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Aeneas Silvius Piccolomini, the future Pope Pius II, was the most out-
spoken humanist supporter of a fifteenth-century crusade after the fall 
of Constantinople. In his crusade writings from 1456–58, Piccolomini 
argued that that King Alfonso V of Aragon and Naples was the ideal 
figure to lead the crusade, portraying Alfonso as a Spanish imperator 
whose qualities matched or exceeded even the Pope and the Emperor, 
using classical rhetoric popular with Neapolitan humanists like Bar-
tolomeo Facio. Even after Alfonso’s death, Piccolomini celebrated the 
king as an exemplary ruler whose Spanish virtues brought peace to 
Italy and Spain and which could have restored Constantinople and 
healed a politically divided respublica Christiana. 
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When Constantinople fell in 1453 to Mehmet II (1432–81), Renais-
sance humanists championed a crusade to halt the Ottoman 

advance into Hungary and Transylvania.1 Aeneas Silvius Piccolomini 
(1405–64, elected Pius II 1458) was at the forefront of this movement. 
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Piccolomini, like his contemporaries Poggio Bracciolini, Biondo Flavio, 
and Andreas Contrarius, held that a crusade’s success rested upon the 
virtue of its leaders. Despite his initial attempts to convince his patron and 
employer Emperor Frederick III (1415–93) to lead the crusade, by 1456, 
Piccolomini saw one princely candidate as surpassing all the rest: Alfonso 
Trastámara (1396–1458), the hereditary king of Aragon responsible for 
conquering the previously Angevin kingdom of Naples in 1442. In his ora-
tions, letters, and histories from 1456 to Alfonso’s death and the beginning 
of his papacy in 1458, Piccolomini developed an image of Alfonso as a 
Spanish imperator who could politically reorder a war-torn respublica Chris-
tiana just as the king had in Naples and Spain. Like his contemporary 
humanists in Naples, Piccolomini connected Alfonso as imperator with 
classical and early Christian imperial exemplars and emphasized the king’s 
contemporary power in the Mediterranean; in some cases, Piccolomini 
even depicted Alfonso supplanting Frederick. In his later autobiographical 
Commentaries, Piccolomini continued to defend Alfonso, (albeit critically) 
for his commitment to maintaining peace in the respublica Christiana, con-
trasting warmongers like Alfonso’s rival, Pope Callixtus III (1378–1458). 
Piccolomini pinned many of his and Christendom’s hopes on Alfonso, 
whose Spanish heritage Piccolomini saw not as a sign of foreignness or 
weakness, but of strength and virtue.  
 
I. Humanist Depictions of Alfonso in the Renaissance Historiography 
 
      Piccolomini’s arguments for Alfonso’s leadership of the Quattro-
cento crusade relate to larger questions about the humanist depiction of 
princes, especially Alfonso, which recent Renaissance scholarship has 
begun to address. Older historiography of Aragonese Naples frequently 
emphasized the propagandistic elements of Neapolitan humanism under 
Alfonso’s patronage. In his economic analysis of Alfonso’s kingdom and 
later biography of Alfonso, Alan Ryder argued that one of Alfonso’s 
savviest moves was to assemble a humanist court and start a literary cam-
paign, led by Antonio “Panormita” Beccadelli (1394–1471), to encourage 
“the magnification of Alfonso as a worthy focus of literary and artistic 
attention” to downplay his foreignness to the Italian peninsula.2 Jerry 
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        2. Alan Ryder, Alfonso the Magnanimous: King of Aragon, Naples, and Sicily, 1396–1458 
(Oxford, 1990), 306–07. Ryder observed that Alfonso’s success was rooted in “a fruitful inter-
action of Spanish and Italian genius, of energizing forces sufficiently akin in their common 
Mediterranean culture to harmonize, sufficiently dissimilar in their historical development to 
yield a hybrid of tough originality.” See Ryder, �e Kingdom of Naples under Alfonso the Mag-
nanimous: �e Making of a Modern State (Oxford, 1976), 365–66. 



Bentley dovetailed with Ryder’s conclusions, determining that Alfonso 
used humanists as courtly propagandists to solidify his image as a learned 
ruler, a task humanists were happy to carry out thanks to Alfonso’s 
largess.3 According to Bentley, Neapolitan humanists anticipated Machi-
avelli in emphasizing that a prince’s appearance of virtue over legitimate 
possession of virtue in order to justify morally Trastámaran political 
machinations.4 
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in Italy. See ibid., 60. 
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distinctive intellectual characteristic of its own. See Antonio Altamura, “Orientamenti bibli-
ografici sull’umanesimo nel sud-Italia,” Italica, 24, no. 4 (1947), 325–28, here 328; Francesco 
Tateo, “Le virtù sociali e l’immanità nella trattastistica pontaniana,” Rinascimento, series 2, 
vol. 5 (1965), 119–54, here 121–22. However, in identifying Neapolitan humanism as pre-
Machiavellian, Bentley also defined Neapolitan humanists as important only insofar as they 
anticipated Machiavelli, a Florentine. Compare Mario Santoro, “Humanism in Naples,” in: 
Renaissance Humanism: Foundations, Forms, and Legacy, ed. Albert Rabil (Philadelphia, 1988), 
296–331, here 296. 

FIGURE 1. Juan de Juanes, King Alfonso V of Aragon and Naples, Public Domain, 
https://commons.wikimedia.org/w/index.php?curid=79317159



       While some, like Fulvio delle Donne, still view Neapolitan humanism 
as propagandistic, recent scholarship reconsidered the rhetorical content of 
Neapolitan humanistic writings, particularly focusing on the humanists’ 
classical models and their treatments of Alfonso.5 Central to this conver-
sation was Bartolomeo Facio (1400–57), Alfonso’s official court historian, 
whose 1458 Rerum gestarum Alfonsi regis libri imitated Julius Caesar’s his-
torical Commentarii belli Gallici and Commentarii belli civilis but framed 
Alfonso in the role of imperial protagonist.6 Francesco Tateo explored the 
parallels between the Commentarii and the Rerum gestarum and closely 
examined how Facio drew explicit comparisons between the moral charac-
ters of Caesar and Alfonso, which, as Hester Schadee recently noted, used 
the humanist topos of virtue without focusing on particular virtues.7 
 
       Significantly, Emily O’Brien connected Facio’s Rerum gestarum to 
Piccolomini’s Commentaries, the autobiography Piccolomini wrote as Pius 
II between 1462–64.8 O’Brien advanced that Piccolomini adopted Facio’s 
Caesarean model to develop the story of his own life as an apologia for 
papal authority and to politicize his papacy as a Roman principate on par 
with the classical emperors.9 O’Brien highlighted how Caesar’s Commen-
tarii focused on rhetorical self-defense and “offered humanist historians an 
attractive model for illustrating a protagonist’s virtus through an account of 
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        7. Francesco Tateo, I miti della storiografia umanistica (Rome, 1990), 144, 152–53; 
Hester Schadee, “Alfonso ‘the Magnanimous’ of Naples as Portrayed by Facio and Panor-
mita: Four Versions of Emulation, Representation, and Virtue,” in: Portraying the Prince in 
the Renaissance: �e Humanist Depiction of Rulers in Historiographical and Biographical Texts, 
ed. Patrick Baker (Berlin, 2016), 95–108, here 106. Cf. Peter Stacey, Roman Monarchy and 
the Renaissance Prince (Cambridge, UK, 2007), 185. 
        8. Pope Pius II, Commentaries, trans. Margaret Meserve and Marcello Simonetta, 2 
vols, (Cambridge, MA, 2003), I.vii. 
        9. Emily O’Brien, �e Commentaries of Pope Pius II (1458–1464) and the Crisis of the Fif-
teenth-Century Papacy (Toronto, 2015), 5; and her “Arms and Letters: Julius Caesar, the 
Commentaries of Pope Pius II, and the Politicization of Papal Imagery,” Renaissance Quar-
terly 62 (2009), 1057–97, here 1060. 



his res gestae. �ey were particularly useful for defending military and polit-
ical actions, especially those that were ‘otherwise unjustifiable.’”10 Facio 
and Piccolomini both had much to justify: Facio had to defend Alfonso 
against accusations of military aggression, while Piccolomini needed to 
reconcile his calls for papal absolutism with his own conciliarist past.11 
Caesar’s posture of defense via “explanations [after the fact] for questioned 
and questionable actions,” the récit justificatif, was not necessarily rooted in 
objective historical reality, but in the artful reinterpretation of the past.12 
O’Brien and others have noted that Piccolomini likely read Facio’s Rerum 
gestarum in 1456, during his diplomatic mission to broker peace between 
the papacy and Naples at the conclusion of the Piccinino affair.13 
 
       However, Piccolomini adopted elements of Facio’s Rerum gestarum 
even before his Commentaries. Piccolomini associated Alfonso with classi-
cal and Christian imperial imagery in his calls between 1456 and 1458 for 
Alfonso to lead a crusade and, like Facio, held up Alfonso as a peacemaker 
in Italy in his 1458 history De Europa. �is challenges the scholarly view 
that Quattrocento humanistic imperial depictions of Alfonso were simply 
mercenary propaganda. Despite his connections with Neapolitan human-
ism, Piccolomini never relied on Alfonso’s patronage to survive; in fact, 
during his 1456 mission to Naples, at a critical juncture in his clerical 
career, Piccolomini had to convince Alfonso to make peace with his neme-
sis Pope Callixtus III, which according to the Commentaries frustrated the 
king.14 Moreover, although he became a cardinal after successfully negoti-
ating peace with Alfonso in 1456, Piccolomini had a difficult relationship 
with Callixtus, opposing the pope’s nepotism.15 Portraying Alfonso as 
imperial and a unifier of Christendom was a very risky political move, as it 
came at the expense of both Frederick III, Piccolomini’s long-time patron, 
and Callixtus III, who despised Alfonso.  
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di Alfonso il Magnanimo: I Rerum gestarum Alfonsi regis libri X di Bartolomeo Facio,” in: 
Studi su Bartolomeo Facio, ed. Gabriella Albanese (Pisa, 2000), 45–95, here 52; Paul Oskar 
Kristeller, Studies in Renaissance �ought and Letters II (Rome, 1985), 271–75. 
        14. Pius II, Commentaries, I.31.8, 1:157. Unless noted, all translations from the Com-
mentaries are taken from volumes 1 and 2 of the I Tatti editions. 
        15. Ibid., I.30.4, 1:149. See also O’Brien, �e Commentaries, 105. 



       Furthermore, on the surface, Piccolomini’s choosing Alfonso to lead 
the crusade makes little sense. In addition to his rivalry with the papacy, 
Alfonso had sponsored an invasion of Siena, Piccolomini’s hometown, to 
destabilize Callixtus’s authority and escape his promises to participate in 
the crusade. What did Alfonso have that the other princes at the forefront 
of the crusades movement—like Frederick, Callixtus, or Philip, Duke of 
Burgundy (1396–1467)—did not? Based on Piccolomini’s orations, letters, 
and histories about or addressed to Alfonso between 1456 and 1458, it was 
Alfonso’s Spanish and Gothic heritage which enabled him to pacify and 
maintain an empire across the Mediterranean, granted him a voluntas 
(will) and facultas (capability—moral, financial, or otherwise) to bring 
about a crusade which explicitly surpassed the respublica Christiana’s other 
princes, and made him an imperator, a ruler on par with ancient and early 
Christian imperial antecedents. 
 

II. Piccolomini and Alfonso’s Crusading Backgrounds 
 
       Despite Piccolomini’s enthusiasm for Alfonso as crusader king in the late 
1450s, the Sienese humanist initially hoped to spur Holy Roman Emperor 
Frederick III (1415–93) to crusade. Piccolomini and Frederick shared sub-
stantial history. Following his legal training in Siena (where he likely met 
Panormita for the first time), Piccolomini became a prominent diplomat.16 
He served as the Council of Basel’s secretary and transitioned from being a 
conciliarist secretary for anti-pope Felix V to priesthood and the Imperial 
chancery, where he served as Frederick’s secretary and trusted adviser; he was 
ordained bishop of Trieste in 1447 and of his hometown Siena in 1450.17 
While in Germany, he was crowned imperial poet laureate in 1442.18  
 
       After the fall of Constantinople, Piccolomini increasingly depicted 
Frederick as a crusader king. In Frederick’s obedience oration to Callixtus 
III in 1455, Piccolomini emphasized that, thanks to the emperor, the 
respublica Christiana “lack[s] neither the facultas nor the voluntas to exter-
minate the Turks.”19 However, although “the emperor endeavors against 
this pestilential beast and its evils,” Piccolomini argued that, because “there 
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        16. Jaime Leaños, “Opportunism or Self Awareness: �e Misunderstood Persona of 
Pope Pius II,” Imago Temporis, Medium Aevum, 5 (2011), 243–63, here 247. 
        17. Aeneas Silvius Piccolomini, Europe (C.1400–1458), trans. Robert D. Brown 
(Washington, DC, 2013), 6–8. 
        18. Ibid.; Reject Aeneas, Accept Pius: Selected Letters of Aeneas Sylvius Piccolomini (Pope 
Pius II), trans. �omas M. Izbicki et al. (Washington, D.C, 2006), 26, 30, 34. 
        19. Ibid.; Orationes politicae, et ecclesiasticae, ed. Joannes Dominicus Mansi (Lucca, 
1755), 345. 



is need for all the faithful to drive back the Turks and avenge the affront 
to the Christian people,” a duty that “requires great cost and many men,” 
Pope Callixtus should join forces with the emperor.20 Piccolomini 
instructed the pope that “it now concerns you, and our Emperor, to do 
what must be done; for unless you, the two great lights, the first of all the 
heads of the world, the salt of the earth and protectors of the world, unite 
Christian men towards this work, there is no reason why we should hope 
either or why the Turks should fear a Christian army being assembled.”21 
Despite Piccolomini’s celebration of Frederick, the emperor’s failure to 
attend his own crusading Diets of Regensburg and Frankfurt (1454) and 
Diet of Wiener-Neustadt (1455) sunk Piccolomini’s hopes that the 
Emperor would unite the feuding princes of Europe to crusade.22 
 
       By 1456, Piccolomini had turned his attention from Frederick to 
Alfonso of Naples. Piccolomini and Alfonso also shared a history. Shortly 
after Alfonso’s seizure of Naples from the Angevins, Piccolomini wrote 
about Alfonso in his De viris illustribus, composed between 1445 and 1449, 
and characterized him as “a man of great spirit. No one in his time has 
been more severely tested by Fortune, yet there is also no one who so con-
sistently and surprisingly turns back into her favor than he.”23 Piccolomini 
concluded that Alfonso was “immeasurable in spirit, contemptuous of 
danger, devoted to luxury, variable in faith, a distributor of lavish wealth, 
with the disposition of a magnanimous man, both averse to and a practi-
tioner of trickery.”24 However, Piccolomini softened to Alfonso once the 
two began a personal acquaintance. One of Piccolomini’s most important 
diplomatic missions was to negotiate the marriage contract between Fred-
erick and Alfonso’s niece Leonora (1434–67) in 1450.  
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        20. Ibid., 344. “Adversus hanc pestiferam bestiam, et adversus haec mala conatus est 
imperator . . . propulsare Turcos, et illatam Christianae plebe contumeliam ulcisci omnino 
opus est omnium fildelium, magnoque sumptu, et magnis viribus indiget. . . .” 
        21. Ibid., 345. Piccolomini’s oration also stated that both Alfonso and Charles, Duke 
of Burgundy would aid the papal-imperial coalition. 
        22. Ibid., Reject Aeneas, 48. For Piccolomini’s frustrations with Frederick’s “vacillation” 
on the crusade, see Pius II, Commentaries, I.xiv. 
        23. Piccolomini, De viris illustribus, ed. Adrian van Heck (Vatican City, 1991), 80. “Vir 
magni animi, quo suo tempore nemo seviorem fortunam expertus est, quam tamen ipse mira 
constantia in favorem sui convertit.” 
        24. Ibid., 84. “. . . animi immensurati, periculorum, contemptor, luxurie deditus, fide 
varius, pecunie largus distributor, magnanimis viris affectus, numquam quiescens, doli vitator 
ac structor.” Emphasis van Heck’s. �is assessment echoed several of Piccolomini’s earlier let-
ters, in which he critiqued Alfonso’s ambitions and compared him to a serpent. See Ibid., Der 
Briefwechsel des Aeneas Silvius Piccolomini, vol. 61, ed. Rudolf Wolkan (Vienna, 1909), 176-
77, 201–02. 



       Alfonso had long flirted with the idea of going on crusade. During 
Alfonso’s victorious entrance into conquered Naples in 1443, a small 
theatrical performance held in front of the Tower of Royal Virtues on 
Alfonso’s triumphal arch depicted, according to Panormita, a scene 
acted out by “young Catalan [men] saddled atop small horses made of 
papier-mâché, armed with an Aragonese shield and a sword, who fought 
against a group of knaves [playing] Turks, who had monstrous heads.”25 
After the performance, a woman personifying Magnanimity, the virtue 
most associated with Alfonso in humanist texts, showed Alfonso “those 
barbarians would be chased away by the victorious Spanish and encour-
aged the king to understand that, if war against the infidels, who abhor 
the name of Christ, should be undertaken soon, the ready and able 
Spanish would undoubtedly be the victors.”26 Alfonso’s self-constructed 
image as crusader king evoked not only the humanist ideals of classical 
virtue, but also the medieval knightly tradition and his own Spanish 
roots. His Spanish virtues morally legitimized him and connected him 
to the “tradition of Reconquista, which guaranteed him success in this 
endeavor.”27 
 
       After his Neapolitan coronation, Alfonso claimed two titles tied to the 
crusading movement. �e first was the title of King of Jerusalem, which 
Alfonso held by virtue of his succession to the Angevin monarchy of 
Naples and used for himself in Neapolitan court documents by 1444.28 �e 
second was King of Hungary. Alfonso inherited the title King of Hungary 
in 1435 from Giovanna II, who had given Alfonso his initial claim to 
Naples as his brother’s fiancé; John Hunyadi (1406–56), regent of Hun-
gary, offered Alfonso kingship of Hungary officially in 1447, and suggested 
that Alfonso take the crown and lead a Hungarian-Wallachian army to 
attack the Ottomans. Although he accepted Hunyadi’s offer of the crown 
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        25. Joan Molina Figueras, “Contra Turcos. Alfonso d’Aragona e la retorica visiva della 
crociata,” in: La Battaglia nel Rinascimento meridionale: moduli narrativi tra parole e immagini, 
ed. Giancarlo Abbamonte (Rome, 2011), 97–110, here 101. “. . . il combattimento fra i caval-
lini e i Turchi che precedette la sfilata della grande Torre delle Quattro Virtù Reali.” 
        26. Antonio Beccadelli, De dictis et factis Alphonsi regis Aragonum et Neapolis libri quattor 
(Rostock, 1589), 110. “Ad animi excellentiam, subinde demonstrans barbaros illos ab Hispa-
nis victos fugatosque, ut intelligeret rex, siquando bellum suscepturus esset contra infideles et 
a Christi nomine abhorrentes, Hispano praesto esse ac procul dubio victores evasuros.” See 
Figueras, “Contra Turcos,” 102 n. 14. 
        27. Figueras, “Contra Turcos,” 102. “L’antica tradizione ispanica della Reconquista, 
garantendogli il successo di tale impresa. . . .” 
        28. Ryder, Alfonso the Magnanimous, 293. �e Angevins had laid claim to Jerusalem 
ever since Fulk V of Anjou in 1131. 



and promised to lead the attack, Alfonso became embroiled in Italian con-
flicts and the attack never proceeded.29  
 
IV. The Piccinino Affair: Alfonso as crusade saboteur? 
 
      While Alfonso fashioned himself as a crusader king in imagery and 
titles, his actions provide little evidence that he intended to follow 
through. Writing from Naples on September 30, 1453—the same day as 
Nicholas V’s (1397–1455) papal bull decrying Mehmet’s actions—
Alfonso pledged to muster his forces against the Ottomans “within three 
years.”30 Despite his public support for Nicholas V’s calls for a crusade, 
Alfonso displayed far more interest in Italian affairs, whether for personal 
reasons or to shore up his power on the peninsula. His Italian concerns 
included his relationship with Neapolitan noblewoman Lucrezia d’Alagno 
(1430–79), his attempts to expand Neapolitan trade and influence into 
Albania and the Balkans, his old grudge against his enemies in Genoa, 
and especially the elevation to the papacy of his former secretary and con-
sigliere (as well as Lucrezia’s uncle-in-law by marriage), Alfonso de Borja 
as Pope Callixtus III in April 1455.31  
 
      Perhaps thanks to Piccolomini’s encouragement, Borja quickly set his 
sights on securing his legacy: a crusade. Shortly after his election, Callix-
tus publicly vowed to “‘do everything in my power, even, if need be, with 
the sacrifice of my life . . . to reconquer Constantinople.’”32 Callixtus’s 
ambitions were stymied by a looming threat in the northern Papal States: 
the condottiero Jacopo Piccinino (1423–65) and his mercenary army, the 
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        29. Ibid., 300–01. For analysis of Alfonso’s titles, see Santiago Sobrequé Vidal, “Sobre 
el ideal de cruzada de Alfonso V de Aragona,” Hispania 12, no. 47 (1952), 232–52, here 233. 
For Hunyadi’s deal with Alfonso, see Ádám Anderle, “Alfonso V, el Magnánimo and the 
Hungarian �rone,” Mediterrán tanulmányok 6 (1978), 17–28, here 17. 
        30. Vidal, “Sobre El Ideal,” 249. “Que ans de tres anys screm ab nostre poder.” Vidal 
believed Alfonso specified this specific period so that he could secure the Italian peninsula’s 
peace, a promise he followed through on in his signing of the Treaty of Lodi in 1454. See 
ibid., 238. In 1451, Alfonso declared he was ready to assemble a diet. Ricardo Fubini, Italia 
quattrocentesca: Politica e diplomazia nell’età di Lorenzo il Magnifico, (Milan, 1994), 197. 
        31. For Lucrezia, see Ryder, Alfonso the Magnamonious, 393–400; Enrico De Rosa, 
Alfonso I d’Aragona: il re che ha fatto il Rinascimento a Napoli (Naples, 2007), 73–79 and 114–
15; Benedetto Croce, “Lucrezia d’Alagno,” in: Storia e leggende Napoletane (Bari, 1919), 85–
117, especially 101–02. For Alfonso’s Eastern European expansion, see Hankins, “Renais-
sance Crusaders,” 125; Ryder, Alfonso the Magnanimous, 301–05; Massimo Viglione, “‘Deus 
vult?’: cambiamento e persistenza dell’idea di crociata nella Chiesa (Rome, 2014), 78–80. For 
Genoa, see Ryder, Kingdom of Naples, 310–15 and Ryder, Alfonso the Magnanimous, 400–05. 
        32. Pastor, History of the Popes, 2:346. 



Bracceschi. Left without their lucrative contract from the Republic of 
Venice after the Peace of Lodi, Piccinino and his army pillaged through 
central Italy to support themselves until they arrived in July, 1455 at 
Siena’s outlying territories, where they seized four fortresses.33 Piccinino’s 
attack offended both the newly elected Callixtus and the Bracceschi’s old 
archnemesis, former condottiero and duke of Milan Francesco Sforza 
(1401–66). Sforza was in turn allied with the Medici, de facto leaders of 
Siena’s long-time rival Florence. Eager to deflect blame and reestablish 
itself economically following Constantinople’s fall, Venice allied with 
Florence and its old enemy Milan to oppose Piccinino’s forces.34 Only 
Naples remained neutral, which caused Milanese speculation that Alfonso 
himself was Piccinino’s patron and had arranged this invasion of Siena’s 
territories.35 
 
      �ough there is no explicit historical evidence supporting this accu-
sation, the Milanese theory that Alfonso orchestrated Piccinino’s invasion 
is plausible.36 Siena had been caught between Milanese, Florentine, and 
Neapolitan tensions earlier in 1450, when a group of 144 Sienese pro-oli-
garchic conspirators, fed up with the increasing democratization and 
turnover of the city’s Council of the People, conspired to overthrow the 
city’s government and institute a more oligarchic regime.37 �e conspira-
tors asked Alfonso to sponsor them.38 �is unsuccessful conspiracy left 
many pro-oligarchic forces in Siena, who looked with favor on Alfonso as 
a power who could back their efforts to replace the populist regime with 
an oligarchy, strengthened by the distant king’s protection. Many of these 
conspirators from the 1450 coniuratio were then involved in a 1455 parti-
san plan to hand the city over to Piccinino, his mercenaries, and, by exten-
sion, to Alfonso.39  
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       While it is uncertain if Alfonso devised Piccinino’s plan to invade 
Siena, the Neapolitan king undeniably benefited from the mercenary’s 
destabilization of northern Italy, which distracted the peninsula from Cal-
lixtus’s attempts to mount a crusade.40 After he broke his silence and 
stepped into the fray as a mediator between the papacy and Piccinino, 
Alfonso gained himself a reputation as peacemaker and secured a perma-
nent ally by forming a marriage alliance with the Sforza of Milan. By paci-
fying the Papal States, he also saved face with Callixtus, who was frustrated 
by the many obstacles to his crusade, including Alfonso’s continued refusal 
to contribute his forces to the crusade.41  
 
       Although Piccinino’s efforts to hold against the forces allied against 
him fizzled out in 1456, support for the crusade also waned, leaving 
Alfonso free to gain glory and renown by presenting himself as a crusader 
king and defender of Christendom without the fear of having actually to 
embark on a costly and risky war. After a defeat from a Milanese-Papal 
coalition, Piccinino retreated to Castiglione della Pescaia, a Neapolitan 
fortress, where Alfonso resupplied the Bracceschi.42 Piccinino captured 
Orbetello, cheering the Sienese conspirators who wanted him nearby until 
their coup, but Alfonso recognized that Piccinino was cornered.43 To extri-
cate him, Alfonso argued to Callixtus and his allies that ending hostilities 
would be the optimal outcome for all parties involved and Christendom as 
a whole: the Pope had been searching for someone to marshal a force 
against the Ottomans and in Piccinino, Alfonso suggested, the Pope had a 
perfect candidate.44 �is proposal was not well-received. Alfonso evacuated 
Piccinino and the Bracceschi to the Abruzzi provinces in October, 1456, 
where they remained until Alfonso sent them and his bastard son Ferrante 
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(1423?–1494) to launch a campaign against Rimini in 1457.45 �e conspir-
acy in Siena dissolved, resulting in many exiles and executions.46  
 
V. Piccolomini’s 1456 Diplomatic Orations in Naples: 

Alfonso as imperator 
 
       Despite Alfonso’s deflection of crusading responsibilities throughout 
the Piccinino affair and the historiographical consensus that Alfonso never 
intended to crusade, Piccolomini set his sights on Alfonso as the ideal can-
didate to lead the crusade.47 As bishop of Siena, Piccolomini represented 
the city at the peace talks in Naples between Alfonso and the Milan-Siena-
Papacy coalition.48 As talks concluded in spring 1456 after months of 
deliberation, Piccolomini gave two orations to Alfonso calling for his cru-
sade leadership, the first on May 10 and the second on June 6. �ese ora-
tions developed themes which Piccolomini’s later pro-crusade writing 
expanded on, including a celebration of Alfonso’s Spanish virtues and rep-
utation as peacemaker, as well as the promise of Alfonso’s authority over 
the respublica Christiana should he liberate the east. 
 
       Piccolomini’s first oration, given before the peace talks concluded on 
May 31, promised Alfonso future glory if he ceased his support of Pic-
cinino and led the crusade. Piccolomini hailed Alfonso “not as merely a 
man, but as a Christian man; not merely a Christian man, but a Christian 
king . . . and created by God not merely as a Christian king, but the most 
powerful and wisest of all the kings that Europe has and as a king a 
philosopher, something that is unheard of in our age.”49 Alfonso’s “power 
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of peacemaking and command over arbitration are things no one can 
doubt” and, for that reason, Piccolomini urged Panormita and all gathered 
for the talks to “open the ears of the king that he abandon Piccinino and 
restore peace against the Turks.”50 Piccolomini assured Alfonso that, upon 
their return from the East, “the returning kings of the North and the West 
will convene in Rome and will hail you as great imperator of the respublica 
Christiana.”51 Not only would Alfonso be celebrated on the Capitoline, in 
the Temple of Jupiter, hailed by noblewomen, virgin maidens, magistrates, 
and cardinals alike, but he would also be “conducted into St. Peter’s Basil-
ica as a prince of the Apostles,” where “Callixtus III . . . bestowing a lavish 
blessing upon him, will embrace him and warmly kiss him as an old father, 
and then withdraw to the inner palace, where they will have long conver-
sations among them both about the recent victory and about Spanish 
affairs.”52 Although Callixtus would doubtlessly have been infuriated by 
this, Piccolomini’s message was clear: Alfonso’s entrance into Rome and 
the Vatican would that of a Spanish imperator. 
 
