manner, he commits an injustice who lends wine or wheat, and asks for double payment, viz. one, the return of the thing in equal measure, the other, the price of the use, which is called usury.

						
					

					
							
							Now money was invented chiefly for the purpose of exchange: and consequently the proper and principal use of money is its consumption or alienation whereby it is sunk in exchange. Hence, it is by its very nature unlawful to take payment for the use of money lent, which payment is known as usury: and just as a man is bound to restore other ill-gotten goods, so he is bound to restore the money which he has taken in usury.87

						
					

					
							
							It is obvious that not only is wealth concentrated in our times but an immense power and despotic economic dictatorship is consolidated in the hands of a few… This dictatorship is being most forcibly exercised by those who, since they hold the money and completely control it, control credit also and rule the lending of money. Hence, they regulate the flow, so to speak, of the life-blood whereby the entire economic system lives, and have so firmly in their grasp the soul, as it were, of economic life that no one can breathe against their will… This accumulation of might and of power generates in turn three kinds of conflict. First, there is the struggle for economic supremacy itself; then there is the bitter fight to gain supremacy over the State in order to use in economic struggles its resources and authority; finally, there is conflict between States themselves, not only because countries employ their power and shape their policies to promote every economic advantage of their citizens, but also because they seek to decide political controversies that arise among nations through the use of their economic supremacy and strength.88

						
					

					
							
							Free competition has destroyed itself; economic dictatorship has supplanted the free market; unbridled ambition for power has likewise succeeded greed for gain; all economic life has become tragically hard, inexorable, and cruel. To these are to be added the grave evils that have resulted from an intermingling and shameful confusion of the functions and duties of public authority with those of the economic sphere—such as, one of the worst, the virtual degradation of the majesty of the State, which although it ought to sit on high like a queen and supreme arbitress, free from all partiality and intent upon the one common good and justice, is become a slave, surrendered and delivered to the passions and greed of men. And as to international relations, two different streams have issued from the one fountain-head: On the one hand, economic nationalism or even economic imperialism; on the other, a no-less-deadly and accursed internationalism of finance or international imperialism whose country is where profit is.89

						
					

					
							
							 

						
					

				
			

			 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							POLITICAL ECONOMY

						
					

					
							
							By Political Economy we understand what the old doctors used to call the science of riches. Some (… J.-B. Say, Adam Smith) pretend to reduce it to the method of the laws of physical sciences. This school is not quite disinterested of man, but it considers him only in relation to things: as the producer and consumer of goods; the other aspects, including the superior aspects of humanity, are outside its scope. Yet, when we speak of “this school,” we err: we must say “these schools” since liberalism, Socialism and Communism share the same error. This is why the encyclical Quadragesimo Anno condemns them all one after another…

						
					

					
							
							The rival schools are the fruit of the same soil and same climate: enemy brothers, if you wish, but firstly brothers, in this formidable illusion of subordinating the social life, that is, the primordial exigencies of human life, to what Karl Marx brutally called the Magenfrage, and his translators, more brutally even, the question of the belly. On the other side of the economical spectrum, among the liberals, they simply said: “Become rich!” The entire social duty consists in this maxim; listen to Adam Smith: “By pursuing his own interest, (each) realizes often that of society, more really than if he wished to promote it…” By pursuing his own interest “he is led, by an invisible hand, to promote a result, which was beyond his intentions.” Simple translation of the most anti-Christian and anti-evangelical selfish axiom: “Each one for himself, and God for all.” Because the invisible hand can only be that of a fairy or of Providence. And there are no fairies; and Christian Providence refuses to perform such a miracle…”90

						
					

					
							
							 

						
					

				
			

			 

			Capitalism

			In its mitigated praxis, economic liberalism is called Capitalism. This is the economic system where the capital has the better part of the production. By capital, we mean productive property, that is, the part of wealth produced which serves for a new production (e.g., machinery, prime materials). Capitalism as such comprises elements which are not immoral in themselves, unlike Communism and Socialism: a) the salary is legitimate; b) the capital has the larger part in the direction and benefit of a business. Yet, this easily lends itself to abuses which can be tolerated as a lesser evil even with the greatest care:

			
					Juridical holders of the capital have a preponderant and abusive part for their own profit, and therefore, money monopolizes all economic transactions.

