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Amerca Mgaznes Matt Malone oered gerceptive observation about Catholi-
cism; when it comes to clothing, Catholics take it seriously. Talk o claghin
is not *so mud irrelevant taptrapZbecause «Cdiolicism is roote in a sae
ramentd wordview. In oher words, synbols matter . . . ey matter dot.Z"|
agree wih Mdone, but | woud add that synbols are naturhzed by those in
power, and while they hold sacramental meaning, they arefegsghted with
social and political signicance. When power is destabilized in Catholicism,
or in any oher synbol-ladened community, syrbolic meanings aréikewise
altered. In consideration othese two observations, this studyrst, docu
ments the history oCatholic clothing in America. Catholic apparel is some
thing that appears tdave &vaysbeen here,it has urdergone naturbiza-
tion.* As a result o this stimefreeZ phenomenon, Catholic clothing remains
under-stulied. Secou, this examination revda why dothing is important.

| uncoverhow Caholics came to g on ¢othing to negotiate rkations be-
tween réigious auhority and laity, men ad women, awnl adults ard yout,
and how Catholic clothing continues ttunction as a battleground where
Catholics work out issues @ower, identity, and sacredness in their every
daylives.

A recent example oCatholic discord highlights the intriguing signk
cance o attire. In 2008 the Vatican, under the leadefsbi Pgpe Benedit
XVI, announced that it would conducpéstolic Visitations o active orders o
women reigious in the United States. e Vaticanlao initiated a separate in
guest to consider the behaviors and statements o the Leadqethiference
o Women Religious, an organization whose membership includes roughly
80 percent o all American women religious. e Vaticarwas concerne
that the Leadersipi Corference held eradicaleministZ views and tookpu
positions that dissentedrom the teachings o the Roman Catholic Church,
as determined by the magisterium, or the gial teaching authority o the
church. Despite thdear that the ascribed to eradicafeministZ views, the
sisters seemed to have maf@av pronouncements on issues such as abor
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tion and homosexuality, topics high on the list 0 concerns among the most
outspoken male Catholic leaders. Curiously, bgsi cantly, the Vatican ex-
empted congregations o male religious and cloistered contemplative orders
from the imuest

One compellingeature o this castor me is what the cast o characters in
this «Catholic momentZ are wearing.Iiost everyone inquiring intohe sis-
terse thoughts and behaviors or who is exerfiptn the investigation dresses
in some type o distinctive (even Baroque) attire that ide@si him or her
as Catholic and as a member o agieus order or as a priest. Pope Bene-
dict, under whose watch the assessment began, was krfowihis splen
diferous papal attire. Photographeiscused on his red Idars and assorted
papal accoutrements, such as his short red mozzetigeaar the¥eece-lined
camourobonnet. Anoher noteworhy dresser, Catinal Raymom L. Buke,
former archbish@ o St. Louis angbrefect o the Spreme Court o the pos-
tolic Signature, was quotkin the press ad interviewal on tdevision &out
his concern over the sisterse actions. While observers recognized Burke
his shap critique o the sisters, he was also knofor his elaborate clerical
attire. As goromoter o the Latin Rite movementften termed erestoration-
ist,Z Cardinal Burke adopted clerical and liturgical dress that set hinino
adecidedly imperid manner. Findly, the sister barged with overseeingte
visitations 0 women religious is a habited sister. Mother Mary Clare Millea,
a member othe Congregation othe Apostles othe Sacred Heart8&aJesus,
dresses with a veil and habit just like other memberker order. Her congre-
gation is a member othe Council o Major Superiors oWomen Religious,
an organization canonidby approve in 1995. It represents approximdye20
percent o all sisters in the United States, and its goals include sto promote
unity among major superiors, thus teffing to their union with the Magis-
terium and their lovéor Christes Vicar on eartfand to coordinate active co-
operation with the USCCB (United States @mence o Catholic Bislhps) z'

ese habited sisters arepticit about their accptance o Vatican directives
and their devotion to theonti .

On the other side o the inquyr almost all the woman whom the Vatican
investigated wore varied, though clearly noncouture ensembles. Symbols o
«company a liationZ were typically small, such as a ring, pendant, or pin. As
the investigation enters its second stage,what to do with thefégnmation
gathered in the visitation,t he papacyasbeen turnel over to a new, more
simplydresse&l man, Pope Francis.lthough his wardrobe is pehapslessdi-
verse than that o his predecessor, Francis is nevertheless disti@etholic
andpapal. Sipporters o the sisters look to e Benedict XVIes placement,
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Pope Francisfor signs that he will treat the sisters with sympathy. Perhaps
his sartorid simplicity, which includesblad rather than red shoes, is some
indication that he is more wling to have adialogue wit the sisters. Oty
time will tell how this episale wil be resdved, but dothing seems tde an
indication o allegiance and fundamental means o communication amgn

all o theparties involved

My interest in gaining a better understanding o the origins and sigrince

o Catholic clothing in American history draws on the work o thoufyt
scholarsfrom several disglines and subdisglines. Historians o Cathoi
cism, especity Josep P. Quinnici, Jdn Tracy Bis, Mary Ewen, James M.
Oe¢Tode, Lesie Woalco Tenter, ard Josep M. White, among ohers, have
undertaken the Herculean task detailing several chapters on the hisgor
o clerical and religious fe over the last three centuries. Complicating these
narratives, skiolars sub as Pala Kane, Maureen Fitzgdda Karen Kennky,
Mary J. Henldl, Rdbert Anthony Orsi, and Kathleen Sprows Cummingdgce
gender at thdorefront o their inquiries and examine how it shaped the lives
o0 American Catholics over time. Finally, scholarship on clothing, material
culture, and popular culture, especiglthe impressive research @atricia
Canpbell Warner, Kaberine Haas, Natan Josph, William J. F. Keenan, Mar
Massa, Cheen McDannk, and Anthony Buikke Smih, comes sest to ny
own concerns and provided instructive models o how clothingctions in
religious ard popuar cuture.

Despite the vast wealth gesearch on American Catholicism, religious
culture, and clothing, lfound that a relatively openeld still remained re
garding the history and signicance o American Catholic clothing. Certainl
more had been written about the sigrdiance oclothing than the actual his
tory o particularforms o Catholic dress. | noted that while Catholic clothin
is often mentioned and wen sometimes the centrébcus o a historical in
quiry, there is almost no discussion, except in the case o Keenan and perhaps
McDannell, o when and why Catholics put on distinctive attire.fdmnity is
treated as &oregone conclusion; Catholic priests wear Roman collars, sisters
and brothers are consistehy attired in habits, and most Caholic students
are specically out tted. | Catholics, especially priests and religious, always
wore identi able clothing, then the contemporary decisionsisters to dis
pense with habits might be understood as bold. But, consistentarniity is
not the case. Photos and records indicate that Cathelie dten indistin-
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guishablefrom ordinary Americans and dressed in varied attirefdct, the
appearance o Catholics in identable and urformish attire has a suris-
ingly hort history in America

| received rgown jolt o realization about the breyib the phenomenon
while exploring a stack o old yearbooks at thest diocesan girlse high school
in the United States, Riladelphiass Cdholic Girlse High Sdoal, or <Halla-
han.Z As | turned the pagesiound mysel distracted by the studentse cloth-
ing,they were not in uniforms* | had attended Catholic schotdr twelve
years, and urforms were a ginature mark o Catholic education, an indis-
putable Catholic icon. | started t#p through the images o diversely clad
students more quickly. Did picture day have dient rule® Was it too hot for
the dark serge jump@r e years went on: 1917, 1918, and 1919. Uniforms did
not appear until 1924. Why ecivilian dressZ one year and a uniform thé next

en lbegan to wouder why | had ever hought Caholic sdoolgirls alwaye
wore uniforms.

School unformsfor girls, | had casually accepted, were a sort o stimelessZ
aspect o Catholic culture. GaiVills provides an apt turn o phrager this
way o thinking in Bare Ruidéhoirs Caholics lived in san urtime cagsuleZ
through the early 1960s, and it included «ary cocoon orites and customsZ
that were eady recognizale to American Cablics? atdisconnectionbe-
tween time, Cdtolic rituals, ard materidityhad certairly shaped my perspec-
tive. eurtime capstlelingered in my native Riladelphia wdl into the 1970s.

| Catholic school urfiorms had a past yet to be uncovered, what o other
forms o Catholic dres® e conclusion that Catholic clothing was inevitable
seemed wholly unsatffiging to me. | was bolstered by Robert Orsies observa-
tion regading rdigious idioms. He points outlat epeode appropriate ri-
gious dioms as hey ned them, in response to partidar circumstances. IA
religious ideas and impulses are the moment, invented, taken, borrowed,
and improvised at the intersections oféz- Consdering my own association
o Catholicism with specic attire, | set out to explore when and why Catho-
lics adgted or eyanded distinctiveforms o dress in the United States. |
wondered what obstacles they might hdaeed standing out in a nation that
(at least rhetoricalf) prized the separation o church and staM/hat social,
cultural, technological, and political factors #uenced Catholic attention to
clothing? And nally, how did Catholicse employment o clothing and the re
ception o that clothing change over tirfie

Beyonl overcoming lhe urtime capsle approahb to Caholic dothing that
resided in my and otherse thoughtstdund that much o the extant work on
Catholics and clothing #ected a deceivingly segmented characterization o
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Catholicism: Researchersften study priests or religious, but they typigall
do not venture beyond these discrete categories spedly, and few schel
ars indude dildren in their examinations When | thought about dothing
and Catolics, however, | savpriests, brothers, nuns, sisters, ahaplethora
0 youth intermingling. To befair, segmentation ften makes a good deal o
sense. Rather than jumpirfgom group to group, we might nd it easier and
perhaps more revealing to delve into the sources o a single group or ergani
zation. One could learn almost everything about the Daughters o Charity and
then treat them as erepresentativéd understandirg the history o women
religious. Lkewise, vihen we congler groups wo have committe to the
church, the reality is that men and women were both encouraged tofaen o
chose to segregatdhémsedves. Aternativdy, however, it was Orsi o sug
gestad another pah. He daimed that thinking about ard presentirg Catolics
in this isolated and disconnected way distorts our understandinthe past.
After utilizing a variety o sources, including smemory groupsZ o people who
are or vho grew up Cdtolic, Orsi expained, ewhat comes kear is he extent
to which relationships among dults ard children,especially alult religious
and children, were at the center cAmerican Catholicism in the 20th cen
turyz"4 isbears out in lhe visué cuture as wi. ere @pearal to me to
be an unexfained rdationship, or thread as it were, connecting Cadlics.
Arguably certain Caiolics are «investdZ with speci attire, sudr as mem-
bers o religious orders, while other Catholics buy their Catholic clothing at
neighborhood stores, but théact that special clothing distinguishes adults
and youh as Catolics binds the wearers togéier rdationdly ard visudly.
Vestmentary visibility was part o the larger religious cultéme American
Catholicsfor much o the twentieth century

e stug that follows therdore attends to m dual motivations both
structurally and topically. First, to uncover the when and whyiscernible
«Catholic clothingZ in America, | isolated three subgroupsQatholics who
in my estimation were ath continue tobe the most visubly distinct: priests,
women reigious, ard Caholic sdoolgirls. | devote a leapter to eal sub-
group. Each o these Catholic populations has a history in America dgurin
which they are notully identi ably Catholic in their dress, yet eventuallyythe
become so. Priests in the nineteenth centoften wore%at, lay-down ties;
nuns and sisters put aside their habfte traveling outside the convent; and
Catholic schools did not impose uioirms immediately upon opening. Pub
licly ard consistentydisplayal Caholic attiredeveoped over time ad, in the
case o students, slowly. Considering the Protestant origins o the cquntr
and the negative Rermation-inspired rhetoric regarding the clergy and el
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gious, the lack o sartorial distinction in America made sense. Catholics did
not want to emphasize their European gins and monarchical bent. Even-
tually, however, Cdtolics provel themsdves tabe accepthle neighbors, ard
clergy, réigious, ard sdoolgirls, by commar in some cases anchoice in
others, ultimately dressed in identable garb

While | initially isolate subgroups o Catholics, | bring them togetlier
the last two chapters o the book. Chapter 4 examines the clothing o priests,
sisters, schoolgirls, andfeer World War Il, schoolboys. e period between
World War Il and the bginning o the Second Vatican Council in 1962 was
the visual high poinfor Catholics, and during this era Catholic clothing be-
came a xture in the American imagination. In thefth chapter | explore the
centrality o Catholic clothing to the changes brought about by Vatican II.
While the new hedogy is paramount totlie Caholic leadership, the doth-
ing changes accompanyindi¢ new hedogy t&ke center stage, espeliiain
print, television, and Im. e epilogue takes the studgom the mid-1970s
through the present and illustrates how liberal and conservataetions
within Catholicism grapple with the signicance o Catholic clothing in the
twenty- rst centus.

Clothing is a visublexicon hathumans empoydaily." Our gpard indicates
gender, age, class, and acceptanceoresistance to social and contextual
norms.™* With the use o our sight, we immediatelgrm impressions about
peaople when we encounter theffiace toface, and indeed, outted peple
want to m&e an inpression on dservers. Jo gplicantsdress wih inten-
tion, so that the interviewer wi condude that the gplicant urderstards the
accepted culture o that particular employer.erdore, when we dress, we
exert contrd over or maniplate our appearance to communicate sohieg
about ourselves. We, ifiact, drape our bodies with meaning

Organizations &0 use othing to communicate, sometimesy requirirg
a type o urfiorm. For an individual, clothing is thought o as a personal ex-
pression, but in an organization, uform clothing displays ean acceptance o
a speci ¢ obligation o faithful managementZ in returfor holding a position
in the organizatiort'® In Uniforms and Noniammssocidogist Nahan Josep
explains that the eurfiorm is a gmbolic declaration that an individual will
adhere to group norms ah stardardized roles aml has mastere the rde-
vant group &illsZ" | the individualfails to phold the reuirements o the
organization, the urfiorm is revoked. In the military, uform dress mutes
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individualism and projects allegiance to the nation or leader afteinoboth.
For instance, the actions or behaviors o a soldier, beginning with the ac
o dressing, are designed to achieve goals that lie beyond individual desires.
When a member o the military maintains the designatedfarm cardully,
we assume that the wearer accepts the discipline o the organizatiasiis
the samefor followers o a religious tradition. A priest wearing his clerical
attire both neaty ard accoding to his bishopes requirements communicates
acceptance o the churches authority and his membership among the class
that holds a special role as administrators o fladth in the lives o the laity.

Greater contrbover he body through dress contrbuted to the continuity
and strength o the churches bureaucratic structure and communication o
values and particularly gender ideology. Public displays o allegiance through
dress concomitantly increased the accountabilityt® members as the church
commissioned the viewing public to be withesses and judgeab@ churches
behavior based on its peesentatives. Catholics, thefi@e, wore the burden
o institutional bureaucracy as the church became momaly established
and con dent on American soff: Speci ¢ clothing made sense as a commu
nicative device because clothing was parCatholicismes idiomatic reper-
toire,Catholics had a long history o expressing themselves to those around
them through the language cclothing or sacramentals worn on the body."
Nevertheless, bureaucracy building is top down, and dressing a speay
to indicate submission to authority suggests sucéaksuppression o the
individua. Caholics were ad are not automatons sinip wearing viaat they
are told all the time. Dressing included expression$aith, negotiation, and
resistance along with cdormity,there is a «livedZ approach to regulated
dress as wie. In some cases, | wabla tolocate hat sinnovationZ ad ageng
in religious practice andst the discipline."<

Historically, Catholic clothing, along with all other suformZ clothing,
was not strictly urfiorm. Uniformity did not appear until the industrial revo
lution, when the mechanization o clothing production made more exact rep
lication possible. Nevertheless, certain styles and costumes with idebke
parameters became established through the centuries and fibveregrew
recognizanle."- Catholics developed a common understanding o who wore
what, and why. For instance, the pope wears white as a symhdg singular
holiness and purity, bishops carry sta because they shepherd the people,
and nuns mostf wear habits 0 a dark hue tgmbolize death to the world
and smarriageZ to @rist. Caholics recognized status, geder, ard sacraity
in the clothing o their leaders

Upon closer examination, however, the common understanding o Gatho
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lic attire becomes less tenable. While all Catholics view garments and sacred
accessories, these items do not hold consistent megicross wearers or
viewers. Contray to Anne Hollanderes contention that tfiorms communi-
cate a sense that everything has been decidefioums also become a valu-
able canvasor improvisation and resistance. Wearing a scapuldior ex
ample, mayhavebeen typichbehavior amongdevout Cdholics in the 1950s
and long béore. Symbols o devotion, both private and public, were not un-
usual. I another Catholic caught a glimpse o the scapular worn under a shirt
or blouse, it would simply indicate a sincere expressiofadh. In the 1990s,
however, &er decades o debate over how the church should engage with
and accommalate he madern woid, a scaplar might insteal indicate pre...
Vatican Il style devotionalism and perhaps sympathy with a restoration o the
Latin Rite or oher traditional Catolic practices.#Likewise, a priest wearin
a cassok outside dwurch or wdking in the community wold be unusuain
the B50s, required in the 1930s, and curious in the earfiP49Pope Benedict
XVI and Pope Francis agree that the pope holds a positionique authority,
but all the attention to their di erent syles o dress indicates that these men
di er on how that authority should be conveyed through dress.

e meaning ovarious styles oCatholic dress changes according to the
wearer, as wWe as wen ard where te attire isdisplayed. Even wihin a spe-
ci ¢ period, assigning meaning to clothing is not a simple undertaking. An
onlooker may perceive a sister in a religious habit téeipeinine, modest, and
devout. Yet, other eyes may read some other sigrice entirely. e woman
in the habit may assumder uniquedress communicates a sistgond or
elite rdigious status; to a priesthis same woman ihabit maybe conveyig
religiousdevotion or even midacel vanity; to a patient in bospitd she may
seem like drightening, costumed stranger or an angelic nurse. Meaning is
not static, and context is dundamental signi cance. In the Catholic cloth-
ing lexicon, one can easily determine &ation, rank, and gender, but the
socid construction, or vihat meaning peole assign to Céblic dress or he
rejection o Catholic dress, is less clear. By exploring instances when Catholic
clothing was @opted, dtered, or rejectd, we candiscern he suncommonZ
mearings.

My attempts to make sense €atholic clothing, especially a representa-
tionally and chronologically broad sample, directed me toward a variety o
theoreticd and disciplinary madels that aded my thinking aout Catholic
clothing. While | did not anchor this study in any one modefeav theo
ries resonatd with my wok more ¢osdy ard assistél me in m&ing sense
o the various primary documents and people | encountered through my re-
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search. A Weberian approach lends itsel to understanding the churches grow-
ing emphasis on suniformizationZ and erationalization,Z albeit sometimes
in ecounter-modernZ stylefrom the mid- to late nineteenth century until
the 1960g" Weber is the «go toZ theoristr understanding religious orders.

efounder o an order is an exate o Weberes charismatic leader who,
unlike abureaucraf deriveshis (in Weberes exaptes) position o leadershp
based on theirtues o his mission and sims economic rationalisnt: Charis-
matic leadership and discipline work well together i regimentation advances
the mission,but discipline can overlwelm charism. Boh Massa ad Keenan
found charism suering under routine in the case o the Immaculate Heart
o Mary sisters and the Marist brothers, respectively, when each accounted
for dramatic clothing réorm upon the communitiese examinations o their
charismatic orgins in the 1960s. Weer expained that echarisma, as a cre-
ative power, recedes in tliace o domination, which hardens into lastin
institutions, and becomes e cacious onf in short-lived mass emotions o
incalaulable e ectsz# Both the Immaculate Heart dMary sisters and the
Marist brothers had been more concerrewith charitable eactionsZ rdier
than regulated behavior originally; the bureaucrdticces o the church, ar
gued Keenan and Massa, stayed that charitablereescence. Unlike mem
bers o religious orders, diocesan priests are not charismatic ahanore
with Weberes view on bureaucsa®iocesan priests are part a patriarchal
bureaucracyhat primariy rdies on a jdicial system, canofaw, to m&ede-
cisions. Weber argues that charismatic leaders and tf@iowers have an
.antagonistic appearance,Z drhis is where Wéeres heory meets a conhex
scenario. In America, priests sometimiead the santagonistic appearancesZ
Weber nds in charismatic leaders and théallowers, but other times theg
did not#' Priests dressed as fessional men, albeit in black opll the char-
ismaticse power isegitimated only through action arml not decree, hen the
religious orders gave in tdoureaucratization,t heybecame routinizd. Sis
ters gaine@ greaterlegitimacy, in part, hrough bureaucratization witnesse
in uniform attire.

Cultural socidogist Goidon Lynd likewise contrbuted to my anédysis.
Following in the footsteps o his academic forefatH&nile Durkheim, Lynch
is concerned with understanding the sacred in the modern world. Hers
a way to think about ssacrefbrmsZ that we might unhesitatingly associate
with ereligion,Z sut as he rdigious habit or a sacrkized concern suk as
nationalism or child wdiare. For Lynch, modern media plays a central role
in the distribution o ideas about sacrality and how historically contingen
circumstances set the stader sacred identication. e work o both Orsi
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and Lynch is o particular interest to me because they ground their under
standing o religious practice and possibility in history, and they both, a
times, direct theirfocus onto childhood and childrenes bodies in the context
o Catholicism. | incorporate students into yrstudy o Catholicism, not as

a separate category, but as part o the larger picture o religious pra#tice
Catholic school administratorse widespread emgitent o Catholic school
uniforms after World War |l réects the sacrality o American nationalism and
the need to diend it against sgodlessZ communism.is elevation o the uni-
form is historically contigent, however, on the pro-rgjion-andfamily dis-
course prominent during the Cold War, the rise 0 consumer culture, and the
reverence toward military symbols. In the decatteraNorld War II, Catho-

lic school unforms and dress codes took on «the status o absglatma-

tive redities.Z# Additionally, althowh the church is the oginator o much

o the uniformization andutilized modern comnunication in theform o
newspapers, pictures,Ims, and television to depict and réarce the goal

0 an out tted religious culture, the church nevertheless shared edistribu-
tionZ o Catholic clothing culture with popular culture outlets. is lack o
bureaucratic control allowetbr multiple interpretations to evolve regardjn
the meaning o Catholic clothing.

e time span uder consderation, roudly the ealy nineteent century unti
the beginning o the twenty- rst century, is not evenly explored and, by re-
cent historical standards, is rather long. Neverthelessund it necessary to
cast my nefar. It goes without saying that Catholic traditions are centuries
old and havediverse origins. Ad dthough this researh centers aroud the
development and signicance o Catholic clothing in America, Catholicism
is a transnationafaith, and even a cursory review would require reaghin
badk over many years dracross he Alantic Ocean taliscuss he history
surrounding certain appare Historian Wiliam J. F. Keenan suggedtthe
apt term smezzo-histoyZfor this stle o inquiry. It is somewhere between a
microstudy and the lorg dugé, and like Keenan, flound this mezzo pproach
uséul for examining clothing in the American Catholic past

e rst chapter considers the secular pridsdbm the missionay days

through the 1930s. | contehthat asbishops navigatd minority status,
democracy, and Catholic diversity, they gradually turned tanailiar reli-
gious form, identi able attire, to exert control and authority over both their
middle managers and lay Catholics. Clothing aignctioned as a visual mes-
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sage to Rome that, regardless o Americass Enlightenment origins, papal rule
prevailed. More recognizable clerical dress likewise separated the priest from
the laity, providing a symbol o authority. Despite the new regulations, the
American context prodied an opportunity to compromise on prie$f appear
ance, ad bladk dothing with s{Roman cdiarZ anl trousers raler than cas
socks became the public attifer the eveyday priest

Chapter 2 examines the same time spannuns and sisters. Fearing anti-
Catholic sentiment ad attention, many women in tgious communities
traveled without habits. Once settled, the American milieguieed a%exible
approach to survival, and teaching became one o the most common and re
liable means o economic sustainability. Despite the willingness o these de
vout women to djust even Wen it came tdaying asile the habit, | argue hat
sisters sawHeir distinctive attire as a means to convey intrach pditical
alegiance ad to gain spiritud superiority. As a perabulatory doister, the
habit also endled Catolic sisters, asite numeric#ly dominant ard distinct
subgroup, to become the most idenible representatives ¢the church

Female students are the subject@hapter 3. School-age girls who came
under the supervision o women religiodsund their clothing choices cur
tailed by the turn othe twentieth century. Initially, a scarcity alothing
patterns and the lack avomenes and childrenes ready-to-wear clothing ham
pered unformity. e advent o the sewing machif&cilitated the mantac
ture o standardized clothing and sizéer menswear, but due to the cem
plexity o womenes clothing styles, womenes ready-to-wear was still several
decades away. Nevertheless, sisters provided sartorial direiiiomany o
their charges in the way o dress codes,a step toward greatefanmiity.

Sisters usually operated asylunfisge schools, and select schools. Chil
dren attending the asylums arficke schoolsfrom the sisterse perspective,-re
quired strict guidance. Ifiact, the church tien viewed the childrenes povegrt
as a testimony to their parentse inability to raise them properlgrdore,
school administrators alopted dress cales to exerciseharity ard to convg a
form o instruction. e teachers o select schools aition-funded schools
looked more toward curbing excess, a vice commonly associatedemitale
students. e select schoolse tuition pported the maintenance o thiee
schools, and sister®und that dress codes tguared the material excesses o
these society dis ard likewise encouragesimplicity.