      Piccolomini’s second oration reaffirmed the promises of the first. �e 
first part of the oration commemorated “the peace” between Piccinino and 
Siena, which Alfonso achieved through his “wise and divine judgment,” 
declaring that “we see today that that not only our city, but . . . all of Italy 
and indeed the whole of the respublica Christiana have recovered their 
well-being.”53 According to Piccolomini, Alfonso’s peace would spur the 
entire respublica Christiana to action against the Turks, who “will be 
humiliated and foiled by our consensus. In fact, when all the Hungarians, 
the Serbians, the Valachians, the Albanians, and the Greeks hear that 
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there is peace and concord in Italy, they will resist the Turks with invin-
cible spirits.”54  
 
       Piccolomini called for a renewal of unity between Alfonso and Callix-
tus, in language which evoked Frederick’s 1455 obedience oration but with 
Alfonso taking the emperor’s place: “�us, illustrious king, you must act! 
�is honor has been reserved for you and Callixtus the highest Pontiff, to 
restore the Christian religion, attacked on all sides and almost entirely 
destroyed, to its former glory.”55 Just as with Frederick, Piccolomini 
framed Callixtus and Alfonso as the lights of the West, “for the ancient 
East that formerly poured out the true light of faith to us now expects light 
and salvation from the West.”56 Piccolomini concluded his call to crusade 
by explicitly comparing Alfonso to the great ancient Christian emperors, 
stating that “we read often about Christian emperors and pontiffs sent 
from Spain who looked after the Catholic faith beneficially and splendidly, 
like �eodosius, Damasus, and others,” a tradition which Alfonso and Cal-
lixtus must carry on: “We trust that in our age the eastern kingdom will 
again be returned to Christ, the true and singular God, under Callixtus III, 
a pope divinely given, and Alfonso, the wisest and incomparable king, both 
Spanish.”57 Echoing the first oration, Piccolomini celebrated Alfonso for 
settling “through this one peace settlement all the quarrels of all Italy,” 
which signaled the “beginning” of his call to act like an early Christian 
Spanish emperor and defend the east.58  
 
VI. Piccolomini’s 1457–58 De Europa: 

Alfonso as “Master of Peace-Making in Italy” 
 
       Although Piccolomini’s mission was a success—Alfonso agreed to 
contribute fifteen galleys to the crusaders’ naval forces and the peaceful 
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conclusion of the Piccinino affair won Piccolomini his cardinalate—Pic-
colomini continued to expand the themes of Alfonso as Spanish imperator, 
peacemaker in Italy and the Mediterranean, and supplanter of Frederick 
III in De Europa. Written between 1457 and 1458, Piccolomini dedicated 
the text to Cardinal Antonio Cerdá y Lloscos (1390–1459), whose election 
to bishop and cardinal had been sponsored by Alfonso.59 Although the 
purpose of the work was ostensibly to detail the events in Europe which 
had taken place under the reign of Frederick III, the text dealt extensively 
with Alfonso’s virtues, conquests, and great deeds.60 Piccolomini’s chapter 
on Siena consisted almost entirely of an account of Alfonso’s peace-keep-
ing activities in northern Italy and an account of the Jacopo Piccinino affair 
that sympathetically represented pro-Alfonsine conspirators. 
 
       Piccolomini described Piccinino’s campaign in vague and generalized 
terms in De Europa, saving his characteristic passionate rhetoric for an 
indictment of his native city’s cruelty towards supporters of Alfonso, many 
of whom were pro-Piccinino conspirators:  
 

But while this peace released the Sienese from external conflict, it impli-
cated them more and more in internal conflict. For friends of the King, 
as if they had been the cause of the war or fomented the zeal of Piccinino, 
were either killed or exiled. Many perceived that there would be great 
danger in Siena if they were to stay, and so went into exile voluntarily, 
while those who stayed who were suspected were treated with such sever-
ity that even the Florentines thought it was too much. �ese evils aren’t 
over yet, and very little peace will be found in the city as long as new 
“conspiracies” are either dissimulated or invented. �e blood of our citi-
zens is strewn about the public square.61 

 
Piccolomini characterized this violent behavior against Alfonso’s support-
ers as unnatural and so abnormal that even Siena’s long-time enemy Flo-
rence, known for its civil wars and strife, thought the violence too great. 
Piccolomini stressed that this violence culturally crippled Siena: he empha-
sized the lamentation of the Sienese citizenry upon the exile of humanists 
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like Gregorio Lolli and Francesco Patrizi (the latter of whom fled south 
and became perhaps the most significant figure in political thought in the 
second half of the fifteenth century).62 Piccolomini concluded his lambast-
ing of the Sienese for their out-of-character viciousness with a reminder of 
a grim portent that preceded the Piccinino affair: a pregnant pony appeared 
at the city’s gates leading towards Rome, gave birth, and immediately died, 
“for it was a hermaphrodite and no sign of the female sex could be distin-
guished in it.”63  
 
      Piccolomini connected disorder in nature with disorder in politics, 
with one directly leading to the other, and used the Piccinino affair not to 
comment on internal Italian affairs but as proof of a larger disorder. Pic-
colomini argued that the culprits behind this subversion of nature and 
politics were the Ottomans, who introduced corrupting chaos into Chris-
tian society and culture.64 Piccolomini described the fall of Constantino-
ple as a religious desecration and a cultural dissolution: the Hagia Sophia’s 
famous decorations were destroyed, churches were turned to brothels, and 
bones of saints were thrown to dogs.65 �ough Piccolomini grieved over 
the Muslims’ actions, he reserved significant ire for the Eastern Chris-
tians. “It brings me shame to speak of the disgrace of the Christians,” he 
wrote, censuring the Eastern Christians for their greed, their fearfulness, 
and their lack of confidence, blaming them in part for the city’s fall.66 
Even greater disgrace, however, belonged to the Western Christians, from 
whom the Eastern Christians had requested aid, but “the ears of our 
princes were deaf (for shame!), their eyes blind, because they did not see 
that if [Constantinople] fell that the rest of the Christian religion would 
be ruined.”67 Piccolomini blamed the European princes’ disinterest on 
“their occupation with private rivalries or desires, which caused them to so 
neglect the public good.”68 
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       Piccolomini castigated Europe’s leaders throughout De Europa for 
their focus on their own personal desires over the safety of the respublica 
Christiana, with one exception: Alfonso. Piccolomini concluded De Europa 
with a chapter on Naples, which celebrated Alfonso’s virtues and drew 
extensively from Facio’s Rerum gestarum: 
 

In war [Alfonso] is serious and harsh, but in peace he is merciful and 
tame. . . . However, he hates crimes and does not permit any subjects to 
act with impunity. He has restored peace and security to Naples, which 
for many centuries previous had been a ‘den of thieves’ (Luke 19:46), to 
such an extent that you can take whatever highway you want without fear 
of robbers.69 

 
De Europa’s final lines show that Piccolomini esteemed Alfonso because he 
believed that the king could finally bring peace to a divided Italy just as he 
had done elsewhere, through conquest in battle and virtuous rule. 
 

Alfonso is a true progeny of the Goths, from whose blood he derives his 
rule over Spain and from whom Alfonso, without a shadow of a doubt, 
finds his origin. It was characteristic of the Goths to win battles and 
subdue kingdoms. . . . And so it is the same in Aragon, Catalonia, Valen-
tia, Sicily, and the part of Italy which is called “Greater Greece,” which 
Alfonso has truly fought, pursued, won and conquered. He has become 
the master of peace-making in Italy and seems to have moderated and 
arbitrated his deeds similarly in Spain.70 

 
�e benefits Alfonso brought to Italy were only possible precisely because 
Alfonso was a foreigner, a Gothic prince with a foothold on the Spanish 
and Italian sides of the Mediterranean. 
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VII. Piccolomini’s 1457 Letter: Alfonso’s facultas as a crusader king 
 
       Piccolomini thought a great deal about Europe and its disunity in 
1457. In addition to the Ottoman advance which threatened the harmony 
of the respublica Christiana, German princes and bishops, spurred on by a 
papal bull which demanded that tithes be taken up across Germany to fund 
the crusade, began to draft a Pragmatic Sanction against Callixtus to res-
urrect the conciliar movement, which concerned Piccolomini both due to 
his German connections and his new position as camerlengo of the College 
of Cardinals.71 Time was running out. If a crusade was not mounted soon, 
the princes of Christendom threatened to tear the Church and the papacy 
apart from within. 
 
       Reflecting on these themes in April, 1457, a few months before com-
posing De Europa, Piccolomini again called for Alfonso to crusade, framing 
his arguments through a description of the chaos in Germany and Eastern 
Europe, seen most visibly in the unjust punishment of László Hunyadi 
(1431–57) after his assassination of Ulrich of Celji (1406–56) in Belgrade. 
Piccolomini provided a more impartial account of Ulrich’s assassination in 
his 1458 De Europa. �ere, Piccolomini recounted how Ulrich, count of 
Celji, encouraged his nephew, the young king of Hungary Ladislaus (1440–
57), to return to Hungary after the king fled to Austria to escape the advanc-
ing Ottomans; Ulrich was motivated by political advancement, according to 
Piccolomini, as Ulrich’s nemesis John Hunyadi, who ran the kingdom in 
absentia for Ladislaus, died in the Siege of Belgrade in 1456.72 While cele-
brating the death of Hunyadi, whom he hoped to replace as regent, Ulrich 
was murdered by László Hunyadi, John’s oldest son.73 Piccolomini noted 
that Ladislaus “did not doubt that his uncle had been killed rightfully” for his 
attempt to grab power.74 Despite this, Ladislaus ordered László’s execution 
before he himself died shortly afterwards from leukemia.75 
 
       Contrasting De Europa, Piccolomini’s 1457 letter criticized Ulrich and 
lamented László’s execution. Piccolomini acknowledged László’s guilt but 
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saw his death as a massive loss for Christendom since, according to the 
letter, László “shattered the Muslims’ pride” during the Siege of Belgrade 
and served “the respublica Christiana no less in the Count’s murder than in 
his routing of the Muslims, for [both] were enemies of religion, the former 
domestic and the latter foreign.”76 �e term respublica Christiana recurred 
in Piccolomini’s other letters and became a crucial theme in humanist writ-
ings during and after his papacy: the proper state (in both the political and 
philosophical sense) of Christendom was one of order and unity.77 Now, 
however, threats from within and beyond the respublica, like Ulrich and the 
Ottomans, threatened that Christian unity. �e respublica had become so 
disordered that those who defended the Christian faith against these perils, 
like Lászlo, were executed by its leaders. 
 
       After Ulrich’s murder, many claimants descended upon Cilje, postur-
ing themselves as rightful heirs to the countship in unsubtle attempts to 
establish footholds in Hungary to make a bid for kingship—many 
declared themselves “heirs.”78 �e turmoil in Hungary in the wake of 
Ulrich’s assassination encapsulated a horrible truth for the respublica 
Christiana: the lords of Hungary, the barrier between Europe and the 
Ottomans, lacked the ability, the facultas to mount a crusade and perhaps 
could not even withstand another attack from the Turks. Piccolomini was 
not optimistic about Hungary’s chances: “Of the preparations against the 
Turks in Hungary I will write nothing because I have nothing certain; 
still, our most holy Lord attempts to stir and urge the Germans and the 
Hungarians.”79 
 
      Piccolomini saw Lászlo’s execution one of many portents of doom 
for the respublica Christiana in a year marked by ill omens in nature, 
including Haley’s Comet. Although Piccolomini decried the “larger part” 
of Europeans who spent 1456 in fear of “practitioners of the stars” 
prophesying doom, he acknowledged that “the comet which was seen 
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religionis essent ille externus iste domesticus.” 
        77. Piccolomini, Reject Aeneas, 6. See also James Hankins, Virtue Politics: Soulcraft and 
Statecraft in Renaissance Italy (Cambridge, MA, 2019), 472 n. 94. 
        78. Piccolomini, Epistolae familiares, Tiiv. “. . . alii ex testament heredes se dictantes. . . .” 
        79. Ibid., Tiiv–Tiiir. “De apparatu contra turchos in hungaria cum nihil certi habeam 
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this year has abundantly satisfied itself.”80 While Christendom won a 
decisive victory at Belgrade and halted the progress of Mehmet into 
Europe, Hungary suffered greatly as “the plague has run wild in many 
places, and wiped out a great part of the people, especially in Hungary. 
High grain prices this year have afflicted not only Italy but also Ger-
many, Greece, and many Eastern regions.”81  
 
       Piccolomini saw that Christendom desperately needed an organizing 
force to heal and reorder the natural and political chaos afflicting it. �at 
force was Alfonso. Piccolomini concluded his letter by declaring 
 

Hope [of victory against the Turks] does not seem great to me, unless I 
should see Your Highness with your fleet in battle array, armed on the 
great stern of that noteworthy ship, give the sign of departure against the 
Turks. For although the rest of the world’s princes have the voluntas to 
invade Greece, they lack the facultas; for if the voluntas of Your Highness 
should be present, nothing will be lacking.82 

 
In language that directly paralleled Frederick’s 1455 obedience oration, 
Piccolomini again replaced Frederick with Alfonso as the guiding 
princely voluntas of the crusade movement. In contrast to the lacking fac-
ultas of the princes of eastern Europe, Alfonso’s overflowing facultas 
could reorder the respublica Christiana and especially the borderlands sep-
arating Christendom from the Ottoman threat. One sharp contrast with 
the use of facultas in the 1455 oration confirms this: while Piccolomini 
argued in the oration that the time was right for a crusade as the respub-
lica Christiana, thanks to Frederick, possessed both the facultas and vol-
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        81. Piccolomini, Epistolae familiares, Tiiv. “Pestis multis in locis debachata magnam 
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        82. Ibid., Tiiir. “Mihi non magna spes fuerit: nisi viderim celsitundinem tuam classe 
instructa in magne illius memoranda navis puppe armatam; signum profectionis contra tur-
chos dare. Nam reliquis orbis principibus etsi voluntas est: non adest facultas qua greciam 
invadere possint tue sublimitati si voluntas affuerit nihil deerit.” 



untas to mobilize, by 1457 only Alfonso had the requisite facultas to actu-
alize a crusade.83 

 

VIII. Piccolomini’s Commentaries: �e Afterlife of Alfonso  

and the Renaissance Crusade 

 

        After Alfonso’s death and his own ascension to the papacy as Pius II 
in 1458, Piccolomini continued to develop facultas in his autobiographical 
Commentaries, written between 1462 and 1464. Facultas frequently 
appeared in the Commentaries whenever heads of state pursued or lacked 
the financial or moral strength to support a crusade. Phillip of Burgundy 
asserted the devotion of his “resources” and “body” to crusade after Pic-
colomini’s oration at the Diet of Regensburg.84 Ragusans at the Congress 
of Mantua promised to fight against the Ottomans “according to their 
capabilities.”85 Piccolomini punished the incestuous count of Armagnac by 
demanding that the count take up arms against the Ottomans “as soon as 
your faculties allow.”86 Piccolomini spurned Henry of Castile’s embassy 
after concluding “they had no power to offer the pope anything for the 
defense of the faith.”87 
 
       While his exploration of facultas built on his earlier writings, Piccolo-
mini’s treatment of Alfonso was far more candid in the Commentaries than 
before. According to Piccolomini, Alfonso supported Piccinino not as a 
distraction from the crusade, nor as a preemptive political strike against 
Callixtus, but because Alfonso was annoyed with the Sienese for making 
peace with Milan and Florence without consulting him.88 Piccolomini also 
questioned Alfonso’s judgment, suggesting that the king’s rivalry with Cal-
lixtus and his bitterness towards Siena’s duplicity had prevented him even 
from civility in his reception of Siena’s envoys.89 Piccolomini criticized 
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Alfonso for stalling the peace negotiations because of his distraction by 
Lucrezia d’Alagno, a married Neapolitan noblewoman and Pope Callix-
tus’s niece-in-law.90 Alfonso several times moved the location of the nego-
tiations so he could be near Lucrezia.91 Piccolomini spoke harshly of the 
king’s infatuation, incredulous that “a great king, lord of the noblest part 
of Spain . . . was at last brought low by love. He toiled for that woman like 
a slave! . . . �ough wise in everything else, in regard to this—and to hunt-
ing—he was stark mad.”92 
 
       Although Alfonso never fulfilled his promise to crusade, Piccolomini 
defended Alfonso’s commitment to the crusading movement and peace in 
the respublica Christiana in the Commentaries’s account of his death. Pic-
colomini made a récit justificatif for Alfonso’s life in his description of the 
king’s death: after Alfonso’s final sickness “kept him lingering forty days 
between hope of life and fear of death,” the king named his illegitimate son 
Ferrante as his heir, ensuring a peaceful transition of power in Naples after 
his death, left 60,000 ducats to the crusade and donated money to other 
holy causes, and received the sacraments before “the king died in sanc-
tity.”93 Alfonso rightly aligned his priorities after his forty-day illness to the 
fulfillment of his princely duties before death, “like a good Christian.”94 
 
       �is justification of Alfonso’s actions rhetorically strengthened Pic-
colomini’s own papal power. After his papal election, Piccolomini condi-
tionally supported Ferrante’s right to the Neapolitan throne, a plan which 
backfired when the Angevins challenged Ferrante’s claim and allied with 
Jacopo Piccinino in a bloody war which undermined the authority of both 
Ferrante and the pope at the start of their reigns.95 Piccolomini was still 
dealing from the fallout of this unrest as he composed the Commentaries. 
Piccolomini used the Commentaries to place the blame for the tumultuous 
first years of his papacy squarely on Callixtus. When Alfonso died, Callix-
tus declared that rightful control over the Neapolitan kingdom reverted to 
the papacy, intending to place a nephew on Alfonso’s vacant throne in vio-
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        92. Pius II, Commentaries, I.31.9, 1:157. “Mira vis amoris: rex magnus . . . ad extremum 
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lation of Eugenius IV’s and Nicholas V’s recognition of Alfonso as rightful 
king of Naples.96 Contrasting Alfonso’s death, Piccolomini granted Callix-
tus’s death little dignity: “As Callixtus gloated over the death of his enemy 
the king, imagining that the way now lay open for him to realize all his 
plans, he himself fell sick.”97 Piccolomini took pride that he had prophe-
sied Callixtus’s death: when he heard that Francesco Sforza supported the 
Trastámara claim to Naples, Piccolomini cried “‘[this] message will be the 
death of [Callixtus]!’”98 Callixtus died days later. If Alfonso’s death was one 
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FIGURE 2. Pinturicchio. Pius II at Ancona awaiting the arrival of the crusaders, 
Piccolomini Library, Siena Cathedral. https://commons.wikimedia.org/wiki/File: 
Pinturicchio_-_No._10_-_Pope_Pius_II_Arrives_in_Ancona_-_WGA17807.jpg



of pious redemption, Callixtus’s death was a cautionary tale about jeopard-
izing political peace for private ambition.99 As Piccolomini lamented, 
“How pointless are these human machinations!”100 
 
       As Italian conflicts flared up during Piccolomini’s papacy, princely 
interest in the crusade continued to wane. Piccolomini attempted to find a 
suitable princely replacement for Alfonso and eventually settled on Philip, 
Duke of Burgundy, but largely tried to position himself as the head of the 
crusade movement.101 However, when Piccolomini died in 1464 in 
Ancona, just as Venetian ships arrived to sail him east, any hope for a cru-
sade collapsed.  
 
       Piccolomini’s reasons for nominating Alfonso to lead the crusade are 
still ambiguous. However, while Piccolomini’s celebrations of Alfonso in 
the 1450s and beyond may read as humanist brown-nosing, Piccolomini 
knew, even before his papacy, that the crusade would be his legacy. It does 
not seem likely that Piccolomini, who readily flaunted his distaste for Cal-
lixtus and even his dissatisfaction with Frederick III, would task Alfonso 
with a mission so near to his heart simply for political advancement. Pic-
colomini’s adoption of Neapolitan humanism’s associations of Alfonso 
with imperial rhetoric and his development of Alfonso as a Spanish peace-
maker in Europe should push historians to continue to study more deeply 
how much hope Quattrocento Renaissance humanists placed in King 
Alfonso and his successors.
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�e figure of the Jesuit Francesco Antonio Zaccaria (1714–1795) is 
exemplary for considering the style that the controversy acquired in the 
early modern period, when he abandoned the strictly theological-doc-
trinal debate in an anti-Protestant function and also expanded to the 
legal, historical, and literary in defense of the rights of the Church and 
of the papacy. �is essay highlights and analyzes, in particular, the 
widespread eighteenth-century custom of anonymous writings. 
Authors did not want to escape censorship as much as to draw more 
attention to the contents and leave the writer the freedom of greater 
aggression of language and more effective apologetics. 
 
Keywords: Francesco Antonio Zaccaria S.J., (1714–1795), 
Lodovico Antonio Muratori (1675–1750), Catholic Education, 
Italian eloquence, Anonymous literature, Apologetics, Jesuits 

 

1. �e recent international success of the novel My Brilliant Friend by 
Elena Ferrante (New York, Europe Editions, 2012) has shown that a good 
book does not need an author. If one looks back on the intellectual history 
of the world, this truth finds other confirmations. Without wanting to dis-
turb the sacredness of the Old Testament’s writings, the epic stories of the 
medieval Chansons de geste, or the exotic mystique of the One �ousand and 
One Nights, just consider the fact that some masterpieces of modern 
thought, such as Charles-Louis de Secondat, Baron de Montesquieu’s �e 
Spirit of Laws (1748) or Cesare Beccaria’s treatise On Crimes and Punish-
ments (1764) went to the presses anonymously, only later recovering their 
now authoritative literary authorship. At the end of the eighteenth century 
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in Britain and Ireland, it seems that almost eighty percent of the published 
novels appeared anonymously.1 
 
       At that time, the anonymity of writing was necessary to safeguard 
against censorship and related criminal consequences. It was in 1537 when 
King Francis I of France first imposed on authors and printers the obliga-
tion of legal deposit, and as the intent to control was all too clear, authors 
began to hide their names or to camouflage themselves, and were not very 
inclined, especially when disputes were initiated, to sign what could have 
caused them suffering, imprisonment, exile, or death by burning at the 
stake. In the modern era, anonymity has become a form of protection that 
allows an author to hide, because the word—pronounced or written is the 
same—does not enjoy freedom.2 As long as the writing is under surveil-
lance, this process is quantitatively relevant and lively in its methods. 
Moreover, since the Ancient Regime ignored the idea of intellectual prop-
erty, which only became a subject of interest during the late Enlighten-
ment, the anonymity of such writings brought about multiplied success to 
the works, and to the objectives that were intended to be pursued in hiding, 
mostly through fiercely aggressive forms of controversy. And nobody 
would have dreamed of decrying plagiarism or claiming anything, except to 
assert proudly the authorship of the work, once it had achieved its goal or 
had found warm welcome in the right circles. 
 
2. Not infrequently, anonymity constituted a means of debut on the literary 
scene. It gave security to those of young age and to those with little expe-
rience. Sometimes it revealed talents that would bear fruit after some time. 
Publishing without a name often meant “making a name for yourself.” 
 
       A particularly exemplary case is the Venetian Jesuit Francesco Antonio 
Zaccaria (1714-95),3 who, not yet thirty years old, began to manifest his 
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good intellectual dispositions anonymously, initiating a controversy against 
the best-known man of letters of his time, Lodovico Antonio Muratori.  
 
       Zaccaria entered the Jesuit Order in the province of Austria on Octo-
ber 17, 1731. He completed his novitiate in Vienna and had started teach-
ing rhetoric in Gorizia, while at the same time he was dedicating himself 
to preaching in the Marian congregations and translating from French, 
although still left in manuscript form, the voluminous �e Roman History 
by the confreres François Catrou and Pierre-Julien Rouillé. In 1737 he was 
sent to Rome for theology studies, which he concluded in 1740, when he 
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assassinio di sua sagra reale maestà fedelissima Don Giuseppe I. re di Portogallo ec. ec. ec. Con un’ap-
pendice di documenti rari, ed inediti [. . .] (Ortignano: Nell’Officina di Tancredi, e Francescan-
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Pietro Priuli, Francesco. 

FIGURE 1. Portrait of Francesco Antonio Zaccaria, by anonymous author, of the 
second half of 18th century, preserved in the University Library of Bologna which 
authorizes its reproduction.



was ordained priest by the bishop of Pesaro, Filippo Spada, in the chapel 
of his palace on October 30, 1740. Appreciated for his good cultural skills, 
he was transferred from the province of Austria to the Roman province. 
 
       In 1740 Muratori, under the pseudonym Antonio Lampridio, pub-
lished the first draft (De Superstitione vitanda)4 of one of his most well-
known writings: Della regolata divotion de’ Cristiani (1747).5 �e chosen 
battle name, Antonio Lampridio, behind which everyone knew Muratori 
was hiding, was the anagram of his arcadian name: Lamindo Pritanio. And 
with this he had signed the De Ingeniorum moderatione in religionis negotio, 
which appeared in Paris in 1714 due to censorship, initiating the discourse 
on the rationalization of the Christian cult. As is well known, in his work 
Muratori contested in particular the “vow of blood” which the viceroy had 
pronounced in Palermo in an affiliated public ceremony on behalf of the 
Palermitans; that is, the vow that they would wholly defend, even to the 
point of bloodshed, the cause of the Immaculate Conception of the Virgin 
Mary, out of gratitude to the Madonna, who had protected them during 
an epidemic.6 
 
       �e opposition against Muratori was immediately numerous.7 �ose 
who contested his views noted that his cultured reasoning smacked of a 
Jansenism that criticized the naive popular faith of the Palermitans. Above 
all, due to the lawfulness of the vow, the discourse easily slipped on the doc-
trinal question of the original holiness of the Virgin Mary, as if the erudite 
Modenese wanted to justify heretics against the infallibility of the Church. 
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       Among the many anti-Muratorian pamphlets of the time, some 
signed by members of the Society of Jesus, the first writing of the young 
Venetian Jesuit appeared anonymously in Palermo.8 Several years later 
Zaccaria himself gave an account of how things went, revealing the names 
of the protagonists hidden by anonymity and claiming the authorship of 
his texts, while prudently downsizing the facts. 
 
