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INTRODUCTION

T HE suggestion of the question of God's existence in its
philosophical development as a topic of fruitful discus-
sion for the Thomistic philosopher might well meet

with the response: Not again! Apart from minor sgquabbles
over fine points, there is such unanimity on the matter
that anyone acquainted with Thomism can with comfortable
security take for granted "the quinque viae and al that sort
of thing." What possibility for a discussion can be unearthed
which has not aready been considered and solved? Under
scrutiny, however, the supposed monolithic front crumbles
before the striking divergencies among current Thomistic pre-
sentations. The question does pertain to Thomistic philosophy;
on this point alone there is unanimity. Regarding every stage
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of its development, there are diametrically opposed views, wit-
nessed by the following statement of some of them.

As to the place of the question of Gods existence in
philosophy:
It is the natura introductory question establishing the subject of
Special Metaphysics, concerning uncreated being. -

It is the term of Ontology or General Metaphysics, prior to the
development of Special Metaphysics.

It is the natural term of the one science of Metaphysics, which
admits of no division into General and Special.

It isto be treated at the outset of the unified science of Meta
physics, thus retaining the natural place it has in St. Thomas own
development of the question in the Summa Theologiae.

As to the development of the question:
The approach to the question in general:

The procedure of the Summa Theologiae with but slight modifica
tion isto be followed.
This procedure isto be rejected.

The approach to the question, in particular:

A nominal definition of God isto be established. When this position
is accepted, however, there is yet a wide variety of nominal defi-
nitions proposed.

A nominal definition of God is not to be used as a vehicle of ap-
proach to the establishment of His existence.
The actual solution to the question:

The quinque viae of St. Thomas are suitable.
The quinque viae only approximate the solution.

The interpretation of the quinque viae:
In their process:

They are distinct proofs. They are formally one proof. They are
formally distinct in their starting points, but immediately reach a
that isformally one.
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In their conclusions:

There are fiveformally distinct conclusions, afterwards to be united
but without achieving God's unicity.

There is one real conclusion, the one God, Whose name is | am
Who am, the Creator.

Obvioudly the issues involved are more than verbal. Meta-
physics rules at the summit of rational knowledge; its right
of primacy rests on the knowledge of God, the first cause, that
it yields. As a philosophical science, metaphysics is presumed
to be an organic development of the content, structure and
progress which emerge vitally according to the principles of
the science. Fundamental disagreement, then, in approaching
the terminal phase of metaphysics can only be the result of
equally radical differences as to the principles constitutive of
its nature.

Disputes among philosophers are to be accepted as pro-
verbial; discussion is the normal sign of philosophy's vitality.
What is disconcerting about the incompatible positions out-
lined is that each is advanced with the claim of Thomistic
authenticity and of fidelity to the thought of St. Thomas. That
this is disconcerting presupposes such authenticity and fidelity
to be desirable; that they are desirable rests upon the supposi-
tion, sanctioned by the Church, that they are guarantees of the
truth. By profession dedicated to the pursuit of truth, the
Thomistic philosopher, confronted by the situation indicated,
can indulge neither in shoulder-shrugging indifference nor
hand-wringing despair. He has the obligation of striving to
attain the truth about the question of God's existence in
Thomistic philosophy.

Prefatory to such an effort is the recognition that the term
Thomistic philosophy itself admits of at least a duality of
senses. Taken in its intrinsic nature, Thomistic philosophy
should bespeak human wisdom as constituted in its systematic
totality by principles formulated, developed or inspired by St.
Thomas Aquinas. But Thomistic philosophy may aso be
understood as an historic reality, since as an intellectual per-
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fection it can only reside in the minds of Thomistic philoso-
phers. Nor is this residence a mere passive homage paid to
authority; the philosopher designating himself Thomistic does
so on the sole grounds of his own assimilation of and rationally
convinced assent to the thought of his master. Thomistic
philosophy in this concrete sense lies open to a wide diversity
of interpretation. While St. Thomas left no Summa Philoso-
phiae as a record of the philosophical system that is distinctive-
ly his, the variety of interpretations is not primarily due to
this fact. Rather it is the necessarily personal assimilation of
his thought by Thomistic philosophers that must be recognized
as a source of confusion. The philosopher must by conviction
make that philosophy he embraces his own. When Thomists
present teachings that are drastically incompatible as Thom-
istic, e. g. the question of God's existence, then discernment
between the content which is truly Thomistic and that which
results from the historical or doctrinal conditions personally
affecting the proponents of such teachings is demanded.
Clearly such discernment implies the task of judging; judg-
ment in turn demands a norm. The only valid criterion for
such a judgment is that which every Thomist professedly
regards as the motivation of his own assent to the truth: the
philosophical principles which are unquestionably those of St.
Thomas himself. In view of the confusion surrounding the
guestion of God's existence in Thomistic philosophy, the pre-
sent study is undertaken as an attempt at such discernment.
The end desired is that the authentic Thomistic meaning of the
guestion will be distinguished from the ambiguities arising from
historical influences and personal commitments inherent in the
interpretations of current Thomistic philosophers. Consequent-
ly, this effort is designated as a Reflexion on the Question of
God's Existence in Centemporary Thomistic Metaphysics.

OF PROCEDURE

If the antinomies besetting the state of the question of God's
existence oblige the metaphysician to the task of discernment.
they should as well warn him of its hazards. The appropriate
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and primary precaution imposed is an awareness of the precise
character of the task of discernment to be undertaken. This
awareness involves the delineation of a suitable mode of pro-
cedure. For the present study, a declaration of the terms of its
title answers such a need; it is, indeed, a title that expresses
the mode of procedure imposed upon the metaphysician both
universally as a connatural feature of metaphysics, and par-
ticularly as exacted by the present problem.

REFLEXION: THE PREROGATIVE OF METAPHYSICS

Among all human sciences, metaphysics is properly self-con-
scious; to it, reflexion pertains pre-eminently. The reflexion
here required is not the introspection proposed as philosophy
when, in an attitude of Cartesian despair, wisdom surrendered
to the positive sciences the privilege of knowing things, and
became a knowledge of knowledge. The reflexion that belongs
to metaphysics is one of the many features and prerogatives
that it claims as the " first science” and " human wisdom."

Reflexion, first of al, is a characteristic of intelligence.x For
a consideration of its own act is proper to the intellect, not
only in the sense of an awareness of what is known-a trait
common to al knowledge-but also, because in any act of judg-
ment, the intellect knows its own proportion to what is known.
The reason for this is that it knows its own nature, to which
it belongs to be conformed to things as they are. Ultimately,
the root of such self-knowledge is, of course, the spirituality of
the intellect. 2

Now a paralel can drawn with regard to metaphysics.
As the supreme rational science, it is designated as most
" intellectual," for it is concerned with those things which are
most " intelligible," which by reason of their universaity are
the source of the greatest certitude, which are the most im-
material.3 Asmost" intellectual,” therefore, metaphysics must
also be most reflective, must enter most into itself, be most

1Cf. In | Post. Anal., lect. 1, n. 1 (Ed. Leonina).
«Cf. De Ver.,,q. 1,a 9;q. 22, a
"In Met. Prooem.
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fully aware of its own nature and of its proportion to the things
which it attains. As a matter of fact, to reflect upon al the
speculative sciences belongs exclusively to metaphysics, as is
implied by St. Thomas when he states that neither natural
philosophy nor mathematics is capable of reflexions Meta
physics, the supreme rational science, has something further,
namely, the prerogative of judging al the sciences, not exclud-
ing itself, with regard not only to conclusions, but even with
regard to first

By delving further into the manner of the intellect's self-
knowledge, the parallel can be extended to indicate the manner
of metaphysics reflective function. First of al, the intellect is
reflective because it is a spiritual faculty, having consequently
a universal object, within whose scope are embraced even the
act of the intellect itself and the nature of the faculty.s But
as a human intellect, the faculty of a soul which by its nature
is united to a body as form, the intellect itself is not always
in act. Since, however, anything is intelligible only insofar as
it is actual, the intellect is not aways actualy intelligible, but
only when it is actually functioning. As a consequence, it
knows itself only through its own act. In other words, reflexion
properly so called aways presupposes an act of direct knowl-
edge, and is aways subsequent to such an act.” To be a
complete and perfect knowledge of the faculty and ultimately
of the nature of the soul itsdlf, this reflexion must be an
investigation in terms of first principles.s

In a parallel maner, metaphysics, whose object is universal.
being as being, has the power to reflect upon itself because its
own nature is embraced by this universal object D But to
exercise this reflective role, metaphysics must also presuppose

« Cf. ibid., XI, lect. 1, n. 2165.

« Cf. Summa Theol., I-Il, g. 57, a 2, ad 1.

« Cf. ibid, I, gq. 87, a 3, ad 1.

7 Cf. ibid., corp. and Il Contra Gentes, C. 98; Q. D. de Anima, a 3, ad 4,
Marietti, 293.

8 Cf. Summa Theol., Zoe. cit.; De Ver. g. 19, a 8.

«Cf. In Il Met., lect, 1, n. 273.
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that there has been a development of the scienceie To be
effective, to be thorough, this refl.exionof metaphysics must be
developed in terms of its first principles as a science, in terms
of its natural constituents.