Jining and eventually surpassing the asylurfree schools, and selec
schools in nunber were ke parish or parochial schools ard, later, the dio-
cesan high schools. American bishops Haglquently encouraged pastors to
establish Catolic parish sdhools ard had urged parents to sed their cil-
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dren to Catholic schools since the garlineteenth centuy, but the bishops
mandaec Catholic educationféer 1884. Bishps required pastors toprioritize
the establishment o g@arish school, angbarents sometimes ran the risk o
being denied sacraments i they resisted sending their children to Catholic
school once a reasofidy dose sbool was avadble# e growth o paro-
chial Catholic educatioparalleled the modernization o womenes and chil-
drenes ¢othing production. Sdool administrators capitdized on the realy-
made options, and ufidrm clothing became more commonplace in Catholic
schools. Unlike the boardigmarrargement thatfree and select schoolgten
used, parodial sdhoolsdrew dildren ard young women out in pulic, wak-
ing to their parish schools. Ideally, school fioims on girls conveyed respect-
ability for a minority religious culture and modesiyr its youngfemale prac-
titioners. Uniforms also provided new opportunitider assertig aform o
religious authority. Although urfiorms were not distributed at solemn occa-
sions, blessel, or investe with specid power, hey were neveneless uni-
forms representing the church as an institution. As emissaries o the church,
uniformed girls ideally assisted the church in negating its reputation
being antiwomar# As midt be expectd, however, he ided and the red
often achieved dierent ends. Catholic girls wielded a certain amount o
control over their appearance, regardless o thefommns, and took part in
shaping the messagesey wante their dothing to convey. Woh noting is
that for all the good the uriorms may have done, and the meaning girls ex-
pressed with the uiorms, there was an underlying Catholic agreement that
girls needed urforms more than boys. As Colleen McDannell points out in
Materif Christianitycertain groups are more commbnassociaté with the
material dimension o Catholicism: eswomen children, and illiterates; %are-
strictive dresdor girls elucidated (and continues to illustrate) the Catholic
Churches viewboth that gils neeled to be guded moredue to teir propen-
sity to commit sins o vanity and that girls afidmales in general were in a
position to be contrdled.®

In the fourth chapter, | sHit my attention to the connections between a
new theological trend that emphasized the laityss roles as active members o
the Mystical Bogyo Christ and the propensjto both the church and media
outlets to project images oout tted Catholics as patriotic Americans. Be
tween he late D30s aml the P60s, Calholicismes earrivdZ in mainstream
America ad Caholicismes spreoccupation wit dressZ prowled a visuhsym-
bol o the link between Americanism and Catholic religiostyCatholicism
as represented by movie priests and reafamned students throughout the
United States became a metonyor America during its struggles agains
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fascist dictatorshps and the Soviet Union. e church ancopular culture
seeme to leave sisterbehind as hey enbraced a malernized, militarized,
and activist style o Catholicism. Nevertheless, sisters were quietly develop
ing intellectual resources to understand the sigoance o clothing in their
work and lives

Chapter 5 documents the unraveling o what had become the Catholic
clothing trademark. By the early 1960s, the wd presence that identable
attire helped create in American society was riiag its pe&. Socidard po-
litical upheaval in American society, alyside theol@ical rorms by way o
the Second Vatican Council, encouraged a reconsideration o eantagonistic
appearance,Z espeltiaregading women réigious. What Caholics worg
priests, sisters, or stents,communicated their pditical sympahies ard
religious priorities in an environment here bureaucratic hegiances ad
militarism were activiy questiond by many Americans. Inspidsy the civl
rights movement ad the Secod Vatican Countj priests awl sistersbegan
to consider how their appearance could lend a pdulesymbol to demon-
strations against raciainequdity or how adistinctive costume potentigy
hindered interaction in poor communities. For instance, they wondered i
their uniform and antiquated clothing created distance between themselves
and the people they wanted to serve. Awarde politics o their dress, many
religious communitiesdecided, with what they perceive to be the Vaticanes
encouragement,hat their dothing wasboth unnecessaly antiquatel ard
ultimately a hindrance to péorming their work. As a result, the majoyit
o sisters and many male religious altered their habits and eventually ceased
wearing hem.$ When the sisters took charge their appearance, arestorm
o controversy spilled out into the popular press. Priests also donned orginar
menswear, but their change attire drew signi cantly less publicity and criti
cism. anks to Hollywood, moviegoers, regardlessreligion, understood
that priests ownd and wore seclar dothing. Women réigious, howeverdid
not have he same lothing options. Womene$abits conveyd many mean
ings, but | argue that one o the more sigr@ant intentions o the church was
female submission, subordination, and denial o fs&dorming or rejectiry
the habit was accurately interpreted as a new understanding o womenes place
in the church and an assertion sel over bureaucragan expression that
Catolics receved with mixed reactions

By the 1980s the politics o the church were varied and complicated. Under
the leaderstp o Pge John Paul Il, conservative Catholics who had lamented
many o the réorms o the 1960$ound support to bring back the Latin Rite
mass an severhpre...Vatican tress stadards. While sartorid neoconser
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vatism increased with detailed dalmatics, chasubles, cassocks, and religious
habits, so too did the vocal and visual liberalism o many womegioeis

who stoa on their own with indeperdent attire. Athough dothing remains

a contestd synbol, one garment retairstunquestionel support,t he stoal
uniform. Religious orthodoxy and social justice teaching coutdl common
ground in reguating studentse ¢tothing. Both pdlitical camps supporte in-
quiries into the manfacture o Catholic clothing, denouncing sweatshop
facilities. Campaigngor *No SweatZ purchasing policies spread throughout
the country. Finally, the Catholic school @mim was no loger justfor Catho-

lics, aspublic schools and charter schools gated the unform look to ad-
dress behavior issues and build a sense 0 community among socioeconomi-
cally diverse students. By the beginning o the twentgt century, Catholic
clothing moved awajrom expressig collective identity and came to repre-
sent hediversity in Catolic opinion on hedogicd and socid issues as Wi

as the ifence o Catholic educational culture on American society.

ere is no one repositgror collection that expresglinvites this sort oin-
vestigation. Nevertheless, with the helpseveral detailed secondary sources,
most notebly Mary Ewenes e Rie o the Nun in Nineteenth-ZA&nterecand
Jseph M. Whitees e Diocesan Seminahe ibrite States: A Histdirgm be
1780s to the Preéskwas able to locate a trail evidence that began to answer
my questons® My primary source materlancludes published, archived, ard
digitized materids sut as ceremonia, prescriptivditerature, pastoralet-
ters, salality magazines, athCaholic ard popuar newspapers. Ungalished
materid sud as sbool yeabooks, annas, ard meeting minutes rouded out
my textual sources. Looking at pictures was indispensable.fGlijrexamin-
ing collars, hemlines, stockings, habits, guimpes, belts, and shdesnaold
me part 0 a story. Sometimes thest piece o evidence was a picture,as
in the case o the Hallahan girls in ordinary dress. Other times my evidence
began with the written text, and then | went about crosterencing a state-
ment by examining available pictures. Photos and written textsrimed each
other. e investigation wold not havebeen posdile without both. Fa-
ion historiansknow this wdl, but as a more conventiofig trained historian
with a eld in religious studies and a great curiosity about clothing, | had to
learn along the way. Films, television shows, and interviews with afiuénd
o peaople who wore, made, or qeiired (and sometimes all three)farm o
Catholic clothing illuminate the contours and details o the story as well. In
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the end this is a history o clothing that relies primarily on written sources and
secordarily on visua&sources.

roughout the book, leve made certain word choices and inclusfesre
ences worth noting. America fsequently used to fier to the United States.
Regading the categories nuns, sisters,ligious women, ad women rdi-
gious, | tend to distinguish between sisters and nuns through most o Chap
ter 2, but in keeping with the direction o papal pronouncements and other
religious texts Iblur the distinctions as | move intohte twentieh century.
By he 1920she terms enunZ ad ssisterZbecame Bmost interchangezble
despite the association o nuns with cloister and sisters with the laity. Most
sisters were ssemicloisteredZter the turn o the twentieth century, which
confused their status and thus created finequently incorrect but commaonl
used réerence to snunZor any Catholic woman in a habit. Catholic writers,
particularly but not exclusively, use an uppercase *SZ wHenrirgy to the
sisters. Sisterse status ¢ durch certairly warrantel an suppercaseis-
tinction. Nevertheless, in keeping with current usage fereto the sisters
using alowercase *sZ ahsimply retain 8 uppercase usageshen quotirg
documents. When | ffier to a specic sister by name, the +SZ is capitalized.

e term «churchZrequentl refers to the pope, sometimesfegs to the hier
archy, and leadrequently réers to all o the people who ideffijias Catholic.
Again, keeping with current usage, | use a lowercase «cZ wHerrirgy to
the church and uppercase «CZ when coupling it with Cathdéic.example,
Cathalic Church.

Finally, in the interest ointroducing the topic to readers, my project is ex
ploratory rather than exhaustive. ere are maypCatholics, members anale
religious orders in particular, antbrms o Catholic dress | did not examine.

e di erent collars associated with male religious, bridal gowns woyn b
women t&ing religious vows, ad First Communiordresses ad suits are nb
part o this study. Instead, this bodlocuses on the clothing Catholics wore
over aml again aa which became he starmdard dress Americans associate
with certain groups o Catholics. is study reveals the broader development
o distinctive Catholic dress and its various meanings throughout American
history. I hope my brie contribution will encourage other researchers to delve
into this topic further to uncover the wealth o sartorial texts in the histor
o Catholicism
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1830 ...1930

» ere are no Roman Cathopaests who show less taster the minute indi-
vidual observancegor the extraordinary or peculiar means o salvation, who
cling more to the spirit and less to the letterthe law than the Roman Catho-
lic priests o the United Statespenned Alexis de Tageville in his dt-cited
accaint Democram Ameéca' De Tocqueville likglconsidered clerical nfti
and perhaps even vestments ims dbservations. Cdtolic priests, he sectar
variety especily, were not particlary distinctive, ornamentg or pectiar in
1831, especiajlin their eveyday attire* Indeed thg were di cult to distin-
guishfrom Protestant priests, ministers, and even ordinary rfi&estments
considered by Catholics to be sacred garments and defieed antiquity,
were &so sibject to irreguarity ard displayel less ornamentationhtan those
worn in the well-established Catholic churchesBurope. A century later,
observers othe American clergy would not have applied the same descrip-
tion to Catolic priests agle TocqueVie oncedid. Likewise, hey wold have
had little trowble piking out the Caholic prdates, vhether dressel in their
clerics or their vestments. As the church waded into a centuryodtical
revdutions, madernism, ard rdigious diversity, ¢ericd dothing became a
conscious, though not uncontested, to@r establishing both discipline over
and authority for the priesthood. Priesyldress ideall conveed bureaucratic
allegiance at a time when the Vatican soughtrenation. Distinctive or reli-
giously inspired clothing was not a new communication de¥areCatholics.
On the contrary, ithad along-estélished place in he traditions and sacrel
consciousness o the church. In the American contdxdwever traditional
ways did not necessaly transgant automaticély or eady.
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Historian John Tracy Ellis described Roman Catholic cleritalri the Amer
can colonies as a ¢long period o abnormal ruleZ According to Ellis, the
British pend laws hat appied to priests in he American clmnies ¢not ony
deprived them o the sacraments o camation and hoy orders but likewise
left them with little or no knowledge o the traditiondbrm o church govern-
ment, an ignorancehat causd some very strange notions amongth priests
and laity concernig episcopal o ce and itfunctionsZ e dwrch, how-
ever, had antigiatedperiods o eabnormal ruleZ as Catholicgarers and
missionaries set out tolaim both land ard sous beyord Christendom. e
church identi ed thesdoreign locations without stable Catholic populations
and traditions as *missionary territories,Z awhile dligated to doey paph
laws, mission territories nevertheless enjoyed modéstibility in maintain
ing religious practice. In his way, priests, sisters, dmuns cold more sue
cesd$ully integrate themselves into society and ensure their daily existence.
Regarding clothing, clergy and religious applied common sensdidplay
ing adistinctivehabit would resut in torture, deah, or imprisonment, ¢ergy
and religious could choose not to wear it. Likewiseyearing the local dress
seemed ppropriate, then that was anotheption. For instance, fier travet
ing to China in the late sixteertt century, Itdian Jesuit Matteo Ricci initily
donned the dress aa Buddhist monk and later adopted the clothing style o
a Corfucian mandarin in an eort to gpear adatable*

To guide the missionary territories intis new era, Pope Gregory XV per
manenty estdlished the Cogregation de Prapada Fide 1622 as alearing
housefor questions regarding canonically approved behavior and religious
practice* Once Cdtolicism became rootd, then the Propaganda | would
erelinquish its authorityZ and théormer mission area would come under the
common obligations o canon law alongside the established catholicized na
tions- In 19@, the samegrear that the United States lost its missiogatatus,
the Vatican also established a permanentae devoted to questions regard
ing the life o religious: the Congregation o the Airs o Religious or, later,
the Congregation o Religious. e church recognized the need fdexibility
in the missionary years, but consistency and greatefonmiity was its ulti
mate go& Both withdrawing missionary status ahplacing men vo had re-
ceivel Holy Orders ar men am women viho had taken sdemn ard simple
vows under a designated oce o the Curia woulthcilitate the achievement
0 consisteng.
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British penal laws, such as those citegHllis, did indeed in4ence clerical
attire in the American colonies. In the colpo New Yorkfor instance, the
legislature severely curtailed the civil rights o Catholics &mtbade priests
from entering the colony under penalty o law. Interms o clerical dress, there-
fore, disguise was the order o the day. Jesuit priest Ferdinand Steinmeyer,
more populary referred to as Ferdinand Farmer, travefedm Maryland up
through East ad West Jersey drwasknown to eenter New Ydrby stedth.z-

In his través he «dressel sdberly like a god Quderz~ Even &er New Yok
lifted its restrictions on priests, Farmeres clotlgioould have remained unre-
markable, as there was no mandatory habit required o the Jé$uitthough
they are &ten associated with a black robe and cincture or belt, their consti-
tution only requiral that sthe dothing . . . $1ould have hree haracteristics:

rst, it should be proper; second, ctmrmed to the usge o the country o
residence; and third, not contradictory to the poverty wefess.Z" Likewise
there was no etesid mardate operating inlhe American clmnies or he new
United States that would havequred Farmer to weafpr instance, a Roman
cdlar* In Farmeres case, hissedom depended on his blending in even i it
was ony as andter, dbeitlegd, religious minority.

A centuy later, in 1856 the acceptance distinctive clerical dress was
still not fully established. Father George Ree (Roesch), a pfiesh Carin-
thia in the Haps&urg Empire, came to New Yoto minister to $ovenian ad
German-speking Catolics. Faher Ree mae his way to Pougkeepsie, New
York, where he was dismayed tod his German speakers living in an atmo-
sphere o mixed marriages and multigiaiths and worshipping in makestti
church structures. He mused that fevery diocese were as well-run as the
Lavantine [in Slovenia], the Catholic world would be Viergunate.Z% Com-
plaining to hisformer bishop, Father Ree went on to claim that in Pough
keepsie hey cold not «dress as priests as we ddin Germany or Austria.Z"
Although Father Ree did not spdgiwhy he and other priests could not dress
as they had in Europe, he was writing at the height o the popular Know-
Nothing movement, a political party that espoused nativist and spzadly
anti-Caholic sentiment'* Advertising onees Cablicism might resut in ha-
rassment. Instead, wearing denominationally nonspex{or less speci) at
tire woud dlow priests to appealaser to American nia dothing stardards
and, by connection, American Waes. Projecting American-4g/maniness
could come in handfor any religious minority

Other conditions and inclinations, most o which had nothing to do with
discrimination, also contributed to making a more d@arm look unlikely.
Diverse origins and seminary training contributed to a nfaltious clerical
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population. e priests in Detroitfor instance, caméom an array 0 coun
tries, induding France, Itly, Handers, Germany, Switzkand, Ireland, ard
Hungary, among diers. Accoding to historian Lesie Woalcodk Tenter,
Detroit did not ordain its rst American-borrpriest until 1850. As a result o
this diversity, ¢ericd behavior variel consderably."

Some priests came to the United Staftesan opportunity to thougHully
minister, but others camebecause liey had damagel their reputations in
their homeland. Ireland, speccally, contributed a large number o priests
to the United States, ad observers cormlained ebout the eerratic Iridh-born
priestsZbeing a prdlem."< Accafing to Cadinal Pau Culen, a nineteert-
century Roman-leaning fermer o Irish Catholicism, St. Patrickes College
at Maynooh was a swool where discipline . . . flid] not greaty prevaiZ™
Echoirg Cardinal Cullen, Peter Paulfesere, bishop o Detroitrom 1841
to 1869, likewise bemoaned the Irish-trainpdests. In a letter to dellow
bishop he explained that although he had ovéty swell recommendedZ
priestsfrom Ireland in his diocese, hi®und them all disappointing. ¢I am
sorry to sa,Z Léevere wrote, «that | have not succeeded with one o them
for all have done more harm than good, whilst many o them have given the
most dreadul scandalg™ e connectiorbetweendress awl erratic orun-
disciplined behavior was twold. Priests, although known to observers,
attempted to travel incognito. erdore they drew criticisnior disguisirg
themselves while actinfreely. On the other hand, some priests were iden-
ti able in their dress, and onlookers associated their ungis®d behavior
with the Roman Cédtolic priesthood.

Sometimes priests were not nighavingbut merdy on a vacation ah in
that case, enjoying a respiteom their clerical role. In those cases as well,
a priest might attempt to disguiseZ himgehttired as an ordinary man. In
1866 the bishops regretlly observed that in regard to appearance, faar
that in this country we are dting in a direction not altogether in harmgn
either with the girit or the letter o ecclesiastical law. We have rpdests
who sought relaxatiorfirom their arduous duties on seashores, oféshion
able watering pacegdressel in every dter conceivale waybut as a priesi#
Bishops worried that Americarpriestsdid not view he priesthood as a trans
formative lfe commitment and instead saw it as megral prdessionfrom
which one cold indeed take aholiday#*

While urdisciplined, socidle, or vacationing priests ctdi pose bal-
lenges to the bishop, a spirit o independence and practicalifgdted even
the wel-behaval and high-rarking dergy. American lothing sensbilities,
which were simple antunctional, attracted members o the cler¢yFater
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John J. Williams, born in the United States &22 to Irishparents, went on to
become bishp o the Diocese o Boston in 1866 and, later, archbishil-
liams maintaine goad relations with non-Caholics ard downplayel Caho-
lic distinctiveness. Aellow priest noted that Williams and other clergymen
in Boston wore brown hats ard ordinary shirt collars,Z ad this, he inter
preted, showed an absence o schurchly bureaucratic trappit®gVilliams,
one might conclude, sought to present Catholicism as a religi@ith that
accommalated Americanvalues

Faher Ricard Burtsdl, arguably an even more enativeZ Galic pries
than Williams, descendeftom early-seventeenth-century Maryland Catho-
lics, and his ancestors were settled in New York by the time o the American
Revdution# Born in New York in 1840, Burtsell studifat the priesthood
and laterbecame a canolawyer. Simiar to Ardbishop Wiliams, Burtsé
donned fashions that 84ected his interest in blending in with his sartorial
surroundings. He notel in his diary that he wore a spanamaat,Z bought
his pants redy-made, ard took baths at Cong Island# Commenting on a
disagreement he had with a priedter the Second Plenary Council o 1866,
Burtsdl wrote, *Fr. Quin ad | had a $arp controverg on dericd dress. He
thought that deevebuttons should not be tderated in priests\\ | hought
the church should not intdere with collars buttons beards etc, etc.Z#
Burtsell was among a small but vocal grouppoiests who saw church doc-
trine as sparatefrom church disgdline. us he believed American Catho-
lic priests should develop an American, rather than Roman, stytebavior
and discipline #< Likewiséhis desire for clerical freedom %¥&cted his sense
o class. To be assigned clothing suggested a kintivery o service in the
mid-nineteenth century. Asfaece man who viewed his position as akin to that
0 an o cer Burtsellfelt he should determine his own attire #

More dten than not, in the rst hal o the nineteenth century and espe-
cially in rural areas, priests would travel several miles to hedessions and
o er masdor Catholics in vastly spread out and isolated rural areasse
conditions presente dothing chalenges as wk Accoding to historian
Mary Ewen, in Indiana, the Sisters o Providence were shocked when their
chaplain proposed hearing their céessions in the parlor o their back woods
convent, without benet o corfessional or suslice z# Likewise, aishop ap-
pearel ssunburnt, dusty, ard with dry mud onhis dothesZ e dergy he sis-
tershad known in Francénad given up wat they congilered to be the proper
clerical attire and adopted thé/at lie-down collar and black string tie o the
laity.Zz|@ Priests disometimes evebishops hemsédves tiosedecidedly non-
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European clothing standard®r their American ministry. To make matters
worse, sometimes the laity referred to the clergy with a uniquely American
address, c#ling priests *MisterZ rdier than sFaherz®

Diminishing the familiarity between priests and the laity was a valuable
endeavor in the eyes o the church leadershipfasiliarity invited regu
lar challenges to ministerial authority. In certain areas o the United States,
particularly New York and Philadelphia, the scarcity o priests blending with
the disestablishment culture o antebellum America inspireg t@ntrolled
Catolic churches. Comgregationd-style curches were common ama@n
Protestants but novdbr Catholics. Without a centralized diocesan system,
the laity dten had to purchase land, build the church, oversee prayers, and
teach catechism to maintain thefiaith. Additionally, the leading men o the
parish held sannual elections to choose the boarday trusteeg$ isform
o parish governance became known as strusteeism,Z and with the dearth o
priests in the United States and the f&ting settlements o Catholics, trustee-
ism%ourished. After a few decades o shapedver, howevermpastors became
increasinglyfrustrated with the laityes sense o rights. In Philadelphia, Ger
man Cahoalics in St. Maryes Pahslecided to redace heir Endish-spe&ing
priest with a German priest twom they contractel on their own% Anoher
case arose in Néolk, Virginia, when the pastor assigned to a parish in 1815
ran doul o the trustees. e lay committee told their pastor they no longer
wanted him to trave to Ridimond to say mas$.To asserthis authority, the
pastor instead sought to removefew o the troublesome trustees. Not-ac
cepting déeat, the trustees locked the pastor out o the church and evergtuall
left him and established another church withpastorfrom New York® Lay
assertiveness in matters oeligion, while initially desirable in that it dem
onstrated a commitment to upolding Caholicism in a Protestaniand, ulti-
mately became problematic in issues o governance. Bisfea®d that i
the paridionersdid not agree wt what their pastor sal or requirel, they
would dismisshim. Trusteeism cold, and sometimedid, lead to situations
where he peope weredirecting the dwurch rather than the dwrch directing
thepeaople.

Mindful o their freedom-loving environment, the bishops and clergy in
the United States debated the appropriateness foraign and monarchical
stamp on America. e s@aration o church and state, one o the hallmarks
o liberal government, hadfor the most part, served the American church
and the priests who ministered in it well. Freedom o religion hafldat cre
ated the settingby which the durch witnessel its growth and estdlishment
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throughout the country. De Tocqueville spoke to Catholic clergymen in his
travels andound that althowgh «they di ered upon matters o detail alone . . .
all attributed the peadel dominion o religion in their country mainly to
the sgparation o church and state.Z He continued, *I do not hesitatefto a

rm that during my stay in America | did not meet a single individual, o the
clergy or the laity, who was not o the same opinion on this pofit&though
de Tocqueville wrote in the 1830s, the goal or at least discussion 0 kgepin
religious peace in what Catholics ridhtly perceived to be an anti-Catholic
environment continuedor several decades. Accordito historian omas
McAvoy, Arbbishop James ®bons, the aposttic delegate athe ird He-
nary Council o Baltimore and the most senior Catholic prelate in the United
States, rejectbthe Caholic ornamentation hat one inhis position wadikely
to wear in Rome. An ascetic and a peacekeeper, he was a symilmoéocan
Catholic accommalation.$< Faer Water Hliot, a Palist, expressel simi-
lar sentiments. In his 1889 sermon at the consecration magishqs John
Shanley, James McQdck, ard Joseh B. Cotter,he praiseél the exception
alism o Americans. In his homyl he sstressed the view that in the United
States the ideas 0 manhood were not so mughlky, obedience, and ufor-
mity, but rather worthiness to bigee. e aspirations o the American people
were toward progress and intelligence and liberty, the dignitgnan, and his
capacity to govern himsel® While not outricht schismatic, the American
church appeared dangerously enamored witeedomZ and less concerned
with Roman stadards ard submission. Critics aul supporters dike identi-

ed this more independent style as *Americanism.

In summary, he American mission preserdemore dallenges han an

ticipated, and unlike most oher mission countries,hie United Statedecame
the destinationfor an ever increasing number o Catholics. Between 1790
and 1866 the Catholigopulation had riserfrom 35,000 to 3,555,000. Immi-
gration accountedor much o this rapid growtlt  erdore, regardless o
Americaes status as a mission with Vatican-apprdxexibility, the ecclesial
leadership sought to address the American state o irregularity with haste.
Clerical clothing was a logical focus. Diverse attiré@eted individualism
and liberty. Greater standardization, however, would copeensisteny o
belie and behavior. Although the bishops were unsuréhow much Euro-
pean Catolic bureaucrag should be transpanted, theyknew that in ademo-
cratic nation, guided by the swill o the people,Z they required a strategy to
foster less wilulness and more copliance. Clerical attire wasfamiliar and
powerful resource.
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A single archbishop anfbur bishops convened the 1829 Provincial Council in
Baltimore with the goal o imposing a modicum o regularity on churdie,li
which they hoped would address some o the challerigesg the American
priesthood and Caholic leadership morebroadly. It is within this context hat

the bishops introduced the beginnings o a sregulatéfdm o dress” e
counci expained in its sPastoraLetter to he Gergy,Z

Many things that may appear trivial are to you importane veryashion

0 your dress is, in theye o the world, calculated to elevate or to depress
your character, and to extend or restrict yourfudeess. In almost evgr
organized public association, such a subject is matter o regulation; the
soldier who loves his pfession is laudably exact in its regard; and how
ever philosophism might speculate, every practicalaer willfeel that the
character o the individual is generally ascertairfean his appearance.
Yau are the o cers othe militia 0 Christ. Yo bear his commission. Is it
possible that there can Heund amongst you who wouliieel disposed to
conceal the dignity with which he is inves®8uch a renegade would be
unworthy o his place. Can he presume to seek precedence in the Church
who is disguised in the worllls he ashamed o that station to which he
sought, with so much earnestness, to be ra@éte should be forthwith
discharged to make roorfor one more worthy o the honor. e canons

o the Church equally censure the thoughtlds#ly or censurable vanit
which is made ridiculous by its erts to befashionable, and the unbecom-
ing slovenliness which degrades the dignitytbe order, by the meanness

o the individual; the simle cleanliness othe attire should evince the
plain-innocence o the wearer, and his ¢ormity to the regulation o the
Church should marfest the esteem in which he holds its authority.'

ebishops almonished the priests in heir letter, suggestinghat disguise,
vanity, ard doverliness were common approlaes to tericd dress. e pre
scription, however, was vague. In these early years, with relatexglpriests
and sudh diversediocesan egeriences, edtbishop in atterdance wold have
determined, independently, whether he wanted more speguidelines and
how he interpreted scoformity to the regulation o the Church?* It was dso
unclear with what role theriest should associate himdelAs a ssoldierZ he
would be issued clothing and be expecteddtow orders, and as an «ocerZ
he woud abtain his own dothing and woud give oders.'  ebishopse use
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o0 both metaphors suggests they wanted the priests to see themsdlirez
the roles simultaneousl! Priests would be soldiers under the command o the
bishops, and o cers in the eyes o the laity. In either case, clothinges appear-
ance in beletter indicates hat dericd presentation was a growing concern
for the bishgs.

e council took up vagaries o vestments and ceremonial techniques as
well. At the gahering thebishopsdecided that a new ceremoniavas neded.
A ceremonial is a detailed description o the vestments, liturgical ordering,
and altar asginments expected at speda relgious occasions, such as the
priest ceebrating alow mass, vespers, or alRaSurday mass. Accding to
Katherine Haas, the decision fublish a ceremoniafor the United States
conveyed a concerior more uni cation in the church and to encourage
standard practices'  ebook initially provied both historica badground
and procedural iformation, taking into consideration the lack o liturgical
models available to thpriests in America. One ahe earlier versions, the
1852 Ceremotidor the Use o the Batbburches in the United States o, Americ
o ered instructions in a collegial tone. On the topictbe liturgical vest
ments, Bisiops Rosati ad Endand submitted an essayhat expained the in-
spiration for the various liturgical colors. « e Church also by the very color
o the ... vestments, teaches her children the naturthe solemniy which
she celebrates.Z ey continued, « us,for instance, white is used upon the
greatfestivals o the Trinity, o the Saviour, o his Blessed Mother, o angels,
o saints, who without shedding their blood gave their testimony by the prac-
tice o exhalted virtuesand on some other occasions. Red is used on the Feast
o Pentecost when the Holy Ghost descended inftten o tongues o re;
on thefestivals o martyrs and the like. In times o penance, violet is used,
green ondays vhen there is no speclasdemnity, ard bladk on Goal Friday,
and on occasion o o cesor the deceased?’ e essay was instructive nat
thanlegdistic but neverhelesslaid out the curches expectations regding
the proper coordination o liturgical vesture with the church calendar. By the
end o the century the collegial tone o the ceremonial would be replaged b
a morelegdistic style expressing requirements far than expanations awl
inspirations.

Another way to encourage relguity was to simfy give he proper vest-
ments to gparish. St. Patrikes Qurch in Rodester, New Ydx, receive vest-
mentsfor the various liturgical seasons afehstsfrom Bishop John DuBois.
However, Bisop DuBois mushavebeen unsurehat the trustees wold pay
for the vestments because he provided valualits ¢ the church pendig
reimbursementor the vestments. Perpa Bish@ Dubois did not believe that
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the trustees would provide all the necessary vestments unless he commis
sioned the order. A substantipbrtion o his letter gopears below:

New York, Octoberth, 187.
To Mr. Horan
Dear &
Inclosed | sengou the Bill 0 the vestments-vizt...
One vhite Vestment intuding dl materids

and making naT
One Green-Do-Do 171
One Black-Do-Do 3180%
One Purpe-Do-Do 131
One Atar Stone 3.00
Amount N57.99%

I make apresent to he Church on cordition that it hall notbelent out
or carried away by any Clergyman attending-o
A Chalice o Sier Linenfor the Chalice

e Bogo a Cruci x A Mass-book ifolio
An Alb o Linenfor every day Altar cards.

You will be so good as to present or send me the amoutiteabove
articles | advanced out o my money Viz?/#%%, for it is on condition o
its being returnal to me immaeliately that | gavehe oter artides' -

In the 1820s, withoutrequent diocesan oversight or regular communication,
Bishop DuBoishad to rey on the trustees as vileas he priest in resience to
appreciatehat mutiple vestments, hWich correspormled to the rdigious occa-
sions, were a priorit After the Provincial Council o 1829, however, when the
bishops movel to rgect trusteeism, sutdirect rdiance on he parishioners
for particular vesture would not be as great a concern

In Philadel phia the cityssbishop, Francis PatricKenridk, took up the issue
o eritual observancesZ and vestments with his clergy in 1831. Echoing the
bishops at he Provincia Councl, Kenrik assertd, ¢It is time that dl our
e orts should be combined, not merely to propagate the truth&adh, and
perform the most important acts o our minisy but by the unformity and
exactness o our ritual observances to practically exhibit, in a sensible man
ner, the unity, beauty, and majesty o our divine religionBishop Kenrick
contended that detail to ritugberformance and vestments were anpon-
tant aspect o visual instruction. He explained, *We should particyltake
care, lest the neglect o the vesture and solemn rights prescribed to be used
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in the administration o the sacraments should occasiamourselvesor in
others, awant o rgard and veneratiofor the mysteries sublime and tremen
dousz'- epresentation angberformance, which critics o Catholicism saw

as ssalucingZ congregants, Keniowoud argue weralesigneal to endant
Catholics and ingire in them an awe and reverence o the blessed sacrament
and, correspondingly, the priest who trafitemed the host and péormed

the rituals.

e recommendations o the Riacial Cauncil at Baltimore made their
way into oher dioceses overhe next seveftayears> At the ird Synod o
the Philadelphia Diocese ir847, Bishop Kenrick concluded that, regardin
clericals, *a modest, serious dress is conducive topiieservation o morals
in their integrity and to the edication o thefaithful; hence We admonish the
Priest o this Diocese that the coat which they wear when owtawnrs should
approximate he cassok in cut, in sut wise hat it reatiesbelow the knees;
and let them carllly avoid all worldlyfashions, especially exposure o the
shirt upon thebreastz*@ Once agaihgtcassok required in Fhiladelphia was
not one hat reabed to the grourd, as it wold havebeen in Europe. Insteh
it was a modi ed cassock that could easily be concealed under a gentlemanes
frock coat. Covering the shiiront would be accomplished with a waistcoat
or vest that buttonedmto near the base dhe throat. e item o distinction
would have been a collar, but Bigh&enrick made no mention cneckwear.
Father John E. Fitzmaurice, thest pastor o St. Agathaes Church in Phila-
delphia, is pictured in 1865 with a bow tie and black vest (geel). While
the cdlar is visble, it is an odinary sirt collar rather than a tericd cdlar.
His coat length is not visible, but his appeararioem the waist up does ro
disdosehis vocation.

