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THE PHILOSOPHY OF LANGUAGE 

I NHERITANCE or creation? Whence comes that original 
system of signs that is called language? From whom did 
man receive it as a legacy? Was it from Nature? Was 

it from Society? Or, on the contrary, was man, himself, its 
inventor? Did he bring it forth complete in its parts from 
his own creative fecundity? What is the structure of those 
signs? How explain their infinite plasticity? To what can their 
flexibility and their unlimited expressiveness 
How is it that, being so small, so rudimenbny, they are at the 
same time as diverse and as complex as our sentiments, as 
universal and as unfathomable as the intuitions of our minds? 
Finally, what is their function, their destiny? To what use 
they passed? Of what :reality are they carriers? To whom are 
they addressed? What is the purpose that they serve? 

These few questions open a vast field for investigation; 
are charged with interest and with mystery" But would 
be further complicated by any attempt to exhaust them or 
explain them in one short study. In this paper, therefore, we 

restrict ourselves to the philosophical aspects of language, 
avoiding the field of the historian of language, and of' the linguist 
himself. If at times we appear to encroach on the domain of 
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548 LOUIS LACHANCE 

another discipline, it will be only because we see there reflections 
of philosophic truth, because we find there elements of a nature 
to reveal indirectly the essence of things. In virtue of an unex­
plained unity, facts that are apparently most dissimilar have 
astonishing conformities, which, when they are perceived, are 
transformed into degrees of light directed upon the structural 
lines of the object under consideration. 

I. PRoVISIONAL NoTIONS 

Before proceeding to the exposition and justification of our 
views regarding the origin, nature, and finality of language, it is 
important that we define our terms, stating with clearness what 
is to be understood by the word language, for the least variation 
in the understanding of the term might lead to ambiguities and 
mistakes. It is to be noted that the word can be taken in a 
broad and improper sense; it then designates any class of signs 
among living beings. When there is a communication by means 
of signs there is language. Although it is a matter of indifference 
whether they are addressed to one or another of the senses­
the languages o:l' touch and smell are examples-these signs are 
usually addressed to sight and hearing. This gives rise to 
language that is visible or in the form of gestures, and to lan­
guage that is audible or expressed by cries. As long as languages 
are determined in accordance with this material order, it must 
be said that animals, which can communicate by signs, have a 
language. That is to say, they make use of signs, whether they 
come to them by nature or are acquired by training.1 Thanks 
to an association of images, fixed by nature or by repeated ex­
periences, animals, without perceiving the relation of meaning, 
make use of it and give that relation life. Through the inter­
mediary of signs, the role of which they do not understand, they 
become conscious of certain objects and of certain things to be 

1 Bruta exprimunt suos conceptus signis naturalibus. (De Ver., q. 9, a. 4, ad 10; 
q. 24, a. 2, ad 7). Experimentum quod quaedam animalia non participant, nisi 
parum. Experimentum enim est ex collatione plurium singularium in memoria 
receptorum. (l Metaph., lee. 1, n. 16.) 



THE PHILOSOPHY OF LANGUAGE 549 

done. As a matter of fact ancient authors/' as well as modern,8 

do not hesitate to designate as language the cries, gestures, and 
songs by which some animals enter into affective and practical 
relations with beings of their own kind. 

However, if we hold to the strict and proper meaning of the 
word, it must be admitted that language has the characteristics 
of a phenomenon that is typically human. It is truly the ap­
pendage of the rational creature, his most marvellous means of 
exteriorizing and of relations. Its superiority over the gesture 
or the cry of an animal is not of design but of nature. While 
these retain their sign value with a sort of physiological har­
mony, with an automatic release of sensation, while they are 
only the instinctive and mechanical reactions to the confused 
impressions that traverse the somnambulistic consciousness of 
the animals, while they seem to be invariable, even adhering to 
circumstantial psychic states or to particular needs, human 
speech is based upon knowledge of the sign, perception of its 
peculiar value, understanding of its essential character of rela­
tion, of its fascinating power of evocation. Moreover, since in 
its use it is not restricted to images but is wholly subject to the 
discernment of reason and to free will, it enjoys complete en­
franchisement with respect to the reality for which it is the 
substitute. It can vary in accordance with an incalculable num­
ber of circumstances. In consequence of this independence in 
regard to the matter to be represented we can see that it does 
not consist simply of a system of signs employed by human 
beings, but that it represents an organic system of symbols, a 
synthesis of which man makes use for the exteriorizing of his 
inner life and for communicating with his fellow men. 

2 Si homo uteretur sola cognitione sensitiva, quae respicit solum ad hie et nunc, 
sufficeret sibi ad eonvivendum aliis vox significativa, sicut et eaeteris animalibus, 
quae per quasdam voces, suas conceptiones invieem sibi manifestant. . . . (Oomm. 
Perih., L. I, lee. 1, n. 9.) Sicut et caeteris animalibus, quae per quasdam voces suas 
eonceptiones sibi manifestant. (Ibid., lee. Sl, n. 2.) 

8 J. Vendryes, Le Langage; H. Delaeroix, Le Langage et la Pemsee; Louis Arnould, 
Les Anes en Prison; Darmesteter, La Vie des Mets; Brunot, La Pensee et la Langue; 
A. Meillet, Les Langues dans l'Europe Nouvelle; E. Baudin, PsychologieJ, p. 4.4~-458; 
Henri Collin, Manuel de Philosophie Thomiste, p. 497-507. 
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II. THE PsYcHOLOGICAL GENESis OF LANGUAGE 

What is the origin of these symbols? Should the cause from 
which they took their rise be looked for within the individual 
or outside of him? Between these two poles the minds of those 
who have made researches have continually oscillated. Some 
have been convinced of the radical inability of the individual 
to create means of expression for himself; others, with more con­
fidence in the quality of man's native resourcefulness, have 
wished to find something in him that would account for that 
means. The former have attributed the origin to God, or to 
society, or to nature; the latter have counted on the inventive 
powers of intelligence and freedom. An examination of these 
various opinions calls for distinctions and for precision of terms 
that will permit us to get at the heart of the subject. 

The Traditionalists, among whom are Joseph de Maistre, De 
Bonald and Lammenais, and the Ontologists, whose most illus­
trious representatives were Rosmini and Ubagh, trace the origin 
of language to a revelation, primitive or personal. According to 
them, man was created in a state of natural dumbness, and had 
to receive from God in person the marvellous art of translating 
his sentiments and thoughts into articulate forms.' They even 
believed that they found a confirmation of their views in Sacred 
Scripture. Is it not taught in the second chapter of Genesis that 
God had all the animals pass before the head of the human 
family, who gave a name to each one? It goes without saying 
that it would be beyond our present purpose to discuss the alto­
gether exceptional case of the first man, to take into account the 
prerogatives claimed for him as a perfect man, crowned with the 
gifts of nature and grace. The claims of the Traditionalists and 
Ontologists are connected with ideas of another order. The prin­
ciples upon which they rely have nothing to do with traditional 
theology. Since they were incapable of explaining the funda­
mental ideas of human reason, they were forced to admit in 

4 For other reasons, Democritus, Locke, and Adam Smith taught also that man 
wa.s born dumb. 
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nature itself a need of revelation. Accordingly, man was in­
debted to God for teaching him directly the first rudiments of 
thought. Then, conceiving an essential solidarity between the 
use of thought and that of speech, they drew the logical con­
clusion that the elements of human speech were also of divine 
origin. Thus they took a position which, in addition to resting 
on doubtful postulates, implies adherence to the most naive 
forms of illuminism, and, in addition, is unable to account for 
the obvious fact of multiplicity of idioms! 

French sociologists, whose influence is daily becoming wider 
in our hemisphere, hold that it was to society, rather than to 
the individual, that man owed the privilege of speech. In their 
opinion man was so social that it was sociability, rather than 
rationality, that predominated in him; his social character was 
the root from which sprang all the essential properties of the 
individual, the vital principle that engenders and explains them 
effectively. Thus if, in the course of evolution, reason is sepa­
rated from instinct it is because of social constraint. Likewise, 
if the human individual is a member of a family, if he acquires 
the sense of responsibility, if he is provided with speech, we 
must look for the explanation in the pressure brought to bear 
on him by that diffuse, imperceptible, and yet ever-present 
reality which is society. In short, they hold that society was 
primitive in relation to man, and consequently had to answer 
for his essential attributes. 

With such premises it is only logical to contend that the origin 
of language is outside the individual, and to accord to it even 
an existence independent of individuals. "It exists, so to say, 
outside the individual," writes Mauss, andA. Meillet attempts 
to justify the strange assertion in noting that " ... the characters 
of exteriority as regards the individual, and of coercion, by which 
M. Duckham defines the social fact, appear ... with evidence 
of the highest order in language." 5 

In this philosophy of the Sociologists there is an arbitrariness 
exceeding by far that for which the followers of the traditional 

• Cited by Henri Berr, L'Evolution de l'Humanite, III, p. xvii. 
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school are so bitterly condemned. Not only should exceptions 
be taken to it, but a formal refutation should be made. How­
ever, for the present we shall be content to make the observation 
that, whatever the point of view, it is wrong to claim that society 
is historically earlier than the individual. How indeed can one 
conceive a society without individuals however subtile and fluc­
tuating one may imagine it to be? Could, by any chance, a 
whole subsist before its parts? Could a complex being exist 
without the coming together of simple, atomic elements? Again, 
that sort of demiurge interposed between society and the in­
dividual, and distinguished by the name social constraint, be­
comes a pure and simple myth when it is set up as an adequate 
principle of human perfection. It is true that society disposes 
of resources that are more efficacious than those of the in­
dividual. Possessing that fulness of productivity that Aristotle 
calls sufficiency, it clothes the individual with its influence, 
stamps him with its effigy and cooperates in his development. 
Through the ministry of its institutions it becomes, in the 
bosom of an agglomeration, a source of differentiation, of soli­
darity and progress; but those very institutions, unless they 
turn into mere abstractions, must be composed of individuals 
and reap benefits from them. It would therefore be just as 
great an illusion to think that an intermediary can be intro­
duced between the individual and society as to suppose that 
society can be given historical precedence. The individual and 
society are on an equal footing and give mutual support. The 
causality of the social organism in regard to its members-and 
consequently in regard to its constraint-is not total but only 
relative to their greater perfection. 

These truths hold for language, as well as for all the inventions 
and all the industries of man. Though language can make 
progress and be perfected in society, its origin is not therefore 
to be attributed to society. It is simply fantastic to imagine 
language as a sort of ideal entity, hanging on to the social 
structure, and susceptible of being appropriated by individuals 
in the measure of their communion in the life of the ensemble. 
We grant, of course, that it is social in its remote finalities, but 
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that would not prevent it from coming into existence through 
individuals who think and speak. " It plunges its roots into the 
depths of the individual consciousness; from there it draws its 
power to unfold on the lips of man." 6 Like all social functions 
it has the individual as its source and as the immediate principle 
of realization, althopgh it is social by reason of the end that 
polarizes and specifies it.7 In the following pages we shall show 
that, far from being the product of society, it is one of society's 
principal factors. 

God and society being removed as realities immediately 
responsible for the origin of language, those who refuse to look 
for its source in the fathomless potentialities of our spiritual 
faculties have only the resource of turning to the side of physical 
nature. They find in Plato an illustrious predecessor. Although 
he did not teach openly, as did Heraclitus, Democritus, and 
Epicurus, that men are dumb at birth and attain to speech in a 
slight degree after the manner in which dogs learn to bark, he 
belongs, so it seems to us, to the group of those who give ex­
clusive credit to nature for the formation of languages. In his 
Cratylus he attempts to liken the elaboration of language to the 
unfolding of ideas. As we know, it is in virtue of a mechanism 
put together beforehand, and through the impulse of energies 
which escape from the control of our will, that ideas spring up 
in our brain and that they expand there in images, in copies, in 
imitations of what is real. Our liberty of action has nothing to 
do with the infinite plasticity of our cognitive faculties and of 
their innate tendency toward reproduction.8 It is a case of 
determinism, of a :reaction that is not capable of being coerced. 
Plato believed that the origin of language was much the same. 
Consequently he extolled a natural relation between words and 
the objects that they represent; he taught that the former are 
the copy of the latter. "When they are well fixed," he says, 
"they resemble the objects that they designate and are images 

• J. Vendryes, Le Langage, p. 4!<!0. 
7 It is in this sense that there are social desire and virtues. 
• Summa Theol., I-II, q. 17, a. 6. It is only attention that is subject to liberty 

of action in the case of primitive notions. 
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of things." 9 By having recourse to the distinction between the 
matter of language and its form he evades the difficulty raised 
by the concrete diversity of languages. Syllables, of which their 
matter consists, can vary in different peoples. " If each legis­
lator does not work on the same syllables, it should not be for­
gotten, that all smiths do not work on the same piece of iron 
when making a tool for the same purpose; nevertheless, as long 
as they give the same form, even if it is not the same piece of 
iron, the instrument is good, whether it be made among us or 
among the barbarians." 10 

This comparison is illuminating; it indicates the bias by which 
Plato was led to accord to language a natural value of signi­
fication. Cutting and weaving, he says, do not depend upon 
opinion. There is for these acts a necessary mode, a process that 
is determined in its essential lines. The instruments that serve 
for their execution are also subject to stable conditions, imposed 
by their use, regardless of the modalities of time, place, or per­
son. Likewise, if there is question of naming we have to do with 
an operation which does not depend upon opinion, but which 
also is subordinated to essential exigencies. There are, conse­
quently, a true and a false way of naming. The true way is to 
model the names on the essences to be represented. 

The confusion is evident! In the first place, language is not, 
as Plato supposed, the substitute for things, but for ideas. Next, 
how could a sign ·that is outside and has a natural meaning be 
the manifestation of universal timeless representations? We 
kn,ow that a natural signification is necessarily individualized, 
bound by time and place. It is, therefore, found to be unsuited 
to reveal phenomena that are in no way related to it.11 There is 
no possible adequation between the individual and the uni­
versal. Finally, speech, from the fact that it is free, free with 
respect to use and formation, cannot be likened in all points to 
the instruments of the artisans, although these, it should not be 
forgotten, are not natural products, but artificial. It is indis-

• Cratylm, 439 a. 10 Op. cit., 889 d-890 a. 
11 The sign can be individuated in its material elements without being so in its 

signification, on the condition, however, that it is artificial. 
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putable that it should correspond to intrinsic exigencies, possess 
a structure adapted to its finality-yet such that there remains 
in it a much greater indetermination than there is in tools. The 
finality that is aimed at is not like that of tools, does not belong 
to a particular order; on the contrary, it is as comprehensive and 
as complex as that of the intellect and the wilL Proportionally 
considered, it is seen to dispose of possibilities that are infinitely 
more numerous and more varied than those that are observed 
in the instrumental order. Let us add, moreover, that it is 
necessary that it be free from the limitative conditions which 
are connected with all that belongs to nature. 

AU who have believed in the naturalness of language have 
finally taken a view that is very much like that of Plato. They 
have discovered in it a particular case of determinism. They 
have doubtless taken into account that in the two kingdoms, 
the inorganic and that of life, it is the latter which progresses 
in suppleness; but in spite of their recognition of that increasing 
elasticity, they have been unable to avoid the sphere of neces­
sity. Determinism, whether it be the most relaxed or the most 
complicated, is always determinism. Moreover, to cite only one 
case that is quite representative, we do not hesitate to couple 
the name of Pere Marcel Jeusse 12 with that of Plato; he also 
failed to free himself completely from the entanglement of 
necessity. The enchainment that he puts between the phenomena 
of language and those of physical nature, although the finest 
and thinnest one can imagine, remains nevertheless a chain. It 
is too closely related to the social determinism of the sociologists. 

In the following pages we should like to present with accuracy 
the complete development of his theory, but we have to admit 
that we cannot. The burden of citations with which he loaded 
his text makes it difficult, at times, to see the logical connection. 
AU the same, at the risk of failing to simplify, we will try to 
trace its principal points. 

D'Udine wrote in L'Art et le Geste, "Gesture was at the 
beginning!' Pere Jeusse takes this axiom and dresses it up with 

a Archives de Philosophic, 199l4, cahier 4: Frederic Lefevre, Les Cahie1·s d'Ocdi­
dent, n. 10. 
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principles, as well as with a collection of documents. He refrains 
from a philosophic consideration, but really presumes facts more 
in virtue of his theories than in virtue of probative force in the 
documents. In his mind ideas, as by a retroactive influx, direct 
the order and form of events. 

Let us imagine a universe as being a vast pantomime, that is 
to say, a vast dynamic ensemble, made up or actions and re­
actions. These could be regarded as so many gestures or gesticu­
lations designed in time and space. What we call essence is 
really not essence, but gesture scanned on the surface of our 
planet. Let us plunge man into this variable and fleeting com­
plex. (Here when I say man I do not mean the soul, but the 
whole human composite.). What will he do? Naturally, he will 
begin to gesticulate. 

Man is endowed with organism. Now, it is a fact, which we 
see more and more clearly established, that living organisms are 
accumulators and transformers of energy. Tissues store up this 
energy in a potential state; incessant deflagrations transform it 
into active energy, which excites those hundreds of thousands 
of gestures that make up our behavior. The explosive sub­
stances need only a spark for detonation. Life, says Bergson, 
has made this explosive substance by storing within us solar 
energy. When a living being makes a movement he thus frees 
energy that has been imprisoned within him. In so doing he 
gesticulates. Under the various names of reflexes, tendencies, 
involuntary movements, instincts, habits, we see inclinations to 
gesticulate, dispositions to react in the same way to certain 
changes produced on the ·surface of the body. Moreover, there 
are not only simple reflexes, there are also real chains of reflexes 
in most of our vital activities. Life is a play that is made up of 
gestures which are mutually stimulating. We are in absolute 
physiological automatism. 

D'Udine said that" gesture was at the beginning," and Bulow 
said that "rhythm was at the beginning"; but, according to 
Marcel Jeusse, it should be said that" rhythmic gesture was at 
the beginning." 

No activity of matter can evade rhythm. This .follows from 
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what we have already said. The periods of nervous explosions 
that we have mentioned are followed by brief intervals of repose. 
The motive power of our nervous system has a general and 
mysterious need of alternations, of pushes, checks, recoils. 
Among spontaneous peoples, in whom the psychic is not clearly 
differentiated from the psychologic, expenditure of energy, 
which is called dynamogeny, is seen expressing itself in the form 
of rhythmic gestures. Let us go a little further. That system 
of rhythmic gestures, constituting the ensemble of our person­
ality, takes on, in addition, the aspect of a complex of imita­
tions. In other words, gesture is imitation. " In the presence 
of an object," says Delacroix, " our whole body reacts by means 
of a gesticulation that is more or less manifest, and takes an 
attitude which imitates the object." The expenditure of energy, 
or the labor, which is in direct proportion to the excitability of 
the subject, is imitation. D'Udine writes that "all artistic 
genius is a mime specialisee." In the child, particularly, 
mimicry and mechanical reproduction constitute the greater 
part of his imitations. It is even said that images and ideas 
are only gestures, "looking-glass imitations." Besides, and 
this is moreover a new application of the theory, gestures have 
a tendency toward conservation, to subsist in the consciousness 
and to reproduce themselves. "The acts of a living being, once 
performed, tend," says Bergson, " to an automatic self-imi­
tation." What was is revitalized: gestures performed consoli­
date, become organized schemes, stereotypes in which life is 
displayed anew. How do those rhythmic gestures, imitative 
forms, fixed according to various types, become language? 

Here determinism gives way a little. The will, but a Berg­
sonian will, that is to say a will activated by social constraint, 
is concerned. It creates nothing, invents nothing, but makes 
use of the entire automatism that forces of nature produce in 
us. Everything comes about through a psychologic release, but 
it remains for voluntary energies to make use, for social ends, of 
gestures performed automatically. Its action is nothing but 
manipulation of reflexes marvellously multiplied and ordered 
so as to enrich life. The spontaneous smile becomes a deliber-
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ate sign of benevolence, the contracting of the brow, a sign of 
concentration. The result is that we raise to the condition of a 
sign what was only a physiological reaction. Another result 
is that language is essentially gesticulatory, a gesticulatory reci­
tation of action in broad lines. The childhood of humanity 
knew only that gesticulatory language. Human language is 
necessarily imitation, gesticulations intuitively imitative of 
innumerable environing actions, gesticulations spontaneously 
wantoning in the organism and employed in social relations. 
It follows that there is a continued echo of the cosmos in us and, 
through us, in the life of society. This spontaneous language 
was projected as " Chinese shadows , in the mimeographic 
figures of the very first hieroglyphics. It is normal for ideo­
graphic writing to have preceded the syllabic. 

If language is essentially gesticulatory, it might be thought 
that oral language shows a deformation. Such a thought would 
be just if oral language were not capable of reduction to gesticu­
latory language. In fact, leaving manual gestures aside, there 
are laryngo-buccal gestures. At first they were used as sonorous 
adjuvants, but, little by little, and always by way of energetic 
explosives, they supplanted the gestures to aid which had been 
their office. Although they were less expressive than manual 
language, in which, says Pere Jeusse, "the name is the essence 
of the thing," or, better, its essential action imitated in reality, 
they finally came to have a preponderance. Nevertheless, the 
influence of the primitive gestures has been perpetuated. At 
the base of every language or of all linguistic systems it would 
be possible to discover traces of some hundreds of those 
rhythmic, flexible, and living schemes. That precious pearl, 
the wisdom of the people, would be stereotyped in them, as in 
typical molds. And from them science and virtue would be 
derived. Such, according to Pere Marcel Jeusse, were the steps 
by which came that mysterious thing that is human speech, 
faint and mysterious echo of the eternal and creative Word. 