Further to explain the reflective role of metaphysics as
wisdom, it is helpful to recall that in the genera workings of
human reason St. Thomas designates a kind of circular
process. Seeking for truth concerning existing things, the
human reason arrives in the order of discovery at conclusions
from principles, then in turn it examines the conclusions dis-
covered by resolving them in the order of judgment into their
principles.1.11n a more detailed explanation, the Angelic Doctor
assigns the elements of the process of discovery first to the habit
of intellectus, the habit by which first principles are appre-
hended, culminating the human ascent from sense knowledge
through memory and experiment to the intellect's grasp of the
terms of the first principles. The habit of science continues this
process of discovery, attaining conclusions by virtue of the first
principles. The ordering and judgment that belong to the
process of judgment are exercised by the habit of wisdom.z2

By way of elaboration, it isto be noted that because its very
nature links it to the body, the human intellect always mani-
fests in its functioning a process, a transition; it achieves its
perfection passing from utter potentiality to act, perfect knowl-
edge. The genera lines of this process are characterized by the
twofold phase, " the way or process of discovery " and " the
way or process of judgment.” 18 The former is the movement
from the term of potentiality to that of possession; the latter
takes place once actual possession has been achieved. The
process of discovery, ascending from the sensible to the appre-
hension of first principles, attains conclusions concerning reality
in virtue of these principles, in the scientific stage of the process.

1°Cf. De Ver., q. 15, a 8 cf. dso g. 17, a 1; cf. dso In | Post. Anal., 4, n. 5.

11 De Ver, g. 10, a 8, ad 10; cf. aso Summa Theoal., I, g. 79, a 8.

12 Cf, Summa Theol., I, g. 79, a 8, 9; In Il Sent,, d. 34, gq. 1, a 2, In | Met.,
lect. 1, nn. 14-18; In Il Post. Anal., lect. 20, n. 11 ss.

13 Cf. Isaac, J.,, 0. P.,, "La Notion de Dialectiques chez Saint Thomas," Revue
des Sciences Philosophiques et Thiologiques, XXXIX (1950), 481-506.
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The attainment of such conclusions is perfect only when at
each phase there is a judgment about the conclusions in the
light of first principles. The entire process of discovery is itself
perfected when its whole development is ordered and judged
by the habit of wisdom, in the process of judgment.

Viewing metaphysics in terms of the whole structure of the
intellect's evolution, the following steps are to be traced:

First, there is the process from the singular sensible to the
congtitution of the habit of intelleotus. This is connaturally
swift, furnishing as it does the very basis for al rationa life.
This habit of first principles is a kind of natural, pre-scientific
metaphysics, that is sometimes referred to as sensus com-
munis. It is not the science of metaphysics, for the primitive
apprehension of being involved does not reveal the fulness of
that notion, nor, consequently, are the first principles compre-
hended in all their vigor.

Second, the development of the habits of the rational sci-
ences can take place. In this second phase of the process of
discovery, the reason is by virtue of first principles enabled to
investigate reality, attaining a fuller knowledge in conclusions,
and generating the habits of the sciences. Such conclusions are
grasped ultimately with certitude because they are analyzed
and judged in the light of first principles.:s It isfirst of al in
the realm of the material and mobile that these conclusions
are attained; thus, the habit of natural philosophy comes first
in the genetic order of human science.

To this stage of the scientific evolution of the human intellect
(in the order of discovery) belongs ultimately the genesis of
metaphysics as a science. In virtue of first principles and its
native power, reason now attains reality on a higher level, the
level of being as being, whose properties and ultimate causes
it attains. In virtue of metaphysics the analysis of al reality
is completed, for not only are the first principles apprehended
by the human intellect seen in their full import, but al reality
is known scientifically, in terms of its absolutely ultimate
explanation, the first extrinsic cause of whatever is.

16 Cf. De Ver.,q. 15, a. 1, ad 4; cf. ibid., g. 17,a 1.
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Third, the perfection of the process of judgment occurs.
The perfection of the order of judgment takes place insofar as
the whole ambit of intellectual discovery, both process and
conclusions, is viewed, ordered and judged in the light of ab-
solute and ontological first principles. Thus metaphysics, now
exercising its prerogative as wisdom, looks back upon the entire
inquisitive process, even upon its own, and guarantees the
certitude of al, not by an appeal to some extrinsic norm, but
by what it possesesitself, by the principles it has come to pene-
trate and attain. 1

THE REFLECTIVE PROCEDURE OF METAPHYSICS PRESENTLY
REQUIRED

In the normal development of metaphysics, its reflective role
should be exercised over al its initial processes. The mere
cataloging of the vagaries of Thomists regarding the matter
of God's existence indicates the need for such a reflexion
on this point. By applying the general characteristics of meta-
physics reflective phase, the constituents of such a procedure
are reveaded: the direct knowledge to be examined, and the
principled judgment, i.e. the formal element of the reflexion
concerning this knowledge.

DIRECT KNOWLEDGE: THE AREA TO BE EXAMINED

The question of God's existence pertains to metaphysics.
This stands almost aone as a point of agreement among the
varied positions adopted by Thomists. Yet it is of some
moment to state its implications. To include the consideration
of God's existence in metaphysics is to follow the lead of St.
Thomas himself:

This first philosophy is wholly ordered to the knowing of God, as
its ultimate end; that is why it is called also divine science.s

15 I 1M {et,lect. 1, n. 278.
1 Cf. 111 Contra Gentes, ¢. 25. Trand. by Bourke. On the Truth of the
Catholic Faith, Book IIl, Part I, (New York: Doubleday, 1956).
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To affirm that the consideration of God's existence belongs
to metaphysics, without at this point sounding the precise
tenor of this statement, is to affirm more than a fact. It
is aready to give a restricted sense to the question; it is in
fact to view the question as a scientific investigation, a doctrinal
inquiry about God in the strictly philosophical order. For
there are many ways of discussing God. St. Thomas himself
has aready pointed out a" prescientific " knowledge of God.»

The metaphysical context of the question, however, is sci-
entific, one that is as distinctive as the science itself is distinct
both from non-scientific knowledge, and from the knowledge
proper to other sciences. Exaggeration of this point. is hardly
possible. For if the question of God's existence is understood as
pertaining to the context of metaphysics, then obvioudy its
development depends upon the organic evolution of the science;
this, in turn, is governed by the very constitution and nature
of that science. Since what is here involved is a delineation of
the area of investigation, it is. sufficient to point out, with an
awareness of a later need for examination, the sense of the
term " metaphysics.”

Reference has aready been made to the relative supremacy
of metaphysics, that is, its primacy among those sciences
concerned with truths attained in virtue of the power
of the agent intellect.1e It is designated aso as "first phi-
losophy,” "wisdom,” "the divine science," or "theology."
Of these names it is " metaphysics " which is used commonly
to describe the supreme rational science. Arbitrary asthe impo-

1 Cf. Il Contra Gentes, c. 88, For a discussion of this prescientific
knowledge of God's existence, cf. Del Prado, N., O.P. "Quaestionem Secundam
Primae Partis Summae Theologiae An Deus sit Interpretatus est. Fr. Norbertus
Del Prado, O.P." Jahrbuch fur Philosophie und Spekulative Theologie, XXIV
(1910), 115 ss; Maritain, Approches de Dieu (Paris: Alsatia, nd), Fr. Del
Prado lists as the sources of this prescientific knowledge, the order of things, the
common consent of men and a kind of natural inclination of the intellect to affirm
what is true. (Vernm enim est bonum intellectus ad quod naturaliter ordinatur.
| Phys. lect. 9).

18 Cf. Summa Theal., IlI, q. a sed contraa Humana sapientia est quae
humano modo acquiritur, scilicet per lumen intellectus agentis.
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sition of the name may have been,us among scholastic philoso-
phers it has come to signify "that science which investigates
being as being and the attributes which belong to it in virtue
of its own nature'; » "the science that invesigates the first
principles and causes’; zj “"the science to which it belongs to
consider being qua being."

In the scholastic tradition such formulae have perdured; the
name metaphysics has been accepted as signifying the science
of being as being. Summarizing the varied nominal desig-
nations of the science, St. Thomas has explained them in this
fashion:

According to the three characteristics above mentioned according
to which the perfection of this science is indicated, it receives
three names. For it is caled the divine science, or theology insofar
as it considers the aforementioned separated substances; meta-
physics, insofar as it considers being and those things which follow
upon being, for these are discovered subsequent to the physica
aspects of redlity in the process of resolution, as the more common
after the less common. It is caled in addition first philosophy
insofar as it considers the first cause of things. z

Thus metaphysics signifies the science of being qua being
and of those things which either as properties or as causes
pertain per se to the consideration of being. To this area of
philosophic knowledge, the question of God's existence pertains.

To examine the question of God's existence in metaphysics,
then, isto examine its scientific pertinence. Belonging to meta-
physics, the question indeed stands at the peak of an arduous
ascent.2 To consider properly the question of the existence of

19 Cf. Copleston, F., S.J., A History of Philosophy (London: Burns Oates and
Washbourne Ltd., 1947) 1, 269.

2°Cf. Aristotle, Metaphysics 1V, 1008a 28; trans!. Ross (Oxford Univ. Press:
1942).

2 Cf. ibid., V, 202b-8-9.

e« Cf. ibid., VI, 1026 a 82.

28 Cf. In Met. Prooem. (Ed. Marietti. The numbers cited from this edition are
those of Cathala's enumeration).

e Cf. | Contra Gentes, c. 4: Ad cognitionem eorem quae de Deo ratio investigare
pOtest, multa praecognoscere oportet, quia fere totius Philosophiae consideratio
ad Dei cognitionem ordinetur. Propter quod Metaphysica, quae circa divina ver-
satur, inter Philosophiae partes ultima remanet addiscenda
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God as it occurs in metaphysics, is to submit to its exigencies
as a scientific question.