       Father Francesco Burgio, a Jesuit from Buccheri,9 was among the 
first to defend the “bloody vow” (voto sanguinario) defined by Muratori 
in 1714. His 1729 writing, under the pseudonym of “Candido Parteno-
timo,” vigorously contested the positions of Muratori,10 thus provoking 
a new intervention on the subject by the learned Modenese. It was, in 
fact, in reply to the Sicilian Jesuit that the treatise De Superstitione 
vitanda was born, which had remained for a long time in manuscript 
form, only reaching the press in 1740 due to the interest of the Domini-
can Daniele Concina. But the new writing, rather than placating the 
controversies, rekindled them, and other texts appeared against Mura-
tori.11 It was then that Francesco Antonio Zaccaria tried his hand with 
the material and, as his first literary attempt, published three letters con-
testing Antonio Lampridio’s Superstitione Vitanda; however, as he later 
claimed, it was not he who sent the text to print; he had read the text as 
an opinion to the Palermitan confrere Alessandro Santocanale, whom 
he had assisted in 1722, when he had preached in the cathedral in 
Modena, where they would be together again in 1748.12 The fact is that, 
in 1741, after passing through the hands of Santocanale and Burgio, the 
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three letters were anonymously “printed by a zealous man in honor of 
the Virgin” in Palermo.13 
 
3. Reasoned and full of citations from the two Muratorian works, the letters, 
consisting of fifty printed pages, ended in urging the author’s repentance and 
his reconciliation with the Church. Lastly, there was a warning not to dis-
obey the constitutions of the Church and not to treat him (Lampridio, i.e., 
Muratori, “Man of such wisdom”) or the questions of the Virgin Mary and 
her cult with an attitude of censorship and with “excessive freedom.”14 
 
       Due to the interest of Giovanni de Luca, a young friar from the Veneto 
who was the author of a dissertation on the Immaculate Conception of the 
Virgin,15 the letters of Zaccaria were returned to be printed anonymously in 
Lucca, although still with the false editorial indication of Palermo.16 In 
addition to some minor variations, they included in the appendix a Lettera 
all’E.mo, e R.mo Sig. Cardinale N.N.,17 who is known to be Father Santo-
canale; this letter had first appeared in folio in Rome, anonymously and 
without editorial indications, and in Palermo the previous year.18 
 
       Later the Immaculist polemic continued, especially in Palermo, with 
dozens of pamphlets. Muratori responded in 1743, signing this time as Fer-
dinando Valdesio. Under this name, seventeen letters appeared as a cumu-
lative response to the protesters.19 �e sixth and seventh were dedicated to 
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        13. [Francesco Antonio Zaccaria], Storia letteraria d’Italia divisa in tre libri, il primo, e 
secondo de’ quali trattano de’ migliori libri usciti in Italia dal settembre 1748 fino al settembre 1749. 
Contiene il terzo importanti notizie di scuole introdotte, di musei, di osservazioni matematiche, di 
nuovi ritrovati, di scoperte anticaglie, di uomini illustri trapassati, e delle gesta loro, V: Dal settem-
bre 1751 al marzo 1752 (Venezia: Nella Stamperia Poletti, 1753), 432. 
        14. [Zaccaria], Lettere al Signor Antonio Lampridio, 51. 
        15. See Giovanni De Luca, De Immaculata B. Virginis conceptione dissertatio (Neapoli: 
Ex Typographia Januarii, & Vincentii Mutio, 1739). 
        16. See [Francesco Antonio Zaccaria], Lettere al Signor Antonio Lampridio intorno al suo 
libro nuovamente pubblicato: De Superstitione vitanda, &c. (Palermo: Appresso Antonino Cor-
tese, 1742.) 
        17. See [Zaccaria], Lettere al Signor Antonio Lampridio (1742), 49–94. 
        18. See [Alessandro Santocanale], Lettera all’Eminentiss. Signor Cardinale N.N., in cui si 
dimostra, con quanta ragione si debba attribuire alla concezione della Santiss. Vergine il titolo d’Im-
macolata [...] (Palermo: Nella Stamperia di Francesco Valenza, 17412). About the Roman 
edition, see G.M. [Gaetano Melzi], Dizionario di opere anonime e pseudonime di scrittori ita-
liani o come che sia aventi relazione all’Italia, I (Milan, 1848), 82. 
        19. See [Lodovico Antonio Muratori], Ferdinandi Valdesii Epistolae, sive Appendix ad 
librum Antonii Lampridii De Superstitione vitanda, ubi votum sanguinarium recte oppugnatum; 
male propugnatum ostenditur (Mediolani: Prostant venales Venetiis, apud Simonem Occhi, 
sub signo Italiae, 1743). 



the writing of Father Zaccaria, and the others were addressed to De Luca 
(I–V), the Jesuits Melchiorre de Lorenzo (VIII), Vespasiano Maria Trigona 
(IX–X), Burgio (XI–XIII), Santocanale (XIV), the canon of the Palermo 
cathedral Lorenzo Migliaccio (XV), the Augustinian Bonaventura Attardi 
(XVI), and the Jesuit Giuseppe Ignazio Milanese (XVII).20 
 
       �e impulsive Zaccaria would have immediately rebutted, so much so 
that he had promptly prepared three other controversial letters, although—
as stated later, without explaining anything—“for other reasons the print-
ing was then suspended.”21 One could hypothesize that from Rome, an 
attempt was made to calm the controversy in consideration of the fact that 
Muratori, in order to calm the Jesuits, had just published the first volume 
of Cristianesimo felice [Happy Christianity], in which he defended the Soci-
ety of Jesus in an exalting and moved apologia, representing the 
Paraguayan missions as a successful representation of early Christianity.22 
 
       However, no other authors remained. �e anti-Muratorian dispute over 
the vow of blood continued for some time even after the death of the illus-
trious Modenese provost of the Pomposa church and was not always 
expressed with due academic respect. Zaccaria himself complained, recalling 
a text by the Portuguese jurist Dionisio Bernardes de Moraes, which Mura-
tori’s grandson also recalled with indignation in his uncle’s biography.23 
 
       �e controversy over the vow of blood had dissolved, prudently stopped 
by Muratori himself, who no longer returned to the subject, devoting him-
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        20. See the presentation in the Florentine Novelle Letterarie, 4 (1743), n. 7 (Feb. 15), 
110–12, also reproduced in Emanuello Maria Giraldez Vesino, Dialoghi critici e apologetici 
[. . .] intorno al preteso eroico zelo di alcuni antagonisti del celebratissimo Lodovico Antonio Mura-
tori, fu bibliotecario del Serenissimo Signor Duca di Modena (Venezia: Nella Stamperia di Giam-
batista Albrizzi q. Girol., 1757), 162–166. 
        21. [Zaccaria], Storia letteraria d’Italia, V, 434. 
        22. See Lodovico Antonio Muratori, Il Cristianesimo felice nelle missioni de’ Padri della 
Compagnia di Gesù nel Paraguai, 2 vols. (Venezia: Presso Giambatista Pasquali, 1743–49). 
        23. See [Zaccaria], Storia letteraria d’Italia, V, 435, where, referring to the book by Dio-
niso Bernardes de Moraes, Coruscationes dogmaticas, universo orbi Terrae pro recta sacramenti 
poenitentiae administratione refulgentes, in varios distributas radios, quibus noxia praxis detegendi 
complices destruitur, atque variae propositiones tum Morini, tum Muratorii, tum aliorum dissipan-
tur [. . .] (Ulyssiponae: Typis Michaelis Rodrigues, 1748), he defined the author “subject by 
adventure more apt to unduly scramble such a great man, as still in my opinion at this point 
from the prejudices drawn out of the right path, than to dispute as a moderate, and learned 
theologians.” Gian Francesco Soli Muratori defined Bernardes de Moraes’ book “the most 
infamous, which has ever been published against Muratori [. . .] composed with too much 
hatred and liveliness [. . .] and chock full of injuries, slanders, contumelias, and villains” (Soli 
Muratori, Vita del proposto Lodovico Antonio Muratori, 142–43; also see 118). 



self to other studies, mainly historical. But the theological debate survived, 
fused and confused with questions of international politics due to the pres-
sures of Spain, while some late booklets of contestation still appeared.24 
 
4. For Zaccaria the anti-Muratorian confrontation, although officially con-
ducted through anonymity which scholars took care to reveal, constituted an 
exceptional literary debut. His career, which developed brilliantly, continued 
more or less serenely, although still crossing with the famous Muratori, of 
whom he became the successor in directing the Estense Library in Modena. 
 
       Zaccaria lived for some time in Pistoia (1745) expanding the field of his 
preaching in central Italy, starting with the Marches. He continued to 
explore archives and libraries in the cities where he went for ministry and 
devoted himself to historical and theological research, remaining in contact 
with numerous scholars of his time, both Italian and foreign, Catholic and 
Protestant, including Angelo Maria Querini, Giuseppe Garampi, 
Francesco Gori, Joannes Stilting, Scipione Maffei, Domenico Schiavo, 
Johann Salomo Semler, and Jean-François Séguier, among others. �en he 
went to Milan, where he took his final vows as a Jesuit on August 15, 1748. 
 
       He continued writing, sometimes anonymously or resorting to a pseu-
donym (Domenico Tabacco), and even more often in controversy with 
contemporary authors. 
 
       He contributed to the work of the Bollandist Society with scholarly 
communications. 
 
       In 1750, in Venice, he began, once again in anonymous form, the pub-
lication of the Storia letteraria, through which he intended to transfer to 
Italy the experiment of the Mémoires de Trévoux.25 He therefore promised 
to make a volume appear every year with a review of books printed in Italy, 
ultimately producing fourteen volumes. After the suppression of the Society 
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        24. Marco Iacovella, “«Fabbricatori di ciarle». La disputa sul ‘voto sanguinario’ attra-
verso il carteggio muratoriano (1740–1743),” Rivista di Storia e Letteratura Religiosa, 49 
(2013), 175–300. 
        25. �e first volume of the work, which appeared anonymously, had a second edition 
in the same year. �e author, however, revealed his name only in the preface of the second 
volume, responding to those who had criticized the initiative and inaugurating that series of 
controversies, apologies, and retractions that would have marked the development of the 
work, also worrying the religious superiors of Zaccaria. See Alfred R. Desautels, Les Mémoires 
de Trévoux et le mouvement des idées au XVIIIe siècle, 1701–1734 (Rome, 1956); and Robert J. 
Favre, Claude Labrosse, and Pierre Rétat, Bilan et perspectives de recherche sur les Mémoires de 
Trévoux, in: Les Jésuites au XVIIIe siècle (Paris, 1976), 237–56. 



of Jesus, his successor in Modena, Girolamo Tiraboschi, treasured this 
lesson and continued the literary experiment with the successful Nuovo 
Giornale de’ Letterati d’Italia, that appeared from 1773 to 1790. He thus 
made an important contribution both to current book production and to the 
historiographic reconstruction of the literary movement of his time and of 
the authors’ biographies. �e initial collaborators were the confreres 
Leonardo Ximenes, mathematician and astronomer; Domenico Troili, nat-
uralist and astronomer; and Gioacchino Gabardi, man of letters. To these, 
others were later added, such as Giambattista Roberti, Giuseppe Ignazio 
Crollalanza, Camillo Barbieri, Stanislao Bardetti, Giovanni Buongiuochi, 
Giuseppe Zauli, and Jacopo Belgrado, among others. �e work immedi-
ately sparked controversy. Zaccaria was at the center of a network of erudite 
literary, historical, and theological disputes, with well-known writers of the 
religious orders more hostile to the Society of Jesus, as well as with lesser-
known authors injured by the roughness of Zaccaria’s criticism. Jesuit supe-
riors were apprehensive about the continuous literary disputes triggered by 
the Storia, which adversaries called “an inexorable and terrible tribunal.”26 
In fact, the Father General of the Jesuits, Father Ignazio Visconti, was ready 
to ask for the cessation of the work, although he was prevented from doing 
so by Francesco III of Modena, to whom the publication had been dedi-
cated from the fourth volume onwards, as a greater guarantee to the author. 
 
       While Zaccaria refused the invitation of Cardinal Querini to take over 
the direction of the library he established in Brescia (1752), he took it upon 
himself to correspond on the Italian production of several French, 
German, and Dutch periodicals, including the Journal étranger, the Journal 
encyclopédique, and the Italienische Bibliothek. Francesco III Duke of 
Modena wanted him to succeed Muratori in the position of prefect of the 
Estense Library (1756).27 In his new office, he took care to enlarge the 
building and expand its collections with many foreign books. 
 
       Due to the fame achieved, various academies joined in, including the 
academy of the Catenati in Macerata (1751), the Colombaria in Florence 
and the academy of ecclesiastical history in Lucca (1753), the Etruscan 
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        26. Eusebio Eraniste [pseudonym of Giovanni Vincenzo Patuzzi], Lettere teologico-
morali in continuazione della difesa della storia del probabilismo e rigorismo ec. del P. Daniello Con-
cina, III (Trento [but Venezia, Simone Occhi,] 1753), LIV. Zaccaria replied to the Lettere 
with one of the volumes of the Storia letteraria d’Italia, VIII.2: Difesa della Storia letteraria d’I-
talia, e del suo autore contro le Lettere teologico-morali di certo P. Eusebio Eraniste ed altre Lettere 
d’un Mascherato Rambaldo Norimene (Modena: A spese Remondini, 1755). 
        27. See Enrico Rosa, “Tre gesuiti successori del Muratori nella Biblioteca Estense di 
Modena,” La Civiltà Cattolica, 89 (1938), II, 225–36 and 341–50. 



academy in Cortona and then the academies of Livorno, Crema, Reggio 
Emilia, Fermo and Busseto (1754), Palermo and Pesaro (1755), Mantova 
(1756), Crati (1757), Rovigo (1758), Capodistria (1760), those of Umbra 
in Foligno (1761), of the Pescatori Cratilidi in Cosenza and those of the 
Immobili in Alexandria (1762). He was also welcomed by the Roman 
Arcadia (1762), where he took the name Claristo-Sycionio.28 
 
       He committed himself to the conflict against Jansenism by reprinting 
works of various moralists, both Jesuits and non-Jesuits, with additions and 
integrations, and by promoting new works, such as Alfonso de Liguori’s 
Teologia morale, which he published with his preface.29 His doctrinal posi-
tions brought him many enemies and much criticism. 
 
       Because of anonymity, several polemical writings were wrongly or 
rightly assigned to the fatherhood of Zacharias, creating difficulties for him 
and embarrassment for the Society of Jesus. A delicate dispute started from 
the court of Naples in 1763 motivated by a bad review of Le Antichità di 
Ercolano Esposte that appeared in the Milanese Frusta Letteraria and was 
attributed to him. �e unhappiness of Charles of Bourbon, former king of 
Naples (1734–59) and now of Spain (1759–88) and the protests of 
Bernardo Tanucci reached, through the Neapolitan ambassador to the 
Holy See, Cardinal Domenico Orsini, up to the Jesuit superior general 
Lorenzo Ricci. Father Zaccaria was never a stranger to harsh criticism; on 
this occasion it came from Giuseppe Baretti, the true editor of the 
Milanese newspaper, even if he signed with the pseudonym of Aristarco 
Scannabue. �e lively Jesuit also worked to signal the monumental publi-
cation of the Herculaneum Academy in positive terms. But everything was 
in vain. In fact, to satisfy the King of Spain and his powerful Neapolitan 
minister, Father Lorenzo Ricci, for “reverence due to the sovereigns,” 
reluctantly and temporarily suspended him from his active and passive 
voice, imposed eight days of spiritual exercises and hurried to explain pru-
dently the Jesuit writer’s estrangement from the facts charged to him.30 
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        28. See Voti quinquennali celebrati dagli Arcadi nel Bosco Parrasio ad onore della santità di 
Nostro Signore Papa Pio VI, ([Roma]: Nella Stamperia Salomoni [1780]), 35. 
        29. See Hermann Busenbaum, �eologia moralis nunc pluribus partibus aucta a R.P.D. 
Alphonso de Ligorio [. . .] adjuncta in calce operis, [. . .] perutili instructione ad praxim confessa-
riorum. [. . .] Accedit etiam R.P. Francisci Antonii Zachariæ [. . .] dissertatio prolegomena de casui-
sticæ theologiæ originibus, locis atque prestantia. Editio quarta accuratius a mendis expurgata, 
novisque doctrinis [. . .] ab auctore ipso nunc primum locupletata, 3 vols. (Romæ: Sumptibus 
Remondinianis, 1760). 
        30. Rome, Archivum Romanum Societatis Jesu, Epp. NN. 20a, pp. 182–86. Giuseppe 
Baretti, threatened with the confiscation of the work and legal consequences by Bernardo 



       During his tenure in Modena, Zaccaria found himself at the center of 
anti-Jesuit tensions. An investigation into his work took place between 
1764 and 1765. �e cultural gaps and the lively and apologetic publishing 
activity brought him opposition on several fronts: not only with anti-
Jesuits inside the court, with particular reference to Pellegrino Niccolò 
Loschi, but also with the Roman Curia circles, which were eager for a 
greater diplomatic balance. His work Anti-Febronio, o sia Apologia polemico-
storica del primato del Papa (1767) was very unwelcome in the court and was 
prohibited in the Este territories.31 It offered the Duke, also under Aus-
trian pressure, a reason for removing him from the office of librarian. In 
April 1768, therefore, replaced in the library by his brother Giovanni 
Granelli, Zaccaria was recalled to Rome and was appointed as librarian in 
the Casa del Gesù, while Clement XIII provided him with a substantial 
pension. In Rome he resumed his work against the jurisdictionalism of 
Johann Nikolaus von Hotheim, publishing, in four tomes, the anonymous 
Antifebronius vindicatus (1771–72).32 
 
       �e subsequent suppression of the Society of Jesus (1773) left Zaccaria 
without means—principally without books—and he was obliged not to leave 
Rome after being briefly imprisoned in Castel Sant’Angelo. Cardinal Mario 
Compagnoni Marefoschi made his library available to him, thus allowing 
him to continue his studies and to print other works. Only with the advent 
of Pius VI was the order of restriction canceled, the pension he already 
enjoyed increased, and he was granted the jubilation of teaching ecclesiastical 
history at the Sapienza University, a course which had just started; he was 
also granted permission to recover his personal library from Bologna, where 
he had deposited the manuscripts on which he had been working. Out of 
gratitude, Zaccaria accompanied the Pope’s pastoral initiatives with his stud-
ies on the jubilee, the pontifical primacy, and liturgical rites. 
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Tanucci, who put pressure on the Venetian government, had to write two dense letters of jus-
tifications in December 1763. As a repair, a few months later he had particularly flattering 
words printed for Charles of Bourbon and his son Ferdinand IV, presenting with extraordi-
nary enthusiasm the first volume of the Antiquities of Herculaneum dedicated to paintings 
(Frusta Letteraria, February 1, 1764, no. 9, pp. 125–27). On the story, see Giuseppe Baretti, 
Scritti scelti inediti o rari di Giuseppe Baretti, con nuove memorie della sua vita, ed. Pietro 
Custodi, I (Milan, 1822), 97–81. 
        31. See Francesco Antonio Zaccaria, Anti-Febbronio [. . .] o sia Apologia polemico-storica 
del primato del papa consecrata alla santità di N.S. papa Clemente XIII contro la dannata opera di 
Giustino Febbronio, dello Stato della Chiesa, e della legittima podestà del Romano Pontefice, 2 vols. 
(Pesaro: Dalla Stamperia Amatina, 1767). 
        32. [Francesco Antonio Zaccaria], Antifebronius vindicatus seu Suprema Romani Ponti-
ficis potestas adversus Justinum Febronium ejusque vindicem �eodorum a Palude iterum adserta, 
& confirmata, 4 vols. (Cæsenæ: Apud Gregorium Blasinium sub signo Palladis, 1771–72). 



       Francesco Antonio Zaccaria died in Rome on October 10, 1795, and 
was buried in the Church of the Apollinare (the text of his tombstone was 
composed by the rector of the college, Father Giovanni Castiglione). He 
was a prolific author, and several of his writings remained unpublished, 
including Commentario della sua propria vita, among others. He also left 
behind an extensive collection of his correspondence over the years with 
the major intellectuals of the eighteenth century.33 
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        33. �e best biographical profile is that of Luigi Cuccagni, “Elogio storico, o sia breve 
storia della vita dell’abate Francesco Antonio Zaccaria, già individuo della soppressa Compa-
gnia di Gesù,” Supplemento al Giornale Ecclesiastico di Roma, 8 (1796), 193–352 (also Roma: 
Presso Giovanni Zempel, 1796); a list of Zaccaria’s works is on pp. 142–58 of the volume, 
but see also Backer, Carayon, and de Backer, Bibliothèque de la Compagnie de Jésus, VIII, 
1381–435; IX, 1900, 1911. See also Hugo Hurter, Nomenclator literarius theologiae catholicae 
theologos exhibens aetate, natione, disciplinis distinctos, V.1: �eologiae catholicae aetas recens (Inn-
sbruck, 19113), 484–98; Donato Scioscioli, La vita e le opere di Francesco Antonio Zaccaria, eru-
dito del secolo XVIII. Studio biografico e critico (Brescia, 1925); Enrico Rosa, “Gli scritti e il car-
teggio di F.A. Zaccaria in un archivio della Guipuzcoa,” La Civiltà Cattolica, 80 (1929), IV, 
118–30; Id., “La vita e le opere di Francesco Antonio Zaccaria,” La Civiltà Cattolica, 81 
(1930), I, 339–51; Id., “Nuovi documenti sulla vita e le opere di F.A. Zaccaria,” La Civiltà 

FIGURE 2. Frontispiece of the work of Francesco Antonio Zaccaria, Anti-Febbronio 
o sia Apologia polemico-storica del Primato del Papa. Parte prima polemica premettesi 
una istruttiva introduzione (…), In Pesaro, dalla stamperia Amatina, 1767 (digiti-
zed copy of the one kept in the National Library of Florence and available online). 



 

 
       For Francesco Antonio Zaccaria, his youthful confrontation with the 
great Muratori was a precious opportunity for his debut, as it was said then, 
in the Republic of Letters. But it was also a good training ground to master 
the technique of anonymous writing or pseudepigraphy, to which he later 
resorted several times with his sharp pen, to accompany that will of merci-
less censorship and the strong polemical taste of his personality, enhanced 
by Jesuit education and by the Society’s commitment to his defense. 
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Cattolica, 81 (1930), I, 509–17; Id., “Pubblicazioni e tribolazioni del P. F.A. Zaccaria,” La 
Civiltà Cattolica, 81 (1930), III, 27–40, 121–30; Pedro de Leturia, “Il concetto di nazione ita-
liana nel grande antigiansenista Francesco Antonio Zaccaria (1714–1795) secondo fonti 
dell’Archivio di Loyola,” in: Nuove ricerche storiche sul giansenismo. Studi presentati nella Sezione 
di Storia Ecclesiastica del Congresso Internazionale per il IV centenario della Pontificia Università 
Gregoriana, 13–17 ottobre 1953 (Rome, 1954), 231–57; Mario Zanfredini, “Zaccaria, France-
sco Antonio,” in: Diccionario Histórico de la Compañía de Jesús, Charles E. O’Neill, Joaquín M. 
Domínguez, eds., 4 vols. (Rome, 2001), IV, 4063–64; and Simona Negruzzo, "Zaccaria, 
Francesco Antonio," in: Dizionario biografico degli italiani, 100 (Rome, 2020), 321−23.

FIGURE 3. Frontispiece of the work of Francesco Antonio Zaccaria, Anti-Febbronio 
o sia Apologia polemico-storica del Primato del Papa. Parte seconda storica o sia Storia 
del primato del papa ne’ primo otto secoli della Chiesa. (…), In Pesaro, dalla stamperia 
Amatina, 1767 (digitized copy of the one kept in the State Library of the National 
Monument of S. Scolastica of Subiaco and available online).



       As in the case of the anti-Muratorian debate of Zaccaria’s juvenile 
years, as presented above, the absence of a signature in his work cannot be 
justified as the result of a fear of censorship, since it supported a major tra-
ditional theological line, nor can it be explained as the result of a need to 
escape the retaliation of an adversary, who was known to be a gentle and 
tolerant man, who also lacked strong political support capable of creating 
harassment for his opponents. It is easier, on the contrary, to imagine that 
the initial anonymity (later revealed by intellectual friends or by the jour-
nalists of the time) served to focus the reader’s attention on the written 
message and not on the author’s good or bad reputation, to intrigue the 
reader through the lack of knowledge of the true author, which also meant 
non-knowledge of the party to which the author belonged, leaving all to be 
discovered in the turning of the pages. �e pseudonymous literary market 
functioned well. �e topic treated by the anonymous author—obvious, 
logical, and consolidated—was therefore so strong and convincing in itself 
that it did not need either the embellished academic qualifications of the 
unknown author or his good reputation (if already consolidated). It is 
rather like saying vox populi, vox Dei. 
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Funding the Mission: Jesuit Networks, 
Outsider Access, and 

“The Origins of Marquette College” Revisited 
 

H. RICHARD FRIMAN* 
 

�is article explores the impact of external and internal challenges 
facing private donor networks for funding Jesuit overseas missions. 
Revisiting Garraghan’s influential study of “�e Origins of Marquette 
College,” the article reveals understudied sources of network disruption 
that facilitated outsider access to the Belgian Jesuit funding network for 
the Missouri Mission and how the outsider’s subsequent missteps 
enabled the network’s recovery. �e article adds to the growing litera-
ture on Jesuit finances and overseas missions by calling attention to the 
challenges created by divisions within networks over funding priorities 
and practices. 
  
Keywords: Jesuit financial networks, overseas missions, John 
Martin Henni, Missouri Mission  

 

On January 12, 1849, Bishop John Martin Henni of Milwaukee wrote 
his friend and supporter Father Joseph Ferdinand Mueller at the 

Ludwig-Missionsverein in Munich with surprising news.1 At a meeting in 
December, a wealthy Antwerp donor long supportive of Jesuit causes, 
Guillaume-Joseph De Boey, had pledged 75,000 francs ($15,000) with a 
down payment of 15,000 francs ($3,000) to establish a Jesuit college in 
Henni’s Wisconsin diocese.2 �is seminal event in the origins of what 
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        *H. Richard Friman is Professor of Political Science and Eliot Fitch Chair for Interna-
tional Studies at Marquette University. His email address is: h.r.friman@marquette.edu. He 
would like to thank colleagues in and outside of Marquette for their comments and sugges-
tions, the Jesuit Archives and Research Center (JARC) in St. Louis, the Archdiocese of Mil-
waukee Archives (AMA), and especially the anonymous reviewers.  
        1. John Martin Henni to Joseph Ferdinand Mueller, January 12, 1849. Translated from 
the German by Peter Leo Johnson from letters originally reprinted in the St. Francis Semi-
nary journal �e Salesianum. Below as Salesianum. �e collection is available at 
https://www.archmil.org/ArchdioceseofMilwaukee/history/MC-017-Henni-Letters.pdf.  
        2. Gilbert J. Garraghan, S.J., “Marquette University in the Making,” Illinois Catholic 
Historical Review 2, no. 4 (1920), 417–46, here 424, 426, 437–38, 445; Gilbert J. Garraghan, 
S.J., �e Jesuits of the Middle United States, online vol. 2 (Chicago, 1938 republished 1983–84),  



would become Marquette College in 1881, later Marquette University,3 
was more than a fundraising success.4 �e donation also represented a dis-
ruption to the Belgian Jesuit funding network for the Missouri Mission.  
 
       For decades Belgian Jesuits had worked to cultivate a private donor 
network for overseas missions. By the late 1830s they faced challenges 
from larger, rival fundraising institutions such as the Rome-backed Soci-
ety for the Propagation of the Faith. By the 1840s with the Missouri 
Vice-Province overextended and in increasing financial disarray, Jesuit 
leadership turned to restricting access to donors by the very overseas mis-
sions the network had been established to support. �is article explores 
the sources of the breakdown in the network that facilitated Henni’s 
access to one of its major donors in 1848. Scholarship on Jesuit financing 
of overseas missions through private donor networks has emphasized 
external challenges from governments, the Church, rival networks, and 
public backlash.5 �is article calls attention to additional challenges posed 
by internal network fissures.  
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Chapter 37 (here 352–54; also the source for the article’s subtitle quotation). See note 6 below 
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(Leuven, 2012); and additional sources referenced below. 



       Building on the path-breaking historical work of Gilbert J. Gar-
raghan,6 the article’s first section reviews the origins of the Belgian funding 
network for the Missouri Mission. �e section also introduces the impor-
tance of De Boey’s place in the network, and discusses the restrictions by 
the 1840s faced by representatives of the Missouri Vice-Province in access-
ing major donors. �e second section turns to Henni, his European 
fundraising experiences prior to 1848, and his path as an outsider into the 
network. Here the article reveals why and how the Belgian network frac-
tured. �e external shock of the 1848 revolutions in Europe and the dislo-
cation of the Swiss Jesuits increased network tensions. Faced with leader-
ship failures in responding to the dislocation, Antwerp Jesuits provided 
Henni with access. �e third section turns to how the funding network 
adjusted to the shock of the donation. Here the article reveals how mis-
steps by Henni in 1849 created opportunities for Jesuits in Belgium and 
the Missouri Vice-Province to reassert influence over the donation process 
through the use of intermediaries. �e article’s final section briefly turns to 
the implications of the case study for the broader literature on Jesuit fund-
ing networks for overseas missions.  
 

The Belgian Funding Network 
 
       Belgian donors were an essential source of funding for the Jesuit mission 
established in the Missouri Territory in 1823.7 Initially the donor network 
consisted of contributions by family members and other supporters of the 
young Belgians recruited as candidates for the Jesuit novitiate in the United 
States. �e network increased in reach and importance as the Superior Gen-
eral of the Society of Jesus, Father Jan Roothaan, granted the Missouri Mis-
sion independent status from the umbrella of the Maryland Mission in 1831 
and approved the creation of the Missouri Vice-Province in 1840.8 Early 
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        6. See Garraghan’s “Marquette University in the Making” and his multivolume work 
�e Jesuits of the Middle United States. �e latter is cited below by the online volume numbers 
available at http://jesuitarchives.org/virtuallygarraghan/. Chapter numbers are included for 
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        7. �is article explores only a portion of the mission’s history. For a focus on Central 
Missouri, see John T. McGreevy, American Jesuits and the World: How an Embattled Religious 
Order Made Modern Catholicism Global (Princeton, 2016), 63–103. 
        8. Superior General from 1829 to 1853. Garraghan’s dates on status vary, see �e 
Jesuits1, 314–15, 338, 490. On Roothaan’s emphasis on overseas missions, see Klaus Schatz, 
Geschichte der deutschen Jesuiten (1814–1983), Band I: (1814–1872) (Münster, 2013), 36, 38–
41; John T. McGreevy, “Restored Jesuits: Notes toward a Global History,” in: �e Jesuits and 
Globalization: Historical Legacies and Contemporary Challenges, ed. �omas Banchoff and José 
Casanova (Washington, DC, 2016), 131–46, here 136–38; McGreevy, American Jesuits and 
the World, 14–15.  