It would follow, then, that the work of writers, the effort of 
literary and art societies, arose to spoil those original rhythmic 
schemes. Parasitic and bastard language, superfluity of civi-
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lized societies! The tendency of the mind to dominate a sys­
tem always more expansive with ideas in reciprocal dependence 
was the cause of the breaking of the pure line of gesticulatory 
expression. The intervening of thought resulted in the stiffing 
of the spontaneity of life and instinct. Details, conjunctions, 
articulations, members of all sorts are so many artificial 
enclaves by which natural language has been dislocated and its 
native forms broken. 

At the close of this exposition, which we would have preferred 
to make more explicitly and with more delicate distinctions, 
it will be seen that we have not been arbitrary in placing Pere 
Jeusse among those who, holding to the naturalness of language, 
attribute its formation to determinant factors. There is no 
doubt as to what is symbolic, as he holds that language is 
formed by automatism and after the images of the essences of 
things. The will invents nothing, makes up no form; its action 
is only manipulation, utilization of reflexes released by the play 
of the forces of nature. And we have indications, even proof, 
that such is the exact sense of his assertions in the fact that he 
sees gesture as having incontestable priority over verbal expres­
sion. Being evident determinism and the most direct copy of 
the real, it is only logical that it should be proposed as the type 
par excellence of language. Moreover, the use of reason­
the order and clarity, the logic and beauty that it diffuses over 
matter-should in such a view appear as a disturbing element, 
as a virus corruptive of the grand work realized in the human 
organism by the play of cosmic energies. Would it be an exag­
geration-yielding like the author to the influence of a Berg­
sonian atmosphere-to think that the use of the symbolic is 
conditioned by a certain determinism? It is, no doubt, confided 
to a personal and free will, without which it would be pure 
mechanism; for all that, however, nothing prevents it from 
being activated by social constraint. That is sufficient to make 
it liable to suspicion. 
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III. THE TRUE CAUSE OF LANGUAGE 

The theories that attribute the formation of language to 
God, to society, and to nature have seemed to us to be deficient, 
defective. Besides showing inability to account for its prin­
cipal characteristics, they lower language either to the rank of 
borrowed reality or to the condition of purely psychological 
phenomena. They deprive it of various degrees of its own 
proper perfection, of its human character. It becomes necessary 
to abandon those blind alleys and to turn to the schools of Aris­
totle, St. Augustine, and St. Thomas. The latter school, in 
particular, teaches that human language owes its existence to 
the creative power of man, to the constructive virtue of his 
spiritual faculties. Reason and will were provided with that 
ethereal tool, that transparent organ, and they formed it to 
suit their purpose. They undoubtedly depended upon nature, 
upon their inclinations and needs; but to them rightly belongs 
the credit for making the symbolic molds and for elevating 
these to the rank of substitutes for perceptions, thoughts, and 
feelings. They created them, determined their meaning, and 
limited their usage. 

These assertions are too absolute to be proposed without 
distinctions and reservations. To safeguard their value of truth 
we will :first distinguish between the things of knowledge and the 
things of the purely emotional order; then by means of analogy 
we will extend the name of language to the reactions by which 
these things are exteriorized, being careful, however, to reserve 
the proper sense of the word to the oral expression of the things 
of knowledge. Thus we shall be in a position to divide the ensem­
ble of human mediums of expression into two great categories, 
the :first of which will comprise conceptual or logical language, 
and the second emotional, or physiological.13 We shall also be 
in a position to establish an order, a hierarchy, or values, put­
ting oral conceptual language in the first rank, and reducing 
emotional language to the condition of imperfect, analogical 

•• We pass over th~ language of touch, smell, semaphore, and the like, as being 
of little importance in relation to our purpose. 
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realization of the idea of language.14 We really believe that oral 
language is the first type, the type par excellence. There is 
proof of this in the fact that there are no emotional languages, 
but only oral and written languages. The idea of language has 
been taken from these and then extended to all sorts of mani­
festations of consciousness. That is what leads us to empha­
size the difference between language and tongues, the former 
representing the specific type, the latter the individual types. 
This distinction of the parts, or aspects, of the subject will per­
mit us to give credit to the biological and physiological factors 
for their share of influence, and, in so far as it is merited, to 
render justice to the empiricism of Pere Marcel Jeusse. 

Because it is an imperfect form of the genus, emotional lan­
guage is not a work of the human intellect in the same degree 
as is spoken language. Like emotion, of which it is only the 
external reflection, it is endowed with automatism and presents 
identical characteristics among different peoples. It is found 
even among animals.15 In this there is nothing astonishing for 
one who recognizes the causes to be physiological and even 
physicaL 

For an understanding of their mechanism it is important to 
bear in mind that the original repercussions and the external 
effects of emotion are not separate things, but things forming a 
whole, a united whole, a vital wholeo Thus they are something 
like sound and its harmonies. Of themselves, groans, cries, 
tears are not signs of pain; they are its attendants, its natural 
prolongations. All those phenomena of the emotional order, 
although distinct from each other, hold together, constitute a 
oneness. In order for one of them to become the sign of others 
there must first be a perception of their contiguity, solidarity, 

"Voces significantes naturaliter, non ex proposito aut cum imaginatione aliquid 
significandi, sicut voces brutorum animalium, interpretationes dici non possunt. 
(Comm. Perih., L. I, lee. 1, n. 3.) Non omnes voces sunt significativae, et earum 

quaedam sunt significativae naturaliter, quae longe sunt a ratione nominis et verbi. 
(Ibid., lee. Sl, n. 4.) 

'"Verum est quod hujusmodi passiones (ira, gaudium) significant naturaliter quas­
dam voces hominum, ut gemitus infirmorum et aliorum animalium. . . . (Ibid., lee. 
~' n. 5.) 
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and concomitance. Thanks to experience acquired through 
this automatic association, a visible part of the complex phe­
nomenon can be the means of knowing the parts that remain 
hidden. Consequently, for the physiological reactions to 
become signs it is necessary that the person who verifies them 
should have first acquired the idea of sign, and that he should 
have been led to perceive the relation of significance. Such is 
the role of reason in the formation of emotional language. The 
relation of the sign to the object that is signified is founded on 
a natural relation of effect to cause; it results from the very 
order of things, but, more than that, it is necessary that the 
passage be made from the relation of causality to the relation 
-altogether formal-of significance. It is only on this con­
dition that the outward traces of emotion become a language. 
We are still far from the theory of gestures as direct images of 
things. 

In animals, which perceive concrete signs, which even make 
use of them, which however are incapable of grasping the idea 
of the things by which they live, it is very difficult to explain 
the perception of emotional language otherwise than by organic 
sympathy. We know from numerous experiments, but par­
ticularly from those tried on Marie Heurtin, at Poitiers, on 
Helen Keller, in the United States, and on Lydwine Lachance, 
at Montreal, that in men no language is possible until the 
meaning of the relation of significance has been formed. We 
would go even so far as to say that there can be a sign in them, 
but there is no language as long as there is no idea, no purpose, 
no intention of signifying.16 This would reduce the means of 
communication possessed by animals to the rank of analogical 
language, and only by attribution. 

The reduction of the role of the intellect in emotional lan­
guage is due moreover to the circumstance that this form of 
language is not related to the things of knowledge, but to the 
things of simple emotion. Whereas the former are worked out 

10 Voces signifi.cantes naturaliter, non ex proposito aut cum imaginatione aliquid 
signifi.candi, sicut sunt voces brutorum animalium, interpretationes dici non possunt. 
Qui enim interpretatur aliquid exponere intendit. (Ibid., lee. 1, n. S.) 
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and completed in the mind, the latter are produced in the 
organism and are extended as in concentric orbits to the whole 
body. " The nervous process of the i<fea of pain remains within 
the brain, the nervous process of pain itself, on the contrary, 
sets going the mechanism of tears and all else that becomes 
representative of suffering." 17 The nervous release of the 
affective state reaches the organs gradually, those of blood cir­
culation, those of respiration, and those of muscular reaction. 
Emotion irradiating thus in the whole body has in its reactions 
a natural means of exteriorization. To this extent the role of 
the intellect is seen to be lessened. 

Finally, although emotional language is undeniably expres­
sive, the medium that it constitutes is nevertheless difficult to 
explain. What it carries and transmits to the inquirer cannot 
be formulated; it is neither articulate nor written. The sig­
nification that it clothes, without being necessarily beyond 
the content of the words, lies outside of their magic circle. 
There is a repugnance in it to be taken over by them. It is 
the ineffable part locked within the communion of soul with 
souL In short, emotional language has not as its function the 
revealing of ideas that haunt the mind, but the manifestation 
of the reactions of the individual in regard to what overcomes 
him under the form of those ideas. He discloses his affective 
states, his dispositions, with respect to realities that come to 
him mysteriously. "Language serves man not simply for the 
expression of something, but also for the expression of 
himself. "18 

Indeed, underlying the illumined zone where speech ripens 
there is a personality, and it is with difficulty that this con­
ceals itself. What it does not say, what it cannot say, finds 
expression in the play of features, in gestures and in attitudes. 
It even filters through words and creates for them an atmos­
phere which often says much more than they do themselves. 

17 Baudin, loc. cit., p. 445. Regarding the experimental plane we see there the 
reason why there are natural signs of emotion, whereas there are no such signs 
of thought. 

'"G. Von der Gabelentz, quoted by J. Vendryes m Le Langage, p. 168. 

2 
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They are accompanied by intonations, inflections, rhythms of 
duration and intensity, a whole orchestration that softens or 
enlivens their accents, and provides them with a significance 
that is foreign to their content. This meaning which derives 
from mimicry or is seen through the evanescent halo of words 
is what is called emotional language. It is as a living, natural 
rhythm establishing contact of speech with the subject who 
speaks, putting speech in steady continuity with its vital 
source, and thus restoring to it the elements of dynamism and 
vibration that habit and usage caused it to lose.19 

Conceptual or oral language, to which the rest of this article 
will be devoted, belongs to an order altogether higher than that 
of emotional language. Between the two there is the full dis­
tance of analogy. Both undoubtedly have the gift of evoca­
tion, but the things they make known are different. Whereas 
one serves phenomena which pertain to a part of the corporeal 
organism, the other serves only the intellect.20 Whereas one 
consists in the external reflection of passional movements, the 
other consists in a coordination of symbols which are convey­
ors of ideas, suited for communicating the life of thought, for 
carrying it from mind to mind. For a better understanding of 
its nature we will describe briefly the various forms that it can 
take, and the elements of which it is made up. These precise 
distinctions regarding them will furnish us with information 
necessary for the discovery of its origins. 

In the first place, it is a :fact of experience, indeed it is a 
principle, that the human mind is conscious in a high degree. 
It is witness not only of the appearance in itself of external 
objects and of its own conceptions, but also of changes in the 
other psychological recesses of the whole individual of which 
it is a part. All manifestations of life meet in it under the form 
of representations or repercussions. It knows the former by 
apperception, the latter by turning back on itself, or by refl.u-

19 Zundel, Le Poe1ne de la Liturgie, p. S57. 
00 We know that the organism does not share subjectively in the operations of 

the intellect. "Intelligere enim non est per organum corporaie, sed indiget objecto 
corporali." Comm. De Au., L. I, lee. fi!, n. 19. 



THE PHILOSOPHY OF LANGUAGE 565 

ence. It follows that it is the born interpreter of what springs 
up from its own depths when stimulated from without, no less 
than it is of what is produced in the other faculties. It also 
follows that it can reason sometimes on its own representations, 
sometimes regarding the purposes of the will, sometimes on the 
agitations of the heart. In the first case it perceives, in the 
second it directs, in the third it desires or regrets. Accordingly 
the external acts of the mind, conceptual language, will some­
times have to formulate ideas, sometimes orders, sometimes 
sentiments. Only in this condition will it be a perfect mirror of 
the things of intellectual consciousness.21 It will therefore be in 
that respect logical (speculative), active (practical), and affec­
tive. In the three cases it will be the instrument of the intel­
lect, an instrument adapted to the multiple intellectual 
functions. 

Long discussions have been devoted to the question which of 
those three branches of conceptual language was the first to 
come into existence. Some, confusing affective language with 
emotional, have believed that it must have been the first in 
time-prius generatur animal quam homo. The imperfect is 
a necessary period for improvement on the way towards per­
fection; it goes ahead of it and makes ready for the perfect. 

With the same considerations in mind, others have claimed 
priority for practical language; arguing that life of the animal 
seems to be more of a complex of needs than of passions, that 
there is ground for judging that in the animal passions are 
subordinated to needs and are for their service, that, moreover, 
some of the needs of man-those related to his material part-

21 Quia intellectus vel ratio, non solum concipit in seipso veritatem rei tantum, sed 
etiam ad eius officium pertinet secundum suum conceptum alia dirigere et ordinare; 
ideo necesse fuit quod sicut per enuntiativam orationem significatur ipse mentis 
conceptus, ita etiam essent aliquae aliae orationes significantes ordinem rationis 
secundum quam alia diriguntur. Diriguntur autem ex ratione unius hominis alius 
homo ad tria; primo quidem, ad attendendum mente, et ad hoc perlinct oratio 
vocativa. . . . (Comm. Perih., L. I, lee. 7, n. 5.) 

Et ideo sola oratio enuntiativa, in qua verum vel falsum invenitur, ir,terpretatio 
vocatur. Coeterae vero orationes, ut optativa et imperativa, magis ordinantur ad 
exprimendum affectum, quam ad interpretandum id quod intellectu habetur. 
(Ibid., lee. 1, n. 3.) 
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are imperious and urgent in the higher degree notwithstanding 
their grossness, and have a character of incomparable neces­
sity. Consequently, they say, it was fitting that practical 
language, which was ordained to satisfy them, should come 
first of all. 

However, the conclusions in favor of affective and practical 
languages seem unacceptable to one who wishes to hold the 
view that conceptual language is contemporary with the intel­
lect and shares the same lot. It seems more in conformity 
with truth to hold that in fact and by right the different parts 
of language were formed concurrently; although it must l?e 
granted that the part belonging to the practical order devel­
oped . more rapidly and soon gained a notable preponderance 
over the others. Indeed, it is beyond all question that the 
speculative functions of the intellect precede its practical use. 
The utilization of anything whatever proceeds from a rather 
large number of at least confused intuitions. In the search for 
any good at all there is included in the form of implication 
the idea of good itself, which is already the result of the coming 
together of several simple elements. Moreover, in the field of 
experience an analysis of empirical perceptions of the ages of 
magic as well as of reason has demonstrated that, if human 
knowledge, in its initial phase, is of a utilitarian bent, it con­
tains, in the form of sayings, maxims, and apothegms, a very 
appreciable nucleus of speculative ideas. Still we acknowledge 
that rudimentary knowledge has always been manifested in 
its ensemble as fundamentally practical. Taking its origin 
from tendency, magnetized by interest, it showed itself first 
of all as protecting life, as realizing adaptability to its environ­
ment. It must, however, be repeated that this required a 
certain speculation. The elaboration of the least technical and 
the fabrication of the simplest instrument is based on knowl­
edge of the real. Operations, instruments, are materialized 
ideas, ideas converted into usage. Their manipulation and 
their application to matter have been able to concur in bringing 
out more and more clearly the idea contained in them; but for 
their own realization it was necessary that the idea should be 
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at least obscurely conceived. Consequently, it is difficult to 
imagin~ that all the modes of language did not make their 
appearance at the same time. 

Besides being multiple, conceptual language has component 
parts which it arranges in groups of words, in phrases. The 
noun and the verb-to which grammarians reduce all gram­
matical categories-have in themselves, of course, the value 
of signs, but their significan€e, taken by itself, is found to be 
incomplete in most cases. They are really elements, parts of 
speech.22 Usually this crystallizes in sentences, in phrases, so 
that in the concrete conceptual language consists in a series of 
phrases that are more or less coherent, more or less linked 
together. 

This fact is itself a consequence of that other fact; spoken 
language is a function of the mind. We speak only in sentences 
because our mind proceeds only by positive or negative dec­
larations. It is only within the complex organism of these that 
the power of spoken language is fully expanded. It is only 
when the mind formulates them for itself that it commences 
to live its own life. Only at that precise moment does it attain 
its specific object, truth. 

Explanation of this statement would require lengthy consid­
eration. Let it suffice now to observe that human thought has 
two fundamental processes, namely, apprehension and judg­
ment. When the latter is not made spontaneously-which is 
more frequently the case-there must be recourse to reason­
ing. And so the role of this third function is seen to be reduced 
to that of an auxiliary of judgment. We are therefore in a 
measure justified in not considering it now. 

Apprehension represents the initial point in the process 
of knowledge. It is a touching, apparition, seizure, clasping. 
It means nothing more than the placing of the ideality of the 
external object in the field of consciousness, . a placing that is 

2 " Nomen et verbum magis interpretationis principia esse videntur, quam inter­
pretationes. Tile enim interpretari videtur, qui exponit aliquid esse vemm vel falsum. 
Et ideo sola oratio enuntiativa, in qua verum et falsum invenitur, interpretatio 
vocatur. (Ibid., lee. 1, n. 3.) 
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accompanied with a vital, although confused, perception. It 
is accomplished spontaneously, mechanically. At this stage 
the intellect acts more like nature; or better, nature operates 
in it. Hence it elaborates ideas as the stomach secretes its 
juices. It has the sureness of instinct; its processes are as 
infallible as automatisms. If its conceptions as well as the oral 
terms that translate them do not tell the truth, they are none 
the less true in the order of ontological truth, that is to say, they 
are true replicas, adequate copies, of the real. 

Apprehension is the act of the faculty turned towards the 
exterior, extended towards it, on purpose to take it to itself, 
to identify itself with it. Judgment is characterized by an atti­
tude and a process that are the opposite; being the peculiar 
product of the intellect, the effect of its initiatives, it follows 
that it bears the stamp of the originality of the intellect, that 
it shares in its possibilities of interiority and depth. Now, it is 
known that the intellect, by reason of its total spirituality, is 
capable of reflecting upon itself, of entering wholly into itself. 
Diaphanous under every aspect, it is susceptible of a double 
face, ontologie and psychic, at the same time. What it already 
is ontologically, it becomes anew by introspection, or psychic­
ally. This turning back on itself, this progress towards its 
own interior is accomplished by reason of the fact that it is 
conscious not only of the objects that it apprehends, but also 
of the acts by which it grasps them and by the favor of these, 
of its own nature. Its perception is not limited to the forms 
and reasons that the cosmos projects into it; it is extended to 
the essence of that projection, even to that of the actions which 
led to it. It knows that the whole internal subject at its dis­
posal is proportionally a representation of the external. It does 
not merely make use of signs, it knows the sign even in its func­
tion of representative reality. At this stage it proves itself to 
be di~tinct from things, but to be measured by them, to be in 
vital conformity with them. In reality it knows truth, it lives 
on it and expresses it mentally or in words. Its own states 
become the object of its contemplation, of its joys and com­
placencies. Again, in reality, it affirms that what it knows 
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through apprehension actually exists, and in making the affir­
mation it judges. All of those judgments bear upon what exists 
or upon the quality of what exists. 

The consequences of this analysis are evident. Our mind 
begins to enjoy the form of activity that is proper to its specific 
nature when its internal discourse is developed in judgments 
and is expressed outwardly in affirmations. Then it is that it is 
properly realized as intellect. Therefore, if one agrees that 
conceptual language is a function of the intellect one is com­
pelled to admit that the most natural way to speak is that 
which is effected in the form of sentences. When the data of 
apprehension are materialized in oral terms, then the assertions 
of judgment crystallize in sentences. These, then, are like a 
sensible clothing of the life of the intellect. 

Such is conceptual language as it appears to us, a fluid, 
sonorous radiation, capable of conveying the life of thought, 
a multiple, varied radiation, differentiated like the functions of 
the intellect, a self-organizing radiation in imitation of the 
reality that it propagates in complexes of sounds, in unions of 
oral terms, in sentences or discourse. 

That this type of language, which is the only one really 
worthy of the name, could not be the result of natural autom­
atism, is evident from our refutations of the arguments made 
by those who claim that it is. What we have said above 
apropos of its forms and integrating elements inclines us also 
to reject every mechanistic theory. Moreover, it enables us to 
establish with evidence that the use of speech supposes consci­
ousness-not only actual but represented-of the sign and of 
its possibilities of mediation. In him who is its beneficiary it 
supposes a directing power, a capability for converting into 
organs of transmission a formless matter, a sonorous substance 
that is in itself indifferent with respect to expression. That is 
sufficient to incline us to think that conceptual language is an 
institution, a creation, of man. Right there is the secret of its 
origin! There the explanation of how it came into the service 
of society! We hold that, if nature inclined the human indi­
vidual to speak, languages, all things considered, are none the 
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less the result of his invention. He fabricated their material 
according to his pleasure, as shown in convention and usage, 
and also according to an infinity of obscure contingencies. 

That we may point out at once the part of nature, we observe 
in the firstplace what is only too evident, that nature, gave man 
the apparatus which he needed in order to speak. His pho­
netic organs comprise essentially 

a bellows--the lungs--and a resonant pipe-the trachea-artery­
closed at its upper extremity by a double enlargement, the vocal 
cords, or in one word, the glottis. It is therefore a wind instrument, 
one with two reeds. The superiority of the human apparatus over 
all other instruments is already seen in the disposition of the glottis. 
The vocal cords have a suppleness such as the necessarily rigid 
reed of an oboe could not have. Thanks to a delicate mechanism, 
which brings several pairs of muscles into play, the cords can take 
different positions. One can keep them closed or can open them 
more or less fully, make them vibrate completely or only partly, 
and modify their tension. As results from those facts, there are the 
varieties of resources which are turned to account in language. 

Nevertheless that phonetic apparatus would be very imperfect if 
it consisted of the glottis alone. It could cause only vowels to be 
heard, and moreover there would be fewer differences in them than 
there are in the vowels as we pronounce them normally. 