A further precision remains to be made. The question to
be examined is God's existence as it belongs to Thomistic
metaphysics. Since by name Thomistic metaphysics takes its
inspiration from the principles and writings of the Angelic
Doctor, it is important to advert to his scientific development
of the question of God's existence. While in his philosophical
works he did treat the question ex professo/s actualy it is to
the theological works of Aquinas that his followers, theologians
and philosophers alike, tum for his exposition of the question
of God's existence. Without expanding upon its theological
context, it is enough to mention that the renowned question
two of the First Part of the Summa Theologiae has become the
primary source of his thought on God's existence-the foca
point of every study and dispute on the point. It is conse-
quently appropriate to take brief cognizance of the content of
this question:

Art. 1. Whether that God exists is per se known? 2

The proposition God existsis self-evident in itself, since God is His
own existence, the predicate thus being immediately contained in
the subject of such a proposition.

It is not self-evident to us, who do not know the divine essence;
thus it needs to be demonstrated, to be known mediately. No a
priori medium for such a demonstration is to be had, since there
are no principles prior to God, nor will St. Anselm's proposal of an
anaysis of the notion " God" suffice.

Art. Whether that God exists is demonstrable? 27

The a posteriori demonstration of God's existence is possible, how-
ever, since God is the creative cause whose effectsare the things of
this world. Given the effect the proper cause must exist, and thus
is demonstrable.

e Cf. VII Physics, lect. I, 2; VIII, lect. 7-U; 2S; XI Metaphy., lect. !l, and
especidly Xll, lect. 5-U.

e Pardlel to Article I: | Sent. d. S, q. I, a 2
cc. 10, 11; 111, c. 88 (27); DePot. q. 7, a2 2, ad 1
e Parallel to Article 22 11l Sent. d. 24, q. |,

DePot. g. 7, a S

DeVer g. 10, a 12; 1 Cont. Gent.

a 2 gcla 2; | Cont. Gent. c. 12
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Art. 8. Whether God exists,zs

God is demonstrated to exist by the quinque viae, which have their
inception respectively with mation; with the order of subordinated
efficient causes; with transient duration of certain things; with the
gradated share of things in ssimple perfections; with the teleological
orientation of things lacking knowledge.

The recollection of these articles traces the genera outline
that the question of God's existence ex!libits in Thomistic meta
physics. With some such development Thomistic metaphysic-
ians offer their doctrinal presentations of the question. Its
place in the context of the science of metaphysics has come
to be the beginning of that part of metaphysics which is com-
monly caled "natural theology" or "theodicy." Neither
name is satisfactory;  what alone is important at this point
is the recognition of the place given to the question of God's
existence by Thomistic metaphysicians. In doctrinal pre-
sentations, it has recelved a definite, characteristic develop-
ment, as part of that final phase of metaphysics designated as
natural theology. This has come to be traditional; it is verified
among contemporary Thomistic presentations.

The direct knowledge upon which the present reflexion of
metaphysics is made is the question of God's existence, for it
has been developed as part of the scientific context of meta-
physics. In order to arrive at the end sought, the judgment
proper to metaphysics, this direct knowledge must be examined.
Its presentation by certain contemporary Thomists, significant
for trends they represent or for their influence, must be indi-
cated. Because the influence of the development of the question
throughout the history of Thomism has its bearing upon the

es Pardlel to Article S: | Sent. d. S, div. primae partis textus; De Ver. g. 5, a. 2;
De Pot. g. S, a 5, Comp. Theol. c. S (28) .

*» The name Natura Theology suggests the false classification of "Natural" and
"Sacred" under a genus "Theology. Cf. Summa Theol., |, gq. 1, a 1, ad 2
Alvarez Gonzales, Angel, TheologiaNatural (Madrid: 1949), 9-11. The origin of the
name " Theodicy " in Leibniz in well known; cL Essai de Theodiceesur la Bonte de
Dieu, la Liberte de I'Homme et I'origine du mal (Amsterdam: 1710). Cf. aso
Owens, J, C.SS.R., "Theodicy, Natura ‘Theology and Metaphysics,” Modem
Schoolman, XXVIIT (1951), 184-185.
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contemporary scene, something of this historical background
must receive attention. With the indication of the state of the
question of God's existence in Thomistic metaphysics under-
stood in its concrete development by Thomists, the way will
be opened for the reflective judgment of metaphysics to evalu-
ate the question in terms of the specific nature of Thomistic
metaphysics.

THE FORMAL ELEMENT: METAPHYSics REFLECTIVE JUDGMENT

As reflective, it pertains to metaphysics (from the vantage
point of the order of judgment) , to render an account of itself.
The formal constitutive of the reflexion of metaphysics is its
judgment concerning its own processes of discovery, viewing
them in terms of first principles, in terms of its own nature and
proportion to the truths attained. In the present case, it isthe
presentation of the question of God's existence that needs to be
and is to be so examined. To insist upon the vantage point of
the order of judgment in this reflective activity is of some
moment. For it isnot aquestion of reconstructing metaphysics.
The sapiential task of ordering is directed towards the body
of metaphysical truths and the developments that lead to their
discovery in order to certify and to stamp with the guarantee of
validity its discoveries, processes and conclusions. Concretely,
in the present instance, it isthe question of God's existence as
it is presented in its pertinence to the body of doctrines desig-
nated as Thomistic metaphysics, that is to be examined.

From the place and the nature of the reflexion of meta-
physics, the norms necessary for its judgment are readily
discernible. Pertaining to the order of judgment, this reflexion
is directed towards the question of God's existence as it is
presented in the order of metaphysics discovery of the truth.
Regarding the presentation of the question among contempor-
ary Thomists, it is to be presupposed that this process of
discovery is being indicated by them. The order -of discovery
and the order of discipline are distinguishable; however, since
most men do not discover truth unaided but from the teaching
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of others, the latter should correspond to the former. Only,
in fact, when the teacher recreates in the mind of the disciple
his own processes of discovery, can he be said truly to teach.
To reflect upon the question of God's existence as proposed in
contemporary Thomistic metaphysics, then, is to examine the
question as it pertains to the order of discovery. A norm is
here implied, for in the scrutiny of the doctrinal presentation
of the problem, the conformity of the presentation with the
order of_metaphysical discovery must always be considered.

How finally is judgment to be rendered? To accomplish its
task, metaphysics must exercise its judgment in terms of first
principles, that is, in terms of its nature and consequent propor-
tion to the discovery of the truth that God does exist. For
Thomistic metaphysics it is presupposed that such principles,
delineating the nature of metaphysics and its proportion to the
truth, are to be sought in St. Thomas himself. Happily, while
not elaborating in its fulness a tract corresponding to the
modern "natural theology,” St. Thomas has expressed him-
self explicitly, autonomously, and precisely on the place of
God in metaphysics. His work has been constantly hailed
as characterized by a clear demarcation of the orders of faith
and reason. Perhaps this is why he has so sharply drawn
the lines of competence at this point which is the summit of
philosophy and the threshold of sacred theology. The point of
apparent contact is reason enough to mark off the area of com-
petence for metaphysics. The proportion of metaphysics to the
natural truths concerning God, the sense in which it isto be
designated "divine science” "theology," affords the prin-
ciples from which the reflective judgment of metaphysics con-
cerning its own attainment of God's existence isto be rendered.

His enunciation of these principles, found in so many texts
of his works, is nowhere more plainly stated than in the Com-
mentary on Boetius De Trinitate. A methodology presupposes
a philosophy. Written in the earliest days of his professorial
career, this work of St. Thomas manifests a mastery of philo-

e CE. De Ver., g. 11, a 1, ibid, a 8, ad 4; 11 Contra Gentes, c. 75; De Spirit.
Creat.,a 9, ad 7. (Ed. Marietti 404).
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sophical learning which belies the youth of its author.s: All
found in questions five and six, devoted to the nature and
distinction of the speculative sciences, are not isolated observa-
tions, but reasoned assertions, consonant with his total concep-
tion of philosophical endeavor, conformed to the philosophical
system consistently present throughout his works. To choose
the text from this work, then, as a focal point for the reflective
judgment to be made, is simply to employ an expression,
outstanding for its precis ionand forthrightness, of what is an
authentic element, characteristic of St. Thomas cast of thought.
For this reason, it is a simple task to correlate and explain the
text employed with germane assertions found in other works
of the Angelic Doctor.

In accord, finaly, with the mode of procedure indicated this
study will be developed in the following manner:

Part One: The Presentation of God's Existence in Con-
temporary Thomistic Metaphysics.
Section |. Historical Background of the Contemporary
Scene.
Section Il. The Question of God's existence in certain
Contemporary Thomists.
(These sections are presented in this issue)

Part Two: Reflexion on the Question.

I. Principles of the Reflective Judgment: St
Thomas and the place of God in metaphysics.

(This section will appear in the April issue of THE THOMIST.)

II. The Reflective Judgment on metaphysics At-
tainment of the Existence of God.

(This section will appear in the July issue of THE THOMIST.)

81 Cf. Chenu, M., O.P. Introduction a L'Etude de Saint Thomas D'Aquin.
(Paris, Montreal, 1950) In his critical edition of these questions, Wyser dates
the work even earlier, 1255-1259. Cl. In Librum Boethii de Trinitate Quaestiones
Quinta et Sexta, Wyser, Paul, O.P. (Freiburg, 1948), 18. References to these
questions in this work are according to this text.
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PART ONE
Section |. Historical Background of the Contemporary Scene

A. REMOTE BACKGROUND

From a thorough inquiry regarding the historical background
of the contemporary status of the question of God's existence,
what emerges as significant is not primarily a chronological
pattern. Rather it is the appearance and continuance of
doctrinal threads which crisscross to form the backdrop of the
tapestry, or perhaps crazy quilt, of the present day. Accord-
ingly, with the nineteenth century Thomistic revival designated
as the proximate background, divided against the prior history
of Thomism, this part is to be developed as an exposition of
pertinent doctrines rather than a mere chronological or fact-
finding review. As indicated, the relevant doctrinal headings
are the place of God in metaphysics and the mode of consider-
ing His existence. Apropos of these points the historical back-
ground, remote and proximate, has its impact upon the current
state of the question of God's existence.