Belgian recruits to the United States included Pierre-Jean De Smet, James 
Van de Velde, and John Anthony Elet who would all play critical roles in the 
Vice-Province as discussed below.9 Fundraising trips back to Europe by 
these Jesuits, replete with stories of work among the Indians in Missouri and 
points west and the need for more resources and staffing, expanded the reach 
of the financial networks. During the late 1830s what David Brumbach 
describes as “ecclesiastical authorities” in Rome sought to bring Belgian 
donor networks into a centralized pool of fundraising for overseas missions 
under the auspices of the Society for the Propagation of the Faith. Still, the 
independent Belgian networks persisted.10 By the 1840s, funding dynamics 
changed as access to the networks tightened. Missouri Jesuits seeking access 
to Belgian donors required permission from Roothaan as well as the Belgian 
Provincial Father Charles Franckeville.11 Tracing these fundraising efforts 
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FIGURE 1. Engraving of Jean-Philippe Roothaan (1785–1853) by D. Desvachez. 
Public Domain. 



offers insights into network structure and helps to set the context that Henni 
faced in 1848.  
 

The Origins of the Network 
 
       Garraghan describes how Louis DuBourg, Bishop of Louisiana and 
the Floridas, laid the initial groundwork for the Missouri Mission.12 
DuBourg began with appeals in Europe and Maryland for Jesuit staffing 
and by cobbling together Indian mission funding from the U.S. govern-
ment and donations from east-coast Catholic congregations.13 In 1823 
DuBourg donated his farm in Florissant, Missouri to the Jesuits to use as 
the initial base for their operations. Faced with an outstanding mortgage 
and lacking funds to acquire and thus transfer full title to the property, 
DuBourg successfully appealed to the Society for the Propagation of the 
Faith for financial assistance in 1824 to pay off the mortgage and complete 
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        12. Garraghan, �e Jesuits1, 35. See also Annabelle M. Melville, Louis William 
DuBourg: Bishop of Louisiana and the Floridas, Bishop of Montauban, and Archbishop of Besançon, 
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FIGURE 2. Father Charles Franckeville, S.J., courtesy of KADOC-KU Leuven, 
Audiovisueel archief Vlaamse provincie van de Sociëteit van Jezus. 



the donation.14 Established in 1823 in Lyon, France, the Society was the 
outgrowth of an idea DuBourg first proposed in 1815 for establishing a 
“society for financing Catholic Foreign Missions.”15 Although the Society 
would occasionally provide support over the next two decades,16 the Mis-
souri Mission relied more on expanding its own donor network.17  
 
       Garraghan points to “M. Pierre Jean De Nef, director of St. Joseph’s 
College, Turnout in Belgium” as a primary figure providing support to the 
mission. De Nef had amassed considerable wealth and influence in the tex-
tile and wine trades and helped to fund the passage of DuBourg’s first 
waves of Belgian recruits to the United States.18 De Nef expanded his 
recruitment efforts in Belgium on behalf of the mission during the 1830s, 
sending contingents to the United States in 1832, 1834, and 1837.19 By the 
early 1830s, De Nef also had established an “informal missionary aid soci-
ety” in Belgium consisting of some thirty people including Guillaume-
Joseph De Boey.20 Among this society’s efforts, De Nef along with De 
Boey established a stock speculation company in 1832 to raise funds.21 De 
Nef continued to provide financial support to the Missouri Jesuits until his 
death in 1844.22 
 
       On arrival in Missouri, Belgian recruits wrote to De Nef about the 
mission’s needs.23 By the 1830s this role in appeals had fallen primarily to 
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        20. Brumbach, “Peter John De Smet,” 20. On De Boey’s support for religious causes in 
Belgium, donations to the Society for the Propagation of the Faith, and the Missouri Mis-
sion, see Garraghan, “Marquette University in the Making,” 424–25; Garraghan, �e 
Jesuits2(Ch37), 353–55.  
        21. Laveille, �e Life of Father De Smet, 64; Garraghan, �e Jesuits1, 373. Garraghan 
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De Boey’s wealth, �e Jesuits2(Ch37), 353–54.  
        22. Brumbach, “Peter John De Smet,” 28–29. 
        23. Garraghan, �e Jesuits1, 338–42. 



Pierre-Jean De Smet. Born into a wealthy, influential Catholic family in 
Termonde (Dendermonde), De Smet arrived in Maryland in 1821 and 
after studies at Georgetown joined the Missouri Mission in 1823.24 
Although involved initially in Indian mission work, in 1830 De Smet was 
appointed as procurator for St. Louis College.25 Transferred by DuBourg 
to the Jesuits in 1827, the college by 1829 had acquired enough land and 
local support to facilitate its initial foundation and subsequent state charter 
as a university in 1832, but by the 1830s was struggling financially.26 De 
Smet served for two years as procurator before petitioning to return to 
Europe for health reasons. Granted a deferment of his final vows, De Smet 
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FIGURE 3. Pierre-Jean De Smet. Library of Congress description: “Rev. Father 
Pierre Jean De Smet (1801–1873) Catholic missionary to Indian Territory.” 
Mathew Brady—Library of Congress Prints and Photographs Division. Brady-
Handy Photograph Collection. http://hdl.loc.gov/loc.pnp/cwpbh.03561. CALL 
NUMBER: LC-BH824-5343 <P&P>[P&P]



spent his time in Belgium garnering support for the Missouri Mission and 
petitioning for a return.27  
 
       While in Belgium, De Smet worked with De Nef to recruit new can-
didates, fund their travel, and expand the network of financial support. By 
the time he was prepared to return to the United States in November 1834, 
De Smet had collected the sum of 42,592 francs (over $8,500) and boxes 
of “vestments, altar furniture, books, paintings and scientific instru-
ments.”28 Illness during the voyage forced him to depart the ship in Eng-
land and return to Belgium. Even though he left the Jesuit order for health 
reasons, De Smet continued to work with De Nef raising funds on behalf 
of the Missouri Mission.29 In August 1837, acting on behalf of the 
Trustees of St. Louis University, De Smet negotiated loans totaling 
125,000 francs ($25,000) from Jesuit supporters in Ghyseghem 
(Gijzegem).30 During this period De Smet also began what would become 
a long relationship with De Boey. An admirer of De Smet’s mission work, 
De Boey contributed 10,000 florins ($4,000) to the construction of the St. 
Louis University chapel in 1836. In September 1837, De Boey also asked 
De Smet for the best means of sending future financial support and pro-
vided seven boxes of gifts to take back with him to the university.31 �at 
same year De Boey also financed the trip of one of his nephews, Guillaume 
Crabeels, to Missouri as one of De Nef’s latest class of recruits.32  
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nection with De Boey, see Edouard Terwecoren, “L’Affaire de Buck,” Collection Préces de His-
toriques: Mèlanges Littéraires et Scientifiques, vol. 13 (Bruxelles, 1864), 298–380, here 343. 



Network Access Tightens 
 
       During the 1840s, the financial strains on the now Missouri Vice-
Province increased with the costs of the Indian missions in Oregon and 
operations in Missouri including the drain of university expansion.33 Yet 
the avenues for Belgian support had become more complicated. Beginning 
in 1838, the Society for the Propagation of the Faith faced a challenge in 
its collection and routing of funds for overseas Catholic missions. �e 
Society’s success had prompted the rise of similar organizations. Although 
Belgian bishops had been participating in the Society since 1825, concerns 
that the funds they collected were not going to Belgian overseas missions 
led to a temporary separation.34 Austria-Hungary established the separate 
Leopoldinen-Stiftung in Vienna in 1829 to support overseas missions serv-
ing German-speaking communities.35 In 1838, King Ludwig of Bavaria 
backed the formation of the Ludwig-Missionsverein out of concerns that 
funds collected by dioceses in Bavaria beginning in 1836 and sent to the 
Society for distribution were serving French interests more than those of 
overseas German missions.36 �e Bavarian defection and risks that even 
more funds collected outside of France would bypass the Society for the 
Propagation of the Faith prompted the Sacred Congregation de Propa-
ganda Fide in Rome in January 1839 to call for an end to independent 
fundraising organizations.37 
 
       Although such a push threatened the De Nef fundraising network, an 
ongoing issue was the collection and distribution of funds already being 
routed through the Society for the Propagation of the Faith.38 �ese 
included funds collected through Belgian churches as well as by the Asso-
ciation of St. Xavier. Established in “about 1836” in North Brabant, the 
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Netherlands, to collect “funds for the Belgian Jesuits of western America,” 
this association had been folded into the Society for the Propagation of the 
Faith with the proviso that funds “collected would continue to be applied to 
the Jesuit Mission of Missouri.”39 According to Society for the Propagation 
of the Faith officials, Roothaan “personally distributed all monies allocated 
by Lyon to the Society of Jesus.”40 Yet this still raised broader questions as 
to the extent to which funds received by Lyon intended by the donors for 
the Jesuits were so allocated. For example, in practice the funds collected in 
the Netherlands were provided initially to “the Missouri procurator in Bel-
gium” who used the funds to cover travel costs of novices and “delivered 
[any remaining] to the procurator of the vice-province in St. Louis.”41 �e 
scale of the funding delivered in this manner was limited, averaging up to 
“about four thousand florins or sixteen hundred dollars annually.”42 By the 
early 1840s, the funding appeared to have dried up entirely.43 
 
       In this context, representatives from the Missouri Vice-Province 
arrived in Belgium seeking financial assistance. In November 1841, Father 
James Van de Velde traveled to Rome as procurator representing the Vice-
Province at the Jesuit triennial congregation.44 In this capacity and as 
rector of St. Louis University Van de Velde had written earlier to 
Roothaan describing financial needs made all the more difficult by annual 
debt service costs of approximately $3,200 including interest on the 1837 
Ghyseghem loans.45 Prior to the congregation meeting, Van de Velde trav-
eled to the Society for the Propagation of the Faith in Lyon seeking 
approval to fundraise in Belgium. He also requested and received permis-
sion from Roothaan to solicit funds in Belgium though “subject to the Bel-
gian provincial’s approval.”46 Franckeville initially approved Van de Velde’s 
request “but he subsequently withdrew his consent.”47 As a result, Van de 
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        40. Ibid., 500. 
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        42. Ibid., 500. 
        43. Ibid. 
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        45. Ibid., 498–99. 
        46. Ibid. 
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Velde spent December 1841 through July 1842 engaged in fundraising 
efforts with uneven success.48 Franckeville eventually did provide some 
assistance but with restrictions. �e most prominent example occurred in 
1842 when Franckeville brokered a loan from De Boey to the Missouri 
Vice-Province for 100,000 francs ($20,000), at five percent annual interest, 
to help with the construction costs of a Jesuit church for St. Louis.49 �e 
details were “negotiated personally by Franckeville, Van de Velde not 
meeting De Boey until all the details had been satisfactory arranged.”50 
Although addressing a fundraising need, the De Boey loan was one more 
debt obligation the Vice-Province could not afford. 
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FIGURE 4. Lithograph image of James Oliver Van de Velde, bishop of Chicago 
(1849–53), then of Natchez (1853–55). Unknown author. Created: circa 1853 date 
QS:P,+1853-00-00T00:00:00Z/9,P1480,Q5727902–1855. Preserved in St. Mary 
Basilica Archives, Natchez, Mississippi. Public Domain.



       Van de Velde’s experience in Belgium stands in marked contrast to De 
Smet’s the following year. His health improved, De Smet had successfully 
petitioned to rejoin the Society of Jesus in 1837 and from 1840 to 1842 
took on a leading role in the growth of the Missouri Vice-Province’s 
Indian missions.51 �e popularity in Europe of his reports and publications 
on these experiences combined with his extensive ties with De Nef’s net-
work created a more receptive environment.52 In the spring of 1843, De 
Smet acting “on behalf of the vice-province” returned to Belgium seeking 
a further loan of $10,000.53 Aided by a letter from the Missouri Vice-
Provincial to Roothaan requesting that De Smet be granted access to 
potential donors in England and Belgium, and with permission from 
Franckeville, De Smet was successful. By the time he departed Antwerp 
for home in January 1844, he had collected money and material worth 
between 125,000 and 140,000 francs including a loan of 70,000 francs 
($14,000) in Belgium.54 
 
       In September 1843, Van de Velde became Vice-Provincial of the Mis-
souri Vice-Province and was charged by Roothaan to provide a full account-
ing of its debt and interest obligations.55 With this information, he appealed 
again to Roothaan for assistance. Among the issues he discovered was that 
while contributions to the Jesuit missions from the Society for the Propa-
gation of the Faith had resumed, Roothaan had allocated 32,000 francs 
($6,400) to the Missouri Vice-Province with none of these funds earmarked 
for operations in St. Louis.56 Instead, Roothaan had used 12,000 francs 
($2,400) to cover partially the outstanding debt service on the Ghyseghem 
loans and distributed the remaining funds based on his sense of the other 
needs of the Vice-Province.57 In 1846, challenges increased when the Soci-
ety for the Propagation of the Faith changed its policies and restricted the 
funds allocated to Vice-Province for use only in the western Indian mis-
sions. �is shift prompted a further protest by Van de Velde to Roothaan, 
including renewed calls for Belgian church networks to establish a separate 

374                                                         FUNDING THE MISSION

        51. Carriker, Father Peter John De Smet, 31, 64. 
        52. Ibid., 66–67; Garraghan, �e Jesuits2(Ch21), 104. 
        53. Garraghan, �e Jesuits1, 501.  
        54. Ibid., 501–3; Garraghan, �e Jesuits2(Ch24), 292; Carriker, Father Peter John De 
Smet, 67; Bishop, Black Robe and Tomahawk, 102; Killoren, “Come, Black Robe,” 79–81. None 
of the authors mentions specific donors by name. 
        55. Garraghan, �e Jesuits1, 501. 
        56. Ibid., 507–8. In 1844 and 1845, the Society also allocated 40,000 francs ($8,000) to 
the western Indian missions. Roothaan placed these funds in an account in London. Gar-
raghan, �e Jesuits2(Ch25), 351–52, 436.  
        57. On the allocations, see Garraghan, �e Jesuits1, 508.  



funding society along the lines of the Leopoldinen-Stiftung.58 Opposed to 
such a step, Roothaan intervened in 1847 and the funding restrictions were 
dropped.59 Roothaan continued to determine the distribution of funds from 
Lyon and again used a portion to cover the Missouri Vice-Province’s debt 
service including on the De Boey loan.60  
 
       In 1847, now handling financial responsibilities at St. Louis Univer-
sity, De Smet returned to Europe as part of a new fundraising effort with 
Father John Elet.61 Elet had joined the Missouri Mission in 1823, served 
as president of St. Xavier College in Cincinnati since 1840, and was sent 
to Europe in 1847 as representative of the Missouri Vice-Province to the 
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FIGURE 5. Father John Anthony Elet, S.J., courtesy of the Jesuit Archives & 
Research Center, St. Louis, Missouri.



conference of procurators in Rome.62 As discussed in detail below, during 
this trip Elet came face to face with the political upheavals of 1848 and 
resulting displacement of the Swiss Jesuits.63 Elet and De Smet continued 
fundraising efforts until April 1848.64 Once again De Smet was successful 
albeit less so than his earlier trips, “collecting about 30,000 francs [$6,000] 
in donations.”65 Upon his return to the United States, Elet began duties as 
the new Vice-Provincial of the Missouri Vice-Province replacing Van de 
Velde who had been appointed Bishop of Chicago.66  
 
       �e financial challenges Elet returned to were considerable. Van de 
Velde had managed to address some during his tenure but more remained. 
�e debt obligations of the church in St. Louis as carried by the Missouri 
Vice-Province to Belgian donors totaled almost $40,000 by 1849 including 
the earlier $20,000 loan from De Boey.67 By contrast, the situation of St. 
Louis University was less tenuous. Financially separate from the Vice-
Province, the university under pressure from Roothaan had taken out a 
loan locally in May 1849 and used the proceeds to pay off the 1837 Ghy-
seghem loans.68 By early 1849 Elet had appointed De Smet as procurator 
and Assistant Vice-Provincial of the Missouri Vice-Province to help 
address financial issues.69 Since part of the answer would lie in in easing the 
debt burden, Elet appealed to Roothaan to allow the Missouri Vice-
Province to transfer the church and its debt obligations to the university 
but without success.70 In short, by the late 1840s the Vice-Province was 
desperately in need of financial assistance and having little success in 
obtaining relief.  
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Accessing the Network  
 
       Compared to the Vice-Province representatives, Henni, neither Jesuit 
nor Belgian, was an atypical prospect for fundraising success in Antwerp in 
1848. Born in Switzerland, Henni studied in Lucerne in 1824 and then 
Rome in 1826 for his clerical training. Henni selected the Sapienza Uni-
versity in Rome over Jesuit-run alternatives reflecting in part, as Johnson 
writes, “the current [Swiss] bias” against “’Jesuitism.’”71 While in Rome, 
Henni met Father Frederick Rese, famous for his missionary work in 
Africa and the United States, who was seeking, among other efforts, finan-
cial support and recruits for the Cincinnati Catholic diocese. Inspired by 
Rese, Henni left Rome to join the diocese in 1828. Long interested in the 
priesthood, he was ordained in 1829 and soon began efforts on behalf of 
the Cincinnati diocese’s German-speaking Catholics.72 Although these 
efforts would include fundraising in Europe during the 1830s, Henni did 
not seek support in Belgium. A brief review of this experience helps to set 
the context for what followed in 1848.  
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FIGURE 6. Bishop John Martin Henni. Photograph/Image courtesy of the 
Archdiocese of Milwaukee Archives. 



Fundraising Prior to 1848 
 
       In the summer of 1835, the Cincinnati diocese sent Henni on a 
fundraising trip to Europe. Although he appealed to the Society for the 
Propagation of the Faith in Lyon and Pope Gregory XVI in Rome, both 
demurred citing a lack of funds. With a letter of support from the Pope, 
Henni was more successful in visits to the Leopoldinen-Stiftung in Vienna 
and with bishops in Bavaria.73 After returning to the United States in the 
fall of 1836, Henni resumed his work. Continued success resulted in his 
“appointment as vicar-general of the Cincinnati diocese” in 1838.74 During 
his time in Europe, Henni did not seek assistance from the Belgian fund-
ing networks or other European Jesuit support. �e Jesuit presence in the 
Cincinnati diocese would increase in 1839 when Cincinnati Bishop John 
Purcell sought assistance from Roothaan concerning the Seminary of St. 
Francis Xavier (�e Athenaeum). �is request resulted in deliberations 
between the diocese and the Missouri Vice-Province, leading to a transfer 
of control in 1840 and Elet becoming the new rector of St. Xavier 
College.75 Although this would place Elet and Henni together in Cincin-
nati for the next few years, �omas Jablonsky writes that “this experience 
soured Elet on the man.”76 
 
       In 1843, bishops meeting at the Fifth Provincial Council in Baltimore 
nominated Henni to lead the newly established Catholic diocese in Mil-
waukee, Wisconsin. With the appointment approved by Rome, Bishop 
Henni arrived in the city in May 1844.77 Henni again faced the challenge 
of meeting the needs of a growing population of German-speaking 
Catholics and a diocese in financial distress.78 As in the past, he appealed 
to the Society for the Propagation of the Faith, the Leopoldinen-Stiftung, 
and supporters in Bavaria writing them all for assistance.79 While in 
Cincinnati Henni had advocated for the idea of a German-language sem-
inary to train priests as a longer-term solution to meeting the needs of the 
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diocese’s immigrant population.80 He continued to pursue this interest in 
his new diocese. Over the next four years even as financial pressures con-
tinued, Henni remained committed to the idea.81 Henni’s letter campaigns 
seeking broad support for the diocese generated some success with dona-
tions including 15,000 francs ($3,000) from the Society for the Propaga-
tion of the Faith and 8,000 florins ($3,200) from the Ludwig-Mis-
sionsverein.82 In early 1848, Henni traveled to Europe to enhance his 
appeals by fundraising in person. 
 

The Path to Belgium 
 
       �ere was no indication that Henni planned to visit Belgium in 1848. 
According to a story in the Daily Wisconsin printed prior to his departure 
for Europe, Henni’s destinations were “’Ireland, England, France, Switzer-
land, Germany and England.’”83 He arrived in England on March 7, 1848 
and then continued on through France to Rome shortly thereafter before 
arriving in Switzerland by the summer of 1848.84 Over the next fourteen 
months, he traveled extensively including visits to Lyon and Munich.85 In 
the fall of 1848, Henni wrote his friend Mueller at the Ludwig-Mis-
sionsverein providing updates on meetings and intended destinations. 
�ese letters trace a path from Switzerland to Belgium: beginning in late 
October with a report from St. Gall, Switzerland and followed by descrip-
tions of meetings with bishops in Strasburg and Cologne reached by way 
of Metz and Trevis (Trier), a brief stay with the Redemptorists in Lüttich 
(Liege), and then on to the Jesuits in Brussels.86 On December 10, 1848, 
Henni wrote Mueller from Brussels complaining that “‘Here I am with the 
Jesuits. With the collecting I am anything but pleased. I am a poor Beggar, 
do you think so?’”87 Henni noted further that should Mueller care to write 
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he could be reached care of Father P. [Paul] Hessels, the Jesuit Rector of 
the “’College of Notre Dame (Rue de l’Empereur), Anvers, Belgique, 
where I shall go soon.’”88  
 
       Understanding Henni’s access to the Belgian funding network 
requires additional background on the Jesuit response to Swiss refugee 
issue. In late 1847, the Swiss Provincial, Father Anthony Minoux, had 
managed to get his charges out of Switzerland, but their exodus was hap-
hazard and future uncertain. By the mid-1840s, the Jesuit presence in the 
Swiss Confederation had become a flashpoint in the political contestation 
between conservatives and liberals, divided largely along Catholic and 
Protestant lines, over cantonal and federal authority.89 Radical liberal back-
lash and calls for Jesuit expulsion intensified in 1845 as seven Catholic can-
tons established their own association, the Sonderbund, in the name of 
protecting “cantonal agency, community sovereignty, and control over reli-
gious practices.”90 In November 1846 as risks of expulsion increased, 
Roothaan had authorized Minoux to take whatever steps he deemed nec-
essary to protect his charges. Minoux’s planning was thrown into disarray 
in November 1847 with the onset of the Sonderbund War, the defeat of 
the Catholic cantons, and the association’s collapse shortly thereafter. �e 
Swiss Jesuits fled.91 By early 1848, Minoux, newly based in Strasburg, was 
exploring avenues for European resettlement for the Swiss Jesuits. With 
little success as political upheaval spread in Europe, Minoux shifted his 
sights to America.92 
 
       Minoux’s preference was to keep the Swiss refugees together, ideally 
in a separate scholasticate under his control that would be able to house 
them all while also allowing for their return to Europe should conditions 
improve.93 Minoux broached the idea of resettlement with Roothaan and 
the Belgian Provincial Franckeville, but, as he later explained, since “’no 
one could offer me anything better’” as far as “’permanency anywhere in 
Europe’” he focused his efforts on America.94 �e outreach to Franckeville 
can be interpreted in at least two ways. As discussed below, it likely 
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reflected Minoux’s interest in the Missouri Vice-Province as a possible 
location. A second interpretation is that the outreach was an appeal to 
Franckeville for help to relocate possibly in Belgium.95 As Schatz writes, 
Franckeville had “reacted dismissively to his [Minoux’s] first request” of a 
possible resettlement in Belgium, leaving Minoux no choice but to look 
abroad to America.96 Franckeville’s position appeared to change in late 
May 1848 as the refugees were preparing to leave for America. According 
to Minoux, Franckeville came to him and offered to “’keep the entire 
party’” in the Belgian Province.97 Yet the offer was too little too late. An 
advance Swiss contingent had left Antwerp in April, and Minoux, with 
assistance from Father Hessels in procuring an agent, had already booked 
passage for a larger group of over forty more refugees. Perhaps if the offer 
from Franckeville had come “‘fifteen days sooner’” rather than “four days 
before” departure things might have worked out differently, Minoux later 
wrote, but such was not the case.98 
 
       Elet had become aware of the Swiss Jesuit displacement in late 1847 
and wrote to Minoux offering to resettle some of the personnel in the Mis-
souri Vice-Province. Yet the planning and details that followed were any-
thing but clear. On January 22, 1848, Minoux replied to Elet with an apol-
ogy for not answering earlier. Minoux explained that he had been 
“’expecting certain and definite direction from Rome on the subject of 
America in general and my province in particular’” but in having received 
no reply had gone ahead and sent a first wave of “’fathers, coadjutor-broth-
ers and scholastics’” on to Lyon. He further expressed his hope that Elet 
would be able to work out the details of the next steps of their journey with 
the Provincial of Lyon.99 Elet had already met this first wave of Swiss 
Jesuits during his visit to the offices of the Society for the Propagation of 

                                                                   H. RICHARD FRIMAN                                                          381

        95. Both areas had been part of the Vice-Province of Switzerland, Lower and Upper 
Germany established in 1821 (which became a Province in 1826) until Belgian independence 
from the Kingdom of the United Netherlands and the creation of a separate Belgian Jesuit 
Province in 1832. Schatz, Geschichte der deutschen Jesuiten, 51–54. On this history and the 
influence of Swiss Jesuits in Belgium during the 1820s, and the return of displaced Dutch 
Jesuits from Switzerland in the 1830s, see Lindeijer, Luyten, and Suenens, “�e Quick 
Downfall,” 26, 32–34.  
        96. Schatz, Geschichte der deutschen Jesuiten, 112. 
        97. Minoux’s recounting of events in Garraghan, �e Jesuits1, 527. For a claim that the 
Belgian Jesuits “were most willing to receive” forty-five displaced Swiss Jesuits in 1848, see 
Lindeijer, Luyten, and Suenens, “�e Quick Downfall,” 45.  
        98. From Minoux’s standpoint, the passage had already been paid for and it was too late 
to recoup the funds. Garraghan, �e Jesuits1, 527, 529. 
        99. Ibid., 525. 



the Faith in early-January 1848, but was not fully prepared for what fol-
lowed.100 By March 1848, Elet and De Smet were back in Belgium having 
completed their fundraising efforts and were preparing to leave Antwerp to 
return home. Here Elet received a second letter from Minoux dated March 
20, 1848, noting his plans for a second, larger wave of Swiss Jesuits.101 Elet 
and De Smet left Antwerp on April 3, 1848, accompanied by a small party 
from the initial group of refugees.102 Meanwhile, Minoux instructed the 
larger group to assemble in Antwerp in preparation for a late May depar-
ture to America. Although no details had been confirmed as to what would 
happen on their arrival, Minoux wrote to Elet from Antwerp on May 16, 
1848, that this contingent would soon be on its way.103 Weather delayed 
the departure until early June. 
 
       After seeing his charges off, Minoux left Belgium. In July 1848, with 
the status of the Swiss refugees still in flux, Minoux and Henni met in 
Munich.104 Similar to Elet, Henni had become aware of the plight of the 
Swiss refugees during his travels and also saw in them the prospect of 
addressing critical personnel needs of his diocese. Minoux entered the 
meeting aware that the advance group of refugees in the Missouri Vice-
Province had not been able to lay any groundwork for establishing an inde-
pendent scholasticate. Although the larger group of Swiss refugees arrived 
in New York on July 19, news of the disarray that greeted them would not 
reach Minoux for several weeks.105 Exactly what Henni and Minoux dis-
cussed in their meeting is not entirely clear. In a July 29, 1848 letter to 
Elet, Minoux mentioned that Henni had “‘offered me his hospital as a res-
idence and place of shelter for my children. Is this agreeable to you?’”106 
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�e hospital, St. John’s Infirmary, was a recent undertaking, with Henni 
having only purchased the building in January 1848 and opened services 
with limited staff in May.107 Roothaan later described the 1848 interaction 
between Minoux and Henni differently. In a letter to Elet dated January 
27, 1849, Roothaan recounted the news he had just received from Minoux 
about the De Boey donation. He made no mention of the Henni hospital 
offer and instead wrote that “’Even before Father Minoux had sent off his 
subjects to America, Bishop Henni of Milwaukee had asked him for men 
with whom to start a college in Milwaukee. �e plan, however, could not 
be put into execution because the Bishop was without sufficient funds.’”108  
 
       Although this post hoc recounting has become the basis of the con-
ventional history, there is little supporting evidence. Minoux made no 
mention of such a proposal from Henni in his correspondence with Elet 
during 1848, nor did Henni in his letters to Mueller. It is likely that Henni 
raised the possibility of the Swiss Jesuits fulfilling his longtime goal of a 
German-language seminary during his meeting with Minoux. Similarly, 
Minoux likely recounted his frustrations to Henni concerning the events in 
Antwerp, the fate of the Swiss refugees in the Missouri Vice-Province, and 
his desire for an independent scholasticate. Yet five months would pass 
before Henni turned to Belgium seeking assistance. �e delay suggests that 
Minoux had offered no encouragement for such a trip and that Henni did 
not anticipate Jesuit support.  
 