But the indispensable complement of the phonetic apparatus is 
furnished by all of the cavities upon which the glottis opens, namely, 
the pharynx, the nasal chambers, and especially the buccal cavity. 
The roof of all these cavities, which for the most part are elastic, 
serves the voice as a resonator giving the proper tone to each vowel. 
In this resonator there are flexible and ductile organs that can 
modify its dimensions and capacity. First of all there is the cover of 
the palate, which can close the access to the nasal chambers and 
prevent the production of all resonance in that quarter; but princi­
pally there is the tongue, which with the glottis has the essential 
role in phonation.23 

In gifting man with a phonetic apparatus of such scientific 
complexity and such rare delicacy, nature made him the pos­
sessor of incalculable possibilities of phonation, fitted him with 
ability to speak Before he could realize those possibilities 

•vendryes, op. Cit.,.pp. 22-24. 
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man had to yield to the action of an internal pressure, to a 
movement started by a mysterious command from within, 
proceeding from an instinctive need" In short, there had to 
be in him a tendency to speak24 That too was bestowed upon 
him by nature, not indeed, in a finished state, but as a sort of 
general inclination, indifferent to this or that formulation in 
the concrete. 

Nevertheless, it should not be thought that this natural 
tendency offers the character of a distinct, independent growth; 
it is seen to be intimately connected with the social instinct 
implied in it, or as grafted upon it. It lives upon the social 
instinct, drawing from it substance and strength. Since he is 
a social being naturally experiencing the need of communicating 
with his fellow beings, man by that very fact finds himself 
naturally inclined to speak.25 In order that this inclination 
may be actualized, it is not necessary that his will should be 
brought :into action by social determinism, which at this 
moment is not yet existing; it needs nothing more than the 
pressure of a deep desire to enter into relation with others and 
to exchange ideas with them. It goes without saying that this 
desire is not felt unless there is provocation of sensible 
contacts. 

It might be 
a matter of 

said that the first social intercourse was not 
signs, of words, of sounds charged 

with ideas is the mind began society, 
which realized its first ties, provided human groups 

24 Comm. Pe1ih., L. I, lee. 6, n, 8. 
25 Si quidem homo esset naturaliter animal solitarium, sufficerent sibi animae 

passiones, qnibus ipsis rebus conformaretm, ut em·um notitiam in se haberet; sed 
quia homo est animal natura1iter politicum et sociale, necesse fuit quod con­
ceptiones 1.mius hominis iunotescerent aliis, quod fit per vocem; et ideo necesse fuit 
esse voces significativas, ad hoc quod homines ad invincem conviverent. Unde illi, 
qui sunt diversarum linguarum, non possunt bene convivere ad invicem. (Comm. 
Perih., L. I, lee. :2, n. 2.) 

Hoc etiam evidentissime declaratm per hoc quod est proprium hominis locutione 
uti, per quam unus homo aliis suum conceptum lotaliter potest exprimere. Alia 
quidem animalia exprimunt mutuo passiones suas in communi, ut canis in latratu 
iram, et alia animalia passiones suas diversis modis. Magis igitur homo est com­
municativus alteri quam quodcumque aliud animal. . . . (De. Reg. Prine., L. I, c. 

l, n. l.) 
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with elements of cohesion. How could there have been any­
thing different? To exchange things, to barter, there must first 
be a mutual understanding. How can there be mutual under­
standing without an exchange of signs? This sort of exchange 
had to take the lead over others and consequently to be initiaL 
Association was begun by the mind interpreted by language. 
Doubtless social instinct could have been actualized without 
speech, but the better part of its productivity would have been 
frustrated. It would not have known the marvellous devel­
opments that it achieved and the sublime works that it realized 
!r~ the course of ages. Without the agency of the spoken word 
it would not have arrived at the perfect establishment of that 
specifically human commerce which is of ideas, affections, and 
sentiments. We are consequently far from declaring, as soci­
ologists do, that society formed language; on the contrary we 
hold that language made it possible for society to be realized, 
if not totally, at the very least with respect to its perfection. 
In other words, language is first and foremost a factor of speci­
fically human solidarity, After that it is an instrument of social 
prosperity; it is ordained in a definite manner to the promotion 
of the group, the unity of which it cements. Thanks to it, the 
members of society itself can enjoy an intense spiritual influ­
ence. There are, for example, the scientific, artistic, and moral 
advances, the realization of which it made possible. Let one 
consider only the diffusion of all the modalities of the religious 
and humane culture that has been effected through the print­
mg press. 

Language was born of a spontaneous tendency, of a need of 
exteriorization, related to the similar need that springs from 
the social instinct. Still it would be childish to think that 
nature puts on our lips a fully organized language with its 
structures, grammatical categories, and syntactic forms. No! 
We have to invent the instrument, make the symbols, and 
impose a meaning on them. The phonetic apparatus, the son­
m·ous material and the aptitude for composition, or the sym­
bolic fabrication, were furnished to us by nature, but not the 
wrought object. It left the care of that to our initiative. 
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It was the error of several philosophies not to have observed 
that the human individual besides being, like all other animals, 
a center of nature's activity-agens per naturam-declares 
himself to be the whole principle of his works in the :field of 
enterprises that are properly human. Endowed with intelli­
gence and hands he has the faculty of originating them. He 
decides not only their execution, but also their structural lines, 
their form-agens per inteUectum et voluntatem. In other 
words, sharing in the mysterious power of the Creator, he 
draws them forth from his bosom, from his fancy and his love. 
Except the raw material that he utilized he is responsible for 
their whole being. He sketches them in the recess of his con­
sciousness, conceives them according to various ideas which he 
places one after another in light, and causes to glisten, one after 
another, like precious jewels before the eyes of his intellect and 
imagination; and he who has the good luck to throw a spell 
over his sensibility, to magnetize his love and to captivate his 
liberty, knows the signal privilege of having a part in being. 

It is wrong to see a deforming activity of nature in reason 
which thus invents definite plans or determined possibilities 
of realization. On the contrary reason is the indispensable 
factor that completes nature, giving fixed forms to originally 
indetermined tendencies, forms that render them effectively 
capable of being materialized. As long as an inclination 
remains in its natural generality it is deprived of the condi­
tions required for its productivity. 

It is to man, not as a blind agent of nature, but as an intel­
ligent and free artisan-ex humana voluntate et ratione-that 
the formation of languages must be attributed.26 The proof of 

•• Oratio est significativa, non sicut instrumentum virtutis, scilicet naturalis; quia 
instrumenta naturalia virtutis interpretativae sunt guttur et pulmo, quibus formatur 
vox, et lingua et dentes et labia, quibus litterati et articulati soni distinguunter: 
oratio autem et pertes eius sunt sicut efl'ectus virtutis interpretativae per instru­
ments praedicta. Sicut enim virtus motiva utitur naturalibus instrumentis, sicut 
brachiiset manibus ad faciendum opera artificialia, ita :virtus interpretativa utitlll" 
gutture et aliis instrumentis naturalibus ad faciendum orationem. Unde oratio et 
partes eius non sunt res naturales, sed quidam artificiales effectus. Et ideo ... oratio 
significat ad placitum, id est secundum institutionem humanae rationis et voluntatis 
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this is furnished by the readily verifiable fact that languages 
vary among different peoples.27 Moreover, the significance 
of words in each language is not firmly fixed. It evolves with 
time and undergoes changes in accordance with different uses 
and various contexts. The usage and meaning of the same 
words may improve or deteriorate. Such fluctuations are unde­
niable declarations that their character is artificial, arbitrary. 

These statements, however, need to be understood with slight 
qualification in the light of a few observations. In the first 
place one will have little difficulty in imagining that the primi­
tive embryos of language were constituted in the obscurity of 
semiconsciousness, without reflections and without prior cal­
culations, by spontaneous affirmation alone of the construc­
tive power of reason. Sometimes unfavorable circumstances 
could have paralyzed it, but they could not prevent it entirely 
from following its inclination, from freeing its creative energies. 
Its original tendency toward fabrication surmounted all ob­
stacles. Likewise the nocturnal state in which it was held­
a state of confusion and of subjection with respect to the 
imagination-could not keep its influence from being felt in 
many attempts at molding and in many rudiments of logical 
organization. 

On the other hand, at the time of the elaboration of those 
primitive nuclei not only was there a concurrence of the spe­
cific tendencies of the mind; there were also the particular 
characters of each group of individuals-the factors of indi­
viduation being as natural and as active as the specific incli­
nations.28 Hence language, on several grounds, was the pro­
duct of the human composite. Reason which makes and 

... sicut et omnia artificiali causantur ex humana voluntate et ratione. . . . Ipsa 
autem ratio est, quae movet virtutem corporalem motivam ad opera artificialia, 
quibus etiam ut instrumentis utitur ratio. (Comm. Perih., L. I, lee. 6, n. 8.) 

27 Nee voces, nee litterae naturaliter significant. Ea enim, quae naturaliter, 
sunt eaedem apud omnes. Significatio autem litterarum et vocum, de quibus nunc 
agimus, non est eadem apud omnes .... Non solum ratio significandi est ex 
impositione sed etiam ipsarum formatio fit per artem, etc. . . . (Ibid., lee. 2, n. 8; 
lee. 4, n. 11.) 

•• Summa Theol., I-ll, q. 51, a. 1; q. 68, a. I. 
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arranges it is not abstruse, but it is sustained by the lively 
forces of the imagination, immersed in the modalities of the 
sensible, conditioned by dispositions of the corporeal. To 
fashion it the whole organism made a contribution. It is not 
astonishing, therefore, that in our languages there are found 
traces of successive impregnations, layers which recall those of 
alluvial lands. Under vestigial form they conserve the souvenir 
of an infinity of historic contingencies as marks of many na­
tional temperaments. An incredible number of cultural influ­
ences is refracted in them. This is what produced their variety, 
their individuality, their numerical diversity. Among the 
multiple ways of pursuing one and the same finality, each 
people chose instinctively the .one that was best suited for it, 
that agreed best with the individuality of its inclinations. 

An artificial product, but effected under the pressure of a 
twofold natural tendency-namely, with respect to its specific­
ness and its individuation-such in the concrete is la:q.guage 
as it appears to us. These views will be confirmed by a short 
examination of both its physical and its metaphysical con­
stitution. 

IV. PHYSICAL NATURE OF LANGUAGE 

A language is a sort of universe, a universe of symbols. Here 
the word universe is used for something that is not only meta­
phorical, but also, and properly, analogical. Between the two 
realities when brought into contact there are seen to be more 
than vague comparisons; there are precise and numerous con­
formities. Both are repercussions, sensible repercussions, reper­
cussions materialized by a spiritual word. Both have the office 
of bearing witness, of manifesting an intimate mystery of life. 
Both constitute a close ensemble evolving at the command of 
a certain internal necessity. Both have a great similarity of 
structure. This last resemblance will hold our attention for 
the moment. 

Symbols belong to the category of artificial signs, whereas 
the informations of the sensible universe are connected with 
that of natural signs. Consequently, the symmetry that we 
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notice in their constitution will be only analogical. Whereas 
the latter are the effect of the activity of nature, the former 
come from the world of art. Still, they no less than the 
latter need to be physicaHy constituted. It is on this one con­
dition that they can aspire to something beyond, something 
they can evoke, reveal-the structure being the soul of the 
symbol, that upon which its aptitude for revealing rests. 
Between it and the intellect an accord is established which is 
the principle of an ontological communion. Upon it also the 
mode of signifying depends intimately. Thus, with respect 
to one and the same symbolized reality, there are as many 
symbols as there are symbolic forms or different structures. 
Consequently, there is in it the most variable element, that 
\vhich gives the best account of the evolution of languages. 

To constitute that type of symbol which is speech, two ele­
ments are indispensable. There is needed at first-as for aU 
things of nature-a material, a sonorous material, a sound 
emitted by an animal organ, a " vox." Through this human 
speech is connected with the phenomena of nature, is identified 
with the animal cry. This amounts to saying that the two arise 
originally from the same foundation, that they have generic 
characters in common. 

For the animal cry to become a phone and a word, it 
must be fashioned, it must undergo the cutting and chiseling 
of diction. Only when it receives the resulting form does it 
pass from the animal plane to the human. However, it goes 
without saying that this form, in consequence of its external 
and artificial character, .is among the perfections of the acci­
dental, contingent order .29 There is only analogy between the 
hylomorphic composition of the realities of nature and that of 
the elements of language. 

•• Vox est quoddam naturale, nomen autem et verbum significat ex institutione 
humana, quae advenit rei naturali sicut materiae, ut forma lecti ligno; ideo ad 
designandum nomina et verba et alia consequentia dicit, ea quae mnt in voce, ac 
si de lecto diceretur, ea quae sunt in ligno. (Comm. Perih., L. I, lee. 2, n. 4.) 

Artificialia sunt quidem in genere substantiae ex parte materiae, in genere autem 
accidentium ex parte formae; nam formae artificialium accidentia sunt. Nomen ergo 
significat formam accidentalem ut concretam subjecto ... etc. (Ibid., lee. 4, n. 5.) 
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If, carrying an investigation further, we try to explain the 
formation of the oral symbol and of the spoken style, if we 
ask by virtue of what sorcery did diction reach that wonder­
work of morphology, we must, by passing through the phonetic 
apparatus, go back to the intellect and the will. These, in 
fact, have the faculty to move and direct not only the members 
of the body, but also its phonetic apparatus. In proportion as 
they take control they manipulate them with increasing facility 
and suppleness. There is an active play of the tongue travel­
ling with incredible speed from the palate to the teeth and 
regulating the necessary access to the resonance chambers; 
there is a lively series of implosions and explosions varying in 
duration, loudness, and intensity; there are as many phenomena 
as words! 

To exercise that moving and regulating function, the intellect 
and the imagination make plans for themselves, and before 
there is any utterance, they speak within themselves a lan­
guage, called "verbal image," of which the oral phrase is only 
the duplicate sound. St. Thomas remarks that we could not 
explain the works of art without taking into consideration the 
intellect, the intellect in connection with the will, and the 
imagination. As to what concerns language, it is not sufficient 
to have something to express and the will to express it; it is 
necessary to have the idea and the sensible images of the form 
that is to clothe the sensible expression. It is the organic super­
position of representations-immaterial and sensible-the 
psychic unity that precedes speech and that makes its struc­
ture, which constitutes the verbal image.30 It can really be 

30 Quia verbum exterius, cum sit sensibile, est magis notum nobis quam interius 
secundum nominis impositionem, per prius vocale verbum dicitur ver.burn quam 
verbum interius, quamvis verbum interius naturaliter sit prius, utpote exterioris 
causa efficiens et finalis. Finalis quidem, quia verbum vocale ad hoc a nobis 
exprimitur, ut interius verbum manifestetur; unde oportet quod verbum interius sit 
illud quod significatur per verbum exterius; verbum autem quod exterius profertur, 
significat id quod intellectum est, non ipsum intelligere, neque hom intellectum 
quod est habitus vel potentia, nisi quatenus et haec intellecta sunt: inde verbum in­
terius est ipsum interius intellectum. Efficiens autem, quia verbum prolatum exterius 
cum sit significativum ad placitum, eius principium est voluntas, sicut et ceterorum 
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found to be complex, but it is rightly sufficient that it realize a 
complete phonetic possibility. This implies a spiritual element 
to which an oral image is subordinated. By reason of that 
organic duality the verbal image can look from one side "into 
the depths of thought and from the other it can be reflected 
in the productive organism of sound." To that extent the 
mind which has the disposal of the verbal image can, through 
the will, command the modelling of the sounds and the com­
bination of words. To that extent also, spoken language takes 
on the aspect of a sculpture in medallions and a filigree. The 
phonemes, from the combination of which a definite language 
results, are not infinite in number. Vendryes reduces them 
to sixty.31 He explains this limitation by the fact that, being 
mutually interdependent, they constitute as it were a coherent 
and closed system. This results from the fact that the phonetic 
apparatus, supple as it is, is subjected to a certain inertia, 
is unable to modify at every instant the general curve of its 
movement. When it takes a position for the formation of 
one sound, it finds itself as if determined towards the emis­
sion of other sounds. The whole tendency impressed on the 
organs implies a momentary restriction in the choice of means 
of expression. In order to vary them indefinitely it would 
be necessary to change the initial tendency at every instant 
to pass from one register to another, as when one ventures 
into foreign languages. There is, therefore, in ransom for 
the incompatibility that is seen between the general tendency 

artificiatorum praeexistit in mente artificis imago quaedam exterioris artificii, ita 
in mente proferentis verbum exterius, praeexistit quoddam exemplar exterioris verbi. 
Et ideo, sicut in artifice tria consideramns, scilicet finem artificii, et exemplar 
ipsius, et ipsum artificium jam productum; ita etiam in loquente triplex verbum 
invenitur; scilicet id quod per intellectum concipitur, ad quod significandum, ver­
bum exterius profertur; et hoc est verbum cordis sine voce prolatum; item exemplar 
exterioris verbi, et hoc dicitur verbum interius quod habet imaginem vocis (in 
I, q. 34, a. 1, it is said: ipsa imaginatio vocis verbum dicitur); et verbum exterius 
expressum, quod dicitur verbum vocis; et sicut in artifice praecedit intentio finis, 
et deinde sequitur excogitatio formae artificiati, et ultimo artificiatum in esse pro­
ducit; ita prius verbum cordis in loquente est verbo quodhabet imaginem vocis, et 
postremum est verbum vocis. (De Ver., q. 4, a. 1.) 

81 Op. cit., p. 40. 
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impressed on the organs of phonation and the emission of 
certain sounds, a sort of internal equilibrium, a sort of agree­
ment between the phenomena of one and the same language" 
Those which do not enter into that concert find themselves 
excluded by the very limitation of the set of keys laid under 
contribution. These considerations throw a certain light on 
the manner in which languages are evolved. 

Finally, if it is proved by numerous evidences that an infin­
ity of circumstances held together by a purely contingent tie 
has contributed to the formation of symbols, this would not 
entail the rejection of the laws formulated by Darmestete:r. 
Not only contingent factors have affected "the life of words"; 
there has also been the mind" And how could it be that essen­
tial tendencies as well as the laws of their own progress and 
development should not appear in the oral formation? It seems 
therefore beyond all question that a certain necessity, derived 
from the ends that it pursues, presided at the evolution of lan­
guage" The study of the physical composition of language has 
confirmed our views regarding its origin. Will an unfavorable 
light be thrown upon them by a study of its metaphysical 
essence? That remains for us to ascertain. 

V. METAPHYSICAL EssENCE OF LANGUAGE 

The metaphysics of language is related to semeiology. 
Whereas natural philosophy considers the texture--compo­
nent elements-metaphysics concentrates upon its significance, 
its relation to something beyond, its reliability, or relation to 
that thing with the sign. Metaphysics tries to bring to light 
the thing signified and the nature of the relation linking it 
with the sign. Undoubtedly these aspects are closely bound 
together, they are even inseparable; but they are really distinct, 
really superposed; it is one thing to know how and of what a 
symbol is constituted, another to clear up the mystery of its 
significance. 

A language, as we have already said, is a complex of signs. 
The sign is a substitute, a suc.cedaneum. It takes the place of 

3 
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another in its absence. It represents that other before an 
understanding faculty. " Signum est quod representat aliud a 
se potentiae cognoscenti": the sign is that which has the func­
tion of representing something other than itself to an intelligent 
being.32 It comprises two things: in the first place a value of 
manifestation or of representation of ordaining the sign to an 
understanding subject, virtually directing it towards the sub­
ject; in the second place, a relation binding it to the thing sig­
nified, of which it takes the place. Thus the sign appears as 
an intermediary between two poles, namely, the thing signified 
and the knowing subject. Nevertheless, that which constitutes 
the sign specifically and therefore distinguishes it is its relation 
to the thing signified. That is evident from the fact that it 
possesses in common with other realities the privilege of 
addressing itself to the faculties of understanding, and the 
virtue' of manifesting to them something that is unknown. 
Light, for example, is directed to understanding beings and 
enjoys in all their orders marvellous possibilities of revelation. 
Yet, it is not a sign; it does not depend upon an absent thing; 
it does not draw therefrom its reason for being; it is neither a 
duplicate nor a substitute. This proves that the value of mani­
festation, although implied in the essence of the sign, is not its 
distinctive mark. 

If, applying the data to language, we ask ourselves what is 
the understanding faculty to which it is directed, we declare 
that it is the intellect of the interrogator. Its role is to estab­
lish communications of soul with soul, to make someone known 
in a mind: proprium vocis significativae est quod generet 
aliquem intellectum in anima audientis ;33 Everybody agrees 
upon that: the intellect of the interrogator is the end cui. 

However, it is not the same when there is question of deter­
mining in a precise manner just what words signify-some 
claiming that they directly designate external things, others 
that they designate activities of the mind (formal concept), 

32 This question of sign is treated at length by John of St. Thomas, Cursus Phil., 
Vol. I, p. II, qq. ~1-22. 

33 Comm. Perih., L. I, lee. 5, n. 16. 
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yet others that they designate objects of thought (interior 
words or objective concepts). 

To throw some light on this subject we observe that it is 
impossible for oral terms to designate external things directly. 
If they are referred to, it is necessarily by the roundabout way 
of the mind. In other words, a person speaks what is in his 
thought. The words convey directly to the interrogator what 
is unfolded in the speaker's mind. If it were not so, it would 
be necessary to speak in another way. It would be necessary 
that the words used should never take on the abstract form nor 
be connected in logical order. The sign, in consequence of its 
being a substitute, must conform to the mode of being proper 
to the thing signified, must be measured by it in some sort of 
way. To signify an individuated and concrete thing accu­
rately, it would have to possess a mode of signifying which 
itself would be individuated and concrete. Likewise, to repre­
sent what is not logically constructed in reality, it should have 
no logical construction itself. Therefore, in order that oral dis­
course, which is abstract and logically coordinated, may be a 
strictly true sign, it is necessary for it to be related directly 
to the thought, and, through the intermediary of this, to the 
external objects.34 

What does it signify in the thought? Is it the life of the 
thought, its acts, or its representations? External speech is 
clearly the prolongation of the internal word, its sonorous 
utterance. A summary analysis of its texture enables us to 
see that it is loaded with intellectual concepts.35 Undoubtedly 

34 Non enim potest esse quod significent immediate ipsas res, ut ex modo signifi­
candi apparet: significat enim hoc nomen homo naturam humanam in abstractione a 
singularibus. Uncle non potest esse quod significet immediate hominem singularem: 
uncle Platonici posuerunt quod significaret ipsam ideam hominis separatam. Sed quia 
hoc secundum suam abstractionem non subsistit realiter secundum sententiam 
Aristotelis, sed est in solo intellectu; ideo necesse fuit Aristoteli dicere quod voces 
significant intellectus conceptiones immediate et eis mediantibus res. (Comrn. 
Perih., L. I, lee. 9!, n. 5.) 

