MUNIFICENTISSIMUS DEUS *

THE APOSTOLIC CONSTITUTION
BY WHICH IS DEFINED THE DOGMA OF FAITH
THAT MARY THE VIRGIN MOTHER OF GOD
HAS BEEN ASSUMED INTOC HEAVENLY GLORY IN
BODY AND SOUL

PIUS, BISHOP
SERVANT OF THE SERVANTS OF GOD
FOR EVERLASTING REMEMBRANCE

NHE MOST BOUNTIFUL GOD, Who is almighty, the
plan of Whose providence abides in wisdom and love,
tempers, in the secret purpose of His own mind the
sorrows of peoples and of individual men by means of joys
that He interposes in their lives from time to time, in such a
way that, under different conditions and in different ways, all
things may work together unto good for those who love Him.*

Now, just like the present age, Our pontificate is weighed
down by ever so many cares, anxieties, and troubles, by reason
of very severe calamities that have taken place and by reason
of the fact that many have strayed away from truth and virtue.
Nevertheless, We are greatly consoled to see that, while the
Catholic faith is being professed publicly and vigorously, piety
towards the Virgin Mother of God is flourishing and daily
growing more fervent, and that almost everywhere on earth it
is showing indications of a better and a more holy life. Thus,
while the Blessed Virgin is fulfilling in the most affectionate
manner her maternal duties on behalf of those redeemed by
the blood of Christ, the minds and the hearts of her children

* Translated by Rev. Joseph C. Fenton, 8. T. D., Catholic Unwersity of America.
*Cf. Rom. 8: 28.
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are being vigorously aroused to a more assiduous considera-
tion of her prerogatives.

Actually God, Who from all eternity regards Mary with a
most favorable and unique affection has, “ when the fulness
of time was come,” * put the plan of His providence into effect
in such a way that all the privileges and prerogatives He had
granted to her in His sovereign generosity were to shine forth
in her in a kind of perfect harmony. And, although the Church
has always recognized this supreme generosity and the perfect
harmony of graces and has daily studied them more and more
throughout the course of the centuries, still it is in our own
age that the privilege of the bodily Assumption into heaven
of Mary, the Virgin Mother of God, has certainly stood forth
most clearly. "

That privilege has shone forth in new radiance since our
predecessor of immortal memory, Pius IX, solemnly proclaimed
the dogma of the revered Mother of God’s Immaculate Con-
ception. These two privileges are most closely bound to one
another. Christ overcame sin and death by His own death,
and the man who is born again in a heavenly way through
Baptism has conquered sin and death through Christ Himself.
Yet, according to His general rule, God does not will to grant
the full effect of the victory over death to the just until the
end of time shall have come. And so it is that the bodies of
even the just are corrupted, and that only on the last day
will they be joined, each to its glorious soul.

Now God has willed that the Blessed Virgin should be
exempted from this general rule. She, by an entirely unique
privilege, completely overcame sin by her Immaculate Con-
ception, and as a result she was not subject to the law of
remaining in the corruption of the grave, and she did not have
to wait until the end of time for the redemption of her body.

Thus, when it was solemnly proclaimed that Mary, the
Virgin Mother of God, was from the very beginning free from
the taint of original sin, the minds of the faithful were filled
with a stronger hope that the day might soon come when the

® Gal. 4: 4.
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dogma of the Virgin Mary’s bodily Assumption into heaven
would also be defined by the Church’s supreme teaching
authority.

Actually it was seen that not only individual Catholies, but
also those who could speak for nations or ecclesiastical prov-
mees, and even a considerable number of the Fathers of the
Vatican Council, urgently petitioned the Apostolic See to this
effect.

During the course of time such postulations and petitions did
not decrease but rather grew continually in number and in
urgency. In this cause there were pious crusades of prayer.
Many outstanding theologians eagerly and zealously carried
out investigations on this subject either privately or in public
ecclesiastical institutions and in other schools where the sacred
disciplines are taught. Marian Congresses, both national and
international in scope, have been held in many parts of the
Catholic world. These studies and mvestigations have brought
out into even clearer light the fact that the dogma of the
Virgin Mary’s Assumption into heaven is contained in the
deposit of Christian faith entrusted to the Church. They have
resulted in many more petitions, begging and urging the
Apostolic See that this truth be solemnly defined.

In this pious striving, the faithful have been associated in
a wonderful way with their own holy Bishops, who have sent
petitions of this kind, truly remarkable in number, to this
See of the Blessed Peter. Consequently, when We were ele-
vated to the throne of the supreme pontificate, petitions of this
sort had already been addressed by the thousands from every
part of the world and from every class of people, from Our
beloved sons the Cardinals of the Sacred College, the Arch-
bishops and the Bishops, from dioceses and from parishes.

Consequently, while We sent up earnest prayers to God that
He might grant to Our mind the light of the Holy Ghost to
enable Us to make a decision on this most serious subject, We
issued special orders in which We commanded that, by cor-
porate effort, more advanced inquiries into this matter should
be begun and that, in the meantime, all the petitions about the
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Assumption of the Blessed Virgin Mary into heaven which had
been sent to this Apostolic See from the time of Pius IX, Our
predecessor of happy memory, down to Our own days should be
gathered together and carefully evaluated.?

And, since We were dealing with a matter of such great
moment and of such importance, We considered it opportune to
ask all Our Venerable Brethren in the episcopate directly and
authoritatively that each of them should tell us what he
thought in his own words. Hence, on May 1, 1946, We gave
them our letter “ Deiparae Virginis Mariae,” a letter in which
these words are contained: “ Do you, Venerable Brethren, in
your outstanding wisdom and prudence, judge that the bodily
Assumption of the Blessed Virgin can be proposed and defined
as a dogma of faith? Do you, with your clergy and people,
desire that it should be? ”

But those whom “ the Holy Ghost has placed as bishops to
rule the Church of God ” * gave an almost unanimous affirmative
response to both these questions. This “ outstanding agree-
ment of the Catholic prelates and the faithful,” ® affirming that
the bodily Assumption of God’s Mother into heaven can be
defined as a dogma of faith, since it shows us the concordant
teaching of the Church’s ordinary doctrinal authority and the
concordant faith of the Christian people which the same doc-
trinal authority sustains and directs, thus by itself and in a
way altogether certain and free of all errors, manifested this
privilege as a truth revealed by God and contained in that
divine deposit which Christ has delivered to His Spouse to be
guarded faithfully and to be taught infallibly.® Certainly this
teaching authority of the Church, not by any merely human
effort but under the protection of the Spirit of Truth,” has car-
ried out the commission entrusted to it, that of preserving the

3 Cf. Hentrich-Von Moos, Petitiones de Assumptione corporea B. Virginis Mariae
in caelum definienda ad 8. Sedem delatae, 2 volumes (Vatican Polyglot Press, 1942) .

¢ Acts. 20: 28.

5 The Bull Ineffabilis Deus, in the dcta Pii 1X, Pars I, Vol. 1, p. 615.

¢ Cf. The Vatican Council, Constitution De; Filius, e. 4.

" Cf. John, 14: 26.
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revealed truths pure and entire throughout every age, in such
a way that it presents them undefiled, adding nothing to them
and taking nothing away from them. For, as the Vatican
Council teaches, “the Holy Ghost was not promised to the
successors of Peter in such a way that, by His revelation, they
might manifest new doctrine, but so that, by His assistance,
they might guard as sacred and might faithfully propose the
revelation delivered through the Apostles, or the deposit of
faith.” ® Thus, from the universal agreement of the Church’s
ordinary teaching authority we have a certain and firm proof,
demonstrating that the Blessed Virgin Mary’s bodily Assump-
tion into heaven-—which surely no faculty of the human mind
could know by its own natural powers, as far as the heavenly
glorification of the virginal body of the revered Mother of
God is concerned—is a truth that has been revealed by God
and consequently something that must be firmly and faithfully
believed by all the children of the Church. For, as the Vatican
Council asserts, ““ all those things are to be believed by divine
and Catholic faith which are contained in the written word of
God or i tradition, and which are proposed by the Church,
either in solemn judgment or in its ordinary and universal
teaching office, as divinely revealed truths which must be
believed.” ®

Various testimonies, indications, and signs of this common
belief of the Church are evident from remote times down
through the course of the centuries; and this same belief be-
comes more clearly manifest from day to day.

Christ’s faithful, through the teaching and the leadership
of their pastors, have learned from the sacred books that the
Virgin Mary, throughout the course of her earthly pilgrimage,
led a life troubled by cares, hardships, and sorrows, and that,
moreover, what the holy old man Simeon had foretold actually
came to pass, that is, that a most sharp sword had pierced her
heart as she stood under the Cross of her divine Son, our Re-
deemer. In the same way, it was not difficult for them to

8 Vatican Council, Constitution De Ecclesia Christi, c. 4.
® Ibid., De fide catholica, c. 8.
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affirm that the great Mother of God, like her only begotten
Son, had actually passed from this life. But this in no way
prevented them from believing and from professing openly that
her sacred body had never been subject to the corruption of
the tomb, and that the august tabernacle of the Divine Word
had never been reduced to dust and ashes. Actually, enlight-
ened by divine grace and moved by affection for her, God’s
Mother and our own sweetest Mother, they have contemplated
in an ever clearer light the wonderful harmony and order of
those privileges which the most provident God has lavished
upon this revered associate of our Redeemer, privileges which
reach such an exalted plane that, except for her, nothing
created by God other than the human nature of Jesus Christ
has ever reached this level.

The innumerable temples which have been dedicated to the
Virgin Mary assumed into heaven clearly attest this faith. So
do those sacred images, exposed everywhere for the veneration
of the faithful, which bring this unique triumph of the Blessed
Virgin before the eyes of all men. Moreover, cities, dioceses,
and individual regions have been placed under the special
patronage and guardianship of the Virgin Mother of God
assumed into heaven. In the same way, religious institutes,
with the approval of the Church, have been founded and have
taken their name from this privilege. Nor can we pass over
in silence the fact that in the Rosary of Mary, the recitation
of which this Apostolic See so urgently recommends, there is
one mystery proposed for pious meditation which, as all know,
deals with the Blessed Virgin’s Assumption into heaven.

This belief of the sacred pastors and of Christ’s faithful is
manifested still more universally and splendidly by the fact
that, since ancient times, there have been both in the East and
in the West solemn liturgical offices commemorating this privi-
lege. The holy Fathers and Doctors of the Church have never
failed to draw enlightenment from this fact since, as everyone
knows, the sacred liturgy, “ because it is the profession, subject
to the supreme teaching authority within the Church, of
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heavenly truths, can supply proofs and testimonies of no small
value for deciding any individual point of Christian doctrine.” *°

In the liturgical books which deal with the feast either of
the Dormition or of the Assumption of the Blessed Virgin there
are expressions that agree in testifying that, when the Virgin
Mother of God passed from this earthly exile to heaven, what
happened to her sacred body was, by the decree of divine provi-
dence, in keeping with the dignity of the Mother of the Word
Incarnate, and with the other privileges she had been accorded.
Thus, to cite an illustrious example, this is set forth in that
Sacramentary which Adrian I, Our predecessor of immortal
memory, sent to the emperor Charlemagne. These words are
found in this volume. * Venerable to us, O Lord, is the fes-
tivity of this day on which the holy Mother of God suffered
temporal death, but still could not be kept down by the bonds
of death, who has begotten Thy Son Our Lord incarnate from
herself.” **

What is here indicated in that sobriety characteristic of the
Roman liturgy is presented more clearly and completely in
other ancient liturgical books. To take one as an example, the
Gallican Sacramentary designates this privilege of Mary’s as
“ a sacrament beyond description, all the more worthy of being
preached as the Virgin’s Assumption is something unique
among men.” And, in the Byzantine liturgy, not only is the
Virgin Mary’s bodily Assumption connected, time and time
again, with the dignity of the Mother of God, but also with the
other privileges, and in particular with the virginal motherhood
granted her by a singular decree of God’s providence. “ God,
the King of the universe, has granted thee favors that surpass
nature. As He kept thee a virgin in childbirth, thus He has
kept thy body incorrupt in the tomb and has glorified it by
His divine act of transferring it from the tomb.” **

The fact that the Apostolic See, which has inherited the
function entrusted to the Prince of the Apostles, the function

1 The encyclical Mediator Dei (Acta Apostolicae Sedis, XXXIX, 541).
1 Sacramentarium Gregorianum,
% Menaei tolius anni,
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of confirming the brethren in the faith,’®* has by its own
authority made the celebration of this feast ever more solemn,
has certainly and.effectively moved the attentive minds of the
faithful to appreciate always more completely the magnitude of
the mystery it commemorates. So it was that the feast of the
Assumption was elevated from that rank which it had occupied
from the beginning among the other Marian feasts to be classed
among the more solemn celebrations of the entire liturgical
cycle. And, when our predecessor St. Sergius I prescribed what
is known as the litany or the stational procession to be held on
the four Marian feasts, he specified, along with the feast of the
Nativity, those of the Annunciation, the Purification, and the
Dormition of the Virgin Mary.** Again, St. Leo IV saw to it
that the feast, which was already being celebrated under the
title of the Assumption of the Blessed Mother of God, should
be observed in even a more solemn way when he ordered a
vigil to be held on the day before it and afterwards prescribed
prayers on the octave day. When this had been done, he de-
cided to take part himself in the celebration, in the midst of
a great multitude of the faithful*® Moreover, the fact that a
holy fast had been ordered from ancient times for the day prior
to the feast is made very evident by what our predecessor St.
Nicholas I testifies in treating of the principal fasts which  the
Holy Roman Church has observed for a long time, and still
observes.” *

However, since the liturgy of the Church does not engender
the Catholic faith, but rather springs from it, in such a way
that the practices of the sacred worship proceed from the faith
as the fruit comes from the tree, it follows that the holy Fathers
and the great Doctors, in the homilies and sermons they gave
the people on this feast day, did not draw their teaching from
the feast itself as from a primary source, but rather they spoke
of this doctrine as something already known and accepted by

3 Cf. Luke, 22: 82.

1 Liber Pontificalis.

18 Ibid.

1% Responsa Nicolai Papae I ad consulta Bulgarorum.
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Christ’s faithful. They presented it more clearly. They offered
more profound explanations of its meaning and nature, bringing
out into sharper light the fact that this feast shows, not only
that the dead body of the Blessed Virgin Mary remained
incorrupt, but that she gained a triumph out of death, her
heavenly glorification after the example of her only begotten
Son, Jesus Christ; truths that the liturgical books had fre-
quently touched upon only briefly and in passing.