					Unrestrained lust for money, ignorance of the social nature of economy and money, especially in a “usurer friendly” economy.

					Scorn of the human rights of the workers, of their just salary, 

					Dictatorship of few in the economic life and thus in the political life (plutocracy), unjust speculation in the Stock Exchange.

			

			This explains why the Church has been suspicious of such a praxis, open to abuses: “But it does violate right order when capital hires workers, that is, the non-owning working class, with a view to and under such terms that it directs business and even the whole economic system according to its own will and advantage, scorning the human dignity of the workers, the social character of economic activity, social justice itself, and the common good.”91

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							FREE COMMERCE

						
					

					
							
							If the profits of commerce rise above the revenue of the land, the land will be abandoned for the cash register, and money will no longer give life to agriculture.92 When money is a value and a good itself, we must beware lest the goods themselves become nothing other than a sign of the value of money.93

						
					

					
							
							Since the attainment of his individual end, natural and supernatural, together with social ends, requires him to follow certain economic paths, chosen in the light of social and religious moral precepts, his economic activity must respect the rules of action that lead to the attainment of such ends… Once it has been asserted that there is no conflict between intensity of economic action and man’s final end, then the restriction imposed by religious morality on the acquisition of wealth cease to exist. The traditional system which followed the principle of subsistence, or better of sufficiency, and considered the unlimited enrichment of an individual as unlawful, is repudiated. 

						
					

					
							
							
									The primary characteristic of the capitalist spirit is the unlimited use of all means of acquiring wealth that are held to be morally lawful and economically useful. Hence, an article sold below cost represents a lawful exchange for the capitalist, and he tends to base the worker’s wages rather on his output than on his needs. 

							

						
					

					
							
							
									A second characteristic of the capitalist spirit is the rejection of the social use of wealth for the profit of the unlimited, individualistic and utilitarian satisfaction of all possible human needs. This leads to hedonistic satiety. 

							

						
					

					
							
							
									The third characteristic of the capitalist spirit is an ever unsatisfied, dynamic and therefore increasing rationalization of means. There is indeed a radical perfecting of means to get things produced always better, faster, and cheaper.94

							

						
					

					
							
							 

						
					

				
			

			 

			 

			Freemasonry

			Leo XIII brought the world’s attention to the existence of secret societies under the title of Freemasonry. Their secrecy and ultimate goal of eradicating the Catholic Church was the reason for such condemnations. Despite the laxity reigning in the Post-Counciliar era, Freemasonry which has in many ways triumphed at Vatican II is still officially condemned: “The negative judgment of the Church regarding Freemasonry remains unchanged, because its principles have always been considered as incompatible with the Church doctrine.”95

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							FREEMASONRY

						
					

					
							
							“Never have we seen a greater multiplicity of associations. But it is an opinion confirmed by many signs that they are governed by hidden leaders and they obey a command equally hostile to the Christian name and to the security of the nations… In this state of affairs, the Christian workers have only to choose between two possibilities: either give their names to societies where religion has everything to fear, or organize themselves and join forces so as to boldly shake such an unjust and intolerable yoke.” Leo XIII, Humanum Genus

						
					

					
							
							We ask Ourselves, Venerable Brethren, what has become of the Catholicism of the Sillon? Alas! this organization which formerly afforded such promising expectations, this limpid and impetuous stream, has been harnessed in its course by the modern enemies of the Church, and is now no more than a miserable affluent of the great movement of apostasy being organized in every country for the establishment of a One-World Church which shall have neither dogmas, nor hierarchy, neither discipline for the mind, nor curb for the passions, and which, under the pretext of freedom and human dignity, would bring back to the world (if such a Church could overcome) the reign of legalized cunning and force, and the oppression of the weak, and of all those who toil and suffer. We know only too well the dark workshops in which are elaborated these mischievous doctrines which ought not to seduce clear-thinking minds. (St. Pius X, Our Apostolic Mandate)

