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UQATIMA is a name of light and hope for all those souls
. who are striving for the kingdom of God. The Basilica
.  of Qur Lady of the Rosary, with its tall, white tower
rising up over the hill, is as a lighthouse in this turbulent hour
of the world. The hours of history sometimes can be very long.
This present hour, so tremendous, is still the same which thirty
years ago obliged Our Lady, Mother of God and men, miracu-
lously to appear in order to give us a message of salvation. The
evils of humanity not only persist but are increased. But she
also, invisibly present, persists in her eagerness to help us. Her
saving watch-words still retain their full vigor and are await-
ing fulfillment.

We ourselves wish to help make known and accomplished
those things most insistently recommended by her, that'is, the
practice of the Rosary and the devotion to her Immaculate
Heart. This is the second time that we have attempted this,
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for as early as July, 1944, we presented a study concerning the
value and relationships of the two devotions in the Hispano-
Portuguese Assembly, celebrated in Fatima by the Spanish
Mariological Society.* In the same place where our heavenly
advocate appeared as Our Lady of the Rosary and besought
veneration and reparation for her maternal Heart, we at-
tempted to explain, in the light of sacred science, the causes
of her requests. Why, we asked, are these devotions petitioned?
What titles of excellence, or of efficacy, make them so com-
mendable? Why is it Our Lady of the Rosary who beseeches
devotion to her Heart? Is it perhaps because they constitute
one and the same devotion, since it would be unfitting to
separate them, or is there a great advantage in uniting them?
What natural connection exists between them?

Today, we again respond not only on account of the occasion
of Our Lady’s message, but also because the message itself is
conformed to a value and to a permanent connection between
the Rosary and her Heart, which merit a more attentive study.
The Rosary is a means of perennial efficacy for transfusing into
our souls the evangelical spirit. For it is not only consubstantial
with the Gospel, but it is a gospel in action: a popular evan-
gelical program of faith, morals, and Christian piety. It is,
at the same time, a constant revelation of the Heart of Christ
and of the Heart of His divine Mother. For the Rosary un-
ceasingly proposes for the loving commemoration of souls the
great accomplishments of Their love, which are the mysteries
of the redemption. Without a doubt this is the divine reason
for Fatima, for Our Lady knows very well the theology of her
Rosary and of her Heart. Thus, by way of serving her maternal
intentions, we wish to reflect upon her the little that our
limitations will permit.

To this end we shall recall first the history of the Rosarian
and Cordimarian revelations of Fatima. Then we shall con-
sider the value or efficacy of both devotions and their mutual

# This study was published in Estudios Marianos, IV, Madrid, 1945, pp. 341-410,
under the title: “La Devocion al Immaculado Corazon de Maria y el Santisimo
Rosario.” It has been especially adapted by the author for publication in English.
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connection or dependence, with the consequences which derive
from all this,

I. Tur Rosary anp THE HEART oF MARY IN THE
APPARITIONS OF FATIMA

We shall begin our study by recalling the Rosarian-Cordi-
marian message of Fatima which was delivered during the
apparitions and was contained in the recommendations of the
heavenly visitor and in the conduct and testimony of the
children. The message itself, as understocod by its best inter-
preters, will be the final proof of our doctrine concerning the
compenetration of the two devotions. Being desirous of his-
torical authenticity we shall limit ourselves in this chapter to
its ordered presentation, reproducing to the letter the narration
which seems to us most exact.

I. THE VISIONS THEMSELVES

The wonderful Lady who appeared to the children seems to
be between fifteen and eighteen years old. Her tunic, white as
snow and ringed at the neck with a cord of gold, descends to
her feet which hardly touch the leaves of the oak tree. A
mantle, similarly white and bordered with gold, covers her head
and almost her whole person. From her hands which are
joined at her breast, as in prayer, there hangs a Rosary with
white pearl-like beads, terminating with a small crucifix of
burnished silver. Her face, of most pure and extremely delicate
features, is surrounded by an aureola of sun, but it appears as
though shadowed with sorrow.* Thus she appeared six times.”
In the first and third vision she promised the children: “In

11. G. DaFonseca, S.J., Our Lady of Light, p. 2. We quote preferably Father
Fonseca because his work is the best concerning Fatima with which we are
acquainted.

2 Notice how the children testify to this in the questionings. Cf. Fonseca, op. cit.,
PP 3, 4, 5, 6, 7. In the sixth and last vision she appeared in the same guise,
although later she assumed others signifying the three phases of the mysteries of
the Rosary: The joyful (vision of the Holy Family), sorrowful (vision of Our Lady
of Sorrows), and glorious (vision of Our Lady in majesty or Our Lady of Carmel)
cf. Fonseca, op. cit., pp. 10-11.
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October I shall tell you who I am.”?® In the sixth and last
apparition, which occured on the thirteenth of October, Lucia
asked the vision: “ Who are you, and what do you want of
me? ” The vision responded: *“ I am the Lady of the Rosary.” ¢

Lucia asked if she were going to leave her alone, and the
vision answered, “ No, daughter. Do you suffer much? . . . Do
not lose heart! I will never abandon you. My Immaculate
Heart will be your refuge and the road which will lead you to
God.” While saying these words the Lady opened her hands,
and for the second time that intense light reverberated over
the children in which they saw themselves as though submerged
in God. It seemed as though Francisco and Jacinta were in a
ray of light which went up toward Heaven, where they were
soon to be taken. Lucia, however, seemed to be in a ray that
extended over the earth. In front of the right hand of the vision
they saw a heart surrounded with thorns which pierced it in
every part. They understood that it was the Immaculate Heart
of Mary, and that she was asking for penance and reparation.’
Thus, for a moment during this apparition, in front of her
right hand which held the Rosary, the Blessed Virgin revealed a
symbolic heart illuminated by the light which was projected
from her hand.®

II. OUR LADY’S RECOMMENDATION

The Blessed Virgin recommended the holy Rosary in all
six apparitions. In the first apparition: After a few moments
the apparition recommends to the little children to recite the
Rosary with devotion every day as they had done a Iittle

3 Ibid., p. 3 and p. 5. _

¢ Lucia again asked, “ Who are you, and what do you want of me? ” The vision
finally responded that she was the Lady of the Rosary . . . Ibid., chap. VIII, The
Sixth Apparition, p. 4.

5 Ibid., chap. III, The 2nd Apparition, p. 4.

% In conformity with the indications of Lucia and with the approbation of the
Bishop of Leiria as of March 25, 1943, this figure of Our Lady of the Rosary
showing us her Heart is being reproduced in images and holy cards. Cf. Jose de
Castro, O.F. M. C., dpariciones de la Santisima Virgen en Fatima, Seville, 1943,
chap. XXV, pp. 262-263.
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while before, in order to obtain peace for the world.” In the
second: “ What do you want of me? ” Lucia had asked anew.
The apparition responded that they should return there the
thirteenth of the next month and she recommended again the
recitation of the holy Rosary.® In the third: The beautiful lady,
after having reminded them not to fail to come the 18th of the
following month, insisted for the third time upon the daily
recitation of the holy Rosary in honor of the Blessed Virgin
with the intention of cbtaining the anxiously desired end of
the war, for she alone could help them® In the fourth: She
exhorted them again to recite the holy Rosary and to be
present in the Cova da Iria the following months on the pre-
fixed day and hour.*® In the fifth: The Blessed Virgin told the
children to persevere in the recitation of the Rosary in order to
obtain the cessation of the war, and she promised to return in
October with St. Joseph and the Child Jesus.™ In the sixth:
Lucia repeats again the question, “ Who are you and what do
you want of me? ¥ And finally the vision responds that she is
QOur Lady of the Rosary and that she desires in that place a
chapel in her honor. She recommended for the sixth time they
continue to recite the Rosary every day, adding that the war
was almost over and that the soldiers would not be long in re-
turning to their homes.*

In the first, second, and third apparitions the Virgin of the
Rosary spoke to the little shepherds beseeching devotion,
reparation, and consecration to her Immaculate Heart. In the
first: “ Do you wish to offer yourselves to Our Lord, disposed
to sacrifice yourselves and to accept with pleasure all the
sufferings which He may will to send you, in reparation for so
many sins by which the Divine Majesty is offended, in order to
obtain the comnversion of sinners, and in reparation for the

? Fonseca, op. cit., chap. II, the 1st Apparition, p. 4.
8 Ibid., chap. 8, The 2nd Apparition, p. 2-3.

® Ibid., chap. IV, The 3rd Apparition, p. 5.

*° Ibid., chap. V, The 4th Apparition, p. 10-11.

1 Ibid., chap. VI, The 5th Apparition, p. 5.

% Ibid., chap. VIII, The 6th Apparition, p. 4.
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blasphemies and all the offenses against the Immaculate Heart
of Mary.” ** In the second: Lucia continued; “ I would like to
ask you to take the three of us to Heaven.” “ Yes, I shall come
to take Jacinta and Francisco very soon. But you must remain
longer here below. Jesus wishes to use you to make me known
and loved. He wishes to establish in the world the devotion to
my Immaculate Heart.” “ Then I must remain alone? ”, she
asked sadly while she was thinking, no doubt, of the persecu-
tions which were harassing her for almost three weeks. “ No,
daughter. Do you suffer much? . . . Do not lose heart! T will
never abandon you. My Immaculate Heart will be your refuge
and the road which will lead you to God.” **

In the third: “ Afterwards, in order to renew my cooled
fervor,” Lucia humbly confessed, “ She admonished us again:
¢ Sacrifice yourselves for sinners and say frequently, especially
when making some sacrifice: O Jesus! for your love, for the
conversion of sinners, and in reparation for the sins committed
against the Immaculate Heart of Mary.”® You have seen hell
where the souls of poor sinners go. In order to save them QOur
Lord wishes to establish in the world the devotion to my Im-
maculate Heart. If it is done what I shall tell you, many souls
shall be saved and peace shall come. The war will end soon.
But if they do not cease to offend Qur Lord, it will not be long.
In the next pontificate (that of Pius XI) there will begin
another much worse. When you see a night illuminated by an
unknown light know that that is the great sign which God is
giving you that the punishment of the world for its many trans-
gressions is near. It will be by means of a war, hunger, and
persecutions against the Church and against the Holy Father.
In order to prevent this I shall come to ask the consecration of
the world to my Immaculate Heart and the Communion of
reparation on the first Saturday of the month. If they are at-
tentive to my supplication Russia will be converted and there
will be peace. Otherwise, an impious propaganda will diffuse its

% Ibid., chap. II, The 1st Apparition, p. 3-4.
¢ Ibid., chap. III, The 2nd Apparition, p. 4.
15 Ibid., chap. IV, The 3rd Apparition, p. 6.
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errors throughout the world, raising up wars and persecutions
against the Church. Many good people will be martyred, and
the Holy Father will have much to suffer. Various nations will
be annihilated . . . at the end my Immaculate Heart will
triumph.’ ” ¢

IIil. THE SHEPHERD CHILDREN

The shepherd children, as a consequence of the apparitions,
practiced with fervor their recitation of the Holy Rosary. They
earnestly counseled its practice proclaiming that it is what
the Blessed Virgin most recommended to them. They not only
practiced the devotion to the holy Rosary, but sometimes they
spent entire hours reciting it.”” Finding themselves imprisoned
because of the apparitions they remembered that they had not
yet recited the Rosary. Jacinta, removing a medal which she-
was wearing about her neck, asked a prisoner to hang it on the
wall. Then, kneeling before that improvised altar they began to
recite. The prisoners also knelt down and recited with them.'®

In the first apparition Lucia asked the Blessed Virgin if Fran-
cisco also would go to Heaven. She answered that he would,
but that first it would be necessary to recite many Rosaries.
“ When they told him these words a little later, he became
radiant with joy because of the promise. Crossing his hands
on his breast he exclaimed, ¢ Oh my Lady, I will recite as many
Rosaries as you wish!’” From then on he did not let a day
pass without offering this homage to the Queen of Heaven.
Frequently he asked his sister or his cousin to recite it with
him. But perhaps more often he recited it alone.

Many times while the others were playing he used to retire
a little and walk in silence. “ Francisco! What are doing?,”
they used to ask him. In response he merely used to raise his
arm showing his Rosary. “ Come and play now. Afterwards the

% Ibid., chap. IV, The 3rd Apparition, p. 8.