Thus St. John Damascene, an outstanding herald of this
traditional truth, spoke out with powerful eloquence when he
compared the bodily Assumption of the revered Mother of God
with her other prerogatives and privileges. ““ It was fitting that
she, who had kept her virginity intact in childbirth, should keep
her own body free from all corruption even after death. It was
fitting that she, who had carried the Creator as a child at her
breast, should dwell in the divine tabernacles. It was fitting
that the spouse, whom the Father had taken to Himself, should
live in the divine mansions. It was fitting that she, who had
seen her Son upon the Cross and who had thereby received
into her heart the sword of sorrow which she had escaped in the
act of giving birth to Him, should lock upon Him as He sits
at the right hand of the Father. It was fitting that God’s
Mother should possess what belongs to her Son, and that she
should be honored by every creature as the Mother and as the
Handmaid of God.” ¥

These words of St. John Damascene agree perfectly with
what others have taught on this same subject. Statements no
less clear and accurate are to be found in sermons delivered by
Fathers of an earlier time or of the same period, particularly on
the occasion of this feast. And so, to cite some other examples,
St. Germanus of Constantinople considered the fact that the
body of Mary, the Virgin Mother of God, was incorrupt and
had been taken up into heaven to be in keeping, not only with
her divine motherhood, but also with the special holiness of
her virginal body. “ Thou art she who, as it is written, appear-

17St. John Damascene, Encomium in dormitionem Dei Genelricis semperque
Virginis Mariae, Hom, II, n. 14; cf. also ¢bid., n. 8.
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est in beauty, and thy virginal body is all holy, all chaste,
entirely the dwelling place of God, so that it is henceforth
completely exempt from dissolution into dust. Though still
human, it is changed into the heavenly life of incorruptibility,
truly living and glorious, undamaged and sharing in perfect
life.” ** And another very ancient writer asserts: “ As the most
glorious Mother of Christ our Saviour and God and the Giver
of life and immortality has been endowed with life by Him,
she has received an eternal incorruptibility of the body together
with Him Who has raised her up from the tomb and has taken
her up to Himself in a way known only to Him.” **

When this liturgical feast was being celebrated ever more
widely and with ever increasing devotion and piety, the Bishops
of the Church and its preachers in continually greater numbers
considered it their duty openly and clearly to explain the
mystery that the feast commemorates, and to explain how it
is intimately connected with the other revealed truths.

Among the scholastic theologians there were not lacking
those who, wishing to inquire more profoundly into divinely
revealed truths and desirous of showing the harmony that
exists between what is termed the theological reason and the
Catholic faith, have considered it worthy of note that this
privilege of the Virgin Mary’s Assumption is in wonderful
accord with those divine truths given us in Holy Scripture.

When they go on to explain this point, they adduce various
proofs to throw light on this privilege of Mary. As the first
element of these demonstrations, they insist upon the fact that,
out of filial love for His Mother, Jesus Christ has willed that
she be assumed into heaven. They base the strength of their
proofs on the incomparable dignity of her divine motherhood
and of all those prerogatives which follow from it. These
include her exalted holiness, entirely surpassing the sanctity
of all men and of the angels, the intimate union of Mary with

38 St. Germanus of Constantinople, In Sanctae De; Genetricis Dormitionem,
Sermo I. )

*The Encomium in Dormitionem Sanctissimae Dominae Nostrae Deiparae
semperque Virginis Marige, attributed to St. Modestus of Jerusalem, n. 14.
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her Son, and the affection of preeminent love which the Son
has for His most worthy Mother.

Often there are theologians and preachers who, following in
the footsteps of the holy Fathers,?® have been rather free in
their use of events and expressions taken from Sacred Scripture
to explain their belief in the Assumption. Thus, to mention a
few of the texts frequently cited in this fashion, some have
employed the words of the Psalmist: “ Arise, O Lord, into thy
resting place: thou and the ark, which thou hast sanctified ”; **
and have looked upon the Ark of the Covenant, built of incor-
ruptible wood and placed in the Lord’s temple, as a type of the
most pure body of the Virgin Mary, preserved and exempted
from all the corruption of the tomb and raised up to such glory
in heaven. Treating of this subject, they also describe her as
the queen, entering triumphantly into the royal halls of heaven
and sitting at the right hand of the divine Redeemer.?* Like-
wise they mention the Spouse of the Canticles “ that goeth up
by the desert, as a pillar of smoke of aromatical spices, or myrrh
and frankincense ” to be crowned.”® These are proposed as
depicting that heavenly Queen and heavenly Spouse who has
been lifted up to the courts of heaven with the divine
Bridegroom. :

Moreover, the scholastic Doctors have recognized the As-
sumption of the Virgin Mother of God as something signified,
not only in various figures of the Old Testament, but also in
that Woman clothed with the Sun, whom John the Apostle
contemplated on the island of Patmos.?* Similarly they have
given special attention to.these words of the New Testament:
“Hail, full of grace, the Lord is with thee, blessed art thou
amongst women,” * since they saw, in the mystery of the
Assumption, the fulfillment of that most perfect grace granted

20 Cf. St. John Damascene, op. cit.,, Hom. II, n. 11; and also the Encomium
attributed to St. Modestus.
© % Psalm 131: 8.

22 Psalm 44: 10, 14 £,

23 (ant. 3: 6; cf. also 4: 8; 6: 9.

2% Apoc. 12: 1 4.

25 ) uke, 1: 28.
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to the Blessed Virgin and the special blessing that countered
the curse of Eve.

Thus, during the earliest period of scholastic theclogy, that
most pilous man, Amadeus, Bishop of Lausanne, held that the
Virgin Mary’s flesh had remained incorrupt—ifor it is wrong
to believe that her body has seen corruption—because it was
really united again to her soul and, together with it, crowned
with great glory in the heavenly courts. “ For she was filled
with grace and blessed among women.” She alone merited to
conceive the true God of true God, whom, as a virgin, she
brought forth, to whom she gave milk, fondling Him upon her
breasts, and in all things she waited upon Him with reverent
care.” *

Among the holy writers who at that time employed state-
ments and various images and analogies of Sacred Scripture to
illustrate and to confirm the doctrine of the Assumption, which
they piously believed, the Evangelical Doctor St. Anthony of
Padua holds a special place. On the feast day of the Assump-
tion, while explaining the Prophet’s words: “ I will glorify the
place of my feet,” > he stated it as certain that the divine
Redeemer had bedecked with supreme glory His most beloved
Mother from whom He had received human flesh. He asserts
that “ you have here a clear statement that the Blessed Virgin
has been assumed in her body, which was the place of the
Lord’s feet.” Hence it is that the holy Psalmist writes: “ Arise,
O Lord, into thy resting place: thou and the ark which thou
hast sanctified.” And he asserts that, just as Jesus Christ has
risen from the death over which He triumphed and has as-
cended to the right hand of the Father, so likewise the ark of
His sanctification “ has risen up, since on this day the Virgin
Mother has been taken up to her heavenly dwelling.” 2

When, during the middle ages, scholastic theology was es-

28 Amadeus of Lausanne, De Beatae Virginis Obitu, Assumptione in caelum,
Ezaltatione ad Filii dexteram.

27 Isaias, 60: 13.

28 Gt. Anthony of Padua, Sermones dominicales et in solemnitatibus, In Assump-
tione S. Marige Virginis sermo.
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pecially flourishing, St. Albert the Great who, to establish this
teaching, had gathered together many proofs from Sacred Scrip-
ture, from the statements of older writers, and finally from the
liturgy and from what is known as theological reasoning, con-
cluded in this way. “ From these proofs and authorities and
from many others, it 1s manifest that the most blessed Mother
of God has been assumed above the choirs of angels. And this
we believe in every way to be true.” *® And, in a sermon which
he delivered on the sacred day of the Blessed Virgin Mary’s
Annunciation, explaining the words “ Hail, full of grace,” words
used by the angel who addressed her, the Universal Doctor,
comparing the Blessed Virgin with Eve, stated clearly and in-
cisively that she was exempted from the fourfold curses that
had been laid upon Eve.*

Following the footsteps of his distinguished teacher, St.
Thomas Aquinas, the Angelic Doctor, despite the fact that he
never dealt directly with this question, nevertheless, whenever
he touched upon it, always held, together with the Catholic
Church, that Mary’s body had been assumed into heaven along
with her soul.®

Along with many others, St. Bonaventure, the Seraphic
Doctor, held the same views. He considered it as entirely cer-
tain that, as God had preserved the Most Holy Virgin Mary
from the violation of her virginal purity and integrity in con-
ceiving and in childbirth, He would never have permitted her
body to have been resolved into dust and ashes.®** Explaining
these words of Sacred Scripture: “ Who is this that cometh up
from the desert, flowing with delights, leaning upon her be-
loved,” * and applying them in a kind of accommodated sense
to the Blessed Virgin, he reasons thus: “ From this we can see

20 St. Albert the Great, Maridle, p. 132.

30gy  Albert the Great, Sermones de Sanctis, Sermo XV in Annuntiatione B.
Mariae; cf. also Mariale, q. 132.

31 Cf. St. Thomas Aquinas, Summa Theol., I1fa, q. 27, a. 1; q. 83, a. 5, ad &
Expositio salutationis angelicae; In Symb. Apostolorum expositio, a. 55 In IV Sent.,
d.12,q.1,2a.8,s0l. 8;d. 43, 9. 1, a. 3, s0l. 1, 2.

32 Cf. St. Bonaventure, De Nativitate B. Mariae Virginis, sermo V.

8 Cant. 8: 5.
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that she is there bodily . . . her blessedness would not have
been complete unless she were there as a person. The soul is not
a person, but the soul, joined to the body, is a person. It is
manifest that she is there in soul and in body. Otherwise she
would not possess her complete beatitude.” 3

In the fifteenth century, during a later period of scholastic
theology, St. Bernardine of Siena collected and diligently
evaluated all that the mediaeval theologians had said and
taught on this question. He was not content with setting down
the principal considerations which these writers of an earlier
day had already expressed, but he added others of his own. The
likeness between God’s Mother and her divine Son, in the way
of the nobility and dignity of body and of soul—a likeness that
forbids us to think of the heavenly Queen as being separated
from the heavenly King—makes it entirely imperative that
Mary “ should be only where Christ is.” * Moreover, it is
reasonable and fitting that not only the soul and body of a
man, but also the soul and body of a woman should have
obtained heavenly glory. Finally, since the Church has never
looked for the bodily relics of the Blessed Virgin nor proposed
them for the veneration of the people, we have a proof on the
order of sensible experience.

The above-mentioned teachings of the holy Fathers and of
the Doctors have been in common use during more recent
times. Gathering together the testimonies of the Christians of
earlier days, St. Robert Bellarmine exclaimed: “ And who, I
ask, could believe that the ark of holiness, the dwelling place
of the Word of God, the temple of the Holy Ghost, has been
reduced to ruin? My soul is filled with horror at the thought
that this virginal flesh which had begotten God, had brought
Him into the world, had nourished and carried Him, has been
turned into ashes or given over to be food for worms.” ¥’

34 St. Bonaventure, De Assumptione B. Mariae Virginis, sermo 1.

3% St. Bernardine of Siena, In Assumptione B. Mariae Virginis, sermo I1.