						
					

					
							
							 

						
					

				
			

			 

			Vatican II Liberalism

			Conciliation with Secular Humanism and Freemasonry

			The French Declaration of the rights of men without God of 1789 came from the Freemasons and forcefully objected to by the reigning Pope, Pius VI: “The 17 articles on the rights of man…so contrary to religion and society.”96

			The Conciliar doctrine sees things otherwise. The then Cardinal Ratzinger offered a clear text of the “revolution” brought about by the Council: “If we look for a global diagnostic of the text (Gaudium et Spes), we could say that it is…a revision of the Syllabus of Pius IX, a kind of counter-Syllabus… The Syllabus (of Pius IX) traced a line of separation in the face of the determining forces of the XIX century, the scientific and political conceptions of liberalism. In the modernist controversy, this double frontier was reinforced and fortified… But a fundamentally new determination of the relations with the world as presented since 1789 was still lacking. Let us simply relate that the text (Gaudium et Spes) plays the role of a counter-syllabus in the measure in which it represents an attempt at officially reconciling the Church with the world as it had become since 1789.”97

			In the same vein we have the famous discourse of the closing of Vatican II in which Pope Paul VI speaks of a new humanism of the Church: “Their religion of the God who became man has met the religion (because it is one) of man who becomes God. What has happened? A shock, a struggle, an anathema? This could have taken place, but it did not… An endless sympathy has carried it away entirely (the Council)… Acknowledge at least this merit to the Council, you, modern humanists, who reject the transcendence of the supreme things, and acknowledge our new humanism: we too, we more than anyone else, have the cult of man.”98 And so, the charity for man living in error is translated today by the cessation of combat against error.

			John Paul II said in the UN (Oct 5, 1995): “This document is a milestone on the long and arduous road of the human race.”99 “The barbarian attacks against human dignity have led the Organization of the United Nations to formulate, three years after its foundation, the Universal Declaration of the Rights of Men… one of the highest expression of human conscience in our time.”

			Religious Liberty

			The liberty of false religions had always been seen by past popes as a liberty of perdition, and if it was tolerated, that was only in need of salvaging a greater good. Pius IX had spoken of “This erroneous opinion, fatal to the Catholic Church and to the salvation of souls, which our predecessor of happy memory, Gregory XVI, qualified of delirium, that the liberty of conscience and of worship is a proper right of each man, that it must be proclaimed by law and ensured in each properly constituted State.”100 

			The Conciliar text Dignitatis Humanae on religious liberty introduced a new doctrine on the civil liberty of conscience and of worship, a liberty re-baptized “social and civil liberty in religious matters,” or more briefly “religious liberty.” Under cover of religious liberty, the new doctrine has radically modified the relation of Church and State, offering a pluralist conception of social order and rejecting religious discrimination. Its main points are the following strikingly similar to theses condemned by Quanta Cura:

			
					A new right of the person. The social and civil liberty in religious matters must be inscribed in the civil law (#2).

					The non-discrimination for religious motives. The State may never, for a religious motive, violate the juridical equality between citizens and may not establish discrimination between them either for the same motive (#6).

					The State has no competence to forbid or restrict public manifestations of a false religion whenever the “just public order” is not threatened (#2).

			

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							FREEMASONRY, COMMUNISM, LIBERALISM AND THE CHURCH

						
					

					
							
							Leo XIII in Humanum Genus shows that the conspiratorial movement of Communism was sired by Mansonry’s powerful influence and that “the sect of Freemasons is not hostile” to Communists goals, but “greatly favors their designs and holds in common with them their chief opinions.”101

						
					

					
							
							A third powerful factor in the diffusion of Communism is the conspiracy of silence on the part of a large section of the non-Catholic press of the world. We say conspiracy, because it is impossible otherwise to explain how a press usually so eager to exploit even the little daily incidents of life has been able to remain silent for so long about the horrors perpetrated in Russia, in Mexico and even in a great part of Spain; and that it should have relatively so little to say concerning a world organization as vast as Russian Communism. This silence is due in part to short-sighted political policy, and is favored by various occult forces which for a long time have been working for the overthrow of the Christian social order.”102