Both Bishop Lfevere and his successor, Bishop Borgess, regulated their
priestse clothing along with activities. e rst diocesan synod in Detroit in
1859 issued a dress code thatjuéred priests to wear «a Roman collar pub-
lic ard ablack sautane hat reabed atleast to he knees.2" When Borgess
took over in 870, he retained the dress code and added other rules that would
further distance the Detroit priestisom the laity. For instance, he eallowed
an occasional drink at the rectgrbut never in the comparo laymenz*#He
alsoforbade his priestsrom playing athletic games in public or attendjn
musichalls, theaters or sdoons*$ What Borgess mearily a *Roman dbarZ
is not necessarily what modern-day observers o clerical attire might assume.
According to the Reverends John A. Naimnd Henry J. McCloud, authors
o approved réerence books on clerical dress, the Roman collar was not Ro-
man in origin. As Naifia explains, *Ecclesiastics who have lived or studied in
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Figure 1. Fet Jwn E. Fitzmaurice,

185. Courtg® the Philageia
Archdiocesan Historical Research Center,
Philadehia, Pa.

Rome mayhave noticd that what we c a {Roman dtare is a clbar indeed,
except not Roman, excepy adoption.z* Hepointed out that dericd tailors
tend to have their own individual styles in termsdressing the clergy, sug
gesting that there were several optidits neckwear as well as other clerical
garments. He went on, «Our Roman Collar, so-called, consistsvo parts,

a starched circle owhite linen,the collar, and apiece o cloth or silk, to
which the collar itsel ifashioned by means o buttons or hooks, a sort o
stock which has been given the strange namerabbie probably a corrup
tion o the French word srabat.cZ Néinsuggested that swhat &miliar to
us urder the name erabie is the true Roman AtarZ Howevertailors ard
priests in Ital referred to the linen collar asalaro Nainfapreferred and en
couraged the adoption o the Italian terminology. «¢ Romarwlar is male
up o a loose breast-piece and o arigid circle o the same materialrigid
part is properly called the collarZ N&npointed out that «it is maintained
sti by slipping into it a piece dight cardboard or leather. In order to keep
the collar clean, a changeable band o white lifedlarirc) is placel over {
and xed behind with two silver gs. It is that small band o linen which
has grown into, the sti a air now worn, and has usurped among us the
name o Roman collar.g* What appears thave givente cdlardistinction

as Catholic rather than dtheran ne&wearZwas thefact that itwasworn
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with a cassock that had a stangleollar and a guare cutout in the center o
the throat* Without the cassock (and this we know wasyordquired to be
worn in the church at this time), thefere, the collar would not have been
distinctly Catholic or sRoman.Z In #botnote, Nairfa cites the other popular
calar: » e esindeband Roman cdar,Z vich, he dbservel, sseems tcbe in
favor in some parts o the counrand is advertised as a sspegially certain
clerical tailors.Z Naifa concluded that this collar sshould beftgo the clergy-
men o the episcgpal Church.£*< Returning to Bisop Borgess, Wathe was
demandirg o his clegy in 1859 was at least a «collarZ that would idfgriis
priests as members o the ministry. To make it eRoman,Z he would have had
to require that the cassock, or soutane, as Hemed to the gown, included
the proper standup collar with cutout style; but the cassock o the priests o
Detroit, as in the rest othe United States, was only required to come to the
knee, and there was no mention o the cutouterdore when considerig
the nineteenth century, we shoufdcus more on scollarZ than s*Romar:

Ideally, identi able dress could also render priests more accounttdle
their behavior. Attending dances, enjoying a drink in a tavern, fagigrniz-
ing too closely with the laity were all considered inappropriate pastifoes
priests. Somédishopshad stricter rdes than others regading theleisure ac-
tivities o their priests, but monitoring their behavior was, to some degree, on
the agenda o every bishop. Wearing clerical garb remedfor the priests, in
an intimate way, that they should not become too engaged in the trappings *o
the world,Z and it reminded those around them to loglon thepriests di er-
ently. At the Council oTrent, the church leaders had determined that «there
is nothing that continually instructs others unto piety and the servic&od
more than the fie and example o those who have dedicated themselves to the
divine ministry. For ashtey are seen toe raisel to ahigher position dove he
things o this world, others x their eyes upon them as upon a mirror, and de-
rivefrom them what they are to imitate. Whéoege clerics called to the Lord
.. .ought. .. to regulate their wholefdi and conversation as that in their
dress, comportment, gaitdiscourse, ad dl things dse, nohing appearbut
what is grave, redated, and regete wih rdigiousness.Z* Distinctive doth-
ing woud idedly express a priestes virtuousnessl @bedience, proviling an
exemplay modelfor his parishioners and gone who observed him. Uni-
formity also reminded the priest o his commitment and submission. He did
not have he unrestricte srightZ to di0ose anylothing he wantel, as Fater
Burtsdl had hoped; insteal, he wasbound to wear wat he was téd he coud
wear, aml the diurch expectal him to do so witout reservation

By the close o the Second Plenary Council in 1866, not a great deal had
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changed regarding the speai regulation o clerical attire. Chronicler Father
Sebastian Smith, a form@rofessor o sacred sgture, canon law, and eccle
siasticd history at Seton Ha Seminary in New Yky provided adetaied ac
count o the councilss conclusions in tHerm o explanatoy text he hoped
would be access$ile to seminary stients, derics, am even eintdigent pe
rusers o the laigZ+ On the subject o clerical garments, he explained that
the bishops reiterated the desire o earlier meetings, stating that priests
eshould observe the law o the Church, wearing the cassock at home as well as
in church, as beig the distinctive dress o ecclesiastics. Smith explained,

*At present,Z the clerical habit sconsists chbée o the cassock reaching to
the grourd. . . . In Calholic countries his attire is usd at dl times ar in

all places; at home or abroad. A transgression o this custom is punishable
with privation o ecclesiastical immunities# Smith then oered an acamt

for the American exggion. He pointed out that «in America this law does
not bind in so udimited a manner. Living among non-Cuatlics, dergymen
would be constanlty exposd to ridicule ard annoyance,t®uld they appear

in public places vested in cassock. Yet nothing hinders tfrem doing so in

the house or in church. is, infact, is made obligatory on all clerics, as we
saw, ly the Fathers oBaltimore. Nor do we think that their prescriptions on
this point canbe set agle continudly without betraying contempt, more or
less sirfiul, for a grave ordinance o the Churgh. erdore, at home and in
church the long cassock had become the requirement. Howéeetravel

ing, a short cassock or simply the black-colored clothing ideati with the
ministry would su ce. He implied, however, that the exceptions made in the
United States Bould notbe usel as an excuse not to wear kesid garments
whenpossble.

It was at the ird Plenay Council, held in &84, that the bishops de
velged eci c instructionsfor the priests o all dioceses. Father William
Oe<Connell, thefuture archbishop o Boston, provided a sort 0 accougtin
o the counciles proposed plan infalsel identi ed sletter homeZ published
after his eleation to cardinal.+ Accoding to O<Conn#, American tergy
were congregating to meet with the Roman Curia in preparatarthe up
coming ird Plenary Council schedulddr Baltimore thefollowing year+
Re¥ecting on the visual presentation the collection o priesteoed, O«Con
nell told his reader, «O course we understand well enough that in America
the street costume o our clergy until now has been nothing especially distinc
tive, because o conditions. But they say that is one o the matters the-Coun
cil will take up, requiring he Roman cbar ard long black coat.Z He went on
to write, *One o the prelates, speaking about this to the students, pointed
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laughingly at Father Daley, who wore an open vest displaying a great white
shirt front, decorated with three enormous emerald stuasd saide is sort
o array will end pretty soon.e Well most o us agreed it was #méaihile
the veraciy o O<Connelles account is certayruestionable, the conclusion
Oe<Connell conwed is nonetheless accurate. Over a centursartorial %exi-
bility was &out to erd.

e agenda o the ird Plenary Council in Baltimore came together in
Rome several months fiere the council meeting itsél  is was the rst time
the cardinals o th€Cogregation de Prapada Fedequired the Americarbish-
ops to consult Rome Were a provincial or plenary meeting. Romess summon
ing o the bishops was signicant. Pope Pius IX watched the United States
with growing interest in the second hal o the nineteenth century. For his
own part, Pius IXound himsel on the lespopular side o the wave o liberal
reform that was coursing through Europe and, most importantly, on the Ital-
ian peninsula. He took up a position against a campdigmnan independent
Italian republic that at di erent times called on him to support a war against
the then-Caholic monard in Austria, Franz Jogé |, ard to rdinquish tem-
pora power overtie PaphStates. Pius IX, o had gradudly expaned his
intolerance o secularism, pluralism, and liberal government since the revo-
lutions o the 1840s, culminated his discontent by introducing the doctrine
o papal irfallibility in 1870, a reminder to all Catholics o his supreme au-
thority.+ In 1871, fier su ering ddeat in the capture o Rome, Pope Pius IX
shut himsel in the Vatican and declared himsel sprisonerZ He and his
papal successorsfiesed to negotiate with the Italian government until 1929.
Defeated by secular political agitation, the pontdemanded allegiance to
himsel and everything Roman. For several decades to come, oness *Roman-
ismZ became the litmus test being a truly devoted Catholic priest

e Catholics othe United States were gpring o the kind o liberalism
that hadforcefully taken the Holy Seees earthly kingdom. As a result, Pius IX
and subsequent popes canly watched their transatlantic brothefsr signs
that snationd spiritZ might overvhelm rdigious dlegiance. Forite American
bishops, a urfiorm appearance linking Catholic priests to the institutional
church was one way o signaling that allegiance to Rome. And the plgnnin
session prior to the ird Plenay Council con rmed that the issue cclerical
dress in Americdad wonRomess attentions

Once back in the United Statésr the meeting in Baltimore, the council

decreed, *We wish thefere and ejoin that all ke@ the law o the Church,
and that when athome or vihen engagd in the sanctuaryhey $iould dways
wear he cassok [vestis fari] which is proper to he dergy.Z< ebishops
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went on to spedy, *When they go abroddr duty or relaxation, or when upon

a journey, they may use alBorterdress,but still one hat isblad in cdour, ard
which reaches to the knees, so as to distinguighain lay costume. We enjoin
upon ourpriests, as a matter o strigirecept, that both at home and abroad,
and whether they are residing in their own diocese or outside o it, they should
wear heRoman cdlarZ& elong soutane or casshavas more common in
Europe. Wien the priest was wiing on pave streets or riing in a carriage,

the length o the cassock did not inhibit his movement or draw negative atten-
tion. In America, however, the likelihood o hago negotiate afrontier en
vironment or rdy on ahorse aml, later, abicyde to travéarourd oness paris
rendered an dbreviatel dress morepracticd. e $ort cassok, bladk and
distinguishedfrom the attire o the laity, as noted by Father Sebastian Smith,
was a corpromise, but the Roman clbar was a new ahdistinctive aldition.

In the eyes othe European and Canadian priests, American clergy looked
more like *Protestant priests,Z but with the regular usetlee Roman collar
and bladk dothing, as wd asdonning the European-stg cassokc athome,
priests now would set themselves ovith ministerial authorit.<

Despite the promulgation ode nitive rules regarding everyday clerical ap
pearance, discussion on the topic dlerical attire and the message it con
veyed continued. e United States,fter all, was still a missionarterritory
until 1908. Written sources about seminaries afudt the seminarians reveal
some o the contours othe dialogue.

In his study o the development aliocesan seminaries, historian Joseph M.
White contends that commentators on clericdklin America generally en
couragel seminarians ad priests to conscientiolg alapt to American so
ciety. James Gibbons, archbishop Baltimore; John Ireland, bishop &t.
Paul Father John Talbot Smith o New Ypi®&erman-born Father William
Stang; and Belgian-born Camillus Maes, bishop o Kentucky, all advocated a
practical gproach to the clerical e in America. Gibbonsor instance, dis
approved o severe diggine meant to break seminarians o their lovefree
dom orharsh admonishments in sermons? Ireland arguedor struthfulness,
honest[y] inbusinessdedings, loydty to law ard socid order, temperance,
and respector the rights o others.Z Without these qualities, Ireland believed,
the church would not be succdss *An honest ballot and social decoryt
Ireland stated, swill do mordéor Godes glory and the salvation o souls than
midnight %agellations or Compostellan pilgrimages. Smith proposed that
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an athletic, well-spoken, and gentlemanly priest would best suit America. And
Bishop Maes proposed that sthe priest . . . to exert a sajutéruence over
his own peope as wk as over non-Chblics mustlive in he wotd, though

he may not be o it.Z He went on, « is is especiafitrue 0 our own county.

. .. Doing good to others is a greater source o merit and a grediegsard

to virtue in the world than the state which makes the minysir the World
subservient topersonal sanctication.Z Catholigriests needed to be 6u
among the people mingling and parming good works. Maes questioned
*the yourg man whofrom his tenderest years has been kept entirelyyawa
from the world, who has never known its tgtations. . . . Will he do eective
work under the modern conditions imhich his life is cas?.< Maesdoubted
isolated seminarians woul@wourish and suggested that seminary students
not wear Roman dbars in public until theybegan their thedogica studies.
Until then, Maeselievad young Catolic men $iould atterd cdlege in odi-
nary streetiress anl with those wo did not intend to enter seminary. Atie
Catholic Universiy o America, a semingrfounded in the United States in
1887for the training o American priests, philosophy dessor Father Joseph
Pdhle male ademocratic proposk He suggestéhaving ¢the students hem-
selves work out a code nules by which they should be governed, to give them
back thatfeeling o personafreedom.Z Pohle savireedomZ as +an essential
and important . . . element o &ree county and o an American citizehs+
Pdhlees recommedation implied an dder studentbody, unlike the European
model, which dten began vocational grooming in childhood

Jbhn Talbot Smith devoted an entire boglyblished in 896, to the tic
0 seminary réorm. Smith argued that a clergyman should not only adapt to
American Ife but also exude the qualities o a fessional and a gentleman.
To attain hese goks, he surmisel, required a certain attentiveness tivess.
*We are cautione to avod singuarity in appearance,Z Sritvrote, «ard at
the same time to adhere strictly to the clerical dress; and yet ffitew bas the
writer seen a Wole street ad a whole vilage convlsed with laughter at he
sight a orded by priests on dress parade. One has only to stand on Barcla
Street in New York, where the priests o hal the coyrgass in procession,
to admire the wordrous raiment in viich theyhavebaggel themsdves. Men
grow careless with years, but priests ought to grow morefcheec< Batay
Street in New York City waamousfor its purveyors o religious wares.

Smith reiterated the importance o grooming seminariafts social ac-
ceptance. Aer seminary training, the American priest, he wrote, should be
ea gentleman. . . . He isfailure otherwise. But what the writer desires to ex-
press here by the term gentleman more particularfgreto the externals o
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a cultivated angbresentable man. Americans are the best-dregssgble in
the world; they naturally look for the same taste in their teachers. . . . In public
ceremonies they are impatient o the ornate and Oriental, but are more than
severe in exactinffom thefunctionaries the dignity o manner suited to the
scene. e priest who is to enjoy the fullest%ience over all classes o eiti
zens must have the manners, habits, and appearance o a gentlem8eni-
narians, he suggested, should cultivate a tdstdinen. Father John Burtsell
identi ed the priest as a gentleman as well. While shopping in Montreal, he
complained that the clothig sold there ewas too ragh, madefor working
people or too thick.Z Burtsell looked for the fabric tha®fected his station in
life as a gentleman and gessional<

Complicating the image o the priesthood was the dual identity o the
gentleman-minister in society and the transcendent proxyChrist in the
church. American society interpreted male fessionals as virile, and
the American Catholic priest, dressed in presentableftmand in good
health, would t that ideal. However, a collection oassocks, gaes (mantle),
tuft-bearing birettas, and lacy surplices, alongside a more European religious
sensibility o pietism and complete with a vow o celibacyt #me priests
appearing sexually ambiguous. fieering to the French traditions, Timoth
Holland, a young American who joined the SocietySt. Sulpice in 1904,
complained that in France, the priestse pietends toward e eminag and
becomes ingiid.Z Helikened the Frent Supicians to prudish old women.Z
Jbhn Tdbot Smith, too, decried the unahletic ard ovety ascetic European
style o priestly training. In the American seminaries,floeind that one o the
sproblem persontitiesZ wastie *Miss Nancy,Z or «gitboy.Z is was a semi
narian who was giggling in place o laughingZ and hddminine delicag
0 gesture, 0 movement, nicety o #ection in speech, facial motions, and
pecuiarities in sitting ard waking.Z A priest, in Smites summation, colal
not a ord to raise questions about his sexuatity.

William O<Connell o Boston implied that eminag was an issue when
he wrote about hiellow seminarians in Maryland being pious. He explained,
“All the daps who | have mehere are genuirlg pious. Strange dionst like
that word apgdied to aboy. But here is no dher. ey are not at we usd to
cdl piis eyare as jlly ard boisterous dot asyou coud wish. But in their
quiet hours and in their general behavior they somehow show anoth&r in
ence, which is underneath all the time. When a yoteltpw goes to cofes
sion every weeand receives every Siday, wdl youknow it must get 8 into
him and all over him in time. And it does without in a least spoiling tion
football or any other game in theeld or making him petty ofussy or nicky
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with his comrades.Z=Even i the authenticito the letters is questionable,
O-<Connell wanted his readers to understand that altiftoseminarians nght
appear to be eeminate due to their pigt they were nevertheless still both
mascuine ard heterosexuh
e surest route to social acceptaifoea priest, as a member o a religious

minority in America, was a méybearing. However, e socid discourse
on virility was in%aux toward the end o the nineteenth century. Gail Beder-
man contends that in an eort to ddend their racial and social superioyit
in the aye o imperialism and Jim Crow, white men combined ideas &bou
the physicd prowess associatiawith working-dass ad sprimitive menZ wih
attributes such as skfestraint and strength o character that middle-class
men believed characterizel themséves. Ubper- ard middle-dass vhite men
threw themsdves into competitive sports dncame to reverehe physicdly
conditioned and athletic man. us wealthierwhite men cald defend their
positions o power over other, physically strong but intellectually and megrall
weak men. Historian Kevin Murphy also examines thdtstg de nition o
mascuinityin thelate nineteertt century. Murphy conterds that middle-dass
reformers, borrowing military rhetoric and organizational moddt®m the
working dass, promote a scivic miitarismZ in oder to daim an acceptae
expression 0 masculinitand to «dduse the threat o class wiare and pro-
mote soci&unity.Z Using Bward Bdlamyes «irdustrial armyZ as an exare
Murphy argues hat peope were attracte to the miitary madel becauseti
0 ered an antidote to the unbridled <séhtereste that many believed had
produced comporate mongolies, wide-scée political corruption, and con
sequenty, horrendous woking and living corditions in industrial citiesz#
Militarism denoted sacrice and duty rather than success and ambition

Jhn Tdbot Smithes suggestions regding seminaries suppototh Beder-
manes aa Murphyes arguments. Sniit recommenled that the American
seminaries model themselve&iar the U.S. Military Academy at West Point.
In an institution $haped by American aies, European-sky priests cold be
replaced ly American priests with eall the popular virtues o the mugials
wel as he priesty stardard; a genteman in pdish and education, daste
and pious, and o good physical presence, with a taste or appreciatidhe
athletic gorts o the nation.Z' Likewise, with carul attention to eveyface
o his behavior, the *Miss Nan could be scuredZ and become a priesto
senein Ameiica.=

While Smith and other writers considered the charactefuture priests
and what their clothing suggested about their masculinity, other cldimy
cusa on how the seminay curricdum coud be usel to direct ministerid
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behavior. e Reverend William Stang, vice rector and'gssor at the Ameri
can College in Louvain, Belgium, published a textbook8871on pastoral
theology, or ethe science which teaches the proper discharging o the vari
ous duties o thepriest in the care o soulsZ An intedisciplinary sub-
ject, pastorathedogydrew on dogmatic teabing, mord thedogy, asceti

cd thedogy, aml canonlawZ to instruct seminarians dmow to appy their
religious training to their practical ministry and the administration o the
sacraments— Stang began his text on afdasive note, perhaps anticipat
ing criticism for writing a book that seemed to lay out several commonsense
attributes and behaviors prcted o griest. epreface eglained that <this
volume on Pastoral eology is published primarily as a text-bdok the Stu
dents o Louvain College who are completing the last year o their theological
course. Pastoral eolgyy is taght at our Collge as a special branch the
sacred sciences. Most ounCandidates are destinddr American dioceses
where, immediately féer their arrival, they are placed in charge o Missions,
no opportunity being a orded them to study the proper managementvis-

sion and Parish work under the guidance o experienced Rectoesdore
they must needs be introduced to the practical workan American Mis
sionary and be preparetbr their apostolical lie bédore they leave our Cel
lege Z He statedrankly, *I further apology be necessdir the publication

o this book, the author would respdetlly state: e students wanted a text-
book o Pastoral eology; there was none in English. His esteemed Superior,
the Rt. Rev. Rector, Mgr. Weémsen, requestéhim to write one, ad here is
what he could gatheirom reliable sources anfifom personal experience o
neaty seventeenears on he American Missiod.— Such an gicit defense
suggests andter American compromise. An Ehgh, rather than Latin or
French, sourcebook assisted in standardizing the behavia diverse and
less widely educated population Boman Catholic priests.

Catolic ministry in the United States was, Stang suggesta unique ex
perience. Hepointed out that <locd customs, pecid corditions and cir-
cumstances are so various and nfald in America that they could not be
noticed singy in a manubwhich has toded with more generbprinciples.Z=
Neverheless, tericd educators attemptd to meet he dallengeby pblish-
ing more guidegor seminarians and priests in English.ese books became
readily available at the turn o the century as priests prepared to live and prac
tice their ministry in Endish-spe&ing countries, particlardy America, ad
Romebegan to care morebaut priesty appearance ahbehavior. e Rev
ererd Fraderick StwulzessManudo Pastdra etogy was in its secod adition
by 1906. Schulze, too, idengd the necessity o such a manual, since sthe
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newly ordained priest needs a guide to steer hirfielyapast the rocks and
shoals which lie in his course. . . .is applies particulagito our own county,
for here a priestes pastoral duties extend over aywagdler sphere than else-
where, and we have none o the traditional usages and laws by which clerical
life is regulated abroad: Schulze, writingrom Milwaukee, Wisconsin, cen
curred with Stanges observation thatfsen the young priest, almost immedi-
ately dter his ordination, is sent to a mission where he is entirely alone. Com-
parativelyfew argortunate enough to be able to seffee a while as assistants
to experiencd pastors,by whom they aregradualy introduced to parodial
work.z>" Without the guidance o a pastor, these priests needeftteeree to
inform their behavior, including how to dress

Pastoral theology texts and guidésr priestsfrequently addressed the
issue o clerical attire, both nfti and vesture. F. Benedict Valuy, SJ, author o
Directorium SacetdofaGuidier Priests ineir Pulz and Privatdd_suggestd,

On no account neglect to wear any portiortlee ecclesiastical dress. Never
appear wihout the Roman clbar, ard whenyou wear he cassok see hat

it is buttoned throughout. e clerical costume, it be such as it ought to
be, forces the wearer to remember hpssition, and securesor him the
respect o the people. To convingmursel o this, think o two military

0 cers in glace o public resort, one in his uriorm, the other inplain
clothes; and askoursel which o the two would receive most marks o
honour and considerationwhich o the two would be the more observant
o the rules and etjuette o theprofession o arms. S[aint] Bernard asserts
that the indination, observale in some Priests, ttay asile the dorious
livery o the priesthood is +a sign o mental and morafalenity.Z Even
people in the wotd share tis opinion. Todress with too mud or toolittle
care is equally blameworthy; tfiermer because it argues a vain drido-
lous mind, the latter becauseptovokes contemt and wounds the laful
sensibilities o your parishioners#

Although guidesfor priests are prescriptive literature and do not reveal the
choices priests made regarding dress, the concerns raiged,jnstance, o
«lay[ing] aside the glorious livery o the priesthoodZ or dressing with too much
nery,suggest such problems existed. A comparison to the military, once
again, provided both an identable and a masculine moder priests, who, it
was hoped, would project respectability and dignity. Finally, théarni would
command authority among the parishioners. Concdon seminarians and
their lives immediately féer receiving Holy Orders vacillated between dress
ing for the approval o the non-Catholic onlookers and appearing authorita
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tive to garner obedience and respfoim lay Catholics. e two goals were not
at odds. On the contrary, the guides left no excuse for neglecting appearance.

e church accepted a certain level o artixibility for vestments; never
theless it provided spect guidelinesfor their usage. Regarding a priestes
religious garb, Schulze wrote, *For the celebration o the Holy Saeriyou
neea proper vestments. Letiembe neat ad dean. . . . See to ihat the vest
ments are made o thprescribed material. e amice and alb, must be o
linen, the chasublestole etc, 0 some material not iferior to silk. For Sun
days and holydays you should haviewa more costly vestments. Take care
that theybe stricty liturgical in regard to both shape anl cdor. Every mis
sion, even thgoorest, we believe, should have at least one se&t €olors)

o sacerdotal vestments. Vestments must be blessédreehey are used Z
While the early missions made do with the vestments available to thiem,
instance, an itinerant priedtikely borrowed the vestments athe dapd he
visited or wore the vestments his own church couldal to procure,by
thelate nineteerth century, the vestmentar expectation$ad increase, ard
episcopal oversight othe correct sacramental items and actions associated
with the items brought closer scrutiny. e greater number obishops and
decreasing area alioceses resulted in more episcopal visitations and inspec
tions>' Bishgp McQuaid o Rochester, New York, plained the new @irit o
vigilance he would practice in his diocese by way @astoral letter read at
evely mass in the Diocese &Rochester on 11 Ma884. He wrote,

Bishgps are commanded to visit jperson, i possible, all the churches o
their diocese once gear, or ateast once infireeyears. . . . Your attention
is called to these teachings the Church, because, owing to the excep
tional condition o the Church in these United States in pgsars, the
Episcopé visitationshavebeen wd nigh impossble. Dioceses, coverin
one or more states were too vast to be reacliszhdy bishops; parishes,
sprealing over sevetaounties, gaveie pastollittle time todo more han

to administer to the piritual wants o his%ock in the sinplest form pos-
sible. Churches were . . . scamtflurnished with the utensils and orna
ments neededor worship and the sacraments

Pleased that the era o emission livingZ was coming to an end, McQuaid
stated that sthese days o small and rude beginnings are rapidly passing away.
Dioceses 0 more contracted limits enable bigpkao visitpastors and mis
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sions withfacility. . . . Our pious people have shown the warmth o theith

by their readiness angenerosity in providig whatever could be reasongbl
asked o thenfor the adornment o the altar and churchi?¥cQuadless mes-
sage wasgor the pastor as well as the people; churches had to be equipped
correctly and tastéully. He specied, *No laxiy is allowed to creep in, that
registers ad recods are wé kept, that vestments ashlinens are suitale

and su cient, that altars, cdiessionals and the Iptismal font are in order

and becoming, and that the church is in a good state o repair and ample
for the accommodation o its members< In oder to bring the American
church doser to Rome,he Vatican expeatiat to adopt the practicesong a-
hered to in the European countries.e nancial responsibilityfor the ma-
terial apects o the churcHell to the parishioners, and it was thpastores

job to compé parishioners to m&e the necessary monetary coffutions

for thoseprocurements= Eclesid visitations wold revedwhether the pas

tor was persuasive enough with his congregants to raise @antfundsfor
building and adornment, and i the pastor used thdsmds to comply with

the bishopes eyectations.