17 Ibid., chap. XI, p. 14. Also, cf. chap. XI, p. 5 and Albino Menendez-Reigada,
0O.P., El Mensaje de Fatima, p. 38.

*8 Fonseca, op. cit., chap. V, p. 8.
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three of us will recite together.” * Afterwards? Now and later!
Don’t you remember that the Blessed Virgin said that I must
recite many Rosaries? ” Other times he used to hide himself,
and on bemng called he would answer from behind a wall or
some bushes where he would be found on his knees reciting.
“ Why didn’t you call us so that we could recite it with you? ”
“T like it better to recite alone in order to think and console
QOur Lord Who is so afflicted by so many sins.” *°

In the questionings the children unanimously confirmed the
recommendation of the Rosary which Our Lady made to them.
“What was she most insistent in recommending to Lucia? ™
they asked Jacinta. “ The recitation of the Rosary every day,”
she responded.?® They in turn recommended it also: “ Mother,
it is necessary to recite the Rosary every day. The Blessed
Virgin wishes it,” said Jacinta.?* Lucia recommended the family
recitation of the Rosary “ because the Blessed Virgin wished
it.” 22

Besides this fervent practice and recommendation of the
Rosary, they showed themselves to be captivated by devotion
to the Immaculate Heart. In this consideration the life of the
children is also an incomparable commentary of the apparitions.
From the time of the heavenly visits they began to be truly
ideal models in devotion to the Immaculate Heart. They loved
it ardently; they spoke of it with eloquence; they invoked it;
they multiplied their sacrifices in order to console it and to
make reparation for the blasphemies and offenses by which it is
offended.”

When they were in jail Francisco consoled his sister by in-
viting her to offer her sacrifices for sinners: “ Jacinta, crying,
with her hands joined, raised her eyes and added: ° And also
for the Holy Father and in reparation for the offenses commit-

1 Ibid., chap. XII, pp. 8-4. * According to the testimony of his mother, he used
to recite the Rosary eight or more times in 24 hours.” Castro, op. cil., p. 189.

2% Fonseca, op. cit., chap. VI, pp. 8, 7, 12.

* Ibid., chap. II, p. 6.

22 Ibid., chap. I1I, p. 5.

2 Ibid., Epilogue, p. 3.
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ted against the Immaculate Heart of Mary.’* And Lucia,
saddened by the sufferings which the apparitions were causing
her, was encouraged by Francisco saying: ¢ Don’t worry! Didn’t
Our Lady say that we shall have to suffer much in order to
make amends to OQur Lord and to her Immaculate Heart for
the many sins by which they are offended? They are so sad!

. If with these sufferings we can console them we ought to
be content.” ” **

Jacinta, already wasted on account of her infirmity, made
this extraordinary request of Lucia: “ It will be only a little
while now till I go to Paradise. You stay here below in order to
make it known that Our Lord wishes to establish in the world
the devotion to the Immaculate Heart of Mary. When you
ought to speak do not hide yourself! Tell everyone that God
grants us His graces through the mediation of the Immaculate
Heart of Mary. Tell them to ask her. Tell them that the
Heart of Jesus wishes that the Immaculate Heart of Mary be
venerated together with His Heart. Tell them to beg for peace
from the Immaculate Heart of Mary, for Our Lord has confided
it to Her. If only I were able to instill in the hearts of all the
fire that I feel here within, which makes me so delighted in the
Hearts of Jesus and Mary.” *¢

“The Blessed Virgin has come to see us,” she said, referring
again to her cousin, “ and she says that soon she will return to
take Francisco to Heaven. She asked me if T wished to con-
tinue converting sinners. I answered ° Yes,” and she added
that I shall go soon to a hospital and that T shall suffer much;
but that I may bear it all for the conversion of sinners, in repa-
ration for the offenses committed against the Immaculate
Heart of Mary, and for the love of Jesus.” * The little victim
of expiating love suffered beyond measure: “ Yes, I am suffer-
ing; but all for the conversion of sinners or to expiate for the
offenses which are made against the Immaculate Heart of
Mary.” 2 And Lucia testifies: “1I found her always equally

24 bid., chap. V, p. 7.
28 Ibid., chag. Xl?p. 11. 27 Ibid., chap. XII, p. 6.
28 Jbid., chap. X1, p. 19. 28 Ibid., chap. XIII, p. 1.
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joyful in suffering for the love of God and for the Immaculate
Heart of Mary, for sinuers, and for the Holy Father. This was
her ideal, and she spoke of it always.”?® In her most recent
testimony, Lucia notes, “ The war or peace of the world depends
upon the practice of this devotion (The Rosary) and on the
consecration to the Immaculate Heart of Mary.” *°

II. Varur or 1HE Rosary anp or THE DEVOTION
T0 THE HEART oF MARY

For what divine reasons are the Rosary and the devotion to
the Heart of Mary so commendable that she recommends them
with such insistence? What secret virtue makes them so effica-
cious for re-Christianizing souls? In order to answer these
questions satisfactorily we shall study from a theological aspect
the value of both devotions, first establishing a notion of them
and determining a just criterion for valuing them.

I. NOTION OF THESE DEVOTIONS

Devotion, properly speaking, is the first act of the virtue of
religion, consisting in the will to give oneself to God and to
things divine. Because devotion is the first religious act which
subordinates the will to God, it necessarily informs all the other
religious acts, both interior and exterior, ** for no act ordains us
to God without the previous subordination of our will to Him.
There is no religious act, therefore, that is not devout.*? From
this proceeds the common identification between “ devotion ™
and religiousness or piety, and between ° devotions” and
religious practices. Since devotion informs piety and religious
practices, they legitimately appropriate its name. A devotion,
therefore, is a manner of practicing devotion or piety. Or, in
other words, it is a religious or devout practice in its precise
meaning, by which man is directed to God, to the Blessed

29 Ibid., chap. XIII, p. 2. Also cf. chap. XI, p. 11; chap. XII, p. &; chap. XIII,
pp. 1, 6.

30 Castro, op. cit., p. 249.

31 Cf. Summa Theol.; II-I1, q. 82, a. 1, ad 1um.

*2 Ibid., 11-I1, q. 83, a. 15, c.
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Virgin, or to the saints, and by which he gives them due venera-
tion. The devotions of the Rosary and of the Heart of Mary
are, therefore, special ways by which souls direct themselves
to the Blessed Virgin and pay her the veneration which they
owe her.

The devotion of the Marian Rosary consists in the considera-
tion of the intimate lives of Jesus and Mary as portrayed in
the fifteen principal mysteries of their joy, sorrow, and glory.
This is accompanied by the recitation of one Our Father, ten
Haill Mary’s, and one Glory for each mystery in reverence for
the most sublime dignity of Mary as Mother of God and of
men.”* As may be seen from its definition, the Rosary is com-
posed of a principal element-——the mysteries of the intimate
lives of Jesus and Mary, and of a secondary element — the

%% The notion which we propose is based on those of the Roman and Dominican
Breviaries in the lessons of the second nocturn of the feast of the Rosary.
Similar also is that which St. Pius V gives in his Constitution Consueverunt Romani
Pontifices of September 17, 1569, and which Leo XXII proposes in his Encyclical
Supremi Apostolatus. This great pontiff not only merits to be considered as the
Pope of the Rosary, but also as its doctor and apostle. His principal Rosarian
Encyclicals ought to be remembered and studied. They are the following: Supremi
Apostolatus, September 1, 1883; Superiori Anno, August 30, 1884; Octobri Mense,
September 22, 1891; Magnae Dei Matris, September 8, 1892; Laetitiae Sanctae,
September 8, 1893; Jucunda Semper, September 8, 1894; Adjuiricem Populi
Chiristiant, September 5, 1895; Fidentem Piuwmque, September 20, 1896; Augustissi-
mae Virginis Mariae, September 12, 1897; Diuturni Temporis, September 5, 1898.

[Translator’s note: The English translations of these Encyclicals together with
other Apostolic Letters and Constitutions of Leo XTII on the Rosary indulgences,
have been collected by William Raymond Lawler, O.P., and they have been pub-
lished by the St. Anthony Guild Press, Paterson, New Jersey, 1944, under the title
The Rosary of Mary.]

With reason Father Arthur Cayuela, S.J. writes: “ The testimony of the Popes
concerning the excellence of the Rosary could not have been more unanimous.

. Concerning no other matter have the Popes ever published so many
Encyclicals; no other practice have they recommended with so much insistence.”
El Rosario En Familia, pp. 18-14.

Already there must be more than five hundred Rosarian documents from the
Apostolic See. Cf. Acta Sanctae Sedis necnon Magisirorum et Capitulorum Genera-
lium Saecri Ordinis Praedicatorum pro Societate SS. Rosarii, Confraternitatibus SS.
Rosarii, sodalitatisque Rosari-Viventis et Rosarii Perpetui. vol. I, Lyons, 1880, vol.
II, Lyons, 1891. Cf. also Paulino Alvarez, O.P., Las Glorias del Rosario, pp. 180
and following.
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above mentioned prayers. Taken together these two elements
materially integrate the Rosary.

Consequently, the Rosary comprises two fundamental acts:
one principal, causal or quasi-formal, which is the recalling and
loving contemplation of the intimate lives of Jesus and Mary;
and the other secondary, consequent, and material, which is the
recitation of the vocal prayers. The meditation and recitation
united integrate the practice of the Rosary.

Of the meditation on the mysteries, it can be said: a)
It is the principal act, because it is more perfect, more im-
portant, and more beneficial than the recitation. Therefore the
recitation is secondary. b) It is causal, because from the
thought and affection of the mysteries ought to proceed the
recitation of the prayers, which are their expression. Therefore
the recitation is consequent. c) It is quasi-formal, because
just as the soul is the form of the body, because it gives it being,
life, and perfection, so also the meditation ought to inform the
recitation, communicating to it its own thought and affection.®*

3¢ In the virtue of religion, which gives worship to God on account of His
excellence, and in the subordinate worship of dulia which gives veneration to the
saints and of hyperdulia which pays cult to the Blessed Virgin on account of that

which they participate of Him, one must distinguish: a) the acts by which the
" worship is given (material object); b) the worship which they give (formal quod
object); ¢) the reason why it is given, which is the reverence due to the excellence
of the person, or his excellence insofar as it is worthy of reverence (formal quo
object); d) to whom it is given (object cus or subject). Cf. Summa Thedl., TI-II,
q. 81, a. 2.

According to this: a) The material object of the Rosarian cult is the considera-
tion of the mysteries and the recitation of tle vocal prayers. b) The formal object
quod of the Rosary is the cult which, by the aforesaid acts informed with the .
purpose of honoring Mary on account of her excellence as Mother of God and of
men, is paid to her, and in her and through her to Jesus, and in them and through
them to the Most Holy Trinity. ¢) The formal object quo of the Rosary is the
reverence due to the excellence of the most holy Virgin in her intimate life with
Jesus as recalled in the mysteries. Or, in other words, it is reverence due to her
on account of her excellence as Mother of God and of men and as mediatrix and
coredemptrix of the human race. For thus the Rosary presents her in the mysteries
and in its sepplications. d) The object cui or direct subject of the Rosary is
the most holy Virgin, Mother of God and our Mother, and in her and through her
Jesus, and in them and through them the Most Holy Trinity. In the above glven
definition of the Rosary all these diversities of object are contained.
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The Rosary contains all the conditions which integrate the
perfection of worship. a) It is vemeration of the Blessed
Virgin in her most sublime position as Mother of God and of
men. b) It is love, union, and intimate communion through
the loving recollection of her most holy life. ¢) It is a petition
to the most holy Virgin, and to God through her mediation and
through the mediation of Jesus. d) It is imitation since it re-
calls good example and holy sentiments. Insofar as one loves,
unites himself with, and imitates the Rosary there is born in
him the spirit of reparation. €) It is a surrender of the mind,
will, and of one’s works to the service of Mary. The Rosary
leads to a total consecration of the soul to the Blessed Virgin
as a recompense for her love and as recognition of her sover-
eignty. This it accomplishes inasmuch as it presents Mary as
our Mother, who lovingly communicates to us that life which
was gained with so much sorrow, and as our Queen and our
Lady upon whom we depend for everything., With regard to
the effects of the Rosary and its theological fundaments, later
we shall see that the Most Holy Rosary is not only a devotion
theologically solid, but that it is also a Mariology and even a
supplicating Theology.

Devotion to the Immaculate Heart is the veneration of the
most holy Virgin in her physical Heart, mirror and symbol of
her love. In other words, it is the veneration of Our Lady on
account of the excellence of her love as reflected and symbolized
in her physical Heart*® The Cordimarian cult is founded on the

35 Tn the object of the Cordimarian devotion, we ought to distinguish: a) The
object cui or subject ultimately and properly such, which is the person of the
Blessed Virgin, and the proximate object cui, which is her Heart. In other words,
the object cus is Our Lady in or by means of her Heart; b) The material object,
which consists in the acts of Cordimarian veneration; ¢) The formal object quod,
which is the veneration offered by means of these acts to the Heart of Mary on
account of the reverence due to its excellence; d) The formal object guo, which
is reverence for the excellence of the Heart of Mary, or reverence for Mary on
account of the excellence of her Heart. All this may be summarized by saying that
Cordimarian devotion venerates the Heart of Mary on account of the reverence
due to the sublimity of her love, or the Blessed Virgin on account of the excellence
of her Heart.
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excellence of Mary’s love as participated and symbolized in her
physical Heart.