Thomism became a system with St. Thomas himself, and not,
as one writer has maintained, with Cgetan (1408-1534) and
John of St. Thomas (1589-1644), with Capreolus (1380-1444)
.as forerunner. 2 These very authors present and defend not
scattered aphorisms of their preceptor, but hisdeveloped system
of thought. St. Thomas is hailed at the end of the thirteenth
century as the "common doctor of all"; there is an acknowl-
edged Thomistic school.22 The philosophical endeavors of
the primitive Thomists, however, are found in single treatises
or within commentaries on the Book of Sentences.= They did
not devote themselves to the philosophical cursus.e For pre-

es Cf. Klubertanz, George, S.J., "Being and God According to Contemporary
Scholastics,” Modern Schoolman, XXXII (1954), 4.

e« Cf. De Wulf, M., Histmie de la Philosophic Medievale, 6eme ed. (Louvain,
Paris:  Vrins, 1936) 1I, 363.

"'Cf. ibid., 206 fl"; 363fl.

e« Cf. Chenu, M., 0.P.,, "Les 'Philosophes dans la Philosophie Chretienne
Medievale " in Revue des Sciences Philosophiques XXVI (1937), 28.
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sent purposes trends of significance are found in later periods,
namely, just prior, and subsequent to the Council of Trent,
which occasioned such a fruitful resurgence of scholastic
thought (1545-1563). That the resurgence faltered is witnessed
by the need for the restoration of Thomism in the nineteenth
century. Accordingly, the period of the remote background
embraces ages of both glory and decline between the fifteenth
and the eighteenth centuries. Because this background is
remote, areview of it has not so much the purpose of indicating
direct influence upon the present, as of profiting from the evalu-
ation of the historical antecedents of trends currently affecting
the metaphysical development of the question of God's
existence.

GENERAL VIEwW

A superficial pattern is traceable in this remote background
in the gradua transition from the philosophical commentary
on the works of Aristotle to the manual. To be singled
out both as typica and as important in this pattern are
the commentators Dominic of Flanders (1500), professor of
Cagjetan, Cgjetan himsdf, and Chrysostom Javelli (1488-1556);
the authors of works departing from the commentary style,
Francis Suarez (1548-1617) and John of St. Thomas; :findly,
the manualists Antoine Gaudin (1639-1695) and Salvator
Roselli (1783).

The commentators obviously follow the order and distri-
bution of the corresponding works of Aristotle. Dominic of
Flanders commentary In Xll Libras Metaphysicorum is of
interest. 38 While he wrote many commentaries on the works of
Aristotle, Cgjetan in his classic commentary on the Summa

ss Perutilisatque praeclaraeQuaestiones ... Dominici Flandrensis... in Duodecim
Metaphysicae Libras Aristotelis: Secundum Processum et Expositionem Doctoria
Angelici Thomae De Aquino Ordinis Praedicatorum (Venice, 1499). Cf. also ed.
Morelles (Cologne, 1621).

Among the other commentaries of Dominic are: In Octo Libras Physicorum;
De Coelo et Mundo; Parva Naturalia; In Libras Ethicorum.

On Dominic's life and work, cf. Mahieu, L., Dominique de Flandres (XV siecle)
Sa Metaphysique (Paris: Vrins, 1942), (Bibliotheque Thomiste, XXIV).



REFLEXION ON THE QUESTION OF GOD'S EXISTENCE 19

Theologiae is to be examined. &7 Javelli, whose works span the
whole philosophical field, provides matter for record in his
Quaestiones Metaphysivae.

Instead of the technique of the Aristotelian commentary,
Suarez in his Disputationes M etaphysicae envisions a presen-
tation of material disposed according to his conception of the
progress of doctrine. =22 This work has had a broad influence
both among later scholastics and for a time in the Protestant
universities of Germany. 4« John of St. Thomas Cursus Philo-
sophicus has had its influence felt especially since the nine-
teenth century Thomistic restoration. Never so entitled by the
author, the work, lacking both a metaphysics and ethics, is not
a complete cursus. A less radical departure than Suarez' work,
the Cursus Philosophicus in its logic and natural philosophy
presents a brief summary of the pertinent Aristotelian text,
then the treatment of the matter is developed according to
the author's own purposes. 4

In the following generation, Antoine Goudin produces a work
concise in comparison with its predecessors; it is a manual
in the present significance of the term. Not a commentary
following the order of Aristotle's works, it proceeds according
to the division of philosophy given at the outset; logic, natural
philosophy, metaphysics, mora philosophy. 42

e Cajetan's commentaries on Aristotle include: In Praedicamenta; In Posteriora
Analytica; Super Tres Libros de Anima.

*» Quaestiones Metaphysicae (Venice, n.d.). Cf. dso Chrysostomi Javelli Cana-
pricii, Ord. Praed. philosophi et theologi nostri aetatis eruditissmi omnia (quae)

. inveniri potuerunt opera, quibus quicquid ad rationalem, naturalem, moralem
ac Divinam Philosophiam pertinet, breviter, simul ac dilucide summa cum erudi-
tione complectitur. (Lyons, 1580).

s Cf. Disputationes Metaphysicae (Cologne, 1614). "Ratio et Discursus Totius
Operis."

'° Cf. Copleston, F., S.J., A History of Philosophy, 11, 878. The author mentions
that Suarez’ work was admired by Leibniz and Wolff. Cf. also Gilson, E., Being
and Some Philosophers (Toronto: Pontifical Institute of Medieval Studies, 1949),

ff.

"Joannes aS. Thoma, Cursus Philosophicus, ed. Reiser, 0. S.B. (Turin: Marietti.
1980). The title Cursus Philosophioos does appear in the Rome edition of 1687
and that of Cologne, 1688. Cf. preface of Reiser, I, xii.

e Goudin, Antoine, O. P., Philosophia juxta Inconcussa Tutissmaque Divi Thomae
Dogmata (Paris, 1851), I,
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What is designated as " modern philosophy " is usualy indi-
cated by historians as formaly beginning in the seventeenth
century. The various systems distinctive of this period find
their model, direction and method in the physical sciences; their
common enemy in scholasticism. Embarrassed with the philo-
sophia perennis by such attacks, many Catholic thinkers sought
intellectual respectability in devising new systems patterned
after that of Descartes or of some other " modem." « While
not going so far, Salvator Rosdli, in 1777, takes note of the
rampant anti-scholasticism in the preface of his work, and
throughout reflects a defensive mentality and an eagerness to
incorporate elements of the new systems into the Thomism he
professes.*s He first sets out a division of philosophy like that
of Goudin.*s This older division, however, is surrendered and in
favor of the" custom of the modems" speculative science and
metaphysics are identified, and divided into ontology, cosmo-
logy, psychology and natural theology.+s

DocTRINAL POINTS: THE PLACE OF Goo IN METAPHYSICS

What is of present moment is not merely the evolution indi-
cated in philosophical works, but the doctrinal developments,
whether simply concomitant with or consequent upon this
evolution, concerning the place of God in metaphysics and the
proof for His existence. The issues relevant to the former
point are the unity of metaphysics and, closely alied, the mean-
ing of the subject of metaphysics.

To raise the point of its unity implies that metaphysics faces
a plurdity of things to be considered. St. Thomas himself
confronts and resolves this issue in the Prooemium of his com-
mentary.47 The authors designated, up to Rosdlli, al insist
upon the specific unity of metaphysics as a science.

e For examples of such efforts, cf. Geny, P., S.J., Brevis Conspectus Historiae
Philosophiae, ed. Sa (Romae, 1928) 286-291.

4 Rosdli, S. M., 0. P.,, Compendium Summae Philosophiae (Romae, 1837) I, 8.

e CI. ibid., 9.

e« Cf. ibid., 1V, 4.

.. Cf. In XIl Met., Prooem.
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A glance at the articles in the very first question of Dominic
of Flanders work reveals how closely he followsthe Prooemium
of St. Thomas in determining the nature and unity of meta-
physics.48 The unity of metaphysics is derived genericaly
from the immateriality of the various things it considers.
Specifically, however, the unity is derived from its one proper
subject, being. Metaphysics has no branches; it is not an
aggregate of separate parts, whatever it treats, it does so as
pertinent to its proper subject, being.«

Javelli similarly affirms the fact of metaphysics unity, based
upon the unity of its subject, being, in connection with which
everything touched on in the science is considered. s

Advisedly departing from the commentary style, Suarez
makes a sharp division among metaphysics elements. His
intention in the first part of the Disputationes isto develop the
doctrine concerning the universal notion of being; in the second
part, to treat of the inferiors contained under the genera
notion, according to being's fundamental division into created
and uncreated. st This division, however, does not indicate a
division of the science; the author defends its specific unity on
grounds that there is no basis for diversity. The things con-
sidered in metaphysics are linked in their abstract character,
while the knowledge about God and the separated substances

«» The following is a list of the articles of this question:

I. Utrum necesse sit una esse scientia quae est rectrix aliarum et gubernatrix.

2. S sit, qualis dit ilia scientiaz an sit ilia quae versatur circa maxime intelli-
gibilia

3. S sit, quee est ilia scientia an, v. g., sit Metaphysica.

4. S sit, an sit scientia una vel plures.

5. An Metaphysica sit de Deo tanquam de subiecto.

6. An substantia sit subiectum Metaphysicae.

7. An €elis quod est commune Deo et creaturis sit subiectum Metaphysicae.

8. An ens quod immediate dividitur in decem praedicamenta sit subiectum
Metaphysicae (1, g. 1).

s Cf. ibid., also Mahieu, op. cit., 61.

es Est ergo titulus talis, utrum ens sub ratione entis sumptum universaissime
est subiectum adaequatum Metaphysicae, ita quod nullum participans rationem
entis subterfugiat considerationem Metaphysicae et metaphysicus nihil consideret
nisi ratione qua ens. Javelli, Quautiones Met., Lib. I, q. I.