35 Verbum vocale ad hoc a nobis exprimitur ut interius verbum manifestetur. (De 
Ver., q. 4, a. l.) 

Hoc ergo est primo et per se intellectum, quod intellectus in seipso concipit de re 
intellecta, sive illud sit definitio, sive enuntiatio. . . . Hoc autem sic ab intellectu 
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it is not opposed to expressing the intimate life of the mind­
the life of its intimate dispositions and of its developments­
but only when it is refracted in objects or when it becomes the 
matter of the representation can it manifest that life.36 

Thought, that subtile force, that force capable of fascinating 
re:fluences, enjoys, as we have already mentioned, the mysteri­
ous faculty of turning back towards its source and of repre­
senting this to itself. It is in this way that the life itself which 
produces the :representation becomes its matter. However, 
even in this case the role of language is limited to the revealing 
of the objects of thought. These, incapable of self-exhibition, 
need the ministry of representation; they are revealed, set free 
by the representation. This leads us to believe that it consists 
essentially in an intimate relation with them.37 They are 
related to it as to their end cujus gratia. With all its fibres it 
tends towards them, tries to :reflect them. If it is ordained to 
the hearer exteriorly, it is only because he is its destination; 
interiorly, it is completely turned towards the conceptions of 
·~.,ile mind.38 

The conclusions already arrived at in connection with the 
physical constitution of language suggest other considerations. 
This time we look no longer upon it as a simple sign, but as a 
work of art, as an artificial sign, as a sign expanding in words, 
in discourse. The questions that now come to our mind for 
solution are the following. How did language acquire its value 
as a representation? And, consequently, what is the nature of 
the relation that it holds to the ideas it expresses? 

To give an altogether satisfactory reply to these two ques-

conceptum dicitur verbum interius, hoc enim est quod significatur per vocem ... 
quo mediante (vox) significat :rem. (Ibid., q. 9, a. 5; I, q. 34 and 35, passim, etc.) 

~6 Verbum autem quod exterius profertur significat id quod intellectum est, non 
ipsum intelligere, neque hoc intellectum quod est habitus vel potentia, nisi quatenus 
et haec intellecta sunt. (Ibid., q. 4, a. 1.) 

37 A relation of reason, as we shall see. The expressed words have a transcendental 
and predicamental relation with the internal word that is their exemplar, but not 
with that which they signify. 

38 Verbum interius est causa verbi exterioris finalis quidem, quia verbum vocale 
ad hoc a nobis exprimitur, ut interius verbum manifestetur, etc. (De Ver., q. 4, 
a. l.) 
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tions, it is absolutely necessary to bear in mind that the sign is 
of various types. That is seen as soon as the two terms 
involved in its essence are taken into consideration. Thus, with 
respect to the thing that is represented, it is either formal, or 
instrumental. It is formal when it is an imitation, a repre­
sentation of traits, a substitution of the physiognomy of the 
thing that is represented. For example, an idea, an image, a 
portrait are signs of the formal type. They have such an 
internal continuity with the thing which is signified that, if 
attention is paid to their essence, if they are considered in their 
purely representative function, they are seen as making it 
appear spontaneously.39 By some sort of magic they manage, 
while being seen, to efface themselves before it. Or better, 
they contain it in accordance with some mode that cannot be 
explained. There is a mysterious presence, a spirit of some 
strange kind. The thing that is represented divides itself in 
two; it emigrates to the sign in a spiritual way, it :fills the sign 
with its own being, and in doing this transforms itself into an 
element of representation. In this way one and the same act 
of the intellect suffices for the two: the sign and the thing that 
the sign signifies.40 

One sees at once that language does not belong to the category 
of formal signs. In that there could not be such an internal 
continuity, such as adherence between the words and the objects 
of thought that they express. The case is quite different. It is 
not that of one which is prolonged in another under the appear­
ance of a shadow, of a reflection, of a profile. There is really no 
appearance of one in the reverberation of the other. Neither is 
there a sketch of traits or a facsimile. One is not the other as 
in a mirror, nor has it the intrinsic power of causing the other 

•• We could not admit with M. Maritain that the formal sign is unknown. If 
that were so, one would have to ask himself what purpose it can serve. 

•• Duplex est metus animae in imaginem: unus quidem in ipsum imaginem, 
secundum quod res quaedam est; alio modo in imaginem, in quantum est imago 
alterius; et inter hos duos motus est haec differentia, quia primm1 motus · ~uo quis 
movetur in imaginem, ut est res quaedam, est alius a motu qui est in rem; secundus 
autem motus, qui est in imaginem, in quantum est imago, est unus et idem cum 
illo qui est in rem. (Summa Theol., Ill, q. 25, a. 8.) 
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to be seen, but, by reason of a pre-established relation, one in 
making itself seen gives to the mind an impulse that is to lead 
it to knowledge of the other .41 In this case the sign does not 
have its representative value from its constituent elements, 
from the intelligible matter that it has intrinsically, but rather 
from its extrinsic ties with the thing it signifies. Such is the 
very definition of the instrumental sign.42 Consequently, lan­
guage would not be the image of ideas, but a simple instrument 
of evocation. 

The bringing of the sign into connection, not with the thing 
it signifies, but with the intellect to which it would speak, opens 
up new perspectives in regard to the metaphysical essence of 
language. Relative to the intellect to which it manifests an 
absent reality, the sign (whether it is formal or instrumental 
does not matter) has a value that is sometimes conferred upon 
it by nature, sometimes by simple art. It is therefore either 
natural or artificial. The classic illustration of the natural sign 
is seen in smoke. This, besides being constituted by intrinsic 
elements which are in themselves objects of study and knowl­
edge, holds a natural, although extrinsic, relationship with fire. 
Of fire it is the natural instrumental sign. Beyond all question, 
as a natural effect, it makes the fire known just as any effect 
makes its cause known; between the two there is a connection 
established by laws over which the human art has no control; 
nevertheless, it is only when its association, its natural contact 
with fire, has been perceived that it is raised to the rank of sign 
and that it makes the fire known, not by logical induction, but 
by spontaneous evidence of concomitance. 

The approved example of the artificial sign is taken from the 
emblem or the flag. This represents one's country and one's 
nation by virtue of a relation in which there is nothing of the 
natural order. It is placed upon its material elements in con-

01 Non attenditur ibi aliqua ratio similitudinis, sed sola ratio institutionis, sicut 
et in multis aliis signis, ut tuba est signum belli. (Comm. Perik., L. I, lee. !t, n. 9.) 

02 Signum est, quod praeter species quae ingerit sensui, aliquid facit in cognitionem 
venire. (St. Augustine.) 
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sequence of an explicit convention, and more often in conse­
quence of conventions that are custom and usage. Accordingly, 
the institution of the artificial sign, the recognition of its repre­
sentative value, depends entirely on free will, and its caprices. 
We see by this definition that language belongs to a conventional 
order. The relation that binds it to the objects of thought can 
come from many contingent factors, but especially from usage, 
from usage that is commonly accepted, although with more or 
less consciousness. The formation of symbols that are proper 
to each group depends, in a certain measure, upon the obscure 
tendency of the ethnic group, upon a mysterious instinct of 
orientation originating in the depths of individuality, but the 
significance that the symbol conveys to the mind of the hearer 
is, on the contrary, to be attributed wholly to the intellect and 
the wilL Between the ideas and the words formed for their 
expression there is no natural solidarity whatever. That is why 
their significance is unstable, it varies in accordance with an 
infinity of causes. It is subject to extensions, thus being brought 
out in figures of speech, and to transpositions, thus being seen 
in metaphors and analogies. Notwithstanding the temporal and 
individual character of the matter upon which it rests it is 
even capable of being universal and timeless. This would be 
inconceivable were it not for the free will of man, for his auton­
omy, his dominion over his thought and his means of expression, 
hls total freedom with respect to both symbols and the extent 
of their significance. It would be just as inconceivable if the 
intellect were not always exercising control over the verbal 
molds. Accordingly, it is seen that the artificiality of language 
is far from fettering the fulfillment of its mission as an inter­
mediary; on the contrary, it is seen as its necessary condition. 
As we said in the beginning, the natural sign has a significance 
that is necessarily individual; the artificial sign on the contrary 
has a capacity of signifying that is given to it by the intellect 
and the human will. This is what explains its infinite power of 
expressiOn. 

The riches of the artificial sign are marvellous. An unfathom­
able destiny has .enriched it with the power of extending nature, 
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even of exceeding it by several degrees. Like nature, although 
after the manner of something that is purified, immaterialized, 
it has been made for the transmission and perpetuation of life. 
The life which it has the mission of propagating is far superior 
to that which nature multiplies; it belongs to the order of spirit 
and grace. By means of language the greatest intentions of the 
mind become communicable, virtually inheritable; by means of 
sacraments the very life of God falls to the lot of man. Sublime 
perspectives are opened before the mind. The empire that has 
been given to it over the artificial sign permits it not only to 
go out of its prison; it is assured of dominion over splendid 
kingdoms. It is made the holder of the rights of inheritance 
over all the treasures ·of profane culture and over the entire 
capital of the riches of grace. 

We cannot but feel that there would be something lacking in 
this study if we closed it without emphasizing some conclusions 
that follow from the principles that have served as a basis and 
norm. The first is that, contrary to all the claims of positiv­
ists, there is an ontology of language. Its :finality, its essence, 
its laws are governed by necessity. When one thinks that it is 
subject only to a lot of contingent bonds, one takes only super­
ficial views of the question. Pure contingency is impossible. 
It must always be supported by necessity; it is always grafted 
upon an essence consisting of invariable relations. From what 
has been said it results that conceptual language consists neces­
sarily in a relation with the content of the thought. The deter­
mination of this relation, like the formation of symbols, belongs 
to the reason and will of man; but the relation is none the less 
indispensable. Without that connection of words with the 
representations in the mind there could be no conceptual lan­
guage. That is what establishes conceptual language in the 
speci:ficness of its essence. 

From that truth one concludes that the intrinsic end of con­
ceptual language consists in expression, :i.n interpretation. One 
could not assign any other finality to it as its own and proper 
to it, as any other reason for its being. It was conceived and 
established to bear witness to ideas that surge in the field of 
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consciousness. Upon that intrinsic finality several finalities of 
an extrinsic character can be grafted, but without it they can­
not subsist. It is by virtue of its own proper finality that con­
ceptual language lends itself to various practical usages. Being 
a means of expression it can serve to give orders and to direct 
their execution. Its specific function :renders it capable of 
voluntary utilization, of subordination to the purposes of the 
individual who makes use of iL All the branches of social life 
-morality, arts, economy-owe a goodly part of their prog­
ress to its perfection as an instrument of interpretation. 

In consequence of that finality it should be held that the 
destiny of language is more intimately bound to that of the 
mind than to that of the wilL It follows the mind in its :fluc­
tuations, marks its advances and its recoils. It has progressed 
with the mind from a mysterious state to the logical, from the 
synthetic and concrete mode to the analytic and abstract. It 
reveals the essential inclinations of the mind, registers its 
desires to know and its preferences. In the ages of philosophy, 
of science, and of machinery it has felt a movement of con­
vergence towards the ends desired by the mind; its vocabulary 
has been proportionately modified and enriched. This could 
not have come about if it had not been the instrument of 
thought, its means of expression. 

Moreover, in consequence of the fact that its essential func­
tion is to manifest the conceptions of the mind, language tends, 
as if by a congenital inclination, to the greatest possible logic 
and clearness, at least to such logic and dearness as aid expres­
siveness. There are undoubtedly elusive truths, which are 
sensed rather than grasped, and which the current coins of 
words cannot represent; but, notwithstanding that or anything 
else, the more transparent is language for the radiations of 
though the more perfect it is. That is why, again contrary to 
those who see in language only an absolute relativism, we are 
not loath to fix a scale of perfection in the whole system of lan­
guages. The criterion that would permit the fixing of an order 
in them would be the same as the criterion of their resemblance 
to thought. The more refined, purified, transparent they would 
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be, so much the more would they take on the very characters 
of thought, so much the more would they yield to its least 
inflections, likewise so much more of perfection would they 
have. They would then succeed in making everything under­
stood, even the obscurity of the mystery that torments the 
mind. 

Finally, if in every order of being the characteristics of the 
genus ought to appear in all the individuals of the species, it is 
evident that the inherent laws of language ought to have reper­
cussions in the arts that are founded upon it. Logic, rhetoric, 
poetry, literary arts in general, ought to be considered as dis­
ciplines, each one of which is consecrated to expression accord­
ing to its own mode. They would therefore be in the wrong if 
they took obscurity as an end. Since they serve language as 
matter adapted to their respective finalities, they ought to aim 
at clearness. This does not mean that clearness can always be 
realized and that it is necessary to sacrifice depth of thought 
for its sake. A glimmer filtered through the opacity of mystery 
sometimes causes more exquisite delight than a continuous 
stream of light. 

Sherbrooke Seminary, 
Sherbrooke, Quebec. 

LOUIS LACHANCE, 0. P. 



THE COGNITIVE ASPECT OF EMOTIONS 

T RADITIONAL psychology considers emotiqnal states 
as the conscious reflexes, so to speak, of the movements 
of the sensory appetites. Whenever a value embodied 

in some particular is apprehended by the cogitative power (vis 
cogitativa) and a correspondent movement of the appetite 
ensues, there is in the consciousness one of the passions of the 
soul (passiones ani mae) , varying according to the objective 
relation between the good and the person. It has, perhaps, 
been too little emphasized that this psychology takes into 
account, not only the subjective side, but also the total situ­
ation in which the person is involved. In this sense, Thomistic 
psychology is very " modern." It is only recently that psy­
chology has discovered this dependence of mental states and 
total behavior sets on the general situation. 

In traditional psychology, the apprehension of the moving 
agent, the good or the evil, as embodied in some object, is 
achieved by the fourth internal sense, the cogitative power (vis 
cogitativa) .1 The cognition of the goodness or badness of the 
object, event, or situation, precedes the movement of the appe­
tite and, therefore, the consciousness of an emotional state. 
Thus far, the old conception agrees with certain recent theories. 
If, however, these theories conceive of the emotions as a mere 
mirroring of a biologically relevant set of circumstances or 
even-as did the famous James-Langi-Sergi theory-consider 
emotions as the awareness of bodily changes, wrought by bio­
logical forces released in their turn by the environmental cir­
cumstances, Scholastic tradition disagrees. A mental cogni­
tive factor has to enter into play. For the appetites, and their 
emotional effects too, the proposition is valid that nothing can 
be willed but what is previously known. Replace " willed " 
by " sought " and the statement applies to the appetites not 
less than to rational will. 

1 R. Allers, "The Vis Cogitativa and Evaluation," The New Scholasticism, XV 
(1941)' p. 195. 
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There is a great divergence of opinions regarding the nature 
and definition of emotions. The Wittenberg Symposion on 
Feelings and Emotions, of 1928, lists as many definitions as 
there are contributors. And things have not changed since 
then. It seems, therefore, advisable to summarize briefly the 
conception of emotion underlying the present discussion. 

An emotion is a mental state of peculiar character by which 
an individual responds to the awareness of a pleasant or un­
pleasant situation, or any other aspect of a situation entailing 
goodness or badness. This response is of the whole individual, 
mental and bodily, not of the mind or of consciousness alone. 

Emotion, therefore, presupposes the awareness of the value­
aspect of a situation. This awareness may be purely sensory 
apprehension such as is found also in animals and credited, by 
traditional psychology, to the vis aestimativa, one of the inter­
nal senses. Such a mere sensory awareness may occur also with 
man. UsuaHy, however, the value-awareness is, in man, of a 
higher order, namely an intellectual apprehension, founded on 
the sensory awareness of a particular value as embodied in the 
actually present situation. 

The bodily alterations associated with emotion become partly 
conscious and color the emotional consciousness. Emotion may 
be described as the consciousness of a change " affecting " the 
whole human person. It refers to objects as causes, not in the 
way of cognition nor in the way of appetition. 

Contrary to some modern notions, traditional psychology 
does not credit emotion with any cognitive power. Nor is it the 
foundation of evaluation. Neither " interest " nor " pleasure " 
constitutes the awareness of value or goodness. A thing is of 
" interest " because it is good, or bad; it does not become good 
or bad because the person is interested. The philosophy of 
values, as conceived by R. B. Perry/ is as much a reversal of 
the true state of things, as James' theory is such a reversal in 
regard to the relation between emotion and bodily changes. 
Professor Perry has remained true to the spirit of his master. 

"For a criticism of .Perry's philosophy of values, cf. H. E. Cory, "Value, Beauty, 
and Professor Perry," THE THOMIST, IV (194~), 1. 
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The only thing which is indubitably true is that there obtains 
a close relation between the awareness of values and emotional 
states. This relation has been interpreted in a new manner 
by two authors. Max Scheler, in his Der Formalismus in dell' 
Ethik und die materiale W ertethik 8 has advocated a theory 
of emotional cognition of values. Alexius von Meinong has 
spoken of values as " dignitatives " and as being the proper 
object of a particular class of cognitive emotional states. 
Values are, according to this philosopher, "presented" to con­
sciousness by means of emotional states.4 It is not the inten­
tion of the present writer to enter into a detailed criticism of 
these two theories. Only a few objections, which apparently 
cannot be met by these conceptions; will be mentioned. 

There is first the fact to which G. E. Moore has referred, that 
we evaluate not only objects but our feelings themselves. This 
remark has been directed mainly against those who make feel­
ing-states, of pleasantness or unpleasantness, the very basis of 
evaluation. But it applies no less to the· theories of emotional 
value cognition. In both cases it leads to an infinite regress. 
Furthermore, it is inconceivable that a feeling-state be felt by 
a .feeling of second order.5 Secondly, the testimony of simple 
consciousness is evidently opposed to the theory of emotional 
value cognition. Everyone, probably, knows of cases in which 
he is aware of a value, embodied in some particular object, and 
nonetheless does not react emotionally. We may perfectly_ 
" see " the value of a painting, and nevertheless dislike it, not 
of course because we, e. g., disapprove of it as immoral or some­
thing similar, but because it "leaves us cold." Nor is it true 
that a value is recognized at one time and not recognized at 
another time, although our emotional reactions may present 
considerable differences. A symphony does not become less 
beautiful, even to our own mind, if it does not appeal to us in 
the mood in which we find ourselves at a particular time. 

3 Halle a. S.: M. Niemeyer, 1916. Appeared first in Bussed's Jahrbuch fiir PhilQ­
aophie und phaenomenologische Forschung. 

• "Uber emotionale Praesentation," Sitz. Ber. Wiener Akad. d. Wissemch. Phil. 
Kl. 1917. 

• G. E. Moore, Principia ethica. 
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Also, the relation between emotions and values is shown by 
immediate consciousness as being of another kind than the 
cognitive relation between, say, a sense object and a perception, 
or an intellectual truth and a judgment. Language takes 
account of this difference. We see, perceive, think something, 
or we think " of " something. But we are sad because or about, 
angered by, ashamed because of, worried about, and so forth. 
Language is, of course, not always a reliable guide. But it is, 
after all, the crystallization, as it were, of popular psychology 
and to a certain extent a witness for the general ideas of 
mankind. 

Scheler emphasized very much the " objectivity" of values 
and credited therefore the " intentional feelings," of which he 
spoke, with a true cognitive capacity. It is doubtful whether 
such "intentional feelings" can be demonstrated at all. It 
seems to this writer as if there were always a separation pos­
sible, by introspective analysis, of the feeling, or emotional 
state, on one hand and the value awareness on the other. The 
main argument is, of course, the actual occurrence of the two 
states independently of each other. 

While philosophers and psychologists in general were agreed 
that feelings are " merely subjective " and denote only a modi­
fication of the ego as a response to certain affections, a thinker 
who then was hardly noticed had developed, incidentally, a 
very different conception. This conception was worked out 
neither with a philosophical nor with a psychological intention. 
The man who had a novel interpretation of emotional states 
to offer was interested not in philosophical but in religious 
questions. But his was an uncanny capacity for psychological 
analysis, equalled only by a contemporary of his who in other 
things was his opposite. The one author is the Danish theo­
logian Soren Kierkegaard; his opposite is Frederick Nietzsche. 

Kierkegaard wanted to show what man can be at his best, 
when fully realizing his situation and surrendering to divine 
grace. Nietzsche wanted to "unveil " the depths of human 
nature and show man at his worst, although he too desired man 
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to rise above his baseness. While :Kierkegaard made man's 
rise dependent on the recognition of the essential :finiteness of 
human nature, Nietzsche hoped that man would rise above 
himself by his own power. While the one proclaimed, with an 
earnestness not equalled, perhaps, since the times of the 
Fathers, man the creature of the infinite God, the other proudly 
exclaimed," God is dead," and saw in all religion the expression 
of cowardice and resentment. 

Sharpsighted though Nietzsche was and though he antici­
pated many of the psychological insights of later times, he 
nevertheless proved less able to gauge the depths of human 
nature than did Kierkegaard. Nietzsche's understanding of the 
mind was handicapped by his pronounced naturalistic attitude, 
his biologistic outlook, his enthusiasm for science and evolution­
ary ideas. Accordingly, he could not conceive of emotions 
otherwise than as biologically valuable phenomena, indicative 
of health or disease, strength or weakness, power or slavery. 
Nietzsche's ideas, therefore, may be left out of consideration in 
the present context. 