The Path to De Boey 
 
       Johnson writes that “Henni was introduced to M. de Boey through the 
Jesuits in Antwerp.”109 He cites the pages of Garraghan’s discussions of De 
Boey’s assistance to the Belgian Jesuits, the Missouri Mission, and his long 
relationship with De Smet.110 Yet, none of these references offer a direct 
connection that would lead to an introduction. For example, De Boey’s last 
support for the Missouri Vice-Province was the 1842 loan brokered by 
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Franckeville that Elet was still struggling to service. Elet and De Smet had 
also left Antwerp in April 1848 with no evidence of their having met with 
or received any support from De Boey. Finally, there is no record of any 
relationship between Henni and De Smet at this time, let alone one that 
would lead to an introduction to De Boey.111 Johnson also cites two letters 
between Henni and Mueller, the first dated December 10, 1848, already 
discussed above, and the second dated February 9, 1849. In both, the only 
content of potential relevance is a brief mention that Henni could be 
reached care of Father Hessels in Antwerp.112  
 
       Hessels was the critical conduit. As discussed in the next section, he 
also figured prominently as an intermediary in subsequent disputes over the 
donation in 1849. Few details are available on the relationship between 
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FIGURE 7. Father Paul Hessels, S.J., courtesy of KADOC-KU Leuven, Audiovi-
sueel archief Vlaamse provincie van de Sociëteit van Jezus. 



Hessels and De Boey. Hessels would note years later that during the 1840s 
he had often approached De Boey, as he had others, to support Jesuit 
causes in Antwerp. De Boey also became his “’penitent’” and Hessels was 
at his side when he died in 1850.113 In December 1848, Henni stayed with 
Hessels during his fundraising trip to Antwerp and, having no prior con-
nections, relied on his host’s knowledge of the city’s donors. As noted 
above, Hessels had worked with Minoux to arrange passage for the Swiss 
refugees to flee through Antwerp. He also was well aware of the failure of 
the Belgian Provincial to act in time to prevent the diaspora and the short-
comings of Missouri Vice-Province in meeting their needs on arrival, and 
would have certainly shared these experiences with his guest. Henni 
undoubtedly expressed his sympathies over the refugees’ plight, described 
the needs of his diocese along with his dream of a German-language 
scholasticate, and mentioned the possible roles that the displaced Jesuits 
could play if only he had the resources. De Boey with his long support of 
the Missouri Vice-Province was a logical person for Henni to meet if only 
for a discussion of shared interests and concerns. Hessels made the intro-
duction and Henni left Antwerp with an unprecedented gift, rather than a 
loan, for a nonexistent college in a state where neither the donor nor the 
Belgian Jesuits had any prior connection. 
 

The Network Reacts 
 
       Back in Cologne by January 12, 1849, Henni wrote to Mueller sharing 
his good fortune. He noted his intent to purchase land for the college with 
the initial 15,000 francs ($3,000) he had received from De Boey and to 
travel to Strasburg to meet with Minoux “‘to get some members of his 
province to start the college.’”114 Henni conveyed little sense of under-
standing the ramifications of what had just happened in Antwerp or any 
inkling of how to engage with the Jesuit organizational structure linking 
Europe to the Missouri Vice-Province. For Henni the donation was a gift 
to establish a college with few if any strings attached. As he noted to 
Mueller, “‘the only condition is that two holy Masses have to be said every 
week for the future.’”115  
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Adding Intermediaries in Missouri 
 
       From the outset, Henni began to lose control over the donation 
process. Mueller immediately notified Minoux of the donation and 
Henni’s desire to meet. Minoux, in turn, wrote to Elet and Roothaan. On 
January 18, 1849, Minoux shared with Elet the preemptive message he had 
sent to Henni, dissuading the bishop from pursing a meeting. Since Wis-
consin was in the territory of the Missouri Vice-Province, Minoux had 
noted, any direct discussions with Henni would be “’useless’” and that all 
future deliberations over the proposed college were to be through Elet.116 
Henni’s reaction was muted. On January 24, 1849, he wrote to Mueller 
briefly noting the response and expressing the hope that Minoux would at 
least advocate for the Milwaukee project.117 With progress towards a col-
lege seemingly out of his hands for the moment, Henni continued his 
European fundraising efforts before returning to the United States in April 
and, following meetings, to Milwaukee in May 1849.118  
 
       Meanwhile, Minoux in his letter to Elet had also expressed his interest 
in the proposed college as a possible solution for the displaced Swiss 
Jesuits.119 Roothaan having heard from Minoux about the donation also 
wrote to Elet on January 27, 1849, with the same message, and in stronger 
terms called on Elet to place “’no obstacle in the way’” of the Swiss Jesuits 
obtaining the college in Milwaukee.120 Initially, Elet was less than support-
ive. His reply to Minoux on March 1, 1849, sought to dissuade interest in 
the project by raising concerns over the veracity of Henni’s support for the 
Jesuits, noting the poor socioeconomic conditions in Wisconsin, and by 
offering alternatives, including colleges and schools already under the 
Vice-Province’s administration in Bardstown and Louisville, Kentucky. 121 
In his reply to Roothaan on March 16, 1849, Elet was much more concil-
iatory. He noted his support for the Swiss Jesuits and the alternatives he 
had shared with Minoux, but stressed that he would move the Wisconsin 
project forward as directed.122  
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       After meeting with Henni in Milwaukee in June 1849, Elet came 
away with a more positive take on the project. In a July 15, 1849 letter to 
Minoux he shared his enthusiasm and approval. However, noting that the 
proposed role for the Swiss Jesuits was only based on a verbal arrangement 
with Henni, he also encouraged Minoux to dispatch representatives to 
Wisconsin to work out the details of the college ‘’in writing.’”123 On 
August 18, 1849, with Minoux’s support, Elet sent a delegation of Swiss 
Jesuits, Fathers Joseph Brunner, Frederick Hubner, and Anthony 
Anderledy, to Milwaukee with guidelines for discussing the new college.124 
Yet when they arrived, rather than addressing these guidelines Henni 
expressed his desire that the Jesuits begin groundwork for the college 
immediately. With details still to be addressed concerning the operation 
and ownership of the college, and illness affecting Huber and Brunner, no 
agreement was reached and progress stalled.125  
 

Adding Intermediaries in Belgium 
 
       �e absence of agreement, let alone one approved by De Boey, Minoux, 
or Roothaan,126 had not prevented Henni from moving forward. On August 
5, he purchased a house and eight adjoining lots that he mentioned during 
Elet’s visit as an initial location for the college.127 Henni had completed part 
of the transaction in July with a down payment of $2775.70 drawn against 
De Boey’s 15,000 franc note.128 In a letter dated July 27, 1849, Henni’s 
financial agent in New York acknowledged receipt on July 19 of the draft as 
well as the bill of exchange for 15,000 francs on the De Boey account in 
Antwerp, and expressed the intent to honor a likely second draft once it 
arrived. �e letter also noted that they had sent an inquiry to Antwerp as to 
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the process for accessing the remaining 60,000 francs ($12,000) and would 
notify Henni once they received a reply but did not expect an answer until 
early September.129 Since the first request for payment had used up much of 
the original note,130 the second draft and the inquiry to Antwerp concerning 
the remainder of the donation prompted a backlash.  
 
       Hessels wrote Henni expressing De Boey’s displeasure with the 
repeated requests for funding including cashing the initial annuity before 
its maturity and especially before an agreement had been reached on the 
final details of the college.131 Anderledy described what followed in a Sep-
tember 17, 1849 letter to Minoux. Uncertain as to how to respond, Henni 
had acted on Hessel’s advice to draft a letter to De Boey with his recollec-
tion of the details of the donation and turned to Anderledy for assis-
tance.132 �ese details were specifics that the Swiss Jesuits had been 
requesting from Henni since their arrival. �at Hessels had requested such 
a step also suggests that the Belgian Jesuits were seeking to clarify what 
Henni understood regarding the arrangement with De Boey. �e details as 
recounted by Henni and drafted by Anderledy included provisions for 
Masses, a college church or chapel, and, most important, the college’s 
administration and control. �e latter specified “‘�at the college shall 
belong to the Fathers of the Society of Jesus, the administration of it to be 
therefore in the hands of the Fathers of said Society [emphasis added].’”133 
Yet as later revealed by Franckeville, this language on ownership was incor-
rect since “‘nothing to this effect was stipulated when the Bishop was in the 
country [Belgium].’”134 According to Franckeville, De Boey’s desire was 
that the college would “provide a foundation for Masses in rather large 
numbers,” while the Jesuits were looking to place the Swiss refugees. An 
administrative role would serve this purpose, he noted, more than the addi-
tional pressures of ownership.135 Having already risked alienating De Boey, 
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at least according to Hessels, Henni agreed to Anderledy’s draft with the 
more restrictive language.136  
 
       With this draft in hand, Franckeville stepped in to formalize the final 
contract. In addition to the provisions noted above, the contract specified 
De Boey’s commitment to pay “’the sum total of 75,000 francs in annuities 
of fifteen thousand francs each year to wit, 15,000 in 1849, 15,000 in 1850, 
15,000 in 1851, 15,000 in 1852, 15,000 in 1853, notice to be given thirty 
days in advance and no allowance to be made for the cost of exchange or 
other costs.’”137 Henni had already received and exceeded the 1849 annuity 
and after hearing of De Boey’s displeasure with his financial transactions 
did not question this schedule. Henni signed the contract on September 
16, 1849, and wrote to De Boey thanking him and apologizing again for 
the financial misunderstanding.138 Yet even with these details sorted, the 
college project faced more delays. As conditions improved in Europe, 
Minoux began to withdraw the Swiss Jesuits back home beginning in late 
1849 and into 1850, and with their departure Roothaan withdrew his sup-
port for the college.139  
 

Epilogue 
 
       De Boey died on February 27, 1850, with the donation incomplete. 
On April 19, 1850, Franckeville notified Henni of De Boey’s death and 
that he had been verbally entrusted by the estate to work with Elet to com-
plete the donation. Franckeville listed 45,000 francs ($9,000) as the out-
standing amount and suggested that this might be disbursed along the 
lines of the original contract at 15,000 francs per year though he would be 
working out the exact details with Elet.140 �e reference to 45,000 francs 
is plausible given Henni’s two prior transactions that exceeded the initial 
annuity as discussed above. But some of these funds would disappear in the 
final transmission to Henni.  
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       According to Garraghan, Henni received the remainder of the dona-
tion in December 1850 routed through the Belgian Province and Missouri 
Vice-Province. On August 7, 1850, Father John B. Druyts, President of 
St. Louis University, wrote Bishop Van de Velde in Chicago with instruc-
tions to complete the transaction by transferring the “money or as much of 
it as remained uncollected ($7,533) to Henni as ‘full payment’ of the De 
Boey ‘legacy.’”141 On December 12, “Henni signed a receipt for the money 
‘being the balance (in full) of the grant made by Monsieur Chevalier G J 
De Boey of Antwerp in behalf of the Marquette College at Milwaukee in 
the State of Wisconsin.’”142 �is payment was less than the amount prom-
ised by Franckeville in April. Without any recourse, Henni made no men-
tion of the shortfall. �at same month he used the funds to purchase land 
better suited for the college than the property he had purchased in 1849.143  
 
       With the Swiss Jesuits no longer available for the college, Henni 
turned to the Missouri Vice-Province in renewed deliberations. By 1856, 
negotiations between Henni and Elet’s successor as Vice-Provincial, 
Father William Stack Murphy, had resulted in an expanded Jesuit presence 
in Milwaukee at St. Gall’s church and the creation of a “deed of trust” for 
the college property. In 1864 even though the college was not yet estab-
lished, the Wisconsin legislature approved its incorporation by the Jesuits. 
After further deliberations, Henni turned over the deed to the Jesuits in 
1868. Additional delays would hinder progress until Marquette College 
finally opened in 1881.144 
 

Conclusion  
 
       Although typically framed as a fundraising success, the De Boey dona-
tion to Bishop Henni was also a disruptive shock to the Belgian Jesuit 
funding network for overseas missions. Fractures over the handling of the 
Swiss refugee issue enabled outsider access to a Belgian private donor net-

390                                                         FUNDING THE MISSION

        141. Garraghan, “Marquette University,” 437; Garraghan, �e Jesuits2(Ch37), 373.  
        142. Ibid. 
        143. Garraghan notes the land cost $11,000, or roughly $3,500 more than what Henni 
received in December. �e financial picture is confused further by Henni’s claims during 
deliberations with the Vice-Province in 1856 that he still retained $5,000 of the De Boey 
donation. Garraghan, �e Jesuits2(Ch37), 385–86; see also Garraghan, “Marquette Univer-
sity,” 445; Jablonsky, Milwaukee’s Jesuit University, 22.  
        144. Although Roothaan continued to resist the project until his death in 1853, his suc-
cessor, Father Peter Beckx, reflecting on changing conditions in the Vice-Province and 
Henni’s offers of property for a church as well as the college, was more supportive. Garraghan, 
“Marquette University,” 438–46; Garraghan, �e Jesuits2(Ch37), 372–88. 



work that had taken decades to build. Jesuit leadership reacted to the dis-
ruption with surprise followed by efforts to reassert control. Financial mis-
steps by Henni in 1849 soured his relationship with De Boey and created 
opportunities for Jesuits in Missouri and Belgium to install intermediaries 
in the donation process. �ese intermediaries formalized more restrictive 
terms for the donation in line with network priorities and shaped the path 
and extent of its final disbursement.  
 
       Revisiting the donation offers a window into understudied aspects of 
the role of private donor networks in supporting the overseas missions of 
the Society of Jesus. Scholarship on Jesuit finances has emphasized the 
importance of private donors for the missions and the challenges in build-
ing and maintaining support networks. Finding potential donors and nav-
igating their stipulations were challenges that often paled in the face of 
greater threats posed by anti-Jesuit backlash, the complexity of nationalis-
tic agendas interwoven in private and public patronage, pressures from 
Rome, and competition from rival fundraising networks.145 �is article 
calls attention to ways in which divisions within networks over funding 
priorities and practices created additional challenges.  
 
       Although committed to supporting overseas missions, the Jesuit Supe-
rior General, Belgian Provincial, other Belgian Jesuits, Missouri Vice-
Provincial and other Missouri Jesuits had different expectations at times as 
to mission priorities and what such support ideally entailed. Financial 
shortfalls in the Vice-Province exacerbated these differences and requests 
for additional financial assistance were met with increased resistance and 
restrictions on accessing private Belgian donors. �e external shock of the 
1848 revolutions in Europe and the dislocation of the Swiss Jesuits 
increased these tensions further. Along with suggesting potential opportu-
nities, the dislocation added to financial needs of the Missouri Vice-
Province and brought the Swiss Provincial and his representatives in as 
new Jesuit actors seeking support from the Belgian funding network affect-
ing its deliberations with unexpected results. 
 
       �ese findings suggest the need for further research revisiting the 
financing of Jesuit overseas missions through private donor networks, and 
exploring the challenges posed by tensions within the formal and informal 
hierarchies linking Jesuit leadership in Europe to operations abroad. �e 
transformations of overseas missions in America into Vice-Provinces and 
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Provinces as operations expanded during the nineteenth century also 
increased funding needs, appeals for European and local support, and ten-
sions over mission priorities. �e article’s focus on the external and internal 
challenges faced by the Belgian funding network offers a starting point for 
inquiry into the extent to which similar patterns affected English, French, 
and other private donor networks behind Jesuit missions in America. 
Appeals to the Jesuit networks for educational assistance figure promi-
nently in this article and also merit further exploration as points of network 
tension due to the centrality of education to mission, extensive financial 
needs, and outsider appeals for Jesuit support. Further study has the poten-
tial to reveal network successes and failures and expand the reach of Jesuit 
historiography on the funding of overseas missions.
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An Investigation into the 
Histoire de la mission de Pékin, 1924–1932 

 
HSIN-FANG WU* 

 
In 1924, the Propaganda Fide launched an investigation into a book 
entitled Histoire de la mission de Pékin published under the name of 
A. �omas. “�omas” was rumored to be a pseudonym of Jean-Marie-
Vincent Planchet, a French Lazarist living in Beijing with a reputa-
tion for taking anti-Jesuit stances. �e investigation lasted for nearly 
a decade, finally ending in 1932 when the Propaganda Fide concluded 
that Planchet was the book author because of his supposed confession 
and ordered him to leave China. �is paper studies the process of this 
investigation, which evolved from a debate over the book’s authorship 
into an examination of a whole host of issues, including indigenization 
and the French Religious Protectorate, that impacted China’s Catholic 
communities from the 1920s to the early 1930s. 
 
Keywords: Jean-Marie-Vincent Planchet, Anti-Jesuit, Celso 
Costantini, French Religious Protectorate, Indigenization 

 

In November 1923, in Rome, an unexpected package was delivered to the 
desk of Willem Marinus van Rossum, prefect of the Propaganda Fide. 

Its contents were a book titled Histoire de la mission de Pékin, depuis les ori-
gins jusqu’à l’arrivée des Lazaristes (hereafter abbreviated ‘Histoire’) with the 
author listed as A. �omas. �e book was accompanied by a letter from 
Scheut Superior General Joseph Rutten.1 In the letter, Rutten, who had 
spent two decades in China and was familiar with missionary politics there, 
claimed that the Histoire was regrettable and an unprovoked attack on the 
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Society of Jesus. He found that in the book, the Jesuits in the seventeenth 
and eighteenth centuries were described as the rebels against the papal 
decrees related to the Chinese rites.2 �ey had intercepted the pontifical 
bulls and oppressed their opponents and other missionaries in China. 
Moreover, they had covered up these crimes by distorting the history of the 
China mission. In the next letters, Rutten claimed that the author was not 
�omas, but Jean-Marie-Vincent Planchet, a French Lazarist priest living 
in Beijing with a reputation for taking anti-Jesuit stances. Rutten worried 
that once Planchet’s authorship was publicly known, it would provoke a 
storm of protest from the Jesuits and have a lethal effect on the First Ple-
nary Council, a nationwide meeting of Catholic leadership to be held in 
Shanghai from May 15 to June 12, 1924.3 �e Propaganda Fide quickly 
began an investigation and concluded the case before the opening of the 
council.4 �e Histoire was removed from circulation in China due to its 
anti-Jesuit narratives and its violation of canon law requiring an impri-
matur for any ecclesiastical historical writing. Planchet was not, however, 
held accountable for its authorship. He was merely identified by the inves-
tigation as a collaborator who had shared his notes with �omas. �e case 
seemed to be settled, but in 1927, the investigation was resumed due to the 
unexpected publication of a second volume of the Histoire two years earlier. 
�is time, the investigation concluded that Planchet was the author, based 
on his private confession, and ordered him to leave China in 1932.  
 
       Since the investigation, historians and librarians have generally agreed 
that Planchet was the Histoire’s author, and that “�omas” was a pseudonym 
he adopted to escape the Catholic Church’s publishing regulations. However, 
this article discusses other possibilities of authorship based on the reports sub-
mitted to the Propaganda Fide by missionaries of different religious orders 
and by Celso Costantini, the first apostolic delegate to China. �ese reports, 
which are preserved in the Propaganda Fide Historical Archives and Vatican 
Apostolic Archives, not only present a multi-faceted picture of the authorship 
debate, but also provide a window into the world in which the Histoire was 
produced, circulated, and read in the 1920s and 1930s.5  
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       During these decades, the China mission faced both external and 
internal crises.6 Widespread anti-Christian movements fueled by rising 
Chinese nationalism and the political turmoil that continued even after the 
unification of China in 1928 created uncertainties for the mission. Friction 
between missionaries of different orders over preaching strategies and 
jurisdictions reached an unprecedented height. �e Vatican’s struggles 
with the French Religious Protectorate, through which the French author-
ities and missionaries claimed their guarding role for all Catholics in 
China, cast a shadow over the papal commitment to the training of native 
clergy and the creation of an indigenous church in China. In this context, 
the investigation of the Histoire went beyond its original goal of identifying 
the author. It revealed a more sophisticated political and religious situation 
in China with which the Catholic Church was coping. By examining the 
publication of the Histoire and the investigation’s reports, this article show-
cases a microcosm of the power struggles among the missionaries of differ-
ent orders, as well as the representatives of France and the Vatican, over 
the historical interpretation of the mission and its ecclesiastical hierarchy.  
 
The Book  
 
       �e two-volume Histoire was printed in 1923 and 1925 with the 
author given as “A. �omas.”7 �e first volume, priced at 15 francs, was 
published by Louis-Michaud, a Parisian publisher whose main publishing 
interest was poetry anthologies. In the second volume, however, the pub-
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lisher’s name was not found. One line at the bottom of the second volume’s 
title page draws readers’ attention. It reads, “Privately printed. �is work is 
not for sale.” 8 

 
       �e first volume consists of six sections: an introduction to China and 
Chinese religions; the Franciscan mission in Beijing in the thirteenth and 
fourteenth centuries; the Jesuit mission and the establishment of the epis-
copacy in Beijing (1601–90); the questions of the Chinese rites (1690–
1722); the persecutions of Christians from the death of the Kangxi 
emperor to the suppression of the Jesuit mission (1723–73); and the period 
from the Jesuit suppression to the arrival of the Lazarists (1773–85). �e 
second volume titled Histoire de la mission de Pékin: depuis l’arrivée des 
Lazarists jusqu’à la révolte des boxeurs continues the story to the end of the 
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nineteenth century. It is divided into four time periods: the period from the 
arrival of the Lazarists in Beijing to the closure of the former Jesuit 
churches (1785–1838); the period from the arrival of Lazarist Joseph-Mar-
tial Mouly, who was appointed as the apostolic administrator of Beijing in 
1846 and the first vicar apostolic of Northern Zhili in 1856, to the perse-
cutions in the 1850s (1835–56); the period from the division of the Beijing 
diocese into three vicariates apostolic to Mouly’s death (1856–69); and the 
period from the nomination of Lazarist Louis-Gabriel Delaplace as the 
vicar apostolic to the Boxer Uprising (1870–1900). 
 
       In the preface to the first volume, �omas stated his reasons for writ-
ing a book on the Beijing mission. Most of the earlier works on the topic 
were either unavailable or out of date at his time. �ose works that had sur-
vived overemphasized Jesuits’ evangelization in the seventeenth century 
and downplayed the roles of other Catholic missions to China including, 
for instance, the Franciscan mission in the thirteenth century, which had 
gained thousands of converts and even built a flourishing archbishopric in 
Beijing. �omas believed that “history is a severe teacher; it must not 
degenerate into an apology. And only the divine truth is immaculate; every 
human being, every human work, even the holiest one has its stains. �ere-
fore, it is still a service to the Church to expound impartially the virtues and 
faults of its best workers: the only legitimate and valid explanation of long 
periods with lack of success and with cruel setback.”9 He thus argued that 
knowledge of the unsuccessful experiences and rivalries among missionar-
ies in China that had been rarely mentioned in the previous writings, in 
particular those during the Chinese Rites Controversy, could benefit read-
ers and the Church. By collecting a number of unedited and unpublished 
church documents, as well as the latest research by other scholars, he 
claimed to present a more balanced and complete picture of the mission. 
However, these church sources made the Church suspicious about his 
identity. Since 1742, the Church had forbidden further discussion of the 
Chinese Rites Controversy, and the related documents had not been circu-
lated outside the Church. How could he have had access to these internal 
documents? His identity was under suspicion, resulting in an investigation 
that lasted nearly a decade. 
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Rutten’s Alarm  
 

         Rutten was a Belgian Scheut missionary, devoting himself to the Inner 
Mongolian mission from 1901 to 1920. While he returned to Europe in 
1920 for his new appointment as the Scheut superior general, he still kept 
his eye on China and continued fundraising for the Scheut medical mission 
there. When he came across the Histoire, the book’s anti-Jesuit narratives 
reminded him of the inter-order conflicts that had obstructed the develop-
ment of the China mission during his time as a missionary.  
 
       �e inter-order conflicts can be traced back to the seventeenth century 
when the China mission was entangled in theological debates over the 
Chinese rites and competitions over spheres of influence among nations 
and religious orders. �ese issues continued fermenting in Rome and par-
tially led to the suppression of the Society of Jesus in 1773. When the papal 
bull suppressing the Jesuit order was announced in China in 1775, the 
French Jesuit properties and posts in Beijing were transferred to the 
French Lazarists.10 �e Society of Jesus was restored in 1814, but the 
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China mission was not resumed until the arrival of three French Jesuits in 
Shanghai in 1842.11 In hopes of returning to Beijing, the Jesuits contacted 
Mouly, who administered the Beijing mission at the time. Mouly did not 
view the Jesuits’ plan positively, and urged them to stay instead in Shang-
hai for the benefit of the Church. �e Jesuits agreed. 
 
       In 1856, a transcription error related to missionary jurisdiction 
brought the inter-order conflicts to a head. �at year, the Propaganda Fide 
reorganized the China mission into apostolic vicariates under its direct 
control. �e former Beijing diocese was divided into three vicariates: 
Northern, Southwestern, and Southeastern Zhili. �e French Jesuits took 
charge of the last vicariate, while the French Lazarists administered the 
first two. When copies of the decree were sent to the Jesuits and Lazarists, 
a transcription error was made relating to the assignment of Southwestern 
Zhili. In Mouly’s copy of the decree, Southwestern Zhili was to be admin-
istered by the Lazarists. In the copy given to the Jesuits, it was to be 
administered by the Jesuits. �e Propaganda Fide quickly recognized the 
error in the Jesuit copy and sent a corrected copy. Although the Jesuits 
were in no way responsible for this transcription error, it had a toxic effect 
on their relationship with the Lazarists. In the Lazarist accounts, the error 
was viewed as evidence of the Jesuits’ unabated scheming to return to Bei-
jing. �is suspicion on the part of the Lazarists paved the way for lingering 
distrust toward the Jesuits into the early twentieth century.12 

 
       Rutten was familiar with this. His experience with the China mission, 
along with his love for the Church and maybe unspoken worries about the 
ongoing Scheut China mission, prompted him to take action. In his letter 
to van Rossum, prefect of the Propaganda Fide, dated November 5, 1923, 
he argued that �omas was merely a proofreader and that the real author 
was a French Lazarist priest living in Beijing. Rather than digging into the 
authorship issue, his letter put the emphasis on the potential danger the 
book posed to the China mission. He agreed with the book’s methodology 
that human mistakes should be identified. However, he pointed out that 
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the issues broached in the book, in particular the Chinese Rites Contro-
versy, were historical questions that had been resolved by the papal decrees. 
Nowadays, all missionaries in China, including the Jesuits, strictly 
observed papal instructions without dissent. In Rutten’s view, the book’s 
author simply exploited these historical issues to encourage readers’ distrust 
of the Jesuits instead of attempting to establish the truth.  
 
       Making the situation worse, the untimely publication of the Histoire 
in 1923 posed a threat to the upcoming Plenary Council in 1924. �e 
council, headed by Costantini, was intended to promote the indigenization 
of clergy and foster the cooperation among religious orders that had been 
outlined in Pope Benedict XV’s 1919 encyclical, Maximum illud.13 During 
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his preparation for the council, Costantini had toured vicariates and pre-
fectures across China, collecting questions and information. Rutten heard 
that Costantini frequently praised the Jesuits in public for their missionary 
success, which somewhat led to a rumor that the new apostolic delegate 
would favor the Jesuits in the council, particularly in one of the urgent 
issues to be discussed: the establishment of a Catholic university. 
 
       �e proposal for establishing a Catholic university was first raised in 
1912 by two Catholic intellectuals, Ma Xiangbo, an ex-Jesuit and founder 
of Aurora University in Shanghai, and Ying Lianzhi, a Manchu educator 
and publisher, who had submitted a joint petition to Pope Pius X request-
ing a Catholic university in China.14 In their proposal, the two intellectuals 
lamented that Catholic missionaries had rejected an invitation from the 
Qing court to teach at the Imperial University of Peking. �ey had failed 
to take advantage of the opportunity to teach elite Chinese students and 
thus gain influence over Chinese politics and society. As the Republic of 
China, which had been established in 1912, was desperate for a greater 
number of competent civil servants for the new regime, the Catholic 
Church, Ma and Ying argued, should take advantage of this new opportu-
nity and begin participating more in higher education. �eir petition did 
not bring about any immediate change. In 1917, Ying again raised the 
issue in a harsher tone.15 He admired the former Jesuits in the Ming and 
Qing dynasties who had proven that their scientific apostolate had won 
them the respect of the mandarins and literati and ushered in a prosperous 
era for the China mission. However, the current missionaries, in particular 
the French Lazarists in Beijing, were engrossed in inter-order competi-
tions and had failed to learn from history. �ey were afraid that praising or 
adopting the former Jesuit strategy would undermine their dominant posi-
tion in China. Rutten shared Ma’s and Ying’s view and was aware that the 
inter-order friction continued at the expense of the mission’s development 
into the 1920s. 
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       Rutten’s letter was enough to cause van Rossum to become concerned, 
so he wrote a reply demanding that Rutten disclose the name of the pur-
ported author.16 Rutten’s second letter, dated December 17, 1923, claimed 
Planchet as the author.17 �ree days later, he wrote another letter providing 
more evidence to support this claim.18 From his reading of the book and 
analysis of the sources, he inferred that the author must be a French priest 
and a missionary who had lived in China. He also must have close relation-
ships with Christian families in Beijing and must have conducted historical 
research. �e author was also obviously familiar with the Chinese Roman-
ization system used by the Lazarists. Most critically, according to Rutten, 
the author held an anti-Jesuit stance. Not many people had all of these char-
acteristics. Rutten concluded that Planchet was the strongest candidate. 
 