11 Cf. Disp. Met . loe. cit.
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contribute;; to that concerning the transcendental predicates
common to them and to all

John of St. Thomas, in connection with the specification of
the speculative sciences, asserts the specific unity of meta
physics. His development of the doctrine on specification, re-
produced in many modern texts, insists upon the constitution of
the specifying subject in esse scibili according to its grade of
abstraction, or, more properly, of "abstractibility." . Meta
physics, then, is the highest science, since its subject is defined
in terms of the utmost immateriality; it is one specificaly, not
further divisible, because of the one formal aspect of its unify-
ing and distinctive subject, being.s

Goudin presents the doctrine concerning the specific unity
of the speculative sciences, according to their proper subjects
and principles, distinct in their respective grades of abstrac-
tion.55 Metaphysics is thus to be taken as one science, deding
with being, with that whose act is to bess

Embracing the Wolffian division, Roselli thus abandons the
unity of metaphysics. For in this new view, metaphysics and
philosophy are synonymous, coextensive; it is divided as a kind
of super-genus into the elements previoudy indicated. Not to
metaphysics, but rather to each of its parts as to a distinct
science is any unity to be attributed. In this, of course, there
is an abrupt departure, of which the author seems quite
unaware. st

The authors mentioned agree that metaphysics extends to a
consideration of God; those who proclaim the unity of the
science see this consideration as integrated into this unity.

e« Cf. ibid., Disp. I, sec. iii, n. 9.

e Cf. Curs. Phil.,, Logica, P. Il, g. "2, a 1, 818-830. John is at great pains to
emphasize the grades of abstraction as the objective aspect of things in their order
to human science; the grades are not subjective "lights" Cf. ibid., 822, a 86.
In the light of these explanations concerning abstraction, it seems groundless to
set John of St. Thomas against Aquinas, as does Fr. Klubertanz .

e CI'. ibid., 825 b 22; 824, a 23.

" Cf. Goudin, op. cit., Logica, g. 5, a 31, 289.

se Cf. ibid., Metaphysica, ¢. 1, a 1 1V, 169.

81 Cf. Rosdlli, op. cit., IV, 4.
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Yet there isamarked diversity in the sense of this integration.
stemming from the various meanings of the subject of meta-
physics, which is the source of its unity. Does the community
of " being in common,"” subject of metaphysics, include God
and the separated substances?

Dominic of Flanders answers negatively. Having based the
unity of the science upon this, that all its considerations revolve
about " being," its proper subject, he proceeds to explain the
sense of this subject. It isnot God; according to the Aristotel-
ian-Thomistic canons of science, the existence of the subject
must be foreknown; for man God's existence can be known
naturally only by way of demonstration. Further, the subject
governs the entire inquisitive process of the science; meta
physics investigations extend to more than what concerns
God.ss For the latter reason as well, substance aone is not
the subject of metaphysics. s

Then there occur the two principa articles in the question,
indicating Dominic's understanding of " being in common."
The community of being as the subject of metaphysics, does
not embrace both uncreated and created being. Such a concep-
tion would favor the univocity of being advanced by the
Scotists. Further, it would result in assigning as the subject of
metaphysics, a pure abstraction which, because it
would have so much unity, would be found neither in God nor
in creatures and might just as well include the being of pure
reason. Thus metaphysics would cease to be a science of the
real.s® Continuing, Dominic maintains that if being in common.
the subject of metaphysics, were such, it would destroy meta
physics as a science, as knowledge through principles. For
such principles could not mean principles in being, for God
has none; nor principles in knowledge, for being isthe first thing
apprehended. s

The result of his query leads the author to conclude that the
subject, in the strict sense of this term, can only mean being as

18 Cf. Dominic of Fl., op. cit., I, g. 1, a 5. es Cf. ibid.
e« Cf. ibid., a 7. 1 Cf. ibid.
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it is common to and divided into the ten predicaments. s2 His
argument in this article rests both upon his previous elimina
tions and upon the requirements of a subject in any science, in
accord with the nature of the human intellect. The latter point
is crucia in the thought of Dominic. He insists that in attain-
ing those things which are entitatively superior to him, man in
the science of metaphysics, asin all his knowledge, does so only
through the proper object of the human intellect. Thus just as
God and the separated substances come under the object of the
intellect not as directly attained but as reductively attained,
so aso they are attained through the proper subject of meta
physics, but are not directly contained in that subject. es

In no way does the proper subject thus assigned to meta-
physics derogate from the perfection of the science as supreme
in the human order. For being in common is not to be taken in
that vague, imperfect sensethat it has as the first object known
by the intellect but in a scientific sense, the result of a difficult
process.s« Further, he shows his appreciation for this subject as
perfective of the human intellect inasmuch as it includes esse,
the perfection of al perfections, acording to St. Thomas true
conception. 61

Summarizing his view of the unity and at the same time of
the community of the science, Dominic ends his consideration
by stating that metaphysics has indeed the greatest community
among those scienceswhich treat Of created things as subject.
Thus its subject ismost common: created reality. It does, how-
ever, aso consider al being, material as well as spiritual, but
not all of them as subject; some it treats exclusively as cause
of its subject. As for Averroes contention that since it is
divine science, it considers God, the First Cause, as its subject,
he is speaking of the subject in the widest sense, not of the
proper subject, " the subject of attribution or of adequation.” e

es Respondeo dicendum quod ens in quantum ens, quod dividitur in decem
praedicamenta, est subiectum Metaphysicae. |bid., a. 8.

.. Cf. ibid., ad 7.

o« Cf. ibid., ad 8.

s Cf. ibid., g. 4,a I, ad S.

s Cf. ibid., g. 1, a 6. Mention must here be made of Cosmus -Alamannus, S.J.
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Chrysostom Javelli maintains that the "more proficient
Thomists' think the above position to be false.s For Javelli
the adequate subject of any scienceisthat under whose formal
aspect everything is considered in the science, while in tum
everything participating in this formal aspect comes under the
consideration of the sciencess This adequate subject for meta-
physics is not merely predicamental being, but rea per se
being, finite and infinite, or created and uncreated; thus, being
in its utmost universality cu To substantiate this position he
advances first of al the statement that not only finite being
is real being, but God as well, since He is most real and most
perfect. Then a twofold proof isformulated. Rea being in the
sense indicated is the subject because the properties primarily
and per se belonging to it are considered, and that is the
subject in any science whose properties are considered. Further,
since real being in the sense indicated has properties to be
demonstrated, it is truly apt as a subject of science; it is,
therefore, the subject of metaphysics, since this is first phi-
losophy.70

While flatly rejecting Dominic of Flanders teaching, Javelli
yet admits that there is a difference among Thomists, with
some favoring the former's position. He takes pains therefore
to rgect it, in arguing against the point that since the subject
of metaphysics is that whose principles and causes are sought,
and God has none, then He is not included in the subject. 2 He
responds in the sixth book of his work, by defending the pro-
position that being as being, including God, does indeed have

(1559-1684) because of his close affinity with Dominic of Flanders. His Summa
Philosophiae is noteworthy for its development of authentic Thomistic doctrine
through the texts of St. Thomas himself, presented in the style of the Summa
Theologiae. Alamannus adopts the same position as Dominic of Flanders on the
true sense of the subject of metaphysics, defending it with the words of St. Thomas.
This teaching is in the Summa Philosophiae, Part IV, Metaphysica, gq. 1, a 6,
(ed. Ehrle, Paris: Lethielleux, 1891) 111, Sec. vi, 11-18.

67 Cf. Javelli, Quaest. Met., Lib. I, g. 1.

68 Cf. ibid.

s Cf. ibid., tertia opinio.

7°Cf. ibid.

n Cf. ibid.



26 T"HOMAS C. O'BRIEN

principles and causes, by extending the meaning of the terms to
principles and causes in knowledge, to whatever can serve as a
medium to demonstrate properties of a subject. 2 The rejection
continues with a refutation of the claim that St. Thomas, in the
De Trinitate, g. 5, a. 4, and in the Prooemium to the Meta-
physics, supports the position that metaphysics subject does
not include God. What St. Thomas is stating is simply the
diverse mode in which the diverse real beings are attained,
aways as subject, in metaphysics. 2 The author points out the
inability of his opponents to perceive, in the sense he indicates
in Book VI, how being as such has principles and causes, and
yet God, Who is contained under being, the subject of meta
physics, does not have any principle in being.

Suarez also reects the opinion of Dominic of Flanders.
Making practicaly the same point as Javelli on the sense of
" principles and causes," he maintains that what St. Thomas
taught is that while God is attained under the formality of
principle, He is nonetheless considered as included in the object
or subject of metaphysics. » Nothing, says Suarez, is taken
away from the character of the science in maintaining that its
subject includes al real being, even God. It isstill a knowledge
of the principles and causes of its subject, taking the word
causein a wide sense, to include both the principles of the being
of things, and of the knowledge of them. Thus even though it
be true that being as being, including as it does God, has no
cause in the strict sense, it does have certain formal reasons for
its properties, at least conceptualy distinct from what these

72 Cf. ibid., Lib. VI, g. 1.

73 Cf. ibid., Lib. I, gq. 1. Adverte quod inter Thomistas est discrepantia quoniam
diqui tenent cum Flandrensi, dii autem cum tertia opinione, quam credo esse ad
mentem Beati Thomae. . . .