						
					

					
							
							 

						
					

				
			

			 

			 

			
				
					
				
				
					
							
							 

						
					

					
							
							PROPOSITIONS CONDEMNED BY QUANTA CURA

						
					

					
							
							
									“...that is the best condition of civil society in which no duty is recognized, as attached to the civil power, of restraining by enacted penalties, offenders against the Catholic religion except those so far as public peace may require.”

							

						
					

					
							
							
									“Liberty of conscience and worship is each man’s personal right,”

							

						
					

					
							
							
									“(This right) ought to be legally proclaimed and asserted in every rightly constituted society.”103

							

						
					

					
							
							 

						
					

				
			

			 

			

			
				
					80	 It has been deeply transformed in the 80’s by the split of USSR, yet the system is still in place.

				

				
					81	Pius XI, Divini Redemptoris, #58.

				

				
					82	Pius XI, Divini Redemptoris.

				

				
					83	Pius XI, Quadragesimo Anno.

				

				
					84	Pius XII, Sept. 14, 1952.

				

				
					85	Pius XI, Mit Brennender Sorge, #8, specifically against Nazism.

				

				
					86	 See Fahey, Money Manipulation and Social Order.

				

				
					87	St. Thomas Aquinas, IIa IIae 78 1.

				

				
					88	Pius XI, Quadragesimo Anno, #105-108.

				

				
					89	Pius XI, Quadragesimo Anno, #109.

				

				
					90	Église et question sociale, R.G. Renard, Editions du Cerf, Paris 1937; p.48 ff.

				

				
					91	 Pius XI, Quadragesimo Anno #101.

				

				
					92	de Bonald, Ibid., p. 38.

				

				
					93	de Bonald, ibidem, p. 42.

				

				
					94	Catholicism, Protestantism and Capitalism, Fanfani, p. 57. ff.

				

				
					95	 Cardinal Ratzinger, Nov. 26, 1983.

				

				
					96	 Pius VI, Adeo Nota, April 23, 1791.

				

				
					97	 Principles of Catholic Theology, (San Francisco: Ignatius Press, 1987) p. 381.

				

				
					98	 Dec. 7, 1965.

				

				
					99	 Oct. 2, 1979.

				

				
					100	 Pius IX, Quanta Cura.

				

				
					101	Leo XIII, Humanum Genus, #27.

				

				
					102	Pius XI, Divini Redemptoris, #18.

				

				
					103	Quanta Cura, #3, Popes Against Modern Errors, Tan, Rockford, IL, 1999; p. 17.

				

			

		

	
		
			VII

			Appendices

			Ten Principles Drawn from 
the Teaching of Pius XII 

			By way of conclusion, we offer a list of fundamental principles, which are the expression of the natural law and reason enlightened by faith, as drawn from the great message of Pius XII, Dec. 24, 1942.104

			
					Render the human person his dignity, his true liberty, his rights. We must favor by all licit means in all domains of life, the social forms which guarantee a full personal responsibility both in the temporal and eternal order.

					Defend, protect, and restore the family in its economic, spiritual, moral and juridical unity, offer it space, light, rest, a home not too distant from the work place, so that it be capable of fulfilling its mission of transmitting a new life, of raising its children, of living a healthy family life, materially and spiritually.

					Give to labor the place which God gave it from its origin, respect its dignity “as an indispensable means of conquest of the world, means wanted by God for His glory.”105 

					Insure that the working classes : a) have work and life conditions (salary, lodging, private property) which suppress injustices and render life more human, made of welfare, security in the respect of the laborer; b) the accession to a human culture; c) the place of the working class within the nation next to other classes.

					Strive for the unity of society in a loyal collaboration between the diverse classes and professions by creating a professional organization, careful to pursue the common good of the profession with human and just relations.