3¢ Ibid.

%7 8t. Robert Bellarmine, Conciones habitae Lovanii, n. 40, De Assumptione B.
Mariae Virginis.



MUNIFICENTISSIMUS DEUS 17

In like manner St. Francis of Sales, after asserting that it
is wrong to doubt that Jesus Christ has Himself observed, in
the most perfect way, the divine commandment by which
children are ordered to honor their parents, asks this question:
“ What son would not bring his mother back to life and would
not bring her into paradise after her death if he could? ” ®
And St. Alphonsus writes that “ Jesus did not wish to have
the body of Mary corrupted after death, since it would have
redounded to His own dishonor to have her virginal flesh, from
which He Himself had assumed flesh, reduced to dust.” *°

Once the mystery which is commemorated in this feast had
been placed in its proper light, there were many teachers who,
instead of dealing with the theological reasonings that show
why it is fitting and right to believe the bodily Assumption of
the Blessed Virgin Mary into heaven, chose to focus their mind
and attention on the faith of the Church itself, which is the
Mystical Body of Christ without stain or spot *° and is called
by the Apostle “ the pillar and ground of truth.” * Relying
on this common faith, they considered the teaching opposed to
the doctrine of Our Lady’s Assumption as temerarious, if not
heretical. Thus, like many others, St. Peter Canisius, after he
had declared that the very word “ Assumption ” signifies the
glorification, not only of the soul but also of the body, and
that the Church has venerated and has solemnly celebrated this
mystery of Mary’s Assumption for many centuries, adds these
words of warning: “ This teaching has already been accepted
for ages, it has been held as certain in the minds of the pious
people, and it has been taught to the entire Church in such a
way that those who deny that Mary’s body has been assumed
into heaven are not to be listened to patiently, but are every-
where to be denounced as over-contentious or rash men, and as
imbued with a spirit that is heretical rather than Catholic.” 2

58 Qeuvres de St. Francois de Sales, sermon for the feast of the Assumption.
2 8t. Alphonsus Liguori, The Glories of Mary, Part 2, d. 1.

@ Cf. Eph. 5: 27.

a1 Tim. 8 15.

42 St. Peter Canisius, De Maria Virgine.

2
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At the same time Suarez, Doctor Eximius, since he was pro-
fessing in the field of Mariology this norm that “ the mysteries
of grace which God has wrought in the Virgin must be mea-
sured, not by the ordinary laws, but by the divine omnipotence,
supposing the fittingness of the thing, without any contradic-
tion or repugnance on the part of Scripture,” ** could conclude,
supported by the common faith of the entire Church on the
subject of the mystery of the Assumption, that this mystery
was to be believed with the same firmness of assent as that
given to the Immaculate Conception of the Blessed Virgin.
Thus he already held that such truths could be defined.

All these proofs and considerations of the holy Fathers and
the theologians are based upon the Sacred Writings as their
ultimate foundation. These set the revered Mother of God as
it were before our very eyes as most intimately joined to her
divine Son and as always sharing His lot. Consequently it
seems impossible to think of her, the one who conceived Christ,
brought Him forth, gave Him milk, held Him in her arms, and
fondled Him at her breast, as being, after this earthly life, apart
from Him in body, even though not in soul. Since our Re-
deemer 1s the Son of Mary, He could not do otherwise, as the
perfect observer of God’s law, than to honor, not only His
eternal Father, but also His most beloved Mother. And, since
it was within His power to grant her this great honor, to pre-
serve her from the corruption of the tomb, we must believe that
He really acted in this way.

We must remember especially that, since the second eentury,
the Virgin Mary has been designated by the holy Fathers as
the new Eve, who, although subject to the new Adam, is most
intimately associated with Him in that struggle against the
infernal foe which, as foretold in the protoevangelium,** finally
resulted in that most complete victory over the sin and death
which are always mentioned together in the writings of the
Apostle of the Gentiles.** Consequently, just as the glorious

% Suarez, In tertiam partem D. Thomae, q. 27, a. 2, disp. 8, sec. 5, n. 31.
4 Gen. 3: 15.
¢ Cf, Rom., chapters § and 6; I Cor. 15: 21-26, 54-57.
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resurrection of Christ was an essential part and the final sign
of this victory, so that struggle which was common to the
Blessed Virgin and her divine Son should be brought to a close
by the glorification of her virginal body, for the same Apostle
says: “ when this mortal thing hath put on immortality, then
shall come to pass the saying that is written: Death is swal-
lowed up in victory.” *

Hence the revered Mother of God, from all eternity joined
in a hidden way with Jesus Christ in one and the same decree
of predestination,” immaculate in her conception, a most per-
fect virgin in her divine motherhood, the noble associate of the
divine Redeemer who has won a complete triumph over sin and
its consequences, was finally granted, as the supreme culmina-
tion of her privileges, that she should be preserved free from
the corruption of the tomb and that, like her own Son, having
overcome death, she might be taken up body and soul to the
glory of heaven where, as Queen, she sits in splendor at the
right hand of her Son, the immortal King of the ages.*®

Since the universal Church, within which dwells the Spirit of
Truth who infallibly directs it towards an ever more perfect
knowledge of the revealed truths, has expressed its own belief
many times over the course of the centuries, and since the
Bishops of the entire world have almost unanimously petitioned
that the truth of the bodily Assumption of the Blessed Virgin
Mary into heaven should be defined as a dogma of divine and
Catholic faith—this truth which is based on the Sacred Writ-
ings, which is thoroughly rooted in the minds of the faithful,
which has been approved in ecclesiastical worship from the
most remote times, which is completely in harmony with the
other revealed truths, and which has been expounded and ex-
plained magnificently in the work, the science, and the wisdom
of the theologians—We believe that the moment appointed in
the plan of divine providence for the solemn proclamation of

4 7 Cor. 15: 54,
“"The Bull Ineffabilis Deus, loc. cit., p. 599.
B CE I Tim. 1: 17.
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this outstanding privilege of the Virgin Mary has already
arrived.

We, who have placed our pontificate under the special pat-
ronage of the most holy Virgin, to whom We have had recourse
so often in times of grave trouble, We who have consecrated
the entire human race to her Immaculate Heart in public cere-
monies, and who have time and time again experienced her
powerful protection, are confident that this solemn proclama-
tion and definition of the Assumption will contribute ir no
small way to the advantage of human society, since it redounds
to the glory of the Most Blessed Trinity, to which the Blessed
Mother of God was bound by such singular bonds. It is to be
hoped that all the faithful will be stirred up to a stronger piety
towards their heavenly Mother, and that the souls of all those
who glory in the Christian name may be moved by the desire of
sharing in the unity of Christ’s Mystical Body and of increasing
their love for her who in all things shows her motherly heart
to the members of this august Body. And so we may hope that
those who meditate upon the glorious example Mary offers us
may be more and more convinced of the value of a human hfe
entirely devoted to carrying out the heavenly Father’s will
and to bringing good to others. Thus, while the illusory teach-
ings of materialism and the corruption of morals that follows
from these teachings threaten to extinguish the light of virtue
and to ruin the lives of men by exciting discord among them, in
this magnificent way all may see clearly to what a lofty goal
our bodies and souls are destined. Finally it is our hope that
belief in Mary’s bodily Assumption into heaven will make our
belief in our own resurrection stronger and render it more
effective.

We rejoice greatly that this sclemn event falls, according to
design of God’s providence, during this Holy Year, so that we
are able, while the great Jubilee is being observed, to adorn the
brow of God’s Virgin Mother with this new gem, and to leave a
monument more enduring than bronze of our own most fervent
love for the Mother of God.
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For which reason, after we have poured forth prayers of sup-
plication again and again to God, and have called upon the
Spirit of Truth, for the glory of Almighty God who has lavished
His special affection upon the Virgin Mary, for the honor of
her Son, the immortal King of the ages and the Victor over sin
and death, for the increase of the glory of that same august
Mother, and for the joy and exultation of the entire Church;
by the authority of Our Lord Jesus Christ, of the Blessed
Apostles Peter and Paul, and by Our own authority, We pro-
nounce, declare, and define it to be a divinely revealed dogma:
that the Immaculate Mother of God, the ever Virgin Mary,
having completed the course of her earthly life, was assumed
body and soul mto heavenly glory.

Hence if anyone, which God forbid, should dare wilfully to
deny or to call into doubt that Wwhich We have defined, let him
know that he has fallen away completely from the divine and
Catholic faith.

In order that this, Our definition of the bodily Assumption
of the Virgin Mary into heaven may be brought to the atten-
tion of the universal Church, we desire that these, Our Apostolic
Letters, should stand for perpetual remembrance, commanding
that written copies of these, or even printed copies, signed
by the hand of any public notary and furnished with the seal
of a person constituted in ecclesiastical dignity, should, when
they are tendered or shown, be accorded by all men the same
reception they would give to these present Letters.

It is forbidden to any man to change a page of this, our
declaration, pronouncement, and definition or, by rash attempt,
to oppose and counter it. If any man should presume to make
such an attempt, let him know that he will incur the wrath of
almighty God and of the Blessed Apostles Peter and Paul.

Given at Rome, at St. Peter’s, in the year of the great
Jubilee, 1950, on the first day of the month of November, on
the Feast of All Saints, in the twelfth year of Our pontificate.

1, Pius, Bishop of the Catholic Church,
have signed, so defining.



THE ASSUMPTION—AND DEVOTION TO
MARY IN AMERICA

G

" EMORABLE in the history of the Church will ever
remain the date of November 1, 1950, for on that day
4 L the Reigning Pontiff, Pius X1II, proclaimed from St.
Peter’s Basilica in the Vatican the dogmatic definition of the
bodily Assumption of the Virgin Mary into heaven.

Nature could not have prepared a more beautiful day, azure
skies serene, the sun refulgent, the waning moon clearly limned
above the cupola of Michelangelo—calling spontanecusly to
mind the words of Sacred Scripture: “ A great sign appeared
in heaven: a woman clothed with the sun, and the moon was
under her feet ” (Apoc. 12:1). The standard raised on high
carried Titian’s representation of the theme of this glorious day:
Mary’s Assumption into heaven.

The Church was there—Ecclesia docens and Ecclesia discens.
On a magnificant throne at the entrance of the Basilica sat the
Sovereign Pontiff, surrounded by an assembly of almost forty
Cardinals and over six-hundred-fifty Archbishops and Bishops
from every corner of the globe. An unprecedented host: of
people, devout, almost ecstatic, filled to overflowing the piazza
of St. Peter, the piazza of Pius X1, the Via della Conciliazione,
and adjacent streets, windows, balconies, and terraces. The
United States too was represented by a multitude of laity, a
goodly number of Prelates some of whom pertain to the Roman
Curia, many priests, and fifteen members of the ecclesiastical
Hierarchy.*

* Those present included: His Eminence, Cardinal Spellman, Archbishop of New
York; Archbishops Floersh of Louisville, Byrne of Santa Fe, Hurley of St. Augustine,
Binz Coadjutor of Dubuque, O'Hara of Savannah-Atlanta, Muench of Fargo; and
Bishops Albers of Lansing, O’Hara of Kansas City in Missouri, Leech of Harrisburg,
Cotton of Owensboro, Senyshyn Auxiliary for the Ukranians of the Byzantine rite,

22
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THE DEFINITION

The most solemn act of the supreme magisterium of the
Church, a dogmatic definition, was about to take place. In
the celestial crown of Mary, like three resplendent stars, shine
her Divine Maternity, her Immaculate Conception, and her
Assumption into heaven. That Mary is the ®cordxos or Mother
of God was defined by the Council of Ephesus (431), the third
Ecumenical Council; that she was conceived immaculate was
defined by Pius IX in the Bull Ineffabilis Deus (Dec. 8, 1854 ;
and now the Reigning Pontiff, Pius X1I, in his office as supreme
Teacher and Shepherd of the universal Church, was about to
define ex cathedra—that is, to declare mm an infallible and
irrevocable way—that the fact of the bedily. Assumption of
Mary into heaven is a truth contained in the deposit of faith,
a revealed dogma.

The Holy Father invited those present to join him in prayer,
and thereby, as it were, accorded the faithful an active part in
this great event. On May 1, 1946 he had likewise addressed
himself to the entire Church in his Letter Deiparae Virginis
Mariae, appealing to the Bishops:

“ Tt Nobis significare velitis qua devotione, pro sua quisque fide
ac pietate, clerus populusque moderamini vestro commissus Beatis-
simae Virginis Mariae Assumptionem prosequatur. Praesertim
autem nosse quam maxime cupimus an vos, Venerabiles Fratres,
pro eximia vestra sapientia et prudentia censeatis Assumptionem
corpoream Beatissimae Virginis tamquam dogma fidel proponi ac
definiri posse, et an id cum clero et populo vestro exoptetis.”