Of the Kierkegaardian ideas, however, only those regarding 
emotional states have to be considered here. Kierkegaard was 
not, as has been. remarked, primarily a psychologist. His pene­
trating analysis of emotions is merely one link of the chain of 
reasoning by which he endeavors to develop a philosophical 
anthropology, an idea of man based on philosophical principles 
indeed, but even more on revealed truth and on the testimony 
of conscience. Kierkegaard is introspective to the highest 
degree, and he is so with unusual success. His views have 
gained influence on writers who are far from sharing Kierke­
gaard's impassioned religiosity. 

Two emotions received particular attention in Kierkegaard's 
works: dread and despair. On the first he wrote a seperate 
treatise, The Concept of Dread, and the second is one of the 
fundamentals of his The Sicknes8 unto Death.6 These two 

6 The Sickness unto Death, trans. W. Lowrie. Princeton: Princeton University 
Press, 1941. Der Begrijj d:er Angst, trans. Schrempf. Jena: E. Diederichs, 1912. 
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works the author himself characterized as " psychological." 
The analysis of these two states which will be given below is 
largely indebted to Kierkegaard, but also to some authors who 
made dread an object of special study and who were depend­
ent in many ways on the ideas of the Dane. It seems, therefore, 
unnecessary to report on Kierkegaard's views in detail. 

Scientific psychology did not come under the influence of 
Kierkegaard or ·Nietzsche. Among those who were concerned 
nqt so much with the study of mental facts and operations, but 
with the mind itself or with human personality, some made 
their own--consciously or unconsciously took over.:...._many of the 
ideas contained in the· writings of Kierkegaard and Nietzsche. 
Psychoanalysis makes use of several notions and terms intro­
duced by Nietzsche. Another current in psychopathology is 
largely fed from Kierkegaardian sources. Freud stated that he 
was not acquainted with any of Nietzsche's works when he 
conceived the basic notions of his system. The similarity, how­
ever, is too striking for mere coincidence. We have no reason 
to doubt Freud's statement. But, as this writer has pointed out 
elsewhere 7 there were many channels through which Nietzsche's 
ideas may have reached Freud and been taken over by him 
without his knowing whence these ideas came to him. 

Not only psychopathologists and psychologists who were 
interested in questions scientific or experimental psychology 
could not and would not answer, but also philosophers came 
under the influence of both Nietzsche and Kierkegaard. The 
former's ideas spread over a wide field. They will not occupy 
us here. The latter's notions became effective especially in the 
philosophical work of Martin Heidegger.8 Of this work only 
those parts will be considered which deal with the nature and 
significance of emotional states. Heidegger's most detailed 
analysis is of dread. Some remarks on other emotions occur 
incidentally. 

Heidegger's philosophy is too complicated to be even 

• The Successful Error, New York, Sheed and Ward, 1940. 
8 Sein und Zeit, Halle a. S.: Niemeyer, 19!t7. Was ist Metaphysik'l Bonn: 

Cohen, 19!t9. 
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sketched.9 His interpretation of dread forms an integral part 
of the system, but this part may be detached from the whole 
and considered in the light of descriptive psychology. A brief 
summary of Heidegger's views on dread will enable us to put 
forth the corrections and enlargements this view seems to 
demand. 

Heidegger emphasizes justly the difference between fear and 
dread, as Kierkegaard had done before. Fear, the German 
philosopher claims, is the response to something threatening 
(the term das Abtriigliche would be best translated by 

" nocive ") apprehended as coming from a definite direction 
which is known as is the threatening thing itself. It is 
approaching; it is not yet here, but is within a relatively close 
distance. Fear implies the possibility that the threat will not 
be realized. Since the thing feared is known, it belongs to the 
world in which man dwells. 

Dread or anxiety is quite different. That which is dreaded 
is essentially the unknown, that" where we are not at home"; 
it is, as an expressive German word has it, das Un-heimliche, 
which term names exactly the general mood of strangeness, of 
uncanniness, which takes hold of the mind in an utterly new 
and unknown situation. As the dreaded something is unknown, 
so is the direction and the region from which it will strilm. One 
may refer to the dread some experience when there is apparently 
nothing to be dreaded, e. g., in complete silence. Ipsa quies 
rerum mundique silentia terrent (Cf. Valerius Flaccus, Argonau­
tica, II, 41). The well-known dreadful property of complete 
darkness equally belongs here. Therefore, dread has an all­
surrounding character. It is everywhere, there is no escaping, 
esp((cially since the dreaded unknown, unknown though it be, 
is anticipated as inevitable. From somewhere it is sure to 
strike, and to strike with an annihilating power. It does not 

• Heidegger is exceedingly difficult reading, even for one who is perfectly ac­
quainted with the German language. The articles published by W. H. Cerf, "An 
Approach to Heidegger," and by W. H. Werkmeister, "An Introduction to Heideg­
ger's Existential Philosophy," Philosophy and Phenomenological Research, I (1940), 
177, and II (1941), 79, are helpful towards a first understanding. 

4 
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strike as yet, else we would cease to be, but it is not at any 
distance, it is immediately close to us. As an unknown it can­
not be placed; nevertheless it is everywhere, surrounding us, 
bearing down on us, oppressing us. (Oppression is one of the 
most prominent characteristics of the experience of dread, 
which gives to this state its name in Greek, Latin, and German, 
the common root " ang " which refers to restriction or confine­
ment in a too narrow space.) 

Heidegger considers then two aspects of dread: the mind, 
or rather the person, dreads something and dreads because of 
something, that is, man is aware-although with a peculiar 
kind of awareness-of the threat and of the threatened.10 

10 Heidegger's way of dealing with the German language is peculiar and quite 
often arbitrary. He gives new and unwonted significance to certain terms and 
coins new ones. Sometimes the use he makes of words throws an unexpected light 
on connotations which are usually overlooked. But sometimes also the reader can 
hardly help feeling that many of Heidegger's statements, ostensibly of ontological 
import, are in truth only gathered from language. This becomes manifest when­
ever one tries to render Heidegger's ideas in another language than German. Then 
statements he presents as evident become more than questionable. Werkmeister, in 
the article mentioned in note (9), expres$eS similar views. 

One is tempted to ask why and how a philosopher of undoubted capacity, pas­
sionately interested in the problems of being, should rely so much on evidence as 
peripherical as meanings of words are. This may be partly explained by remem­
bering that Heidegger is a pupil of Husserl. The latter believes that to every mode 
of experience belongs and corresponds a mode of being, at least in the sense of 
esse intentional,e. What the ultimate ontological conception of Husserl may have 
been is not a problem of the present discussion. 

The other root, which may be assumed with good reason, is to be discovered in 
Heidegger's own development and work. One of his earliest writings, in fact the 
one by which he received the venia legendi in philosophy, deals with language. 
The title is Die Kategorien- und Bedeutungslehre des Duns Scotus (Tiibingen 
Mohr, 1916) . Its topic is an analysis of the Grammatica Speculativa, a treatise 
which figures among the writings of Duns Scotus, but whose author is, as M. 
Grabmann was able to show, Thomas of Erfurt (Thomas Erfordiae) of the four­
teenth century (Grabmann, Mittelalterliches Geistesleben, Vol. I. Munich: M. 
Hueber, 1926). Incidentally, Grabmann mentions a fact which may serve as an 
explanation for the mistaken attribution. Thomas was rector in a convent apud 
Scotos at Erfurt, and thus himself became Scotus. The famous author curiously 
has overlooked this connection. 

The treatises De Grammatica Speculativa or De Modis Significandi contain 
usually a reference to a strict correspondence between modes of being, of under­
standing, and of signifying. This idea is maintained even by authors who, by their 
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That which is threatened and that for which man, when in 
dread, trembles is, according to Heidegge:r, the "being-in-the­
world." This being-in-the-world is to this philosopher the very 
mode of being, the existence of man is being-in-the-world. This 
particular interpretation will not be questioned for the moment. 
It is, however, necessary to inquire into the justness of the 
phenomenological or descriptive analysis. 

It is trHe that dread puts before the person the possibility of 
annihilation. This annihilation, contrary to what Heidegger 
seems to imply, is not the loss of being-in-the-world, but the 
loss of value. This becomes clear if one surveys the modifica­
tions of dread. All of them have in common the feature of an 
imminent "fall." Dread dreads the fall from a value level 
held or attained to one much lower, finally down to the abso­
lute non-value which, of course, is also the level of non-exist­
ence. Ens et bonum convertuntur.11 

Heidegger has a very peculiar concept of das Nichts, the 
Nought. It is nothing and nevertheless is powerful enough to 
threaten with annihilation. There is indubitably a relation of 
dread and Nought. But it appears to this writer in a manner 
rather different from Heidegger's interpretation. The Nought is 
not, as Heidegger believes, that which threatens with annihila-

adherence to nominalism and, accordingly, to the view that words are arbitrary 
signs (signa ad placitum)-while concepts are natural signs (signa naturalia)­
ought to abandon the strict correspondence between concepts or their modes, and 
words. 

Heidegger's rather striking tendency to treat an ambiguity in words as if it 
necessarily referred to a two-sided ontological fact, and his whole habit of making 
much out of idioms and peculiarities of language, may be traced back to the ideas 
with which he became imbued when studying the treatise of Thomas Erfordiae. 
This is the more probable since throughout the work dealing with " Scotus " he 
attempts to modernize the medieval notions as much as possible. He discovers strik­
ing similarities between the views of the medieval author and certain modern, 
particularly Husserlian, ideas. Thus, the melting into one of his fundamental philo­
sophical intuitions with the conception of the modistae, seems a not improbable 
explanation. 

11 This and many of the following remarks summarize briefly a more detailed 
study the present writer published years ago. " Zur Phaenomenologie und Meta­
physik der Angst," Religion und Seelenleben, VII (l93!Z), 127-165. (Proc. of the 
Section of Psychology, Deutscher Kathol. Akademikerverband.) 
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tion, but that whereto man is driven by a power infinitely 
superior to his own, and where annihilation awaits him. Dread 
makes us feel " powerless." But such a notion is meaningless in 
face of the Nought; it has a meaning only if we are faced by 
some power superior to our own. The Nought is not that which 
threatens but rather that-if such an expression be permitted­
whereto we are threatened. Dread reveals to man his 
nothingness. 

Heidegger has not quite overlooked this, inasmuch as he 
declares that in dread man is faced by his finitude. But fini­
tude without an infinite gives no sense. The infinite is, natura 
rei, the primary; the finite is only because of and in regard to 
the infinite; it is secondary. That the infinite is "discovered" 
only by starting from the finite does not make any difference. 
We know of many instances in which that which is prior in 
nature (natura) is secondary in our knowledge (quoad nos). 
Nor should we be disturbed by the verbal form of negation. 
Language repeatedly has a negative name for what is actually 
the positive. " Innocence " is one of the most striking examples. 

Man in understanding himself as finite grasps at the same 
time, however vaguely and inadequately, the infinite. The 
infinite is what threatens with annihilation. Being in its full­
ness, the ovrw~ ov, confronts finite and contingent being with the 
necessity of realizing its finiteness and contingency. 

By this one also understands the close relation obtaining 
between dread and the attitude of revolt. The finite being, 
made aware of its finiteness, revolts and asserts itself in a non 
serviam. (Here may be found also the reasons for the dread 
and the unruly pride or ambition which are at the bottom of 
so-called neurotic troubles. Kierkegaard has seen something 
of this, although he was not primarily interested in psycho­
pathology.) 

Dread, then, discloses to the person experiencing this emo­
tion something of his, or of man's, nature. This" knowledge," 
if it deserves to be called so in its initial stages, becomes true 
knowledge only in reflection. Reflection, however, is not pos­
sible while dread lasts, since this emotion paralyzes all activi-
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ties. The awareness of finitude is none the less effective; even 
while dread lasts man is conscious, only in an implicit and unre­
flected manner, of his contingency and finitude. One wonders 
whether something of this sort is adumbrated in the words: 
" The fear of the Lord is the beginning of wisdom." 

The awareness of finitude and contingency, that is, of the 
nature of a created being, explains also the close relations 
obtaining between dread and the sentiment of guilt. Anxiety 
of conscience is, in its pure cases, not simply fear of punishment. 
Servile fear, says St. Bernard, is the lowest degree of obedience. 
Such an anxiety may arise irrespective of all ideas of punish­
ment, just as a good action may be achieved irrespective of all 
reward. The good conscience does not imply any idea of future 
reward; good is not done for the sake of being a deserving one 
(bene meritus), but for the sake of the right and good itself. 
It is the most perfect exercise of freedom, which St. Anselm 
defined as "rightness sought for itself" (rectitudo propter se 
servata). The knowledge of having failed to preserve this 
rightness and thus having failed to maintain one's position in 
regard to the order of goodness brings about the sentiment of 
guilt, just as the awareness of one's failing to acknowledge the 
position in regard to the order of being is at the bottom of 
dread. Dread indeed may cease to exist, or even may cease 
to be possible, when man fully realizes his being as contingent, 
finite, dependent, and maintained in existence by the infinite 
power and being Himself. Superba anima formidinis ancilla, as 
St. Johannes Climacus has it. (It is, incidentally, not unin­
teresting to note that among the several pseudonyms Kierke­
gaard used, also figures the one of Climacus.) However, it may 
be doubtful whether freedom from dread can be achieved in 
this life. The full realization and acceptance of what it means 
to be a creature can be had, perhaps, only in "seeing [God] 
face to face." 

Kierkegaard has written extensively, in The Sickness unto 
Death, on a state, one can hardly say of Inind, rather of the 
human person, which he calls" despair." In fact, the word he 
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uses has no equivalent in English nor in any other language 
besides those of the German family.11" 

It is doubtful whether despair as conceived l;>Y Kierkegaard 
may be referred to as an emotion, because this despair is a 
state of things essentially hidden to consciousness. Man is in 
a state of despair, but he does not know it. This despair exists 
in two forms: " desperately wanting to be oneself " and " des­
perately wanting to be not oneself." In both cases, it seems, 
this despair is of the nature of a revolt. He who desperately 
wants to be himself desires to make himself the absolute. This 
was Nietzsche's kind of despair-" If there were God, how could 
I support not being God myself." Therefore, " God is dead." 
But he who desires, with equal desperation, not to be himself, 
who desires as it were to become transformed into another, is 
also in revolt against his given-by Fate or by God, according 
as he sees it-person. He wants to be more by becoming 
another. Both enterprises are condemned to fail. They can­
not even be started, unless in an imaginary and fictitious way. 
(Here too, the relation to problems of the psychology of neu­

rosis is apparent.) An impossible enterprise, one bound to fail, 
one whose failure can be foreseen with absolute certainty, may 
condition a state of despair. We say," I despair of ever reach­
ing this or that goal," because we are conscious of the impos­
sibility. 

Now, what Kierkegaard calls despair is apparently not the 

11" It is not without interest to observe the expressions used by various lan­
guages for such a fundamental fact as despair. Latin, of course, is the source for 
the English and the French word, also that of the Italian or any other Romance 
language. The Greek has several terms, one which simply means "loss of hope," 
but two others which perhaps are particularly characteristic of the Greek mentality. 
They refer indeed to the incapacity of understanding (ci.?rovoeial1cu), or the insolu­
bility of the situation (ti1ropeiv). The German term, however, is Verzweifelung, 
which implies the notion of two (zwei) and of doubt (Zweifel), and thus indicates 
that in despair there is no solution possible, that all doubting in regard to the out­
come is over, that the terrible event or state has become irrevocably real. That 
this is one aspect of despair did not escape Aquinas, who says that desperation, 
exceeding the measure of fear (mensura timoris), sets in when there is no chance of 
any change taking place. But popular psychology, or the prevailing mentality of a 
people, evidently has felt one feature more characteristic there and another 
elsewhere. 
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emotion itself but a mode of this senseless craving to get rid of 
oneself, existentially, in becoming another, or, essentially, by 
being thoroughly and exclusively oneself, that is, independently 
so. The author uses the formula, " desperately wanting," thus 
indicating that despair is something inherent in this nonsen­
sical endeavor. But this formula leaves the question open 
whether or not. true despair may be found also outside of the 
situation envisioned by Kierkegaard. He seems to imply that 
despair and this craving are really distinct, although perhaps 
they are not separable in the sense that despair exists inde­
pendently of this craving. It might be that only the craving 
gives rise to a state of true despair, but it might also be that 
despair can be attached, as it were, to other situations. 

To answer this question a very thorough analysis of despair, 
real and alleged, is necessary, an undertaking which cannot be 
started here. One thing, however, seems to be sure. Despair 
is the response of the person to a final situation entailing a 
great evil. This is also the meaning Aquinas gives to desper­
atio. Despair, then, is another form in which man becomes 
aware of and is faced by the absoluteness of his finitude. The 
aspect of finitude as revealed in despair is different from the one 
revealed in dread, or anxiety of conscience. These two latter 
states reveal to man his status within the realm ~f being and of 
value. Despair teaches him-or it might teach him, if he did 
not, as Kierkegaard indicates, manage by some trick to remain 
unaware of his own desperate state-the limitation of his 
power. In the two forms of Kierkegaardian despair there is 
visible the catastrophe and final defeat of the "will of power," 
the central idea of Nietzsche. Long before man can have 
evolved, as Nietzsche hoped he would, to a superhuman state, 
he falls prey to despair. 

The " origin " of dread has been placed, by authors who hold 
a more biological view, in the fact of death and of all those situ­
ations which, consciously understood or not, are premonitory 
of the finitude of life. But it seems more in accordance with 
facts to say that the dread of death (the usual term, "fear of 
death," ought to be discarded because death is essentially 
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unknown) is but one instance of the general dread related to 
the revelation of finitude. That life ends is only one side of this 
finitude. 

Human finitude presents a threefold aspect. It is finitude of 
being, and to its revelation corresponds the emotion of dread, 
and on a less deep level the emotion of fear, since the frightful 
situation has the note of threat in common with the dreadful 
situation. Finitude is, secondly, the limitation of the realiza­
tion of the ideal, be it a true or a false one. Man is condemned 
to remain always far below that which he wishes to be. Of 
course, there are many, too many, who never admit to them­
selves, much less to others, that they are far from what they 
want or at least once wanted to be. If they still admit their 
previous ideals, they are apt to talk of them smilingly, in a half 
pitying way, deriding the foolishness of youthful ideas, and 
emphasizing how much wiser, how much more sensible, more 
aware of "what life really is" they have become. These are 
the people who, according to Kierkegaard, are in a state of 
despair without knowing about this state. Were they to 
become conscious of their actual state, they would have made 
the first step beyond it, just as contrition is the step by which 
man elevates himself, helped indeed by divine grace, above the 
level on which to commit the sin was " natural " to him. 
Despair is the emotion corresponding to the finitude which is 
evident in the distance between the ideal view and the real being 
of man. If one is willing to make a concession to the termi­
nology adopted by some, one may say that dread is related to 
the finitude of existence and despair to the finitude of essence. 
Man, however, is not only impotent to realize himself, to 
become fully himself, that is, to actualize all his potentialities, 
but also is incapable of realizing his purposes in the world with­
out. The greatest achievements, even if for the moment they 
gave intense satisfaction to their creator, are inevitably below 
what inspiration and expectation depicted to his mind. The 
incapacity to deal with the objective world as he would like to 
do reveals to man another aspect of his finitude, one by which 
he is made aware that he is not able to form the world, not even 
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of the infrahuman beings, according to his desires. There is 
resistance of matter, of things and persons; there are material 
and temporal conditions independent of man's will. 

These experiences, innumerable and of divers impressive­
ness, make evident to man not only his lack of power, the fact 
that he is far from almightiness, much though he may dream 
of it, but also assure him that he belongs to the world. No 
experience is so much able to refute the theoretical (although 
never practical) solipsism than the resistance encountered on 
the part of others. And nothing gives so much right to a real­
istic interpretation of " being-in-the-world " than the fact of 
the stubborness and unmalleability of material things. The 
importance of the experience of resistance for the justification 
of realism has been emphasized by several thinkers in recent 
times (e. g., N. Hartmann). 

"Being-in-the-world" means also "being with others" 
(Mitsein, as Heidegger says). Thus, it overcomes the loneli­
ness of the individual, sometimes so much that the individual 
person ceases to be wholly himself and gets lost, engulfed by the 
"many." (Incidentally it may be noted that in this point not 
only is Heidegger definitely indebted to Kierkegaard, but there 
is also a curious similarity in the ideas of Kierkegaard-Heideg­
ger on the one hand, and Nietzsche on the other. One recalls 
the latter's word of the" too many." Heidegger, for that mat­
ter, is not altogether independent of Nietzsche either.) 

In this aspect of human finitude there is a feature which 
Kierkegaard might have called a " dialectical " reversal. The 
very fact which, envisioned from one side, depresses man by 
revealing his finitude, gives to him, seen from another side, a 
security he never would call his own were he perfectly isolated. 
It is on the level of this awareness-which, however, need not 
be and usually is not explicitly realized-that communion with 
others develops. 

It is one of the most striking features in Heidegge.r's philoso­
phy that he so much dwells on the tragic, or at least uncom­
fortable, sides of human existence, and that he has no word 
either on love or pity or any of the " SympathiegefUhle ,. to 
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which Scheler has devoted so much attention and on which 
he has shed so much light.12 But if it is true that emotional 
states have, whatever their role may be besides, the function of 
revealing to man, in a peculiar manner, something of his posi­
tion in the order of being, his "ontic status," and, accord­
ingly, of his nature, it would be exceedingly improbable that 
only the negative emotions, like dread or despair, should be 
gifted with such a power. 