Thus, this fundament may be illustrated according to three
aspects: '

1) Physico-Psychological aspect. The heart by its very
structure and function is intimately related with and reflects
love and the other affections of the soul, and therefore it partici-
pates in their excellence. For this reason it is a natural symbol
of love universally recognized. The heart is one of the most
important of the bodily organs. It causes and regulates the
circulation of the blood, and it 1s intimately connected with the
nervous system. By its natural structure and function it is the
organ principally affected by love and by the whole affective
life of the soul. Although it is not the organ of the affections, it 1s
as though it were. For so acting do they affect it, that although
it does not cause them, it is, nevertheless, intimately joined
with them and reflects them. Consequently, by right the heart
is the symbol of love and of all affections. With reason, then,
the physical Heart of the Virgin Mary is venerated. For it
participates, reflects, and symbolizes her love.

2) Moral aspect. Love, whose excellence in the Blessed
Virgin is the motive for the Cordimarian devotion, not only 1s
the first of the affections of the soul, both in the sensible and
in the rational order, but it is also the principle and root of all
the affections, and even of all actions.*® The appetitive faculty,
especially the will, is the universal psychological motor. There-
fore it actuates all the other faculties, informing with its acts
all other acts.®* In the moral order the goodness and malice of
human acts are measured subjectively according to the desire or

38 Cf. Summa Theol., I-1I, q. 28, a. 6.: Finis autem est bonum desideratum, et
amatum unicuique. Unde manifestum est quod omme agens, quodcumgue sit, agit
quamcumque actionem ex aliquo amore.

Ex amore, causatur et desiderium, et tristitia, et delectatio, et per consequens
omnes aliae passiones; unde omnis actio quae procedit ex quacumgque passione,
procedit etiam ex amore sicut ex prima causa; unde non superfluunt aliae passiones,
quae sunt causae proximae.

32 Ibid., I, q. 82, a. 4; I-I, q. 8, a. 1; F-XL, ¢. 17, 2. 1.
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consent which is present in them. Love, therefore, comprehends
our psychological and moral life.

8) Supernatural aspect. Charity, the divine form of our will,
is in our supernatural psychology. Charity is the virtue of
virtues.®®* The divine love of charity is the principle, motor,
form, perfection, and merit of all our supernatural acts.®* The
whole divine life of the soul is reduced to love, since love in-
forms the actuation of all the supernatural energies. Thence it
follows that the heart comprehends the whole life of the soul
and all 1ts perfection. ““ Charity,” says St. Thomas, “ is the life
of the soul just as the soul is the life of the body.” *

The Heart of Mary signifies jointly her physical Heart and
her love which is called her “ Spiritual Heart.” It signifies her
physical Heart inasmuch as it is a reflector and symbol of her
love. The content of the Heart of Mary is principally her
love in itself in all its fulness and perfection, and consequently,
her whole life in all its manifestations and mysteries, inasmuch
as it is actuated and informed by love.** Thus hounor is given
to the Heart or love of the Blessed Virgin in itself and as the
fount of her life and of her mysteries.

Cordimarian devotion has as connatural acts: a) Veneration,
essential to all worship; b) Love, due in a singular way to the

38 Ibid., TI-I1, q. 23, aa. 7-8; I.I1, q. 65, a. 2.

% Ibid., II-10, g. 28, a. 8.

4 Ibid., q. 23, a. 2, ad 2. Formaliter charitas est vita animae, sicut et anima
vita corporis.

‘1 Tt was discussed repeatedly in our Assembly at Fatima whether the devotion
to the Heart of Mary comprehends also her intellectual life. We said then, and we
repeat now, that the devotion to the Heart of Mary is referred immediately to the
affective life of the Blessed Virgin, that is, to her love. Since love informs the
intellectual life of the Blessed Virgin, the Cordimarian devotion is referred to it
also, but consequently. In every just soul, and even more so in the Blessed
Virgin charity is the life of its life.

In order to understand the necessity, extension, and meaning of this information
of charity in the entire life of the soul the doctrine of St. Thomas should be
recalled: a) Concerning the will as universal mover of the potencies. (I, q. 82, a. 4;
I-I1, q. 9, a. 1; etc.) b) Concerning charity as form of all the virtues. (II-IL q. 23,
a. 7-8; I-I1, q. 65, a. 2; ete.) ¢) Concerning the information of faith by charity.
(IL-TI, q. 4, per totum; I-IL, q. 65, aa. 4-5; etc.) d) Concerning the information of
the gifts by charity. (I-IL, q. 68, a. 5 & 8; II-1, q. 45, a. 2; etc.).
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maternal and most amiable Heart of the Blessed Virgin; ¢) Con-
secration or total self-surrender, in acknowledgment of our
dependence and as a necessary reciprocity to the Heart of our
Mother and Queen; d) Reparation, a spontanecus and neces-
sary effect of love which, upon willing the good of the most
holy Heart of Qur Lady, wishes to see it fittingly corresponded
to, and it attempts to avoid and to make amends for its
offenses. Reparation flows spontaneously from love; *? ) Imi-
tation, through the conformative virtue of love; f) Invocation,
since the Heart of Mary is maternal, it is most loving and
most powerful.®* From the object and connatural acts of the
Cordimarian devotion may be gathered its effects, which are
similar to those of the Rosary as we shall see later.

II. CRITERIA OF EVALUATION

The mere description of the two devotions suffices for making
a mature judgment concerning the respective solidity of each
and their pure theological physiognomy. But, by contrasting
them more deliberately with an identical criterion of appraise-
ment of devotions, what they merit will be made more evident.

Just as it 1s impossible to have a science concerning individual
preferences and conveniences, so also it is impossible to fix a
subjective criterion to evaluate devotions. But devotion has its
theological reason of being and, therefore, devotions ought to
have this reason of belng also. For, as we have said, they are
determined forms of practicing devotion or piety. From the

2 Pather Lebrun in his work La devotion au Coeur de Marie (Paris, 1917), con-
ceives reparation as secondary and less pertinent to the Cordimarian devotion. He
himself confesses that he differs in this from Father Gallifet and the current practical
opinion. Day by day, reparation is coming to be considered more connatural to
the Cordimarian cult. In conformity with the reasoning and psychological observa-
tion of the Angelic Doctor, we judge it to be a spontaneous effect of love. Mani-
festum est quod quanto aliqua virtus intensius tendit in aliquid, fortius repellit

omne contrarium . . . Amor autem amicitiae quaerit bonum amici: unde quando est
intensus, facit hominem moveri contra omne illud quod repugnat bono amici. (L-IL,
q.28, a. 4, c.).

42 The well-known prayer Ave Cor Sanctissimum of St. John Eudes expresses
the principal acts of the Cordimarian cult.
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reason of being of religion, worship, or devotion, the objective
theological criterion for appraising devotions ought to be
deduced.

What, then, is the reason of being of religion? There may be
pointed out two correlative fundaments of the religious obliga-
tion or divine worship which religion fulfills. One is from the
point of view of God, and it is His infinite excellence or perfec-
tion and His position as the First Creating Principle, Ultimate
End, and Beatifier of man.* The other is from the point of view
of man, and it is his need and dependence in respect to
God.** The acknowledgment of God’s excellence and of our
dependence in respect to Him is the essential constituent of
religion. To practice it is to manifest to God this acknowledg-
ment and this dependence.*®* To this are ordained the diverse
interior and exterior acts of religion: devotion, which is the
first act as we mentioned above, prayer, adoration, sacrifice,
ete” ‘

The essential purpose of religion, then, is divine reverence
which man is obliged to give. But on the part of man, the
religious obligation lies in his need and dependence in respect to
God. Therefore, in the very motivation of the religious obliga-
-tion is included also the intent of making us perfect. Religion
accomplishes this by subordinating and uniting us to God from
Whose goodness must come our goodness and in Whose union
our perfection consists.** These two ends mutually include

¢ Cf. I1-I1, q. 81, aa. 1 and 4.

*8 [bid., q. 85, a. 1: Naturalis ratic dictat homini quod alicui superiori subdatur,
propter defectus quos in se ipso sentit, in quibus ab aliquo superiori eget adjuvari et
quidquid illud sit, hoc est quod apud omnes dicitur Deus.

“®Ibid., q. 81, a. 3 ad 2.

7 By devotion our will is subordinated and offered to God. (Cf. II-II, q. 82, a. 1.)
By prayer our mind is elevated, subordinated, and offered to God. (II-IL g. 83, a.1
and a. 8, ad 1 and ad 8.) By adoration the reverence and subordination of the
spirit is united to that of the body. (I1I-II, q. 84, a. 2) By sacrifice man signifies
in the offering of something sensible the entire oblation of his soul to God as to
his First Principle and Creator and his Ultimate and Beatific End. (II-IL, g. 85, a.
2.)

48 Cf. I1-11, q. 81, a. 7, c: Deo reverentiam et honorem exhibemus, non propter
seipsum, quia ex se ipso est gloria plenus, cui nihil a creatura adjici potest, sed

2
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each other, for man is not able to worship God without bene-
fiting himself, nor is he able to seek his good in God without
worshipping Him *°

Thus religion or devotion has a two fold end and effect which
is the glory of God and the good of man. St. Thomas divides
the second purpose of worship into two, and consequently, he
assigns three ends: “ Divine worship,” he says, “is ordained
primarily to pay reverence to God. . . . Secondly, it is or-
dained to this that man be instructed by God Whom he wor-
ships. . . . Thirdly, divine worship is ordained to a certain
direction of human acts according to the laws of God Who is
worshipped.” ° All this may be summarized by saying that
religion or devotion has for its end the glory of God and the
divine perfection of man.

Moreover, devotions have this same reason of being and
this same purpose. Therefore this is the objective criterion for
evaluating them according to a theological standard. Theo-
logically speaking, a form of devotion is more or less perfect
according to its aptitude for glorifying God and sanctifying
souls, that is, according as it brings together more or less
perfectly the conditions necessary for this effect. Later, we
shall treat of these conditions more precisely.

Although this criterion is deduced from the exactions of the
virtue of religion which gives due worship to God, which wor-
ship is specifically distinct from that due to the Blessed Virgin
and to the saints, however, it is equally true in the worship of
hyperdulia and dulia. Their reason of being is analogous and
subordinated to that of the divine worship, and their acts
and ends ought to be informed by the acts and ends of
religion. This does not mean that the worship of dulia and
hyperdulia ought to be merely relative, for veneration is due

proter nos, quia videlicet per hoc quod Deum reveremur, et honoramus, meus
nostra ei subjicitur; et in hoc eius perfectio consistit.

*° Ibid., II-I1, q. 88, a. 8, c.

5 Ibid., II-I1, q. 92, a. 2, ¢: Ordinatur primo divinus cultus ad reverentiam Deo
exhibendam. . . . Secundo ordinatur ad hoc quod homo instruatur a Deo, quem
colit. . . . Tertio ordinatur divinus cultus ad quamdam directionem humanorum
actuum secundum instituta Dei, qui colitur.
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to excellence. Creatures divinely excellent are able to be
honored for the excellence which they possess, and so much
the more may they be honored inasmuch as they possess
greater excellence. The greater their excellence, the nearer
they approach to the divine excellence, For this reason the
Blessed Virgin, who most nearly approaches the divine excel-
lence, merits a proper and superior worship of hyperdulia.>
But the excellence of creatures is a participation of the divine.
Therefore, to its acknowledgment and veneration is united
connaturally the acknowledgment and worship of the excel-
lence of God, Who is infinitely higher and more venerable. The
worship of dulia is subordinated, then, to the divine worship by
its own reason of being. Consequently, as St. Thomas teaches,
this virtue itself and its acts and ends are subordinated to the
virtue, acts, and ends of religion.*

We say this is so by its very reason of being. If we consider
the essence of religion, we see that not only this virtue of
honoring divinely excelling creatures but also all the virtues can
and ought to be informed by religion which elevates them from
their particular and inferior ends to the highest end which
religion serves. All human acts ought to be religious acts, sub-
ordinating themselves to the virtue of religion whose proper
duty is to ordain the life of man to God. Subordinated thus to
religion human life is supremely exalted. Man’s actions, al-
ready noble and good by reason of the respective virtues from
which they proceed, become much more so due to the elevation
to the divine which religion confers upon them.* From this
general reason together with the particular reason proposed

5 Ibid., 11-I1, q. 103, a. 4, ad 2; 1L, q. 25, a. 5.

52 Dulia in its general meaning includes all the virtues which give due veneration
to superior rational creatures. Taken in this sense it includes piety and observance.
(Cf. II-I1, q. 108, a. 4, c.), while in ils proper sense (Cf. ibid., a. 3) it is part of
observance. In its ordinary use, by dulia is understood the virtue which gives due
veneration to supernaturally excelling creatures. Notice how St. Thomas declares
the subordination of the virtues which honor creatures to the virtue of religion:
II-11, g. 101, a. 1; q. 102, a. 1.