The consent could not be other than universal, and so it was.

Firm and constant testimony to this truth is found in the
ordinary magisterium of the Church; in the belief of pastors
and faithful throughout the centuries in both Orient and
Occident; in the ancient Liturgies and especially in feasts insti-
tuted under such varied titles as Mary’s Dormitio, Pausatio,
Transitus, Assumptio, with vigils and octaves; in many homilies

Ready of Columbus, McNulty Auxiliary of Newark, and Ivancho Exarch for the
Podocarpathian Ruthenians of the Byzantine rite.
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and writings of the Fathers and the Doctors of the Church; in
countless monuments such as churches and shrines; in a word,
so harmonious and uninterrupted is the tapestry of testimony
that this truth could not but be a true echo of divine-apostolic
tradition resounding through the ages. As in the Old World, so
too in the New, the title of the Assumption was appropriated
not only for altars and churches, but even for cities and entire
regions. Among the churches bearing this title may be counted
a number of Cathedrals, like that of Baltimore, the first
episcopal See in the United States.?

Finally, at the height of that glorious morning, the Vicar of
Christ, in clear and vibrant tones carried far and wide through
loudspeakers, pronounced, declared, and defined this dogma as
divinely revealed, viz.:

“ Immaculatam Deiparam semper Virginem Mariam, expleto ter-
restris vitae cursu, fuisse corpore et anima ad caelestem gloriam
assumptam.”

Thereupon all the Church militant seemed joined with the
Heavenly Jerusalem in one single temple and one single voice,
as irrepressible acclamations and endless applause broke forth,
followed by the jubilant singing of the Te Deum and the Credo
in Latin, and concluding with hymns and praises of the Virgin
in divers tongues, pouring forth, as it were, from one heart
and one soul.

SIGNIFICANCE OF THE DEFINITION FOR US

The event of the definition of the Assumption—at which God
graciously granted us the privilege of being present—is already
woven into the fabric of history. Its effects, however, will
reverberate through the centuries to come, bringing forth
flowers and fruits of faith and of love. Good faithful, inspired
by sentiments of piety, have already begun to ask themselves
the import, the value, and the practical application of this
definition for individuals and for society.

2 Others Cathedrals in the United States dedicated to the Assumption are those
of San Francisco, Louisville, Fall River, and Evansville.
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In the Apostolic Constitution Munificentissimus Deus which
defines this truth, the Sovereign Pontiff expresses the hope
that the solemn proclamation and definition of the Assumption
will contribute in no small way to the advantage of human
society: “that all the faithful will be stirred up to a stronger
piety towards their heavenly Mother ”; “ that those who medi-
tate upon the glorious example Mary offers us may be more
and more convinced of the value of a human life entirely
devoted to carrying out the Heavenly Father’s will and to bring-
mg good to others ”’; and “ that belief in Mary’s bodily Assump-
tion into heaven will make our belief in our own resurrection
stronger and render it more effective.” Clearly, the Sovereign
Pontiff in voicing thesé hopes had in mind all his children,
embraced in his universal paternity. We, therefore, will con-
sider how these particular hopes and appeals of the Holy.
Father may be applied to ourselves and this great country.

INCREASE IN PIETY TOWARDS MARY

It is the desire of the Holy Father first of all that this
definition bring about an increase in our piety towards the
Virgin Mother. Devotion to Mary has ever been an outstand-
ing characteristic of the faithful of America, particularly in
regard to her Immaculate Conception, a privilege which, as
theologians point out, is connected with that of her Assumption.
In the Sixth Provincial Council of Baltimore (1846) the
Bishops of America proclaimed the Blessed Virgin Mary Im-
maculate as Patroness of the Church i the United States, and
decided moreover, to ask the Holy See’s permission to insert
the word “JImmaculate” in the Divine Office and Mass of
December 8th, and to include in the Litany of the Blessed
Virgin the invocation: “ Queen, conceived without original sin,
pray for us.” Their petition was most gladly granted. This
tribute to Mary rebounds to the great honor of America inas-
much as it took place eight years before the definttion of the
dogma of the Immaculate Conception.

In the Seventh Provincial Council of Baltimore, celebrated
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in 1849, the Bishops, in reply to Pius IX’s Encyclical Letter
inquiring about the devotion of the clergy and laity in regard
to the Immaculate Conception, gave full assurance that this
devotion was practiced with sincere and lively ardor through-
out the United States, and submitted a petition to the Supreme
Pontiff that he define, as a dogma of faith, the exemption of
Mary from original sin from the first instant of her conception.
In the same Council, among the Acclamationes at the third
session, was the following: Beatissimae Virgini Mariae, sine
labe originali conceptae, harum Provinciarum Patronae, honor
aeternus.

Following upon the definition of the Immaculate Conception
there was a marked increase in devotion to Mary under this
title, and i Marian devotion in general. Many churches were
dedicated to the Immaculate Conception, including today about
fifteen Cathedrals; moreover, in almost every city of the United
States such beloved titles as “St. Mary’s” were chosen for
churches, schools, hospitals, and charitable institutions; and
Marian sodalities and pious associations multiplied as if by
magic.

What so felicitously occurred among the faithful of America
after the proclamation of the Immaculate Conception affords
grounds for hoping that the same will be repeated now upon
the definition of the Assumption, for the same source of in-
spiration and the same pious devotion relates to both the
Immaculate Conception and the Assumption. And it is only
natural to expect that the ministers of the altar will play a
large part in this. Inspired by sincere zeal they will promote
solid piety towards the great Mother of God, imitation of her
sublime virtues, and veneration of her as mother, guide, support,
and light for youth, for families, for all. The pastoral zeal of the
priests has already been rewarded by wide diffusion of devotion
to Mary in every part of the country; we behold, for instance,
various Marian novenas, Rosary crusades, and the Legion of
Mary which has inspired its members to do such splendid work
in the field of Catholic Action. Priestly zeal has met with an
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enthusiastic response on the part of the faithful, with inesti-
mable benefits for all.

VALUE OF HUMAN LIFE

Mary’s Assumption into heaven, when well pondered, leads
to the consideration of the value of a human life. Tmmeasurable
indeed is the value of man’s life si Caelestis Patris voluntati
exsequendae omnino sit dedita ac ceterorum ommnium procur-
ando bono—in the words of the Sovereign Pontiff, found in the
above-mentioned Bull of definition. The theme is a more inten-
sive practice of love of God and love of neighbor. This twofold
love, practiced in a Christian sense, inspires men to live as good
brothers who recognize God as their common Father. How
many times and in how many ways has not America proclaimed
universal brotherhood! Her statesmen, men invested with
authority, have made appeal after appeal for human brother-
hood. And the response of the American people has been mag-
nificent, proving itself in the repeated contributions of funds,
food, clothing, 'and medicines for the needy and suffering of
various nations, and for the victims of the misery ensuing upon
war. The charity of Christ has wrought this, that charity which
engenders understanding and compassion towards the poor.
Beatus qui mntelligit super egenum et pauperem (Psalm 40:1).

America is a land blessed by God with abundance—abun-
dance of space, soil, streams, fruits of the earth, and other
material goods. Thus has God, from Whom all good things
come indicated to this land her mission of assisting the less
favored, a mission which in truth she has been fulfilling
through the breadth of view, generosity, and munificence that
distinguish her people.

Unfortunately, however, the spirit of secularism is pervading
the earth, inclining men to exploit material goods for selfish
ends. It is the duty of a Christian not to let himself be blinded
or led astray by what St. John the Apostle calls “ lust of the
flesh, lust of the eyes, and pride of life: which is not from the
Father, but from the world. And the world with its lust is
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passing away ~ (1 John 2 :16-17) . Materialism causes hardness
of heart, suffocates virtue, and brings death to the spirit. The
sordid failures in human lives that result are reported day after
day in the news. 7

Ours is a Christian civilization, and a Christian civilization
aflirms the superiority of the spirit over matter. The bodily
Assumption of the Virgin should serve to teach us how to
spiritualize the tenor of our lives, and to use earthly things for
the purpose for which they were given us, namely, to render
human life spiritually richer and more abounding.

PRESAGE OF OUR RESURRECTION

God the Creator formed man out of the dust of the earth,
and “ breathed into his nostrils the breath of life ” (Gen. 2:7) .
It was therefore by God’s direct intervention that man was
created: his body formed of earth, but his soul infused by God
in His own “ image and likeness,” thus distinguishing man from
other creatures. Though the body will dissolve in death, it is
nonetheless destined  to rise again. Mary’s Assumption, the
highest glorification given to her virginal body, places vividly
before our eyes the dignity of the human body, and affords us
a presage of our immortality. Mary’s body was the habitation
of the Word Who became incarnate in her, and for so lofty a
dignity the Mother of God was preserved from every stain of
sin. Her two privileges of the Immaculate Conception and the
Assumption are woven together in her crown of glory. Her
Divine Son had reserved for her, “ full of grace,” all the gifls
and charismata possible, and permiited neither sin nor the
corruption of the grave to violate that sacred body whence
He became flesh.

Vessel of holiness is the body of man. It is made holy by the
Sacraments, from Baptism to Extreme Unction, and through
being the habitation of the Lord in Eucharistic Communion.
The lofty destiny of man’s body and soul is manifested to us in
the Assumption. Whereas materialism exstinguishes virtue and
brings the life of man to ruin, our faith, with its vision of the
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immortal destiny of our body and soul, sets forth the right
concept of life and of the use of worldly goods. Those who wish
to serve God faithfully must subordinate the material to the
spiritual, and even, so to speak, render spiritual that which is
material. Thus we shall proceed higher and higher on the path
of virtue, which is that of salvation.

Meditation on the Assumption should effectively revitalize
our faith in the resurrection. “1I believe in the resurrection of
the body, and life everlasting ” we affirm in the Apostles” Creed.
We shall rise again! “ What is sown a natural body rises a
spiritual body ” (1 Cor. 15 :44) ; the resurrection of the just
will be in glory and power, and will be an assumption into
heaven. Life on earth is vouchsafed to man that he may have
eternal life in heaven, and the body of man is to share in that.
How great respect, consequently, is due man’s body, destined to
find itself in God’s sight for eternity! How great reproach do
they merit who dishonor the human body by sin, violence, or
death! What a solemn pledge should each man make to respect
the body’s dignity, and so prepare it for eternal glorification!
And what consolation should the promise of future glory afford
those still languishing in exile, prison, and the misery of persecu-
tion! Mary’s Assumption into heaven teaches us all this, and
the increase of our piety towards the Queen of Heaven so
supremely glorified will deepen our understanding of these
salutary truths for the good of ourselves and our fellowmen.

Man, in contrast to animals, walks with head erect and eyes
gazing towards Heaven—that is the direction in which we must
strive. The Assumption of Mary confirms this, and shows us
the road we must travel. In an age when strong currents of
materialism tend to sweep man towards the fleeting things of
earth, Divine Providence has disposed that through the defi-
nition of the Assumption by the Reigning Pontiff, Mary our
loving Mother come to the aid of her children to impart this
sublime teaching. We thank Divine Providence that this defi-
nition has occurred in our lifetime, and lifting up our hearts
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to Mary we pray: “ We invoke thee our Mother, we take thee,
as did John, for the guide, the strength, and the consolation of
our mortal life.”®
% A, G. CrcoeNaNI
Archbishop of Laodicea

Apostolic Delegate.
Apostolic Delegation,
Washington, D. C.

3 From the “Prayer to Mary Most Holy, Assumed into heaven,” composed by
His Holiness, Pope Pius XIL.



THE ASSUMPTION AND THE MODERN
WORLD

(5]

VERY defined dogma has two sides: one which looks to
clarifying the Tradition which is the living memory of
the Mystical Christ; the other which locks to the world
and recalls it from its excesses of thought. It is this second
aspect alone which interests us presently.

The decision of the Council of the Vatican that human reason
can prove the existence of God, was a Christian Rationalism
telling a Kantian world that man ought not to give up on the
power of the human brain. The definition of the Immaculate
Conception was made when the Modern World was born.
Within five years of that date, and within six months of the
apparition of Lourdes where Mary said, “ I am the Immaculate
Conception,” Darwin wrote his Origin of the Species, Karl Marx
completed his Introduction to the Critique of the Philosophy of
Hegel, (“ Religion is the opium of the people ”) and John
Stuart Mill published his Essay on Liberty. At the moment
the spirit of the world was drawing up a philosophy that would
issue in two World Wars in twenty-one years and the threat
of a third, the Church came forward to challenge the falsity of
the new philosophy. Darwin tock man’s mind off his Divine
Origin and fastened it on an unlimited future when he would
become a kind of God. Marx was so impressed with this idea
of inevitable progress that he asked Darwin if he would accept
a dedication of one of his books. Then following Feuerbach,
Marx affirmed not a bourgeois atheism of the intellect, but an
atheism of the will, in which man hates God because man is
God. Mill reduced the freedom of the new man to license and
the right to do whatever he pleases, thus preparing a chaos of
conflicting egotisms, which the world would solve by Totali-
tarianism.