74 Cf. ibid., in fine.

75 Cf. Disp. Met., Disp. I, sec. i, n. 16. In both Javelli and Suarez there is a
certain ambiguity in their correction of Dominic of Flanders. The latter does not
deny that God pertains to the consideration of metaphysics, nor that He is the
object, principa by dignity; but that God is the subject in the proper sense. The
twofold sense of subject (or object) is apparent in St. Thomas himself, In Boet.
De Trin.,q. 5,a 1; a 4.
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serve to demonstrate. This is true even of God and His attri-
butes. Thus the position of Dominic of Flanders is unfounded. 7

Positively, then, it is obvious from the very disposition of the
Disputationes M etaphysicae that for Suarez God is included
in being as this is the subject of metaphysics. For him, being
as such, the adequate subject of metaphysics, includes al real
being. Only the being of reason and beings per accidens are
excluded. 77

The extension and comprehension of the subject are ex-
plained when the unity of metaphysics is discussed, especially
by showing how God fits into this subject. The perfect knowl-
edge of God and the separated substances yields the knowledge
of al that isin them, and consequently of the transcendental
attributes  which belong to them in common with all other
things. Since metaphysics is the supreme science, there is none
higher which would furnish this knowledge concerning God,;
thus metaphysics must contain all that is necessary to a perfect
knowledge of what its subject, being, implies. Thus the one
science of metaphysics which considers special objects such as
God and the separated substances, at the same time considers
those predicates common to them and to al things. From this,
the content of the one subject of metaphysics is to be judged. 7

The need for the adequate subject of metaphysics to include
God is further emphasized in the discussion of the causes of
being. Here a twofold consideration of God in metaphysics is
recognized, one about Him as first cause, the other as He is
the primary being. Although the latter is a consideration
ontologically prior, according to the genesis of human knowl-
edge the causal consideration is prior. For the human mind, it
must be remembered, arrives at a knowledge of God through
effects; the complete picture of being, moreover, demands a
discussion of its first cause. In this discussion nothing should
be said about God as He is the primary being, either about
His perfections, or even about His existence, which must be
presupposed. With the supposition that there is a universal

es Cf. ibid., Disp. I, sec. i, nn.  Cf. ibid., sec. iii, n. 9.
"Cf. ibid., n. 4.
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cause, uncaused, His causality with regard to the production,
conservation and operation of all other beings is treated. 7

In defining the total ambit of being, the subject of meta
physics, then, Suarez speaks of it as including being that is
immaterial both positively and negatively. s The first is being
in general; the second, God and the angels.st Thus it is true
to say that of the two parts of metaphysics, the one deas with
" being," the other with " beings." 2 This view of his concept
of metaphysics has its roots in his notion of being, the subject
of the science. When considering the point ex professo he affirms
that there isno difficulty in saying that the community of being
includes all beings, God among them. For this is a community
of predication; in this sense there is no hint of anything real
being placed prior to God, when He is included beneath the
adequate subject of metaphysics. This subject is abstracted in
such a way that it has this community .

Much light is shed upon his notion of the unity of meta
physics, arising out of its subject, from his teaching concerning
the unity of the concept of being. The forma concept of being
isone, simply speaking, abstracting from those concepts which
represent particular beings.es To this forma concept, there
corresponds one adequate and immediate objective concept,
expressly bespeaking al beings insofar as they are one in
being.es This unity is further explained by insisting that all
the differences of beings are excluded; otherwise no unity would
be possible.ss Thus the concept of being has perfect unity
precisively. Turning to the contraction of this one concept to
its inferiors, Suarez designates this not as a composition, but
as simply the clarification of some particular aready contained

7 De Deo glorioso duplex est in Metaphysica consideratio, scilicet, quatenus est
prima causa, et quatenus est primum ens ... ibid., Disp. XX, Prol.

s°Cf. ibid., Disp. I, sec. iii, nn.

81 Cf. ibid., nn.

s2 Cf. ibid., Tom. |, Ratio et Discursus Totius Operis, Tom. Il, Prol.

s Cf. ibid., Disp. I, sec. i, n. 11.

s Cf. ibid., Disp. Il, sec. i, n.

e Cf. ibid., sec. ii, n. 8.
s Cf. ibid., n. 14; n. 20.



REFLEXION ON THE QUESTION OF GOD'S EXISTENCE 29

under the notion of being. It is a process from the indeter-
minate and to the determinate and distinct, not an
addition or composition.s2 How this is so, when the concept of
being actually excludes its inferiors, is not made clear, but it
isin this way that the author seeks a position straddling the
Scotistic univocity and the Thomistic analogy of being.ss

Anticipating such an explanation of the unity of being,
Suarez set out his notion of metaphysics and its unity arising
from its one adequate subject. Literally, metaphysics subject
is being and beings. The first part is concerned with the
concept of being, perfectly one, absolutely precised from its
members, the second part, with these members, the distinct
expressions of.the one concept. In this way the science pre-
serves its unity, for the members are determined not by addi-
tion, but by clarification. Thus the subject of metaphysics
has a supercomprehension; it is so abstract that it has a perfect
unity, perduring even when the science turns now to God, now
to substance, now to accident, now to the infinite, now to the
finite. These enter naturally into metaphysics as new expres-
sions of the one concept, the one subject.

It has been said that Suarez did not make the distinction
between general and special metaphysics. s This is true,
speaking literally. But it will be seen that there is a marked
similarity between his procedure and that of those who later do
professedly maintain this division of metaphysics. To point this
out is not to criticize; it is simply to draw attention to the
character of the work of one whose influence in scholastic
thought has ben widespread.

As to John of St. Thomas understanding of the subject of
metaphysics, there are only obiter dicta as clues. For example,
the author says that while not applied univocaly as to their
entity, God and creatures are united univocaly as regards
their knowability, namely in metaphysics. This simply means

e« Cf. ibid., sec. vi, n. 7.

89 For a discu&sionof the involved reconcilation, cf. Copleston, op. Cit. I1l, 859-
860.

«« Cf. ibid., 856.
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that there is a connection of the truth concerning one with
that concerning the other.« In another place the author,
insisting that the immateriaity by which sciences are distin-
guished is not merely the recession of the subject from matter,
but the resulting inteligibility, states that while sacred
theology, metaphysics and logic al leave matter behind, yet
the mode of immateriality attained is different in each.
Theology considers God through the light of revelation, while
metaphysics attains Him in terms of being, as it abstracts from
created and uncreated, an expression to be repeated in the
Thomistic tradition. =

This expression seems in direct opposition to what Dominic
of Flanders maintains. Yet in view of other expressions the
opposition is not so emphatic ..For John of St. Thomas dis-
tinguishes the diverse manner in which theology and meta
physics attain God in this, that the former proceeds as a par-
ticipation of God's knowledge of Himself; whereas the latter
attains Him only from natural effects.2 More fully, he insists
on the unity of metaphysics, even though it attains things so
diverse as predicamental redlities and God. The unity remains
intact because of the formal aspect of the one subject of the
science, resulting in the one mode of definition and one medium
of demonstration in the science. That forma subject is being;
by reason of it predicamental redlities are attained since they
al share in being; God is attained because He is the first cause
of all being.=s In addition, the demonstration of God's existence
is proper to metaphysics. The medium of demonstration must
then be something intrinsic to the science, namely the subject
itself. God is attained, not as subject, but as first cause. s
This, of course, is an inference from various statements of the
author.  Since no definitive discussion of metaphysics nature
is to be found in his work, this mode of procedure is not
probative. There does, however, seem to be a basis for an

e Cf. Joann. a S. Th. Cursus Phil.. Logica, Il P., g. 21, a. 4, 678 b38; a. 2, 662
ba4.

o1 CI. ibid., g. 27, a 1, 825 b7. *¢ Cf. ibid., 829 MO.

e CI. ibid., 829 bio. s Cf. ibid., q. 24, a. 1, 757 MO.
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agreement between this author and Dominic of Flanders,
despite at least one statement that is directly opposed to the
earlier author.

From Goudin's procedure, it is apparent that he too includes
God iri being, the subject of metaphysics. = It is noteworthy
that he makes a point of substantiating the division of being,
placed in the beginning of the tract on metaphysics, into
created and uncreated by proving the existence of the latter.
Beings which clearly indicate that their existence is received,
show that there is a being that is sdlf-explanatory, the cause
of al others, being per seand a se. This being is God, uncreated
being, from Whom all others participatein being.

In Rosdli, of course, there is no question of the unity of
metaphysics, or consequently of a single subject. The rational
knowledge about God is a distinct science concerning uncreated
being, just as cosmology is the science concerning the beings of
the material world.ox At the outset of his ontology, the author
also indicates the foundation of such a procedure, by justifying
the division of being into created and uncreated through the
necessity of creation. Unless creation is admitted
God would not be the universal, uncaused cause of al, but
would presuppose something to His causality .

THE ExiSTENCE OF GO0

Because the question of God's existence has come to mean
in Thomistic metaphysics the quinque viae, interest regarding
the actual question in the era being considered centers around
these proofs as a term of reference. There are two features to
be noted, namely, arguments advanced for the existence of God,
and the conclusion claimed for them.

s Cf. Goudin op. cit., Metaphysica, g. 1, a 1, t. IV, 169.
e« Cf. ibid.

o7 Cf. Roselli op. cit., t. 1V, 4.

e« Cf. ibid., 58-54.
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ARGUMENTS FOR THE ExiSTENCE OF Gon

Neither Dominic of Flanders nor Javelli employs the quingue
viae as such. While differing radically in their ideas of the
place of God in metaphysics, following the style of the com-
mentary on Artistotle, each considers the existence of God in
examining Book Delta. Dominic actually advances his proofs
in reply to a twofold question, namely, whether there exists a
first separated substance and whether this is pure act.