53 Cf. ibid., II-I1, q. 81, a. 1 ad 1; IL-II, q. 81, a. 4, ad 2; II-IL, q. 81, a. 8;
II-I1, q. 88, a. 6, c.
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before it is evident that the veneration of the saints will be so
much the better inasmuch as it more directly and more effica-
ciously leads to God.

The liturgical or official veneration of the Blessed Virgin
and of the saints is an irrefragable confirmation of this doctrine,
The virtue of religion fully informs this veneration with its
ends of divine glory and the sanctification of souls without, how-
ever, diminution of the honor which is given to the saints. The
purpose of religion or latria is clearly expressed in the prescribed
mvitation with which the hiturgical Office is always begun:
Venite exultemus Domino. . . ."* Throughout the entire
Divine Office God is glorified in His saints whose examples are
evoked for the edification and example of the faithful. In the
proper prayer of the Office God is thanked for exalting His
saints, and He is besought that He may be attentive to the
supplications they make for us in consideration of OQur Lord
Jesus Christ: Per Dominum nostrum Jesum Christum.™

This compenetration of the worship of dulia (and hyperdulia)
with the divine worship is the reason why it is practically con-
sidered as religious worship and as a connatural manifestation
of religious piety. From this proceeds the common use of the
same terms in both kinds of worship. The word “ devotion,”
the principal act of religion, clearly indicates this. For the
same term is used for pious sentiments in respect to the Most
Holy Trinity as for those in respect to the Blessed Virgin and
the saints. However, strictly understood, it has a diverse ex-
tension in each case. In the present case it has joined with the
extension of worship due to the saints that of the supreme
reverence which is due to the Saint of Saints.

5¢ Notice how in the diverse Invitatories latreutic worship proceeds from the
veneration of the saints: Common of a martyr: Regem sempiterum venite adoremus
plus Qui Mertyrem suum . . . Common of a confessor: Confessorum Regem
adoremus plus Qu: celestis regni. . . . . Common of a virgin: Agnum sponsum
Virginum plus Venite adoremus Domsnum. . . . Common of the Blessed Virgin:
Solemnitatem Virginis Marie celebremus plus Christum . . . eius Filium adoremus
Dominum. Cf. Santiago Alameda, O0.S.B., El Oficio Divino (Salamanca, 1932),
I

55 This is easily verified by consulting the collects in the missal or breviary.
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The cult of the Blessed Virgin is ordained not only to the
veneration of her but also to the veneration of the divinity and
to the sanctification of souls., To these ends Marian devotions
ought to adapt themselves, and they will be so much the
more excellent, theologically speaking, insofar as they are more
apt and efficacious for obtaining these ends. This seems to us
to be the true objective criterion for the right estimation of
Marian devotions.

Consequently, in order to evaluate a certain Marian devo-
tion one must examine: (1) its latreutic extension or its apti-
tude for glorifying God; (2) its hyperdulic extension or its
capability for glorifying Mary; (3) its saving or sanctifying
efficacy. And since sanctity is attained in the union with God
by means of the intimate union of the soul with Jesus and
Mary, and since it is accomplished by divine grace with the
exercise of the theological and moral virtues and particularly
by means of prayer, the sanctifying efficacy of a Marian devo-
tion may be proved by its aptitude: (1) for conforming souls
with Jesus and Mary; (2) for obtaining grace; (8) for in-
creasing faith; (4) for strengthening hope; (5) for inciting
charity; (6) for the moral instruction of souls in the virtues or
evangelical life; (7) for leading us to pray perfectly. With these
criteria let us contrast the theological value of the Rosary devo-
tion and the devotion to the Immaculate Heart of Mary.*

III. DIVINE GLORIFICATION

The intent of glorifying God is so obvious in the Rosary even
as to make it appear to be a devotion primarily latreutic,
and often it is comsidered as such.’” However, perhaps it is

56 We do not claim that these devotions have been formed according to and as
effects of theclogical canons, for they are daughters of the spirit of piety rather
than of the reasoning of theologians. But this spirit of piety is most wise, as it is
an instinet and derivation of the Holy Spirit Who is the Spirit of Truth. Afterwards,
the theologian examines with astonishment the wenderful wisdom of these divinely
ingenious institutions.

57 In the Secret of the privileged votive Mass of the Rosary is said: Annue,
quaesumus misericors Deus, precibus nostris: ut quicumque intra Rosarii Dei
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preferable to conceive of it as a devotion specifically Marian in
which Mary and the veneration of Mary appear wisely sub-
ordinated to God and to the divine worship. The Rosary is
hyperdulia informed with latria. The Rosary glorifies: (1)
The Most Holy Trinity; (2) Especially Jesus Christ. And the
Rosary accomplishes this glorification: (1) In the mysteries
and truths which it contains; (2) in its oral prayers.

It gives glory to the Most Holy Trinity in its mysteries. The
Rosary begins by calling to mind the sacred mystery of the
Holy Trinity upon reminding us that the Word of the Father
became incarnate in the most pure womb of the Blessed Virgin
through the operation and grace of the Holy Ghost. And
throughout the mysteries of His hidden life and His Passion
and death there appears the Son of God reconciling us with the
Father and meriting for us the communication of the Holy
Ghost, Whose mission is recalled expressly in one of the
mysteries. In its glorious mysteries the Rosary commemorates
the triumph of the work of Redemption in the glory of Jesus and
Mary enwrapped in the Blessed Life of the Trinity, the posses-
sion of which they merited for us also. Likewise, the Rosary
glorifies the august Trinity in Mary, who in it appears inti-
mately related with the divine persons: The first born daughter
of the Father, the mother and associate of the Son, and the
spouse and tabernacle of the Holy Ghost. The Sacred Trinity
admirably manifests Itself in Mary, full of grace, the greatest
work of the divine love, perfected triumph of the Redemption,
prototype and mother of the sons of God.

The Most Holy Trinity is glorified in the Rosarian prayers.

genitricis Mariae, eius soli filic dicati, ambitum virtutis continemur, plena tibi atque
perfecta corporis et animae devotione placeamus, St. Pius V in his Constitution
Consueverunt Romani Pontifices of September 17, 1569 writes: Respiciens (Btus.
Dominicus) modum facilem et omnibus pervium et admodum pium, orandi et
precandi Deum; Rosarium, seu Psalterium eiusdem Beatae Mariae Virginis nuncu-
patum excogitavit. In the fifth lesson of the old Office of the Rosary (1590) was
read: Hoc autem Rosarium sive Psalterium est modus quo facile admodum et pie
Deum exoramus; quo . . . Beatissima Virgo colitur et veneratur, (dcta 8. 8. 8Smq.
Rosarii, vol. 11, 4, p. 1225). In the Office in the fifth lesson of Matins is read:
Est autem Rosarium, sive Psalterium, sacra quaedam formula precandi Deum in
honorem Beatae Mariae: . . .
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The Rosary directs its petition primarily to God according to
the perfect formula taught to us by Christ. And in the prayers
to the Blessed Virgin she is saluted as full of the grace of God
Who is with her; she is proclaimed blessed because of the
blessed Fruit which is her Son; and as Mother of God she is
besought to cbtain of Him the gifts of His goodness—our well-
being. Moreover, the Rosary crowns its glorification of the
Most Holy Trinity by terminating each decade with the
doxology: “ Glory be to the Father, and to the Son, and to the
Holy Ghost, as it was in the beginning, is now, and ever shall be,
world without end. Amen.”

Jesus Christ is glorified in the mysteries of the Rosary. The
Rosary 1s an abridged Gospel which relives the mysteries of
Jesus, true God and true man, Saviour of the human race. By
means of the Rosary the most holy life of the Saviour is made
the constant object of the loving contemplation of souls. In the
Rosary Jesus is the blessed Fruit of Mary, who in giving Him
to us became at the same time His mother and ours and
blessed among all women. The Rosary, therefore, is a perennial
homage to our Redeemer. Jesus Christ is given glory in the
prayers of the Rosary. The Rosarian prayers make this homage
to Jesus Christ exterior, not only by adoring Him in the
Blessed Trinity and by seeking and asking as He taught us to
seek and to ask, but also by proclaiming His Divinity, blessing
and invoking His Name in each Hail Mary.

Latreutic extension is not so apparent in the devotion to the
Heart of Mary as it is in the Rosary, but he who does not see
Mary clothed with the Sun of the Divinity does not really see
her. The Lord is with her. It is not possible to enter into the
Heart of Mary without entering into God. The Heart of Mary
is a true Holy of Holies of the Most Blessed Trinity with Whom
she lives in vital and ineffable communion. Every soul through
grace is a little god. Mary is as divine as anyone can possibly be
without being God. The Virgin Mary relives in her spirit in a
most lofty and incomparable manner the adorable life of the
Trinity. Her Heart is a living mirror of the hidden mystery
of the Deity. Thus, in Mary the soul finds God. Upon pene-
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trating into her most holy Heart the soul adores the thrice holy
God.”® But moreover, if the excellence of creatures of itself
leads to the veneration of the Creator, the divine excellence of
the most pure Heart of Mary, supreme realization of the divine
Wisdom, Love, and Power, proclaims better than all other
creatures together the infinite perfection of God. She is the
true heaven which reveals the glory of the Creator. The soul
finds in the Heart of Mary, together with that of Christ, the
supreme benedicite of divine praise.”® And to that benedicite
of the soul is joined the Magnificat, which the Heart of Mary
raises unceasingly to the merciful God Who has made her great
and blessed: “ My soul doth magnify the Lord. And my spirit
hath rejoiced in God my Saviour. Because he hath regarded
the humility of his handmaid, for behold from henceforth all
generations shall call me blessed. Because he that is mighty
hath done great things to me: and holy is his name.”

58 The doxology of the Cordimarian hymns of St. John Eudes has this profound
thought: O sacrosancta Trinitas, Aeferna vita cordium, Cordis Mariae sanctitas,
In corde regnes omnium, Cf. Carlos Sauve, S. 8., La ntimidad de Maria (translated
into Spanish by Ruiz Amado, S. J., Barcelona, 1924) .

58 Cf. Ibid., p. 55: “ We might consider the relations of Mary with the infinite
perfections of the Most Holy Trinity; we might dwell on the relations of intimacy,
familiarity, and union with which each Divine Person privileges her. How near
must she not be to the Divine Majesty to Whom her royal dignity must be as a
perpetual adoration! How near must she not be to the infinjte simplicity, to which
her candor is probably paying continuous homage; to the infinite sanctity, which her
immaculate purity must be glorifying unceasingly; to the omnipotence, which might
represent to us her authority over the Child God and over the world! How close
must she not be to charity, to tenderness, to the infinite mercy, which her good-
ness and love will sweetly reveal to us! . . .”

“ Mary,” says Father Faber, “is worth more than the whole creation. For she is
the most worthy of creatures, the most beautiful, the most powerful, and the one
most loved by God. And thus it is that before the eyes of the Eternal One she is the
canticle which is fitting for Him in Sion. Mary is all praise and thanksgiving.
Mary is the repose of the merciful complacence of the Creator. And thus the praise
of Mary is an almost infinite veneration which we may offer to the King of the
ages in humble adoration. In ancient times the servanis of God composed their
benedicite, choosing for a theme of similar song the mountains and the seas,
the birds and the fish, the cold and the heat, the fountains and the meadows, men
and animals. All of these creatures were invited to bless, to praise, and to exalt
the glory of the Creator. But the benedicite of Christians is Mary.” All For
Jesus, chap. 8.
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Jesus is Mary’s reason of being. Mary’s reason for being
is to give us Jesus. Thus Marian devotion ought to lead us to
Jesus through Mary. We have seen how the Most Holy Rosary
does this. How is this accomplished in the Cordimarian devo-
tion? St. John Eudes made the object of this devotion not only
the physical and spiritual Heart of Mary, but also her * divine
Heart,” that is, Jesus living in her, Who in being the Life of her
life 1s the Heart of her Heart. In this way, Cordimarian venera-~
tion has reverted into homage to Jesus, according to the saint’s
formula appearing in the Invitatory of Matins of the liturgical
Office of the Heart of Mary: Jesum in Corde Mariae regnantem:
venite adoremus.