81
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If these philosophers were right, and man is naturally good
and capable of deification through his own efforts, it follows
that every one is immaculately conceived. The Church arose
in protest and affirmed that only one human person in all the
world is immaculately conceived, that man is prone to sin, and
that freedom is best preserved when, like Mary, a creature
answers Fiat to the Divine Will.

The dogma of the Tmmaculate Conception wilted and killed
the false optimism of the mevitable and necessary progress of
man without God. Humbled in his Darwinian-Marxian-Millian
pride, modern man saw his doctrine of progress evaporate. The
mterval between the Napoleonic and Franco-Prussian Wars was
fifty-five years; the interval between the Franco-Prussian Wars
and the First World War was forty-three years; the interval
between the First and Second World Wars, twenty-one years.
Fifty-five, forty-three, twenty-one, and a Korean War five
years after the Second World War, is hardly progress. Man
finally saw that he was not naturally good. Once having
boasted that he came from the beast, he now saw himself acting
as a beast.

Then came the reaction. The Optimistic Man who boasted
of his immaculate conception, now became the Pessimistic Man
who could see within himself nothing but a bundle of libidinous,
dark, cavernous drives. As in the definition of the Immaculate
Conception, the Church had to remind the world that perfection
is not biologically inevitable, so now in the definition of the
Assumption, it has to give hope to the creature of despair.
Modern despair is the effect of a disappointed hedonism and
centers principally around Sex and Death. To these two modern
ideas, the Assumption is indirectly related.

The primacy of Sez is to a great extent due to Freud, whose
basic principle in his own words is: “ Human actions and
customs derive from sexual impulses, and fundamentally, human
wishes are unsatisfied sexual desires. . . . Consciously or un-
consciously, we all wish to unite with our mothers and kill our
fathers, as Oedipus did—unless we are female, in which case
we wish to unite with our fathers and murder our mothers.”



THE ASSUMPTION AND THE MODERN WORLD 33

The other major concern of modern thought is Peath. The
beautiful philosophy of being is reduced to Dasein, which is only
n-der-Welt-sein. There is no freedom, no spirit, and no person-
ality. Freedom is for death. Liberty is contingency threatened
with complete destruction. The future is nothing but a pro-
jection of death. The aim of existence is to look death in the eye.

Sartre passes from a phenomenology of sexuality to that
which he calls “ nausea,” or a brazen confrontation of nothing-
ness toward which existence tends. Nothing precedes man;
nothing follows man. Whatever is opposite him is a negation
of his ego, and therefore nothingness. God created the world
out of nothingness; Sartre creates nothingness out of the world
and the despairing human heart. “ Man is a useless passion.”

Agnosticism and Pride were the twin errors the Church had
to meet in the Doctrine of the Immaculate Conception; now it
is the despair resulting from Sex and Death it has to meet in
this hour. When the Agnostics of the last century came in
contact with the world and its three libidos, they became liber-
tines. But when pleasure diminished and made hungry where
most it satisfied, the agnostics who had become libertines by
attaching themselves to the world, now began in disgust to
withdraw themselves from the world and became philosophers
of Existentialism. Philosophers like Sartre, and Heidegger, and
others are born of a detachment from the world, not as the
Christian ascetic, because he loves God, but because they are
disgusted with the world. They become contemplatives, not to
enjoy God, but to wallow in their despair, to make a philosophy
out of it, to be brazen about their boredom, and to make death
the center of their destiny. The new contemplatives are in the
monasteries of the jaded, which are built not along the waters
of Siloe, but along the dark banks of the Styx.

These two basic ideas of modern thought, Sex and Death,
are not unrelated. Freud himself hinted at the union of Eros
and Thanatos. Sex brings death, first of all because in sex the
other person is possessed, or annihilated, or ignored for the sake
of pleasure. But this subjection implies a compression and a
destruction of life for the sake of the Eros. Secondly, death is

3
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a shadow which is cast over sex. Sex seeks pleasure, but since
it assumes that this life is all, every pleasure is seasoned not
only with a diminishing return, but also with the thought that
death will end pleasure forever. Eros is Thanatos.

From a philosophical point of view, the Doctrine of the As-
sumption meets the Eros-Thanatos philosophy head on, by
lifting humanity from the darkness of Sex and Death to the
light of Love and Life. These are the two philosophical pillars
on which rests the belief in the Assumption.

1. Love. The Assumption affirms not Sex but Love. St.
Thomas in his inquiry into the effects of love mentions ecstasy
as one of them. In ecstasy one is “ lifted out of his body,” an
experience which poets and authors and orators have felt in a
mild form when in common parlance, “ they were carried away
by their subject.” On a higher level, the spiritual phenomenon
of levitation is due to such an intense love of God that saints
are literally lifted off the earth. Love, like fire, burns upward,
since it 1s basically desire. It seeks to become more and more
unifed with the object that is loved. Our sensate experiences
are familiar with the earthly law of gravitation which draws
material bodies to the earth. But in addition to terrestrial
gravitation, there is a law of spiritual gravitation, which in-
creases as we get closer to God. This “ pull ” on our hearts by
the Spirit of God is always present, and it is only our refusing
wills and the weakness of our bodies as a result of sin which
keep us earth-bound. Some souls become impatient with the
restraining body; St. Paul asks to be delivered from its prison
house,

If God exerts a gravitational pull on all souls, given the
mtense love of Our Lord for His Blessed Mother which de-
scended, and the intense love of Mary for Her Lord which
ascended, there is created a suspicion that love at this stage
would be so great as “ to pull the body with it.” Given further
an immunity from original sin, there would not be in the Body
of Our Lady the dichotomy, tension, and opposition that exists
in us between body and soul. If the distant.nocon moves all the
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surging tides of earth, then the love of Mary for Jesus and the
love of Jesus for Mary should result in such an ecstasy as “ to
lift her out of this world.”

Love in its nature is an Ascension in Christ and an Assump-
tion In Mary. So closely are Love and the Assumption related
that a few years ago when the writer was instructing a Chinese
lady, he found that the one truth in Christianity which was
easiest for her to believe was the Assumption. She personally
knew a saintly soul who lived on a mat in the woods, whom
thousands of people visited to receive her blessing. One day,
according to the belief of all who knew the saint, she was
“ assumed > into heaven. The explanation the convert from
Confucianism gave was: “ Her love was so great that her body
followed her soul.” One thing is certain; the Assumption is easy
to understand if one loves God deeply, but it is hard to under-
stand if one loves not.

Plato in his Symposium, reflecting the Grecian view of the
elevation of love, says that love of the flesh should lead to love
of the spirit. The true meaning of love is that it leads to God.
Once the earthly love has fulfilled its task, it disappears, as
the symbol gives way to reality. The Assumption is not the
killing of the Eros, but its transfiguration through Agape. It
does not say that love in a body is wrong, but it does hold that
it can be so right when it is Godward, that the beauty of the
body itself is enhanced.

Our Age of Carnality which loves the Body Beautiful is
lifted out of its despair, born of the Electra and Oedipus incests,
to a Body that is Beautiful because it is a Temple of God, a
Gate through which the Word of Heaven passed to earth, a
Tower of Ivory up which chimbed Divine Love to kiss upon
the lips of His Mother a Mystic Rose. With one stroke of an
infallible dogmatic pen, the Church lifts the sacredness of love
out of sex without denying the role of the bedy in love. Here
is'one body that reflects i its uncounted hues the creative love
of God. To a world that worships the body, the Church now
says: There are two bodies in heaven, one the glorified human
nature of Jesus, the other the assumed human nature of Mary.
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Love is the secret of the Ascension of one and of the Assumption
of the other, for Love craves unity with its Beloved. The Son
returns to the Father in the unity of Divine Nature; and Mary
returns to Jesus in the unity of human nature. Her nuptial
flight is the event to which our whole generation moves.

2. Life. Life is the second philosophical pillar on which the
Assumption rests. Life is unitive; death is divisive. Goodness
is the food of life, as evil is the food of death. Errant sex
impulses are the symbol of the body’s division from God as a
result of original sin. Death is the last stroke of that division.
Wherever there is sin, there is multiplicity: “ My name is
Legion; there are many of us.” (Mark §:9). But life is im-
manent activity. The higher the life, the more immanent is
the activity, says St. Thomas. The plant drops its fruit from a
tree, the animal drops its kind for a separate existence, but
the spiritual mind of man begets the fruit of a thought which
remains united to the mind, though distinct from it. Hence
intelligence and life are intimately related. Da mihi intellectum
et vivam. God is perfect life because of perfect inner intellectual
activity. There is no extrinsicism, no dependence, no necessary
outgoing on the part of God.

Since the imperfection of life comes from remoteness to the
source of life and because of sin, it follows that the creature
who 1s preserved from original sin is immune from that psycho-
logical division which sin begets. The Immaculate Conception
guarantees a highly integrated and unified life. The purity of
such a life is threefold; a physical purity which is integrity of
body, a mental purity which has no desire for a division of
love, which love of creatures apart from God would imply,
and finally, a psychological purity which is immunity from the
uprising of concupiscence, the sign and symbol of our weakness
and diversity. This triple purity is the essence of the most
highly unified creature this world has ever seen.

Added to this intense life, which is free from the division
caused by sin, there is still a higher degree of life because of
her Divine Motherhood. Through her portals Eternity became
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young and appeared as a Child; through her as to another
Moses, not the tables of the Law, but the Logos was given and
written on her own heart; through her, not 2 manna which men
eat and die, but the Eucharist descends, which if a man eats,
he will never die. But if those who commune with the Bread
of Life never die, then what shall we say of her who was the
first living Ciborium of that Eucharist, and who on Christmas
day opened it at the communion rail of Bethlehem to say to
Wise Men and Shepherds: “ Behold the Lamb of God Who
taketh away the sins of the world? ”

Here there is not just a life free from the division which
brings death, but a life united with Eternal Life. Shall she, as
the garden in which grew the lily of divine sinlessnéss and the
red rose of the passion of redemption, be delivered over to
the weeds and be forgotten by the Heavenly Gardener? Would
not one communion preserved in grace through life insure a
heavenly immortality? Then shall not she in whose womb was
celebrated the nuptials of eternity and time, be more of eternity
than time? As she carried Him for nine months, there was
fulfilled in another way the law of life: “ And they shall be
iwo in one flesh.”

No grown men and women would like to see the home in
which they were reared, subjected to the viclent destruction
of a bomb, even though they no longer lived in it. Neither
would Omnipotence, Who tabernacled Himself within Mary,
consent to see His fleshy home subjected to the dissolution of
the tomb. If grown men love to go back to their homes when
they reach the fulness of life, and become more conscious of
the debt they owe their mothers, then shall not Divine Life go
back in search of His living cradle and take that “ flesh-girt
paradise ” to Heaven with Him, there to be  gardenered by the
Adam new.”

In this Doctrine of the Assumption, the Church meets the
despair of the world in a second way. It affirms the beauty of
life as against death. When wars, sex, and sin multiply the
discords of men, and death threatens on every side, the Church
bids us lift up our hearts to the life that has the immortality
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of the life which nourished it. Feuerbach said that a man is
what he eats. He was more right than he knew. Eat the food
of earth, and one dies; eat the Eucharist, and one lives eternally.
Be the mother of the Eucharist, and one escapes the decom-
position of death.

The Assumption challenges the nothingness of the Mortician
philosophers in a new way. The greatest task of the spiritual
leaders today is to save mankind from despair, into which Sex
and Fear of Death have cast it. The world that used to say,
“ Why worry about the next world, when we live in this one,”
has finally learned the hard way that by not thinking about the
next life, one can not even enjoy this life. When optimism
completely breaks down and becomes pessimism, the Church
holds forth the promise of hope. Threatened as we are by war
on all sides, with death about to be rained from the sky by
Promethean fires, the Church defines a Truth that has Zife at
its center. Like a kindly mother whose sons are going off to
war, she strokes our heads and says: “ You will come back
alive, as Mary came back again after walking down the valley
of Death.” As the world fears defeat by death, the Church
sings the defeat of death. Is not this the harbinger of a better
world, as the refrain of life rings out amidst the clamors of the
philosophers of death?