To the first part of the question, the affirmative reply is
sustained by two arguments. The one is a simple paraphrase
of Aristotle's own words; = the need for an eternal, separated
substance rests upon the eternity of movement. 0 Dominic,
however, later on rejects this latter notion and also shows that
there is no valid philosophical reason establishing the eternity
of the world.=2 The other argument, resembling the tertia via
of St. Thomas, but credited here to St. Albert the Great, is
presented, the basic force of which rests in this, that all things
that are cannot be corruptible things. 02 Actually, the principal
concern of the author is God's pure actuality.

Javelli does regard the quinque viae as efficacious, but, as
a commentator chiefly concerned with the text of Aristotle,
does not reproduce them.w: Among the points to be noted
concerning the existence of God, is the author's consistency as
to the reason for the question. Since God is included in the
adequate subject of the science, it is necessary to demonstrate
particularly, not just in the generic manner of the Physics,
His existence. 4

As to the proofs for God's existence, it is Aristotle's proof
from movement that is his chief interest. He maintains that
the proof as found in the Physics, or any proof based upon

s Aristotle, Metaphysics Delta, c. 6, 1071bff.

10°Cf. Dominic of Flanders op. cit., XII, q. 5, a 1.

101 Cf. ibid., ad 'urn; a 8, ad !urn.

102 Cf, ibid., a 8, ad !urn.

108 Cf. Javelli, op. cit., Lib. XII, g. 9, ad tertium principale; also g. 5, ad secundum
principale.

10. Cf. ibid., g. S, prima conclusio.
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physical movement, reaches " an unmoved mover " in that
order, reaches, for example, what is called the " soul of the first
heaven." To prove God's existence, Aristotle included in the
Metaphysics movement by way of even fina causality, thus
reaching a first mover, absolutely unmoved.is He also men-
tions that from the principles of Aristotle's Metaphysics, St
Thomas formulates the proof from the grades of being, truth,
goodness, and perfection. e

There is much less emphasis upon questions arising out of
the text of Aristotle in Suarez and John of St. Thomas. In
Suarez, first of al, there ismuch that issignificant to the stream
of scholastic thought about the exposition of the existence of
God. The second haf of the Disputationes, as has been noted,
is devoted to a consideration of beings; it is here that God is
considered, not as first cause, but as the primary being. The
discussion of God in this sense is first pursued because of His
excellence; subsequently, the notes common to the rest of the
realm of being can be discussed.:2 Acknowledging this pro-
cedure to be a departure, Suarez justifies it as warranted by the
order of doctrine. God is the principal object of the science,
and knowledge about Him affords light upon all the rest.10s He
advances what has aready been said about being in general,
and its causes, as a sufficient preamble to natural theology. e
The limits of this tract will be what the capacities of natura
reason indicate; the realm of revelation will not be invaded. 1o

Naturally, the existence of God is the first question ap-
proached. By way of introduction, the author distinguishes,
for the sake of clarity, between demonstrating the existence of

106 Cf. ibid., g. 9, ad tertium principale.

108 Cf. ibid. Ubi datur magis et minus differre datur et maximum ex quo
trahitur quod in quocumque genere datur magis et minus. Constat autem quod in
rerum natura datur magis et minus ens, et verum et bonum et perfectum. Ergo
datur maxime ens et vemm et optimum et perfectissmum. Hoc aptem apud omnes
recte sapientes est Deus. Ergo. . . .

107 Cf. Suarez, Disp. Met., Disp. XXVIII, Prol., sec. i, n. 4.

108 Cf. ibid.,, n. 5. Suarez equates the order of doctrine with the ontOlogical
order.

100 Cf. ibid., Disp. XXIX, Prol.

1°Cf. ibid.
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uncreated being, and demonstrating the existence of God.111 In
either case, the first point to be settled concerns the suitable
medium of demonstration. He insists that it must be a meta-
physicdl medium, rejecting the argument from movement as
insufficient. The key principle of this argument, " whatever is
in motion, is being moved by another,” is not evidently uni-
versal; it is the product of an induction and it is not evidently
verified of al sorts of movements. 12 In any case, Aristotle's
proof from movement is insufficient to reach uncreated being,
and its attributes. 113

The principle of the demonstration, the universaly valid
metaphysical  principle, is rather to be this. " whatever is
produced, is produced by another, whether it be created, gene-
rated, or produced in any other way." 114 From this principle
Suarez concludes that, since al things in the universe cannot
have been produced, there must be some unproduced uncreated
being. The minor is proved by the impossibility of an infinite
regress in efficient causes, even only per accidens subordi-
nated.115

In his Cursus Philosophicus John of St. Thomas, at the place
corresponding to the question in Aristotle's Physics, presents
an argument for the existence of God as the first unmoved
mover. First of al, however, he summarizes, according to his
custom, the text of the Stagirite, chapters 4 and 6 of Book
VIIl. 1 Turning to his own development of the question, the
author commences by inquiring about the possibility of the
eternity of movement and of the first mover.u7 In the first
two articles of the question, setting out the doctrine of the
faith concerning the temporal beginning of the world, he
presents St. Thomas explanation of the question of the possi-

111 CE. ibid., sec. i, n. 1.

112 C£. ibid., n. 7.

18 C£. ibid., nn. 7-19.

14 Omne quod fit ab alio fit, sive creetur sive generetur, sive quacumque ratione
fiat. Ibid., n. 20.

115 Cf. ibid., n. 21; n. 25.

116 Cf. Joann. a S. Th. Curs. Phil., Philosophia Naturais P. I, 456 ff.

17 CE. ibid., g. 24, de aeternitate motus et primi eius motore, 477 a28.



REFLEXION ON THE QUESTION OF GOD'S EXISTENCE 35

bility of creation from eternity. 112 In article three, presenting
the argument for the existence of God, he leaves aside the
eternity of movement in Aristotle's argument and paraphrases
the argument from movement as found in the Summa Theo-
logiae-of St. Thomas. 1o In conclusion, he states that the fact
Qf movement in the world leads to a mover that moves others
in such a way as to receive neither movement nor the power
to be a mover from any other, but isimmobile and a sei2 A
further point to be mentioned in connection with the author's
understanding of the argument from movement is his reply to
the first objection. Against the argument that a relatively
unmoved mover would suffice to explain any movement, he
insists that such a mover would explain only some particular
movement, and by reason of the principle involved in the
argument, the mind would be led to inquire whether this mover
itself was subject to movement. Only an absolutely unmoved
mover could ultimately explain even physica movement. 121

For Antoine Goudin the question of the existence of God
has as its reason, not a complete lack of this knowledge among
men, but the need to show that the truth can be demonstrated
scientifically.122 The proof that it can is the demonstration
itself, or rather five demonstrations corresponding to diverse
divine attributes. These demonstrations are a kind of loose
paraphrase of the quinque viae.xzs Once it is established that
there isin reality a nature possessing these five characteristics,
then the matter is settled; God's existence is demonstrated.
Through these demonstrations, Goudin intends to refute the
atheists. 1

Roselli's natural theology is composed of two principal
guestions, one on the existence and attributes of God, the other
on the divine operation with respect to the being and operation

11%Cf. Summa Theal., I, g. 46, aa. 1-2.

11~ Cf. Joann. a S. Th., loc. cit., a 8, 484 bl5-485 al9.

12°Cf. ibid.

121 Cf, ibid., 485 a42.

122 Cf. Goudin, op. cit., Metaphysica, q. 8, De Ente Spirituali, 206.
123 Cf. ibid., and 211-212.

100 Cf. ibid., 206.
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of creatures. The existence of God is approached as a confront-
ation of atheism. The name God is understood even by atheists
to mean a being greater and better than which none can
be thought; a being therefore consummately and infinitely
perfect. s To prove, against the denials of the atheists, that a
being involving such perfection is not impossible but really
exists, is the author's intention. To achieve this end five argu-
ments, substantially similar to the quinque viae, are first
employed; then a sixth is added. The five arguments all have
a similar form, exemplified by the first: A first, atogether
unmoved mover exists; this is God; therefore God exists. 26

What is rather amazing, and significant, is that the Thomist
Rosdlli adds to these arguments a sixth, which is that of
Christian Wolff: If the most perfect being is possible, it exists.
Since there is no contradiction in a most perfect being, it is
possible; since existence is a perfection, from the possibility of
such a being, the existence follows. The author insists that
there is no ontological argument here, because, unlike limited
beings, the most perfect being has an essence which includes
existence. 22z This incursion of foreign thought into the mind of
a Thomist is quite striking.

CoNcLUSIONs REACHED BY THE ARGUMENTS

Both for reasons intrinsic to the authors of the era and
because of contemporary interest, this fina point concern-
ing the conclusions of arguments for the existence of God is
important. Contemporarily, the historian of philosophy, Carlo
Giacon, refers to the debilitation of metaphysics in this period.
This he exemplifies by referring to Cardina Cajetan's observa
tions about the conclusions of the quinque viae. Cajetan, he
says, judges the quinqu.e 'viae to be insufficient as demonstra-
tions of God's existence. They reach some sort of superior being,
but the proofs for the unicity and infinite perfection subsequent

" Cf. Rosdlli, op. cit., IV, 292.
L% Cr. ibid., 291.