Although he may not express it so explicitly, the devout soul
always finds the gem in its setting: The Divine Son in the
Heart of the Virgin Mother. The Heart of the Blessed Virgin
has and gives Jesus always. Moreover, there is the union,
compenetration, and conformity between the Son and the
Mother, between the Heart of Christ and the Heart of Mary,
one intimate and indissoluble. Cordimarian veneration not
only respects that intimate identification of the Heart of Mary
with that of Christ, but it venerates it principally in respect to
her, since it is her divine formation in Christ which makes her
supremely venerable. And in this way, through the Immacu-
late Heart of Mary, souls penetrate into the Sacred Heart
of Jesus, and the veneration of Mary’s love grows into adora-
tion of the infinite love of Jesus.

IV. GLORIFICATION OF MARY

The Most Holy Rosary is a most perfect practice for glorify-
ing Mary in the mysteries and excellences which it recalls and
in the praise which it directs to her.

The Most Holy Rosary glorifies Mary in its mysteries. By
means of them it gives a perfect explanation of her excellence
by presenting her as dependent upon and intimately united
with Jesus, that is, in her condition as Mother of God and of
men in her consequential office of Coredemptrix, Mediatrix,
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Dispensatrix of grace, and Queen of all created beings.®® That
this is the greatest of Mary’s sublimities is well known; that the
Rosary contains it is evident. In the Rosary Mary is the Mother
of Jesus, Whose motherhood she accepted, Whom she con-
ceived of the Holy Ghost, Whom she brought forth while re-
maining a virgin, Whom she presented in the temple, Whom
she nourished, and with Whom she lived and to Whom she gave
her motherly care, not only during His hidden life, but during
His entire life. At the same time, she is the Mother of men
for whose divine regeneration she accepted and accomplished
the office as Mother of the Saviour, and she offered the life of
her Divine Son as the price of our Redemption. For that
reason she is the Mediatrix through whom God comes to us
and through whom we supplicate God, and she is the Core-
demptrix, especially in the sorrowful mysteries.®* Moreover, she
is our Mother, full of grace, through whom we beseech it and
through whom it comes to us from God; and she is the Queen
who co-reigns with her Divine Son. Thus, the Rosary is a
popular and unsurpassable Mariology, a most wise means of
glorifying Mary.

At the same time the Rosary is a perennial commemoration
and a perpetual homage to the most memorable and glorious
accomplishments of Mary. The inspired prayers of the Rosary
which refer to Mary marvellously rhyme with the ideas con-

® By means of the Holy Rosary we raise Mary to the place which she occupies in
the divine plan. In the Rosary we are conducted to God by Mary, we do all for
Mary and we hope for everything from Mary. This is, in effect, her role in the
Incarnation. Without any doubt, she is a cause of our salvation. (Father Hugon,
El Rosario y la Santidad, I, cap. I, page 79.)

1 According to Pope Leo XIIX, perhaps no other manner of prayer expresses
better the Marian mediation and coredemption than the Rosary. “ Quod Mariae
praesidum orando quaesumus, hoc sane, tamquam in fundamento, in munere
nititur conciliandae nobis divinae gratiae, quae ipsa centinenter fungitur apud
Deum, dignitate et meritis acceptissima, longeque Caelestibus sanctis omnibus
potentia antecellens. Hoe vero munus in nullo fortasse orandi modo tam patet
expressum quam in Rosario; in quo partes quae fuerunt Virginis ad salutem hominum
procurandam sic recurrunt, quasi praesenti effectu explicatae: id quod habet
eximium pietatis emolumentum, sine sacris mysteriis, ad contemplandum succeden-
tibus, sine precibus ore pio interandis.” (Jucunda Semper.)
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tained in the mysteries, and they echo and reécho her loftiness,
proclaiming her full of grace, united with God, blessed among
women., Moreover, they beseech her as Mother of God and our
Mother to bestow upon us grace for our present needs and
the grace of final perseverance. The Rosary consists in mysteries
and prayers divinely harmonized: That magnificent hymn of
Mary, Mother of God and our Mother, which, repeated per-
petually and universally by all Christian souls, is the perfect
fulfillment of the prophecy of the Magnificat: * For behold
from henceforth all generations shall call me blessed.” ®

The Cordimarian devotion also is a most fitting way of glori-
fying Mary. In the perfection of her Heart is contained the
whole excellence of her life. To honor her Heart is to glorify
her in all her grandeur. The Cordimarian devotion glorifies
the sanctity of Mary at its very source, which is her most per-
fect love. This love is the virtue of virtues; the cause, per-
fection, and merit of all her actions; the explanation of all her
mysteries and titles; the substantial excellence of her most holy
life. To glorify her Heart is to glorify Mary completely. The
Cordimarian devotion by its universal extension is the devotion
of devotions. * The excellence of the soul of Mary, the mani-
festations of her love, her diverse titles, and the intervention of
her motherly solicitude in behalf of men . . . are all venerated
together under the most expressive symbol in the devotion to
her Immaculate Heart.” ®® The acts connatural to this devo-
tion which we mentioned above—Ilove, consecration, reparation,
invocation, and imitation—prove its eflicacy in glorifying Mary
in her most blessed Heart.

%2 The Rosary is also called the “ Psalter of Mary,” and the Church in the
liturgical Office for the feast of the Most Holy Rosary invites us to take this
mystical Psalter and sing the glory of the Blessed Virgin, our helper: * Sumite
Psalterium jucundum in insigni die solemnitatis vestrae, et exultate Virgini adjutrici
nostrae. Cantate ei canticum novum: annunciate inter gentes gloriam eius.”
(Response at Vespers of the Feast of the Most Holy Rosary.) * Igitur cum sacra
haec precandi formula tantopere Virgini grate esse dignoscatur, . ..” (Leo XIII,
Supremi Apostolatus)

83 Warcisco Garcia Garces, Catecismo de la devocion al Corazon de Maria,
number 97.
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V. SANCTIFYING EFFICACY OF THE DEVOTIONS
1. Conformation of Souls to Jesus and Mary.

The divine plan of reconciliation, sanctification, and glori-
fication of souls reduces itself to Christianizing them or con-
forming them to Christ, Conformes fieri imagins Filiz suz. The
Christian life is begun with the incorporation in Christ by
baptism; it grows with the growth of this incorporation; and
it is perfect when it reproduces faithfully the life of Christ, that
is, when it reaches a complete conformity and identification
with Him. The perfect Christian life is, therefore, that which
relives perfectly the life of Christ. Christianus alter Christus.
This incorporation is accomplished in Mary and through Mary,
Mother of Christians, the divine mould of the sons of God.

The Rosary is a most efficacious means of conforming the
soul to Mary and to Christ. It presents them as models in the
entire course of their lives, which have to be relived by the
soul. “The whole intimate, loving, and familiar intercourse
with God by means of prayer and contemplation is ordained to
this, to go on copying and imitating as well as possible, and to
let the Divine Spirit impress in us supernaturally, the adorable
perfections of the Celestial Father, conforming us to His Only-
begotten Som, splendor of His glory and our exemplar and
model.

“Tn order to know, then, the grades which this divine life
offers and the phenomena which it presents from the time we
receive it in baptism until it fully unfolds itself in glory one
must keep well in mind all the mysteries—the joyful, sorrow-
ful, and glorious—of the life of Our Lord. For this reason it is
so helpful to meditate upon them at the side of Mary, Mother
of Divine Grace, in the holy Rosary. All of them, from the
Incarnation itself de Spiritu Sancto ex Maria Virgine and the
Nativity to the Passion, Death, Resurrection, and Ascension,
and even to the sending of the Divine Spirit, which is where
the wonders of the Christian life are consummated—have to
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reproduce themselves in their own way in many other Christs,
in all the perfect Christians.”

Further, the Rosary subjects souls to the forming influence of
Jesus and Mary. “The Rosary becomes for him who recites
it well a pouring forth of the knowledge and love of God over
his soul and a sort of living and continual incarnation of the
spirit of Jesus and Mary in our hearts.” ® The supernatural
efficacy of the Rosary stems from this that it is at the same time
a prayer directed to Mary and an assiduous meditation on the
Blessed Virgin and the humanity of Christ, the bond of recon-
ciliation between God and man. The recitation of the Rosary
makes us intimately familiar with Jesus and Mary; it envelops
us in the rays of their sanctity and purity; it brings the soul
and its powers close to Heaven, and it leaves impressed in our
thoughts and affections the seal of God.” ®* By the Rosary also
the soul appropriates the mysteries of Jesus and Mary making
them his own through faith and love, and in a moral sense he
relives them sharing with them their affections and sentiments.
Later we will speak of the Rosary’s efficacy for obtaining grace
and the virtues which reproduce the life of Jesus and Mary in
the soul.

To show the sanctifying efficacy of devotion to the Heart of
Mary, it is sufficient to say that it is the fruit and the con-
natural effect of this devotion to conform our heart to that
of Mary, the divine mould of Christian hearts, in order to con-
form them to the Heart of Christ. In the perfect conformity
with the maternal Heart of Mary and that of her Son consists
the perfect compenetration of our life with theirs.”” And to this

%4 Arintero, Grades de Oracion, art. 1, pages 13-15.

%% Norberto del Prado, O.P., Enseiianzas del Rosario, I, Introduction, page 85.

88 Ibid., 111, page 64. * Jesus and Mary,” says Father Joret, G. P., * are not just
beautiful dead models of Whom there remains only an edifying remembrance.
They live more and better than ever. . . . They contribute as instruments to the
divine action which alone is capable of penetrating to the most secret depths of the
soul, and with it they enlighten the spirit, animate the heart, and transform our
lives.” (Leo XIII, Le Rosaire de Marie, 11, chap. 8, art. 2 & 3, p. 339.)

%7 The prayer of the liturgical Office of the Heart of Mary by St. John Eudes
expresses it thus: “ Deus, qui Unigenitum tuum in Corde Tuo ab aeterno viventem
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conformation with the Heart of Mary and formation into it
with that of Christ we are efficaciously led by the connatural
acts of this Cordimarian devotion, that is, by love, consecration,
and imitation.

2. Means of Obtaining Grace,

The true cause of our being conformed with Christ is grace,
the participation of the divine life, which unites us to Christ
and connaturalizes us with God, associating us in a vital man-
ner with the mystery of the Trinity. Since only God is able to
sanctify, grace proceeds from Him alone as from its Author.
However, it flows in its plenitude from God into Christ, the
Head or principal vivifier of souls, and from Christ it flows com-
pletely into Mary, inasmuch as she is the Mother of souls and
universal co-principle of their lives. Grace, therefore, proceeds
from God and is communicated to us through Jesus and Mary,
as the fruit of the Redemption accomplished by their mysteries.

This communication is effected: (a) through the sacraments,
of themselves efficacious in virtue of the Passion of Christ;
(b) through a living faith in the Passion of Christ and in the
mysteries of the Redemption. It is very important to be aware
of this efficacy of faith informed by love in order to gain for
oneself the value of the redemptive mysteries of Jesus and
Mary and draw from them the divine water of grace. By faith
and love we come into the possession of Jesus and Mary, and
from this spiritual contact with them we derive for ourselves
Their sanctifying virtue. This doctrine, taken from St.
Thomas,* illustrates in a marvellous manner the efficacy of the
Rosary and the devotion to the Heart of Mary in obtamning
grace.

The Rosary predisposes for the acquisition of grace inasmuch
as it leads us to abhor sins, which the redemptive life aims to

in Corde Virginis Matris vivere et regnare in acternum voluisti: da nobis, quaesumus,
hane sanctissimum Jesu et Mariae in corde uno vitam jugiter celebrare, cor unum
inter nos et cum ipsis habere, tuamque in omnibus voluntatem corde magno et
animo volenti adimplere; ut secundum Cor tuum a te invenire mereamur.”

8 Summa Theol., 111, q. 49, a. 1, ad 5; a. 8, ad 1.
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abolish. Moreover, it makes manifest the infinite value of grace
which is recalled in the mysteries, and it incites us to reconcile
ourselves with God, Who demands that we pray. For this same
reason it is an efficacious means for conserving divine grace.