Episcopa visitations not oty assesskaccurate recat keeping an the
pastores spendinfior the necessary sacramentals and supplies; they also pro-
vided an opportuniy for the bishop to check other requirements, such as the
1884 mandate that priests wear the Roman collar in public and the long cas-
sock at home. While much ahe nineteenth centuyrwas characterizedyb
independencédor thepriests, and Americanigtriests held discussions about
priestse erights,Z that independence was receding in fhee o tighteniny
bureaucratic control. Archbishop Corrigan dlew York, delighted by Bishop
McQuaidegastoral letter on visitations, ferenced the advocates o clerical
rights in a letter to McQuaid on 14 Ma§84. In his correspondence Corri-
gan chortled, <l would like very much to see a copit o the hands oevey
Bishop. Our goodriends who want Canon Law will have reason to say that
they will be treated to it in abundance.e tradition o making Visitations
will be started and eorced, and this will do good2 In 883 an anoy-
mous auhor published apamphlet titted e Rihts o thel€dy Vindicated, or,

A Reafor Canon Law in the United, BiaéeRoman Céiolic Priest. Lkely au-
thored by New Ydkes Faher Ridard Burtsel, his basic goawas °to promote
eobedience to propeylframed laws,» and to end esubmission to caprice and
whim, or merel/ personal standards o proprigsz"~ In Americapriestshad
shown assertivenedsy dallengingbishops in heir speebes,behavior, ar
attire, ard even in citicourts. Sometimeshey took their casedlirectly to

the pope'# On the matter o legal cases, the Vatican determined thgt an
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use o civil courts by a priest against a bishop «\wdlfactincur supension
advinisz"@# In oér words, to attenpt to expose a hurch matter ordispute
to the extra-Catholic world would result in a loss o clerical privilegeg
bishopse power was more cleade ned, and the bishopse new authgrito
overseeheir dioceses encouragegreater exactness in presentationdathe
detail 0 vesture. Proper attire provided priests with an «opportyito dem
onstrate heir comgiance wih both the pastor ad the bishop. e odering
o the American church wdsilly under wg, and sartorial submission became
a visual gin o that new order

While vestments had always been sigrant, displaying a stylistic link to
the early church and allowing the visual trémsnation o the priestfor his
sacredfunctions in the mass, they had not always been particularly ornate.

e mid-nineteenth century, however, was a tughpoint in the artistry o
the vestments,a periad when the curch, particdady urder the leadership
o Pope Pius IX, sought to promote greater devotionalism, tie the devotions
to parishes, and identy priests as the mediators o the devotiones spiritual
gifts."@$ According to Katherine Haas, °As the temporal powtreopope
and bishops declined, they increasindlycused on maintaining spiritual
control within the church. e main enemo the nineteenth centyrchurch
was no longer a rival monarch, but the omnipresent threasecularisnz"@
Eager to mke a strong case against New RégrFaher Burtsdl in adispute
he had with Archbishop Corrigan, an ally Gorriganes, Monsignor omas
Preston, wrote to Atttbishop Domenico Jadoni in Rome #&out the threat
to the church that was lurking in America. Prestoneyed that the problem
was «afew priests who are regltisloyal to the Hoy See. ey minimized all
the declarations o His Holiness. ey were opposed to thefallibility until
its de nition, and now are digosed to make it as little gmssible consistent
with a prdession o faith. ey are opposed to parochial schools. . . ey
have spoken ifiavor 0 saying Mass in the English language, o doingyawa
with the vestments and ceremonies prescribed by the church, o getting rid
o what they call medieval customs and obsolete practices, and o American
izing the Caholic Church here, aml adapting it to ourliberd ard repwblican
institutions.Z"@\hat Preston described, Rorfeared, and greater regulation
o and reverenckor the ceremonies and traditions o the church as ded ty
Rome would convey the power o the papacy in America

Further reirforcing the signi cance o the priest, the church spromised
an ever-increasing number o indulgences and blessfiogsvorshipping in
a church-aproved and church-controllethshion.Z*% In his 1902 englical,
Mirae Céatis (On the Hdy Eudarist), Pope LeXIll lamental the rdigious
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critics and spiritual disbelie o the age. He instead emphasized the «docilityZ
necessary to receiggace"@< He went on to explain thgstarious benets
derived by théaithful in the sacri ce o the mass. Among the blessings was
access to the power o the saints. Even though a layperson couldgrray
saintes intercession, it was through the saae o the mass that communion
with the saints became most attainable. All o the arousing, distribution, and
acceptance o grace required a correctly vested priest

Educating the laity about the signtance o the vestments and why yhe
should revere them became angortant apect o devotional literature and
catedism in the nineteenh century. Ininstructiorfer First Communicaldsd
Sdmitt explained, ¢ e priest goes tde dtar in the service ahin the name
o the Supreme Lord; thefere he needs a particular holy dress. . . . He wears,
as it were the unform o0& Jesus/” Other sairces associatbvestmentswith
the Passion. One shdook assertd, *See hepriest at he dtar: the dhaswble
recalls the mantle at theraetorium; the tonsure, the crown ahorns. Noth-
ing is wanting, not evenhie cross; see igrawnlarge upon he dasible; the
cdebrant like his Master carries it orhis shoulders.Z@Stil other interpre-
tationsfocused on the virtues and moralitepresented ypthe vestments. Ac-
cording to Katherine Haas, ¢In the most common elaboratiorttee scheme,
the amice rpresents divingorotection, the whiteness othe alb r@resents
purity o life, the cincture represents the restraint o lust, the maniple rep-
resents patient suering, the stole represents immortality, and the eha
suble standgor charity and perseverance under the yoke o the E6rd. €
church took great care to instill in both priests and the laity a deep sense o
reverencdor the sacerdotal vestments and the priestly role. Additionally, as
parishioners gained knowledge @roper vesture, the church enlisted them
«as norm erfiorcersZ who, like the bislps, held certain epectationsfor how
their priests woud bedressal."" erdore, although greater embellishments
and attention to vestments raised the statugtee priest, they simultaneougl
made him more accounthle to his congregants asheylearnal aout the
rules and signi cance o priestly attire

As a more exacting clerical ensemble came together at the end o the nine-
teenth century, journals designédr clerical audiences also conveyed the im-
portance o priesty attire. Catholic publications such as tianerican Eec
siastidaReviema conservative publication established B84 and edited §
Father Herman Heuser, a dessor o scripture at St. Charles Semipnar
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Philadephia, and theHomietic Month and Catec¢hiter the Homietic and
PastofaReviewestablished in 899 and edited ¥pa New York priest, Father
John F. Brady, provided explanations o policies, answers to questions, and
essays regdmg dericd dothing and character in helate nineteent centuly
while «discussionZ regaling appearance was Btongoing. Athough diverse
positions on clerical attire and presentatiéound their wa into publication,
clericaljournals tended to reiforce the standardization o dress and nhos
de nitely rubric-determined vestments
ejournal readers would have come across the valyzaper clerical

dress in subtle ways. For instance, at the beginning o an issudomietic
and PastdrBevis, apriest could nd eNoti cation o Derivation o Ecclesi
asticd Gaib.z™# Writers réerred to priests being *deockedZ or having the
speci ¢ clothing that represented the priestly oce taken away or the privi
leges to use the garments revoked. Certain clothing was required torper
the di erentfunctions o thepriesthood, and the sacred rituals would not be
complete without the garments themselves being blessee. stole for in-
stance, was requirefbr the distribution o the host, while péorming bless
ings, any timethe Eubarist was carrid, and atburial rites. Without the stde,
the one blessed garment that walem worn both inside and outside the
church, the benets o a blessing would not be cferred:"? Likewise with-
out the necessarblessed items, a priest could not pemm the sacrice &
mass. In oher woids, ablessing wold be invdid without the appropriate en
senble. Gericd dothing was &so associate with serviceshat came wih re-
muneration as well. Catholigsaid ecollarfeesZ or sstoléeesZ triests who
performed specic ceremonies such as marriagésnerals, or baptisms.""
In essence the clothing bestowed pessional privileges and commed the
legitimacy o the priestly service

Priestslearnal ebout gopropriate dress in he Answers to Questions sec
tion o thejournals. For instance, in a letter to the editors the Amarcan
Edesiastit®Revie in 189, a priest asked, sHoviar may a priest cdorm to
the fashion in dress suited to the convenience o bicycle-rizierse priestss
inquiry was accompaniedytan explanation o his observations and under
standings on he matter. He wrote, ¢ e *sweatere ahthe Roman char are
hardly compatibleforms o dressyet in some dioceses, at least in the Eastern
States, it is statutéaw to weartie Roman clbar ard a coat redung to the
knees. In view o thigact somepriests maintain that i the bishp permits
the use obicycles he implicitly sanctions the use o a suitable dress, and such
sanction takes away the obligation o the diocesan law to wear the Roman
collar and long coat. 1. Could such a position be defe@@€ould a bishop
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forbid his clergy to use the ordinary bicycle garb worn by the laity, and to re-
tain the Roman colld& e reply sygested a measure o discomfort that this
guestion wold be posel. e d@litor correctal the questioner, statinghat dl
reguar priests werelgigated to wear he Roman clbar, not just hose in he
Eastern States.Z Ardthough abishop might tolerateicydes, tderance
in no way implied that a priest coufdrgo the distinctive clothing associated
with hiso ce™

e next year, a priest wrote in inquiring i he had wrongly criticized the
woman who was responsibfer the church linengor taking the lace border
0 one o the parishes albs and replacing it witincier and more expensive
lace. e inquiring priestes comint was &out what the womandid with
the old border. She usedfibr curtains and a tidy (perhaps armchair covers)
in what was prbably the rectoryes pdor. eAmerican Esiastit&evie took
adecidedly Roman approdcin its response ash stated that the womanhad
been wrong and it was simply a questionreverence.Z e editor then in-
cluded a poemby Faher Garence Waworth, titled « e Priedy Rabe,Z hat
he believed would answer any similar questions that might arise ifutfoee.

l.
Toudh it lightly, or not at &.
Let it notfalll
Let not afabric so august
Tralil in thedust\
Tis a cogy thing,
Woven by love in stering.
*Twas Jesuse partingfgio men
When the Lo rose toheaven again
His latest breathindell on it,
And |€t a sacredpzell on it.
A mystery hides within itfolds.
Quidckendl by sacramentbbreath,
It holds
epower o life and death
Wouldyou sully it? Wouldyou rend it
Is there a Christiamvould not ddend it.
A rabe so cody ard so rare
So wonderfuly rare:
Woe to the hangbrofang
Woe to heheart ungracious,
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Woe to the tongue unheeding
Would dare to cast a stain

On a vestment nde sopreciols
By sub costy blealing\

I.
| know this robe ard its history,
And what strangevirtue gethforth
From itshem tobless he earh;
And | adore the mystery

at gives it grace
In Jesuse naméeo soohe ard hed.
With more hanhuman terderness
| prize the priesty order;
And, while with reverenknee Ikned,
| do not seébeneah the border
Frailfeet o cly,
But seek to nd, i so | may
Byfeeling,
Some gracioushread which will convey
To my sore spiriheding.
Vicars o Christ\ Deem me not rude
| nearer than is wontpress me
But turn and bless ne
Amid the kneding multitude."-

e editor contended that it was emiestion o reverence.Z Father Walworth,
a convert to Cdiplicism who became a Rkemptorist priest, todk the matter
o the vestment evefurther. He elevated the garment to clothing speci
cally associated with Jesus,*His latest breathirigll on it, / And Iét a sacred
spdl on it.Z Wéworth conterded that priesty robesheld supernaturavdue.
An Answers to Questions entry published in 1933 reiterated the sigimice
o the priestes presentation. A priest wrote inquiring as to whether the Sacred
Congregation o Rites had issued any decrees regarding the appropriateness
0 priests wearing wristwatches when they attended satwedtions or dis
tributed Holy Communion. e writer was concermethat a watb was eapt
to be o ensive to theyes o the communicants,Z because it *savors o the
world.Z Although the Sacred Congregation o Rites had not issued a decree,
the alitor agreal that the wristwatt codd certaiflybe a prdolematicdistrac-
tion. e sight o a clearly mundane object would diminish the solemnity o
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the priestes actions. e reponse took into consideration thpersective o
the parishioners. In order to maintain the cgregantse acceptance, the priest
had to communicate transceafence, ad the watt codd potentidly compro-
mise hat message.

In 1903, Pius X (1903...14) assuthe papacy. \Mle his predecessor Pope
Leo Xlllhad admonished the United Statis its «AmericanistZ tendencies
Pius X wasleterminead to squéch anybehaviors hathe perceivd threatenel
the authority o Rome."'< Imis 190 encytica, Pascendi Dominigi§r@n the
Doctrine o Modernists), he condemned the broad and amorphous tegchin
o modernism."™ Manyfreedoms evaporated in quick measure. While priests
had openly debated the topic o priestigrmation and seminary ferm
through the turn o the century, debate was now closede Vatican required
its imprimatur(gpprovd to print) and nihi dosai (clearancdrom a church cen-
sor con rming that a publication does not eend the Catholi¢aith) eon all
books touding religious sibjectsZ; rectors remodgoopuar realing materid
from seminaries; bishopforbade clerical meetings or scongressesZ without
special permission; semingradministrators mandated that all pfessors
who taudht in seminaries tke anti-madernist oahsZ; eak diocese creats
a svigilance committeeZ to report on errors;dathe popedemarded Quin-
guennial Rports from all provinces outside Eupe."> iswas not abadk-
lash against the American church specally, but modernismes easy associa-
tion with Americanism ad the Americanist controverdgss han adecale
before made Rome more demanding, and the American hierarchy more eager
to demonstrate heir conpliance."#

e Pius X ahpost...Pius X yearslemnal a visbly Romanizd lealer-
ship in America, ad to project a sRoman adstticZ he Americarhierarchy
employed extravagant pageantry. Most o the leaders chbésemishop
rics in prestigious dioceses, such as Cardinal William O<Connell o Boston
(1907...44), Cardinal Dennis Dougherty o Philadelphia (1918...51), and Cardi-
nal George Mundelein o Chicago (1915...39), received their start with a Ro-
man alucation, ard they imbued their dioceses wit a Caholic cuture they
felt re%ected the values and sigmiance o Romg*

William O<Connell,future archbishp o Boston, was a keen observer o

clericd gppearance ad costume. As a stlent at he North American Cb
lege in Rome, beyond noting the clothifigux pas o Father Daley and his
«enormous emerald buttons,Z tErovided descptions o theprelates whose
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appearances he admired. Monsignor Conroy, the bishop o Ardagh in Ire
land and the papal legate to Canada, for instance, was every handsoiype, ver
stately, rather portly, and extremely digréd,Z according to OsConnellss-let
ters. *As he came out . . . thest thing | saw o him was a beafl foot
encasd in patentleather pumps wih gdd buckles. e next was alpmp
leg in long purple silk stockings, which had gbeefrom his soutane as he
reached oufor the carriage step. en lightly out o the door with a single
spring appeared a stalwart, noblegure, a ne head and a shapely, hand
some, pleasanface with a crown o beaiitil silvery hairZ#+ Archbishop
Gibbons was a sconspicuousgure,Z and coadjutor o New York, Archbishop
Corrigan, was syoung, aheverboyish.Z Biiop Patrick Fedian was a sstalg
gure,Z while Bishop Ryan o Cincinnati had a srather pompous and dramatic
style Z#$ O«Connell and his classmapesked theirfavorites, andor O«Con
nell it was his own archbistpo Boston, John Williams. O+Connell described
him ashaving a *majestic w&,,so rega | in his manner.Z O«Contilecon
tinued, *Faith and goad blood make a reghcombination. | cannot t&e ny
eyes 0 him, hefascinates me so. Higce is a strange combination o severe
dignity and genuine godness.Z"# edescrptions ard gppraisds O«Connk
o ered are revealing. Gold buckles on pumps were the courtly stgeos
wearprior to the Frent Revéution. epumps harkenel to a time vinen the
church had greater status and the dignitytbe episcopal o ce won unques
tioning respect. Stokings correspoded to a préatess position, ad some-
times so did his soutane. Bishops, as in the casthe bishop o Ardagh,
wore purple silk stockings, the bishopes color.e assignment ocolor and
even materirand garment wadaseal on position, a sumptuargesignation
that announced a personeslace in society ahthe durch. e soutane men
tioned by O«Conné, and worn publicly, was réativdy new, ateastby Roman
standards. According to writer Maurizio Bettoja, prior to the losstee Papal
States in 1870, it was commdor clergy in Italy, even those o high rank, to
wear an austertorm o court dress when thetraveled outside their homes.
Kneebritches, sto&ings, pumps wih buckles, akneeiength coat, aml ahat
made yp the mainfeatures o the ensemble. eabito car{short dresg or abito
deabat(priestesdress)distinguished its wearers aslergydue to its simpicity
and black cloth. Cassocks and choir casseakscassocks with gastenable
train, were savetbr formal and liturgical a airs. Frustrated with his dimin
ished pdlitical and territorial status, Pope Pius Dhase to project strengt
through formalism. us he abandoned farmal clerical attire in Rome and
embraced a state o perpetual ceremony requiring cassocks at all Hnes.
When it came time to cfaan imagefor himsef, O<Connell adopted one
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that was also regal and conspicuous. In this way he hoped to convey Catholic
triumphalism, Roman orthodoy, and personal power
According to historian James M. OsToole, fiiture cardinal o Boston,
William Oe<Connell, honed his public image as bishop o Portland, Maine.
ere O<Connell led therst-everpublic procession, in commemoration
0 Pope LedXlllss golden jubilee.*#Once in Bostonhe kept up his public
image. OsConnellss emphasis on dress was recorded in a lesS4igaring
poem penned by ellow Bostonian, Father Hugh O<Donnell, pastor o St.
Anthonyes Church in Allston, on the occasion o O<Connelles elevation to car-
dinal. e poem was tied *History is Male, 19127 O<Donhes sentiments
become redily apparent irhis verses:

ejournds produce illustrations
O red Hats and garments galqre
And this most democratic onations
Saw princes in printby the scoe

e syplement feets issud photos
O churches angbalace hotels
With His Eminence ding in autos
e Prince oAmerica sells

We are t@d in a wg that convinces

How blue blood nav %ows in hisveins

How, rarking with roydtyes princes
iS prince ovegovernors rejns

In ne, itis hardly surprisig

at peope extaim,quite ag hast,
*Forlime light and big advertising,
Old Barrum is naled to the mast\Z#<

In Faher OsDonnées view, O<Conriehad adiieved the royd appearance
he was aimingdor, but the display was akin to a royal circus and was glearl
at odds with the nineteenth-centyrAmericanist position o Catholicismes
compatbility with Americandemocrag. OsConnées aedtetic was *Roman
to the core,Z a trait O«Connell once admired in Archbishop Corrigan o New
Yok."# Neverhelesshis delivery washoroughly madern. Newspapers, ssup-
plement fieetsZ wih pictures, am an autoprocession assisttO+Conné in
projecting his own power as well as that o the Vatican

At St. Janes Seminay O«Conn# removel Supicians, whom he perceive

46} e Clothes Make the Ma



Figure 2. Cardimoughertin
front, wearing top ha) arg
others at th@2@ International
Eucharistic Congress, Chicago.
Qurtego the Univessd Saint
Mary o the Ldkeindelein
Semingr

to be Jless RomanZ in 1911. Had questiondle realing materid taken out
o the reading room, and he returned the seminarians, who had in the late
nineteenth centuy exercised without cassocks, back to their cassdoks
sports."# In addition, O«Connell had the sgrand promenadeZchaperoned
seminarians, lined up in pairs and «full clerical dress, including biretta and
cape,Z wiking arourd the area neahe seminary. Discifne ard distinction
were ondisplay."$ Practices common at the seminariesRome hadfound
their way to America

Cardinal Dennis Dougherty shared O<Connelles conderrappearance.
All priests in MBiladelphia had to wear tericd garb, including the three-
%anged (Roman style) biretta whenever they weré®ufccaling to writer
Charles Morris, *Priests working in the chancery were required to fraek
coats and silk top hat$pr formal events. (Ifact, they bought &ew generic
sizes ad kept them behind adoor in case Dougerty ran adrill.)z"$# Tdoe
a succedsll priest in Philadgbhia, one had to acge the discpline that was
so central to Doughertyess sense o Catholicism, appearance, and organiza
tion. In a photo o Cardinal Dougherty and a priest who appears to be travel
ing with him at the 1926 InternationaEudaristic Congress debration in
Chicago (see g. 2), all o the priests are wearing Roman collars and proper
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priestly attire, but Dougherty and two companions stand fauther in their
top hats. Onepriest holds his t@ hat in his hand

Priests who did ndbllow the discpline associated with thpost-Pascend
church were dealt with sWily. New York priest Father John Mittfuture
bishop o Salt Lake Gitand archbishop o San Francisco, was recditeth
his studies in Munich when the rector o the North American College learned
that he had been living independent o a religious house and that he and
othershad been seenwith turn down cdlars ard red and white nedties.Z"$$
Blad, by the ealy twentiet century, washe orly cdor deemel appropriate
for clerical attire.

e debate over everyday clotfaspriests ended with Americass missiogar
status. American priestsnew what they cold wear an when, ard dthough
American priests donned trousers much moffégem than the priests o It
they were nevertheless identible as Roman Catholic priests. Dailerical
attire became rationalized, and predictable drences oopinion suggestive
o an old/new theology turned up in the United States, under a new glise, a
simmeringfor several decades in Europee European Liturgical movement
o the nineteenth century embraced the inclusive, early church theolotipgo
Mystical Bogyo Christ, which identi ed a roldor all members o the church
in the liturgy. Originating among he Bendictines at Stesmes, France, in
the 1830 and 1840s, it eventually made its way to the United Steesha
turn o the century. e Liturgical movement generally promoted monastic
practices among Catholics. us lay Catholics could be part the Catholic
community in a way that the more hierarchical modeb@shop, priest, reli-
gious, ard congregantenied them. e Liturgicd movement intuded prac-
tices such as participation in the Liturgy the Hours; o ering vernacular
translations o the Latin missal; introducing the Missa recitata (a mass said
in Latin, but with prayers recited by the whole congregation)edory pro-
cessions that included the laity; shorter dietdagts; and religious architec-
ture that promoted congregationainvdvement'$ In the United Statespro-
ponents o the Liturgical movement also emphasized lay participation in the
mass, which could ultimatgireduce the clerical status so chéy cultivated
by the seclar hierarchy.

E. A. Roulinsauthor o Vestments and Vestusglely circuated book on the
church vesture, was a Benedictine monk who attacked priestly garrfrents
a theological perspective. He contended that vestmentsesedfrom royal
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Figure 3. Cardinal Bonzeews(ng the altgrsayig mass in ornate vestments,
1926 International EucharistigeSsnChgea Courtesy o the University o
Saint Mary o the Uekendkin Seminary.

and materialist ifauence and unfortunatglemphasized opulence over solem
nity. e vestment sieshedenounce most véiementy were he board-back

and ddleback chasubles, which deriviedm the eary Renaissance and pro
vided a suiace adequate to support heavy ornamentation and privileged a
period when church leaderpresented inprincelike attire."$ Cut awg a

the sides with seams on the shoulders, tlyiare-shouldered chasuble re-
senbled decorative armor onhie priestesbadk ard chest"$ In gure 3, Car
dinal Bonzano wears an ornately decorated board-back chasuble and a gener
oudy lacal db. In antiquity, the dhasible had one seam ahdraped over he
presbyter like a tent or elittle house.Z Roulins opined, *We may say, spgakin
generally, that vestments éull and generous dimensions are still to fmeind

in the fourteenth and fteenth centuries, but they do not achieve that high
quality o which we have spoken. . . . Simplicity o spirit had given place to
complexity, simplicity o taste to a desiréor elaboration; and so, under the
in%uence o this secular evolution and simultanegusith it, the antique
simplicity o ecclesiastical vesture passed g#/& He went on to eplain,
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During the three centuries nexftar the Gothic period, tailors, embroi-
derers and manfacturers did worse still. ey diminished the legth and
width o vestments, and on the other hand exaggerated the accidental
ornament. We have a riot o elaboratdreys and crosses, on which are
embroidered numerousgures in theatrical postures and with pathetic ex-
pressions. Every sort 0 applique work is used, sometimes not inelegant,
often very complicated. Gilt and lace and otherery,these things are
used to excess, and ecclesiastical vesture groans under a heavy mass o
ugly daboration. . . . In heir worth, or rater in their wretdedness, he
chasuble, copes and other vestments o their period go hand in hand with
the swaggering costume worn by the exquisites o the Renaissance, or with
the elaborate dress o the great lords o the eighteenth century in its monu-
mental a ection andpride, or with the lacédrills, embroidered waistcoats
and rose-tinted coats dhe Revolution. And so we come to the endtbe
eighteenth century. edecalence is comfete. eliturgical vestmenthas
ceasd to be a vestment ahhasbecome an ornament&an ornament in a
style either o pompous a ectation or o stilted ugliness'$

Degite his uncensored criticism, Roulins and othepresentatives othe
Liturgical movement were somewhat chrk «But let us neveforget,Z Rou-
lins added, ethat a return to the usages o the ages$aith should be sub-
mitted to the guidance and approval the Church, which has the right and
power to legislate even in matters the least importance.Z Roulins hinted
that the appropriatedirection,, historicaly ard thedogicdly,was ¢ badk
to the glories o the Middle Ages, and, better still, past them to thatt
Christian period when théaithful lived a lie o charity in an atmosphere
o simplicity and dignity.Z$> Inhis chapter *Materids ard Cdours,Z Rou
lins continued his attack, rejecting both gofébric and watered silks. e
ideal chasubléor Roulins took its modelrom antiquity and aimedor grace-
ful draping rather than sti fabrics and complicated compositions and em-
bellishments:" # Arguably, by drawing inspiratiofrom evenfurther back in
time, the priest wodd gppear even mordistinct in his conica chastble, but
including the congregation ath inviting them to dant in Latin move the
church closer to Martin Lutherss coreo a <priesthood o believersZ and
the Second Vatican Councilss copte the church as thpegple 0 God. e
ecdesidogydid not demote priestsput it did devate lhe peope. Cadinal
Dougherty in his watered silk cappa magna (sge4) demonstrates the regal
presentation hat Rouins wantel to leavebehind.

e Uutramontanists prioritized visbility and soudht to communicate
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Figure 4. Cardinal Doertycenter) in watered silk capma)d 92 International Eucharistic

Congress, Chicago. Courtesy o the University o Saint Mary o the Lake/Mundelein Semin

discipline and ordefor the everyday and elaborategypantry and hierarchical
strati cation in ceremonies. e priest was the one man angmany people
who, they agued, should stard out. e Litugica movement hallenged
ornate display and the gjjularization o the priest in Catholicism. is did
not go unnoticed by utramontanists. In an extange regarding Gothic vest
mentsZ versus *Roman vestments,Z one miak out how the *man over he
messa@eZ coffict was played out in chasuble style. Important to note is that
both Pope Pius IX and Pope Pius Xl rejected the usbat they thought at
the time were Gdiic style vestments. Nevédréless heyboth coud havebeen
simply condemniig the desjgnation *Gothic,Z without a real sense style
di erences$."

In correspondence with Cardinal Dougherty®hiladelphia, the Reverend
Salvator M. Burgio, CM, reported that the cardinals o the Congregation o
Rites had resolved the issues@Gothic vestmentsZ in a way that would please
Cardinal Dougherty. Burgio attached a summary o the congregationes deci
sion along with dellow priestes commentarfpr Cardinal Dougherty. e re
port explained,
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I need scarcely tell you that the wearing o these vestments and propagat-
ing the use o them in spite o the position o the Holy See has taken is the
work in considerable part . . . which passes under the name o the liturgical
movement. It is one thing to help our people to understand better ifaas

as it is posdile the sacrd liturgy in its dogmatic aspects ahin its helps

to Catolic piety, it is entiréy anoher thing to carry on a propagaa bla-
tantly and boldly in théorm o try to do the things which the church has
either forbidden or restricted their practice. Yet this is the very thing the
litur gical movement does. Take the matter o the Gothic vestments. Read
Rodin in the Frend in his work, *VetementsZ etc. or in its Ehigh trans-
lation. sVestements and Vesture,Z and see the laborexteo disparage

the decrees o the Holy See to which | have already had occasiderttre

He added more oenders to the list: theituigicd Artamagazine in 1937, Hagr
Michad Andrew hapman, he Revereth Hardd Gonder, Raymod James,
and the Revereth Adrian Fortescue. Héamentel that in JameseOrgin and
Devepment o Roman bitar Vestmerasd Fortescess\estments o the Roman
Rite a person can «go cover to coverhuaitit realing one wod to tdl you hat
the Gohic vestments Wwich they show in the pictures in lheir books are not
the Roman vestment that they gess to be writing.Z Furthermore, sto hin-
der the readefrom catching the real state o airs is to avoid the use o the
word Gothic ard to cdl the vestments hich they strive to propagate ar®
vestments, astough the red Roman vestments are not ahepard verydig-

ni ed.Z Cardinal Dougherty wanted to *know flaets,Z according to Burgio.

e *Holy See has twice in recent times condemnedféine o vestments
known as *GothiceZ,what more could be said on the topiginally, it was
these same atbcates o Gothicvestmentswho ehave striven to introduce the
so-called dialogue mass in spite the decree othe Congregation oRites
0 1922 showing in the plainest terms that the dialogue mass is not in accord
with the mind o the church and can be tolerated by the local ordinarieg onl
within very narrowlimits.Z"¢ e ultramontanes had signed dor trium-
phalism, but almost as soon as they succeededniding a sartoriaformula
to conveg it, concern arousérom the monastic side o Catholicism to ques-
tion it. Neverthelessfor the time being, the abbreviatedften ornate, and
most de nitely imperial stle chasuble prevailed.