Generally speaking, it seems that these negative emotions 
hinder objective knowledge more than the positive emotional 
states do. There is, of course, a blindness for facts born of 
optimism. But the distortion of objectivity wrought by pessi­
mism usually goes much farther. It is not only because he has 
greater courage and a more hopeful outlook that the optimist 
generally achieves more than the pessimist. History seems to 
teach that the pessimists never achieved anything truly notice­
able. It is also, and perhaps chiefly, because the optimist, as 
long as he still uses his reason, has a truer conception of reality. 

The emotional reaction released by the awareness of the 
insurmountable resistance offered by reality is obviously anger. 
This is in accordance with the notion that the malum arduum 
is the adequate object of the irascible appetite and conditions 
anger. Although this emotion may sometimes set free unex­
pected forces in the person, it is mostly impotent anger, especi­
ally since many facts which make us angry belong to the past. 
That this or that occurred, was done, by oneself or by another, 
is the most common reason for anger. The time-factor is, in 
fact, one of the greatest restrictions imposed on man's will. 
The action done, the event realized, are beyond any human 
power. To make undone what has been done is often enough 
the heart's desire, never to be fulfilled. In anger more forcibly 
than in any reflection and analysis man is made aware of the 
inexorability inherent in the laws of matter and of time. But 
he is also made aware of the fact that he himself is part of this 
reality which so stubbornly refuses to be subjected. He IS 

19 Wesen und Formen der Sympathiegefiihle, !i!d ed. Bonn: Cohen, 19)!8. 
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made aware of the fact that the laws governing reality govern 
his own existence too. 

To repeat this once more: when passion has taken hold of the 
mind, such an awareness does not arise in consciousness. But 
the experience from which the reflecting mind can elaborate 
and, as it were, extract such an insight is real in the emotional 
situation of anger. The same is true, respectively, of all other 
emotions if they reach a certain intensity. If they are not so 
intense as to fill the whole mind, expelling all reasoning and all 
reflection, such an insight may develop also while emotion lasts. 
On the other hand, the deeper the emotion, the greater the 
chance that the mind, retrospectively, becomes aware of the 
facts revealed. 

When man realizes that he is a part of reality, and at the 
same time that he is unique as an individual person and as a 
representative of rationality in the realm of being, he is enabled 
to develop another, very different attitude in regard to reality, 
the attitude namely of love. This word is so ambiguous that it 
is exceedingly difficult to deal with its object. First, love has 
been given so vague a significance by common language that 
its true meaning is rather obscured. People use the word indis­
criminately for referring to a mere liking, say of some food, and 
for the highest emotion uniting friend and friend, lover and 
beloved, man and God. Secondly, many ways of using the 
word rest on a denominatio a potiori. This is true of Plato's 
Eros, as well as of amor in Aquinas. The amor naturalis is love 
only by analogy. Plato, however, and even more the medieval 
writers, had in mind the highest and purest forms of love when 
they gave this term so wide a signification. In modern times 
one kind of love, namely the love arising between the two sexes, 
has been considered as the only true and the primary love, of 
which all other forms of love are modifications or derivatives, 
This view is developed to an extreme in psychoanalysts. 

It is true that love, in the full and strict sense, can be spoken 
of only in regard to persons. Love between man and woman is, 
therefore, true love. But from this it does not follow that this 
particular kind of love is the origin of all other kinds. This 
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naturalistic misinterpretation has been criticized by Scheler and 
by others. True love may be said to be characterized by the 
following features: true love desires the highest good of the 
beloved; it is, therefore, by its very nature, not only desirous 
but is compelled to give. Its other fundamental traits are best 
summarized in the statement contained in the chapter D'e 
Caritate in the treatise De Adhaerendo Deo.13 This passage 
reads as follows: Love draws the lover outside himself and puts 
him in the place of the beloved; and he who loves is more with 
the person loved than with self. (Trahit enim amor amantem 
extra se et collocat eum in locum amati; et plus est qui amat 
ubi amat quam ubi animat) . These words, then, indicate the 
ecstatical natme of true love, its movement towards the 
beloved, and its tendency to unite itself with the beloved. No 
detailed analysis of love can be attempted h.ere. Nor is it th.e 
intention of this article to contribute to descriptive psychology 
of emotional states. Their description is of interest only in so 
far as it makes visible somehow the " cognitive aspect." 

If dread emphatically makes man aware of his nothingness, 
his finitude and contingency, love assures him of his being and 
worth. The lover loves to give, and only what has worth can 
make gifts. "Bonum dijjusivum sui" not only points out a 
characteristic of goodness; it states also the only source from 
which any giving can originate. He who can give and whose 
gifts are appreciated, is assured of his worth, and with this, 
because of the convertibility of being and value, he is alsG 
assured of his true being. The nothimgness which, contrary to 
what Heidegger pr~tends, is not outside of man, but inside, 
rooted in his very being, is overcome and, as it were, n~utralized 
in love. 

This tendency to give is not a mere " expression " 0'§ l~ve; 

it is love's nature. Desiring the good of the beloved nocesMrily 
brings forth the will of having the beloved particip&te m every 

18 Co!itallec!. amoag the w0rks of St. Albert, but, in faet, a.~;~ M. Grabm&ru~. l!.u 
shGwn, oy JahR of :KW!tl, a Benedictine wh.a wrote at the end of the f-rtee!llth 
or in the early fiftee~~th centlll'.f. Mitt&tdterliches Geia,teslefaen, Vol. I. MWiich: 
M. Hueber, 1~. pp. 4$9-.5iM. 
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good oneself highly appreciates. The incapacity of the beloved 
to participate may become a serious hindrance to love. Some 
say that it is silly for two people " made for each other " not 
to marry because one, for instance, is an ardent admirer of 
music whereas the other remains cold to the greatest composi­
tions. It is not so silly, after all. Love wants to give, and this 
means, where no tangible good is in question, to share. Love 
may become crippled if it is deprived of its fundamental mani­
festations. True, many marriages between people who are 
widely different and do not share all interests, likings, and 
"loves," are happy enough. One may, however, doubt whether 
these marriages realize all the happiness of which the two people 
are actually capable. 

Much may be learned in regard to these things from the 
observation of children. They have nothing "real" to give; 
they are not able to do great things, they have not many pos­
sessions of their own, and those they have they know to have 
come from the very persons they love and to whom they desire 
to demonstrate their _love. They feel a strong need of such 
demonstration, which is in fact more than a mere demonstra­
tion. Most of the human emotions, perhaps one may go farther 
and say most of the performances of the mind, reach their full 
completion and actuality only if they become externalized in 
one way or another. But if a child acquires something of his 
own, something not given to him, but, for instance, found, he 
will bring it to his mother or father and make of the thing a gift. 
A colored pebble it may be, or some other insignificant object. 
The innate wisdom of love has taught parents not to reject such 
a gift and not to judge it from their own viewpoint, but to 
enter into the spirit of the child, to admire what he admires, to 
praise what he gives. It is a serious and sometimes even dis­
astrous mistake to make fun of a child's childish gifts. By 
appreciating them you give the child a renewed assurance of 
his personal worth. This is the more necessary as without such 
a certainty the worth of other persons becomes hidden to the 
child's and, later, the adult's mind. 

In this sense, then, love is the true antagonist of dread (as 
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Kierkegaard has seen) . Dread isolates, love unites. A faint 
reminiscence of this opposition between love and dread seems 
to be at work in the instinctual clinging to others so often 
observed in states of dread. But the clinging of dread is of a 
nature widely different from the nature of love's clinging. The 
first is exacting, and expresses a never satisfied, because essen­
tially incapable of satisfaction, demand; the latter is essentially 
giving and taking at the same time, expression of the movement 
towards oneness, characteristic of love. 

To assert that the main features of love apply also to hatred 
sounds paradoxical, but only as long as one does not penetrate 
beneath the surface of appearances. In fact, hatred constitutes 
as strong a bond between the hater and the hated as does love 
between the lover and the beloved. A life filled with hatred for 
a certain person may be emptied of its significance if this per­
son disappears. The void created under such circumstances, 
even when the death of the hated person has been brought 
about by the hater himself, may become so intense that hatred 
originally aimed at one person may spread, as it were, to others. 

Hatred is the opposite of love on the level of human relations. 
But dread is the opposite of both, of course of love more than of 
hatred, because it isolates and separates the individual from his 
likes. Hatred may become also a bond uniting several people 
against one hated person (conspiracy). Hatred is less antago­
nistic to dread because it eventually leads to increasing isola­
tion. It has a corrosive power, and destroys, sometimes 
gradually, all loving relations, leaving the individual alone with 
his hatred. This may be <;me of the reasons why there is often 
disunity among conspirators. The apparent reasons seem to 
be others, like envy, ambition, and the like. Common hate, 
after aU, constitutes a unity directed at an extrinsic goal, while 
love links one person directly to the others. 

Love is said to be blind. Doting mothers are unaware of 
even the greatest defects in their children. A lover " idealizes " 
the beloved person, so much so that he appears to her eyes as 
the paragon of everything, however mediocre and insignificant, 
if not worse, he may appear to the outsider. The blindness of 
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love is accused of bringing about many disappointments and 
disillusions. The gloriole of the beloved vanishes often very 
quickly. Marriages of love, remarked the sceptical Montaigne, 
more often end with disaster than do marriages of reason. In 
the latter case there is an objective evaluation of the other; one 
enters the married life with open eyes, not enraptured by pas­
sion and trusting a totally phantasmagoric image, created by 
oneself. 

However, this generally accepted statement on the blindness 
of love is in need of correction. Scheler has emphatically pro­
tested against this belief, and he claims that " love makes see­
ing." The present writer too has pointed out that love does not 
always blind, and that it may even be particularly sharp­
sighted, in a definite sense.14 

One thing love sees much more clearly than the objective 
and disinterested eye of the casual observer. Love discovers 
the potentialities of the beloved. Its illusion often consists in 
taking for actualities what is still potential. And its guilt is often 
that, because of this illusion, it forgets the task of striving 
for the highest good of the beloved, that is, for his perfection 
and, therefore, the actualization of his potentialities. In fact, 
without some attitude of love one never would discover the 
values of persons or of things. Love itself is no means of cog­
nition of objects, not even of personal values, but it is, so to 
speak, the medium in which such a cognition becomes possible. 
Love makes pervious to the positive aspect of reality the mind 
which else may remain utterly unaware of goodness, beauty, 
all kinds of values. Similarly, hatred and its modifications, 
envy or jealousy, also make sharpsighted. Notwithstanding its 
will to detract, to deny values in the envied person, envy reluc­
tantly is forced to acknowledge these values. It actually lives 
by this reluctant recognition. 

One may, perhaps, add that the achievement of love is the 
correlate, on the level of philosophical anthropology, to the 

14 M. Scheler, op. cit., note (Hl); R. Allers, Psychologie des Get:chlechtslebens, 
Munich, Reinhardt, 1922, also in: Handbuch der vergleichenden Psychologie, ed. G. 
Kafka, Vol. lli, ibid. 
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commandment of love in morals and faith. Only by loving 
himself man may become aware of the values he represents, 
however insignificant arid humble his personality and station 
may appear to him. Psychology teaches us how great a handi­
cap the loss of the awareness of self-value becomes in the estab­
lishment of social relations. He who is not sure of his self-value 
cannot truly love; he " has nothing to give " since he doubts 
the value of himself and love demands that he give himself. 
Thus, self-love, in the correct sense of the term, is indeed the 
basis on which love of one's neighbor alone can develop. H. 
Bergson is right when he remarks that true hatred of mankind, 
true misanthropy, arises only when a man has first learned to 
hate himself. 

While love reveals to man his own value, it also makes him 
aware of his obligations in regard to his fellows. The mere 
intellectual realization of the indebtedness to others and the fact 
that the actualization of human potentialities requires most of 
all the influence of the human and social agents is not sufficient 
for producing a truly effective sense of obligation. Such a sense 
develops only if there is a concrete awareness of the ontological 
equality and the moral solidarity of mankind. To accept 
one's place within this uniform multitude, it is necessary again 
to be sure of one's personal value. 

Although the role of emotions has been very much mis­
understood by those who emphasize the furthering of emotional 
reactions in education, they have seen something of truth. 
Without at least some emotionality, knowledge remains largely 
ineffective. Being sure of self-value, man can also, without 
apprehending this as a threat for his value and existence, recog­
nize values higher than his own. Without the capacity for 
love, true admiration and respect hardly develop. Both these 
emotional states are responses to, and at the same time con­
ditions of, the recognition of higher values. 

Related to admiration is wonder. To" explain" wonder as 
an effect of an alleged " instinct of curiosity " is an enterprise 
condemned to failure. Besides the questionableness of the 
notion of " instinct " there are other reasons for discarding such 
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a simplistic interpretation.15 Wonder results, eventually, in a 
movement of curiosity and an attempt to clarify the wondrous 
facts. But wonder is first, and curiosity second. Plato saw 
more clearly than these defenders of instinct when he claimed 
that wonder was the beginning of wisdom. In the attitude of 
wonder man also is made aware of his limitations, but this 
awareness is different from the depressive one by which man is 
referred back to his finitude. Wonder reveals to him the great­
ness of being and, to some extent, his own greatness too. It is 
man's prerogative that he may ask questions. 

The list of examples cannot be prolonged indefinitely. 
Interesting and conclusive though a complete list of emotions 
and their analysis in regard to the thesis might be, it would 
mean a previous survey of all emotions and an attempt to group 
them according to some basic principle. This is feasible, but 
makes necessary a discussion too long to be attempted here. 
Only two further emotions, therefore, will be mentioned. 

Compassion is not based, as many believe, on the realization 
of hardships or sufferings which may strike oneself, but on those 
envisioned in another. Compassion is a realization of the pain 
suffered by another as this other's. It does not become ficti­
tious for all its object being another person's suffering. Com­
passion also must be distinguished from the emotions aroused 
by a tragedy witnessed on the stage. The real suffering of a 
fellow being lacks the " cathartic " power Aristotle attributes 
to the tragedy produced on the stage. True compassion is 
neither to be confused with the shudder we feel when faced with 
misfortune, pain, suffering of all kinds, and even less with the 
shudder of disgust. These other emotions very often color com­
passion and deprive it of its pti.re and original nature. The fre­
quency of their admixture, however, does not alter the essential 
nature of compassion. Nor must the note of condescension, 
of superiority, which so easily is added to compassion lead us 

15 On instinct see: K. Geldstein, The Orwanism. New York: AmeF. Btmk Co., 
1939, and by the same: Human Nature in the Light of Psychopathology, William 
James Lectures, Cambridge, Mass: Harvar~ Univel'sity Press, 1940. Furthermore 
Bierens de Haan, Der lnstinkt, Leidm~: 194('). 
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astray. The healthy person feels, whether he wants to feel this 
way or not, superior to the sick and disabled person. He who is 
able to give alms because of his means, hardly can fail to feel 
superior to him who receives. It is quite significant that appar­
ently throughout all forms of civilization the suppliant assumes 
a posture placing him " below " the man capable of helping. 
The tendency for and the longing for superiority are so strong 
in man that they often destroy all true compassion. 

A man may help another without feeling compassion. He 
may do so out of a sense of duty or obligation, or because he 
considers such an action as according to his own dignity­
noblesse oblige-or because the aspect of suffering is painful 
to him and he wants to be relieved himself more than to relieve 
the other. True compassion probably is rare. But so are all 
great and true emotions. The term " genius" has often been 
used in regard to emotional capacities. There are, according 
to this idea, people who are particularly gifted in the way of 
emotional reactions, as others are in regard to intellectual, scien­
tific, artistic, or political achievements. In fact, the individual 
differences regarding emotional reagibility are hardly less, 
and perhaps are even more marked, than those regarding other 
powers of the mind. The persons capable of true compassion 
are exceptions. 

This, however, does not diminish the importance of com­
passion for an understanding of the place held by emotions in 
human existence. The emotional dullness of the many is as 
little an objection against the interpretation of emotions 
attempted here as the incapacity for understanding higher 
mathematics or abstract speculation is an argument against 
listing such capacity among the powers of the human mind. 
One suspects that the emotional dullness is, with many, due less 
to an original incapacity than to other factors, among which the 
fear of further consequences and the preference for an undis­
turbed life play a prominent role. 

Compassion unquestionably makes man aware of the general 
fate of mankind. While dread and some other emotions reveal 
to man his individual, personal finitude, compassion makes him 
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realize the finitude of mankind in general. Being more than 
simple contemplation of and shuddering at another person's 
suffering-which attitude leaves man in isolation-it contrib­
utes to the realization of mankind's solidarity. It ensures the 
individual of his " belongingness." He realizes himself as a 
member of the great community of mankind. It is revelatory 
that views which deny the equality of men also incline towards 
a devaluation of compassion, which such ideologies consider 
as weakness, sentimentality, and unworthy of the "heroic 
mind." 16 

The second emotion, the comments on which close this brief 
summary, deserves particular attention. Disgust 17 is aroused 
whenever we see, or smell, or taste certain things, eventually 
also when we touch them, especially slimy, cold things. It is, 
however, doubtful whether all these reactions, related though 
they be, are of the same nature. It is possible that a distinction 
must be made between disgust as a true emotion and the kind 
of impression we call nauseating. 

Nausea is, primarily, a mere vegetative reaction by which the 
organism responds to substances which do not agree with the 
stomach. Nausea is a general state in which unpleasant sen­
sation on the part of the stomach, vomiting, or at least the 
tendency for it, stands in the foreground. The other bodily 
symptoms, such as faintness, cold perspiration, general feeling 
of dis-ease, seem to be secondary phenomena. The close rela­
tions obtaining between the oral cavity, the sense of taste, 
tactual sensations, deglutition, on one hand, and the functions 
of the stomach-as shown by the various secretory reflexes re­
leased from the mouth-on the other hand, supply an explana­
tion for the fact that there are also nauseating tastes, even if no 
experience of them has been had before. In most cases, how-

16 For a complete and penetrating analysis of compassion, see Max Scheler's work 
referred to in note (12). 

"There are very few studies on disgust. G. Kafka's article: "Zur Psychologic 
des Ekels," Zsch1·. Ang. Psych., XXXIV (1929), 1, deserves mention, although the 
theory proposed therein-namely that disgust is ultimately related to and rooted in 
sexuality-is unacceptable. Cf. J. Hirsch, Ekel und Abscheu, ibid., 471!. 
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ever, the nauseating influence of tastes or smells seems to rest 
on association and previous experience. It has been repeat­
edly observed that children show little reluctance against things 
which an adult would qualify as nauseating. 

The emotion of disgust is apparently conditioned mostly by 
visual and tactual impressions. If the purely sensory factors 

. of these impressions are considered, there is little which can 
explain the particular effect they have on most people. Cool­
ness and sliminess, for example, are sensations like many others, 
and it is not intelligible why they should acquire such a peculiar 
note. Nor is, say, a carrion, if considered as a mere complex 
of visual impressions, anything more than color, shape, and 
location. Still more incomprehensible is, if only the mere sensa 
are considered, the disgust many people experience when seeing 
blood. 

The reaction of disgust seems to be primarily related to 
decaying organic matter or any part of an organism separated 
from the whole to which it belongs. An amputated limb is felt 
by many as a disgusting thing while it has nothing of such a 
quality when still in its place in the organism. Wounds are 
disgusting because they strongly suggest the corruptibility of 
organic matter; they become the more so the more the note of 
decay is visible (suppuration) . The clean wound as :resulting 
from the knife of the surgeon is less disgusting than a torn and 
irregular wound resulting from an accident. The same hair we 
admire on a woman may appear disgusting if we see it fallen out 
and separated from the head of which it is an ornament. 

One can hardly doubt that disgusting objects remind man 
of his corruptibility. The situation depicted often by the poets 
and sculptors of the later Middle Ages, and shown also in sev­
eral famous paintings of the early Renaissance, gives expression 
to this idea: a tombstone representing a corpse in decay, snakes 
and worms peering out of the chest covered only with remain­
ders of flesh, and the inscription: " Thus I look, you will look 
the same"; the Trionfo della morte in the Campo Santo at 
Pisa, said to be a work of Traini, showing people, richly clad, on 
horseback, shuddering before an open grave and its content; 
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the legend also of Buddha who escaped his guardians and, the 
first time he left the precincts of his castle, encountered a man 
sick, an old man, and a corpse, and thus was made aware, by 
this single experience, of the futility and uncertainty of earthly 
things. 

With some people everything reminding them of decay or 
disintegration takes on the character of the disgusting; To 
them, a sick person, whatever his ailment, is essentially dis­
gusting. Decaying matter and disintegrating wholes become 
meaningless. Chemists and physicians have often been said to 
lack the "natural" reaction of disgust, because they do not 
hesitate to handle things which to others are definitely disgust­
ing. Partly this is, of course, the effect of habit. But partly it 
is also due to the fact that the disgusting things are not devoid 
of meaning to those students. It is not mere callousness which 
may make a physician speak of "a beautiful cancer." It has 
been said that" a chemical substance out of place is dirt, while 
dirt as a subject of chemical investigation is a substance." 
Something out of place is meaningless; whatever is meaningful, 
because belonging to a greater whole, loses the quality of 
disgustingness. 

The experience of disgust thus points out, as it were, to man 
the value of wholeness. It does so, indeed, by contrast. But 
this is not an unusual fact. We appreciate innocence especi­
ally by the experience of guilt, health especially by the experi­
ence of sickness, and the possession of many things especially 
when and because we are threatened with losing them or actu­
ally have lost them. 

One feature in the behavior of disgust deserves notice. The 
individual feeling disgusted draws back from the disgusting 
thing as if it were dangerous or, at least, threatening with con­
tamination. Actually, the disgusting thing seldom is in any 
sense dangerous or harmful. ' On the other hand, there is a close 
relation between dread and disgust. Some people are thrown, 
by the experience of disgust, into a state of mind closely resem­
bling dread. Disgust may become, with some, so intense that 
they faint or are unable to move. Heidegger might say that 
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behind the decaying matter dwells the NoughL This is true to 
a certain extent, but it is hardly all. 