       Born in Jonzieux, France, in 1870, Jean-Marie-Vincent Planchet 
entered a Lazarist seminary in Paris in 1889 and joined the China mission 
in 1893.19 Before his return to France in 1932, he mainly stayed in Beijing, 
serving as the Beijing vicariate’s procurator and editing two Lazarist-run 
publications: a monthly periodical, Le bulletin Catholique de Pékin, and a 
yearbook, Les missions de Chine et du Japon. Planchet was also a prolific 
researcher of missionary history in China. However, his work, particularly 
regarding the history of the former Jesuit mission, was filled with animosity 
toward the Jesuits. He criticized the former Jesuits for their ineffective sci-
entific apostolate and poor number of conversions, which were an embar-
rassment to the Jesuits, Chinese Catholics, and some of his Lazarist con-
freres as well.20 

 
       To prove Planchet’s authorship, Rutten identified the similarities 
between passages in the Histoire and those in other works published under 
Planchet’s name. Some of Planchet’s sentences were reproduced verbatim 
in the Histoire without any reference to their origin, and others were 
slightly rewritten. Furthermore, Rutten noticed the similar antagonism 
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against the Jesuits in the Histoire and the works published under Planchet’s 
name, although the tone of the former was much harsher than the latter. 
For example, the tour of Cardinal Charles �omas Maillard de Tournon, 
the papal legate to China whose primary task had been to deal with the 
Chinese Rites Controversy in 1705–10, appeared both in the Histoire and 
in the latest issue of Les missions de Chine et du Japon published in 1923.21 
Rutten found both versions portrayed the unfortunate cardinal as a victim 
who had been persecuted by the Jesuits during his tour. In Les missions de 
Chine et du Japon, published in China with imprimatur, Planchet had only 
implicitly criticized the Jesuits, while in the Histoire, published in Paris 
without imprimatur, Planchet, hiding under the name of �omas, made 
direct accusations against the Jesuits. Rutten concluded that should van 
Rossum read the problematic passages in relation to each other, he would 
reach the same conclusion. 
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Under Investigation 
 
       Rutten’s three letters successfully prompted the Propaganda Fide to 
take action. In January, 1924, van Rossum notified Lazarist Superior Gen-
eral François Verdier, and demanded detailed information on the His-
toire.22 Verdier forwarded the letter to Stanislas-François Jarlin, vicar apos-
tolic of Northern Zhili, and François-Xavier Desrumaux, Lazarist 
provincial of North China, and asked that an investigation be opened into 
the origins of the book.23 Before the Lazarists completed the internal 
investigation, Jesuit Superior General Wlodimir Ledóchowski had taken 
action and sent van Rossum a letter of protest on February 25.24 

 
       Ledóchowski considered the Histoire evidence of a resurgent antago-
nism that had been expressed in the China section of the nine-volume 
Mémoires de la congrégation de la mission (hereafter abbreviated Mémoires), 
compiled by Lazarist Gabriel Perboyre from 1863 to 1868. In the early 
1870s, the Jesuits had filed detailed reports with the Propaganda Fide to 
accuse the Mémoires of defaming the Jesuits and violating the papal prohi-
bition on further discussions over the Chinese rites. In 1872, the Propa-
ganda Fide passed judgment and demanded Lazarist Superior General 
Jean-Baptiste Étienne issue a circular to his congregation ordering that all 
copies of the Memoires be completely abolished and suppressed.25 For 
Ledóchowski, the Histoire was nothing but a summary of the Memoires. He 
thus attached Étienne’s circular in his letter as a reminder of the hostility 
with which the earlier Jesuits had struggled and overcome.  
 
       Ledóchowski went on to present the authorship issue through two inves-
tigative reports completed by Joseph de la Servière, a Jesuit historian based in 
Shanghai, and Jean-Baptiste Debeauvais, the superior of the Jesuit Southeast-
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ern Zhili mission.26 Just as Rutten had pointed out in his letters, the two Jesuit 
consultants identified the striking similarities between the text of the Histoire 
and Planchet’s earlier articles. One of Planchet’s articles in the 1914 issue of 
Le bulletin Catholique de Pékin had received harsh criticism from the Jesuits 
and Chinese Catholics for its caustic portrayal of the former Jesuit mission. 
Jarlin had had to withdraw the entire issue to bring peace back to the China 
mission. �at article, however, was republished verbatim in the Histoire with-
out any reference to the original publication. Given the textual similarities, de 
la Servière and Debeauvais agreed that Planchet was the author of the Histoire 
hiding under the name of �omas. However, de la Servière's attitude was 
somewhat contradictory. In the second part of his report, he admitted he was 
inclined to consider Planchet “a victim of a breach of trust” instead of an 
author or publisher of the Histoire before there was clear evidence. However, 
he did know one thing for sure. When the Histoire was sold at the Beitang 
(North Church) in Beijing, as far as he knew, Planchet never raised the slight-
est protest against the book, while Planchet’s colleagues there did. 
 
       With these supporting reports, Ledóchowski concluded that the His-
toire met all the requirements for prohibition set by canon law.27 It violated 
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the papal decrees prohibiting further discussion of the Chinese rites. Its 
anti-Jesuit narratives perpetuated existing divisions among religious orders, 
destroyed Chinese Catholics’ confidence in missionaries, and caused a 
scandal for the Church. �erefore, he urged van Rossum to remove the 
Histoire from circulation immediately. And if necessary, the book should 
be banned. 
 
       One month after Ledóchowski submitted his complaints, Verdier 
handed his report to van Rossum on March 28.28 However, Verdier had 
reached a different conclusion, in that he believed �omas was a real 
person. He submitted three letters that were purportedly correspondence 
between Planchet and �omas as evidence that Planchet had only been 
indirectly involved in the composition of the book.29 Based on the contents 
of these three letters, it appeared that Planchet and �omas entered into 
correspondence beginning on July 1, 1921. Planchet had received a letter 
from �omas, expressing his interest in writing a history of the China mis-
sion with a focus on the Chinese Rites Controversy. He admired 
Planchet’s previous writing on this topic and wished to have Planchet’s 
advice on his project, or even to collaborate with him if that were possible. 
For reasons that are unclear from the contents of the letters, Planchet took 
eight months to reply. He wrote that he was very flattered and willing to 
offer his articles and extensive notes that he had compiled over time. He 
also admitted that, for a reason he did not disclose directly in his letter, his 
Lazarist superiors had removed his previous articles from circulation and 
prevented him from publishing a monograph on the subject. Given these 
circumstances, he was glad to know of �omas’s interest and was happy to 
permit �omas to use his notes freely, making revisions and adding sup-
plementary material as needed. Planchet attached just one condition to his 
offer of assistance. His name should not appear anywhere in �omas’s 
book; he had no intention of either receiving any credit from the work or 
of endorsing it in any way. One year later, in May, 1923, �omas sent a 
reply. He began by apologizing for his reply’s long delay because of poor 
communication between Europe and China. Having received the notes 
from Planchet, he had been working on his manuscript. He had incorpo-
rated Planchet’s notes, and in some instances, had even reproduced them 
entirely. �e book was close to completion, he claimed. He believed that it 
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would educate European readers on important issues related to China that 
also resonated with current European religious questions. 
 
       �e three letters were presented by Planchet to his Lazarist superiors, 
Desrumaux and Joseph-Sylvain-Marius Fabrègues, coadjutor vicar apos-
tolic of Northern Zhili, in the hope of justifying his decision to offer his 
notes to �omas.30 In the accompanying letters to his superiors, Planchet 
emphasized that his collecting historical documents associated with the 
past mission was not to derogate anyone but instead reflected a legitimate 
desire to remember the tradition and legacy of the mission. Furthermore, 
his historical research had earned him an international reputation. He had 
been accustomed to receiving requests for questions relating to the 
Catholic mission in China and the Far East in general. He had contributed 
to several publications, such as Encycopaedia Sinica, �e Catholic Encyclope-
dia, and �e Christian Occupation of China. For him, �omas’s letter had 
been merely another request for assistance, and most of the materials he 
had shared with �omas were already available in China and Europe, and 
not forbidden from distribution by the Church. Planchet successfully con-
vinced his two Lazarist superiors, both of whom defended his minimal role 
in the composition of the Histoire. Desrumaux even guaranteed that no 
Lazarist in China had been aware of the book’s publication before its 
appearance in a French bookshop, La Librairie Française, in Beijing.31 
 
       Besides the correspondence and reports mentioned above, Verdier 
offered another piece of strong evidence. �is was a letter he received on 
March 27 from A. Simon, who disclosed that he had adopted the pseudo-
nym of A. �omas and took full responsibility for writing and publishing 
the Histoire.32 In the letter, Simon felt regret that the investigation over the 
Histoire’s authorship had cast suspicion on Planchet, who, he claimed, had 
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only offered notes, documents of already published works, and indications 
of sources to be consulted. Simon’s letter thus gave Verdier confidence that 
Planchet was not involved.  
 
       During the investigation, the Propaganda Fide also sought advice 
from Costantini, the new apostolic delegate to China. Costantini’s reply to 
the Propaganda Fide stated that he agreed with Rutten and the Jesuits that 
the Histoire was a deplorable and inappropriate piece of work. However, he 
believed that Planchet had not shared any material that the Church had 
forbidden and did not believe that Planchet bore any responsibility for the 
publication of the book.33 Because Fabrègues had purchased all the copies 
of the Histoire in Beijing to remove the book from circulation, there was no 
longer any public discussion of the matter. �erefore, in Costantini’s view, 
it would be best for the Church to deal with the issue quietly. 
 
       After examining these reports, van Rossum closed the case.34 �e cor-
respondence between Planchet and �omas/Simon together with Simon’s 
letter that declared his sole authorship ultimately exonerated Planchet. 
Nevertheless, the Histoire continued to be banned from circulation because 
of its anti-Jesuit narratives and lack of imprimatur. �e Lazarists also 
promised that there would not be a second volume published, despite the 
claim in the preface of the Histoire that one was forthcoming. However, 
this promise turned out to be one that the Lazarists did not have the power 
to keep. Just one year later, the second volume was released and stealthily 
made its way to China. 
 
Investigation Resumed  
 
       �e second volume of the Histoire once again listed A. �omas as its 
author, and again, there was no imprimatur. �e volume detailed the 
developments and achievements of the Lazarist Beijing mission from their 
arrival in 1785 to the end of the nineteenth century. Meanwhile, its criti-
cism of the Jesuits was still apparent, particularly of the contemporary 
Jesuit propaganda that exaggerated the success of the early Jesuit mission 
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and distorted sources to justify their return.35 �e text admitted that the 
former Jesuits had earned imperial favor thanks to their scientific service at 
court. However, the favor never led to mass conversions in China, and the 
Jesuits were actually treated as mere technicians and entertainers. �e 
former Jesuits’ scientific apostolate had minimal merit and only diverted 
the missionaries’ attention away from proselytization. �e current Jesuits, 
however, failed to recognize the truth. �ey bragged about this short-lived 
success to justify their return and even turned it against missionaries of 
other orders who did not follow the former Jesuits’ approach. 
 
       One of the Histoire’s targets was Joseph de la Servière, a prolific Jesuit 
historian who had been consulted during the investigation of the first 
volume of the Histoire. �e book indicated that de la Servière was preoc-
cupied with the pretense that the Jesuits’ return had been prompted by 
repeated requests from China. �is claim relied on petitions made to Jesuit 
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Superior General Jan Roothaan and Pope Gregory XVI in the 1830s by 
Chinese Catholics, and de la Servière used it to prove that there had been 
a favorable situation for Christianity and the Jesuits in China in the 
1830s.36 �e Histoire doubted the authenticity of these petitions, in partic-
ular the one sent to Pope Gregory XVI in 1833 with the signature of a 
Manchu prince, which expressed great interest in the Jesuits and promised 
to secure positions at court only for them.37 In the Histoire’s view, this was 
an unbelievably fantastic story. Christianity was still outlawed in China at 
the time of the Manchu prince’s supposed petition, and persecutions had 
been increasing significantly. Long-standing opposition from the Qing 
court to the introduction of anything European had not abated either in 
the capital or the provinces. Neither court officials nor those in the 
provinces were allowed to associate with Europeans. �e book thus con-
cluded that the petition was a forgery and criticized de la Servière for fail-
ing to read between the lines of the sources.  
 
       �e Church did not become aware of the second volume until 1927 
when Eugene A. Beaucé, the superior of the Jesuit Nanjing mission, 
informed Costantini of the book’s existence and claimed Planchet as the 
author.38 In his reply to Beaucé, Costantini expressed his sympathy for the 
Jesuits’ suffering from this anti-Jesuit polemic and promised that he would 
investigate the book’s content and the circumstances of its publication.39 
Costantini now had a subtler understanding of the reality of China and the 
mission there. Since his arrival in China in 1922, he had struggled with 
resistance from some European missionaries, including the French 
Lazarists, who were suspicious of the papal indigenization directive and 
were in favor of the French Religious Protectorate in China. �is experi-
ence prompted him to examine the latest volume of the Histoire within the 
broader context of the church policy instead of assuming it was merely a 
resurgence of the old anti-Jesuit polemics. 
 
       In his letter to the Propaganda Fide, Costantini reported that the 
second volume of the Histoire had been published in Paris and sold in the 
Peking Lazarist Mission Press at the Beitang. He maintained his stance that 
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Planchet was not the author of the Histoire.40 However, one thing had raised 
his concern. Costantini had become aware of Planchet’s over-attachment to 
the French Religious Protectorate and his opposition to the Church’s indig-
enization. In the yearbook, Les missions de Chine et du Japon, 1927, for which 
Planchet served as the editor-in-chief, Costantini found that Planchet had 
failed to include two significant pontifical documents, Rerum ecclesiae and Ab 
ipsis pontificatus primordiis, both of which had been issued in 1926 by Pope 
Piux XI to reiterate papal commitment to the Church’s indigenization. From 
Costantini’s perspective, the omission was intentional, revealing Planchet’s 
adverse spirit to those documents. In another monograph by Planchet about 
a newly-established Chinese prefecture, Xuanhuafu, independent from the 
Lazarist-run vicariate of Beijing in 1926, Costantini discovered that “the 
rather bitter soul of the loss of the mission transpires between the lines.”41 
Furthermore, he found that Planchet, as the procurator of the Beijing vicari-
ate, failed to send the annual allowance to this Chinese prefecture. After 
these revelations, Costantini was no longer certain that Planchet was merely 
the innocent notes-sharer he had portrayed himself as in 1924.  
 
       On January 28, 1928, the Propaganda Fide appointed Costantini as 
the head of a new investigation and particularly asked him to look into the 
book sale of the Peking Lazarist Mission Press.42 Van Rossum demanded 
that the Lazarists cooperate with Costantini, while he notified Ledó-
chowski that the Jesuits should refrain from responding to any accusation 
made in the second volume.43 After a months-long investigation, Costan-
tini reported the result to van Rossum.44 He openly expressed his frustra-
tion with his communication with the three Lazarist superiors in China, 
Jarlin, Fabrègues, and Desrumaux.45 None of them had a single word of 
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        41. Planchet, Les Lazaristes à Suanhoafou, 1783-1927 (Pékin, 1927). Costantini had 
discussed this book with van Rossum. See Letter from Costantini to van Rossum, N. 347–
27, June 15, 1927, APF, N.S., vol. 900a, pp. 524–25, here 524. 
        42. Letter from van Rossum to Costantini, N. 3224–27, January 20, 1928, APF, N.S., 
vol. 900a, pp. 617–18 (alternatively, see AAV, Arch.Nunz.cina, box 8, pp. 605–06). 
        43. “Letter from van Rossum to Verdier, N. 3224–27, January 21, 1928; and Letter 
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        44. Letter from Costantini to van Rossum, N. 263–28, March 15, 1928, APF, N.S., 
vol. 900b, pp. 151–55 (alternatively, see AAV, Arch.Nunz.cina, box 8, pp. 607–11).  
        45. Letters from Costantini to Fabrègues and Jarlin, N. 159–28, February 15, 1928, 
AAV, Arch.Nunz.cina, box 8, pp. 612–13. Jarlin’s Reply to Costantini, February 17, 1928;  



blame for the contents of the Histoire, and they denied the charge that the 
book had been publicly sold at the Beitang. However, Costantini obtained 
testimonies from two Lazarists, August-Pierre-Henri Maes and Jacques-
André Fascia, both of whom testified that the Histoire had been sold.46 
Maes, director of the Peking Lazarist Mission Press, admitted that he had 
received a pack of the first volume of the Histoire from Planchet, who had 
acquired them from �omas, and had then given some copies to Fascia. 
When the first volume was banned from circulation in 1924, Maes had 
immediately returned the remaining copies to Planchet. When the second 
volume was released, Planchet brought him another pack. �is time, Maes 
kept the gift quiet and only recommended the latest volume to those whom 
he thought it would be of particular interest. �rough Maes’s testimony, 
Costantini began pondering Planchet’s responsibility in the Histoire.47 He 
concluded that Planchet had played a trick by using another writer to pub-
lish what he wanted to publish. �omas had worked on the composition of 
the two dense volumes, Costantini believed, but the driving force behind 
the publication had been Planchet, who had supplied a copious and metic-
ulous compilation of news, facts, and internal documents that �omas 
would have been otherwise unable to obtain. Because of this misconduct 
and Planchet’s attitude against the papal directive, Costantini urged van 
Rossum to take serious action: either to recall Planchet to Europe or to 
transfer him to another vicariate. At a minimum, he recommended that 
the Propaganda Fide should reproach Planchet for his wrongdoing 
through his Lazarist superiors. After submitting this report, Costantini 
continued to write the Propaganda Fide updates about Planchet’s miscon-
duct, in particular his business mismanagement.48 Planchet had charged 
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interest on loans as high as twenty percent and had filed a number of law-
suits against those debtors who had failed to repay their loans on time—
lawsuits that routinely made headlines in Chinese newspapers and gave the 
Church a reputation of usury.  
 
       Later that same year, the Propaganda Fide received a report that sub-
stantiated many of Costantini’s allegations regarding the Histoire and 
Planchet. It was submitted by Antoine-Pierre-Jean Fourquet, a member of 
the Paris Foreign Mission Society and the apostolic visitor appointed by 
the Propaganda Fide in 1928 to investigate the Beijing vicariate.49 In the 
report, Fourquet claimed that nine-tenths of the Lazarist interviewees he 
had met in Beijing had condemned the contents of the Histoire and had 
believed that Planchet was the real author, while A. �omas was merely a 
pseudonym. �ey admired Planchet’s austere piety and work ethic but were 
also annoyed at his antipathy toward the Jesuits, which had perpetuated 
divisions within the Church. Given that the same evidence collected 
proved Planchet’s spirit of opposition to indigenization and his avaricious 
reputation in his administrative duties, Fourquet made the same sugges-
tions as Costantini. He recommended that Planchet be recalled back to 
Europe or transferred to other vicariates in China. 
 
       Before the Propaganda Fide arrived at their verdict on Planchet’s 
case, at the end of 1928, Costantini added a new charge to those already 
levelled against Planchet. He claimed that Planchet possessed “a certain 
anti-Chinese spirit.”50 �is charge came from Costantini’s examination of 
the recently released eighth issue of the yearbook, Les missions de Chine et 
du Japan, 1929. In the section entitled “Faits et documents,” which con-
sisted of papal decrees related to China and important events that had 
occurred that year, Costantini found that Planchet only reported news 
reflecting unrest and disorder in the nation and made no mention of the 
serious reforms and anti-communist campaigns carried out by the Nation-
alist government. 
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       To be fair to Planchet, his descriptions were not far from truth. From 
1926 to 1928, when Chiang Kai-shek launched the Northern Expedition 
in an attempt to unite the nation, China was in the grip of political and 
military turmoil. However, what disturbed Costantini was that, in the 
“Faits et documents” section, Planchet included a report from a Catholic 
nun, who described the persecution that occurred in Nanjing on March 25, 
1927, and called for immediate reprisals from foreign powers against 
China. For Costantini, who had urged missionary orders of any nationality 
not to retaliate or seek indemnity for Christian victims, Planchet seemed 
to be doing the opposite. He was afraid that this report would generate dis-
trust and aversion toward the Church among Chinese readers, and his 
efforts to negotiate with the Nationalist government to improve relations 
between China and the Vatican would fail. He thus ordered the problem-
atic section removed from the issue in question. �e measure was later rat-
ified by the Propaganda Fide.51 

 
      In 1931, Costantini accused Planchet of once again letting his anti-
Chinese spirit permeate through the latest issue of the same yearbook.52 
Although it was subtler than the previous issues, the “Faits et docu-
ments” section was still full of massacres, bandits, civil unrest, political 
harassment, and legislative restrictions imposed by the Nationalist gov-
ernment on the Church. This grim picture was not inaccurate, Costantni 
reluctantly admitted. However, he argued that Planchet should exhibit a 
more sincere and apostolic spirit in his writing, emphasizing evangelical 
charity and progress during this turbulent period. More critically, he 
found that Planchet had included several unverified rumors in the issue, 
so that he had to have a review of that issue published in the Collectanea 
commissionis synodalis, the official bulletin of the apostolic delegation, to 
give the correct information.53 One example was related to the Catholic 
University of Peking.54 Citing an article published in the Jesuit-run peri-
odical, Les missions des Jésuites de France, Planchet reported that the uni-
versity “after an inspection provoked by some students was also reduced 
to the rank of secondary school. By dint of political procedures, money, 
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and changes in programs, it was able to regain its rank.”55 George Barry 
O’Toole, the Benedictine rector of the university, was indignant at 
Planchet’s description. He lamented that the university was “menda-
ciously accused of having criminally bribed the Nanking government to 
obtain a revocation of a decree adverse to the university.” He immediately 
sent letters of protest to the superiors of the Jesuits and Lazarists in 
China to refute this baseless report and demand that both Planchet’s arti-
cle and his source be retracted.56 
 
       Van Rossum, having read Costantini’s most recent report and becom-
ing somewhat tired of these scandals related to Planchet’s writings, finally 
passed judgment.57 Planchet’s explanations to refute the claim that he was 
the author of the Histoire did not appear to be exhaustive or satisfactory. 
He failed to observe the publishing prescriptions on missionary matters 
issued by the First Plenary Council of 1924. Even after receiving warnings 
from Costantini, he persisted and even repeated slanderous and unverified 
news that caused conflicts between missionaries of different orders.58 
Because of all this, van Rossum ordered the problematic “Faits and docu-
ments” section of the ninth issue of the yearbook withdrawn from sale. 
Planchet was banned from engaging in any publishing activity in the 
future, but if Costantini deemed it appropriate, Planchet would be allowed 
to resume his yearbook editing work.  
 
       When Paul-Léon-Cornil Montaigne, coadjutor vicar apostolic of Bei-
jing since 1930, learned of van Rossum’s decision, he immediately commu-
nicated it to Planchet and withdrew the yearbook in question from circu-
lation.59 However, Lazarist Superior General Verdier continued speaking 
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in defense of Planchet.60 With a copy of the letter he had received from 
Simon, who he claimed had visited his office in Paris and orally affirmed 
the sole authorship in front of him, Verdier strove to get the charges 
against Planchet for authoring the Histoire dropped. Again, his effort 
ended in vain.  
 
Planchet’s Confession 
 
       It was not until 1932 that new evidence leaked and brought this case to 
an end. �e evidence was from another investigation in which Costantini 
had been mired in 1928. �is investigation was related to the career of Jean-
Baptiste-Henri Garnier and his polemical writings. Garnier was a French 
secular missionary who had worked closely with the Lazarists in Beijing for 
more than twenty-five years. He opposed the papal indigenization directive 
and denigrated the Chinese people, including indigenous clergymen, for 
their cruelty and backwardness. Both of these positions were clearly elabo-
rated in his book, Le Christ en Chine, published in 1928 in Paris.61 Costan-
tini, as the implementer of the papal directive in China, found himself a 
major target of attack in the book. After an investigation, the Propaganda 
Fide finally ordered it withdrawn from circulation and demanded that Gar-
nier return to Europe immediately. Garnier’s return in 1929 did not stop his 
libelous activity, however. He completed a booklet entitled Le diable en 
Chine that repeated his thesis in Le Christ en Chine. �e booklet, privately 
printed in Paris, managed to make its way to China and was widely read 
within missionary circles there. It was even republished, along with Le 
Christ en Chine, in Le Journal de Pékin, a French newspaper based in Beijing. 
Costantini also found that another two essays, “Etat de l’église Catholique 
en Chine envoyé au Cardinal Ceretti, April 17, 1931,” and, “Un péril mon-
dial: le facisme Catholique exotique,” attributed to Garnier, were circulating 
among the missionaries in Beijing. �ese essays defamed the indigenous 
clergy and the apostolic delegate in a similar manner. 
 
       In his report on Garnier’s works to van Rossum, Costantini suspected 
that some Lazarist accomplice in Beijing had engaged in some cooperation 
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with Garnier. Planchet was of course the culprit he soon thought of.62 
Costantini was suspicious not only because of the similarity of the polemics 
in their respective publications, but also because Garnier’s works included 
detailed missionary information and documents available only in the Bib-
liotheca Beitang, which was managed by the Lazarists and not open to the 
public.63 Also in the same report, Costantini presented new evidence con-
cerning Planchet’s involvement in the Histoire. Planchet had supposedly 
confessed that he was the Histoire’s author during a private conversation 
with a missionary from the Beitang. Costantini seemed unsurprised at 
Planchet’s confession. He did not give any details about his source, perhaps 
because his mind was preoccupied with Garnier’s polemics against the 
papal directive and, more importantly, against himself.  
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Jean-Baptiste-Henri Garnier, French secular missionary. Image is within the 
public domain.



       On April 22, 1932, Costantini submitted a nine-page report to van 
Rossum, discussing the responsibilities of the various people related to the 
Garnier and Planchet affairs, in particular the administration in the vicari-
ate apostolic of Beijing.64 In it, Costantini argued that Jarlin and Vanher-
secke as the vicar apostolic and delegate vicar should resign from their cur-
rent positions because they had failed to observe fully the pontifical 
directive and to stop the circulation of these problematic publications. For 
Garnier, who currently stayed in the Lazarist residence in Paris, the meas-
ure regarding his polemics would be handed to Montaigne, who was in 
Paris meeting with Verdier regarding these affairs. For Planchet, he should 
be recalled to Europe through an order given by the Lazarist superior gen-
eral, which would avoid the intervention of the French legation that had 
occurred in Garnier’s case. One month later, van Rossum informed 
Verdier and Costantini of his final decision.65 �e charges against Planchet 
were as follows. First, his authorship of the Histoire, “printed in Paris under 
the name of A. �omas with the complacent acquiescence of A. Simon,” 
was confirmed by the confession he had allegedly made in a private con-
versation. Second, he had ignored the exhortation of the Propaganda Fide 
and had persisted in opposing the indigenization directive while compos-
ing his yearbooks. �ird, his unscrupulous avarice as a procurator who 
charged high interest on mortgages had brought dishonor to the Church. 
Fourth, according to reliable information, he was still publishing material 
arguing against the content of the papal directive and he was continuing to 
correspond with missionaries who had already been recalled from China 
because of their lack of deference toward ecclesiastical authority. �erefore, 
for the benefit of the Church and the peaceful development of the China 
mission, Planchet should be recalled back to Europe. After receiving van 
Rossum’s instruction, Verdier immediately arranged for Planchet’s depar-
ture for France. However, perhaps in a last-ditch attempt to save his col-
league, Verdier wrote a letter to van Rossum once again and attached 
Simon’s letter, claiming that Planchet had not been directly involved in the 
composition or publication of the Histoire.66 
 
       On August 8, 1932, Planchet left from Beijing for Shanghai, and on 
August 13, he embarked from Shanghai for France and never returned to 
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China for the remainder of his life.67 When Planchet’s departure was 
announced, an article in Le Journal de Pékin recalled his merits as a good 
Frenchman, and this account apparently hit a nerve in Costantini. In a 
letter to van Rossum, he frankly addressed his worries.68 He had no illu-
sions about seeing repentance from Planchet and Garnier, both of whom 
were deeply invested in their nationalistic fanaticism and viewed Church’s 
indigenization as the attack on the influence of France in China. �e 
departure of Garnier in 1929 and Planchet in 1932 seemed to bring the 
long dispute in China to an end, but he was afraid that their return would 
make Europe a new arena for their polemics. Costantini’s worries were 
partly true. Garnier continued with his polemics in Europe, but Planchet’s 
name, including Simon’s name, rarely appeared on any missionary-related 
publications in Europe after his return.69 
 
       Shortly after Planchet’s departure, the Catholic world in China under-
went changes that made all issues related to the Histoire completely aca-
demic. �ose people involved in the case soon faded from the center-stage 
of the Church in China. Van Rossum, the primary arbiter in the course of 
the book’s investigation, passed away in August 1932. Costantini returned 
to Rome for sick leave in February, 1933, not knowing that he also would 
never return to China. Planchet’s strong supporter, Verdier, died in July, 
1933. In 1939, the papal encyclical, Plane compertum, recognized the civil 
values in the acts of veneration to Confucius and of ancestral worship, and 
ended the centuries-long Chinese Rites Controversy.70 From that point 
onwards, the Chinese Rites Controversy was no longer a vulnerability for 
the Society of Jesus. Meanwhile in China, the Japanese invasion that began 
in the 1930s took up much of the Church’s attention, and consequently the 
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anti-Jesuit polemics and inter-order conflicts became less and less visible in 
the missionary records.  
 