When America was a new éess wécoming home, he Roman Cédiolic
clergy did not display a set dnorm, nor did they doggedly maintain European
vestmentay practices. Instead priests, with the support o the church, evalu-
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ated their surroundings and made adjustmentsey wore various collars,
hats, ard coats. Soméikely worelong cassoks, but they were not requick
in public, and most clerics wore blaé@r everyday aairs. e *RomanZ collar
was not a trademark o the Catholic clergy until sometirfteial884. Bishops
did not want their priests tdace antagonisnfirom their mostly Protestan
neighbors, and many Catholic leaders admired Amerizaedom and sup
ported its irfwence in the lives o the clergy. Nevertheless, the indistinguish
ableness o priests presented the bishops with challenges. Clerical discipline
was inconsistent, lte laity dallenged dericd authority, and the dergy ques
tioned episcopal prerogatives. In the bishopse desimeaccountability and
control, sartorial regulationfound its major proponents. Gradually, Ameri-
can Calholic leaders regliated dericd attire to promotediscipline within the
priesthood and establish the clgy as authority gures within the church.
Greater unformity among the clergy communicated priestly allegiance to the
institutional church and adherence to its tedgngs, while rubric-reguated
and increasingly ornate vestments elevated the statuthe priests in the
eyes otheir congregants.

ebishopsdesirad to exercise contimver hosepastors aml priests urder
their watd, and they were lmo eager to communicatdl agiance to hose
above them, particularly the pope. Facing against liberal rorms and secu
larization, Pope Pius IX and his successors condemned/mahefreedoms
Americans enjoye and the malernist sentiments hat accompanié them.
Out o loyalty and ambition, the ultramontanist bishops maximized clerical
visibility, requiring Roman aesthetics and strictly regulated atfioe their
ranks o clergy. Discipline and pageantry replaced the casual and inconspicu
ous @proach to clerical dress. As the Reverend John fidaadvised in 1925,
» e time is now passed when a good-natured disrefardhe formalities
o ceremonial was accepted by many as a sidgmaad-mindedness and loyal
Americanism. Todong have some priests dnPrdates seentto regad a
display o accurate ceremonial and etiquette as savoring o <Old World tradi
tionse; the much misunderstood and misquoted e@esonian simplicitys be
longs to an ageniat is past, ad dlusions to it are nowdays permisdile orly
to political orators. Now, as in all ages, the human eyeiigl o color, and we
have in the ceremonial dhe Catholic Church a treasure which is envigd b
outsiders ar hasbeen entrustd to us hat we may open it tdlaand sperd it
lavidhlyZ"  erdore not only the clothing, but even alluding to the years o
varied attire wagdiscouragel.

e United States djchoweverretain some sartorial distinctiona bit o
a compromise. Khough cassoks that touded the hed were he common
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dress 0 seminarians and priests on church progentousers and suit coats
remained the clerical attire o the priest on the streetgiReented, identi -

able, and préessional clothing on priests was enough to allow the bishops to
gain greater contrbover heir dergy awl laity in a century maed by Caholic
growth, diversity, aml debate. Itlikewise signked to the Vaticanhat America,
despite being a land o revolutionary origins and democratic ideals, was home
to loyal priests ready and ultimately willing to wear the livery o Rome.
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Not long dter the bishops decided that priests must don more distinct ec
clesid attire ard wear Roman dbars sisters too came tde condusion that
their habited @pearance wouldfor theforeseeabléuture, be central to their
complex réigious identity.' e sistersdid not initially choose to empa-
size heir dressbecausehielocd dergy orbishops wante them tobe more
noticeable. On te contrary, he dergy in he Unitad Statespoth conservative
and liberal, seemed to encourage gre&texibility and adaptability regarding
thewomeneshabits.* But, the sisterschos to fully embrace their distinct and
rapidly antiquatingdresses. Consgkering both societd and church cues, he
sisters recognized that the clergy, with the endorsemeriRome, had staked
their own prdessional and religious status on a more fanim appearance.
Indeed, the sisters enjoyed a certain amountohoiceZ throughout the nine
teenth century; but as the century drew to a close, they diotedfull-time
habit, and Rome stepped in to cdgihis practice soonféer.

Generdizations dout rdigious sisters aredmittedly prablematic, especidy

in the history o the United States. To begin with, while sharing severalsimi
larities with the secular priests o the previous chapter, they are nonetheless
signi cantly di erent. e most obvious dierence is their sex, but there are
other di erences as well. e Catholic Church is and has throughout most o

its historybeen not&ly hierarchical. And nuns am sisters,despitehaving re
nounced marriage antuture reproduction and having committed their lives

to the service o God, did ndully overcome the second- (or third-) place
position o their sex as a result o their commitmehiNuns ard sisters occu
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pied a lower status in relation to men but a level o supenaatove ordi
nary Catholic women, at least until the Second Vatican Council in the 1960s.
For instance, i we made up a Catholic clagsition gstem, all Catholics
would be part o the samtamily, then the sexua}l mature Catholics could
be divided into a sgenusZ based on a committed celibate or noncelibate li
style. e sspeciesZ could divide Catholfesther. Among celibates there are
priests, monastic men (mdks), brothers, monastic women (nuns), drsis-
ters. Sisters are also elaity,Z but their simple vows o poverty, chastity, and
obedience and their aghtion o common dressfor all intents andpurposes,
elevate hem dovewomenwho did not mé&e a simliar commitment to avr-
ginal life! Marriage vowslid not compare in eviueZ on e Caholic scae to
sdemn or simpe vows, again, untithe 1960s, Wen the Vaticardeema 4l
commitments and vocations aelatively equal value.

Clerical sourcegrom the nineteenth century, in preparing seminarians
and priests for future contact with thes@ious women,provide a sense o
the gemlered in-betweenness, or sunwomanZ position, nunsdasisters
held in Caholic sociey* In his 188 reference bookDirectorium Sacetdota
A Guidior Priests ineir Pdiz and Privatdd_iF. Bendict Vduy, SJdiscussel
women in his chapter *Rocks and Shoals.Z Drawing supfrorh the church
fathers, Valuy asked, *What is worma8[aint] Jerome gives the answer: «She
is the gateby which the devi enters, he roal that leads to sin: e is what
the sting o the scorpion is.ZSt. Anastasius the Sinaite ered *She is the
viper clothed with a shining skin, a cofort to the demon, a laboratory o
devils, a%ming furnace, a javelin wherewith the heart is pierced, a storm
by which houses are overthrown, a guide leading to darkness, a teacher o
al evil.Z- St. Bonaventure agreed, adding, féir woman tricked out with
her nery is a keen and sharp-edged sword in the handiseodevil.Z In his
footnotes Valuy explained that these characterizations o women were no
even the worst oered. He reerred his readers to scripture, specally the
book o Ecclesiasticusor an even harsher evaluation o womenes nature.
While Valuy treated readers to a particularly damning view o women, Father
William Stang, author oPastota etogy, was mub less codemning. Stawg
warned, for instance, that ea dangerous rock which the priest encounters
in the stormy sea o the world is the hearing 0 womeness f@ssions. e
knowledge o thisfact and a sense o dread are his be$¢gaard. . . . He
must keep his heart hermetically sealed against human sentiments ec-a
tion and avoid every sign tamiliarity, though cherishing a holy respect and
reverencefor the sex o ar mothers.Z* Both Vduy and Stang, to varyinge-
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grees, concurred that women were a dangerous sotherZ having the potential
to undermine the priestes perfect state by leading him to sin.

While Valuy and Stang did not include nuns or sisters in their portraits o
women, the problematic nature o women potentialiast all women, with
the exception 0& Jesuse mother, Mary, in a negative light. Nuns and sisters,
however, garnerd a position wé aove odinary womenbut deary below
clergy. Vauydirected his realers to «hiow honour to reigious women on &
occasions, tking their part against k their enemies. In everlying that re
gards thegovernment o the Community and the interpretation o the Rule,
stand aloof. Never try to #uence the votes o the Sisterhood during their
elections, aml never de with subjects againstiie Mother Superioz™ Sang
warnal his seminary reders dout disregading the nuns ad sisters. He
urged, “Always show a sincere respémtthe onsecratedgwiso the Church.

e priest vino looks upon hem meréy as trolbolesome women, as a neees
sary evil in the parish, has lost sight o the supernatural in them, faiild in
one o his important pastoral duties which obliges him to carstfor those
who are nearest ahdearest to Gd. . . . Neveguarrd with them; never lsow
your displeasure with them. lanything is to be corrected, do it in so quiet
andfriendly a way as to make thei@el your good intentiongor their own
welfare. Have no pferencefor any member, but treat them all alike as-Sis
tersz™  ese tericd recommenlations lluminate he Caholic pergectives
on women religious. e sisters by no mearsll into the sirful category in
which ordinary women might nd themselves,the sisters were not stricked
out with . . . nery,Z but they were not co-equals with priests either. i de
scribing sisters astte snearest ad dearest to Gd,Z Stang portraykthem
as tildlike. Historian Amy Kollinger expains tat sistersheld eintersti-
tial gerderZ status amh argues hat smost Caholics (induding women réi-
gious) consilered sisters tobe a category untchemséves in he structure
o the church, distinctfrom both laity and clergy and positioned somewhere
between hem.Z'$ Although many priests fantilized women religious in
nineteenth-century America, the church expected priests to béudutoler-
ant, ard temperel in their dedings with them." Beyond that, equitdle treat
ment to dl and distance apearal to be the recommeded gpproacd to both
nuns ard sisters

Historicaly, omders, congregations, ahinstitutes came togéter inspired
by the charism o an individuat Women sub as Angéa Merici, Hizabeth
Ann Seton, and Catherine McAuley establisf@tbwings among the women
o their time that eventuall became church-sanctioned communities.e
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groupse good works or apostolatefien included teachingfeeding the poor,
providing carefor orphans, or contemplative pursuits, and they could ajen
based on context; buor each order and congregation an original charism
existal."* Despite he simiarity in the various regious groupse wdk, there
was nevertheless a great variety o orders and congregdtidys1900 ke
United States wafiome to amost 50,000 sisterslaiming menbership in
over 100 régious communities™  eir origins were scattedeover he cen-
turies. e Dominican Nuns o Perpetual Adoratidior instance, began in
1206 under the ganization o St. Dominic de Guzman in Prouilhe, France.">
ese women retairethe title snunZ anl took sdemn vowslived in a dois-
tered community, arl devotel themsdves to prayer. e dwrch distinguished
nunsfrom pious sisters based on the nunsefession o solemn vows, claus-
tration, and lfe o contenplative devotion. e Sisters o the ird Order o
St. Dominic and the Sisters &t. Mary othe ird Order o St. Francis were
tertiary groups# ese ird Order sisters, althougfollowing many o the
spiritual exercises othe stem order, were not cloistered women and pad
mission tobe active in society. e hirteenth century éso witnessd the orga-
nization o women in Europe who wished to live in powaatd work on behal
0 society. eir communities became known as Benuinages, and whilg the
adopted a veil, the clothing requirements varfedm house to house€'# e
Ursuines, startel by Angéa Merici in 1535began as an institutdevotel to
educating young girls and sheéd to a ponti cal order obligated to obsengn
cloister while administering their schools. And the Companytioe Daugh-
ters o Charity, organized by St. Vincent de Paul in 1633ppaed chari
among the poor oFrance. Bands daCatholic women established communi-
ties throughout Europe ad eventudly in the Unitel States as Wie but their
juridical status was an ongoing discussion. For instance, a paii order
had primary accounthility to the pope ad secomary accounthility to the
bishop.”* Adiocesan communityad primary accountkility to theirdiocesan
bishop. Accountaility, however,did not dways mean loedience. Argualy
the most important layer o leadershifor women religious was the mother
general o the community. Until 1846pr instance, the Sisters o Charity too
a vow o obedience to their order, not to thepe or the bishp #

Despite the varigto orders and their unique charisms, locations, and
leaders, each order had a eruleZ that set oguieed behaviors, and all o
these rles eventuidy induded approvel dothing or ahabit. e rde coud
be and éten was written by the women leaders within the congregation, but
rules required gproval from the Vatican. In his 1298 bulReridos, Pge
Boniface VIl declared that all women religious wé@n that pointforward
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«perpetually enclosed within their monasteries.Z#ese cloisteredvomen
took solemn vows o poveytchastity, and obedience and donned a veil as a
symbol o their chastity and renunciation o the world. Although the veil was
not required ly the pope until 839, it was nonetheless closaessociated with
convent life andwas incuded in the tle o each order#

Following the Council o Trent (1545...63), Pope Pius V issued tr@rball
Pastotas, which established the gectations angproceduregor communities
0 women to gain papal approval: ey must live in community; take solemn
VOwWs 0 poverty, chastity, and obedience; and renounce all clainianbdy
property# e church considered these contplative orders ponti cal.Z
Once again, while many hadfemalefoundress, their recognition and any
subsequent permission to change their rule cafrem the pope# Accod-
ing to historian Sivia Evagelisti, religious habits were requird by rdigious
orders; othe habit, as well as the veil and cloak, was a sigheir de nitive
departurefrom the world and their inclusion in the spiritudbmily o the
monastic community* An important symbol ovirginity, sthe habit had to
cover the whole bodiyom head to toes, and be made o rough and umred
fabric o bare colours. Together with the habit, their short hair . . . marked
their condition o eternal chastigas brides oChristz# Habits, neverheless
were not unform. e reuirements and restrictions, such as theeetion
o ribbons, did not result in an identical display but simply provided gen
erd guidelines on vihat codd and coud not be worn. Lkewise, contemfa-
tive orders were enclosed, so while there were vestmgneguirementsfew
peaople ever sanwhe nuns.

Complicating the understanding ocongregations o women religious
were bands o active uncloistered women who organized themskivegork
in a community, suls as Angka Mericies Urslines. Accoding to historian
Mary Ewen, hese women ewerdeperdent onlocd bishops ard tacitly td-
erated by Rome because the obvious good which they di&.: St. \incent
de Paul insisted that his Daughters o Charity were not ereligiousZ (bavin
canonica statug and codd not ard should not be doistered. He contenled
that eno monastey but the houses o the sick, no cell but a hired room, no
cloister, but the streets o the city or the wards o hospitals, no enclosure but
obedience, no grate but tHear o God, no veil but holy modestyZ would be
associatd with thesepious women® e Daughters o Charity, at least-ni
tially, wore hedress syle that ordinary seventeerit-centuly Frend women
would have worn, bong with atoguas or tight- tting skullcap, while thg
went about their work in the hospitals or in heir parishes%

erdore, there were two mainféstylefor Catholic women who devoted
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their lives to God. e rstroute was the cloistereddi. is required women
to take solemn vows and lead a sewerestricted existence cut g for the
most part,from the outside world. For their sacrée, the nuns gained reli-
gious or canonical status and were a@ially recognized by the pope as ereli-
giousZ women. e secod course was an active aposte. ese sisters or
groups o pious women took simple vows afithctioned as nurses, teach-
ers, and social wéare providers. ey did not necessarily wear a habit, nor
did theyhave réigious status® In e mid- eighteenth century, Pope Bedit
XIV diminished the dierence between the twgroups o Catholic women.
He extemled juridica existenceZ tohbse institutes wose mernbers were
not doistered and did not teke sdemnvows. ese actie womenwere stil
not enuns,Zbut Benelict XIV expectet the women to dhere to most regia-
tions that bound doistered women® Despite he popeegreater acceptance
0 these active communities, dter all, they o ered some o the best public
relations the church could aghr,the sisterse li festyle, by church standards,
was still considered iferior to that o the mnswho had renanced theworld
completdy.

Similar to ealy-nineteenh-centuly Catolic priests, sisterdbelievel that a
certain amount o adaptation was necesgathey were to successlly settle

in the new United States. e hierarchy concurred. Bishop Reseletroit
wrote to Rome in 835, *Every religious order in America must unite the active
life to the contemlative; otherwise the Americans wouldjeet them, and
we do not have means to supporhém in any dber way.Z$Without a tra-
dition o Catholicism, monasteries, or nuns bringing dowries, the United
States presented nuns and sisters with a unique sehallenges. e sisters
would have to devise reliable methodssoistaining themselves. Begging was
a temporary solution, but sisteffound teaching and hospital work morne
tarily more réiable.

Other bishops agreed with Rese, arguing th@kibility was the key to the
sisterse surviiaBishop Rosatbelieval that the austeriy that some oders -
served for instance was not conducive tofé in America. In the case o the
Sisters o Loretto, theifounder, Belgian priest Father Nerinckx, established
severe rules that did not accouiatr frontier conditions. Réerring to the Sis-
ters o Loretto in an 1823 letter to Bishop Dubourg, Bishop Rosati o St. Louis
commented, ¢ ey go bar®oted, have no other dresses but what they make
themselves, o ged linen in Summer and o wool in Winter, and thsleep
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upon a straw tick, gread on the bare86r. eir fare is no more delicate: no
CO ee, tea, or sugar. It is true pleasure to witness their fervor, which equals
that o the strictest communities o Europe in the palmist days o thast
establishment.Z$+ While Rosati praised the band o hardworking Sisters o
Loretto, oher dericsbecame concerrtg conduding that sud extremedep-
rivation ard arduous labor erdangerel the sistersdives. Eeven Lorettines
perished during the rst seven years o a mission in Bethania, North €aro
lina, due to he austeriy and exposuret Bishop Benedict Flaget o Louisville,
Kentucky, lamented thatgoing bardoot, and sleepig with their clothes on
and then praying in oratories open thié¢ wind . . . male the sisters prone to
contract tuberculosis.Z Flaget wrote to Bishop Rosati, «In the space o eleven
years we have lost twentgur religious, and not one o them had yet reached
the age o thirty years. Besides, o thabty religious o the saméamily, that
wehave in Kentuky, there are at presentirty-eight who havebad hedth and
who are perhaps ngetfour years in vows. | learned that your conventyou
have ve or sixwhose health is almostuined. All these deaths and other-ill
nesses so mulplied, do notprove . . . that the rules are too auster® Haget,
with Romees endorsemensaw to it that the rule othe Sisters oLoretto
changed. erediter the rule required behaviors less destructive to the sisterse
hedth.$

e sartorial ppearance osisters and nuns also concerned bgqtfiests
and sisters. In a nativistlonate, neither wantal the sisters tdbecome un
hedthy or to attract negative attention the curch. Anti-Catolic literature,
popular in the mid-nineteenh century, targete the sisters ad their unusud
garments. Skacious pilications sut asAwful Dislosures o Maria Monk, er,
Hidden Secrets o a Nfm# hiConvent Expmsered a ctional tale o alleged
conventdebaudery. Less sensatiohabut neverheless codemning, the
1845 bookCedis, by Benjamin Bder, depicted sisters as attention skers.
« ere are thousands who daily dispense charitiesasious kinds,Z Barker
wrote, syet they do not term themselves Sisters o Chgriteither promenade
the streets in a garso antiquatd ard pecuiar as to excite attention, otieit
encomiums on heir marvéoudy holy lives anl charitable deeds.Z" Begond
literary attacks, the sisters s@eredfrom physical and verbal assaults. Phila
delphians threw mud at School Sisters Motre Dame, and on another occa
sion observers stauntedZ traveling sistefsretheir black clothing during a
stage coach ridérom Pittsburgh to Milwaukee." Once he sisters redwed
Milwawkee crowds threw stones athtem, and children drew crosses onhe
sistersesbadks. In Bédtimore, peope yelled spapist,Z scrossbadk,Z ar spope-
loverZ at he sisters* Personal eperiences or rumors o harassment made
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sisters wary o drawing attention, and many communities dispensed with
their habit i they traveled awsafrom the convent?

For some orders, the habit had been floeus o harassment either be
fore they came to the United States, within the United States, or botle.
Frend Nationd Assenbly bannel rdigious habits in 1790, ad the revadu-
tionary government dispersed communities such as the Sisters o St. Joseph
and killed other rdigious at he guilotine." As a result the Sisters o St.
Jseph did not reorganize untiBB6 under Mother St. John FontbonheReli-
gious women and men in the Kgdom o Piedmont and what would later be-
come the southern area o a urd Italy in 1871, while not experiencing the
Reign o Terror that biell French nuns and sisters during the French Revolu-
tion, neverhelesslived through pdlitical revdutions that targetel religious.

In the years leadopup to the uni cation o Italy, political leaders suppressed
nuns who did not o er a uskul service,the government targeted contem-
plative orders specically.'+ And, &er the uni cation o Germany in T&,
during the Kulturkamg, Otto von Bismarck expelled orders o women reli-
gious such as the Poor Handmaids o0& Jesus Gtomatschools.'< erdore,

for many active orders, even i their service to society sparedftioambeirg
disbanded or expelled, tlysevertheless experienced or heard storiearti-
Catholic and more spectally antireligious behavior.

In America, vihen women régious believed harassment was a possiity,
they took o their habits and put on ordinary street clothes. According to
historian Mary Ewen, « ere seems to have been little questioning, dere
ring to Rome or to a European motherhousefdre deciding to disregard it.

In what concernd the rdigious habit . . . American sociaand pdlitical con-
ditions conpelled sisters to dapt.z'- e Urslines in New Oleans ealvisel

all who stopped there to don a cap and the heavy veil o widofesebpro-
ceeding up the Mississippi, so as to avoid being tatl@nescaped nuns>
Other communities made gastments as well. On the street, the Sister$St
Josep sadded abladk bonnet ard doak . . . to heir reguar habit,Z ard the
School Sisters oNotre Dame in Milwaukee would not even cross the street
in their habits. « ey found it expedient to curtain o a corner o the class-
roomfor use as a dressing...room, where the sister-teacher could ¢hamge
secuar dress tohabit and badk againz*@ e Sisters oSt. Josgh o Caron-
dolet travéed in «disguiseZ to avdiharassment ashey male their way to St.
Louis, Missouri, to start a schodbr the dea in the 1830s. Because the sis-
ters arrived late and were indistinguishalftem ordinary women o the day,
the bishop o St. Louis, Bishop Rosati, *had them demonstrate their gbilit
to communicate in sign language toge he was convinced they were indeed
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his long-awaited nunz*" In the 1860s at least one member o the Congrega
tion o St. Joseph in Bualo also traveled anonymously. Visiting Philadelphia
to study education techniqudsr teaching the dda Sister Mary Anne Burke
wore sthe dress 0 a widow o the timeZ instead o her h#bit. e Mery Sis
terslikewise #ered their public gopearance ad wore the broad-brimmed
bladk strawbonnet, thick crepe vel, and simple doak that had oncebeen

the fashionable walking dress o elderly women and wida#&In the &70s,

the Sisters o Mercy in Batavia, New York, continued the practice o trgvelin
out o habit. Due to their spare livgnconditions, the sisters were sometimes
compelled to obtain monefyom relatives or the motherhouse. In order to do
so, however, heyhad to travé. In these instances, *hoever was appointe

for the task, laid aside her religious habit and dressed in secular clothes in
order to travé without attracting attention. . . . is custom was . .known

as +going McCrden.»Z* Sisters especially adopte@@xible approach to the
habit. Oldfears and new locations encouraged caution.

Despite heir secliar disguises, he sistershad limited and undeveoped
fashion sense, so their identities weren obvious. While themoved about
*McCracken,Z the Sisters dlercy in Batavia were known to the train eon
ductor, who would let a sister on to bégr her trainfarefrom the other pas
sengerss e <Sisters oNotre Dame de Namur . . . wore their night robes,
loose *mother hubbardse iolet calico,topped by huge white sunbonnets,Z
while riding to Calfornia in 1851. Although the goal was to complete the trek
undetected, people were able to idéptihe women as Catholic nuns eyer
where tey stoppd.*+ Aml the Kentu&ky Dominicans were sobwious wih
their secular costume that they «dropped their practicewearing secular
dress while travelingféer two o their number, having aroused suspicion in
their outdated dothing, were arreste as spieg*< e sisters, regardless o
order, had taken a vow o poverty. Secular dress presenfiedredable ob
stade when styes continuel to dhange, anl there midght onlybe a smt sdec-
tion o eveyday womenes clothes available in the convent

It was not justhe nuns ad sisters wo thought about what to wear; here
seemed to be no shortage o clerics willing toes their opinions on religious
womenes dress. BislpoHenri wrote to the Racine Dominicans i86R, *Natu-
rally the Sisters mushave permission to Wi to the sdools. | wish, how-
ever, hat they wold endeavor tokeep heir white habit conceded as mub
aspossble on he streez*- Allegelly, the apostdic delegate to Puerto Rico
and Cuba, Archbishop Chapelle, weighed in on altering the religious habits o
womenduring the Spanik-American War. A writer, lice Worhington Win-
throp, criticized the sister-nursef®r their clothes, claiming
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Fgure 5. Motheeodore Guerin in habit,
Coumrsy 0 te Sisters 0 Pdenice Avees,
St. Mry-of-the-Woods, Ind

As a rule, the surgeons condemn the woolen habithe Sisters. It was
unnecessaty heavy ad warm in he severdeat to wich they were ex-
posed; and modern science teaches that it is ni@sbrableor the growth
and retention o disease germs, thus rendering it a menace to the health
0 nurse and opatient as well. e orders would naturally be unwilling to
make changes in the essential charactetteir habit, endeared to them
by their synbolic meaning ad by historical associationsput there seems
to be no good reason why the materiabghich they are composed should
not be altered,why woolen stu s should not be replaced by linen and
cotton, especially as these mayfbequently washed and can be renewed
atless cost™

Winthrop cited Apostolic Delegate Chapellefasoring the modi cations

While disguises met the immediate needs o the sisters, they were eager
to getbadk to their habits when circumstancesliwed. Likewise, heybegan
to resent intrusions into their dress choice.efoundress o the Oldenbugy
Franciscans simply fased when the chaplain ssuggested they wear similar
secular dres$or work and study, and reserve the religious hdbit prayer
timeZ+  efoundress argued that «giving up the religious habit meant relax-
ing religious disciplinez+' Mother Guerin o the Sisters o Prnidence o St.
Mary-d-the-Woods (seeg. 5) wrotefrom Indiana to her French superior in

64 } Women Religious on American Soil



1840, « is holy habit, which we had given up, we resumed at Philadelphia
to quit again. But at Vincennes we put it on again never to give ithgpe.

. .. Monseigneur wises to m&e one bange talay, anoher tomorrow, but

we have held rm, and nothing, absolutely nothing, has been changedin
Kentucky, *Bishop Flaget suggested that the Sisters o Christ Nazareth switch
the color o their cagdrom white to black.Z Mother Catherine Spalding was
adamanty opposéd. She wrote,

We attach little importance to the article o dress in ifsgkt we thirk
changes so stking as hat which you propose in our cap wilibe haz-
ardous aml cdculated to arousepublic observation, to Hcit surmises ad
occasion o prejudices which may be highly detrimental to Nazareth and
perhaps to Religion in Kentucky. Had we worn the black apwenty-

ve years, as we have done the white one, we sheeiléqually reluctant
to [make] so remarkable a change as thatttee color; which undoubt
edly woud subject the community to animdversion aml ridicule, ard thus
might tend to diminish respect and comence, which St. Vincent de Paul
considered as most essential to thesess othe Sisterse labor:

Priests teded to seelie sistershabit primarily as a mdestdress vihose uni
formity symbolized community, while sisterse understanding o the habi
went muchfurther. Mother Catherine Spalding recognized tta-reachiny
implications o even a minor change. As the sisters were women on display,
one little réorm could expose them to accusations o vg@ihd raise suspi
cion regarding their public eorts. In addition, assuming that all eyes were
upon them, Moter Caherine suggestéthat the sisters fpayel a rde inbring-
ing *ReligionZ to Kentucky. Ithey sullied their reputation, Catholicism itsel
would be threatenel. Accoding to Mother Caherine, te visu& consisteng
o the habitprotected the rputation o both the sisters and the church and
encouraged religious observance. Sigeantly, Mother Catherine fased the
habit with metorymic qualities that necessitated continyitor the health o
the faith,certainly a bold interpretation to o er a bishop

Finall, after decades o concealment, sisterse social contributions became
more wél known, ard criticd reactions to heir unique costume grebtdi-
minished.# During the Civil War, Sisters cCharity and several other reli
gious congregations nursed wounded soldiers, both Union andf€derate.
Katherine Coones examination o the erts o the Sisters o Chasitover the
course o the Civil War reveals that sthe sisterse religious status and sym
bolism were criticd.z+ She argueshat their discipline, dharity, ard spiritu-
ality marked by their actions ad synbolized in their habit made them vaued
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contributors to the war eort. Surgeons, military leaders, soldiers, and man
Protestant nurses came to admire the sisterse weillary Livermore, who
had one time riused to sta hogitals with Catholic sisters, withdrew her
prejudice and admitted, ¢l | had evéelt prejudice against these eSisterse
as nurses, my experience kithem during the war wold havedissipated it
entirely. e wotd hasknown no ndler ard no moreheroic womenZhan

the Cahoalic sistersi< Newpaper accounts o the wapraised the sisters as
well. A story in he Ceviand D&y Herll 0 ered, ¢[Sisters] have taught [the
public] many thirgs. eir life-long sacri ce in the hovels o the poor, and
at the bed-sides o the sickas endowed them with a skill which no other
class o persons possessed, and which has given them the deserved reputa
tion o the best mrses in theworld.Z+ Another news piece appearing ihe
Newak, Ohio, Advocatgainted the sisters as an *oasisZ shortterthe Battle

0 Stones River in Tennesseee combined casualty record was over 23,000,
but despite the carnage, the reporter savddwa words o praiséor the sis-
ters. ereis a sect ttad Roman Cdiolics,Z he writerdescrbed, «,a sect ,

that in my young days | was taught to look upon as monsters, capahig o
crime in the calendar o humatrailties, who have hgstals under their own
charge, attended by *Sisters®@harity.e . . . la soldier is dangerously sick, you
will see . . . one othese heaven-born angels, ministering to his every want.
With the tender care ca mother or sisters they glide. . . . No one who has the
heart 0 a man can help loving them with a holy, sisterly lowe Xot oy were
writers heaping praise on the sisters, but they were idging theirformer
anti-Catholicism and repentinfpr it. e sisterse contributions pésrmed in

an identi able costme made them that och moreknowable.