As Communism teaches man has only a body, but not a
soul, the Church answers: “ Then let us begin with a Body.”
As the mystical body of the anti-Christ gathers around the
tabernacle doors of the cadaver of Lenin, periodically filled
with wax to give the illusion of immortality to those who deny
immortality, the Mystical Body of Christ bids the despairing
to gaze on the two most serious wounds earth ever received;
the empty tomb of Christ and the empty tomb of Mary. In
1854 the Church spoke of the Soul in the Immaculate Con-
ception. Now in 1950 its language is about the Body: The
Mystical Body, the Eucharist, and the Assumption. With deft
dogmatic strokes the Church is repeating Paul’s truth to an-
other pagan age: “ Your bodies are meant for the Lord.”
There is nothing in a body to beget despair. Man is related
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to Nothingness, as the Philosophers of Decadentism teach, but
only in his origin, not in his destiny. They put Nothingness as
the end; the Church puts it at the beginning, for man was
created ex mihilo. The modern man gets back to nothingness
through despair; the Christian knows nothingness only through
self-negation, which is humility. The more the pagan “ nothings”
himself, the closer he gets to the hell of despair and suicide.
The more the Christian “ nothings ” himself, the closer he gets
to God. Mary went so much into Nothingness that she became
exalted. Respexit humilitatem ancillae suae. And her exaltation
was her assumption.

Coming back to the beginning. . . . Eros and Thanatos,
Sex and Death, said Freud, are related. They are in this sense:
Eros as egotistic love leads to the death of the soul. But the
world need not live under that curse. The Assumption gives
Eros a new meaning. Love does lead to death. Where there
is love, there is self-forgetfulness, and the maximum in self-
forgetfulness is the surrender of life. “ Greater love than this
no man hath, that he lay down his life for his friend.” QOur
Lord’s love led to His death. Mary’s love led to her transfixion
with seven swords. Greater love than this no woman hath,
that she stand beneath the cross of her Son to share in her
way in the redemption of the world.

Within three decades the definition of the Assumption will
cure the pessimism and despair of the modern world. Freud,
who did so much to develop this pessimism, took as his motto:
“If T can not move the Gods on high, I shall set all hell in
an uproar.” That which he created will now be stilled by a
Lady as powerful as an “ army drawn up in battle array.”
The age of the “ body beautiful ” will now become the age of
the Assumption. To that daughter of the ancient Eve, will
now go up the prayer of Thompson;

“The celestial traitress play
And all mankind to bliss betray;
With sacrosanct cajoleries
And starry treachery of your eyes,
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Tempt us back to Paradise!
Make heavenly trespass;—ay, press in
Where faint the fledge-foot seraphin,
Blest fool! Be ensign of our wars,

And shame us all to warriors!
Unbanner your bright locks,—advance,
Girl, their gilded puissance

T’ the mystic vaward, and draw on
After the lovely gonfalon
Us to out-folly the excess

Of your sweet foolhardiness;
To adventure like intense
Assault against Omnipotence

is;

Furron J. SHEEN
Catholic University of America,
Washington, D. C.



THE DOGMATIC DEFINITION OF THE
ASSUMPTION
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RHE following proposition, taught by the Church in
both the Fourteenth and Seventeenth General Coun-
cils and defined by Benedict XII must be held by faith:
“ According to God’s common ordination the souls of all the
Saints who departed this life before the Passion of our Lord
Jesus Christ and also . . . of the other faithful departed after
their reception of Christ’s holy baptism, in whom, when they
died, there was nothing requiring purification (or) will not be
when in the future they shall die—or if there was or shall be
in them at the time of death anything requiring purification,
when they shall have been purified after death—immediately
after their death and the aforesaid purification, they, after the
‘Ascension of the Savior, cur Lord Jesus Christ, into heaven,
were, are, and shall be in heaven even before the resurrection of
their bodies and the general judgment ” (Denz. 530) .

The Assumption, therefore, of the Blessed Virgin Mary is
not to be understood as if it were a question of the glory of her
soul alone, for this is common to all the saints: but it is a ques-
tion of that singular privilege of the Mother of God according
to which she was assumed into heaven not only as to her soul,
but also, like her only-begotten Son, even in body—therefore
totally. If Mary did die, then, this privilege includes an antici-
pated glorious resurrection. I say: if she did die. Historically
there is no evidence of that death. There have been, and are,
theologians of the opinion that she never died. To this, they
say, the universal law of death is not opposed, as the universal
law of sin was not opposed to the Immaculate Conception. If
May was exempted from one law, why not from the other?
If this is so, the bodily Assumption of the Blessed Virgin does
not include a resurrection but on a certain day fixed by the
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wisdom of God she was assumed without the intervention of
death. '

The Church’s opinion in the matter seems opposed to this
teaching. According to the ancient and venerable Gregorian
Sacramentary, still preserved in the rite of the Order of
Preachers, Cistercians, Premonstratensians and others, the
prayer of the Church on the feast of the Assumption is:

May this hallowed feast dower us with saving grace, O Lord; since
today the Mother of God underwent the death of the body, yet
could not be held in death’s bonds, as having brought forth thine
Incarnate Son, ete.

Holy Mother Church through the dogmatic definition of the
bodily Assumption of the Mother of God solemnly proposes
the Assumption to the faithful as divinely revealed: therefore
as pertaining to the deposit of faith, and to which we firmly
assent without any discussion.

Most naturally then the question arises when did God reveal
this truth. Divine revelation was definitively ended at the
death of the last Apostle: consequently, whatever the Church
proposes to us, at any time, as divinely revealed certainly must
have been revealed, before that event.

The sources whence the Church can draw these truths are
two. The first is Tradition by which divine truths “ received
from the mouth of Christ Himself by the Apostles, or given
over as it were, by hand from the Apostles themselves under
the dictate of the Holy Ghost, have come down to us” (Denz.
788) . 'The other source is Sacred Scripture in which, under
the inspiration of the same Holy Ghost, these truths handed
on were, in part, written.

If then the bodily Assumption of the Blessed Virgin Mary is
divinely revealed, it must be found either m Tradition alone,
or both in Sacred Scripture and Tradition.

Experts are not in agreément as to whether or not there was,
in the first centuries, mention of our Lady’s Assumption prop-
erly so called. If there was not, that would be disastrous if
such an Assumption had to be proved historically. But actu-
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ally if we consider it merely as an historical fact we could never
achieve our purpose. For historical facts cannot be demon-
strated by proofs. They are established by the testimony of
witnesses to the fact, or of those who have heard such wit-
nesses. But this is impossible with respect to the bodily
Assumption of the Virgin Mother of God, altogether impossible.
Consider the Ascension of Qur Lord. The historical fact of
His Ascension is contained in the written word itself of God,
and in the same place eye-witnesses—namely the Apostles—
are mentioned. Yet if one questioned the Apostles themselves,
and asked them what they had seen, they, on ocath, could
answer: they had seen that Jesus had left the earth ascending
on high, and had not returned. They could add their convie-
tion that Jesus had entered into heaven. But this they had
not seen, yet this precisely is the question! The historical fact
of our Lord’s Ascension cannot be established by qualified wit-
nesses because although they knew the term whence |(terminus
a quo) they did not know the term thence (terminus 4d quem) :
they did not see Jesus received into heaven. The Apostles are
not witnesses of our Lord’s Ascension considered as an his-
torical fact for this is altogether impossible. They are witnesses
of Divine revelation. For, as they were looking up to heaven,
Angels appeared and said to them: “ Ye men of Galilee why
stand you looking up to heaven? This Jesus who is taken up
from you into heaven shall so come . ..” (Aects 1, 11). Thus
the Apostles are witnesses of a truth divinely revealed which we
profess in the Creed.

If OQur Lord’s Ascension, considered as an historical fact,
cannot be established through witnesses, for the very same rea-
son the bodily Assumption of the Blessed Virgin, considered as
an historical fact, cannot be established by witnesses either.
Without denying the historical character of her Assumption we
must place the accent elsewhere. The point is not to attempt
to certify the fact through evidence, but to adduce arguments
which prove that the truth of this singular privilege has been
revealed by God.

For proving this it is, of course, helpful to have historical
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monuments, that is, written evidence of the Fathers and eccle-
siastical writers. Most certainly there is such evidence after
the first centuries.

Nevertheless, from such evidence of antiquity one would not
necessarily have an argument proving that the bodily Assump-
tion of the Virgin is an object of faith. For a statement which
is true is not necessarily divinely revealed.

The whole question about the Assumption is not whether it is
truly asserted, but whether it is divinely revealed. That it is
true has been clear for many centuries. For the universal
Church has, for centuries, celebrated the bodily Assumption of
the Blessed Virgin Mary with a special liturgical feast. In
this, as in the canonization of Saints, the Church cannot err.
If through the infallibility of the Church we know the truth
about the consummated sanctity of a Dominic, or a Maria
Goretti—namely, that in reality their souls enjoy beatitude n
heaven, though this truth is not divinely revealed—Ilikewise,
through the same infallibility of the Church we know Mary’s
glorious Assumption, that in reality the Holy Virgin, soul and
body, is in heaven; but from this alone we do not yet know
whether it is a divinely revealed truth! Through certitude of
this kind the Assumption is not an object of divine faith:
netther is the sanctity of Dominic nor of Maria Goretti, yet we
assent firmly to this truth because we believe the infallibility
of the Church. Should one presume to believe otherwise he
would not destroy the virtue of divine faith—for this truth is
not an object of divine faith—but he would sin gravely by a
sin of pride and temerity. Men of great authority in the
Church—for example St. Antoninus, Archbishop of Florence
(1459) —who did not consider our Lady’s Assumption as a
truth revealed by God, taught it nevertheless inasmuch as it
was plously believed by the whole Church. C. de Vega (1672)
wrote: “ This is the opinion of the universal Church, the con-
sensus of the doctors and the Fathers, and although there is
no express definition of the Church if one should dare think or
say otherwise he would not escape at least the note of temerity
and error ” (Theo. Mor. t. 2: 538) .
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That the truth of the Blessed Virgin’s Assumption be re-
vealed by God it is not necessary, however, that it be found
in so many words in the fonts of revelation. One truth can be
implicit in another and so revealed with it and i¢n ¢¢. Thus, for
example, Sacred Scripture nowhere says in express words that
Mary is the Mother of God, yet the Scriptures teach this truth
because they teach both that Mary is the Mother of Jesus and
that Jesus is a Divine Person. In other words, God can reveal
a certain truth to us inasmuch as the truth is implicit in epme
other truth which is explicitly revealed. The privilege of the
bodily Assumption of the Holy Virgin has from ancient times
been connected with one or another of those privileges which
Revelation testifies were given to Mary.

So, from the presupposition that Mary received every effect
of grace that other Saints have, at any time, received, St.
Bernardine of Siena argues: “If God has revealed the hidden
bodies and relics of other Saints as He did in the cases of Saint
Stephben, Saints Gervasius and Protasius and many others, as
we know from history, would not the Lord have revealed her
holy relics, her most sacred body, in order that they be paid
due reverence, and honor shown them? This is a sign and an
argument that she did not remain on earth” (de Assumpt.
art. 3, cap. 1) . A similar argument is drawn from the ancient
opinion that those dead of whom St. Matthew wrote: “and
the graves were opened; and many bodies of the saints that
had slept arose ” (27, 52) , did not die again, but were assumed,
bodily, into heaven at the Ascension of the Lord. If they were
assumed, so was Mary!

The other reasons which are adduced as testimonies to the
Assumption of the Blessed Virgin are not based on a compari-
son to other Saints and the effects of their graces, but refer
rather to prerogatives of the Holy Virgin herself. Regardless
of what other Saints have received, there are in the glorious
Virgin herself certain divine offices, divinely manifested to us,
which seem to demand with more or less certainty the singular
privilege of the Assumption. The chief of these reasons are:
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a) because Mary is Mother of God.

b) because her flesh is the flesh of Jesus.?

¢) because she has the principle of Life bodily.?
d) because she is Virgin.*

e) because she is Immaculate.®

f) because she is the cause of our salvation.’
g) because she is blessed.

No one can be ignorant that the exaltation of the Blessed
Virgin Mary to her supreme office, the Divine Maternity, was
accomplished in the way demanded by the greatness of the
matter. For through this exaltation the holy Virgin entered
into the intimate life of the Most Holy Trinity and, note, pre-
cisely as the Divine Persons are distinet from one another.
With the Son of God Mary contracted a real relation of con-
sanguinity: with the Father, whose Son He is, she contracted
another real relation for which we do not have a name but
which we call affinity; the real foundation of this relation con-
sists in this—that the same Divine Person is generated by the
Father according to His Divinity, by His Mother according to
His Humanity, so that one and the same Person is in common
to both, Son. Hence Mary is bound by a real relation again

1S, Joann, Damasc., MG. 96: 716; S. Bellarminus, conc. 40; Petr. Cel. ML. 202:
850; Savonarola, praed. 18.

2§, Bernardinus Senens. de Assumpt. art. 3, cap. 1; S. Antoninus Flor. S. Th. p. iv,
tit. 5; cap. 48 §3; B. Hildebrand. Tur. ML, 171: 630; Petr. Bles. ML. 207: 664;
Suarez, De Incarn., p. ii, disp. 20 sect. 2; Nic. Lyr. Postillae maiores; Lud. Gran.
Medit. c. 24; S. Franc. Sales., sermon 15 adut 1602; Contenson, Theol. ment. et
cord. 1. xd.6¢c. 1a. 3.