Conclusion 

 
       �e uncertainty of the true identity of the Histoire’s author and the 
anti-Jesuit narratives within the book were the primary reasons for the 
Propaganda Fide to initiate the investigation, and these questions initially 
dominated the center-stage of the investigation. Although the conflicting 
arguments and evidence existed in the different reports, the Propaganda 
Fide chose to trust the Lazarists and concluded that Planchet was a collab-
orator on the work and not its author. However, the suspicion of Planchet’s 
alleged authorship remained in the missionary circles in China and resur-
faced as the unexpected appearance of the second volume of the Histoire. 
In 1928, the Propaganda Fide resumed the investigation as the Nationalist 
government was establishing its power over China. Costantini, the apos-
tolic delegate to China who had striven to establish a good rapport with 
the Chinese government and had advocated the Church’s indigenization, 
headed the investigation. �e question of authorship did not progress for 
lack of new evidence. �e foci of Costantini’s reports went beyond this 
narrow question and turned to the accusations regarding Planchet’s usury, 
opposition to indigenization, and defamation of China in works that had 
been published under his own name. �ese misdemeanors, in Costantini’s 
view, damaged the Church’s reputation and devalued his long-running 
efforts to soothe the tensions between foreign and local clergy and to 
improve the Church’s relationship with the Chinese government. �ere-
fore, he urged the Propaganda Fide to take serious action either to recall 
Planchet to Europe or to transfer him to somewhere other than Beijing. 
 
       Planchet only received a token reprimand, however. He remained in 
Beijing, and his misdemeanors continued to be a source of annoyance for 
Costantini. It was not until 1932 that the Propaganda Fide ordered 
Planchet’s leave through a command of his Lazarist superior. �is decision 
was reached because of Costantini’s claim that Planchet had supposedly con-
fessed during a private conversation. Whether or not the new evidence was 
credible, it became the deciding factor in the Propaganda Fide’s judgment on 
Planchet’s departure that brought a close to a decade-long investigation. 
Studying these various and sometimes contradictory documents related to 
the Histoire and Planchet reveals a complicated process of identifying the 
author. �e charges against Planchet’s acts, besides his alleged authorship, 
speak to the worries of Costantini and the Propaganda Fide amid rising ten-
sions between the Church and China in the 1920s and early 1930s.
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       Reasoned. Critical. Open-minded. Fair-minded. Judicious. �ese 
words characterize Galileo’s defense of the heliocentric theory of Nicolaus 
Copernicus, according to Maurice Finocchiaro in his On Trial for Reason: 
Science, Religion, and Culture in the Galileo Affair (225-48). But the book 
overlooks technical details of the science of Galileo’s time. �ese details 
matter. �ey make Galileo’s defense less impressive. And thus, like several 
other recent books that touch on Galileo and the Catholic Church, On 
Trial for Reason creates a problem for understanding this famous “affair.” 
 
       Finocchiaro has written extensively on Galileo. He has tracked down 
and translated into English many documents related to “�e Galileo 
Affair.” He knows well the characters of the Galileo story and what they 
had to say. On Trial relies heavily on Finocchiaro’s previous work: its bib-
liography includes sixteen of his publications, ranging in date from 1980 to 
2018, and its notes abound with citations of those works.  
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       A particularly engaging section of this book is the last part of the third 
chapter and the first part of the fourth (69–96). Here Finocchiaro presents 
Galileo progressing in his view of heliocentrism. In 1597, Finocchiaro 
writes, Galileo has merely a “mathematical appreciation” of heliocentrism 
(71): “he obviously does not think that the Copernican arguments are con-
clusive or even strong enough to convince someone who, unlike [the 
astronomer Johannes] Kepler, is not already favorably inclined [73].” �us 
Galileo “neither believed nor accepted Copernicanism as true. Indeed, as 
he confessed later, he was much more impressed by the observational 
astronomical objections against it, and deemed them to be strong and 
unanswerable [75].” But the telescope, which Galileo began using in 1609, 
changed that. By 1614 Galileo was strongly endorsing heliocentrism, 
labelling it as “certain” and “conclusive” (86). 
 
       Yet Galileo kept an open mind. He was willing to include, in his 1632 
Dialogue on the Two Chief World Systems, Ptolemaic and Copernican, Pope 
Urban VIII’s argument that divine omnipotence put certain knowledge of 
the universe beyond our reach. Galileo complied with the request to end 
the book with this argument, says Finocchiaro, and “such compliance 
reflected in part Galileo’s readiness and willingness to be cooperative and 
accommodating. It also reflected his judgment and recognition that there 
was something right about the pope’s favorite objection [126].”  
 
       �e outcome of Galileo’s reasoned, critical, open-minded, fair-
minded, and judicious look at the evidence was, of course, that heliocen-
trism comes out on top. He provided “a robust confirmation of the theory 
[3].” His ways of thinking and searching for truth became “a model of 
rationality [11],” “a model of critical reasoning and critical thinking [248]. 
And thus over time he has properly come to be seen as having been tried 
by the Inquisition for the chief offense of making a “reasoned defense of 
Copernicanism,” despite it having been declared false and contrary to 
scripture by Church officials, and that defense has come to be seen as his 
key contribution to what we now call the Copernican Revolution (257)—
itself “the most important intellectual transformation in human history 
[225].” Finocchiaro states that he is not out to produce a hagiography of 
Galileo (258), but the Galileo of On Trial is nevertheless quite a guy. 
 
       Galileo could hardly be that guy portrayed in On Trial—who could? 
But understanding why Galileo was not quite that model of rationality, 
critical reasoning, and critical thinking requires wading through technical 
scientific details. �ese details often glaze the eyes of even many hardy 
readers. �ey are generally not found in On Trial.  
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       Details are key to understanding why Galileo or anyone else would 
find the observational astronomical objections against heliocentrism 
“strong and unanswerable.” Note that well: arguments against heliocen-
trism—astronomical arguments, scientific arguments—being strong and 
unanswerable. Finocchiaro tells us that heliocentrism was not scientifically 
self-evident, even to a man who is a model of reasoning and thinking, at 
least not prior to the telescope.  
 
       And it was not after the telescope, either. On Trial points this out, 
using as example a plaque, dated 1887, on a column by the Villa Medici in 
Rome, proclaiming that the Villa once “was a prison for Galileo Galilei, 
guilty of having seen the earth turn around the sun [220].” Finocchiaro 
notes that plaque as formulating an “empiricist myth,” given the impossi-
bility, even today, of directly seeing the Earth turn around the sun (221). 
 
       Indirect evidence, then, tells us that Earth circles the sun. Galileo 
argued that the ocean tides were such indirect evidence. On Trial discusses 
this argument (144–49). Under heliocentrism, Earth’s double motion of 
yearly revolution around the sun plus daily rotation causes every point on 
Earth’s surface to move with a daily varying speed. Galileo hypothesized 
that this variation drove the water in the ocean basins to “slosh” back and 
forth, a “sloshing” made manifest in the tides. �is implied daily tides, 
whereas Mediterranean tides occur twice daily, so Galileo added that a 
sea’s tidal period is determined by its length and depth. �ese govern the 
time required for water to surge from one end of the sea to the other—that 
time determining the tidal period. �us, he said, while the Mediterranean’s 
tides occur twice a day, in a much larger sea like the Atlantic Ocean, they 
would be different. Indeed, he noted in a discourse that he wrote in 1616 
to Cardinal Alessandro Orsini that the tides occur but once daily in 
Lisbon, Portugal, in conformity with the double motion hypothesis. 
 
       But tides occur twice daily in Lisbon. By 1619 Galileo had been 
informed of that. Yet in his Dialogue of 1632, he again put forward his 
tides hypothesis—but omitting any mention of Lisbon and the Atlantic 
tides. �e tidal period being the same in the Atlantic as in the Mediter-
ranean is a serious blow to Galileo’s hypothesis, yet he withheld that crucial 
bit of data in the Dialogue. Withholding contrary data will land any scien-
tist in hot water today. It is a major scientific no-no. A model of critical 
thinking does not omit Lisbon. 
 
       Finocchiaro translated the discourse to Orsini. It is in his 1989 book 
�e Galileo Affair, a Documentary History. Lisbon is on page 128. Lisbon 
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could be in the pages of On Trial. If it were, Galileo would seem less of a 
model guy. 
 
       Another thing that could be in the pages of On Trial are the sizes of 
stars, another eye-glazing technical subject. Star sizes were a strong and 
unanswerable argument against heliocentrism, even after the telescope. 
Finocchiaro discusses the problem of “annual parallax”—the yearly changes 
in the appearances of the stars that should occur were the Earth moving 
relative to them in an annual circle. No such changes were seen, and this 
was “an objection [to heliocentrism] which he [Galileo] could not really 
refute [142].”  
 
       �e Copernican response to this objection had been that the stars were 
so distant as to make the parallax too small to detect, but such stellar dis-
tances had implications for stellar sizes. Finocchiaro states (39) that stars 
were cataloged “in terms of apparent brightness (called magnitude),” where 
“stars of the first magnitude were the brightest, and those of the sixth mag-
nitude were the faintest,” and “the brightest star was named Sirius or the 
Dog Star.” But “magnitude” means “bigness,” not “brightness.” Astronomers 
of Galileo’s time, like astronomers throughout most of history, saw stars in 
terms of apparent size, not apparent brightness. Modern astronomers think of 
stars in terms of brightness, and have adapted the historical term “magni-
tude” to that way of thinking—but that was a much later development. 
 
       For stars to be as distant as heliocentrism required, and still show the 
apparent sizes they do in the night sky, necessitated that their absolute 
sizes be enormous. Stars in a heliocentric universe had to dwarf utterly the 
sun and planets. Kepler calculated Sirius to be larger in absolute size than 
the orbit of Saturn, and so even the smallest visible star had to be larger 
than the orbit of Earth. �e telescope did not change this significantly, 
something the German astronomer Simon Marius had pointed out by 
1614. In a geocentric universe, by contrast, the stars were comparable in 
absolute size to other celestial bodies.  
 
       �e sun-dwarfing stars disturbed many astronomers. Even in the Dia-
logue, the neutral character, Sagredo, acknowledges that “for a fixed star to 
look as large as it does” in a heliocentric universe, “it would actually have 
to be so immense in bulk as to exceed the earth’s orbit—a thing which is, 
as they say, entirely unbelievable.”1 Galileo tried to address this in the Dia-
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logue, spending many pages on parallax and star sizes. But the pro-Coper-
nican character, Salviatti, commits two more major scientific no-nos while 
talking about these things, both involving proposals of how to observe stars 
and reveal parallax—one regarding parallax in a closely-spaced pair of stars, 
the other regarding cutting in half the telescopically observed disc of a star 
with an obstructing object. Finocchiaro touches on Salviatti’s proposed 
observations (143), but makes no mention of the scientific no-nos. 
 
       �� ��������� �� ��	
��	�� 	������	 ������ � ��� ��� �� On Trial ’s 
strengths. For example, twice the sun is described as having, under geocen-
trism, an eastern annual motion about Earth (48, 68). Since all celestial 
bodies rise in the east and set in the west, under geocentrism all bodies, the 
sun included, move around Earth in a westerly manner only.  
moves easterly relative to the stars—passing through the various constella-
tions of the zodiac—but the sun is moving westerly around the Earth, just 
slower than the stars. Tides or star sizes involve far more technical details 
than the motion of the sun, and this could explain why these scientific 
objections to heliocentrism receive no attention in On Trial. 
 
       But consider another recent book on Galileo: Galileo and the Science 
Deniers by Mario Livio. An astrophysicist, Livio could certainly give atten-
tion to eye-glazing technical details. He writes, “very few of the known 
biographies [of Galileo] were written by a research astronomer or astro-
physicist. I believe, or at least hope, that someone actively engaged in 
astrophysical research can bring a novel perspective and fresh insights even 
to this seemingly overworked arena [xv].”  
 
       Livio’s Galileo has more flaws than Finocchiaro’s, and at times Livio 
also lays out clearly some of the strong, unanswerable scientific objections 
to heliocentrism. For example, he mentions the case of Cesare Cremonini. 
Cremonini, says Livio (98), was an atheist, so scriptural problems with a 
moving Earth would not have concerned him. Yet he was disinterested in 
what the telescope revealed. Livio writes that “Cremonini wanted some-
thing deeper than what had been revealed by Galileo’s observations. He 
noted, for instance, that if the Moon was indeed a terrestrial-like body, as 
Galileo’s findings had implied, it should have fallen toward the Earth.” 
 
       In terms of the science of the time, what Cremonini said made sense: 
terrestrial bodies, like rocks, fell downward; they were heavy and hard to 
move; they did not circle overhead in the sky.  
geocentric physics of Aristotle (whom Cremonini staunchly defended), 
explained the motions of celestial bodies by assuming they were made of a 
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substance, not found on Earth, that naturally stayed up in the heavens and 
moved in circles. �at physics could not explain the motion of a terrestrial-
like Moon or of the vast, heavy ball of rock that was Earth itself. By con-
trast, in a geocentric system like that of Tycho Brahe (one fully compatible 
with telescopic discoveries), the basic geocentric structure of Aristotelian 
physics remained intact. Livio notes that, “In the absence of a theory that 
could explain why this [fall of the moon] was not happening (a situation 
that lasted until Newton [decades after Galileo]), Cremonini was not pre-
pared to give up Aristotelian views.” 
 
       Nevertheless, Galileo and the Science Deniers, like On Trial, portrays 
Galileo as a man of reason, asked to “give up convictions that had been 
forged on the basis of painstaking scientific observations and brilliant 
deductions [115],” to abandon “what he regarded as the only possible log-
ical conclusions in favor of what amounted to a seventeenth-century ver-
sion of political correctness [116],” namely, concern over conflicts with 
scripture. Livio points out that “Galileo was right after all” and “facts were 
facts [116].”  He does briefly mention the star size problem (65), but as a 
modern astronomer Livio knows that apparent sizes of stars are artifacts of 
optics, something Galileo did not know. Livio assumes Galileo did know, 
however, and leaves the matter there. He overlooks Galileo’s scientific no-
nos regarding parallax observations. He makes no mention of Lisbon 
despite discussing both the discourse to Orsini (127) and the Dialogue 
(171) regarding tides. He describes Marius as unable even to recognize that 
Jupiter’s moons orbit it (69), a statement that is incorrect.  
 
       �us Galileo ends up being the guy who was right, opposed by science 
deniers fixated on scripture. Livio, the astrophysicist, tells the same story as 
Finocchiaro, likewise overlooking how scientific issues like tides and star 
sizes were on the minds of Galileo’s opponents—and in particular, how 
they were on the minds of people involved in the Church’s actions against 
heliocentrism: Francesco Ingoli, Melchoir Inchofer, and Zaccaria 
Pasqualigo, all involved in those actions, all raised questions about star 
sizes or tidal periods in their writings. 
 
       As we consider how to understand Finocchiaro’s and Livio’s portrayals 
of Galileo as a model of reason, opposed by science deniers, we should note 
that Livio’s book is published by Simon & Schuster, Finocchiaro’s by 
Oxford University Press. �ese portrayals passed through the editorial 
processes of two well-regarded publishers. Lisbon was overlooked anyway.  
 
       Perhaps Galileo can be a model of reason and Lisbon can be over-
looked, not because of the difficulty of dealing with technical details, but 
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because the Galileo story is so established that no one, not even in an 
Oxford University Press review process, thinks to question the idea that 
Galileo was a model of reason. Long ago, Einstein famously described him 
as a representative of rational thinking who stood up against indolent men 
defending their authority and their mythical thinking. Finocchiaro today 
sees criticism of Galileo’s thinking as comparable to questioning the 
Earth’s motion—“almost as false and untenable,” he says (258). As an 
astronomer and scholar with the Vatican’s astronomical observatory, I am 
aware that among the many who might agree with Einstein and Finoc-
chiaro was Fr. George V. Coyne, S. J., the Director of the Vatican Obser-
vatory from 1978 to 2006 who served on the Galileo Commission of Pope 
St. John Paul II. Finocchiaro sees the work of that Commission as mud-
dled and not sufficiently pro-Galilean (175–176, 223). So did Coyne.2 But 
Coyne never seems to have come across Lisbon and star sizes and cutting 
star discs. �e tendency to overlook Lisbon and simply accept that Galileo 
equates to reason is a problem for those who wish to understand this 
famous “affair,” as two other books illustrate. 
 
       �e first book is another recently published by Oxford: �e Shogun’s 
Silver Telescope: God, Art, and Money in the English Quest for Japan, 1600-
1625 by Timon Screech. Galileo and his opponents appear in the book, 
which is about English efforts to sell their wares in Japan in the early sev-
enteenth century. �e title refers to a telescope sent to Japan in 1611. 
Screech proposes that the purpose of this telescope was to help the English 
gain access to Japan by discrediting the members of the Society of Jesus who 
had already been there for some time. �e telescope would do this, accord-
ing to Screech, by showing that the geocentric astronomy that the Jesuits 
taught was wrong. “�e Japanese were thirsty for scientific knowledge, and 
the Jesuits taught as much astronomy as theology,” he writes (74). “A tele-
scope could be used to turn the tables,” against the Jesuits, because, he says, 
“a telescope would confuse and embarrass their whole mission.”  
 
       Screech explains how it would do this (73):  
 

Here is the crux: telescopes allowed any careful observer to see that 
Copernicus was correct. �e instrument made it possible to detect with 
one’s own eyes—never mind abstruse calculations in Latin—that the 
earth does revolve around the sun. To maintain the opposite view, after 
1608, was to persist in wilful error.  
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       Of course, as Finocchiaro points out in his comments about the Villa 
Medici plaque, this is incorrect. Equally problematic are statements in the 
book to the effect that by 1611 Cardinal Robert Bellarmine was “preparing 
to launch the papacy’s devastating attack on Galileo [235],” or that the 
“terrible findings” of telescopes in general “were shaking the papacy [236].” 
Rather, in 1611 Jesuit astronomers confirmed Galileo’s discoveries with 
their own telescopes, and honored him in Rome. Silver Telescope contains 
other problems, such as misspelled titles of Copernicus’s (72) and Galileo’s 
(10) books, and statements that in 1610 Galileo was rewarded for his tel-
escopic discoveries with a job at the University of Pisa (74), where he con-
tinued his work (77).  
 
       �e second book is by the Harvard astronomer Avi Loeb: Extraterres-
trial: �e First Sign of Intelligent Life Beyond Earth. �e book is about 
Loeb’s hypothesis concerning the object named ‘Oumuamua that sped 
through the solar system in 2017—namely that its dramatic brightness 
fluctuations, and its deviation from its expected trajectory, can be best 
explained by it being a piece of space junk from an extraterrestrial civiliza-
tion. But Galileo and the Church are also part of the book. Loeb writes 
about facing a roomful of reporters during the “frenzy” that followed his 
articulation of his hypothesis about ‘Oumuamua (33–34): 
 

I reminded my audience of Galileo’s seventeenth-century declaration that 
the evidence visible through his telescope suggested that the Earth orbited 
the Sun. It is one of the most familiar and oft-told stories in the annals of 
science. . . . Galileo’s data implied that the Earth, along with all the other 
planets, revolved around the Sun. �is ran directly counter to the teach-
ings of the Catholic Church, which accused Galileo of heresy. Following 
a trial during which it is claimed his accusers refused to even look through 
his telescope, Galileo was found guilty of heresy. . . . 

Galileo was forced to abandon his data and discovery and recant his 
statement that the Earth circled the Sun, but legend has it that afterward, 
Galileo whispered under his breath, “And yet it moves.” �e story is 
likely apocryphal, and even if it’s true, its truth is beside the point—or at 
least it was for poor Galileo. Consensus had won out over evidence. . . . 

What I wished to convey was that history has taught us to keep 
returning to the evidence about ‘Oumuamua, testing our hypotheses 
against it, and, when others try to silence us, whispering to ourselves, 
“And yet it deviated.”  

 
Extraterrestrial is not about history, but Loeb repeatedly returns to the 
Galileo story, to the idea of refusing to look through a telescope, and to 
“and yet it deviated.” 
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       Yet refusal even to look through a telescope did not play a part in the 
Galileo story. Finocchiaro notes how the future Urban VIII, the man most 
responsible for Galileo’s trial, wrote in 1620 a poem that praised Galileo 
and his telescopic discoveries (123); the poem specifically mentions 
Jupiter’s moons and the spots on the sun. Galileo was not forced to aban-
don his data and discoveries. �ey had all been confirmed, and even 
improved upon, often by scientists within the Church. And consensus had 
not won out over evidence. Solid evidence for, and a resolution to the sci-
entific problems with heliocentrism would be long in coming. 
 
       Extraterrestrial and Silver Telescope contain basic errors. Some atten-
tion to the details of the Galileo story, or some consideration that helio-
centrism might not have been the obvious choice for any reasonable 
person, might have caught these errors. �ey were not caught, despite all 
the resources available to the authors and publishers of these two books, 
and that is a problem for those who wish to understand this story. 
 
       �e four books reviewed here show that details matter. �e Galileo 
story is a story of scientific details (Finocchiaro notes that Galileo’s trial 
“hinged precisely on the key scientific claims of the Copernican world view 
[226]”). Whether Galileo was a model of rational thinking, whether he was 
put on trial for reason, whether his opponents were science deniers, 
whether anyone with a telescope could see that Earth moves—even 
whether heliocentrism, with its sun-dwarfing stars and difficulties with 
physics, might have reasonably been called “false” in the early seventeenth 
century—judging these questions requires first digging into science as it 
was in Galileo’s time. 
 
       None of these four books busy themselves with the scientific details of 
the Galileo story; two neglect even the most basic details. For those who 
want to read that Galileo was quite a guy, this hardly matters. But it is a 
problem for those who wish to understand the story. Perhaps among read-
ers of Catholic Historical Review are historians who can figure out how to 
present this story of science to a world whose eyes glaze over at too many 
scientific details, but who are willing to imagine a reasoned, critical, open-
minded, fair-minded, and judicious scientist, brought down by men who 
would not even look through a telescope and see for themselves that the 
Earth moves.
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Book Reviews 
 

 
ANCIENT 

 
Making Christian History: Eusebius of Caesarea and His Readers. By Michael 

J. Hollerich. [Christianity in Late Antiquity, 11]. (Oakland, CA: Uni-
versity of California Press. 2021. Pp. xi, 316. $95.00. ISBN 978-0-
520-2953-60. eBook ISBN 9780520968134.)  

 
       Despite Jacob Burkhardt’s often repeated accusation of being “the 
first thoroughly dishonest and unfair historian of ancient times,” Eusebius 
of Caesarea (c. 260-339AD) and his Historia ecclesiastica cannot be easily 
set aside. Eusebius’s contemporary readers highly esteemed his Historia, 
the ten-book annotated anthology preserving what he deemed to be the 
most important textual evidence of the first three-hundred years of Chris-
tian history. Less than a century after the author’s death, manuscript evi-
dence shows widespread diffusion of his Greek original, prompt transla-
tions into Latin, Syriac, and Armenian (and possibly Coptic), and new 
authors who filled in and continued the Historia up to their own times. 
Printed editions in Greek, Latin, and modern vernacular languages have 
circulated since the sixteenth century. Modern studies of early Christian-
ity nearly all depend heavily on fragments of cited works only preserved 
within the Historia. For seventeen hundred years, Eusebius’s Historia 
ecclesiastica has remained the point of departure for all stripes of ecclesias-
tical historiographers—whether enthusiastic continuers, or cautious crit-
ics. Nevertheless, no single study has attempted to examine its transmis-
sion and reception until now. 
 
       Michael Hollerich has produced a valuable study on Eusebius and the 
Historia ecclesiastica by asking “how subsequent tradition used him over the 
very long period since he wrote his history” (p. 2). Hollerich begins by fol-
lowing the book as it moves through the Late Antique Christian oecumene 

under ever-changing conditions. He explains that “although we will treat 
these traditions separately [Greek, Latin, Syriac, Armenian, Coptic], they 
were by no means separate in reality. We will see repeated instances of 
cross-fertilization—whether by borrowing, imitation, or competition—
across linguistic, ecclesiastical, and political boundaries” (p. 47). After an 
introduction to Eusebius and the Historia ecclesiastica, Hollerich dedicates 
Chapter 2 to the Greek imperial continuers Socrates, Sozomen, and 
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�eodoret, and the Latin translation by Rufinus (pp. 47–87). Chapter 3 
traces the early reception in “the Non-Greek East” (pp. 88–140), ranging 
from East Syrian Christians (Church of the East) and the West Syrian 
Orthodox, to Armenian historiographers and the complex influence on the 
Coptic tradition. Chapters 4 and 5 cover the medieval West and East 
respectively (pp. 141–70; pp. 171–190), extending from Cassiodorus to 
Jacobus de Voragine, and tracing briefly the Byzantine variations of the 
“chronicle” genre which proliferated according to Eusebius’s models. 
Finally, Chapters 6 and 7 (pp. 191–237; pp. 238–73) present the Historia 
ecclesiastica in the age of humanism, the subsequent crisis and “confession-
alization” of Church history, and on through the stages of French and 
German critical method from the seventeenth century up to the boiling 
point of the late nineteenth and twentieth centuries. 
 
       Chapter 3 on the “Non-Greek East” especially stands out as it traces 
the common intellectual bonds forged by the Historia between imperial 
Christian historiographers and those on the ecclesial and geographic 
periphery. Hollerich draws on experts in highly specialized fields in order 
to present readers with lesser-known authors like Jacob of Edessa, Diony-
sius of Tel-Maḥre, Michael the Syrian, as well as the early Armenian 
scholars Mesrop Maštoc’ and Koriwn, and their medieval heirs Movsēs 
Xorenac’i and Step’anos Tarōnec’i. �e transmission of the Historia into 
Armenian depended on a Syriac translation of a Greek version partially 
influenced by Rufinus’s early Latin translation. Eusebius’s Historia and 
other works flowed through the monastic and cathedral school networks of 
the fifth and sixth centuries across the Eastern Mediterranean and deep 
into Mesopotamia.  
 
       Hollerich’s work may upturn some assumptions, while clearly inviting 
further studies. Does the history of Eusebius’s readers challenge Walter 
Bauer’s thesis of ecclesial isolation and complete autonomy between Chris-
tian groups in Late Antiquity? Which elements of the Historia caused such 
diverse readers to identify so closely with his book as to become authors 
who filled in the “gap years” from Eusebius up to their own time? What 
can the interface between exegesis and ecclesial historiography tell us about 
early and medieval ecclesiology and scholarly method? How might schol-
arship on the relationship between historiography and formation of iden-
tity (Walter Pohl and Veronika Wieser, 2019) help to explain the enduring 
reception of the Historia? Hollerich acknowledges the modern detractions 
made against Eusebius for his “providentialism,” his theo-political vision 
(pp. 10–22), his belief in the divine origin of the Church, and his confi-
dence in the link between good scholarship and good apologetics (p. 39). 
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Could these guiding principles have scriptural roots which precede him? If 
so, might some of the methodological objections against Eusebius actually 
belong to the theological content of Christian belief itself, rather than the 
mere invention of a fourth century scholar-bishop? 
 
       Making Christian History is a welcome addition to the growing field 
of new Eusebian scholarship on the reception and influence of his inno-
vative management of sources: from the Gospel Canons to his chronog-
raphy and his largescale apologetic projects (Matthew Crawford, 2019; 
Richard Burgess and Witold Witakowski, 1999; Daniel Rosenberg and 
Anthony Grafton, 2012; Sabrina Inowlocki, 2006; Cristian Mondello, 
2017). It also introduces English readers to the findings of a multi-volume 
on-going European research project on the Historia ecclesiastica (Sébastien 
Morlet and Lorenzo Peronne, 2013), and provides a valuable roadmap for 
scholars and students of Church History, Early Christian Studies, histo-
riography, and studies of the historical transmission of knowledge. Paired 
well with Jeremy Schott’s new English translation and commentary of the 
Historia (2019), Michael Hollerich’s Making Christian History contextual-
izes and reintroduces Eusebius’s Historia ecclesiastica to a new generation 
of readers who will have to forge their own chapter of reception history in 
the years ahead. 
 