Along with a change ocheart among critics came an acceptancéhe sis-
terse peculiar dress. e Sisters oCharity in Emmitsburg wore the winged
cornette o the French Daughters dCharity. «One man described the coro-
net [cornette] as «a white bonnet in the shapeacscoop shovel . . . the ugli-
estpiece o furniture | ever saw.Z deverheless, ohers saw e wingel sis
ters as reassuring, ahAmbrose Kenndy portraye the sisterse cornette as
familiarZ He remarked admiringly, « eir black and white robes harmo
nized picturesquéy with the miitary surrourdingsz<' Aformer patient even
tried to buy a sister a new cornette, sindeetone ke had wasbloodied. e
millinery $1op, howeverdid not suppy the uniqueheadcovering<# erdore,
as habited sisters in the United States demonstrated thifessionalism,
bravery, and kindness, they began to win acceptdacéheir most obvious
distinction, the habit. e antguated dressbecame gublic rdations tod
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distinguishing the sisters as charitable women who did not give in to conve
nience, fashion, and even the whims o their bigiso

Beyond sta ng the Civil War inrmaries and hospitals, sisters contributed
to the public school system as wie And in this case too, Americanshe
were initidly uneasy laout sisters in pecliar garments appeacketo adopt
a more acceptig attitude when they regmized the sjni cance o the sis
terse wok. In states suie as New Ydr, scompromise plansZ were common.
Catolic pastors anl school boards estélished conpromise plans in towns
such as Poubgkeepsie, Watetiet, Corning, Lima, Odenshurg, Rattsburg,
and Alleggany. One could alsond them in other areas dhe country, such as
Milwalkee, Wisconsin; G#tzin, Pennsyvania; an Stilwater am Farbault,
Minnesota. Accadling to the Revereth Edward M. Connors, <Jbn Jay, a nhi-
tant gpponent o the Catholic Church, in 1889 cited instances in Connecticut
... Georgia, ad New Jersey, lvere Calholicshad made simiar arrangements
with scool authorities.Z € Findly, while not a compromiselpn per se, le
federal government paid sisters to teach Native American children in states
sudh as Oregon, Nott and Souh D&ota, ard Oklahoma< e Sisters oSt.
Francis o Penance and Christian Charity taught Native American children at
the Holy Rosary Mission in South Dakota, which was at tilesled by the
U.S. government. In gure 6, either the photographer or the sisters chose
props to convey the sisterse goalsteaching the students academics, reli
gion, and industry.

New Ydt State inparticular sustaine severhcompromises: he Sisters
o St. Francis in Alleganfrom 1864 to 1906, the Grey Nuns o the Cross
in Plattsburgfrom 1869 to 1906, the Sisters o Mercy (Batavia) in Cgrnin
from 18& to 1898, the Sisters o St. Joseph (Rochester) in kioma 185 to
1903, and the Sisters o Charity in Poughkeepsien 1873 to 1898. e ar
rangements usudy invdved the Caholic pastorleasing one or more koodl
buildings to the local trustees o the board o educati@n a nominalfee.
In exdhange, he shool board agreel to hire rdigious sisters wih the nee
essary teaching qualcations. Qten, to determine qualications, sisters sat
for written and sometimes oral examinations.< eboard contrdled the ar-
riculum, and it wouldfrequently select the textbookfor the classes Like-
wise, the arrangements commawy stipuated thatduring school hours sisters
would refrain from giving religious instruction and that all religious items,
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Figure 6. Sisters o St. Francis o Penance and Christian Charity, 1885...95. Courtesy o
Department o pEcial Collections and Unjv&rsitives, Marquette Univeiisiaries.

such as statuesictures, or cruci xes, would be removefdlom the class
rooms. e sisters could, however, recite peas and hold catechism classes
outside regular school hourg School boardgpastors, andamiliesput aside
sectarian di erences in order tond a solution to the gense and demand
for schools. e mosffrequently cited and most well-known compromise plan
was the one established in Poughkeepsie, New York, just sixty miles north o
New York City in the Hudson River Valleye school arrangement became
known as he *Poudnkeepsie Rinz
ehistoricd recod revess that the compromise [ans generty woiked

well. ey utilized a reliable wortorce in theform o sister-teachers; Catho-
lic sisters were sifg women wo in many cases warddo teat and nealed
to earn aliving.< Allowing Caholic children to atterd public sdools pro-
vided nancial relie for Catholicpastors andamilies who otherwise would
have had to shoulder thenancial burden o building and maintaining sepa-
rate Catholic schools. And cqmomise plans allowedor cogerative use o
school buildings. All o the arrangements demonstrated just how adaptable
Catholics cald be in the American milie

Degite thesequiet successes, the school cpromiseform o adaptation
was not universally popular. Prelates had become increasingly concerned
about the negative characterizations o Cathoficand in public school texts
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and the use o the King James Bible in public school classrooms. In 1829 the
bishops felt it was enough to require that parisheseo religious education
for their young congregants to at least guarantee that the Catholic children
would be inculcated with Catholic religious teaching. B%2, however, the
bishopse concernslzout Caholic children ard the educationd opportunities
in America had grown more serious. e First Plenary Council o that same
year recommeded that dl parishes esthlish dementary skools. Furher-
more, the coundi conduded that the bishops $ould *begin these shools
whenever possie in their dioceses, since Cladlic boys aml girls are ingrave
danger in elucationd institutions which are notdirected by [Catolic] reli-
gious motives.Z<To o set the expense o maintaining separate schools, a
few bishops, such as Bishop John Hughes o New York, sought gulblits
to sypport Catholic education. Catholic tax dollarsZ could be allocdted
Catholic education, he proposed. Sectarian government allowdnc€satho-
lic educationdid not garner mub support among non-Cablics, however.
After the Tammany political machine voted to provide the Diocese o New
York with 1.4 million to educate Catholic children 875, an alarm sounded
in the nationes cpital. Critics saw clbusion between he political madine
and the popees minion in America. James Blaine, an opponegi\aernment
moneyfor Catholic schools, sponsored legislation which would require that
°no money raised ly taxation in ary Statefor the support o public schools
.. . shall ever be under the control any religious sect, or denomination,Z
thereby denying the distribution o government monky sectarian educa
tion.— Despite the billes deat, thirty-seven states adopted similarly worded
legislation into their state constitutions, thus denying schools tafk@mssec
tarian eucation™ erdore, local successes asideeither the church nor
the majority o the states encouraged compromise in the caseducation

A storm began to brew on the topic €atholics and education in the last
few decades o the nineteenth century, and sisters and their distinctive dress
found themselves at the center o the controyel¥ithin Catholic circles,
there was disagreement regarding the bet®eo compromise plans spe
ci cally and the larger issue o Catholics accommodating American gociet
and values more generally.e promoters o compromise plans tended to be
Americanists. Fdter James Man, whose name is mostasdy associatd with
the Poughkeepsie Plan, certainly wasere was signicant variety among so-
called Americanists, but most o thepeiests endorsed Borm o Catholicism
that reéxected the uniquely democratic character o the United States. As he
appears in gure 7, Father Nilan does not give a distinctly clerical impression,
despite being the pastor o a Catholic parish.fact, the shadow that dark
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Figure 7. Father James Nilan, ca. 1877.
Qurteso the Adriance Memorial
Library, Poughkeepsie, N.Y.

ens his nek is a ratheunusual beard. Facial haiwasuncommonfor Catho-
lic prdates an at times appareiy reguated, but Faher Nilan seems thave
worked around the expectation a clean shave by maintaining a sneck onlyZ
bead.— efact that he is not wearing a Roman collar is less noteworthy,
since the bishops did not require the collar unt884 and this photograph
was likely taken béore that date, as Nilan took over the pastorate o St. Peteres
Parish, Poughkeepsie, ir817. Men such as Father Patrick McSweeny, who
rst initiated the compromise plan in Poughkeepsie; Father Richard Burtsell,
the canon lawyer who @iended clerical rights and disagreed with the bish-
opse aim o controlling clerical appearance; and Father Edward McGlynn, an
active supporter o Henry Georgees campafgn mayor o New York Gijt
and an independent-minded priest, were all included among the rankiseo
Ameiicanists.

Ater the vicar general o the New York Archdiocese gave a lecture at Cooper
Institute in which he scriticized public schoolfor outlawing religious in
struction and recommended state suppéotr Catholics schools,Z Mc@in,
for instance, gave an interview to tNew York Scontradicting ¢his superiores
statements.Z$ McGlynn declared the public schools the epride and glory o
the Americas.Z He went on to suggdsattin the common shool system,
ean in del, a Jew or a Mohammedan would have the same rights as a Catho-
licZ="He even suggesta constitution4 amerdment «to guad against he
union o Church and State and to protect libgd consciencé—~ eposi-
tion McGlynn alopted on sdools was not exceptiohgbut his willingness to
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vocalize it was. Other Americanists, o varying degrees, included Father John
Keane, rector o the Catholic UnivengitArchbishop John Ireland o Minne
sota; and Cardinal Gibbons o Baltimore

Outgpoken gponents o Americanism were Bernard McQuaid, biglmo
Rochester, New York, and Michael Corrigan, archbishop o the Diocese o
New Yok, who promoted strict hierarchical order, parodhial school educa-
tion, and ultramontanism, or competedevotion to Rome. Writing ortte sib-
ject o educational ijustices aimed at Catholics, McQuaigined, *When
in large cities such as New York and Rochester, a third o the children turn
from the open door o the public school, on conscientious grounds, and seek
schooling in other buildings, put up and pafdr by citizens the least able to
open heir dim purses to a secahtaxgahering, it becomes aluty to pro
claim the existilg system dailure and a cruel wranz—< Riblic sthools caild
not o er religion, and Catholics could not send their children to schools that
were egodlessZ; thefere they ideally wanted their tax dollars directed to
Catholic education. Sport for conpromiseplans came in at a distant sec
ond. Bishop McQuail comgained that the shool-sharing arrangements|ti-
mately sweakened and deadened the Catholicitpuar school rooms,Z ku
he tderated them aslong as he habit- drapad sisters instructd.— Distinc-
tive clothing was clearly the pierence o the opponents o Americanism. A
teacher in urfiorm linked the sisters to the church and projected at the ver
least a minimaform o religious education

While neither Americanists noultramontanists addressed the role o
women in their disputations on education, implicit in both ¢heir arrange
ments was an uerstarding that sisters wold do what they were tl where
they were told. Ithere were to be more compromise plans, then sisters would
be agreeable. However,a diocese was determined to have separate Catholic
schoals, then the sisters wold tead in them. Within the restrictive context
in which they lived, the sistef®und the ultramontanists oering more than
the Americanists, ath so hey enracead the habit. e habit gave sisters a
rank or identi able position, however insigntcant, in the church leadership.
Likewise, even though it was diametrically opposed to its purpose o render
ing the sisters unnoticeable, the habit set the sistersas extraordinary. To
wear mundane clothes while teaching would havi¢ tlee sisters appearm
ordinary. In a patriarbal church and society, Hgning with evergay women
would reduce he sisterse access to aority ard power. Findly, it was he
sisterse experience with Americanists and these priestse lack o régatide
sisterse unique ri@ thathelped move he sisters towat erding theirlong cen
tury o vestmentary adaptation
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Readers can gain a sense 0 Americanistse perspectives on Catholic sisters
through the personal writings o the priests. In his diary, Father Richard
Burtsell, afriend o Father James Nilan, lamented whatpgesceived as the
haughtiness and sconvent pietyZ o the sistersfe viewd them as ovey
concern& with appearances ahsally unconcernd ebout American prin-
ciples ar Catolic thedogy~ He induded men inhis critique as wi. While
Burtsell had once revered the Jesuits, by 1866ural them swishirg to fos-
silize us with the habits o the middle age. . . .e superiors are French-
men o very cramped minds, who denounce our institutions as they would de-
nounce the revolution o 783z~' e Jesuits were notame among Céiolics

who anahematizeal the Frenb Revdution and dl subseguentliberd revdu-
tions,the popes did as well. Burtsell also recorded friend Nilanes views

on the prdblems wih religious oders. Nian argue that the «Catolic rdi-

gion is like the human race, adaptable to every climatefand o govern-
ment whilst the sects [religious orders] are like the brute creature, obfgr

a limited number o climates anflorms o governmeni. ¥ Rirtsell did not
want the American Cdiolic Church associatd with the political and sartorid
antimodernismhe saw eXéed by some rlgious orders.

Other possible objections Burtsell likghadfor the nuns and sisters would
have been the class conscgness o certain orders and the strictnesgth
which the sisters upeld their rule. Accoding to historian Mary Ewen he sis
ters were upperlass olower ¢ass,deperding on where teir menbers came
from in society and which class they tended to serve. Ewen explained that sthe
Visitandines (Visitation nuns), Ursulines, Religiousthe Sacred Heart, and
the Irish Mercy Sisters were connedtie the popuar ard ecdesiastichminds
with the upper classes, while the SistersGharity were thought to be daugh-
ters o the epeople, as were the membersmmst other indigenous American
communities.Z$ Upper-kass oders male distinctions among hemséves.
Choir nuns chanted or recited the Divine @e in Latin throughout the da
and night.~' Financid means ad educationlikewisedistinguished the doir
nuns. Gills ard women vio joined dite ordersbut did not have éucation or
wedth codd becomelay sisters. eir rde was to cok, dean, amnl mend. Be-
yond their di erent roles, choir and lay nuns were also distinguished by dress.
A longer veil and wimple, a derent-colored headdress, a gold rather than a
silver ring, and a train on the choir robe were among the unigagures ften
found in thewardrobe o a choir an.>

While dassdistinction mayhave conttbuted to Faher Burtsdl es impression
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that sisters were shaughty,Z Archbishop Ireland believed the class conscious
ness o the nuns to be downright un-American. Referring to the Josephite
Order, who made the lay sisters eat separdtely the choir nuns and allowed

the doir nuns to treathelay sisters as servants, leexd remaked, ltss a won

der theydonst burn the housedownz>+ Khough the seclar mde dergy em
ployed a rigid hierarchy, it appears they expected the women o the church to
readily aljust ard maintain a morelemocratic ad dasgess community.

Choir and lgy distinctions, however, were part o the sisterse and nunse
heritage, especiallyor those that omjinated in prerevolutionary France and
other parts o Europe. And althougHamilyZ was still the operative meta
phor, the rarking within a rdigious order was not uhike the miitary model
o the priests. In the ecclesial ranks the garment or at the very least the trim
o thegarment indicated a clerices place in the churches hierarchy: White is
reservedor the pope, while cardinals wear scarlet red, a bishop is assigned
amaranh red or purple, ard priests gpear inbladk.~< e Urallinese consti
tution spelled out their di erences in attire: « e Lay Sisters shall dress as
the (hoir Sisters. eir Choir robe $all be without a train their vel shorter
than those o the Choir Religious. For work these can be replaced by veils o
white cotton. eir wimples shall be shorter; their rings silver. eir Com
munion Vels sall only reat about ten centimetredelow the waist.Z=Em-
ploying ahierarchy implied that someone or some womérad greater status
than others. In the eyes the Americanists, such ranking appeared both un
democratic and unnecessaryftér all, in the end, religious or lay, they were
all women (or at least not men), and that spezation was nonnegotiable.
Likewise, assuming a place power was inappropriate, as spowerZ in the
church and society was also reserfedmen

Americanistddid nothave to concerntiemséves too nuch with the sisters
initially, but eventudly the distinctive rdigious gab and the battle over r&-
gion in sdoals or whether tax procegs codd go todenominationd scools
becamepart o the same conversation. In New York, thest case o con
cern about the sisterse habits arose in the town o Suspension Bridge, Niagara
County. ere St. Raphaeles, which had been in operafamtwenty years,
placed itsel under the control o the local school boarde school board
retained three o St. Rphaelss teachers, who were all SistersSo. Josgh.
Responding to a local appeal, both the superintendent o common schools
and the state superintendent, Andrew S. Dragetnd the arrangement an
unfair discrimination infavor o Catholics> Draper contuded, ¢ e wearing
o an unusual garb worn exclusively by members o one religious secfpand
the purpose o indicating membership in that sect, by the teachers in a pub
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lic school, constitutes a sectarian in&nce which ought not to be persisted
in.... e conclusion is irresistible that these tlgim may constitute a much
stronger or sectarian in@&nce over the minds o children than the repetition
o the Lordes Prayer or the reading o Scriptures at the opening o scht@ls.
Unless the sisters were willing to cform to a secular dress style afatgo
their habits, as ey had in the past, he compromise fans seemgédoomed.

In 1894, New York held its constitutional convention and determined that
schools controlled by a spea religious denomination were not eligibfer

nancial appropriations. At the time o the decision, St. Bgtes Parish and

the West Troy Board o Education were marking thdth year with a com-
promise gan. e state convention king, however, invitd challenges to lhe
arrangement. At the beginning o the next school year, a group in West Tro
eprotested ayainst the action othe Board oEducation in leasig St. Bridyetes
School. eir challenge took théorm o an appeal to the State Superinten-
dent o Rublic Instructionz"#~ e citizense complaint explained sthat six o
the fteen teachers appointed to teach in the First Ward School o Wegt Tro
wereknown as esisterselo resded in St. Jogehes convent;hat these sisters
al dress in a gdr pecdiar to their rdigious oder ard are usubly aldresseal
in school, not ly their family name, but ly the names assumedylthem as
members o the religious order to which they belong, preed by the term
ssisters.eZ# Furhermore, e protesters taimed that the sistershad not
passed the teacher exam and that since the sisters were under the corarol o
particular denomination, e sdenominationd doctrines or tenets are taig
thereinz"@$ Fropast exerience, it @pearal that the sistershad the power
to address all othe citizense concerns. But times had changed in America and
in Rome and while Caholicism was sti enbattled, the sisters even in eir
peculiar garb, had won a level acceptance among Americans

Armed with the legislatiorfrom the state convention, the state superin-
tendent o schools, Charles R. Skinner, issued a decision 9% a8dfound
the West Troy school district maintaining a sectarian school in violation o the
state constitition."@Gadvanizel by both the state constitution ath kinneres
decision, citizens critical o the coptomise plans had thepower to undo
them. e Poughkeepsie Plan came undeg in 1898 and wdsund illegal.

e stool board gave lhe sisters an ltimatum: Lay agle yourhabits orleave
the shools.

Historians o the school controveysears tend to see the end o the com-
promise plans as foregone conclusion once citizens complained about the
sisters+abits ard states issuesgarmentlaws.Z Neverhiless, as have estha-
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lished, sisters in various orders outed themselves in secular clothing on
many occasionshroughout the nineteenl century. e compromise fans
did indeed begin to disappear, but why at this tiP\&Why did the sisters lose
their willingness to make more adjustments?e Poughkeepsie Plan ers a
few insights into why sisters came to invest the habit with such importance

In 1898, Father James Nilan, pastor o St. Peteres Church in Poughkeep-
sie, male alastdegperate atterpt to maintain the conpromiseplan that he
and his predecessor, Féer Patrik McSweenyhad negotiatel with the locd
school board. For twentyve years, the Sisters o Charity, New York, had
taught in public schoals no. 11 athno. 12. e sisters worehieir habits when
they taudpt, but accoding to the arrangementletermined by Faher Nian
and the school board, they did not makéerence to religion, display any reli-
gious statues or imges, or prowile Caholic instruction. Despite lte success
o the arrangement, State Superintendent Skinner determined that the plan
coud not continue adong as he sisters woreheir habits. e appearance
o the distinctive costume constituted farm o evisual educatio which
Skinner concluded violated thegration o church and state

Alarmead by Xinneresdecision, Falter Nilan wrote to he moter superior,
eIt appears to meudicious to asKor a digpensationfor thefour sisters teach
ing in our sdoaols tobe dlowed to wear andter dressduring sdoal hours.
| you have no objection | would petition Rome with the most Reverend-Arch
bishopes approvia It cando noharm ard maylea in severways, to mule
goodZ"® e reponse o the mother sperior is lost to historians, but ifer-
ences can be drawinom the tone o Father Nilanes next letter to her: <Your
love 0 Godes children and your desire to explain his Kingdom by teaching o
His doctrine,Z he declared, smust surely be deeper than your venefatian
particular style odress. So, | hold you in higher esteem and think better o
your Christian spirit, than what the tenor gour note conveys.Z He went on
to point out, *You wil kindlybear in mird the dacrity with which your pious
predecessor submitted to the opinion o the representative o theyt$ale,
when she assented to the retention o Sistgphinse in one o our schools
although no sister was enipyel in the building. e strong djection toher
continuance in the school gave way immediately to the wish o the apostolic
delegate. e incident is only a clear evidencetlle submissive spirit, which
| am surdives talay in you asively as itdid then inher humble heart. As to
the inhibition not to mention he matter agmore, this will be determined by
my sense oduty. is you will heartily commeng~ He contuded his let-
ter reiteratinghis position on hehabit: ¢l judge the wok doneby the sisters
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o more value than mere outwargrsbolism and | know that their personal
in%uence is more in moldipthe character o the pupils, is far more ec-
tive than a sfle o dress. Humaravor or sentiment must eveteld, in the
Catholic mind, to the essential work o Gad@As an Americanist o likely
questioned the wisdom o regulated clothing, Nilan was not sympathetic to
the sisters” e sisterse riglity regading dothing appeard illogicd, con-
sidering the good that might resuftom laying the habit aside. erdore the
sisters were wding against Americanistdeds. As a man aha pastor, Nian
also expecte a estbmissive spiritZ rgarding his plans.

Degite Father Nilanes admonishment, the motherpgrior had the nal
word. e day #er she received Father Nilanes second letter, she convened a
council meeting. e council members were a select group o fpesed sis-
ters with whom the mother syperior discussel issues ad made decisions'@>

e sisters voton whether they woud elay agile their rdigious habit during
school hours,Z as Faer Nilanhad suggestd. e coundi with the erdorse-
ment o Archbishop Corrigan, unanimously voted against Nilanes proposal.

e archbishp was well knowrior his anti-Americanist pinions, and there-
fore the mother superior retained a valuable and strategic ally in Corrigan.
Poughkeepsie Plan ended shortly thétea

is brie exchange illuminates a signtant cast ocharacters as well as a
critical historical period regarding the importance celigious habits in the
lives o Catholic sisters in the United States. For Catholic nuns and sjsters
religious habits codd and did represent marriage tol@ist, in some cases
emulation o thefoundress and@ritual mother, and commitment to a com-
munity o sisters. e habit did not, however, signal their allegiance to earthl
men or dergy. For he most part, sisters contiied their lives anl convents.
Nevertheless, they were still part o a patriarcfahily with a fatherZ who
was ideally distant but still corporeal. Archbishop Corriganthe sisterse ar-
rangements were uiinallenged, woud nothavebeen neded. However, vaen
a pastor attempted to assert authority over a motherhouse d¥ideince the
out tting o the sisters, the mother superior called on the archbishop to as-
sume the role o thgatriarch and reifiorce the decision she and her council
had dready male. e artbishop was certaity higher than the pastor in he
bureaucratichierardy

As Nianpointed out to the sistershe woud epetition Rome wih the . . .
Archbishopes approviZ because, abe saw it, «it cando noharm ard may
lead in severhways, to muls goad.z™  ehabit, to Nilan, had historic ard
symbolic signi cance, but in the end it was not ssacred.Z And even i it had
become arguably more sacred as theatence between nuns and sisters be-
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came less distinct, in the American milieu the habit wamtential obstacle
to the successful promotion o Catholicism in a mission terrigor
e rde ard habit, while stardardized, were biangedle, as Nian knew.

Beyond the Sisters o Charity, whose decision to retain their habit during the
school day was leronicled in their ardiive, evilence revda that the other
religious orders invdved in compromise pans cold dsohave comfied with
orders to teach without wearing religious habits. Histories o the orders o
women réigious who participatel in the compromise [ans revelaseverh
episodes o sisters in secular dresse stories 0 sisters weaigrsecular dress
for travel, begging, or receiving an educatfoom the 1830s through the turn
o the century suggest that during the years o the school compromise plans,
a practice o wearing secular drefss encounters «in the worldZ was common
across régious communities ad coud havebeen esthlished. e Mercy Sis-
ters o Omaha swore what their rule book described as a ecottage bonnet o

ne twilled woolen stu or straw with a veil cthick silk gauze or crepe tied
on it accoding to their seasonsZ len they travéed. ese Merciekept the
travding disguise unti 1907 Nevertheless, mulple forcespropelled sis-
ters toward a habit-bound identity. For a varietyreasons, some shareg b
priests, am others uniquéy experienceby rdigious sisters, he women tena-
cioudy enbracal the habit, with the Vaticanes recognitionl@sebehind.""
And becaise sisterchoz the habit, it became the primary symbolreligious
lifefor womenfor almost three-quarters o a century

Each religious order has its own heritageere was &oundress who was in
spired by a charism or cering to society, a male sponsor among the djerg
who encouraged théoundress and provided spiritual direction, and a rule
that wasdeterminel to be the nunse or sisterse erigf,an d obligationZ ami
which assistd the sisters irkeeping heir vows"$

e habits o sisters were varied.e Company o St. Ursuléounded ly
Angela Merici in 1535pr instance, began without a habit; there were <ne re
quirements o public vows, enclosure, commorfédi, unique aostolate,Z or
a euniform dres<"™" However the habit came with the Tridentine fierms.
In 1612, the Paris community o Ursulines became monastic, adopted the
Rule o St. Augustine, pronounced solemn vows, and were bound by the strict
rules o papal enclosure.Z*'Other comnunities o Uraulines thenfollowed
the lead o the Paris community. e dress regulations were based on the Rule
0 St. Augustine. e constitution instructed sisters to
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Keepyour clothes in common, in care 0 one or two Sisters, or asynan
as my be necessgrto keep them clean aniiom bother. Asyour food

is given out to you afrom one and the same place, so let it be with your
clothing. Asfar as possible you will not concern yourselves with the choice
o what you are to wear according to the drent seasons, whether one
receives the garments she haddre or those worn by another. . . . | dis-
putes am murmurs arise among you ohis sibject . . . julge thereby how
greatly you lack the interior clothing o holiness in your hearts, since you
dispute on the subject o clothfpfor the body. . . . Your pgoess may be
measured, ther®re, by the prierence you give to what is in common over
your personal advantage, so that with regard to all things o passing utility,
charity, which never passes away, nigypre-eminent. . . . Youtathes wil

be waded eitherby yourséves oby others, astie Superiorhinksbest, so
that excessive seeking oleanliness many not cause you to contragt an
interior stan.""-

Focus on othing invited sin, asdid undue emgasis on teariness. Even
cleaning he dothes cold promote einterior stainZ or sin. Bthing, there-
fore, could be a path to either holiness or wickedness, depending on the
motivations o the wearer. e monastic model, which inspired virtuglall
womenes habits, perhaps with the exceptiontle Sisters oCharity, likewise
inspired ymbolism and interpretation. e orderliness othe exterior ideajl
conveyed the pégction o the inward state. e communityss near-universal
use o black symbolized death in the world, while uniformity@eeted a rejec-
tion o individualism. e church told the sisters that only their divine spouse
should be @le todistinguish among hem.