3G, Modest. MG. 86: 3292; S. Andr. Cret. MG. 97: 1080; S. Joann. Dam. loc. cit.
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called affinity to the Holy Ghost who proceeds, not from the
Father alone, but from the Father and the Son: the Son who
was born of the Virgin.

Mary, introduced thus into the intimate life of the three
Divine Persons, ought not to be an occasion of any stain on
the Divine external glory: yet unworthiness of a mother re-
flects on a son. The very greatness of the matter demands
not only that Mary be free of all unworthiness, but rather that
in her there shine forth every human perfection, the consum-
mation of which is had in the beatific vision, through which
the supreme human powers, the intellect and will, are com-
pletely satisfied. Hence, whatever else be demanded for the
worthy elevation of Mary, by which she is rendered fit to be
the Mother of God, most assuredly this ultimate perfection of
man is required. Thus the grace which first has its origin in
the Divine Maternity, although it is realized last in the order of
execution, is none other than that by which the throne of the
Queen of all Saints is destined for her. In the present order
of salvation, the gates of heaven are opened to no one save
those whom the Father has predestined * to become conformed
to the image of his Son” (Rom. 8: 29). Accordingly, the
supreme grade of heavenly beatitude, which befits the Queen of
all Saints, by this very fact demands the closest conformity with
the Son of man who, by despoiling principalities and powers in
crushing the head of the ancient serpent, has saved His people
from their sins. The Divine Maternity emerges, therefore, as
the ultimate reason for all the graces by which Mary has ever
been enriched. All these graces serve one end: that she might
be a fitting Mother of God. Yet this ultimate reason generates
a secondary principle, which is her supreme conformity with
Christ. Other graces, although they are ordained ultimately to
the worthy elevation of Mary, are nevertheless more directly
derived from this conformity of Mary with the triumphant
Christ. Hence it is that the relation between any particular
grace given to Mary and its ultimate reason, i.e. the Divine
Maternity, is not always clear to us, while, on the contrary,



48 CASPAR FRIETHOFF

the relation between such a grace and the conformity of Mary
with Christ does not escape us. Such then is the present case.
Although the Divine Maternity is the ultimate reason for the
bodily Assumption of the Blessed Virgin, still from the mere
knowledge of this Maternity we do not seem to be able to
attain to certitude in regard to her Assumption. In other
words, if the Assumption is known to us in some other way,
then the proposition: “She was assumed because she is the
Mother of God,” is absolutely true. If, however, the Divine
Maternity alone be known to us, then we cannot assert with
certitude that Mary was assumed. For the necessary relation
is hidden from us, since it depends entirely on the free will of
God. Consequently, the first three reasons, which are easily
reduced to one, cannot prove that Mary was assumed, still
less that the Assumption is a truth implied in the revealed truth
of the Divine Maternity.

The two following reasons are much more forceful. For the
curse which God placed on the human race in the day of His
wrath is extended to the pain of childbirth. “In sorrow shalt
thou bring forth children” (Gen. 8: 16). It is a revealed
truth, however, that Mary remained a virgin even in giving
birth. Hence the formality of sorrow has been removed.
Although immunity from such sorrow does not demand vir-
ginity—if man had not sinned, God would have provided dif-
ferently—nevertheless virginity in child-birth per se causes such
an immunity. Just as the sin of man in paradise is one, though
having many aspects (disobedience, pride, seduction, infidelity) ,
so the curse is only one, but having many aspects. Since, there-
fore, by reason of her virginity in giving birth, Mary was
immune from the pain of child-birth, we can legitimately con-
clude: If one aspect of the curse is not present, then the whole
curse is absent.. If Mary is thus immune from the pamn of
child-birth, then she is similarly free from the return to dust.
Mary therefore was assumed because she remained a virgin in

child-birth.

We must speak in a like manner about the fifth reason. Here
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too, we can reason legitimately and conclude to the Assumption.
Although the ecclesiastical definition considers only Mary’s
conception itself, by which she is immaculate, nevertheless,
putting our confidence in divine tradition, we should heed the
declaration of the Church in the nineteenth ecumenical coun-
cil—that of Trent—that Mary received the singular privilege
whereby she avoided altogether all sins, venial sins included.
If this is certain, then it is likewise manifest that she was not
weighed down with the penalty of returning to dust: for God
punishes no one except on account of sin. Let us listen to the
divine indignation: “ What is the meaning that you use among
you this parable as a proverb in the land of Israel, saying: The
fathers have eaten sour grapes and the teeth of the children
are set on edge? As I live, saith the Lord God, this parable
shall be no more to you a proverb in Israel. Behold all souls
are mine; as the soul of the father, so also the soul of the son
is mine: the soul that sinneth, the same shall die” (Ezech.
18: 2-4). If in Mary there is absolutely no sin, then neither
shall there be punishment. She is assumed then because she is
immaculate. These two reasons truly represent scientific rea-
soning processes, hence by their force the Assumption is ren-
dered theologically certain. However, whether by force of
these reasons it is declared definable as a theological conclu-
sion, which I would not venture to admit, depends on the
opinion of the one who might so maintain.

There remain now the two final reasons which are completely
valid, just as they are in the question of that other singular
privilege of Mary, her Immaculate Conception. Pius IX in
1854 defined this wonderful dogma, and in the dogmatic bull
Ineffabilis Deus he indicated, at the request of the bishops, the
sources of divine revelation whence he drew the divine revela-
tion of this privilege. First he appealed to a divinely revealed
truth that Mary was constituted by God as an associate of her
only begotten Son in the complete triumph which He wrought
over Satan and his seed. Since, therefore, this special participa-
tion in Christ’s triumph over the devil cannot be conceived if

4
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we exclude the two privileges of the Immaculate Conception
and the bodily Assumption, we must conclude that in the reve-
Iation of this loving association with Jesus there is implied both
that Mary was conceived immaculate and that she was assumed
bedily into heaven.

For no matter how many victories the devil has had over us
in the past, nevertheless the final victory on our part always
remains possible. Those of us who are predestined will finally
triumph over Satan in the strength of Christ, having been made
partakers of the triumph of Jesus Himself. This final victory
of ours must never be spoken of as full, since the victories of
Satan over us have been so many and so great. Overcome by
the devil we are conceived “ by nature sons of wrath (Eph.
2: 8), “we have exceedingly sinned” (Esdr. 1, 10: 18), we
live “ in tribulations, in hardships, in distresses ” (11 Cor. 6: 4),
and finally “ into dust we shall return ” (Gen. 8: 19), and “ we
are saved yet as by fire” (1 Cor. 3: 15), only “at the last
trumpet shall we the dead rise again” (1 Cor. 15: 52), and
then finally, ““ we shall see God as he is” (1 John 8: 2). The
final, but not the full victory will be ours, for how many and
how varied have been Satan’s victories over us! And yet, as
St. Thomas teaches: “ The most perfect and sublime kind of
victory is never to have given way to the enemy ” (IV Sent.
d. 49, q. 5, a. 8, qula. 1, ad 1um.)

Therefore, if she is the partaker of Christ, His loving asso-
ciate in His fullest triumph over Satan, Mary can never have
been overcome by the devil in any way. Whatever can mn any
manner be construed as a victory of the devil must be entirely
excluded from the Virgin Mother of God. This is to be under-
stood not only of sin, but also of all punishment inflicted on its
account. It is written, “ For God made not death. . .. But
by the envy of the devil, death came mto the world ¥ (Wisdom
1: 18 and 2: 24). Moved by this hatred against God punish-
ing him, and his envy towards men whom God called to beati-
tude in place of the devils, Satan truly iniended both the sin
of man (so that the new friend of God might become His
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enemy) , as well as the punishment inflicted on account of sin
(so that man too might fall away from the blessedness destined
for him). Hence we who are liable to sin and, therefore, its
punishments, have been overcome by the devil in various ways.
If, on the other hand, it be a divinely revealed truth that Mary
was established as the associate of Christ in His most complete
triumph, then neither sin nor its punishment can have any
place in her. As Pius IX states: “ The Fathers and writers of
the Church, taught by the heavenly writings . . . when quoting
the words by which at the beginning of the world the Almighty
announced His merciful remedies for the renewal of mankind,
and by which He crushed the audacity of the deceitful serpent
and wonderfully raised up the hope of the race, “I will put
enmities between thee and the woman, between thy seed and
her seed” (Gen. 8: 15) —when quoting these words, they
taught that by this divine oracle the merciful Redeemer of
the human race, the Only-begotten Son of God, Jesus Christ,
was clearly and openly pointed out beforehand, that His Most
Blessed Mother, the Virgin Mary, was designated, and that
at the same time the very enmity of both against the devil was
signally expressed. Hence, just as Christ, the Mediator between
God and man, assumed human nature, blotted out the hand-
writing of the decree that stood against us, and fastened it
triumphantly to the Cross, so the Most Holy Virgin, united
with Him and through Him, eternally at enmity with that
poisonous Serpent, and most completely triumphed over him,
and thus crushed his head with her immaculate foot” (Inef-
fabilis Deus) .

The Sovereign Pontiff, therefore, the infallible interpreter of
divine revelation, teaches that the Immaculate Conception of
the Virgin has been divinely revealed and indeed in this divine
oracle itself, because in it, according to the pronouncements of
the witnesses of divine tradition, lies the revelation of the asso-
ciation of the most holy Mother of God with her only-begotten
Son in eternal enmity against the devil, and consequently her
association in the fullest triumph of Jesus.
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If, therefore, the basis of the Immaculate Conception is the
same as the basis of the Assumption of Mary intc heaven,
namely her most perfect conformity with Christ Jesus, then
it should be clear to everyone why the Fathers of the twentieth
ecumenical council—the Vatican Council—imploring the dog-
matic definition of the Assumption, have themselves appealed
to this divine oracle: “ Since, according to apostolic teaching
(Rom. 5: 8; 1 Cor. 15: 24, 26, 54, 57, Hebr. 2: 14-15 and other
places) , that triumph which Christ wrought over Satan, the
serpent of antiquity, was constituted by the three-fold victory
over sin and the fruits of sin, which are concupiscence and
death, its integral parts; and since according to Genesis (3: 15)
the Mother of God is shown as associated in a singular manner
with her Son in this triumph; according to the unanimous vote
of the Holy Fathers, we do not doubt that in the aforesaid
oracle the same Blessed Virgin is shown as sharing in that three-
fold victory; and therefore in the same place it was foretold that
she would be made victress over sin through her Tmmaculate
Conception, over concupiscence through her virginal maternity,
and also over death through her accelerated resurrection in the
likeness of her Son * (Vatican Council, Collected Documents) .

The argumentation of the Venerable Fathers of the Council
is as simple as it is stringent. From the very written word of
God we learn that the great triumph of Christ Jesus was made
up of a three-fold victory, the victory over sin, over con-
cupiscence and over death which are the fruits of sin. Accord-
ing to the teaching of Pius IX in defining the Immaculate
Conception—a teaching which he gives in immediate connec-
tion with the definition itself and which he asserts is found in
tradition—Mary is foretold as the Associate of Christ in His
triumph. Sin, concupiscence, and death, therefore, must not
be spoken of in relation to the Blessed Virgin, if we do not wish
to contradict that divine oracle. Just as the Immaculate Con-
ception and the perpetual virginity of Mary are divinely re-
vealed as integral parts of that triumph, so in the same way
there is implied the bodily Assumption of the same Blessed
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Virgin. If we assent to the truth of the Immaculate Concep-
tion and the perpetual virginity of Mary, which are revealed
there implicitly, we must similarly give our firm assent to the
truth of her bodily Assumption as a truth divinely revealed, as
soon as Holy Mother Church proposes it to us, either through
her ordinary magisterium or through a solemn definition of the
Holy Father. The truth of the Assumption which, after the
death of the last Apostle, was realized historically as a singular
privilege of the Mother of God, was divinely revealed to us by
God, in his first declaration to men after the fall of Adam. Take
away the Assumption, and the association with Jesus to which
Mary was called becomes completely unintelligible and ceases
to exist.

Pius IX in defining the Immaculate Conception has not only
cited the famous text in the proto-evangelium, but also the
Gospel according to St. Luke (I: 28, and 42). The saluta-
tions of the Angel Gabriel and Elizabeth must be understood as
implying the privilege of the Immaculate Conception. In the
words of the Holy Father: “ When the Fathers and Writers of
the Church reflected in their hearts and minds that the Most
Blessed Virgin was, in the name and by the order of God Him-
self, proclaimed ° full of grace’ by the Angel Gabriel when he
announced her most sublime dignity of Mother of God (Luke
1:.28), they taught that this singular and solemn salutation
which had never been heard elsewhere shows that the Mother
of God is the seat of all divine graces and is adorned with all
the gifts of the Holy Spirit; why, she is almost an infinite
treasury, an inexhaustible abyss of these gifts, to such an extent
that she was never subject to the curse and is together with her
Son the only partaker of perpetual benediction. So she de-
served to hear from Elizabeth, inspired by the Holy Spirit,
¢ Blessed art thou amongst women, and blessed is the fruit of
thy womb ’” (Ineffabilis Deus) .