�e Catholic University of America  SR. MARIA THEOTOKOS ADAMS, SSVM 

 
MEDIEVAL 

 
Christianization and Commonwealth in Early Medieval Europe: A Ritual 

Interpretation. By Nathan J. Ristuccia. (Oxford: Oxford University 
Press, 2018. Pp. xi, 260. $105.00. ISBN 978-01988-10209.) 

 
       In his Acknowledgments, Nathan Ristuccia remarks that this, his first 
book, is not his revised dissertation but a side project that developed out of 
it. It shows. It shows negatively, just a little, in arguments he might have 
developed in more detail (particularly with respect to the surprisingly early 
decline of the processions). More often it shows positively. For although 
this is a very fine piece of scholarship, there is nothing at all ponderous 
about it. It is deftly written, and the author has a knack for pithy, koan-like 
quips that bring one up short and make one think. Ristuccia is not merely 
filling in a gap in our knowledge but addressing a topic of real importance 
(indeed, I have been waiting for a book on this subject for decades). And 
he takes chances, using the appearance and development of Rogation Days 
to ask truly profound questions about the nature of Christianization and 
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the articulation of Christian communities in western Europe during the 
early middle ages. �e Rogation Days were three days of penitential 
devotions and processions that usually occurred immediately before 
Ascension �ursday, though in some parts of Europe they were held 
immediately before or after Pentecost. Ristuccia demonstrates that credit 
for the creation of the litanies really is due to Bishop Mamertus of Vienne 
in c. 472. �e practice was quickly taken up by other Gallo-Roman bishops 
and then made standard with the expansion of Frankish power. Ristuccia 
also argues, quite convincingly, that the Rogation Days were not a 
Christianized substitute for a Roman fertility feast of the Ambarvalia, since 
no such feast existed. �ey did, however, tap into a lively Roman culture of 
processions. Indeed, Mamertus and his colleagues developed them less to 
“Christianize” some putatively “pagan” feast than to strengthen a failing 
Roman civic culture, now sustained by bishops themselves. However, this 
initial impulse does not explain why Rogationtide ended up becoming the 
most prominent feast, after Easter, of early medieval Latin churches. One 
reason Ristuccia suggests is that after the demise of the catechumenate, the 
church needed to find a replacement period for educating Christians in the 
faith. Rogation Days provided a perfect opportunity. �ey brought all 
Christians of any given locality together, in one place, for processions, 
masses, fasting, and almsgiving. �e combination of such devotions served 
as jumping-off points for sermons about the obligations of Christians and 
the nature of Christianity and Christian history, with the Lord’s Prayer 
(which all Christians were to know by heart) often serving as a framework 
for such teachings. �en, too, Rogationtide processions literally made 
visible the local church as a collective of individual Christians. �at church 
was not, however, organized in territorially delimited parishes, and the 
early Rogation processions were no “beating of the bounds” of a village or 
parish of the sort one only finds much later. �ey were much more 
“stational.” �at is, large dioceses had a number of baptismal churches 
whose priests served neighboring villages, hamlets, and estates. Each 
Rogation procession began at a baptismal church and went out to nearby 
churches, shrines, and even rural crosses, returning to the baptismal church 
for a mass and sermon, and ending, it seems, with feasting. Rogationtide 
processions therefore made visible the unity of Christians with each other 
(and against Jews). �ey also reinforced the ties binding local churches to 
the regional church that dispensed the major sacraments. �us, Ristuccia 
argues, “Christianization” was not a replacement of “pagan” beliefs by 
“Christian” beliefs but the creation of both Christian communities and a 
newly Christian space. 
 
University of California, Berkeley GEOFFREY KOZIOL 
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REFORMATION 
 

Contested Reformations in the University of Cambridge 1 5 3 5 ‒ 1 5 8 4 . By Ceri 
Law. (Woodbridge: �e Boydell Press for the Royal Historical Soci-
ety. 2018. Pp. 245. $52.00. ISBN 978-0-86193-347-1). 

 
       In the updated preface to the 1972 reprinting of his Reformation and 
Reaction in Tudor Cambridge, H. C. Porter provided readers with a lengthy 
list of books and articles that had been published on the subject since his 
book first appeared in 1958. Ceri Law’s recent study deserves to be at the 
top of any such list today, and it will be of particular interest to readers of 
this journal. While the title of Porter’s book suggested that the reader 
might find an account of both Protestantism and Catholicism in Tudor 
Cambridge, his focus was overwhelmingly on Protestant (and especially 
puritan) Cambridge. Porter’s chapter on Mary I’s reign, for example, was 
entirely about the Protestant exiles who left Cambridge during those years. 
Law’s Contested Reformations corrects this imbalance, but without swinging 
to the opposite extreme. Acknowledging that “a story of Protestant tri-
umph cannot be swapped for one of Catholic resistance,” she aims “not to 
demolish but to complicate and nuance the idea of ‘godly Cambridge’” by 
drawing attention to the ongoing presence of religious conservatism in 
Tudor Cambridge and to the ways in which Protestant reform was con-
tested within the university (p. 188).  
 
       While evangelicalism was “much more entrenched in Cambridge than 
in almost any other community in England” during Edward VI’s reign, 
Law shows that nevertheless there were conservative (if minimally con-
formable) Edwardian fellows at colleges like St John’s and Trinity who 
troubled their evangelical colleagues enormously (p. 51). �e restoration of 
Catholic Cambridge under Mary I that Law describes would be “fuelled by 
those who had accepted religious change under Henry and Edward, even 
if they had never embraced it” (p. 98). Early Elizabethan Cambridge did 
not witness a purge of Marian fellows (with the exception of St John’s 
under its new master, James Pilkington) and the case studies that Law 
presents in chapter 6 show that the famous “turncoat” Andrew Perne was 
not the only conservative who was able to make a way within the Eliza-
bethan university. Elizabethan conservatives appear in the sources precisely 
because they came into conflict with their Protestant colleagues, of course, 
but—sounding an increasingly common theme in the historiography—
Law argues that their tolerated presence also reveals the possibilities of 
cross-confessional “compromise and co-existence,” even in the fractious 
environment of the university.  
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       Here and elsewhere, Law draws attention to the distinctive features of 
the early modern university as a community, and she considers the ways in 
which the experience of the Reformation within the university was similar 
and dissimilar to other communities. Chapter 5 focuses especially on uni-
versity dynamics, examining the operation of competing sources of external 
power on and in Elizabethan Cambridge. �e university was a temporary 
home for most of its denizens, and Law’s discussion of departures from 
Marian and Elizabethan Cambridge (along with two very useful and 
detailed appendices) complicates and expands our understanding of the 
motives behind these moves. In sum, Contested Reformations does not 
replace Porter’s Reformation and Reaction, but it is an essential companion 
and corrective to it that adds a great deal to our knowledge of the English 
Reformation and the workings of Tudor Cambridge. 
 
University of Miami KARL GUNTHER
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Notes and Comments 
  

 

ASSOCIATION NEWS 
 

       Plans for the annual meeting in New Orleans at the Sheraton Hotel 
on January 6–8, 2022 were discussed at the July 26 meeting of the 
Executive Council. �ey include nine sessions with three or four panels 
each, a special panel on Black Catholic Archives, a tour of “African 
American Catholic New Orleans,” a “Highway to Purgatory: Music 
Session and Social,” a Presidential Luncheon at Antoine’s Restaurant in 
the French Quarter, a liturgy at Our Lady of Guadalupe Church, and a 
closing reception in the Armstrong Ballroom of the Sheraton Hotel.  
 
       �e Association is seeking to establish the Christopher J. Kauffman 
Prize in U.S. Catholic History. Dr. Christopher Kauffman (1936–2018) 
was a gifted scholar, a tireless advocate for the field of U.S. Catholic his-
tory, and promoter of those who studied it. Over his long and distin-
guished career, he authored ten  books and over one-hundred articles, and 
served as editor of the U.S. Catholic Historian (1983–2013). �e American 
Catholic Historical Association (ACHA) is sponsoring a prize in his 
honor. �e Kauffman prize will be awarded to the author of a monograph 
that provides new or challenging insights for the study of U.S. Catholic 
history. A gift to fund this prize may be made online at achahistory.org or 
by mail (memo line: Christopher J. Kauffman Book Prize): ACHA, 
Mount St. Mary’s University, 16300 Old Emmitsburg Rd., Emmitsburg, 
MD 21727. 
 

AWARD 
 
       �e Royal Historical Society has awarded the David Berry Prize for 
the best published scholarly journal article dealing with Scottish history to 
Dr. Stuart McManus of the Chinese University of Hong Kong for his 
article “Scots at the Council of Ferrara-Florence and the Background to 
the Scottish Renaissance” that appeared in the Catholic Historical Review, 
106 (2020), 347–70. �e citation reads:  
        
       “Stuart’s article offers the first study of the Scottish presence at the 
Council of Ferrara-Florence. It aims to show that educated and well-
connected Scots were present in one of the premier cultural centres of the 
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early Renaissance such that the flowering of classicising culture in Scotland 
a generation later comes as no surprise. �is is a strikingly original piece of 
work, based on painstaking research using very limited sources. �e results 
of this research are impressive, first, for setting in better context the 
emergence of Renaissance ideals in Scotland and, second, in underlining the 
importance of ecumenical councils like that of Ferrara-Florence in 
understanding the longer history of European cultural integration.” 
 

FELLOWSHIPS 
 
       �e Leibniz Institute of European History (IEG) in Mainz awards 
fellowships to young academics (doctoral and postdoctoral researchers) 
from Germany and abroad. Funding is provided for both doctoral and 
postdoctoral research dealing with the religious, political, social and cultural 
history of Europe from the early modern period to 1989/90. Comparative, 
transnational, and transfer-historical research projects are particularly 
welcome, as are projects which deal with topics of intellectual, theological, 
or church history. �e deadline for post-doctoral applications is Ocotber 15, 
2021 For further information, please contact: fellowship@ieg-mainz.de. 
 

CONFERENCES 
 
       On September 30 to October 2, 2021 the Gesellschaft für 
Konziliengeschichte and the Forschungsstelle für Vergleichende 
Ordensgeschichte an der Universitāt Dresden will sponsor an international 
conference on the theme “Konzilien und die Welt der Klöster.” It will 
study the influence of the monastic and mendicant orders on the doctrinal 
and disciplinary decrees of the councils. For more information, please 
contact Dr. Mirko Breitenstein at mirko.breitenstein@tu-dresden.de. 
  
       On October 7–8, 2021 the Babeș-Bolyai University of Cluj-Napoca, 
Romania, together with the Reformation Research Consortium and the 
Long Reformation in Eastern Europe (1500–1800) Research Team will 
hold a workshop that seeks to present and discuss new projects, new 
possibilities for cooperation, and new initiatives to support junior and 
senior researchers, universities, and libraries. For more information, see: 
https://www.reforc.com/new-chances/. 
 
       On October 27 to 29, 2021 the Pontificio Comitatio di Scienze 
Storiche and the Université Catholique de Lyon will sponsor the conference 
“Inchiesta sulla Storia dei Primi Secoli della Chiesa” at the Istituto Maria 
Sanctissima Bambina in Rome. �e first session will treat the current 
historiography on the origins of the history of the Church in four papers: “I 
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primi secoli della Chiesa, una posta in gioco teologica e istituzionale” by 
Josep Ignasi Sarayana Closa; “L’état des connaissances sur la Palestine à 
l’époque d’Hérode” by Bruno Bioui; “Les Actes des Apôtres, première 
historiographie chrétienne” by Daniel Marguerat; and “Adolf von Harnack 
e la storia dei primi secoli della Chiesa: giudizi confermati e smentiti” by 
Antonio Pitta. �e second and third sessions will deal with a world of 
exchanges between the Mediterrean and Eurasia in eight papers: “”La 
mobilité dans le monde romain” by Claudia Moatti; “�e financial balance 
of economic exchanges from the Roman point of view” by Raoul 
McLaughlin; “Rome et l’irrésistible appel du lointain” by Yves Roman; “Les 
diasporas hébraïques, l’usage et la diffusion de l’araméen en Asie” by Yousif 
�omas Mirkis; “Les mouvements de la diaspora juive: repères 
topographiques et chronologiques pour la mission chrétienne” by Marie-
Françoise Baslez; “L’essor des routes de la soie, les tracés et les acteurs” by 
Maxime Yevadian; “Le esportazioni indiani verso il Medio Oriente e 
l’Occidente mediterraneo” by Fedrico de Romanis; and “�e itineraries of 
Christian missionaries in the Parthian world” by Sahar Nafi Shakir 
Mahmoud. Part of the third session and the fourth session are dedicated to 
a critical look at some literary texts related to the origins of the Church, 
containing seven papers: “Le traité de la ‘Démonstration de la Prédication 
Apostolique’ d’Irénée de Lyon” by Élie Ayroulet; “”Les ‘Actes de �omas’: 
la date de composition et les structures du texte” by Jiphy Francis 
Mekkattukulam; “Le plus célèbre poème de la littérature syriaque: ‘L’hyme 
de la perle’” by Pierre Perrier; “Charition Drama from Greek Papyrus 413 
and the first century Indian Church of St. �omas” by �attunkal Mani; 
“�e ‘Gens Annaea’ and Early Christianity” by Ilaria Ramelli; “L’influsso 
cristiano sul ‘Bhavisya Purana’” by Cristiano Dognini; and “L’emprente 
chrétienne dans le ‘Satiricon’ de Pétrone” by Stéphane Ratti. �e fifth and 
sixth sessions deal with a critical look at some archeological findings related 
to the first centuries of the Church involvng nine papers: “La frise de Kong 
Wang Shang et le dossier du premier christianisme chinois” by Shueh-Ying 
Liao; “L’ornementation des tombes de Xuzhou” by François-Regis Moreau; 
“Le miroir à mantra marial et la patène de Xuzhou” by David Linxin He; 
“Testimonianze sulla presenza di comunità cristiane nella Dobrogia 
anteriori all’ imperatore Costantino il Grande” by Irina Achim; 
“Testimonies on the presence of Christian communities in Iran prior to the 
emperor Constantine the Great” by Sherly Avedian; “La presenza dei 
cristiani a Pompei ed Ercolano: ipostesi e valutazioni” by Danilo Mazzoleni; 
“Les reliques de sainte Marthe à Tarascon” by Jean-Michel Sanchez; “Les 
reliques de sainte Marie-Madeleine” by Stéphane Morin; and “Le visage de 
Marie-Madeleine dévoilé” by Philippe Charlier. A final paper will be by 
Angelo de Bernardino, titled “Bilancio di una ricerca in corso.”  
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       On November 24 to 26, 2021 the Pontificio Comitato di Scienze 
Storiche will sponsor a conference on ”I Canonici Regolari dal Medioevo 
ai Nostri Giorni” to be held at the Istituto Maria Ssma. Bambina in Rome. 
An inaugural address is to be given by Gert Melville on “I canonici regolari 
medievali, nel contesto generale della vita religiosa, dal punto di vista dei 
contemporanei.” �e second session is dedicated to the theme “To the 
Trees of the Canons Regulars” with four papers: “Chrodegang di Metz e i 
Sinodi di Aquisgrana” by Florian Hartmann; “Autour d’une lecture d’un 
synode fondamental de la Réforme Grégorienne, Latran 1059: Idéal 
sacerdotal et prémisses d’une vie canoniale régulière?” by Jean-Hervé 
Foulon; “Aspettative riposte nella ‘vita communis’ del clero” by Julia 
Barrow; and “La fondazione di Saint-Ruf di Avignone e le prime forme di 
un’autocoscienza del clero regolare” by Yannick Veyrenche. In session 
three on identity in the bosom of the Church are four papers: “‘Regula 
Beati Augustini’: dall’assenza alla pluralita” by Ursula Vones-Liebenstein; 
“Consuetudini, statuti e privilegi: configurazione interna e rapporto con la 
Chiesa” by Ulrich Gottried Leinsle; “Consolidamenti e differenziazioni: 
panoramica dell’organizzazione delle gerarchie e dell’economia” by Jörg 
Sonntag; and “Self-Fashioning among Regular Canons: Definitions of 
Identity and Distancing from the Ordo monasticus (11th /12th Centuries)” 
by Wolf Zöller. �e four session, devoted to “�e Actualization of a 
Project of Life,” features four papers: “Un progetto di vita ‘ad instar 
Apostolorum’” by Julia Becker; “La spiritualità e l’erudizione dei Canonici 
regolari: il caso di San Vittore di Parigi” by Matthias M. Tischler; ”Riti e 
simboli della ‘vita communis’ attraverso i libri delle consuetudini dei 
Canonici regolari” by Ambrose Debut; and “Diversità di ruoli e funzioni 
nella communità—uomini e donne, chierici e laici” by Christina Lutter. 
�e fifth session deals with the canon regulars in the millenium with five 
papers: “Forme innovative e riforme nel tardo Medioevo” by Clemens 
Galban; “I Canonici regolari nella Rifoma cattolica” by Isabelle Brian; “La 
vita canonicale oggi: restaurazione della Congregazione di San Vittore” by 
Hugues Paulze d’Ivoy; “La vita canonicale oggi: fondazione dei Canonici 
regolari della Madre di Dio” by Emmanuel-Marie Lefébure du Bus; and 
“La vita canonicale femminile: fondazione del monastero di Azille” by 
Faustine-Marie Bouchard. �e sixth and final session treats some eminent 
figures among the canons regular and consists of four papers: “Anselmo di 
Havelberg, canonico regolare Premostratense” by Jay T. Lees; “Arnaldo da 
Brescia, canonico regolare agostiniano” by Romedio Schmitz-Esser; 
“Tommaso da Kempis, agostiniano del Monte Sant’Agnese” by Paul J.J. 
van Geest; and “Serafino Aceti de’ Porti, canonico regolare Lateranense” 
by Pierantonio Piatti. 
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RESEARCH PROJECT AND PUBLICATION 
 
       �e German Historical Insitute of Paris has announced a project, 
“Édition de la correspondence française des actes de la paix de 
Westphalie,” to publish the 220 letters exchanged by the French diplomats 
in Westphalia and the court in Paris relative to the Peace of Westphalia 
(1648). Financed by the Deutsche Forschungsgemeinschaft, it will be 
published by Aschendorff Verlag of Münster with Gold Open Access.  
 

OBITUARIES 
 

 
 
 
 
 
 
 
 
 
 
 
 

 
Reverend �omas S. Bokenkotter 

(1924–2021) 
 

       �e Reverend �omas Stephen Bokenkotter, a priest of the Archdio-
cese of Cincinnati, died on July 11, 2021, at age ninety-six. He was born 
on August 19, 1924, in Cincinnati, Ohio, to Anthony and Gertrude 
(Wessel) Bokenkotter. He attended St. Gregory Seminary, Cincinnati, 
and Mount St. Mary’s Seminary of the West, Norwood, and was ordained 
to the priesthood on September 8, 1950, at Sts. Peter and Paul Church in 
Norwood, Ohio. 
 
       He was sent to Europe to continue his education. He obtained a licen-
tiate in sacred theology from the Angelicum in Rome in 1951 and a doc-
torate in church history from the University of Louvain in Belgium in 
1954. His dissertation was published as Cardinal Newman as an Historian 
(1959). He considered Cardinal Newman and Lord Acton the most sig-
nificant influences on his understanding of history.  
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       Upon completing his studies, he returned to the Archdiocese of 
Cincinnati and served in parishes and as a high school teacher. In 1959, he 
was appointed to teach history at St. Gregory’s Seminary, Cincinnati, 
remaining on the faculty for two decades. He also taught courses through 
Mount St. Mary’s Seminary and its Lay Pastoral Ministry Program. In 
1980, he left full-time teaching and became pastor of Assumption Church 
in Walnut Hills (Cincinnati), which he shepherded until the parish closed 
in 2013. After becoming a pastor, he taught part-time as an adjunct pro-
fessor of theology at Xavier University in Cincinnati.  
 
       Father Bokenkotter enjoyed relating that in the mid-1970s, Msgr. 
John Tracy Ellis was approached about authoring a single-volume history 
of the Church. Not being able to devote time to the project, Ellis suggested 
the project to Bokenkotter, who began drafting what became the best-sell-
ing A Concise History of the Catholic Church. Father Bokenkotter recalled 
that the first publisher who reviewed the manuscript rejected it. However, 
an editor at Doubleday judged that it had merit.  
 
       First published in 1977, the Concise History filled a need: an accessible, 
moderately priced survey of the Church’s history for college students and 
interested lay Catholics. America magazine positively assessed the volume: 
“It is all here: the peaks—Augustine and Chalcedon, Innocent III and 
Aquinas, Trent and the Counter-Reformation, Vatican II and Mother 
Teresa; and the valleys—which include most of the rest.” �is was 
Bokenkotter’s intent, to offer a survey of the Church’s history that included 
the highs and the lows, and in doing so, to show how “change has been a 
constant” over the Church’s two thousand years. When a second edition of 
the Concise History was produced in 1990, it added material on the period 
after 1976 and an annotated bibliography. It was again expanded and 
updated in 2004 with a final chapter, “On the �reshold of the �ird Mil-
lennium” (the volume’s longest chapter).  
 
       In 1990, the publisher numbered the Concise History’s sales at 125,000 
copies. Since then, it has remained a favorite of seminary and college pro-
fessors and adult faith formation instructors. In total, hundreds of thou-
sands of copies have been purchased, making it among the best-selling of 
all church history texts. �e author’s wish was that this book might suc-
cessfully outlive him. A survey of internet-based booksellers indicates that 
it doubtlessly has. 
 
       Father Bokenkotter authored two other significant works. Dynamic 
Catholicism: A Historical Catechism (formerly Essential Catholicism: Dynam-
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ics of Faith and Belief ) was first published in 1985. It explained key Chris-
tian beliefs from the perspective of historical development. A decade later, 
Church and Revolution: Catholics in the Struggle for Democracy and Social Jus-
tice (1998) explored significant figures in the Catholic social reform move-
ment, including Félicité Lamennais, Frederic Ozanam, Jacques Maritain, 
Eamon de Valera, Dorothy Day, Konrad Adenauer, Oscar Romero, and 
Lech Walesa.  
 
       In addition to his teaching and scholarship, Father Bokenkotter became 
a leader in social action. Beginning in the 1960s, he advocated on behalf of 
exploited agricultural laborers, joining in the efforts of Cesar Chavez and the 
United Farm Workers to boycott grocery stores selling produce picked by 
non-union employees. In 1976, after visiting the Catholic Worker House in 
New York, he was inspired to begin the Over the Rhine Soup Kitchen (now 
Queen City Kitchen), the oldest soup kitchen in the city. By 1980, with the 
Ohio Council of Churches, he was active in the cause of prison reform, and 
in 1990, he helped found the Tom Geiger Guest House, a transitional shel-
ter for homeless women and children. His great love for the poor and mar-
ginalized impacted every facet of his ministry. 
 
       Professionally, Father Bokenkotter was a member of the American 
Historical Association and the American Catholic Historical Association. 
He enjoyed photography and traveling. He leaves behind a brother and 
sister and twenty-four nieces and nephews as well as former students, 
parishioners, collaborators, friends, and the many who knew his charity. 
 
Mount St. Mary’s Seminary of the West DAVID J. ENDRES 

Cincinnati, Ohio 
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Hans Achim Pohlsander 

(1927–2021) 
 
       Hans Achim Pohlsander, classicist and church historian, and a con-
tributor to this journal, died recently at the age of 94. Pohlsander was 94 
years old.  
 
       Professor Pohlsander was born in 1927 the city of Celle, Germany, 
into a family belonging to the Church of Jesus Christ of Latter-Day Saints; 
his father and grandfather were priests in the church. In 1947, a year after 
gaining an Arbitur at the Gymnasium Ernestinum, he emigrated to the 
United States. He enlisted in the United States Army in 1950, receiving an 
appointment as E-7 in the intelligence branch and remaining in the service 
as a reserve from 1952–61. He had already begun classical studies at the 
University of Utah; he proceeded to the masters’ program at the University 
of California, Berkeley, and received his doctorate in classics from the Uni-
versity of Michigan in 1961. 
 
       He received an appointment in the Department of Classics at the Uni-
versity of Albany, part of the New York state system, where he remained 
for his entire career, becoming professor in 1971 and serving as chair of the 
department from 1972–78. In 1995, he became Professor Emeritus in the 
same department. 
 
       Pohlsander also taught as visiting professor at Washington University 
in St. Louis, Missouri; at the American University of Beirut; at Ohio State 
University; and at the London Center of Brigham Young University. 
 
       Pohlsander’s early work focused upon the history of ancient Greek texts 
and interpretation. In 1963 he published �e Dating of Pindaric Odes by Com-
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parison, along with Lyrical Meters and Chronology in Sophocles. His research 
later turned, however, toward the history of the early fourth century A.D., 
and the reign of Constantine. �e author of numerous book reviews and arti-
cles, he also published, in 1984, Crispus: Brilliant Career and Tragic End; 
Constantia in 1993; Helena: Empress and Saint in 1995; �e Emperor Constan-
tine in 1996 (second edition, 2004); and A Call to Repentance: Bishop Nicetius 
of Trier to the Emperor Justinian in 2000. He also was a coauthor of A Narra-
tive of the Chronicle of Cyprus, 1456–1489, published in 2005. In addition to 
his scholarly works on the era of Constantine, Pohsander also published two 
books on a particular aspect of modern history: National Monuments and 
Nationalism in Nineteenth-Century Germay, in 2008, and German Monuments 
in the Americas: Bonds Across the Atlantic, in 2010. 
 
�e Catholic University of America ROBIN DARLING YOUNG 

 
 
 
 
 
 
 
 
 
 
 
 
 

 
 

�omas Nathaniel Tentler 

(1932–2021) 
 
       �omas N. Tentler (Tom) passed away peacefully at his home on Capi-
tol Hill on Wednesday, July 21, 2021 from acute leukemia. Tom was born 
on October 25, 1932, in Evanston, Illinois and grew up in Chicago before 
attending Harvard University for his undergraduate and graduate degrees. 
His senior thesis, “Erasmus and the Sacraments” (1954), evidenced an inter-
est in the great humanistic reformer that he was to pursue throughout his 
life, while his Ph.D. dissertation, “�e Problem of Anxiety and Preparation 
for Death in Luther, Calvin, and Erasmus” (1961), expressed another 
dimension of his scholarly interests in the problems surrounding preparation 
for death and the practices of consolation. Following the completion of his 
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work at Harvard, Tom served as an instructor at the Massachusetts Institute 
of Technology from 1961 to 1963 before joining the Department of History 
at the University of Michigan in Ann Arbor. He was to remain there until 
his retirement in 1999, rising from assistant to associate professor in 1971 
and from associate professor to professor in 1977. In retirement, Tom joined 
his wife, Leslie, in Washington, DC, where she had accepted a position at 
Catholic University. During his time in the capital, he occasionally taught 
seminars and advised students at Catholic as well.  
 
       Chief among Tom’s many scholarly achievements was his book, Sin 
and Confession on the Eve of the Reformation (Princeton, 1978), an elegantly 
written, magisterial study of the manuals for confessors in circulation in 
late-medieval Europe. Where the scholarly trends of the 1960s and 1970s 
tended to cast the fifteenth-century Church as a decaying institution that 
carried within it the seeds of Luther’s protests and sixteenth-century 
reforms, Tom viewed auricular confession as complex, hydra-headed, capa-
ble of consoling some, even as it might engender scrupulosity in others. �e 
scope of Sin and Confession was exhaustive and its scholarly methods inno-
vative among the many studies of medieval and early modern religion that 
appeared at the time. It remains today the authoritative treatment of sacra-
mental penance at a pivotal point in the history of the Church.  
 
       While throughout his life Tom Tentler’s scholarly interests gravitated 
towards the study of death and consolation in historical settings, his gifted 
teaching put into practice the many psychological insights he had culled 
from his wide reading in humanists, theologians, and social scientists. For 
his friends, colleagues, and students, Tom was always a willing ear, helping 
them work through both personal and scholarly problems. His great ability 
as a sounding board, in particular, drew scores of students to him over the 
years, and during weekly office hours a steady stream of advice seekers con-
gregated outside his door. In his almost forty-year career at Michigan, 
Tom supervised the senior theses of many undergraduate students, some of 
whom have gone on to successful careers as professional historians. As a 
doctoral mentor, Tom’s gifts were second to none in a large and diverse 
department, and his dedication to his students was legendary. Never one to 
express false praise or to back away from offering honest criticism, he saw 
his task as Doktorvater as encouraging beauty of expression, clarity, and 
exhaustive analysis. �e circles of hospitality he nourished in his homes in 
Ann Arbor and Washington, DC testify to his perceptive intelligence, pro-
found learning, and Erasmian wit and wisdom. He will be greatly missed 
by the many he touched in the course of a long and rich life.  
 
University of Maryland, College Park PHILIP M. SOERGEL 
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