Among the oders hat taudht in public schoals in the nineteent century,
the Sisters oSt. Josgh wore what French widows wore in the middlethe
seventeerit century. Women fégious or nuns wereloistered and erespect-
ableZ women Wwo only went out in pblic with chaperones. A vadow, how-
ever, had moréreedom, and ther®@re adopting the widowes dress enabled
the sisters to pdorm works o merg in public without reproach. e sisters
wore ablad habit. On their head they wore a \kite cornettedraped with a
black veil. A white band covered théarehead and a cincture belted their
waist. Accompanying their dress, a crugihung around their neck andyla
on their chest. A rosary hurfgom their cincture™- In the seenteenh cen-
tury, the Sisters o St. Joseph would not have been distinct, nor would the
have been encouraged to be. Mary Catherine McAfdegder o the Sisters
0 Mercy in Dublin, Ireland, in 1834, started out wearing a simple black dress
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with her esisters.Z™ However, cormpelled to obtain canonical status, Mc
Auley eventually took on the seventeenth-century habit style, adding a coi or
linen cap to covehie head, hair, ard ears; a guimpe diroad and long cdlar
to cover the chest; and a black leather e which she hung her rosary.">
e Sisters o Charitypunded by a convert, Elizabeth Ann Seton, in 1809,

were &le to alopt a more *malernZhabit. Mother Seton conslered model-
ing her order &er the French Daughters o Charity, an order that wore a blue
dress and a high white cornette with winglikelds pointing outfrom either
side o the sisteres head. Nevertheless, she concluded thgtaedi life had
to adapt to the American environmernt# erdore she chose themidowes
weedsZ o early-nineteenth-century Italian society, with a simple black dress,
cape, and bonnet, and a white collar and a rosarg. Sisters o Charity re
mained less distinctive until the late nineteenth century, when wonTesis
ions became more drsi ed and shinvaists or blaises and lsirts became a
commonfeature 0 womenespparel

Once the storms orevolution in Europe and nativism in America began
to settle, the sisters lookefrward to returning to their own rule or perhaps
a less altered one. And they likewise lookedvard to some semblance o
family order within their communities. Nevertheless, pressure to keep adapt
ing continued. When a woman chose religiou®)ishe also chose to commit
to modesty in a unique wgt Her appearance was nhimtertec to draw atten
tion. e compromise plans, when they came unde, challenged one dhe
primary goals o the habit, in that the dress, and thfere the womanes bod
in it, became the center dhe controversy

In Watervliet New York when the members ahe school board came to
the convent othe Sisters oSt. Josgh o Carondolet to tell the women that
they woud have tadispense wih the habit or the teabing position, the sis
terswhom the nevswould a ect did not allev thevisitors to sexe them the
decision. eboard menbershad to leave lhie news wih a sisterportress. A
portress was aesignate position among he sisters in lhe convent,she
was the keeper o the door. So concerned were sisters about visitors \golatin
enclosure or semi-enclosure, or singgberceived improprigt few women
were entrustd with the position. Accading to the Ursuine constitution, he
prioress would echoosérom amongst the Community one or more sensible
and prudent Religious, corrmed in their vocatio:* By not receivinghie
visitors, the sisters were remding the sdool board mentbers hat the vicis
situdes o the board or the statearintendent o education did not alter the
propriety to vhich women réigious sibscribed."# e sistersvere not odi-
nary citizens wo receivd mde visitors in he evening,t heyhad retreatel
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from the world. In the eyes o the sisters, their garment choice should have
removed their bodies as a primdoprm o social identi cation elevatig them
beyord their sexput the courts were insistinghiat their choice to wear aabit
had dongjust the gposite: Habits spplied a kind o svisual instructionZ o
their own ard promoted adistinct vishility.
e *bodyZ as docus o attention had come up in anotheryas well with

the compromise plan. According to historian Louis Zuccarello, 884lthe
Poughkeepsie, New York, board o education decided that all teachers had to
take a hgiene exam. e mother superior o the Sisters o Charityused on
behal o the order. Once again, the compromise plans challenged canven
standards o modesty. According to Zuccarello, Father Nilan, pastor o St.
Peteres, frantically wrote to his archbishop asking him to tell the Mother Su-
perior to tdl the nuns to t&e the test sotiat they wouldnst ruin the rdation-
shipZ'# erdore, in Poughkeepsie, compromise plans challenged the sis-
terse view 0 modesty on twoonts. e debate put their bodies and clothes in
the heallines, ard the teabing requirements madated acalemic attention
to the body. | St. Augustine deeméakus on cleanliness an occasifan sin,
talking aout hygiene certaity seemé equdly prdolematic

Another reason to rect conpromise planshad to do with jurisdiction
and politics. Who had authontover the sisteralt was alwgs the mother
superior, dften the bish, and then still, thepastor. e conpromiseplans
added another layer @uthority: school boards. e 183 school board min-
utes regarding the Poughkeepsie Plan clearly statede ¢eachersor these
schools tobe séectad, emdoyel, paid ard subject todismissd by the Boad
in the same manner ashe other teabers in its empoy; the teabers am
pupils at d timesduring the stool hours tobe sibject to he contrd ard au-
thority o the Board and its rules and regulations; the schools to be épen
the attendance opupils and visitations by members the Board the same as
the other public sdoolsz"# In public shools, stoal boards had the right
to unsdeduled dassroom inpections. When the conpromiseplan erded in
Corning, New York, the Sisters o Mercy were relieved to puteaeo un-
announcel inspections to rest. Accding to historian Rdert F. McNamara,
e ere was no great regret in the parish at the passing o the Corning Plan.
It had worked mary inconveniences ahhardships. However wi they co-
operated with the agreement, the sisters never quite got over the nefeaus
that some Board member might suddenly drop in to see i they were perhaps
teaching catechism atfarbidden hourz"# An uneyected visifrom thepas-
tor coud happen at paris schools as w#, but what seemd like erdigious
educationZ to a non-Chvlic sdool board merrber ard to aperson who had
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undergone religiougormation and lived in religious community would likel
be vey di erent.

In addition to causing concern over unannounced inspectifrosn the
board, compromise plans put the sisterse credential$apscrutiny. In some
cases, sisters had to $dr both written and oral examinatiorfer their posi-
tions. is was notlie case in Cablic shools. Menbership done in he
religious order responsibléor education in the parish had been credential
enoughfor teaching in the nineteenth century. Teaching materials, too, might
varybetween he Caholic stoals ard the pulic stoadls, ard as he stool
board reservd the right to choose he books usel in the curricdum, the sis
ters might have to utilize uiamiliar books

erdore the arrangements were not simdier the sisters. e school
boards watded them ard directed them. Al the while the pastors continue
to expect sisters to tehaatetism, but outside the typicé schoal hours. In
order to meet the rguirements o both the school board and thgastor in
Corning, New York, the Sisters #ercy had to keep the 1898 First Commu
nion and Con rmation class +long #er schoolZ to cover the necessary-ma
terial. Accoding to the pari$ history, it ewashard onboth the teabers arm
the pupls. . . . Fdter Bustin . . . was ndbng in arriving athe contusion that
such annoyances were too big a price to fmmypublic supportz"# In addi-
tion to all o these inconvenienceghe school boards now wanted the sisters
to put asde the habit.

As the &orementioned example o the hygiene test attests, mothers su
perior ard dergydid not dways see eye to eyeeirdisagreement exteed to
the habit. When the garments ohe Sisters oCharity threatened to undo the
compromise pan in Poupkeepsie, Fdter Nilan wrotedirectly to the moter
superior. Inhis letterhe requestd that the teabing sistersbe dl owed to wear
aternate g@pard. Mothers syerior saw hemséves as smdters,Z o pro-
tected ard disciplined, and ssuperiors,Z vino made the decisions. Corpro-
mise ganshad the potentid to unsette ard excite young sisters drunder-
mine maternal authority. In a letter to the mother superior o the Sisters o
Charity, Mother Mary Rose, one sister vkamg under the compromise [an
in Poudhkeepsie wrote,

On Surday nidht, Fr. Nilan tdd us, he male the Boad the proposition
that they rent No. 1ZXor ~1000.00 gr. He told us we were to have No. 11.
is morning, Morday, he Boad were to meet ahconster the matter.
Fr.Nilan called this noon and told us he sent a note to the members o the
Boad this morning remirding them that in the contract he agreemen
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was to give thirty days notice and desired them to keep the contraet.
Board have accepted the thirtlays and all the teachers are back in the
school and wédour have neither No. 11 or 12. We thought it better to send
you word at once. It was quite a shock tofasFr. Nilan lét us so hopéul

this morning that we were tte bad in,sc hools tomorrow. Now Moher

we await youdirections. You may picture olittle home tonight.

Your obedient and aectionate chilg Sr. M. BertilE"#<

e letterfrom Sr. Bertille rgeals hav sisters lo&ed tovard their mother s-
perior for direction. It also suggests why any mother superior might Haite
the need tgrotect the sisters under her care. | the mothepstior did not
assert hersé) others, including clerics and even the sisters under her, might
challerge her more ten.

In 1900 Ppe Leo Xlldelivered his papal bull, Coditae a Chresin which he
provided a provisiorior congregations to become ponttal, a status above
diocesan. eNormapublished a yeatater set outhe reguations that accom
panied this new status. It ddressal the doistral issue ad deemal that the
sisters desiring ponti cal status would be semicloistered by having a section
o the convent open oglto them, travel with a companion when outside the
convent (a rguirement o nuns), and rgain from work that involved scare
0 babies, the nursing amaternity cases, managementaerical seminaries,
and sta ng in co-educational schools.Z @bvious distinctions between sis-
ters and nuns were now sigréantly less clear. e Vaticanss priorities, how-
ever, were recognizable: To be associated with the pom@tiwvomanes behav-
ior had to be impeccdle. Her actions rguired curtaiment, ard shehad to be
kept out 0 situations where she could be tainted

Habits were dorm o vestmentary claustration. Monastic orders invested
nuns with their habits in sdemn ceremonies, ahthis investmentprovided
the nun with her clothegor life. e clothing was a centrdéature o her
identity,it trans formed her. When the Vatican blurred the lines between reli
gious nuns and lay sisters, the habit then became more siit to the I
sister than ever bere. e charism that was originally the most important
feature o the sisterse lives was replacgaddi ed behavior and dress, ren-
dering the habit the most important symbol o religiou$dj both active and
contemgative, in twentieh-centuly America#>

In the case o the compromise plan and the Sisters o Charity, even though
they were not an uppetass oder, they male a strategidecision in he w&ke
o the Americanistultramontane debate,they chose sides. e pary that
viewad them with the most gmpathy and seeme to representlteir interests
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most closely was the ultramontanes or anti-Americanists. Fathers Nilan and
Burtsdl ard Bishop Ireland wanted the sisters to accomnuate he American
milieu more and more, diminish distinctiveeatures o their identity, and all
the while remain sbmissive to tergy am sdool boards, whatever he case
might be. | sisters were to gain the status o ereligiousZ like the nuns who
took sdemn vowsdrawing doser to Rome seerdanorelogicd. Mary Ewen
pointed out that <the religious habit assumed a greater importanfiera
1889, when Edesia Catlima made it one o the essential characteristics o
bona de relgious. e element o public witness in the rgibus habit was
emphasizel.Z"$ | would add to Ewenes dsenation that basel on the value
Rome pacel on the habit, women réigious saw oty promise in heir deck
sion to enbrace he unguedress. What little power was aviable to women

in the church apeared to be more attainable i one was dressed ifionmi.

| there were any question about the orderingzowed Catholics, the 1917
Code o Canon Law claried the hierarchical sgience that pplied to men
as wdl as women. elaw reas, *Rdigious precele laity; dericd religious
[precede] other reguars|, who precele] rdigious Congregations; Congrega
tions o ponti cal rite [precede] Congregations diocesan right. . . . But a
secular cleric precedes both laity and religious outsidéheir churches and
even in their churches it concerns lay religious'$' Ordering wasundamen
tal to the Catholic view athe world and sisters were under no illusion about
where hey rarked despite heir charity and devotion. e sisterse position as
active bands opious women, institutes, or congregations was certainly near
the bottom o the chain. e hierarchy othe church holds theological signi
cance in hat onees loseness to Gbwas at lis timedirectly rdated to oness
position on the hierarchical scale. Kissing a bishopes rifay, instance, is a
sign o sincere respedor the value o the man who knows Godes will so-inti
mately. Sisters, too, wanted to gain status or value in the eyd®ahurch,
which were in their minds also the eyes o God. O course, ecclesial recog
nition also had temporal bends. Habited sisters, quite against St. Augus-
tinessdesigns, wold certairly attract attention totieir ministry as teakuers,
hospital workers, and social wire workers. e unform, as Michel Fou
cault points out, is a sign distinguishabfeom far away; it shows disciplined
allegiance. And while sociologists tend to emphasizefams as an elemen
o institutional or bureaucratic control, within the gender strictures o the
Catholic Church, agency is nevdréless apparent. e sisterghosehe habit
and ritualized cofformity. It was a logical decision farmed by theological
motives ail context. Sisters improvktheir rdigious vdue; gave visuavi
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dence o their allegiance to the Vatican, thus inspiring trust in their activities;
and enjoyed the protection vestmentary claustratiorered them as workin
women. As vowed Catholics who wore a unique garb that was ideloig in
public, they seemed to convey religiosity above the male clergydore,
there was muc more to gain in wearinghie habit than inlaying it asile on
public occasions. At the beginning o the twentieth century, in the context o
living in what the Vatican codemned as a mdernist era, dherence to lte
habit ultimatelyfreed the sisters to p&srm their ministry. Intentionally or
not, it also shited Americaes attention to women rgibus. e sisters were
the most prominently outtted representatives o the church and outnum
bered priests approximatey three to one. Khough priests al bishops stoal

out at thepulpit and cut aprofessional apearance on the street, it was the
sisters who came to dominate the visual landscape, at least until they-out
ted their pupils.
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A reader sélidenti ed as *No CatholicZ wrote to tfBeston Recorufel1837
respording to a plished chargelevéed at Caholics in Boston. e accuser
contended that the Catholics were mdoeused on educatgwealthy Protes
tants than poor children otheir own religion. e critic stated, *We hope
they willfurnish the means and appropriate a building in connection with this
establishmentfor giving a ustil education to the numerous poor children
o the Irish in Broad Street and other partstbe city. Whilst they are cering
to educate the children aich Protestants, we should Ipteased to see their
benevdence exercigktowards their own poor, vino are periling in a state
o ignorance.Z Responding to this condemnation, No Catholic theered a
correction by way o a question. «Now, Sir, | want to ask,you are not aware
that an establishmenfor poor childrenfrom Broad St. and othgrarts o the
city hasbeen in existence some time, dthat they not oy instruct gratu
itously, but clothe therfd."

Beyond the nativist tension brewing in Boston, tHeramentioned com
plaint identi ed two Catholic educational moddlequently employed in the
nineteenth centuy: the tuition-supported select school and theylasn for
those in need ocharity. Other types dCatholic educational institutions such
as the industrial boarding schoofree day school, and local parish school
were #so avdible throughout the nineteent century ad into the twentieh
century. In each o these schools, the clothing o the students, while a con
cern, was nevertheless an unremarkablgegs 0 the Catholic school culture.

e schools most likely to have a dress code orfeuniZ were the asylums or
industrial schools.* Less than a centytater, however, uiorm attire became
an almost standard dredsr Catholic girls. is chapter explores thirces
that raised urfiorms to a *Catholic lookZor girls in the late nineteenth and
early twentieth centuries and how various Catholics participated finsing
this new mdoile syniol with meaning.
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Tuition-supported select schools, alsofegred to as convent schools or aca-
demies, were among therst Catholic schools. Both Catholic and Protes
tantfamilies sent their daughters to these private boarding academies, which
o ered girlsfull academic and nishing school...style curriculums. Students
studied acalemic sibjects sub as arihmetic, dgebra, history, retoric, ard
languages as Mleas ornamentlwriting, neadlework, and enbroidery? In
New Orleans, the Ursulines established a convent schimolthe daghters
o the wealthyZ in127. e Visitamlines opend their own acdemy in Wak-
ington, D.C., in 1799. And two decades later, 89, the Ursulines arrived in
Boston aml taught catedhism dasses intieir convent next tohte cahedral.
In 1826 Bish@ Benedict Fenwick relocated the Ursulines tgpacsous hill-
top compound in Charlestown, Massawsetts, nikknamed Mount Bendict
after Bish@ Fenwick* e institution cited in the Boston Redey which com
plained about Catholics educating srich ProtestantsBoston, was likely the
convent shool run by the Ursuines-

e other unnamed institution ferred to ty No Catholic was probapl
St. Vincentes Asylunfior Girls. ree Daughters o Charitirom Emmits-
burg, Maryland, came to Boston at the bequesB&shop Fenwick in 1832
and established an asylufar sinnocentZ girlsfrom agegour to sixteen who
camefrom poor but repectablefamilies< At St. Vincentes,hiese immigran
daughters received a sus# educationZ and learned basic school subjects
sudh as arihmetic, realing, and writing, along with catetiism, sewing, ad
hous&eeping: Most gills were not dopted. Insteal, young resients usudly
stayed in the asylum until they reached &garteen, at which time they were
old enough to take jobs ifactories or in the homes o other women, where
they woked atdomestic tags.

Similar to asylums, but identied specically as sschools,Z were the board-
ing schools Catholic religious orders worked in and establisf@mdNative
American children #er the passage o the Dawes Severalty Act in "¥887.

e new policy established by the act ended the practice o making treaties
with Native Americans and instead encouraged them to accept 160 acres o
land ard U.S. citizenkip. Although sgarmentlawsZ restricte sisters in pb-
lic school ty the end o the centy Catholic sisters, brothers, and priests
were dle to continue wdking in asyums ard Indian sdools with govern-
ment support. RBgious women ad men taudpt in North and Souh D&kota,
Oregon, New Mexico, @ahArizona, among dier states. e dwrch believel
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that Native American children, similar tpoor omphaned or semi-ghaned
children o immigrants, required a Catholic education to encourage a dis
ciplined, productive, and religiously observditure." A Caholic mission
ary contended, ¢ e same reasons that render . . ylasis necessarfor
white Catholic children apply with greatéorce among the savage and semi-
civilized Indian Tribes.Z+ Caholic missionaries aime to «civilizeZ ad con
vert Native American children while primarily training thefor manual and
industrial work.
Another type o Catholic school was tlieee school. Aree Catholic dga
school, administered by rdigious sisters or nuns, prosgled a Calholic educa
tion for local children o ordinary or little means. e tuition revenuérom the
same religious orderes adjacent private Catholic academy suppliechtre
cial resources necessdiyr the sisters to carry out theigeod worksZ on be-
hal o working-class children. Both the Ursuline Academy in New Orleans
and the Visitation Academy in Washington, D.C., provided day schtrels,
0 charge, on the grounds ¢heir convents? In Chicago, the Sisters &ergy
likewise o ered dree school alongside their select school, St. Francis Xavier
Academyfor Females. In some cases, what historians may have idehtis
«freeZ might have been a lower-cost day school. At the Sacred Heart Academ
in Rochester, New York, locémilies could pay *40.00 a year to send a
daughter to the day school instead o 7159.00 a f@athe basic curriculum
along with room, board, anfees." e Sisters 0St. Dominic @ened another
convent boarding school in Rochester in 1857, but their day schodireg
Findly, as he nineteenih century wore on, Chblic children coud increas-
ingly atterd parish schools. ese skools eventully came tdoe known as
parochial schools. Whepossible, gpastor established parochial schoofor
children o the parish. Depending on the location, the school mightfteee,
charge a modest tuition, or have the tuition costsset by collections at Stin
day mass. To stathese parish-based institutions, pastors hired lay teachers
or invited orders o women religious to teach classes. Procuring an order o
sisters or nuns resulted in a sigréant savinggor pastors and ultimatsl
for thefamilies who sent their children to the parish school. Figure 8 shows
the students, teachers, armhstor o St. Charles Borromeo School in Bucks
County, Pennsylvania, in 1920. Neither the girls nor the boys are farors
at this time. However, lie pastor appears tbe wearinghis cassok and bi-
retta, while the two teachers, Sisters o the Immaculate Heart o yVare
dressel in habit, as one cold expect
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Fiure 8. Pastor, teachers, and students, St. Charles Borromeo School, 1920. Courtesy
the Philadelphia Archdiocesan Historical Research Center, Philadelphia, Pa.

Regulating clothing, when it was the policy, occurrest di erent reasons
in the muti-model Catolic schoal system. Whether a stalent was rit or
poor, Catholics considered human depravity a univergalction and dress
as an area where this weakness could be, dtehavas, displayed."Young
girls, the church believed, were particularly prone to the sinyanity and
immodesty, and girls who gave in to these vilregjuently led men to sin. As
St. Bonaventure warned his priests,féir woman tricked out with her nery
is a keen and sharp-edged sword in the hands o the devilldtsatély, the
church believed that wealthy girls had to resistneryZ and ostentation,
while gids with little moneyhad to be provded with the resources ahmord
instruction to presenthemsdves nedy ard respectaly.™

e select schoolsften hidden away on remote campuses, initially sought
to accommodate the modegashion standards o wealthy society while en-
couraging the students to adopt an appreciati@n simplicity."> Shool ad-
ministrators required dress codes to curtail obvious displaysealth and to
limit wardrobe costs. Also, the sisters, aajiim loco parentis, &en took in-
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spirationfrom their own habit guidelines. us several schools went far as

to require dark-cdored dresses{@ Stents at St. Arbrose Fembe Acaemy,
conducted by the Sisters o Lorettior instance, wore dresses o sany colorZ
during the weekdays, but on *Sundays dastivals [the] winter urfiorm con
sistfed] o a black dress, with a blackgmand @ron. e summer urfiorm
consisted o a black dress, with a whitepeaand aronz# e Sinsinaa
Dominicans required modest dark clothes, as did the Sisters o Charity o the
Blessed Virgin Mary and the Sisters o Mercy.## GirMount St. Joga on-
the-Wissahickon in Philadphia (heredter identi ed as Mount St. Jgs®)
had a more spectc unform beginning in 1864, but one that kept within
womenessfashion standards. Girlsore a smazarine hieZ dress in thainter
and a «pink delaine, with white bodyZ anl basque jaket, orbutton-up bodice
jadket that coverd the hips, in the summe##

Administrators o private schools walked a cfareline regarding recrui
ment, dass, ad dothing. On onehand, Catolics promotal austerity ad
charity as avenues to holiness. Nuns and sisters exemglihose attributes
in their habits. On the other hand, without wedthy Caholics ard atleast a
few well-to-do Protestantsnstitutions that served théaithful could not be
sustained. Moderate «dress codesZ tliere attended to the potentiglicon
%cting forces bearing on school administrators. Dress rules distanced stu
dentsfrom their parentse authority, which was thest step in cultivatig
vocations that came with afétime o poverty, chastity, and obedience. But
making only minimd restrictions on stdentse attire was not too greatde-
parturefrom parental standards and thdare did not likely concern tuition-
paying parents and potential befeetors. Parents, it should be noted, while
often eager to oer their daughters a Catholic education under the auspices o
pious women, werérequently uninterested in their daughtefsllowing the
women into religious lie. Simplicity and dark hues allowed administrators
to stir apotential vocation, kee order, and retain the gaport o theparents.

Directors o nineteenth-centyr Catholic aglums and Native American
boarding schools did not have wealthy o¥arential parents to accommodate
or contend with. e asylum, in the churches estimation, ered training and
protection that thefamilies or the government, in the case o Native Ameri
cans, decideflamilies could not supplthemselves. e schools in these cases
out tted students with clothing or with a type o dorm. St. Vincentes Asy
lum for Girls in Boston gave out clothing to residents and adopted a speci
uniform by 1896* e school-issued clothing also providefoam o social
and mord direction, in other woids, guidance he <benevdentZ éement in
society presumed poor children lacked.erdore, the clothing that the sisters
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required sought to elevate as well as educate studeois less respectable
backgrounds aboutgood hyiene, presentable dress, and modesty. It also
con rmed the studentse institutional idengfas some students ran awg
from the aslums.#

For Native American children, both girls and boys, thest step in the
«civilization processZ was to remove ditional dothes aml jewery# A
Catholic missionarydescrbed the scene Wwen Indian gifs arrivel at the
schoolfor the rst time. » ick andfastfell the tearsZ wrote an observer
*when the Indian dothing was remove, when the tight bangles were tken
from their scarred arms, and their ear-rings were laid aside, and these little
red skins had to taste thpoison o so@ and the water, and their hair to
feel the torturing comd#< e expectation o a European-American style o
dress was not speccally Catholic, however. While Catholic Indian schools
required Eurgean-American dress and sometimes aform, the Carlisle
Indian Stool and other Indian sdools did as wé. Accoding to ardhae
ologist Owen Lindauer, *Wearing school clothing and marchingfanins
was mamatoryZ# e syerintendent o the Phoenix Indian School, Har
wood Hall, wrote to the commissioner dndian A airs in 1887 regarding the
bene ts o discipline and urformity. He explained, *Too much praise cannot
be given to the merits amilitary organization, drill and routine in connec-
tion with the discipline o the school; every good end is obtained thereby. It
teades patriotism, dedience, courage, courtesy, promptnessdaconsis
tency;besides, in my opinion, it outraks any oher dan or system in pro
ducing and developing every good moral, mental, and physical qualttyeo
pupil Z# Both Caholics ard Protestants agreethat educatorshad to disci-
pline the bodies oNative American children through regulation in order to
cultivate a Eurpean-American standard eivilization.

efact that some attempt at uidrm clothing came into asylums and
industrial schools rst ré/ects the role society assigned to these socially mar-
ginalized resident students. e rst sready-to-wearZ clothing, almost a pre-
requisitefor standardizing clothes, predated the introduction o the segvin
machine in 846.5@ As egras the mid-830s, clothiers in cities such as Bos-
ton, Philadelphia, ard New Yok sdd menes premde dothing that coud be
adjustedfor size. A man, clothing marfacturers concluded, needed to pur-
chase clothing because he might not have a mothdie,var sister to make
his clothesfor him, nor, again as a man, would he be inclined to deliberate
over details o style, since his goal was simply tdq@n his job. Menes ready-
made clothing, theréore, was thought o asunctional,it enabled men to
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move about in public and piarm their work or serve in the military while
allowing them tobe presentble ard many®

Although Catolic asyums ard industrial boarding schools did not viev
their female charges as *menZ they did consider stremininityZ to be a
privilege o race and class. Girls o color and suncivilizedZ girls, although
not masculine, were decidedhot feminine either. eir race combined with
their lack o education and nances distinguished therfrom white middle-
class tildren. Manualabor, industrial and ag/lum sdool administratorsbe-
lieved, civilizedZ children and prepared théar their future employment
Catolic or nonsectarian idustrial schools did not attenpt to educate he
destitute o the city or the children o the reservations in order to provide
them with socid and economic maility or to recasthe woking girls into
ladies. Insteadschool administrators determined that tHanction o these
students, whether gids orboys, woud be to wok, and they congilered it the
schoolse respondiility to equip he socid ard economic outcasts whit skills
that woud dlow them tobe manudly praductive® At the Fhoenix Indian
School,for example, the bgs sworked and learned in a vaned shops on
campus (wagon mdang, shoemdking, harness mking, bladksmithing, car
pentry, tin woking, cebinetmaking), as wé as in he stoolesbakery ar on
its farm, which included a dairy. e education o girl§ocused on trainig
for the household (sewing, cooking, and laundry)e girls worked with the
schoolesdoctor in proviing care in he campushospitd ard later in a tier-
culosis sanitarium a milérom campus. For girls, carinfpr oness doll (baby)
was a way ointroducing socialization skills and gender-role identation
at an edy agez® Administrators at Caltolic ag/lum ard industrial schools
sought to convert children to or refarce their Catholicism, but race and
class, they believed, undermined the childrenes eligibildy marrying well
and becoming the patriarch or matron a middle-class home. us Cathe
lic asylums and industrial schools sought to equip girls and Hoygender-
and class-spect labor, but labor nonetheless. Again, the belie in racial and
economicdeterminism was not unique to Catlics. On he contrary, it was
perhaps even morgronouncal outside the dwrch, but Caholics dso as
sisted in repraducing dass ad race oppressioy dressing he dildren in
efunctional clothingz

Photographs and descriptions éree and parochial schools are silent on
the issue o urfiorms in the mid-nineteenth centyr is makes sense in that
pastors and sisters would have likely been fidrabout adding any nan
cia burden to he parents. @ildren wore he dothing their parents prowded
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them withfor attending school. Parochial schools fexct, frequentlyfailed to
remain open in the mid-nineteenth centpdue to the inabiliy o native and
immigrant Catholics tofund both the church and the school. Likewise, cre-
ating any distinguishing mark o Catholicism on children who walked to and
from school could ignite nativist antagonism, as seen with women religious.
In the case 0 St. Rose, a Catholic girlse school in British Guiana, the Ursulines
required a dress cod®r day students, but it was not a dress beyondtwha
young gifls typicdly wore. Day gisdressel in eplain wasing cdicos, bladk
stockings and sft house shoes,Z which the children clyaa into upon their
arrival at school. e unique aspect o the studentse clothing was perhaps the
apron to protect their dressest Girlsdonned blad gprons over heir dresses
during the day. Andfor special occasions, such as the Exhibition and Prize-
Giving, white dresses, stokings ard shoeshad to be worn.Z$+ gkons ard
house shoes could befteat school, and white dressésr graduations, once
again, were not unique to Catholics. erdore regarding urfiorms, free and
parodial sdhoolsdid not initially promote hem. Ard cautiondue to stigma
and cost rendered them an illogical choif@ a socioeconomically diverse
church.

For Americans, lothing was a syimol emdoyed to expressheir indepen-
dence andreedom. ose in Americavho did not orwere asamed not to
be able to enjpthefull freedoms the countro ered were more likglto be
found in prescribed dress,a European carryover when clothing classi a
person.$< For instance, sumptudays in cdonial America restrictd resk
dents whose estates were valued under £20@ wearing any gold or silver
lace, giad or siverbuttons, ard sik hoods or scarves:8aves aml inden-
tured servants fden had their clothes given to them. And one o the injus-
tices su ered by the girls o Lowell Mills was thefercement o a dress code
that many Yankee daughters saw as a violatiotheir liberty.$ erdore,
although unforms existed, society primarily reserved théon institution-
alized children, or classied children, who did not always have access to pre-
sentéle dothing and whom both Catolics ard non-Caholics dike consd-
ered to need chanj discipline, and éten a suséul education.Z

e late nineteenth centywitnessed a cdruence o forces that promoted
the adoption o distinct urfiorms primarilyfor girls in select Catholic schools.

e decision o the Catholic hierargho require Catholic education; increas-
ing opportunitiesfor women in work, education, and athletics; and advance-
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ments in technology related to clothing production all contributed to avne
interest in uniform dress. Although not a consistent requirement across all
Catholic schooldor girls, uniforms nevertheless became a noticeable and a
distinctly Caholic wardrobe item.