If the plentitude of the graces and charisms granted to Mary
must be understood in the sense that Mary was never subject
to the curse but was on the contrary, a partaker of perpetual
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benediction, this plenitude is completely wunintelligible and
meaningless, unless it includes immunity from every curse
which an angry God laid upon the human race. We must
consequently include the immunity from this curse spoken of
in Genesis: “ Thou shalt return to the earth out of which thou
wast taken: for dust thou art, and into dust thou shalt return ”
(8: 19) . Just as under the revelation and ordination of God,
Mary, the Mother of God and His associate, is exempted from
the universal law of sin, likewise under the divine plan she was
freed from the universal law of punishment inflicted on account
of sin.

The force of this argument, just as that of the previous one,
is imsuperable. Neither argument is based upon reasoning
(ratiocinatio) properly so called, by which we conclude from a
revealed truth to a new truth thus far unknown which is, how-
ever, virtually implied there and explicated by us by means of a
human power, viz. theological science. The theological con-
clusion always labors under the weakness of human frailty,
since according fo the laws of logic the conclusion to some
extent always follows the weaker part. Such is not the case
here. For here it is a question of a particular truth which,
although not proposed in explicit formal words, is nevertheless
implied in other words that are divinely revealed. Hence it
does not need reasoning (ratiocinatio) , but unfolding only. In
other words, a truth revealed by God is not employed as a
premise in a syllogism so that by means of another premise a
conclusion might be drawn from it, but in the revealed truth
itself there is implied this other truth.

It is evident from divine revelation (Gen. 8: 19) that decom-
position of the human body is a curse of God. If, therefore, it
has been divinely revealed that Mary was in no way subject
to the curse, then neither was she subject to this aspect of it.
It is similarly clear from divine revelation (Wisdom 2: 24)
that the decomposition of the human body is a victory of the
devil. If then it is revealed that the devil won no victory over
Mary, then neither did he win this one. There is consequently
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a great difference between these two reasons which the Fathers
set forth and the two preceding ones: She was assumed because
she is a virgin, and because she is immaculate. These latter
represent true reasoning processes which lead to a theological
conclusion. The three preceding ones do not lead us to this
conclusion but to a certain fittingness which they, with more
or less force, mdicate. Given the divine revelation of the
Assumption, these first three reasons explain the fittingness of
this disposition and nothing more. The two arguments lead-
ing to a theological conclusion make us scientifically certain of
the Assumption, just as we are made certain of it through the
universal celebration of the liturgical feast of the Assumption.
The last two reasons do not primarily teach us of the certitude
of the Assumption itself, but they do show that the bodily
Assumption of the Holy Mother of God has truly been revealed
by God, which is a much greater thing. According, nothing else
is required that we believe this truth with the assent of divine
faith than that the Church proposes it to us as revealed.

It might be asked, however, whether through such argu-
ments too much, and hence nothing at all, is proved. For it
does not seem clear why, in the cited texts of Sacred Scripture
which the Supreme Pontiff has interpreted, the victory of the
devil and the divine curse are restricted to decomposition alone,
and are not extended to the separation of body and soul, that
is to death properly so called. The threat of God reads: “ For
in what day scever thou shalt eat of it, thou shalt die the
death” (Gen. 2: 17). Hence, as we have noted previously,
there have been, and are, theologians who hold that Mary did
not die and consequently that her glorious Assumption did not
include an anticipated resurrection.

The reasons we have given do not seem to offer a foundation
for this position however. Just as deep calleth unto deep, so
does this question give rise to another, since we can imme-
diately ask: If immunity from every victory of the devil and
from every divine malediction should exclude death itself in
Mary, what then is to be said of the divine Savior, who suf-
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fered and died? Was he overcome by Satan? Cursed by the
Father? This question then points out the solution to our prob-
lem. For Our Lord and Savior Jesus Christ had a body which
“ according to its own natural condition was subject to neces-
sity in regard to the nail that pierced and the scourge that
struck 7 (Summa Theo. 111, q. 14, a. 2) . Christ did not con-
tract these defects, however. “ For He received human nature
without sin, in the purity which it had in the state of innocence.
In the same way He might have assumed human nature without
defects ” (ibid., a. 8) . In other words, Christ assumed human
nature in a manner convenient to the end of the Incarnation.
Propter nos et propter nostram salutem descendit de coelis, as
the Creed has it. Thus, “it was in order to satisfy for the
sin of the human race that the Son of God, having taken flesh,
came nto the world. Now one satisfies for another’s sin by
taking on himself the punishment due to the sin of the other.

. Hence it was useful for the end of the incarnation that He
should assume these penalties in our flesh and in our stead,
according to Isaias 58, 4, Surely He hath borne our infirmi-
ties” (ibid., a. 1) . Jesus then is truly the victor over the devil,
but He effected that victory in a way befitting the end of the
Incarnation: by way of satisfaction offered to God for us. He
took unto Himself that part of our punishment by which it was
possible for Him to offer the required satisfaction to God, but
through which His triumph over Satan would not be imperilled.
He underwent His Passion and Death, hunger, thirst, and weari-
ness, but not decomposition. For if “ His body had corrupted
or dissolved, this fact would have been detrimental to man’s
salvation, since it would not have seemed credible that the
divine power was in Him. Hence it is said of His Person: What
profit is there in my blood, whilst I go down to corruption? as
if he were to say: If My body should corrupt, the profit of the
shedding of My Blood will be lost” (Summa Theo., 111, q. 51,
-a. 8, ad 1). Through the putrefaction of His body, therefore,
His victory over the devil would have been obliterated. Conse-
quently, He was hungry (Matt. 4: 2), He thirsted (John
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19: 28), He suffered under Pontius Pilate, was crucified, died,
and was buried (Apost. Creed), but before the corruption of
death could begin, He returned to life, since it is written: “ Nor
wilt thou give thy holy one to see corruption ” (Ps. 15: 10).

Our Lord and Savior triumphed in a true and full sense over
stn, which He as Lamb of God through His Passion and Death
toock from the world; and over death, which He overcame
through His glorious resurrection; and, finally, over Satan,
whom He conquered by liberating us from sin and its punish-
ment.

M, therefore, the Virgin Mother of God was appointed the
loving associate of Christ in His fullest triumph, then she must
participate in those things which lead to that triumph. Hence
she too has been hungry, thirsty, and weary. She was very
poor as we know from the Gospel of St. Luke (2: 24) and
Leviticus (12: 8). She stood by the cross of Jesus and “ just
as she suffered and almost died with her suffering and dying
Son, so she foreswore her maternal rights to her Son and immo-
lated Him, in so far as it belonged to her, to placate the divine
justice. Thus it can be truly said that with Christ she re-
deemed the human race ” (Benedict XV, Inter Sodalicic) . The
victory of Mary then implies immunity from putrefaction or
the corruption of death. She who brought forth the incarnate
Son of God could not be held in the bonds of death. This does
not imply in any way that the Virgin was freed from death
itself. She shared in the redemptive Passion of Jesus Christ
and “ was partner with Him in the arduous expiation made for
the human race, . . . spiritually dying with Him while her
heart was pierced with a sword of sorrow ” (Leo X1, Jucunda
semper) . She herself, clearly alluding to the words of Isaias,
who usually designates the Messiah as the servant of the Lord
suffering for His people, calls herself the handmaid of the Lord
(Luke 1: 88). It would be to the detriment of human salva-
tion if the body of the loving associate of Christ, which was
made a sharer of so great a triumph, should have corrupted or
returned to dust, since there would be grounds for a lack of
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belief that the divine power operated in her. The conformity
of Mary with the image of her Son, necessary in her to the
highest degree by reason of the most sublime heavenly perfec-
tion which befits the Mother of God, demands immunity from
the corruption of death, but not from death itself. Quite the
contrary, this conformity precisely demands that she, like her
only begotten Son, shonld undergo death on a day appointed
by God, so that in the likeness of her Son, she might be granted
the glorious privilege of an anticipated resurrection. Just as
her Son “ was taken up from us into heaven,” so she also has
been raised bodily above the skies to the heavenly kingdom.

Thus it is that the Assumption of the Most Blessed Virgin,
the beloved associate of her triumphant Son, does not primarily
refer to her but rather to Jesus. For the work of our salva-
tion has not yet ended, but goes on and is perfected from day
to day until the last of those who are to be saved is assumed
bodily into heaven. Mary’s Assumption crowns the work of
salvation, since it shows that the salvific work of Christ is now
absolute and perfect in at least one person—in her who alone
obtained a greater grace than all others and whom, therefore,
Christ’s redemptive work regards, more than it does all the
rest of the elect, taken together. She has indeed triumphed
with Jesus over the ancient serpent, but she has effected this
victory only through Him. Hence Jesus, the Savior of all men,
is in the sublimest way imaginable the Saviour of His Mother
and His associate, the ever glorious Virgin Mary. The perfect
salvation of Mary assumed bodily into heaven is one of the
great glories of the Son of man.

Behold! She who stood by the cross of Jesus dying with
Him, her heart pierced by a sword of sorrow, now stands as
Queen at His right hand, so that again with Him and through
Him, she might lead the redeemed people to their goal; She
together with Him liveth and reigneth, Queen of all Saints,
world without end.

Caspar Frieraorr, 0. P.

University of Amsterdam,

Hollond.



THE ASSUMPTION AND THE IMMACULATE
CONCEPTION

SR

& MONG the various arguments adduced by theologians to
prove the bodily Assumption of the Mother of God and
B its definability, the argument taken from the Immacu-
la,te Conception seems to hold the principal place. All theo-
logians willingly concede the existence of an impressive fitting-
ness between the Immaculate Conception and the Assumption.
Not all, however, concede that there is such a necessary con-
nection between these two mysteries that the Assumption
proceeds from the Immaculate Conception as an effect from a
cause. Yet upon reflection, to deny such a necessary connection
seems impossible.

If carefully studied, this entire problem is seen to depend
on the connection, in the present order, between original sin
and death. Concerning this fundamental question, we may
distinguish two extreme opinions and three opinions which may
be called quasi-means between the two extremes.

The two extreme opinions are: 1) Death and subsequent
bodily corruption, whether in Adam or his descendants, have no
connection with sin; they are not a punishment of sin, but are
always and only natural events: this is the opinion of the
Pelagians; 2) Death and subsequent bodily corruption in Adam
and his descendants are always and only (even in an order
diverse from the present) a penalty of sin with which, therefore,
it is necessarily connected: thus speak the followers of Baius.
Both of these mutually contradictory opinions have been con-
demned by the Church. Consequently, Catholics unanimously
profess that Adam’s death and bodily corruption were the
penalty of sin. Among Catholics, therefore, the question con-
cerns only the descendants of Adam.

With regard to this question there are three opinions which

859




60 GABRIEL M. ROSCHINI

mediate between the condemned extremes. These are: 1) Death
and the consequent bodily corruption of the descendants of
Adam are, in the present order of things, the punishment for
sin, and a natural occurrence only in another possible order
diverse from the present; 2) death, if signifying merely the
separation of the soul from the body without the subsequent
corporeal corruption, is not the punishment for the sin com-
mitted by Adam; 8) death or the subsequent decay of the body,
considered separately, are in all the descendants of Adam, even
in the present order, either merely the condition of human
nature or consequent solely upon the sin of Adam (i. e. original
sin originantis, not, however, original sin originati or, in other
words, personally contracted) .

This triple opinion concerning the connection between sin
and death gives rise to three opinions concerning the connection
between the Immaculate Conception (or immunity from fault)
and the Assumption (or immunity from punishment, i. e., from
the dominion of death). The adherents of the first opinion
mamtain that the Blessed Virgin, by the fact that she had a
right to immortality was not subject to death and should not
have died. If, de facto, she did die, it was, as in the case of
Christ, for the co-redemption of the human race. Consequently
the Blessed Virgin, like her Son, ought to have risen from death.
This first opinion, therefore, postulates a necessary connection
between the Immaculate Conception and the Assumption. The
followers of the second opinion claim that the Blessed Virgin,
although subject to death, nevertheless should not have been
subjected to the corruption and dominion of death (which is,
according to them, the true punishment of sin). Even this
opinion retains the necessary connection between the Immacu-
late Conception and the Assumption. Those who hold the
third opinion deny any connection between the Immaculate
Conception and the Assumption since they deny any connection
either between sin and death or between sin and subsequent
corruption.

We adhere to the first opinion which postulates a necessary
connection between the Immaculate Conception and the As-
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