					Develop in the consciences the sense of the common good, principle of unity, firstly by combating “the unrestrained egoism which is the shame and great sin of our century,”106 and then by favoring the social justice and charity which deal with the institutions and the laws so as to place them at the service of the human person, his dignity, his destiny, and working at a more equitable distribution of wealth.

					Have a correct notion of the State. Its function is to favor, help, promote the cooperation of all in the good of the entire community, without absorbing the individual or the family but, on the contrary, by protecting their rights and liberties, especially if they are weak. The State has the noble mission of guarding the law. It is not its source: it must be the first to respect it and the first to serve and promote the common good. 

					Connect the juridical order with the moral order. Each man has a right to his juridical security, which should not be threatened by arbitrary acts of the legislator, the police or the judge, yielding to the pressure of powers. Legality is not the right: it is not because a law was voted by a parliament that it becomes just and creates a true right. To distinguish the unjust from the just law, the Creator implanted in man’s heart the natural law.

					Turn a mass, formless multitude of individuals, into a true people. The mass is not a people.107 It is moved from the outset; it is led without knowing where to. The people live of the plenitude of life of those men who compose it. In it, each citizen is a free person, conscious of his dignity, of his responsibilities and of his own convictions, of his rights and duties, respectful of the liberty and responsibility of others.

					No authentic social progress and true human civilization occurs without reference to God and without the return to the Gospel of Jesus Christ taught by the Church. Above all human efforts, people and governments, there is the law of God and of the Gospel which teach them the absolute order of the creatures and their end, the hierarchy of values, an ideal of truth, justice, and liberty. 

			

			Contrasting Programs (Extract from 
The Kingship of Christ, Fr. Fahey, pp. 96-97)

			 

			
				
					
					
				
				
					
							
							Program of Christ the King Through His Mystical Body

						
							
							Program of Freemasonry

						
					

				
				
					
							
							1) The Union of States and Nations must be brought about through the acknowledgment of the One Way established by God for the ordered return of human beings to Him, the Catholic Church, Supernatural and Supranational.

						
							
							1) The Union of States and Nations must be brought about through the establishment of some form of Naturalistic Supranational Organization, both political and economic. All religions must be on the same level in States, but with discrimination against the Catholic Church.

						
					

					
							
							2) The Catholic Church must be acknowledged as the sole divinely-appointed Guardian of the whole moral law, natural and revealed.

						
							
							2) The Naturalistic Supranational Organization, which Freemasonry will establish, must decide all political and economic questions between States, without any regard for the moral law as laid down by the Church. The Catholic concept of native land wont be respected.

						
					

					
							
							3) The Unity and Indissolubility of Christian marriage, symbol of the union of Christ and His Mystical Body, is to be accepted.

						
							
							3) Marriage must be brought down to the level of a purely civil contract, terminable by a simple State formality.

						
					

					
							
							4) Children must be educated as members of Christ’s Mystical Body and trained to envisage all questions from the supernatural standpoint.

						
							
							4) All trace of membership of Christ and of the Supernatural Life of grace must be eliminated from education. Priests and religious must be excluded from teaching. All distinction between the sexes in education must be done away with. Unrestrained liberty of the Press, the Cinema and the Radio must be introduced.

						
					

					
							
							5) Ownership of property ought to be widely diffused. Unions of owners and workers in Guilds will reflect the solidarity of the Mystical Body of Christ.

						
							
							5) Socialization of Property and increasing bureaucratic control must be aimed at, so that a small group may wield power. Guild-organization will be opposed.

						
					

					
							
							6) The Monetary System of States ought to be at the service of production, in view of the happy family life of members of Christ. Each State must aim at keeping its internal price level stable. International trade is meant to be an exchange of goods and services between nations, to their mutual advantage, not a financial war.

						
							
							6) Instead of the correct order of finance for production and production for members of Christ, the rejection of the Supernatural Life and order inevitably leads to the reversal of order, in which men are sacrificed for production and production for finance. This will be especially disastrous for agriculture. The naturalistic supranational organization must aim at financial control in order to maintain political and economic control.
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