Disgust refers to possibilities of decay and decline. It is not 
without deeper signification that we call " disgusting" a man's 
behavior which lowers him below the level of average humanity. 
The dissolute, the drunkard, the sloven, and so forth are " dis­
gusting " because they place before our eyes such a possibility. 
Some people consider disgusting all kinds of animals. This 
reaction is observed also in regard to apes, those animals which 
appear as an infrahuman caricature of human nature. It is 
also noteworthy that the range of what is qualified as disgusting 
varies considerably with individuals and, especially, with their 
station in life or the demands they make on themselves and 
others. The attitude of moral primness which so easily degen­
erates into pharisaism conceives of many things as disgusting 
which to another mentality are not so. As it is with morals so it 
is with many other things. The concepts of cleanliness vary con­
siderably, and what to one person is sufficiently clean is disgust­
ingly dirty to another. In this attitude the positive aspect of dis­
gust becomes apparent. The line defining what is conceived of 
as disgusting also defines, so to speak, the person's worth and 
station. 

Disgust thus becomes an opposite of admiration. If the first 
reveals possibilities of human nature below ourselves, admir­
ation makes us envision possibilities above ourselves, But both 
are possibilities of human nature in which everyone participates. 
The admirable achievement or the personality deserving admir­
ation is, therefore, of a comforting nature, even if we do not 
think that we can attain the same height of perfection. That 
there are saints and heroes at aU gives us more confidence in 
human nature, and thus implicitly in our own. 

The present discussion seems to have reached the point where 
a preliminary summary becomes permissible, It is not claimed 
that the conception of emotions suggested here defines emotion 
in every respect. It must be admitted that emotions have other 
functions besides revealing to man something of his " ontic 
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status." But it is claimed that this aspect of emotions is of a 
great importance. 

The mere experiencing of emotions is not equivalent to a full 
knowledge of their ontological import. Such a knowledge 
develops only if the awareness supplied by emotional states is 
lifted, as it were, to the level of refl.ection. In regard to this, 
emotion is much the same as sensory awareness. The mere 
sensa have not any significance; a sensum as such is meaning­
less. It becomes significant only when synthesized with others, 
and also with memories and, most important, with intellectual 
notions. A thing merely sensed is just there. Only when it is 
recognized as such does it become meaningful. Recognition as 
such means more, in human life, than the awareness that some­
thing has been" seen before." Recognition is expressed by call­
ing the thing sensed " a" thing of such or such a nature. Even 
if it is to the perceiving mind not more than " a thing," its 
"somethingness" is an abstract notion. Similarly," emotional 
cognition " does not supply the mind with any definite knowl­
edge unless it be combined with reflection. 

The re-presentation of emotional states encounters great 
difficulties. It is even questionable whether such a re-presen­
tation exists at all. Many have pointed out that remembering 
an emotional situation means living through it a second time. 
The " objective " data of the situation may be recalled and 
imagined, but the emotion is not an emotion recalled; it is a 
truly reproduced emotion, that is, actually present. Although 
the intensity of emotion may be much less in the case of re­
presentation, it is often enough sufficient to create a state of 
mind equalling the one which existed in the actual experience. 
There are also many instances of emotions of a great intensity 
being released by purely imaginary situations. (This phe­
nomenon makes desirable an analysis of emotional states refer­
ring to personal, actual or fictitious, experiences and emotions 
referring to other persons, as for instance when witnessing a 
play. This problem, however, is too complicated to be 
approached here.) 

Consideration should be given to a feature of emotional 
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states which, as it seems, has not yet found the attention it 
deserves. Common language often speaks of " deep " or of 
" shallow " emotions. The same terms are, it is true, used also 
in reference to insight; one person is credited with a deeper in­
sight into some matter than another possesses. We speak fur­
thermore of deep and shallow as attributes of personalities. 
But it seems that depth is a property primarily of emotions. 
We are "deeply" moved. Depth seems to have different sig­
nifications when applied to knowledge and to emotions. Depth 
of knowledge refers to the structure of things knowable. He has 
a deeper knowledge who knows more about the relation of the 
fact considered with other facts. The more one knows about 
causal relations, about the significance of phenomena and their 
interconnections, the deeper knowledge one has. Depth when 
spoken of in regard to emotions, however, does not refer to the 
" objective " world, but to the person affected. · Depth is not of 
layers of reality-or ideality, as the case may be, briefly of the 
"non-ego "-but of the subject himself.18 

It would seem that the expression " depth " is, indeed, more 
appropriate when applied to emotions than to any other experi­
ence. "Deeper" insight or knowledge, in the usual sense, is, 
in fact, "broader," encompasses a greater number of relations 
between different terms. It is questionable whether the use of 
"layer" and, correspondingly, of "depth" in regard to the 
objects of science is legitimate.19 bntologically speaking, what 

'" It is hardly necessary to point out that the depth referred to here has nothing 
to do with the depth of which " depth psychology " boasts. The depth of which 
this psychology, e. g., psychoanalysis, speaks is of the same nature as is depth of 
knowledge. The " layers " psychoanalysis considers as building up human per­
sonality are conceived in terms of science and not of experience. 

19 Thus far one may agree with the claim made by the "Circle of Vienna" in 
a programmatic pamphlet stating the general intentions of the group: " Science," 
they wrote, " knows of no depth; it keeps strictly to the surface of phenomena." 
Science, in the strict sense in which this term is used, may indeed not be able to 
penetrate below the " surface." But this statement has a philosophical significance 
only if it is previously assumed that knowledge exists only by and within science. 
Such a statement, however, is itself no longer of science but of philosophy. A 
thinker who denies to science, justly, the capacity of seeing below the surface and at 
the same time asserts that science is the only legitimate form of knowledge, com-
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1s below the surface is the realm of substantial being which 
unquestionably is beyond the grasp of science. There is only 
one point in the whole field of possible experience where the 
knowing mind grasps, although hardly in an adequate manner, 
substance itself, and this is in self-experience. Self-experience 
does not mean, in this sense, introspection, not even an intro­
spective analysis directed at" functions" or" acts." Although 
this kind of self-experience is exceedingly valuable, much more 
so than certain psychologists, blinded by their ideal of a so­
called scientific psychology, are willing to admit, it is not the 
immediate awareness of the being self. The being self remains, 
as it were, still behind, or beneath, the acts apprehended by 
even the most careful introspection. It is in " deep " emotional 
states that consciousness grasps something of the self's very 
being.20 

* * * 

In reviewing some of the current theories on emotions, those 
pretending to give some" explanation" in terms of biology ma;y 
be discarded. There is, in this regard, little progress since Calli­
des proposed the theory of pleasure as a repair or restoration 
after " depletion." 21 Nor need those conceptions be considered 
which make emotions indicative of the helpful or . harmfuL 
These too are old. Originally the reference was to a higher 

mits a serious logical fallacy, and speaks of things of which he, by his own 
principles, cannot know anything. 

20 This explains why so many people have a definite aversion against all kinds 
of deeper emotion and take pains to escape any situation which might result in 
their being truly and deeply moved. They are deadly afraid of meeting themselves. 
Kierkegaard has some very pertinent remarks on this matter too. The means by 
which any such experience is avoided are manifold. To describe them is the task 
of psychology, or anthropology. The less anyone is sure of being a true person or 
of possessing true worth, the more will he endeavor to escape the "descent into 
the hell of self-knowledge," to use an expression by which Kant named what he 
deemed to be the necessary condition for any ascent to a higher knowledge or form 
of existence. 

21 Gorgias, 494 b; see also Timaeus, 64 a-65 b; Aristotle, Ethica. Nicoma.chica, 
VII, 14, 1154 a 25 ff. Only such theories are considered which have some bearing 
on the particular problem under discussion. 
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state of perfection (as in Spinoza: Pleasure is the passage of 
man from a lesser to a greater perfection). An age which has 
learned to regard the purely vital functions as the only relevant 
ones and is dominated by materialism is bound, of course, to 
distort the original meaning. 

The so-called definitions devised by H. Spencer for pleasure 
and pain and, in wider application, for emotions in general, 
are no definitions but simple restatements of what is observ­
able to everyone.22 The criticism to which these alleged defi­
nitions were subjected by several authors 23 proved no reason 
against repeating the same platitudes. Thus E. L. Thorndike 
speaks, instead of pleasure and pain, of satisfying and annoying 
stimuli. Satisfying means " those states of affairs which, in the 
case of human beings, are welcomed, cherished, preferred to 
exist rather than not to exist." 24 

Not much more useful are the theories which connect emo­
tions with "frustration." If by this is meant that emotions 
arise when an appetitive movement does not immediately find 
an outlet, there is some truth in the conception, although it 
does not cover all cases. Especially, such a theory fails to 
explain the joy of possession. Incidentally, this conception too 
has its predecessors, for instance in the idea of Herbart that · 
emotions result from the mutual irihibition of " ideas." 

The psychological study of emotions has suffered by the 
general prejudice that "feelings," pleasure and pain, must be 
considered as the simpler and more elementary phenomena and 
that the" higher" emotions accordingly must be analyzed into 
such feelings plus some other factors. This conception starts 
with the unproven assumption that " simple feelings " are the 
same under all circumstances, that is, that there is only one 
kind of pleasantness or unpleasantness. Recent researches, 

•• H. Spencer, Principles of Psychology, Sd ed., New York, 1896, Vol. I, p. 250. 
•• E. g., H. R. Marshall; Pam, Pleasure, and Aesthetics, New York, 1894. 
•• E. L. Thorndike, "A Pragmatic Substitute for Free Will." Essays in Honor of 

W. James, New York, 1908, p. 588. The tautological nature of this "definition" 
has been pointed out, for instance, by H. Cason, "The Pleasure-Pain Theory of 
Learning," Psychological Review, XXXIX (1982), 440. 



THE COGNITIVE ASPECT OF EMOTIONS 621 

however, have shown that even " simple" pleasure may be 
qualitatively different. Pleasure of satisfaction is of another 
nature than pleasure of function (as found in play activity) or 
pleasure of creation.25 

However, the authors dealing with emotions, notwithstand­
ing the differences of interpretation, are agreed on one point: 
emotions are subjective states, that is, they have no direct refer­
ence to the objective world. They are indicative, to conscious­
ness, not of situations without, but of situations within. They 
are considered as " states " of the subject, or the manifestations 
of such states to consciousness. They are not gegenstiindlich, 
but zustiindlich.26 

The nature of emotions as modes of the subject is referred 
to in various manners according to the general conception of the 
authors. Introspection, says R. S. Woodworth, "renders at­
tractive " although not evident the conclusion that feelings are 
reactive attitudes of the organism.27 F. Krueger states that 
emotions are distinct from all other modes of experience but are 
in connection with them; they are " complex qualities of the 
actually existing totality of experience." 28 A. Willwoll sides 
with Krueger, as do many other authors, for instance Stieler .29 

A particular feature emphasized by E. Raitz de Frentz is the 
passivity of emotions. They are subjective and arise in con­
sequence of impressions or situations without any activity on 
the part of the subject, as pure responses.30 One is reminded of 

25 To have consistently disregarded these facts is one of the serious mistakes 
psychoanalysts make. They consider pleasure of satisfaction, as corresponding to 
the attainment of an instinctual aim, the only form of pleasure. Cf. the present 
writer's comments on this point, The Successful Error, New York, 1940, Sheed 
and Ward, p. 187. 

•• This feature may be absent in simple feelings, especially of the sensory kind. 
But emotions are modes of the person, notwithstanding their reference to objective 
facts or situations. 

27 R. S. Woodworth, Experimental Psychology, New York, 1939, H. Holt. 
28 F. Krueger, Des Wesen der Gefuhle, Leipzig, 1887, p. H8. 
29 A. Willwoll, Sede und Geist, Freiburg i. B., Herder, 1988, p. H9; G. Stieler, 

"Die Emotionen," Arch. f. d. gesamte Psychologie, 1925, L, 343. 
30 E. Raitz de Frentz, " Bedeutung, Ursprung und Sein der Gefiihle," Schola.stik, 

1927, II, 402. 
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the concept of passiones animae, which term, as one knows, 
refers in a narrower sense to emotional states, although it has 
a general signification too. It is true that even in a purely 
receptive attitude the mind is more spontaneously active than 
in emotions. Perception entails activity at least in so far as 
there is a turning towards the object, a paying attention to it, 
and so forth. 

There is, however, another property of emotions which, per­
haps, is more characteristic and allows us to penetrate more 
into the nature of these mental states than mere passivity. 
Psychologists apparently have hardly noticed this property of 
emotion, but it has been pointed out by E. Husserl. While all 
other mental phenomena, especially those of cognition, present 
to the reflecting mind various aspects or sides, this peculiarity 
is found missing in emotions. Husser!, to describe the changing 
aspects of other mental phenomena, uses the term abschatten, 
that is, being differently shaded, or appearing in different 
shades. Nothing of the sort is discoverable in emotions. "If 
I look at an emotion, I have something absolute, it has no sides 
which might present themselves as such at one time and other­
wise at another time. I may think truly or falsely about an 
emotion, but what stands before the look is absolutely there in 
its qualities, intensity, and so on." 31 

Nor can it be denied that in this " absolute " the mind is 
aware of a modification, not so much of itself, but of that of 
which the mind itself is part and manifestation. Husser! 
emphasized even more forcibly than Descartes had done the 
certainty of the ego cogitans. In this sense he stands within 
the great tradition stemming from St. Augustine's scio me scire 
and leading, without any interruption, down to Descartes and 
to all the philosophers influenced by him. It was more than 
courtesy shown to the French institutions that had invited 
him which made Husser! call his lectures at Paris Meditations 
Cartesiennes.32 

31 E. Husser!, ldeen zu einer reinen Phaenomonologie und phaenomenologischen 
Philosophie, Hall\! a. S., M. Niemeyer, 1913, p. 81. 

•• E. Husserl, Meditations Cartesiennes, Paris, A. Colin, 1981. 
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The expression "modifications of the subject " or of the ego, 
if one prefers, is still in need of clarification. What modifies 
the ego, so that it becomes cognizant of its being modified? 
The note of passivity inherent to emotional states indicates 
that these modifications somehow come from " without." This 
"without" must not be taken in a spatial sense. It designates 
the whole realm of the non-ego, including therefore not only 
things and persons, but truths and values too. On the other 
hand, emotional states are in peculiar manner personal and 
" subjective." The latter term has been given, in modern phil­
osophy, a depreciating note, quite undeservedly. The subjec­
tive experience can be considered of lesser value or importance 
only if it has been previously ascertained that "public knowl­
edge," capable of verification by everyone wielding the appro­
priate methods, is superior to any other knowledge under all 
conditions. This contention is much less "self-evident" than 
the empiricist believes. The whole question of the relative 
worth and importance of the " subjective " and the " objec­
tive" has, therefore, to be examined anew. This examination 
should be the first task of empiricism. With this school rests 
the. burden of proof, as is always the case whenever philosophy 
pretends to correct and supersede the evidence of common 
sense. It is not enough simply to declare that any statement 
not subject to "verification," fashioned according to the pat­
tern of science, is ipso facto " meaningless." As long as this 
claim has not been founded on some evident principle it is 
"meaningless" itself, because it cannot be proven by any kind 
of experiment. This must be kept in mind if one desires to 
defend the right of any psychology not of the " scientific " 
type. Discussions as carried on here are considered inaccept­
able by those who are addicted to the idolatry of science and 
disregard aU other forms of experience. 

Since emotions are modifications of the experience the ego 
has of itself, they are, at least in this fundamental aspect, 
beyond the grasp of" scientific" psychology. Accordingly, the 
perusal of the textbooks and of periodicals filled with the 
studies of experimentalists proves fruitless if the reader is look-
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ing for some information on the nature of emotional states. 
However " objective " and " scientific," the psychologists can­
not help being aware of the existence and the role of emotions. 
Some restrict their statements to the outward manifestation of 
emotions, .bodily changes and behavior; others consider the 
total situation in which the organism develops an emotional 
reaction. Some allow even certain data of introspection to 
creep in. The result of their observations and ideas reads 
about this way: Emotions ensue whenever the organism is 
placed in a situation which has some bearing on its welfare. 
Emotions of lesser intensity prove helpful; if too intense they 
may become a hindrance to adequate reaction. Of middle 
intensity they are reinforcing agents for appetitive or conative 
behavior. They are indicative of" interests," of the useful and 
harmful, or, with man, of any sort of value. 

Is there any relation between the generally accepted interpre­
tation of emotions and the conceptions tentatively submitted on 
the foregoing pages? The answer depends on the idea one forms 
of the situations to which the organism, or rather the person­
since we do not know anything of emotional states in animals, 
of which we can observe only behavior resembling our own 
when experiencing emotion-responds by an emotion. Accord­
ing to the thesis defended here; these situations must be of such 
a nature as to provoke a realization of the "ontic status" of 
man in general and of the individual person in particular. 

In this regard it is noteworthy that emotions develop with 
age, and that there is a definite parallelism of cognitive and 
emotional capacities. This is to say that emotions become 
more differentiated the greater the capacity for distinction 
between situations becomes.. In the newborn infant and up to 
an age of about three months one observes only a general pat­
tern of excitement.33 At the age of three months the reaction 
patterns of distress, excitement, and delight are clearly dis­
tinguishable. Distress is differentiated, around the age of six 

•• G. M. Stratton, "Excitement as Undifferentiated Emotion," Symposium on 
Feeling and Emoti~Yf!-8, ed. C. Murchison, Worcester, Mass., 1928, Clark University 
Press. 
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months, into fear, disgust, and anger. Six months later, delight 
has developed into elation and affection; the latter becomes 
further differentiated into affection for adults and for children 
at an age of eighteen months. At the same time appears jeal­
ousy, as a derivative of anger. True joy is observed only when 
the child has reached the age of two years.34 These obser­
vations show the role played by cognition as a condition for 
emotion to arise. It is not simply the set of physical factors 
acting on the organism which releases emotion; these factors 
become effective only if they are cognized, in one way or the 
other. 

Aquinas speaks of the cogitative power (vis cogitativa) as 
an instinct, namely, as that by which the appetite is urged to 
activity. Perhaps it is more correct to say that the data appre­
hended by this internal sense have this urging power.35 

The proper object of the vis aestimativa, or cogitativa if we 
refer to man, is the particular envisioned under the aspect of 
goodness or value. Since the apprehending power is one of the 
internal senses, accordingly based on and making use of ma­
terial agents or organs, its object cannot but be a particular. 
The vis cogitativa, however, stands in an especially dose rela­
tion to the rational faculties.36 If the external senses and the 
sensus communis do not operate without the concurrence of 
reason, this is even more the case with the cogitative power. 

•• K. M. B. Bridges, "Emotional Development in Early Infancy," Child De­
velopment, III (1932), 324. 

•• One ought to take account of this particular meaning of " instinct " in Thomis­
tic terminology and not to confuse it with the signification of the same word as 
used in contemporary biology. Instinct, in the modem sense, is a hypothetical agent 
by the virtue of which an organism apprehends certain situations and reacts on 
them in an appropriate and constant manner. The Thomistic "instinct" names 
but the beginning of what today is called instinctual behavior, or the cognitive 
conditions of this behavior. Instinct in the modern sense comprises the apprehend­
ing achievements of the vis aestimativa, the ensuing movements of the appetites, 
the concomitant emotions, and finally the external behavior which results from these 
factors. 

36 For references and a more detailed statement, see this writer's article quoted 
above, note (1), also some incidental remarks in: "The Intellectual Cognition of 
Particulars," THE THOMIST, II (1941), 96. 
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The gradual appearance and differentiation of emotions, men­
tioned before, and the parallelism with the development of 
intellectual capacity is an interesting corollary. 

Supposing that the situations which condition the emotional 
response do so by virtue of their value-aspect, the question 
arises why or how this particular aspect can put man face to 
face with his ontological position in a more effective manner 
than does any other aspect cognized. 

At first sight it seems improbable, not to say preposterous, to 
assume that the awareness of the value-side of being should dis­
close more of the ontological structure than the side of being ~s 
being, apprehended by the intellect. But it must be noted th~t 
the question is not about the ontological status of being experi­
enced but of being experiencing. It is about the human person 
becoming aware of his own" ontic status." 

It is obvious that the human person does not know himself 
in the same way he becomes cognizant of other beings. Nor is 
his knowledge of the operations he performs acquired in the 
same manner. 

Between the particular intuited and the knower, the uni­
versal known and the intellect, there is some transition from 
one sphere to another. The thing sensed ( sensibile in actu) is 
surely the sense in action (sensus in actu), and so is the thing 
known (intelligibile in actu) the intellect in action (intellectus 
in actu). But the thing sensed (sensibile in actu) is not the 
particular sensed thing in its concrete existence, nor is the thing 
known (intelligibile in actu) the universal form ,or nature as 
embodied in the particular in which it is envisioned by the intel­
lect. What is apprehended, be it by the senses, be it by the 
intellect, is the " intentional object." Although this intentional 
object evidences its origin in a realm independent of the appre­
hending mind, the " world " of intentiomil objects is not iden­
tical with the " world " of objects, material and particular, ideal 
and universal. 

In self-knowledge there is no intermediary by which one 
" world " enters another. It may be contended that knowledge 
of a man's body is transmitted to the mind much as is knowl-
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edge of other bodies. Somesthesia, after all, is one of the 
achievements of sensory organization, and it may well be that 
here too a sensible species (species sensibilis) and the whole 
process oi sensory awareness enter into play. We have, in fact, 
an image of our own body, although it is usually not clearly 
developed. But it underlies all our knowledge regarding the 
postures of the body and the localization of stimuli affecting the 
body in some spot, and may become disturbed by pathological 
processes. 37 

Awareness of the body, however, is not awareness of self. 
When we know ourselves thinking, we have no direct knowl­
edge of any bodily functions being involved. It does not mat­
ter whether or not the brain is active in thinking, either as the 
" organ of thought " or as supplying the sensorial basis for 
abstract thought. The main point is that man is conscious of 
his thinking without knowing anything of his brain. Also, we 
know our bodies as "ours," as "belonging" to ourselves. The 
self may be confused, in common language, with the body. 
But phrases like "I have burned my hand," reveal the aware­
ness of truth's existing also in the average, non-reflecting, unso­
phisticated mind. 