The Rosary is also very efficacious for obtaining growth of
sanctifying grace and the aid of actual grace, for it places the
soul in spiritual communion with Jesus and Mary, causes of
grace. Moreover, by means of loving union and moral con-
tact with their mysteries it captures with faith and love their
divine influence. Meanwhile, this is repeated again and again
in the prayers, which beseech from God the coming of His
reign over us, and from the Blessed Virgin, full of grace, that
she may obtain grace for us, her sinful children. “ The mys-
teries,” says Father Hugon, “ are not only examples of heroism.
They possess a special efficacy for making us practice what
they teach. . . . Our union with the soul of the Word dis-
poses us to receive graces which will make us like unto Him,
and our pious contact with the heroism of the Saviour will merit
for us actual aids for being heroic as He was.” %

This sanctifying virtue of the Rosary makes it commendable
beyond measure. Moreover, it ought to be noted that the
connection between the Eucharist and the Rosary is extremely
intimate; they are two modes of revivifying Christ and the
sanctifying efficacy of His mysteries, which wonderfully com-
plete each other. The Rosary was inspired by Mary as an

® Father Hugon, E! Rosario y la santidad, I1I, chap. 4, p. 161. In another place
the same Father Hugon says: “ The meditation of our beautiful prayer places us in
contact with the source from which Mary has obtained her spiritual riches, As we
have said speaking of the soul of Jesus, the Rosary makes us perceive in some
way the soul and the grace of the Blessed Virgin. Brilliant rays of light, eternal
fire, come forth from her soul to ours. When we recite the Hail Mary, when we
say to our Mother gratia plena, we not only renew the perfume of her first joys,
but also, and above all, we recall the role which she plays in the work of our
salvation, in the obtaining of grace, and the claims which she, being near to God,
makes efficacious in our favor. To meditate on the mysteries is to unite our soul to
her, our heart with hers. It is to join our voice with that of time and eternity when
we say: Maria Mater gratine—Oh Mary, Mother Of Grace, be mindful of your
children! And Mary answers by showering upon us new favors saying: “ He that
shall find me shall find life, and shall have salvation from the Lord.” (Ibid., II,
chap. 2, pages 96-97.)
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auxiliary of the Eucharist. By means of the revivification and
moral possession of the mysteries of Jesus and Mary through
the Rosary, she disposes souls so that they may perceive better
and benefit more from the sanctifying efficacy of the Eucharistic
gifts—the Mass and Holy Communion.

It is easy to discover this excellence also in the devotion to
the Heart of Mary, if we remember that all divine graces come
to us through the maternal Heart of Mary. We are children of
her Heart inasmuch as we are children of God. Mary received
grace in such abundance as to be able to communicate it to all
souls. Her grace is maternal inasmuch as it prepared her to be-
come Mother of God and because by communicating it to us
she becomes our Mother. This she does by an affective move-
ment of her maternal Heart, for every outpouring of divine
grace is accompanied by a loving irradiation from the Heart
of Mary. That most holy Heart, intimately united to that of
Christ and inhabited by the Holy Ghost is, then, the throne
and source of grace. The devotion to the Heart of Mary leads
us to drink from the Fountain, enkindles us in the Fire, illu-
minates us in the Sun. The union which faith and love establish
between her Heart and ours bestows on ours the sanctifying
influence of her grace.

The conversion of sinners is a very natural effect of this de-
votion and is not extrinsic to it. For to lead the wayward
children to the Heart of the Mother of Mercy is to assure them
of pardon and to reenkindle in them the inextinguishable
desire of the maternal intimacy. But the best is always for the
best. And if the sinners recover lost grace in the maternal
Heart of Mary, surely then it is the secure refuge for faithful
souls. The love of Mary is solicitous in admitting them, most
powerful in guarding them, and most efficacious in introducing
them to the Heart of God.

“Through Mary,” says Father Hugon, “there 1s in the
Church a supernatural current which alternately descends and
ascends; there is between Heaven and earth a sort of perpetual
flow and reflow. It is as a wave of the sea that sends back a
wave, love that returns love. The merits and treasures of
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Jesus are transmitted to us by the Heart of Mary; our merits
and our love go to Jesus by the Heart of His Mother. Your
Immaculate Heart, O Holy Virgin, is the sweet rendezvous
where God and man meet, the mysterious river wherein come
together the rivulets of time and eternity.”

8. Increase of Faith.

Through grace the soul has life from God, and through the
theological virtues derived from grace the soul lives to things
divine, participating in the divine activity. Those virtues are:
faith, which is a participation of divine knowledge, the light of
the Word of God in us; hope and charity, which are participa-
tions of the divine love, infusions of the Holy Ghost.

Faith is the divine virtue whereby man, moved by grace,
voluntarily assents to the truths which the all wise God re-
veals. It is, then, the light of the Christian life, and therefore,
its root and foundation, as the Apostle calls it. 1t discloses to
us in substance the secret things of God. It opens up for our
hope horizons of eternal glory by assuring us that God Him-
self through His infinite mercy will be our reward. Moreover,
it places the love of the soul in contact with the infinite divine
Good, with God Who 1s essentially good and infinitely lovable.
It elevates our happy dependence upon God by making us
certain that He is our Heavenly Father and we His children,
whom Christ, the Incarnate Word, leads to Him. Faith, in
giving a divine meaning to our lives, gives it also to all creatures.
By means of faith, God, the August Trinity, is the Sun of life.

The Rosary increases faith because it is a marvellous com-
pendium of the revealed dogmas which it constantly proposes
for our devout consideration and firm adherence. Pope Leo
XIIT teaches that the Rosary affords a practical and easy means
of introducing and fixing in our spirits the principal dogmas of
the Christian faith.® “The Marian Rosary,” says Pms XI,

% Op. cit., p. 95.

7 Bneyclical Magnae Dei Matris. “Eo quidem summa Evangelicae doctrinae
perapte continetur.” (Pope Leo XU, Apostolic Letter to the English, April 14,
1895.)
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“ helps to excite, encourage, and make attractive the evangelical
virtues. Above all, it nourishes faith which flourishes with
timely meditation on the holy mysteries, and it elevates the
spirit to the world of revealed truths, all of which are certainly
wholesome, as it is obvious to all, especially now when there has
come upon many in this century, even upon those who call
themselves Christians a sort of dislike for spiritual things and
the Christian doctrine.” ™

Further, frequent meditation on the mysteries is efficacious in
obtaining from Jesus and Mary the grace to penetrate them.
Jesus and Mary in the Rosary are teachers and enlighteners of
the soul who believes in them. “ And in this series of divine
lessons,” says Father Del Prado, “ which extend from the
Incarnation of the Word of God to the Coronation of His
most holy Mother, we never cease to hear the voice of Mary, a
soft and sweet voice which speaks to the heart and impresses
on it with characters of fair and holy love the entire pattern of
the life of Jesus and her own. It is Mary whe in the mysteries
of the Rosary enlightens our understanding in a wonderful
manner with the truths of faith, and who fills the soul with
consolation and holy hope. There is nothing more efficacious
nor more pleasant than the recitation of the Rosary for
firmly establishing and conserving the Catholic faith in the
heart of man.” ™

The Rosary also benefits faith because the example of the
most firm faith of Mary as presented in the Rosary is an incite-
ment for our own, and the practice of the Rosary is a perfect
exercise of faith.

From all this it may be inferred that the Rosary is a most
efficacious means for the rechristianization of souls and for the
conservation and growth of Christian doctrine in them. The
Popes have recognized and repeatedly taught this.* The

"2 Encyclical Ingravescentibus Malis, Sept., 1987. Cf. Torras y Bages, £l Rosario
y su Mistica Filosofia, Barcelona, 1985, chap. I.

"8 Ensefianzas del Rosario, I, pp. 240-241. Cf. Leo XIII, Encyclical Magnae Dei
Matris, where he explains that the Rosary is “an instrument well adapted to
preserve the Faith.” Cf. also Joret, op. cit., II, chap. III, art. 2, 32, no. 2.

7+ Cf. Leo XIII, Encyclical Adjutricem Populi,
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Rosary from its very beginning was as much a catechetical
method as a method of prayer, or even more so; or better, it
was a happy way of uniting the two so that the people might
pray and profess the Christian truths at the same time as they
learned them. First, a mystery was explained to them, and
afterwards, they converted it into a prayer, beseeching God
through the mediation of Mary and Jesus while they recalled
to mind the mystery. In this way the people benefited simulta-
neously in faith and piety.

The apostolic value of the Rosary is perennial. One must not
forget that where the Rosary enters there enter alsc Jesus and
Mary with all the consequential benefits. It has this result,
above all, that it supernaturalizes our life, which is always so
obstinate, and today more than ever, to the Christian inter-
pretation of our existence. The Rosary is a tremendous force
in supernaturalizing our lives because it gives a divine meaning
to the unchangeable pattern of human life in its three invariable
phrases of ideals or hopes, struggles and bitternesses, attainment
or triumph, if not of final defeat. To humanity which hopes,
suffers, and conquers, the Rosary teaches how to make divine
its joys, to convert mto merit its sorrows, to look to eternity
for true glory, preparing oneself for the fruit of the Redemption
which is precisely to make human life divine, uniting it in merits
and glory with that of Jesus and Mary.”™

7% In spite of the original apostolic purpose of the Rosary, little attention is given
to its extraordinary efficacy as an imstrument In the apostolate. Leo XIII had
" this uppermost in mind in proposing the Rosary as an unexcelled means of
Christian restoration. This great Pontiff disclosed m the Rosary a three-fold
Christianizing apostolate. Ergo Rosarium Mariae Virginis in quo apte utiliterque
habentur conjuncta: a) Eximia precandi formula: (Apostolate of piety). b) Et
idoneum fidei conservandae instrumentum: (Apostolate of faith or truth). ¢) Et
insigne specimen perfectae virtutis: (Apostolate of morality or Christian virtue).
(Encyclical Magnae Dei Matris.)

To gain souls for the Rosary, as we wrote elsewhere, is to gain them for Jesus
and Mary, whose truth and faith, whose life and example, whose veneration and
supplication the Rosary contains. It is a magnificent three-fold apostolate: of faith,
morality, and piety. The apostolate of faith is to make known the mysteries of
Jesus and Mary; the apostolate of Christian morality is to remind souls of the
most holy life which these mysteries relive; and the apostolate of piety is to cause
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The entire intimate life of the Heart of Mary is illuminated
by faith. Love and faith mutually influence each other. Love
determines the intellect to believe,’ but faith discovers for love
the infinite goodness of the Infinite Truth.”” Thus, love informs
faith, and faith guides love and illumines our life. Mary’s faith
made her adhere to the divine truth with all the force of her
immense love. But, in its turn, Mary’s love received its life
through the divine motives of faith. She lived for love, but the
pure and divine truth was the flame of that fire, the light of
her life.

In the light of the Truth of God, not acquired by us but
revealed by Him, things are divinely illuminated and are then
seen as they are in the eyes of God. Thus, above that light
which creatures reflect of God, He is known in the pure re-
vealed light of faith, and creatures themselves are seen in the
light of God. One’s own feeble lights darken the soul, but the
light of God, even through the veil of faith, enlightens it from
above. Everything is seen in God, and God is seen in every-
thing. In a parallel manner and for the same reason, the
motives of love are deified. One loves only for the sake of God.
God is loved in all and all in God. In the measure in which the
Holy Ghost, Who is the Spirit of Truth, makes the soul more
translucent by enlightening its faith, so much the more is its
knowledge and love supernaturalized. It understands, loves,
and lives more to divine things.

The Blessed Virgin lived this life in pure faith. God was
her Light; God was her Love, The Reason of all reasons, the
Goodness of all goodnesses. Her Heart lived for God. The

Jesus and the Mary to be venerated in their mysteries and to make supplication
through their mediation.

TFathers Del Prado and Torras y Bages observe that Leo XIII discovered in
the doctrine of St. Thomas and in the devotion to the Rosary the two infallible
sources for the rechristianization of modern society. Rosarian organizations and
other associations of piety and of the apostolate, above all Catholic Action, will

. find in the Rosary an easy and efficient instrument of the apostolate.

76 Cf. Saint Thomas Aq., op. cit, II-II, q. 1, a. 4, c; q. 2 a. 1, ad 8; q. 2, a. 10,
¢ q. 4, aa. 1 and 2.

" Ibid., I-11, q. 62, a. 4; 111, q. 4, a. 7.
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divine criterion was her motive in all things. Her own Divine
Son was the Great Mystery which dazzled her, enlightened her,
and divinely inflamed her. Enlightened by her faith, Mary’s
heart was centered and submerged in the divinity of her Som.
Never for one moment did she cease to believe in Him, to
adore Him, to love Him with all the energy of her soul. The
eclipses to which the divinity of the Redeemer submitted itself
gave her occasion for greater heroism in her faith.