As we saw in Chapter 2, compromise plans coulddaend throughou
the United States inlte nineteenlh century, but the Caholic Church did not
always sele to m&e a compromise. urch lealers participate in conten
tious extianges bout how public education $ould accommalate Caltho-
lic children. Ardbishop Francis Kenrik in Fhiladelphia ard Bishop Jdn
Hughes in New York, most notably, attempted to remove Proteseattires
from the public education curriculum. Kenrickior instance, wanted to re
lieve Catholic children o the requirement o reading passages o thg Kin
James Bible in school. In the caseNew York, Hghes soght nothing less
than to see all religious education omittédm the public schools and then
let Caholics use heir taxes to ducate heir own children. Oher Caholic
educationd spokespersons sub as Bikop Ireland in Minnesota ad Fater
Jmes Nilan o Poughkeepsie encouraged compromise plans with Catholic
sisters teaking in public schools. Utimately, many in he cwurch, including
the sisters, decided that theght was not worth the trouble’ e American
hierardhy determinead that the curch and its teatiings woud be more con
sistently sustained, and thfaith o Catholic children protected, through the
creation o a separate school system. Ideally, these schools would bedta
by women religious, who, through their prayal and disciplined demeanor,
would instill order and Catholic values in the livestbeir pupils.'"

ebishops to varyinglegreeshad encouragd pastors to create Cao-

lic sthoals ard parishioners to sed their children to these shools through-
out the nineteenth centuy but in B84 the recommendation to educate onees
child in a Calholic shool became a mastate. At he same Rnary Coundi
that ruled on Roman collaf®r priests, the bishps determined that eaghas
tor mustprovide a Catholic school (or Catholic education, in the case o-com
promiseplans) inhis parish. Once he s&ool was avaable, the dwrch obli-
gated parents to sed their children to it.'* In Detroit, *Bishop Borgess . . . as
early as877instructed his priests to deny the sacraments to parents who sent
their children to pwlic schoolZ uriess heyhad a goal reason, suls as he
Catholic school was prohibitiveliar or a non-Catholi€ather was adaman!
opposal to Caholic sdools.'? e perceived qualito education, while per
haps a concerffior the parents, was not considered a legitimate reaspn b
the pastors. Religious education automatically assumed a place o supgriorit
in sdecting a shool. e ird Henary Coundtsdecision was a partisstep
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toward rdorming the heretéore piecemeal approach to Catholic education
and its overgiht. Rather than dependipon the willigness and dedication
o women religious to open a private schoolfoge school, bishops expected
pastors to take responsibilitior providing an educatioffior the children o
their parish. Nuns and sisters, thef@re, would not lead the devgiment o
these new parochial schools. Instead yheould be the semplgeesZ o the
pastors au bishops. Decentrization had characterizel primary Calholic
school education unti thelate nineteerth centurybut as he bishops movel
to make education the required work o pastors, itgha to become more
rationaly organizel and systematic.

With thebishopsdemarding parodial schoals, Caholics acrosstie coun-
try experienced new expectations and dilemmas on the educaton Pas-
tors had to nd orders o women relgious to sta their schools, and sis
ters who mayhavehad some toice in what activity or god works they
devoted themselves to were morfgem than not called on to teach paro-
chial sdhools. Parents Wwo had sent heir girls to séect stools toboard or
to free andor day schoolsfor Catholic education would have other options.
And teaching orders that relied on the reverfuem select schools would
face competition and possibly depleted raf&ssta ng their own schools''
In the case oa parish school in Canandaigua, New York, Bishop Timon o
Rochester decided that the Sisters@arondolet should close their select and
free schools so that thearish school would thrive* Signi cantly, in the de-
cade &er the ird Plenary Council, the number o Catholic girlse academies
in the United States dppedfrom 624 in 1890 to 609 in 1895.'+e growirgy
emphasis onparochial schoolgpresented the sisters with a dilemma.the
sisters diose to maintain teir acalemies which were a wise economic in-
vestment, they would have to market their select schooledéntlyfrom the
parochial. Unforms on the girls would ultimately assist women religious in
cultivating sconvent shoolZ extusivity.

While the hierarchy ard the sisters were revisingpe¢ir approat to Caho-
lic education, oher educationd changes were wfer waybeyord the drch.
One o the most striking was the growing availability o college education
for women. Afew equal-opportunity colleges such as Oberlin, Antioch, and
the Universities olowa, Wisconsin, and Michigan were educating women in
coeducational environments bare 1871. However, colleges exclusivety
women took their leadrom Vassar College, which opened its doors in 1861.
Within three decades the educational optiofts young women increased
rapidly: Smith and Wellesley (1B); Harvard Annex, later Radck (189);
Bryn Mawr (B85); Mount Holyoke (B88); and Barnard @89) joined Vas-
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sar in providing a college education exclusivielywomen.'< e growth in
higher education for women indicated societyss willingness to provide the
necessary academic credentials women needed to entergsions or to con
tinue on to graduate school. Access to higher education was a signt step

in expanding womenes rights and opportunities in the yearBl®women
won thevote.

e emancipation oered to women through college education raised the
issue 0 a new dress to mark the occasiorfoBecolleges opened their doors
to yourg women,girls receive an elucation ssuitéle to heir sex,Z ath one
that s,embraced every uid and ornamental branchZ appropriafter youry
women.'= Colleges such as Vassar, howeveered young women a currieu
lum equivalent to the studig®und at any menes college.efounder o Vas
sar, beer baron Matthew Vassar, consideraphaling the liberation o the
scholar with adistinguishing costume. He condted Sard Josepa Hde, ali-
tor o Gakyes Ldys Bdoand a champion o higher education for women,
the issue. In response to Vassares quéaguaa posdile estudent costume,
perhaps along the lines a¢he Bloomer suit, which would blur distinctions
between ribier ard poorer students,Z Hée djected.’ ~ Taking a viewdecidedly
di erentfrom that o the Catholic educators, she discouraged the distinc
out t, asking, *Would it be well to diorce an equality o personal appearance
.. .which cannot be fand in life?Z*@ She also thought the otvas ridicu
lous ard might harm the cdlegess reputation. Instel she counsied mere
simplicity. Since the education was no longer ornamental and sex spexd
too thefemale stidents shaild not become odlar auriosities.*"

Vassar College did, however, adopt fonins in the 1860$or physical
education, anoher curricdar innovation hat promotel womenes equéy
and improved hedth through exercisé* From pghysicd education the young
women eventuidy movel on to organize sports. Womenebasetball be-
came a popular game in th80s, as were bicycling, baseball, and rowing.
Students at Wellesley even designed their owriarnis for their many crev
teams. Uniormsfor athletic teamswhile still feminine, nevertheless incer
porated mascuine sendbilities sud as team camaderie, discipline, ard
greaterfunctionality*$

As opportunitiesfor young women expanded in education, Catholics had
to determine vihether these eucationd opportunities woudd attract Calholic
girls and, i so, i they would help or harm Catholic girlse religious identity.

ere wadittle disagreement hhat sdoals like Vassar werené wrong cé
legesfor Catholic girls. A priest wrote to the editors American Esiastita
Reian in 1900 dsing how he iould handle Caholic parents vino serd their
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daughters to Vassar College. He lamented, *Apeoin the evils or dangers
0 association with companions o evweshade o belie or unbelfeand o
every variety o moral sensitiveness, there eXistshese girls the obliga
tion o regular participation in non-Catholitorms o divine worshig* e
priest wordered whether stheir presence apupils in su an institution con-
stitute[d] grave peril at leadbr thefaith o these young people.Z Should he,
the priest asked, deny the parents the sacraments until they félente re-
spordent recommened sprudentZleadership insteal. Once again, pastors
had to be carfell about o ending wealthy Catholi¢amilies and potential con-
tributors to the drch. Likewise, in cases lvere parents tiose not to sed
their children to the Catholic school, Be Leo Xllforbade thepunishment
o withholding sacraments. Nevertheless, some clefgynd this method
both accetable and e ective*- e twrch had to keep in mind that Caholic
girls and theirfamilies might be lookingor the same opportunities in higher
education, ahletics, ard eventudly jabs that their upper-tass non-Cadtolic
peers enjged.

Considering internal pressure comirfgom the rapid expansion o paro-
chial schoolsfor the earlier schooyears and the lure o non-Catholic €ol
lege education on the latter end the educational spectrum, Catholic aca-
demiesfound a schooling niche with the help o their dorms. Conveh
school girls, simply by appearance, could distinguish themsefkas other
everylay Caltolics. Lkewise, hese priviegal girls coud enjoy an expaied
curriculum as well and thefere enjoy at least a portion o the eliberation
o the scholarZ while making a vestmentary statement about their «qedli
brandZ o female emangiation. Girls in unform would share the gportuni-
ties o education and ideally direct their heightened intellect toward proper
womanly pursuits as well as fisse o the Catholi€aith.*< Eventudy these
preexisting acdemies wold provide the sundbtrusivenessZhat was so con-
venient when women régious decided either to ald cdlege courses taeir
academiese curriculums or to turn their academies into Catholic colléges
women without drawing the attention o church leadets

A nal infkwence contributing to more uniformity in Catholic girlse cloth-
ing was simpy that it was posdile. Menes appatewith its simgelines, male
a relativey quick transition to reag-made production. e demandor uni-
forms during the Civil War accelerated tailorse willingness to adopt mass
manufacturingfor menswear. Womenes clothing weer more detailed, how-
ever, and its delicatéabrics did not lend themselves to manipulatioy &
sewing madine. Lkewise, mé talors, who made the transition to redy-
made rst, did not initially make womenes clothing. Dresses were the pur
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view o0 the dressmakers, whdten employed seamstresses to complete their
sewing taks.*

While the tetinology necessary to pdace redy-male was avédble in the
United States, ad menhad demonstratel the convenience ahpresentdle-
ness o ready-made clothésr decades, it was the erts o clothing de
signers and riormers that completed the stiito making clothing that was
more e cient and suited to the purposesfemales. is srational clothingZ
could be reag-made, and the snew womanZ who had to apgessh and neat
each dayor work or collgje could wear a simple shirtwaist blouse and a dark
skirt. Inexpensive simfe blouses cold be hangal eat day, while the Kirt
remained the same. It was the nearfshale out t to a manes suitand it re
%ected womenes interest in enjoying similar or in some cases the same-oppor
tunities in education, empoyment, aml society as men. Inspiddy the popu
lar ilustrator Gharles Dana ath his Gibson Gil, young women elraced
a suniformishZ look with their shirtwaist, dark skirt, anfhcket. erdore,
womenes and girlsbashions gravitated toward both practicality and ready-
made as he nineteenih centurydrew to a tose+

. 17

By the 1880s, students attending Maryville, a school run by the Socigky o
Sacred Heart, wore elong black cashmerefonins with black alpaca aprons
and white collarsZ A decade later, the Madte uniform had shited to a
bladk wod skirt, with ablack and white cheded gingham blouse. 2" e
Sisters o Charity opened Mount St. Vincent on-the-Hudson in71@4th no
mention o a unform, but they adopted one by the late nineteenth century.
Girls wore the rguired combination o dark dresses and removable white-col
lars. e Sisters oCharity likewise instructed girls to bring six linen collars,
*a black recption dress, and two dresses dark woolen texture, one winter
balmoral;for summer: three dresses o thin materiéne black); and a dark
reception dress, one summelalmoral; threeblad gorons, (sik or dpaca);

for all pupils over nine years o age; and six white aprons as high in the neck as
their dressfor all pupils under nine yeais# For lhedistribution day or ed-
of-the-year ceremonies, Mount St. Vincentss spexd, *a white French Lawn,

or pure white Swiss Suit, kainly ard neaty male, with high nedk and long
sleeves. Ndace or bbon trimmings, or train, @ owed. One pair white hose;

one white corset cover, with high neck and hal sleeves; white kid gloves,
black boots; black ribborior hair; all jewelry, except brooch and ear-rings
prohibited.z + Notably, the Sisters o Charity askisinilies to provide several
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Figure 9. Mount St. Josephes uniform, 1899.
Courtg the Sisters o St.plosahive,
Philadehia, Pa.

dressedor the year,the sisters no longer seemed to be accommodating non-
tuition-paying students. e childrenfrom working-classamilies now had
the parochial schools, and the private academies ctadds on promoting a
greater sense dCatholic exclusivity and school identity. Andhe sisters cul-
tivated afew vocations in the process o educating their girls, then that was
all the betterfor the sisters.

e Sisters o St. Joseph in Philadelphia mandated a more exacting uni
form by the late 1890s as well. Rather than the smazarine blue, in the win-
ter ard the pirk delaine, wit white body and black sik basque, in summerZ
required in B64, Mount St. Jogin adgoted identical black shirtwaists and
black skirts (see g. 9).+' e broclure for students incuded afront and
back postcardpicture o the unform as well as a sgrte o thefabric the
dressmaker should use. e instructions stated, «Two dresses o Black Serge-
Waist, threeplaits front and three back, each two inches wide,Collar, three
and a hal inches wide.,Cu , three and a hal inches wide,Belttwo inches
wide, Skirt, per fectly plain gathered into band.Z e instructions went on to
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say, *Pleastollow Model and Sample o Material exactly, otherwiseftim
must be returned for alterations~ e behealed blad dress in he photo-
graph rendered the modefacelessZ; there was no individuality, which was
one o the goals o the religious habit. Nevertheless, the tightly drawn waist
and leg-dé-mutton sleeves anchored the @mim in late-nineteenth-centyr
contemporay fashion

Mount St. Joseph also provided instructidosthe distribution or gradua
tion attire:

White Serge Dress nda exadly like Madel. White kid gloves. Wiite sik
glovesfor children 12 years o age and under. One yard o black velvet
hair, 2 indhes wide. Rain bladk shoes or tiespladk stodkings

White Skirts, Avrons or Cu s, are not to be worn; however whiterans
are allowed to children under ten yearsage

No Jewky dlowed except painbreast pin, smi ear rings, ad watd with
bladk guaid, no dain.

Concerned over the girlse arfdmiliese desirefor extravagant displayta
graduation, the sisters included a warnifgy the distribution garments: Vio
lators riskedforfeiting *Honors and Premiums.Z

Mount St. Josephes instructions reveal a sigrint consideration regard
ing uniformity.~ It was a ballenge to dtain realy-male womenes lothing
at the turn o the centwy, and theréore the more urformity a school wanted,
the moreprecise the directions would have to be,to thegoint o plait mea
surements fabric swatches, and designations about what could be worn at
a speci c age. In the neduture many academies would turn to selling the
desired unform at the school or identying a specic shop that made the
uniform they had in mind. Greater uniformity #ected the discipline tha
women reigious soudt to display on he outsde ard cutivate on he insde.
Likewise, the urform normalized the idea 0 a single dress style such as the
sdlitary habit worn by the women régious.

Finally, another compelling consideratidior a more overt commitmen
to a school urfiorm was the elevation o sisters to women religious. Where
sisters, historicaly, were dten public, activist, and diocesan, Pope L&dl
invited them to simprove,Z so toe, their canonicé status ad become
o cially sreligious.Z e details o religious e were di erentfrom those o
lay life, and exactness o behavior was certainly more closely associated with
religious life. Nuns recited the Divine Oce each day, wore veils that indi
catal their status asfwir or lay, dways travied in pairs, remove themsedves
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from public access, and might have several other rules, depending on the
order. at this relgious spromotionZ mght transfer over to the pupils o the
convent schools and elevate the students seems reasonablelys o dis-
guising the habit were coming to an end; Rome elevated sisters to the level o
nuns; and the girls in the care o the sisters would be the ladies o society or
the members o the sisterse orders. Distinct forins encouraged an esprit de
corps among the girls and linked the students to the religious status o their
teaders. e Sinsinava Dominicans gen induded the sudents in teir rule.
Nothing should be dlowed the dildren,Z exjained the sisterse constitution,
eeither in their clothing or thefurniture o their apartments, which savors

o the spirit o the world, but they must b®rmed to all virtue and modegt
such as #ould reign in convents ahamong réigious women, Wose mirds
should be wholly turned awdyom secular vanity=< Wile the rde was pe-

ci c to the Dominicansit nonetheless could fmrm and from the sisterse
perspective, should permeate the values and cultuteeschool. Ultimately,
although unforms certainly disciplined the bodies o Catholic school girls
and supported the view that girls had a weakrfess/anity, the sisters never-
theless distinguished their students and ered the girls a sense exclusive-
ness ad even bared status wih their rdigious educators

e model o the Catholic convent schools ered both goroblem and a
solution for pastors who needed to both exert control over thpgirishioners
and establish parochial schools. Father Carroll, a membehe Holy Cross
Fathersfrom South Bend, Indiana, complained in his article *Equalizing o
PariionersZ hat our convent-ducatel girls who return to heir parish
afterfour or ve yearse absence daahionable Sisterse boarding school, will
befound among those who pfer to be alone and thefiere o the select. It
will be hard work to break down the snoblyep caste, this pride o posi-
tion, this unmannered aristocram wealth.2 A class o elite young women
in a patriarhal organization, he pari$, codd certairly present afwllenge
to the pastor, but ione segment oCatholic students could be presented as
sselect,Z could borrowing some o the sisterse exclusive strategies render the
same e ect for Catholics students more brog€l

Rather than being discouragel at the gifse ditist behavior, anobher pas-
tor adopted their ssdectZ approdt. An anorymous pastor wrote an artie
for the Edesiastit®eview 1919 eXpining his pariies scomebadk.Z Trans-
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ferredfrom a thriving suburban parish, this pastéound himsel in a ciy
parish he called St. Clotilless for angmity. It was a run-down parish with few
organizations, little lay participation, and failing school. Parishionergre-
quenty tried to avod going to masstiere aml atterded other neaby Caholic
churches instead. e unnamed pastor succésBy turned the parish around,
however. He started various guilfisr men, women, boys, and girls o vari
ous age groups irme pari$. He assignd the Hdy Name Society t@ok out
for the delinquent bgs and recruited the best seamstresses to make Heduti
Gothic vestments and eexact dalmaticsZ to befguthe liturgy.  is pastor,
like Father Carroll o South Bend, idengd girls as the challenge to parish
identity. He explained, *No matter what the parish there is sure tfolodish
social distinctions, based sometimes on a mimanality, but, at that, it must
be recgnized. . . . A number ogirls o the parish o St. Clotille had been
doing socia work outside the pari ard within the pari$, in non-Caholic
organizationsz+> *Doing social workZ was likely cddeworking with non-
Catholic organizations, such as settlement houses, thaéred women op
portunities to wok outside thehome. Assessingis dbstades aml resources,
the pastor o St. Clotilless decided to address firesumable class and educa
tional distinctions among the girls and aldorm an organizatiorfor them.
Rather than a sdality, which was a poplar devotiond organization in mag
Catholic parishes, he pferred the medieval system o guilds. He assigned
the young women evisitation o the sick, the making o clothifgr children
... securing o positiongor the unemployed, and in short . . . doling out o
counsd ard neal.z< After nding an especially well-trained and active ygpun
woman, he decided to gdier as a social workéor his parish<"

e achievement theastor was mosproud o, however, was his school.
He acquired an unused public school building, doubled the numbeisiers
to teach, and put the students in dorms. Shiting to the nickname <Miracle
Pari,Zhe wrotg

Now the novelty o the Miracle Parish begins in the school. It was evident
that in aparish where children comé&om the poor and the rich, there
would always be the problem o competition in dress. fdnins are bador
certain institutions because great darmity in life already exists. Bibr
other institutions, like a parib schoal, they are excelingly goal, because
they give a needed dormity which is helful for the general unity that
ought to be in every school. So the boys went into militaryasms and
the gills in attractive, simfe dresses Wich are cled Peter ompsons.

e children marfiested great pride in their uforms both on account o
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the novelty o the departure and its attractiveness. Besides, it gave a
sense 0 democracy to the yasters to nd that they were all dressed
alike, ard that no oneknew who waspoor or who was rit.<#

In addition, hefound that the uniiorm curtailed misbehavior. He noted that

*boys . . .from the Fith Grade upform a Junior Hot Name Socist eyare,

o course, a military agganization and,fortunately, they always have had, as

their director, apriest who had been a shlier or who, atleast,had receivd a

military training. e sense o discipline brought about by afenin and the

natural respect that goes with it has almost put out 0 use the word discipline.
e pride in the school, as typéd in the urfiorm, has dten stayed the im-

pulse towad roughness ad lawlessness.Z e pastor went on tolaim that

in three years there had only been two eserioudsactions o discipline that

had to bededt with.z<$ In 1919 thmastor o St. Clotillees identied the exis-

tence o unformsfor students as a novel innovation. In a way it was. Peter
ompson suit he adoptetbr girls had been popular as a schildrenes wearZ

stylefor well over a decade, but the idea o requiring it and exerting control

overfamily clothing prerogatives was new, and so was the interpretation the

pastor placed on the ufoarm. A centuy earlier, those whos&reedom was

curtailed wore urfiorms. In 1919, ufiorms had come to mresentfreedom.
Belle Case La Follette,f@io Senator Robert M. La Follette, chgioned

the Peter ompson suit, among other simple stylésr women. A surag-

ist and an attorney, La Follette saw the betseutilitarian dress would brig

to women ashey venturd into newly open occupations. In a 1911 ddjd.a

Fdlette exylained,

Tight tting clothes call attention tdorm and sex, make corsets sindes-
pensbleZ and maternitydreaded. . . . Talay womenes occupations, hess
than menes, calfor dress that give$ree use o the body. It has always
seemed to me that a modtation o the dress oyoung girls might be
adapted to the use o all womankind. It would not require any radical
change nor cofct with conventional ideas. e middy blouse and skirt,
the Peter ompson suit, he one-piece waist witsirt, allow variey ard
give good line witfreedom o actiorfor all usual employment. . . . Girls
permitted to adapt their dress to heir work ard their play wil grow up
stronger inbody, contente with their sex, ad better balancel emotion-
ally. And though the¥all into conventionafaults as they reach young lady-
dom, certain deas Wi stayby them in séecting their own ar their daugh-
terse clothes. is will have cumulative eect on succeeding generations.
Progress in dress, as in politics is slow. We must Haith.<
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While La Follette was more concerned witinctionality o dressfor work
than with modesty, sie deaty ovelappal with Caholics in associating women
with econventionalfaultsZ and voicing suppofor limiting womenes attire.

A 1919 artie in the Lewiston Ogio Maine identi ed regional suppar
for adopting the Peter ompson as the standard girlse fioim. <Practicaly
all the gifse preparatory $wols in Maine ardbadking a movement to clr
school girlse needless extravagance in dress, by the adoption ofarmni
costume, the so-called <Peterompsone suit being modiavored. e plan
was rst advocated by President C. P. Quimby o Westbrook Seminary and is
gaining favor everywhere. Eventually, Maine school heads believe, some such
dress as the sPeterompsone will be worn uriormly by all the school girls o
New England.Z Ufibrms on women and certainly on men had become a com-
mon sight during World War |, and womenes contributions to the warcst
conveyed their interest in civic engagement as Congress debated tregsu
amendment. Once World War | was ovas well as the battf®r womenes vot-
ing rights, women did not need uférmish clothing to be taken seriously or
to assuagdears o liberation, and the trend dissipated. Catholics, however,
were ambivalent about the sNew Womarher unchecketteedom and her
voting rights. erdore, while reservedlashions such as the Peteromp-
sonfaded in interest among the general populace, Catholic school adminis
trators saw a tred worth retaining. As he pastor at St. IGtilless suggestg
uniforms symbolized the limits 0 democracy, as in a prison or workhouse,
but uniforms promoted benecial outcomes as well, such as strengthenin
collective identity. In the coming years, @ioims would catch on quickly in
Catholic schools as a w# mute class dierences as well as to fyielevate,
and contrd Catolic girls in particdar.

e Peter ompson suit was a type o sailor stor girls. A 1915 article in

the Hontulu Star-Bietindescribed the outt in detail. *As you know, the sPeter

ompsone suits have been the synorfgmgood taste in dred®r girlsfrom
14...1gears oldfor mary years,Z the author explained. sMost o the schools
in the Stategor girls o this age who use a dnim, use this style or a varia
tion o it. It is simple, confortable and gives a well-dressed appearance. It is
a one-piece shir-suit, waist ad skirt united by a commorbelt, wide salor
collar and cu s o contrasting color with several rows oarrow tape. Simple
skirts which maybe gahered, plaited or plain, but never tigit or kimpy.Z &
Interestingly, the Punahou mothers contemplated afanin for the school,
but in the erd, theydid not adopt it,t he mothers ory discussel the merits
o this simple syle. ey did note, however, that a relatedyist, the midd,
blouse au irt, wasless appding to teenage gis becauselie waist was
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not gathered at all. is middy blouse and skirt, which dropped straight and
loosely over the waist, was anotherylt adopted lg the Catholic schools.

Childrenss tothing designersbaseal the middy (sometimes sgked emid-
dieZ) on he midshipmanes blouse wornby American s#brs during the
Spanish-American War and the Philippine-American Wais foray into ex-
pansionism, with the help o the U.S. Ng\popularized reag-made sailor or
*middyZ blouses. Easy to mafaeture because o its simple and boxy design,
what once had been a garment reserf@dmen or girlse physical education
classes, the middy blouse, became a standeadure in both required and
optional school clothingor girls.

Girl Scouts continued to advance the popularity o the middy blouse. A
carryovefrom Great Britain, the Girl Scouts organization came to the United
States in 1912 and quickly became kndamnits wholesome alfemale ae
tivities and service work. What made the Scouts ideattle however was
their uniform, which was originally a hand-sewn blue middy blouse. Later, in
1914, the blue blouse was replacgdbmandactured khaki midg blouse<+
Degite the Scoutse lack alirect association with Catholicism, the church
surprisingly embraced the organization. In a mass celebrégedhe Catho-
lic Girl Scouts at St. Patkes Cahedral, Cadinal Hayes extdled the virtues
o modestyfound among the Girl Scouts. ¢ ere is a modern tendency to be
bold andforward,Z he lamented, but you will notnd that among the Girl
Scouts whdollow the code o their organizations: e Git Scouts organi-
zation mayhavedisagrea with Cadinal Hayes; neveleless by the 1920she
functionality o the basic middy blouse had caught on and served as tke
phaseZ o Catholic uformsfor little girls.

Holy Child Jesus, a parb@l grade sdool in Richmond Hills, New Ydk, had

all rst-grade girls in middy blouses and ties by 192flev years later, par-
ishes in Philadelphia began to adopt the middy blousesgirls as well. St.
Peteres Church fiormed its parishioners in July 1Bghat it had scome to the
conclusion that urfiormity o dress is @esideratuin our school. is dotains

in many schools othe diocese. Your hearty co-operation is needed tabrin
abaut this desired eectZ< e next monthes isge o theParish Caler once
again returned to the issue o school tmims. Under the title « e School
Girls,Z he auhor wrote, *As statd last monh, we wig our stoal girls to

be dressed ufdrmly. When school reopens, we shall make known what kind
0 euniforme is desired. Mothers and Fathers, we are deepérested in the
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proper training o your children. Will you not co-operate with us in a measure
which looks to the best interest gour children, and which, pthe way, will
save you moné&y< Parents might have been wary o the new requirement,
but the author attempted to safig any doubts by pointing out thenancial
bene ts.

St. Edwardes Parish Mo@i#endapublished a simlar announcementbut
in the form o a directive. e pastor stated, *Following a custom inaugu
rated several years ago, all giftem thefourth to the eighth grade, will be
attired in the regulation middy blouse and skirt. Absdutely no exception
will be made to this ruling. e unform will befound far more economical
than any otheform o dress. e unform may be purchased at the school
atwholesde costz—  epastor o St. Peterselt the need to remingarish-
ioners ajain in September that higoal was to adopt a uform. He wrote,
*We again wish to iform parents not to purchase any extra clotifiestheir
girls who are to atted our stool. We interd to do what so many dters in
di erent cities are doing and which has everywhere met with approtbaltio
parents and pupils, namglwe intend to have our children uormly dressed
in white middy blouses ad blue «irt (Eac dass wil have its own dor tie).
We know that the dan wil meet your approvaard cut down dothing ex
pensesZ ere wold not be anydialogue &out this decision. e pastor
contended that the ufiorm had eeveywhere met with approval,Z and there
fore it did not need to be debated

e accessibility oready-made clothing reduced the priceatothes, but
it also increased the variety. Giflsom fourth through eighth grade would
likely be on their way to developing an attraction to the assortmeat ord-
able styes. us he pastor at St.d&vardsshad concerns bhout sextra ¢othesZ
or all those new clothes he could not control. Neverthelé®sso ered a less
damning rationalefor the unform, which was that it would ultimately be
less epensivefor theparents. Catholic educators drew children closer to the
world o the clergy and religious who likewise saaed consumer pleasure
for the greater goal o expressing spiritual values and religioudiation.
Just like the religious habits and clericals, forims would be material aids to
control the students while they ideally inspired respect and admiratiom
onlookers.

e contention that urforms were a money-saving proposition wag no
universdly acceptd, however. Wiile Caholic shools usel budgeting as an
argumentfor uniform adoption, the dioceses recognized ttiat somefami-
lies it could be an added psnse. e syerintendent o Catholic schools in
Philadelphia, Father Edward M. Reillgrbade the policy o fercing children
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Figure 10. Children erggramochial school, 1944. Courtesy o Special Collections
Research CentempledomiversiLibraries, Padéphia, Pa.

to abide ly a unform dress code when it proved an additional expeiuse
parents.Z# Geoge Bendimer, founder o Bendiger Brothers, a Philadelphia-
based urfiorm compary, estimated that at the end o World War 1l greibou
40 percent o Catholigrade-schoogirls in Philadelphia dressed in uftrms,
while all private and diocesan high school girls wore the$n. e studentgpic-
tured in gure 10 are entering their parochial school on 2 September 1944.
None o the children, even the girls farther back in the line, are wearing uni-
forms. In the distance, however, one can make out the faint image o three
high-school-age girls walking side by sideese girls appear to be uniforyl
dressed. Diocesan high schools were controlled by the bishop or cardinal
and his superintendent o schools, but pastors oversaw grade schoase
priests, alomg with the order o sisters who taght in the schools, decided
whether uniforms would be required, and thevere not supposed to man
date uniforms i epense was an issue. However, in all likelihood, a uniform
could be «foundZ for a needyrl i the pastor and principal were inclined to
adot a dress code.

Parochial schools had ¢nen to be the primary feeders o diocesan or cen-
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