The facts have been somewhat obscured by the Cartesian 
proposition, especially by the ergo. This word implies that 
man knows himself to be because he thinks. The state of 
things is apparently better described by saying: cogito cogita­
tiones meas-I think my thoughts. In fact, every one of our 
thoughts-or, generally speaking, of our mental states-is 
directly and unmistakably characterized as "mine." There is 
no need for reflection on this fact; it is primarily and absolutely 
evident. There is no way of even " methodologically " doubt­
ing the fact that every mental state observed directly is my 
own. The Augustinian formula " I know that it is I who 

37 Many years ago the present writer described such disturbances of '" autotopo­
gnosis." The image of one's own body, as a frame of reference for our conscious­
ness of posture, etc., has been called, by others, the " body-schema." R. Allers, 
"Uber Stornngen der Orientierung am eigenen Korper," Zentralblatt f. Nervenheil­
lcunde, 1909. 

6 
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knows " ( scio me scire) renders the facts better than the Car­
tesian proposition.38 

This knowledge or awareness of one's self, however, is of a 
peculiar kind. It is, immediately, only awareness of being (or 
of existence, to use this term of certain recent philosophies). 
Existence as such is in no way determined; existence is simple 
"thereness" or Dasein, as Heidegger says. This philosopher, 
indeed, makes the attempt to characterize existence by certain 
properties, or features, or whatever term seems appropriate. 
Heidegger is perfectly conscious that all these terms connote 
meanings he wants to be excluded. He, therefore, coins for 
these determinations of existence the term "existentials." From 
this, incidentally, it becomes clear that one misinterprets Hei­
degger's notion of existence if one sees in it the same as the 
esse or existere in Scholasticism and other traditional philoso­
phies. (The relations between esse and Dasein and the shape 
the whole question of the real distinction between essence and 
existence takes on in Heidegger' s philosophy are very much in 
need of clarification.) 

What Heidegger overlooks is that besides these so-called 
"existentials" there are other determinations-or at least one 
such determination-which are fundamentally important. Per­
haps he does not overlook this fact, but deprives it, because of 
his general outlook, of its significance. The fact referred to is 
that man is conscious of worth. The term conscious must not 
be unduly stressed. It is not the same consciousness by which 
we know, for instance, a tangible fact or a thinkable truth. 
One might speak of a " co-consciousness," comparable to the 
knowledge of the ego, which in Kant's words must accompany 
all our mental acts. This ego is not only there, not only being, 
but also being gifted with a definite worth. 

Worth or value implies a relation. This is not to be under­
stood in the trite, and false, sense that value refers to a relation 

38 In recent times R. Honigswald has emphasized the basic importance of the 
fact " I know that I know " and of the indefinite prolongation of which this state­
ment is capable. Of course, there is no actual infinite regress, because the " I 
!mow" is on every step the same. Cf. Prinzipien der Denkpsychologie, 2d ed., 
Leipzig, Teubner, 19~8. 
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obtaining between a subject and an object, as if things had 
value only " for me." The :relation alluded to here is one 
obtaining between values. No value is apprehended in perfect 
isolation. All evaluation entails an outlook on the total order 
of values. 

It has been too little recognized that our judgments of values 
and of their height rest on considerations different from most 
others which allow any kind of scaling or :rating. Magnitudes 
are judged by means of some unit in comparison with which 
these magnitudes are greater or smaller. The term "unit" 
does not mean that in all estimations we refer to a known and 
measurable unit; but the procedure of estimation is of the same 
kind as if we applied a yardstick. In evaluation, however, we 
proceed quite differently. Magnitude in the common sense 
starts from a zero point; the first step beyond this point defines 
the unit. Evaluation knows of no such zero. There is no zero 
of moral goodness or aesthetic beauty. Nor can one say, in a 
meaningful manner, that one moral or aesthetic value is so 
many times greater than some other value. The " measures " 
of aesthetic values by accidental factors, such as the number 
of people who like the object under consideration, or the price 
paid for a painting, the copies sold of a book, and so forth, are 
no true "measures " of aesthetic values. 

What do we mean when we say, e. g., that a painting by 
Tintoretto rates higher than one by Carracci, or that Shake­
speare's plays are "better" than Massinger's? Many will 
answer that such an utterance indicates simply the greater 
pleasure we derive from one of the two things submitted to 
comparison. Even superficial observation is enough to dis­
prove this statement, notwithstanding its incessant repetition 
by authors of renown. It is a compliment to the taste and 
understanding of the public if a work of great art is liked by 
many, but to be liked by many is not necessarily a criterion of 
great art. Were this the case, greatness of art would become 
utterly relative, so that what was great art yesterday is no 
longer so today, but may rise to the former height tomorrow 
The nonsense of such an opinion is still more evident if on~. 
turns to moral values. 
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'l'he judgment on values rests on a very curious process which 
may be called the " appreciation starting from the maximum." 
Man carries with himself, somehow, an "idea" of an absolute 
value, representing the maximum of each class of values, abso­
lute beauty, absolute goodness. By declaring a painting very 
beautiful, we do not state that it is distant by so many steps 
from. the zero of beauty, but that it approaches more than any 
other work the" ideal beauty," although we have never exper 
enced this ideal, nor ever will, at least not in this sublun,.,.­
W'Oi'ld. The same i~ true of goodness. 

Every value of which we become aware is placed, automatic­
ally as it were, somewhere on a scale, the upper end of which 
serves as starting point'. A valuable thing is not simply valu­
able, but it is always so much valuable, that is, it is always put 
in relation to the maximum of value.89 

Although the estimation starting from the maximum is, per­
haps, characteristic of evaluation only, the fact that a given ob­
ject denotes, in itself, its place in the order to which it belongs, is 
not exceptional. It is rather the general aspect of cognition. 
A sense impression need not be of the utmost, hardly tolerable 
intensity to be apprehended as very strong. One may suppose 
that a person who never saw any other shade of red besides a 
pale pink would be able to conceive of a greater redness 
altkough he might be quite incapable of imagining such a shade. 
There are analogies to the via erninentiae on all levels of being 
and of ex)!)erience.40 

•• It seems possible to construct, by making use ·of these and ather facts of 
evahta-tion, an " axiological " demonst1:'atioo of the existence Ill God. Such an 
attempt has been made by M. Scheler, Der Formalismus in der Ethik mid die 
tn•teriale Wertethik, Halle a. S., Niemeyer, 1916. Th.e reasoni• of tli.i-s plliliisepber, 
however, are marred by his misunderstanding of the ideiiS af II'Y'm!lnum bonum 
and eM realissim11-m. He in fact conteruis that uiol.gical l'efiecti•n leads te the 
no.ti- o.f summum bonum, while metaphysical speculation fJllds with tlte concept 
gf em rea.lissimum, but that there is no convincing evideRce, in reasOfi, to be found 
for tile identity of the two. The la.ek of clarity ir1 these points expl.-.iM s&:naewhat 
that Scheler, later, arrived at the impassible conception of a GGd. m development; 
Di& Stellung des Menscken im Kosmos, Darmstadt, 19~9, Beieltel. 

•• The facts alluded to here were, as far as the present writer CIU'l ascertain, fir'st 
empluwi!etl· by J. PiklPr in a series of Sckriften zur A~&~ftJ8tlt,'ll8rie des 
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Self-evaluation implies, therefore, an apprehension, however 
imperfect it be, of the place the individual holds, as embodying 
a definite value, in the order of values, the special order of 
" personal " and the order of values in general. But value does 
not exist by itself; it is the value of some being. By evaluating 
something we assign to it a place not only in the order of values 
but also in the order of being. It is even so that our judgment 
on the ontological position of some being rests more on evalu­
ation or the value we apprehend as belonging to the thing than 
on a comprehensive analysis of the properties of the thing. 
We are guided in such a factual analysis by the value which we 
apprehended. 

These evaluations follow their own laws which defy, in a 
way," rational," that is, any, demonstration comparable to the 
methods of science. There are evident principles which cannot 
be reduced to more fundamental ones. Thus, the obvious 
superiority of persons above things is an evident principle. It 
can be correlated, of course, to ontological or metaphysical 
principle~. But if we say that, e. g., the human person possesses 
the greatest dignity among all material things, because of his 
rational nature, we are led to ask what are the foundations of 
the greater dignity of the rational nature. And proceeding 
further, we arrive at statements which assert the greater worth 
of a simple, a spiritual, an immortal substance, or the greater 
worth of the cognition of universals, or the greater worth of 
self-determination. Ultimately we have to recur to last and 
evident principles of evaluation.41 

However, the fact that evaluation is back of the most funda-

Empfindungsvorganges, especially one discussing Weber's law, Leipzig, l!H9-l9!il9, 
Barth. See alsp Ch. Hartshorne, Philosophy and Psychology of Sensation, Chicago, 
1934, University of Chicago Press; J. P. Ledvina, A Philosophy and Psychology 
of Sensation, with Special Reference to Visioo, Washington, D. C., 194-1, Catholic 
University of America Press. App~ently without being influenced hy thtl few 
psychologists who held suoh views, D. W. Pratt has developed a similRr milerpma­
tion of sensations, especially in the field of audition. See his Aesthetic Analysis, 
New York, 1936, Cromwell. 

41 These last principles cannot be discussed here. AlthoHgh one may n{)t agree 
with his statement in all points, the remarks of M. Scheler on this point, in his 
great work on ethics, deserve fullest attention. 
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mental insights does not amount to asserting that value or good­
ness is prior to being or truth. Although such an opinion may 
be maintained, and has been maintained/2 it cannot be demon­
strated by a mere reference to acts of the human mind or, if 
one prefers, of the human person. Evaluation and its proper 
object, value, may be prior only with regard to ourselves. 

Thus, it seems that evaluation is at the bottom of all our 
attitudes in regard to reality, including our own sel£.48 Evalu­
ation, however, must be considered as a true cognitive oper­
ation; it cannot be located in the appetitive powers. One may, 
if one likes, call it " preconscient," although it is probably more 
correct to speak of a pre-reflective or unreflected cognition. 
There is no doubt that unreflected cognition, not only of values, 
holds an important place in human life. A great part of our 
performances, our orientation to our surroundings, and similar 
traits of conduct are either originally unreflected, or have become 
so by secondary automatization. The impressions received 
by the senses are immediately utilized for regulating behavior, 
without being made the object ·of reflection. 

One ought to distinguish between " preconscious " and unre­
flected processes of the mind. Mental events on which reason 
does not throw its light are not yet, for this reason, " uncon­
scious" or "preconscious." The failure to discriminate 

•• The ideas submitted in this article have a certain resemblance, as this writer 
discovered while casting his essay into its final form, to the views of H. Guthrie; 
lntroducticm q.u probleme de l'hiatoire de la philosophie, Paris, 1987, Alcan. The 
resemblance is, this writer feels, more apparent than real. The particular ontological 
conceptions of Dr. Guthrie cannot be. considered here. A careful analysis would be 
needed to arrive at a sufficient clarity in regard to Dr. Guthrie's notion of a priority 
of value as set over against what he calls the mathematico-logical approach in 
philosophy. In the present context, we have to deal exclusively with the cognitive 
aspect of emotions and with ontology only in so far as certain references to meta­
physics may help to a better understanding of the reasons why emotional states 
play such a prominent role in a full reali2ation of man's " ontic " situation. 

•• This seems, on further reflection, to be necessarily so. Evaluation being the 
achievement of the vis cogitativa, which not only co-operates in forming the final 
shape of sensory awareness and the phantasm but as ratio particularia is an essen­
tial factor in all particular actions, is the very pivot of attitude and behavior. Its 
cognitive achievements, therefore, cannot but be at the bottom of all attitudes in 
regard to reality. 



THE COGNITIVE ASPECT OF EMOTIONS 633 

between the various levels of mental performances-especially 
the sensory and the rational level-has induced many to extend 
unduly the field of the "unconscious." Much has been called 
by this name which, in truth, is not unconscious but sub­
rational, not " outside " of consciousness, but simply -not fully 
realized, since such realization entails reflection and, therefore, 
an operation on the part of the rational faculties. 

The fact of unreflected cognition or awareness implies a 
further peculiarity which also may give rise to an objection 
against the views submitted. Emotional .responses are not 
only "irrational" in the sense that they are independent 
of and previous to any intellectual control. They are " irra­
tional " also in the sense of being quite often unreasonable, 
unfounded, and meeting disapproval from others as well as 
from oneself. 

Emotions are not judged by their own standards. An action 
is judged according to the principles regulating action in gen­
eral; it is considered right or wrong. A statement is true or 
false, according to principles of the concrete or the abstract 
order. An emotion, however, is justified or not. It :is neither 
true nor false, neither right nor wrong in itself. It is "in cor­
respondence " with the objective situation, or not. The kind 
of situation is not a content averred by the emotion itself, but 
is ascertained by an analysis generally subsequent, achieved by 
the cognitive powers. It is wrong to feel glad because of the 
misfortune of another; but gladness felt as such is not wrong, 
nor is it right. It is wrong only under the given circumstances. 
It is justified if one feels grief because of the loss of a dear per­
son; it is not justified to be sad because of the loss of a 
" beloved " object. Grief itself, however, is neither justified nor 
unjustified. Thus, emotions do not know of any intrinsic regu­
lative principle. They are given their place in an order which 
is not itself emotional or directly related to emotion. The order 
according to which emotions are said to be justified or not is the 
order of either the moral or the aesthetic values.44 

44 The facts referred to above constitute, as may be remarked parenthetically, 
an objection which cannot be met by any theory making values dependent, in their 
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There can be no doubt that emotions often occur without an 
objective situation supplying a sufficient reason for this type of 
emotional response, or for any type. This fact seems to make 
questionable the view proposed here, namely, that man, in 
emotion, becomes aware of his" ontic status." H emotions are 
so frequently out of place and not of the right kind, they cannot 
be considered as a reliable source of any kind of awareness. 
Furthermore, emotions are called " merely subjective " for 
several reasons, among which one has to be referred to in this 
context. To the same objective situation different men respond 
very differently. Emotion as a state by which man becomes 
cognizant of his " ontic status," would reveal different aspects 
to each individual. 

This objection, however, may be met by two cpnsiderations. 

cognition and their existence, on emotions. H it were the emotion itself which 
constitutes value, the fact of an •• unjustified " emotion could not be observed 
at all. 

It may be that the joy a person eventually feels because of the fall of his enemy 
differs in kind from the joy the same person feels when meeting his beloved. The 
existence of such qualitative differences may be assumed in consideration of the 
strict correlation of the objective and subjective sides in mental phenomena. But 
this is not the question. The question is rather whether the individual, while 
experiencing such a joy, is aware of any difference. That this is not the case can 
be surmised from many observations and also from the lack of a correspondent 
vocabulary. . 

The judgment others or, eventually, the subject himself, may pass on such an 
.. unjustified" emotion is not founded on another emotion. If we feel unpleasant 
because we reacted in an unjustified manner, we feel this way because of the 
judgment we formed on our behavior. But the judgment is not based on a second 
emotion. 

These considerations have, incidentally, a bearing on the much discussed question 
of the role of emotions and their education. To develop emotionality, or the 
capacity of emotional reactions, to pay attention to the child's emotions, is right 
only if, at the same time, care is taken that the emotions arise on occasions which 
justify such a reaction. There is no sense in developing, e. g., a capacity of enthusi­
asm if the mind is .not directed toward· the things which deserve enthusiasm. 
Aesthetic reactions witheut a cultivated taste and an understanding of true art 
are of no value. · 

Since man easily reacts emotienally to situations which, by their nature, do net 
warrant such a reaction, control is as important as development. There are many 
instances in which to remain unmoved is wrong. But there are probably not fewer 
in which to react emotionally is unjustified, or which demand another kind of 
emotional responSe than the uneducated mind is likely to give. 
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First, one must be careful not to confuse " objectivity" of a cog­
nitive process with" reliability." A cognitive performance may 
be beset by many dangers of error, and yet reveal, under certain 
conditions, the true state of things and thus be " objective." 
The fact that mistakes or errors occur is, in itself, no decisive 
argument against any method or procedure. 

Secondly, the unreliability of emotions, taken in their cog­
nitive aspect, may not exist at all. There need not be a strict 
correlation between certain objectively defined situations and 
equally well defined emotions. For man to become aware, in 
the medium of an emotional state, of his " ontic status " the 
only condition is that there be emotions. The " ontic status " 
is, in fact, prior to and independent of any particular situation. 
This status, accordingly, is immutably the same whatever the 
situation. Even an unjustified emotion may reveal this status. 
The revealing power, e. g., of shame, is the same whether one 
is ashamed because he committed a sin, or because he was 
guilty of a breach of conventional rules. Whether or not the 
particular emotional response is justified does not abolish the 
fact that an emotion of this or that nature has been experienced. 
Whether we fear an imagined or a real danger, fear is in both 
cases the same experience. Or as a famous psychiatrist once 
put it: "If you dream of a tiger, the tiger is fictitious, but the 
fear is real." We may love a person "unworthy our love." 
But what love can reveal to us in regard to the " ontic status " 
of man may become apparent whatever the nature of the 
beloved and however unfounded our attitude may be. 

There are further emotional attitudes which, by their very 
nature, are always and essentially unjustified, like hatred. 
Hatred, in the true meaning of the term, is directed against 
persons. VVe " hate " other objects only in a metaphorical 
sense, either by personifying them (as we may" hate" a horse 
which is the cause of an accident to a beloved person) , or by us­
ing the word "hatred" instead of the more correct " abhor." 
The sentiment of hatred may also spread from a hated person 
to other things related to him, just as love makes valuable and 
loveable things which we associate with the beloved, like a 
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token of remembrance. Although totally unjustified, these 
emotions may reveal something of the " ontic status " of man. 

It is quite correct to speak of emotions as "subjective" 
states. They have no direct reference to the objects which are 
known by the cognitive powers. One really ought to devise 
a particular term for designating the " object " of which 
emotional states mediate the cognition.45 

The subjectivity of emotions, thus, cannot be made into an 
argument against the cognitive function envisioned here. What 
is cognized is not that by which the particular emotion is 
actually released. Justified or not, the emotion retains its 
character and with it its ontic reference. 

Another objection, however, apparently carries more weight. 
There are emotions which may be called " spurious " and may 
be said to lack the feature of a " genuine " mental state. The 
notion of genuine and non-genuine mental states has been pro­
posed by W. Haas and A. Pfaender. A genuine state is one in 
which the person lives, as it were, in his totality, while a non­
genuine mental state allows for the various " layers " of con­
sciousness to remain unintegrated. A man who is assiduously 
devoting all his attention to his work, but in whose mind there 
is some constant worry, for example, about his child sick at 
home, is in a non-genuine state. This term does not connote 
any evaluation; it is purely descriptive. Nor does this term 

•• A. v. Meinong tried to overcome a similar terminological difficulty. He uses 
the name " object" for the intentional correlate of perception, and the name 
"objective" for the correlate of judgments (das Objectiv). To orective states cor­
responds the " desiderative," and to emotions, as has been remarked before, the 
" dignitative." Since the theory of "emotional presentation " of values seems inac­
ceptable to the present writer, he cannot adopt Meinong's terms. But the attempt 
of the Austrian philosopher deserves to be repeated. A good deal of misunder­
standing probably could be avoided, if " object " were not used indiscriminately 
for sensed things and intellectually apprehended relations between terms (Sackver­
halte), and in many other ways too. The "existential" of Heidegger cannot be 
used either, because of the particular connotations this term has in this philosop­
pher's system. The knowledge mediated by emotion does not, as interpreted here, 
refer to any " features " or " characteristics " of existence or the existent being in 
itself, but to the place this being holds within the order of being in general, es­
pecially viewed as the order of bona. The present writer admits that his endeavors 
to devise a suitable name have failed. 
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imply any difference in" intensity"; a man may be more atten­
tive in a non-genuine manner than another is in a genuine 
manner. 

There is however a certain type of non-genuine emotions in 
which much of their true nature is lost. What is alluded to 
may be best exemplified by the habit or attitude of " senti­
mentality." A sentimental person not only reacts emotionally 
in an unjustified manner-that is, out of proportion with the 
actual event releasing the emotion-but his emotions are felt 
by the observer to be shallow, and somehow distorted, as if 
they were turned from their original and appropriate direc­
tion by a secret agent within this person's mind. The impres­
sion of shallowness may, curiously enough, persist notwith­
standing a great display of emotional manifestations. This is 
true also of certain abnormal personalities, usually qualified as 
" hysterical." 

The emotions of the sentimental person are non-genuine 
because this type is so self-centered and so much addicted to a 
continuous contemplation of himself-frequently in the manner 
of self-pity-that he never is capable of a truly integrated state 
of consciousness. The emotional state never really gets hold 
of such a person. His way of experiencing emotions is paral­
leled by the way certain people seemingly enjoy art, music, or 
poetry, whereas in truth the only thing they enjoy is their 
capacity of enjoying. They are, to put it rather crudely, con­
tinuously admiring themselves for their understanding of art, 
etc. It is as if they were continuously saying to themselves: 
"How wonderfully do I appreciate this." And thus, they are 
focused mainly on themselves and not at all on the object. 
This object is to them a mere opportunity for displaying, 
chiefly before the audience of their own consciousness, their 
capacity for appreciation. The sentimental person behaves 
much in the same manner. One only has to listen to his re­
peated assurances that his is an exceedingly emotional and 
sensitive nature to become aware of the strong element of ego­
centrism. The emotional reactions of such sentimental people 
are often inadequate, out of proportion. They will weep bitter 
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