The soul which through the Cordimarian devotion arrives at
the Heart of Mary enters into the depths of divine light which
envelops it, in which it loves, in which it lives. And that pure
supernatural light of the Heart of Mary is not able to do less
than to enlighten in a wonderful manner the hearts which unite
themselves to hers. At the sight of the wonders of faith in
this virginal Heart, the soul will proclaim Mary blessed for
having believed and will find courage to live according to
faith,

4. Strengthening of Hope.

Faith assures the Christian soul of the possibility of obtaining
eternal happiness in the blessed vision of God. Hope, then, is
born of faith, and it is the divine virtue by which we are
confident of securing the possession of God with the help of
His omnipotence. Without this virtue the heart of man would
fail, lacking as he does the good which he anxiously desires and
afflicted with the thousand adversities of this sorrowful life.
But with it he glories in the midst of his tribulations, sure of
the infinite compensation of future glory. “ We glory,” says St.
Paul, “ in the hope of the glory of the sons of God.” Thus, hope
is an incentive for sacrifice, a consolation for misfortune, a
restraint for receptive illusions, a constant recourse for per-
severance in good; it is, finally, as St. Paul says, as an anchor
securely fastened in eternity against the tempests of life.

The Rosary strengthens hope because it proposes, promises
and offers the soul the possession of God, the true happiness,
which is the object of hope.”™ To this is added the friendly and

8 Ibid., TI-1T, q. 17, a. 2.
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eternal intimacy with Jesus and Mary which the Rosary also
presents. Further it guarantees hope with the intervention of
the divine omnipotence through His saving mercy, and this is
the true motive of hope.” The Rosary, too, promises the media-
tion of Jesus and Mary, Whose worth before God is infinite and
Whose earnest desire to save us moved Them to the supreme
sacrifice.’ It forecasts the triumph already obtained by Jesus
and Mary in the mysteries of their glorification,®® and ministers
to hope through the contempt for earthly things which 1s taught
in the Rosary.®* It stimulates the practice of hope through the
exercise of this virtue in the mysteries and in the prayers which
ask what ought to be hoped for and in the order in which they
ought to be desired.*

“In no less degree does the Rosary enliven hope in eternal
things by opening widely the Heavens when, while meditating
on the victories of Christ which are commemorated in its final
mysteries, it invites us to take possession of that imperishable
Fatherland. By this means, although we may breath in every-
where that anxious desire for earthly goods which has weakened
the hearts of mortals and which tends to infect us with that
fever for perishable riches and most vain delights which afflicts
so many, we shall feel impelled anew by a holy inspiration to
pursue that treasure of celestial and eternal goods which neither
thieves can steal nor moths consume.” **

The Blessed Virgin is the great model of a hopeful soul. Both
on account of the object and the motive, as well as the intensity
of the virtue and its exercise, the Heart of Mary was ineffably
hopeful. She was ineffably hopeful on account of the object of
her hope because God was her possession more so than of any
other soul. Moreover, God was her hope as fruit of her divine
maternity. She was ineffably hopeful because of the motive of

™ Ibid., I1-II, q. 17, aa. 2 and 7, ¢; q. 21, a. 1, c.
80 Jbid., IEI, qq. 46, 47, 48 and 49.

5t Ibid., X, qq. 53, 55, 56, and 57.

82 Ibid., 11, q. 1, a. &, etc.

83 Ibid., II-I1, q. 17, a. 2, ad 2; q. 83 aa. 5 & 6.
84 Pius X1, Encyclical Ingravescentibus Malis.
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her hope, for “ the Lord was with her ”; the God of glory Who
was to establish her glory was her Son. Moreover, no contrary
motive hindered her, for happily she was impeccable.

Mary was ineffably hopeful by the intensity of this virtue
since it was proportionate to her most firm faith and plentiful
grace. By its exercise she was ineffably hopeful since she did
not entertain desires of any good outside of God, and this
earnest desire of her Heart to possess God was incessant and
most vehement. The Cordimarian soul will learn from the
Heart of the Blessed Virgin contempt for earthly things and as-
piration for things divine, the infallibility of the divine promises,
and the advantage of remaining hopeful in every trial, even
when all human hope fails. Above all, the soul will find in the
maternal Heart of Mary a most steadfast and loving help in
strengthening his hope, for she has been given to us as Mother
for our hope. Salve Spes nostra!

5. Incentive of Charity.

Charity, as we have said above, is a participation of divine
love by which we love God because He is Infinite Goodness, this
being the supreme motive of love. Because of the supreme ex-
cellence of its object, charity is the highest virtue. It is the
virtue of virtues and their higher form, for it elevates them
from the particular good of each to the sovereign divine Good-
ness, Who is the good of all good things. With this same virtue
we love men inasmuch as they are sons of God, which is to love
God in them and to love them for what they have of God. Since
it informs all the virtues, to perfect oneself in charity is to
perfect oneself in them all; and to be perfect love is to be
wholly perfect.

The incentives of charity in the Rosary are so many that it is
not easy to summarize them. But let us say that the Rosary
fosters divine love: first, for God and especially for Jesus
Christ; secondly, for the most Holy Virgin; thirdly, for men.

The Rosary incites love for God: (1) Because in the Rosary
God is shown to be infinitely perfect and blessed in Himself.
(2) Because in the Rosary God manifests His infinite goodness,
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by predestining man for His same blessed happiness and by
giving us His Only-begotten Son for our redemption, which is
the supreme proof and gift of His love. Moreover, it sends to
us the Holy Spirit, and gives us a Mother in the most holy
Virgin, Mother of Jesus.

The Rosary leads to the love of Jesus Christ: (1) Because
besides being God He is true man, full of grace and truth, and
thus the Rosary presents Him to us. (2) Because He unites us
with Himself in a brotherly union making us participants in
His divine life and in the eternal life of His glory, and this the
Rosary teaches. (8) Because He lives, dies, and rises again to
save us as the mysteries of the Rosary recall. Each one is a
manifestation of a new love on His part which moves us to
correspond to it with our own.

The Rosary inspires love for the Blessed Virgin: (1) Be-
cause she is the Mother of God, full of grace, most perfect and
most amiable. And thus she appears in the Rosary. (2) Be-
cause she is our Mother who gives us divine life in Jesus, and
who loves us with maternal affection. And thus the Rosary
represents her. (8) Because she 1s united with Jesus, who
caused our redemption by offering the life of her Son and her
maternal Heart in order to bring us forth in God. And this the
Rosary considers. (4) Because from Heaven where she is
Queen and Mother she continues to communicate life to souls
and to fulfill toward them all the duties of a divine Mother.
And this the Rosary recalls.

The Rosary moves us to the love of our neighbor: (1) Be-
cause it teaches us that all men are sons of God, united as
brothers in Jesus Christ and in Mary, and predestined to the
same blessed happiness. (2) By the example of heroic love
for mankind which Jesus and Mary give us in their mysteries.
(8) Because the prayers of the Rosary oblige us to recognize
ourselves as brothers in God Our Father Who is in Heaven and
to desire for all His Kingdom and to pardon our offenses so
that He may forgive us as we forgive others.

The excellence of love is the supreme excellence of the life of
Mary and the reason of being of the Cordimarian devotion.
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Sanctity has its adequate expression in love. Grace is the
essential form of the divine life of the soul; it is the super-soul
of the soul. Charity, in its own actuation and as the form of the
virtues comprehends the divine activity of grace. The sanctity
of Mary, then, is contained in her, and her love, therefore, com-
prises her life. That love was proportionate to her fulness of
grace, and like it, was full and immeasurable.

Intimate with the Trinity through ineffable relations, united

to the divine Word with a mother’s intimacy, inhabited lovingly
by the Holy Ghost, the heart of Mary was so deeply immersed
in the infinite divine fire that she burned with the same ardor
and she was inflamed with the divine flames, She, better than
the blessed soul, could have exclaimed: “ O living flame of love,
which wounds so tenderly my soul in its inmost depths!”
(Canticle of the soul in the intimate communication of union of
love of God by St. John of the Cross.) And the first flames gave
rise to others. For, since the divine Goodness is infinite and
inconsumable, Mary’s love was not consumed on being united
with It, but rather it was increased with greater ardor. The
more she became united to It, the more she was inflamed, and
the more she was inflamed, the closer she became united.

This love, progressively more ardent, was continuous in
Mary, and thus her love continually increased. The interrup-
tion, even for an instant, of the divine love in Mary would be
more unintelligible than the duration of the universe without
the energy which sustains it. There was no sleep for her love,
nor settings for the Sun of her Heart. The Heart of Mary is a
Mother’s Heart. From the love of her Heart all of us are born to
grace and to charity, to life and to love. Ego mater pulchrae
dilectionis. . . .

The veneration of the Immaculate Heart of Mary is, then, an
incentive of love in souls: (1) For God, Whose infinite good-
ness is the object and the true excellence of Our Lady’s love.
In the Heart of Mary God alone is found. By approaching the
Heart of Mary the soul is inflamed with divine love; (2) For
Jesus Christ, Heart of the Heart of Mary; (3) For the Blessed
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Virgin herself, whose maternal love inflames our filial love; (4)
For men, sons, like ourselves, of the Immaculate Heart.

6. Moral Influence.

The theological virtues animate and govern human life, but
for complete Christianization man needs the moral virtues
which subject him according to the demands of his supernatural
end. Since the requirements of that supernatural end are
superior to those of a purely human life, the virtues naturally
acquirable are not sufficient to obtain it, even presupposing the
theological virtues. Infused moral virtues are required, whose
extension is much greater and more elevated than that of the
natural virtues. The Christian virtues of prudence, justice,
religion, obedience, fortitude, magnanimity, patience, temper-
ance, sobriety, chastity, meekness, humility, etec. are very much
superior to the natural virtues of the same names. A man
humanly perfect would be a very imperfect Christian.*

The Rosary has a strong moralizing power in the life of a
Christian. It points out with precision and reminds one with
lively insistence of the supernatural Christian end of man and
his responsibility in being able to obtain it or lose it according
to the way he lives. That end, whose fulfillment appears in
the glorious mysteries, presides in all the mysteries beginning
from the Incarnation itself, in which the Son of God comes from
Heaven to open anew its gates to man. The moralization of
man is the essential purpose of the Rosary, as it is also that of
the work of the Redemption.

The whole drama of the Redemption, which the Rosary
relives, has for its end to free man from sin and hift him from
the degradation of guilt to the sanctity of the evangelical life
which is proper to men redeemed and made sons of God. It
is Jesus and Mary Who accomplish this sublime undertaking of
regeneration and sanctification. Jesus immolates His life and
Mary accepts and makes her own this offering of her Son in

8 Cf. I-11, q. 65, a. 2 and q. 68, a. 4. See also Garrigou-Lagrange, Les Trois ages
de la vie interieure, part 111, chap. 8. (Vol. I, p. 101 and following.)
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order to put to death sin and make it possible for men to live
according to God.

The Rosary offers to souls a perfect program or moral
evangelical life which is contained in the virtues of Jesus,
Mary, and Joseph as manifested in the mysteries.®® This pro-
gram of life is the best guarantee of salvation. And I say
that these virtues are manifest in the mysteries because they
shine forth in them with divine splendor which makes them
perceptible to all souls who consider them. To enumerate the
virtues which each mystery contains and stimulates would be
as if to enumerate the rays of the sun. There is no state or
condition of life which does not find in the Rosary Christian
orientation and example of evangelical virtue. By means of
the Rosary, Jesus and Mary lead man in Their footsteps by
sharing with him his daily anxieties, the sacrifices which his
vocation entails, the glory of his triumph®” And just as there
is no virtue which it deoes not teach, neither is there any precept
which it does not contain, nor any vice which it does not cor-
rect.’® The Rosary is, therefore, a wonderful synthesis of
Christian morals.

The Rosary justifies the requirements which the Christian
moral life imposes: (a) By means of the divine glory, the
supreme end of the Redemption, which it teaches us to desire,
ask, and seek to obtain; (b) By the incomparable compensa-
tion which it promises us in the possession of God, that is, in
the participation of His glory; (¢) By the heroic example of
Jesus, Mary, and Joseph which it offers to us. They drank the
bitter chalice while scarcely a few drops fall to our lot; They
carried the Cross while only a sliver is placed upon us.

The Rosary makes the Christian life possible, easy, and even
delightful: (a) By means of the grace which it obtains; (b)
Through the influence and help of Jesus and Mary.

86 Pope Leo XIII, says that the Rosary is  insigne specimen perfectae virtutis.”
(Encyclical Magnae Dei Matris.)

87 Ct. Hugon, El Rosario y la Sentidad, Part III, chap. II.

"88 « Tst autem eadem materia circa quam et virtus recte operatur et vitia opposita
a rectitudine recedunt. Sic ergo, tota materia moralis ad considerationem virtutum
reducta. . . .” (Summa Theol., I1-II, Prologue.)
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The propagation of the Rosary never fails to result in the
betterment of public, family, and individual morals, For that
reason the Popes in their efforts to rechristianize souls, apply
the moral lessons of the Rosary to the social necessities of the
times.®

St. John Eudes delighted in calling the Heart of Mary “ the
throne of all the virtues.” The perfect love of the Absolute
Goodness imports a love for all true goods. Charity implies all
the virtues. All are enthroned where it reigns. To say that the
Heart of Mary was most virtuous is to say that it was most
perfect in love. At the service of her love the Blessed Virgin
possessed all the virtues in a grade proportional to this same
charity. Her Heart was not only.most loving, but also most
prudent, most just, most pious, most courageous, most humble,
most pure, most meek, most clement, in a word, most virtuous.
In the loftiness of Mary’s love the Cordimarian devotion vene-
rates the loftiness of all her virtues. Her most holy Heart is a
perfect model of them all, and she irradiates them with her love
to those souls who consecrate themselves to her Heart. . . .
Cor sanctitatis formula; Cordis fidelis regula.®

7. Efficacy As A Prayer.

By providential disposition prayer is the most powerful of re-
courses which man has at his disposal for cooperating in the
beneficient designs of God. By asking he obtains his own wel-
fare and the welfare of others. The good which he needs above
all is salvation and for it, sanctification. Thus, he needs above,

8 Cf. Leo XITI in his Encyclical Laetitiae Sanctae, where he proposes the
Rosary as the remedy for social evils. Also confer Pius XI, in his Encyclical In-
gravescentibus malis,

90 St. Eudes in the Liturgical Office of the Heart of Mary, hymn for Matins.
In the oration for the Litany of the Heart of Mary this same saint says: * Omni-
potens Deus, qui Beatissimae Virginis Mariae cor amantissimum, sacrarium Divini-
tatis, thronum omnium virtutum, totiusque sanctitatis thesaurum esse voluisti: da
nobis, quaesumus, eiusdem sanctissimi Cordis meritis et precibus, ipsius imaginem in
corde nos jugiter portare; ut eius imitatione, quae tibi sunt placita semper facientes,
secundum Cor tuum in aeternum effici mereamur; per Christum Dominum nostrum.
Amen.”
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all grace and glory.®* Prayer in itself is an act of the virtue of
religion; but religion acts in it as informed by the theological
virtues, especially by charity, and with the concurrence of other
virtues.”” Serving the theological virtues, prayer is a most
efficacious means of union with God. By means of prayer the
sons of God communicate with their Heavenly Father. “ Qur
Father Who are in Heaven ”—that communication is supremely
exalted when the Spirit of adoption, Who rules souls with His
gifts, supplies for our weakness and makes us love and pray
for divine things. The devotions whose purpose is the glorifi-
cation of God and the sanctification of the soul accomplish this
especially inasmuch as they are practices of prayer.

Pope Leo XTIT calls the Rosary an excellent form of prayer—
eximia preconds formula.” We shall indicate summarily the
excellences of the Rosarian prayer which make it so highly
efficacious.

1. The Rosary strengthens the theological virtues and the
other virtues which perfect prayer, as has been shown,

2. It is most apt for lifting up the soul to God and to divine
things,** for 1t occupies the imagination with the Gospel scenes,
the intellect with the divine truths, and the will with the infinite
goodness and with the merciful love of God, of Jesus, and of
Mary. Moreover, it contributes to this interior elevation with
the vocal reiteration.

3. It comprehends all the acts of perfect worship, as has
been pointed out above.

4. Tt is directed to God in union with and through the
mediation of Jesus and Mary.”

5. It offers the most efficacious claims for obtaining favor
which are the merits of Jesus and Mary.*®

o1 Cf,, IL-IL, q. 88, a. 5.

2 Ibid., aa. 3 and 15.

3 Eneyclical Magnae Dei Matris.

“%Cf, H-I1, q. 81, 8. 75 9. 82, 2.8, 9. 83,a. 1, ad 1; 2. 3, ad 8; 2. 17, c.
9 Ibid., ITT, qq. 22 and 26.

¢ Ibid., q. 19, 2. 4, and q. 48.
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6. It proposes the mysteries most apt for exciting devotion.
For, as St. Thomas teaches, although of itself the purely divine
has greater power in moving the affections and exciting devo-
tion, however, because of our human makeup we must go to the
invisible by means of the visible. Thus the mysteries of the
humanity of the Word make a greater impression on us and
more easily enkindle in us the love of God.””

7. Tt greatly facilitates the very necessary practice of medita-
tion, arresting our attention with the variety and wealth of the
recalled Gospel events.

8. Tt is connatural to our mode of spiritual and corporal
being with its union of mental and vocal prayer.”®

9. The vocal prayer of the Rosary is at once sublime and
simple, and it is subordinated to the consideration of the
mysteries, the meaning of which it expresses.”

10. It asks for that for which it ought to ask, and in the
order in which it ought to be desired and asked.*®

11. It petitions for whom it ought to petition, that is, for

ourselves and for our neighbor.***

12. It is of itself a pious and persevering supplication.*?

13. It 1s, therefore, of universal utility. No one is able to
reject it as too difficult, for it is most simple, nor as too simple,
for it is exceedingly sublime. The unlettered know how to recite

°7 Ibid., II-I1, q. 82, a. 8, ad 2, “ Ea quae sunt divinitatis, sunt secundum se
maxime excitantia dilectionem, et per consequens devotionem, quia Deus est super
omnia diligendus; sed ex debilitate mentis humanae est quod sicut indiget manu-
ductione ad cognitionem divinorum, ita ad dilectionem per aliqua sensibilia nobis
nota; inter quae praecipuum est humanitas Christi, secundum quod in Praefatione
dicitur: ¢ Ut, dum visibiliter Deum cognoscimus, per hunc in invisibilium amorem
rapiamur.” Et ideo ea quae pertinent ad Christi humanitatem, per modum cuiusdam
manuductionis, maxime devotionem excitant; cum tamen devotio principaliter circa
ea quae sunt divinitatis consistat.”

°8 TI-11, q. 83, a. 12.

°° JI-11, q. 83, aa. 12 and 14.

100 7171, q. 83, a. 9, and a. 14, ad 3.

101 T1.11, q. 83, aa. 7 and 8.

102 JII1, q. 83, a. 15, ad 2. Cf. also Del Prado, Ensefianzas del Rosario, I, chap.
11, 12, and 13.
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it, and the learned will never recite it with sufficient wisdom.
The sinner recites it as an entreaty for pardon, and the just
as a hymn of love.

In conclusion, as Torras y Bages affirms, “ He who pene-
trates the substance of the Rosary and recites it properly never
needs another kind of prayer. He finds in it, to use the phrase
of the Venerable Father Louis of Granada, the two wings with
which the soul flies to Heaven, that is, mental and vocal prayer,
an admirable synthesis of the mysteries of the Catholic faith,
the most sublime prayers which God Himself deigned to teach
man, the powerful intercession of the Virgin Mary, in a word,
the entire rich essence of Christianity concentrated in a simple,
easy, and agreeable formula.” 2

In order to understand the excellence of the Cordimarian
devotion as a practice of prayer it is sufficient to consider that
in it one prays to the Heart and by means of the most holy
Heart of Mary, Mother of God and our Mother. This may be
seen more clearly by considering:

1. That the Cordimarian symbolism, so natural and ex-
pressive, aids the imagination, fixes the attention, and incites
meditation;

2. The loftiness of the Heart of Mary makes the spirit soar
to God and to divine things;

3. The veneration of the immense love of the Blessed Virgin
excites the love and devotion of the soul which are the sub-
stance of prayer;

4. The soul unites its aspirations and its petitions with
those of the Heart of Our Lady;

5. The Heart of Mary, whose mercy and favor are im-
plored, guarantees a favorable response to our petitions.

This is in brief arguments (almost in theological terms) the
value of the Rosary and of the devotion to the Heart of Mary.
They are fountains of evangelical life which they efficaciously
transfuse into our souls. And this is the reason of the Rosarian-

193 Op. cit., pages 13-14.
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Cordimarian message of Fatima. The Blessed Virgin with
maternal solicitude calls souls to the love and reparation of her
Heart, and she exhorts them to persevere in the practice of the
Rosary in order to restrain them in their turning away from
God and to bring them back to Christ. They are not recourses
advantageous only under certain circumstances, but they are
perennially efficacious and so much the more urgent as the
conditions of souls are worse.

The explanation of the revelation of the Rosary which Fray
Louis of Granada gives is always valid. “ Our Lady,” he says,
“revealed it to the glorious Spanish Patriarch Saint Dominic
for the extirpation of heresy, the banishment of vices, the
amendment of men, the reformatien of the faithful, in order to
enkindle in them the light of the knowledge of God and the
mysteries of Faith, the fervor of charity, and the exercise of the
Christian virtues. And these have been the admirable effects
which always have been recognized whenever this holy devo-
tion has been preached as it ought to be preached.” ***

1I1. Treorocical CONNECTIONS BETWEEN THE
Two DevoTioNs

Both of these devotions have the common excellence of being
most apt practices, according to theological requirements, for
the ends which the Marian cult ought to accomplish, that is, for
the glorification of God, the veneration of the Blessed Virgin,
and the sanctification of souls. Both, therefore, are heartily
recommended. However, we have attributed to each that
common excellence because of particular reasons which are the
particular causes of their recommendation. Although each is
efficacious, nevertheless, since each is so in its own right, to
combine them is to double their efficacy. It is, then, very use-
ful to unite them. And if one argues that by force of this
reason . all Marian devotions cught to be united, since all are
good and in their own way recommendable, T answer that all
are recommendable for some reason, but the Rosary devotion

104 Do 1a devocion del Santo Rosario, number 5.
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and that of the Heart of Mary are recommendable for every
reason, as has been demonstrated.

If the union must consist in adding the one to the other
while practicing them separately, then there is effected only a
union of their common ends, inasmuch as their respective
efficacy i1s combined to accomplish these ends. However, in
this way they are not connected, nor do they mutually perfect
each other. Is there not a more iIntimate connection between
them? Is their common excellence the only reason the Blessed
Virgin had in uniting them in her recommendation of them? Is
it possible to discover a natural connection which permits the
practical integration of them into a single devotion which would
combine the efficacy of both? **

19 Statement of the problem. The relation of the two devotions may be con-
sidered in the theoretical order and in the practical order, and in both it cught to be
determined. As for the theoretical order we are not aware of any study of the
problem having been made. Each devotion is analyzed separately and its respective
excellence is recognized. Consequently, both are earnestly recommended without
bothering to show their relation to each other. Sometimes a passing remark is made
concerning the affinity and coherence which exists between them. Cf. Father
Hugon, O.P., El Rosario y lo Santidad, part I, chap. I, p. 86; Chap. II, p. 96,
ete; Santiago Navarro, C. M. F., Fundamentos dogmatico-historicos de la devocion
al Immaculado Corazon de Maria (in the official chronicle of the Sixth Diocesan
Marian Assembly of Seville, 1944), p. 25; Narciso Garcia Garces, C. M. F,
Titulos y excelencias de Maria (Madrid, 1940), no. 222, and Catecismo de la
devocién al Immaculado Corazon de Maria (Madrid, 1943), no. 101; Norbeit Del
Prado, O.P., Ensefianzas del Rosario (Vergara, 1913), Vol. II, chap. V.

In reviews and articles of an exhortatory or pious nature it is more common to
see them interwoven, especially in these last few years as an effect of the revelations
of Fatima and of the practice of the five first Saturdays. Cf. for example, Da
Fonseca, S. J., op. cit.; Magni, S.J., Mensaje de Fatima y nuestra respuesta (Bilbao,
1948), part II; Luis de Fatima Luque, O.P., Los cinco primeros sabados (Vergara,
1944) ; Juan de Oliveiva, 0.P., O Rosario de Maria Cruzade Mundial de Rosario pela
Paz (Porto, 1944) ; Gonzalo Torres, C.M.F., El Milalgro de Fatima (Madrid, 1943),
chap. 6; Nazario Perez, S.J., Lecciones de Fatima (in the Vida Sobfenatural, ne.
270, Dec. 1943.); M. Cuervo, 0. P., Fatima (in El Santisimo Rosarie, no. 706, Oct.
1944; Barbado, O.P., Ezhortacion Pastoral sobre la Consagracion al Immaculado
Corazon de Maria (Salamanca, 1943); Justo Ferndandez Ruiz, El Sento Rosario y
el mensaje de Fatima (Soria, 1944); Luis Pujol, C. M. F., El Corozon de Maria en
los Misterios del Rosario (Madrid, 1945) ; Gregorio Martinez de Antofiana, C. M. F.,
El Mensaje de Fatima y el Corozon de Maria (Madrid, 1948) .
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