121 Cf. ibid., 294.
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in the Summa Theologiae truly prove God's existence. This
historian remarks that Cajetan is thus adverting to a difficulty
previously seen by Scotus and Ockham, and subsequently to be
adleged by Kant.12s Cgjetan's remarks are indeed crucia in
this matter; they are not, however, unique.

Certainly Dominic of Flanders considers the proofs he offers
to be proofs of the existence of God. He makes no specia
point of identifying the subject of the conclusion with God.
For him the pure act with which he is concerned is" being by
essence," God/ 2

Javelli does point out the difference between physics generic
demonstration of the existence of separated substances and
metaphysics demonstration specifically of these. He further
examines the proof for the existence of God, that is, of a
mover unmoved in any way. With reference to the proof
from the grades of perfections, it isinteresting to note that he
employs the phrase," among all judging rightly, this is God." 10

It is Cagetan, however, who among the Thomists most
emphatically raises the question of the specific conclusion of
the quinque viae. The Cardnal's remarks have been a recur-
ring factor in the history of the question ever since.

In his commentary on the quinque viae, Cajetan, after
discussing the objections directed against the propriety of
raising the question of the existence of God, the subject of the
science, states this about the proofs themselves. In the article
there is one conclusion, replying affirmatively to the question
at issue; that conclusion is. Deus est, God exists. As is appar-
ent from the context, for the author this signifiesthat theology,
from principles " appropriated ministerially " proves that its
subject, God, exists. 1

Later the sense in which the proofs themselves reach such a
conclusion is questioned. In one sense they can be seen as

128 Cf. Giacon, Carlo, "La Seconda Scolastica," Storia deUa Filosofia a cura di
Cornelio Fabro (Rome:  Coletti, 1954), 401-402.

120 Cf. Dominic of Flanders op. cit.,, XlI, g. 5, a 1 and ad Sum.

13°Cf. Javelli, op. cit., Lib. XIl, g. 9, ad tertium principale.

181 Cf. Cgjetan, Comm. in Summa Theol,, I, g. 2, a 8, comm. n. |, Ed. Leon.
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directly and immediately concluding to God as understood
by the faithful, with al His attributes. In this view the
difficulty arises that it is not immediately evident that the
proofs lead so high. The first proof, for example, need lead only
to a mover as unmoved as the intellective soul. In another
sense, the proofs can be seen as concluding to certain attributes
or predicates which in truth do belong to God, the proofs as
such, however, not being concerned with how these attributes
are found in redity. The author insists that it is in this sense
that they are to be understood as reaching the conclusion, God
exists. For, establishing that the predicates are indeed found
in redity, they establish directly but per accidens, as it were,
that God exists, since these predicates belong properly to God.
Not directly, but consequently, then, they are said to prove
that God as God, the subject, the substrate of these predicates
and of theology, exists. Thus, in brief, Cagetan teaches that
the quinque viae directly and immediately prove that these
five predicates exist; directly and per accidens, that God, as
having these attributes, exists; that consequently only, the
one perfect being such as we hold God to be " exists." 132

John of St. Thomas, in his Cursus Philosophicus, from the
outset clearly considers the proof from movement as concluding
to the existence of God. He places the question. What does
the philosopher demonstrate concerning God from movement?
His reply is that directly and immediately it is demonstrated
that there is a first mover, entirely unmoved; consequently,
certain attributes belonging to divinity and to pure act are
deduced. 133 In addition, he adds to the conclusion of the argu-
ment from movement, that there is afirst mover, "and this we
call God." 3+ In this way, he makes the conclusion specific.

In his Cursus Theologicus, it should be noted in passing,
John of St. Thomas repeats Cajetan's remarks about the

132 Cf. ibid., n. 1ll. For a discussion of this commentary, cf. Bersani, S, C. M.,
"De Mente Cardinalis Caetani circa Vim Conclusionum Quinque Viarum" in Divus
Thomas (PL) XXXVI (1933), 429-434.

133 Cf, Joann. a S. Th., Curs. Phil., Phil. Nat. P. I, q. 24, a. 8, 484 b8.

1. Cf. ibid.
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conclusion of the quinque viae, with, however, the modification
of Dominic Banes who insists that movement in the prima via
is to be taken as any transition from potency to act; that
consequently it establishes an absolutely unmoved mover. 135

Suarez also raises the issue of the conclusion precisely of
God's existence. His solution is both different and indicative of
a new direction in the development of the whole question. As
has been noted, he distinguishes from the outset between the
demongtration of the existence of uncreated being, and of the
existence of God. To complete the demonstration of God's
existence, he deems the proof given for an unproduced being
insufficient. It could be alleged, for example, that in any given
order an unproduced being might be established, without the
establishment of God's existence being thereby made evident.
Thus the pagans hold for gods of grain, of wine, and other
things, the Manichaeans for principles of good and evil. For the
Christian the statement, " God exists " can admit of no such
plurality. Thus a demonstration that will show the unicity of
the unproduced cause will alone sufficeto prove that God exists,
for then it will be clear that this being is the absolutely first
cause, one in number, one in nature and essence, corresponding
to what is meant by the word God/s In this way Suarez
intends to solve the objection of Peter d'Ailly (Alliacus) (1350-
1420), a nominalist, who said that to establish the existence of
an uncreated being is not to establish the existence of God.w7

In confronting the difficulty, Suarez by way of preliminary
indicates the necessity for a nominal definition of God; he then
establishes the appropriate nominal definition; finally he formu-
lates the demonstrations.

135 Cf. Cursus Theologicus, in Primam Partem, Disp. 3, a 2, Ed. Solesmes (1930),
I, n. 1, 419. Dominic Banes (1528-1604) repeats Cajetan's remarks substantialy;
he insists contrary to the Cardina that the predicates reached in the conclusions
are proper to God; that movement in the prima via is to be taken in the sense
explained in the text. Cf. Banes, Scholasticum Commentarium in Primam Partem
Summae Theologiae S. Thomae Aquinatis, Ed. Urbano, 0. P. (Madrid: Biblioteca
de Tomistas Espanolos, 1934), 113-115.

""Cr. Suarez, Disp. Met., Disp. XXIX, sec.ii, n. 1.

137 CI. ibid., n. fl.
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As to the first point, he says that it can indeed be demon-
strated that the per se necessary being, the font, the efficient
cause of al things is and is consequently one; thus it can be
demonstrated that it is God. But to such a process the nominal
definition of God is the key. In other words, the sense of the
teem God must be preestablished to any reasoning about
God.:s  In this predetermination, certain limits are to be
observed. The sense of the word cannot be so broad as to
include all the divine attributes. For then it would be necessary
to demonstrate, contrary to the usual mode of procedure, all
of these attributes before the existence of God would be estab-
lished. Neither can the sense of the name be too restrictive.  If
it were to stand for one attribute, for example, " most perfect
being," the illation from this to the conclusion God exists might
not be evident. To those, for example, who might think that
there is nothing besides the corporeal world, " most perfect
being " might signify man or the heavens. Then the identifica-
tion of the " most perfect being " with God would not truly
mean God exists. Neither "first mover of the heavens' nor
Suarez' own " per se necessary being " fulfill " what we intend
by the name God." 139

Keeping such limits, a nominal definition isthen set forth:

This name signifies a certain noble being, surpassing all others,
from which as from their first author, al other things proceed;
which therefore is the supreme divinity, to be worshipped and
venerated. 140

To demonstrate that such a being exists, then, is to demon-
strate that God exists.

The actual demonstrations are two. One is a posteriori, from
the order and harmony of the universe, seen not in terms of
caused finality, but of vastness, concluding to the one first
being, God.11 The other is a priori, in the sense of a deduction

from the per se necessary being, to its being one and therefore
God.142

188 Cf. ibid., n. 4. 101 Cf. ibid., nn.
'1:3;’Cf. ibid., n. 6. 19 Cf. ibid., sec. iii, nn.
Cf. ibid.
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Suarez' handling of the demonstration precisely of God's
existence, achieving the desired conclusion through the use of
the nomina definition as the necessary vehicle of approach,
is significant. Such an approach has since become quite
common, as will be seen; at the time of its development by
Suarez, however, it comes as a new direction in the exposition
of the matter of God's existence.

For Goudin, also, the nomina definition of God is aso of
some moment in establishing, according to his intention, the
truth that God's existence can be scientifically demonstrated.
In the fourth proof, concluding to an infinitely perfect being,
he adds that this is what al speak of as God, and thus God
exists. In the fifth demonstration, he points out that since to
be the first governor is the most notable mark of divinity,
to deny the existence of' this governor, even admitting the
other attributes reached, would be to deny the existence of
God.14s With reference to the conclusion that God exists, but
not as a vehicle of approach to the question, Goudin makes use
of the significance of the name God.

For Roselli, the nominal definition assumes aimost the key
position in his procedure, because of his desire to establish a
common denominator admitted even by the atheists. What
they admit in the words used in their denial, he sets out to
prove to berea. He thus preestablishes the fact that the name
God is understood as meaning a being greater and better than
which none can be thought, consummately and infinitely per-
fect.144 Through this he establishes the conclusion God exists
in each proof by identifying the predicate reached through the
proof with this meaning of the name God. Thus the first
unmoved mover issuch amost perfect being, otherwise it would
be in potency to some perfection. The first. cause is most
perfect because most independent. 145 Asto the necessary being,
this must not be matter, for it isnot the most imperfect but the
most perfect being that is the first necessary being.s The

""" Cf. Goudin, op. cit., Metaphysica, De ente spirituali, t. IV, !118.
"' Cf. Rosdlli, op. cit., IV, 119, ""Cf. ibid. """ Cf. ibid., 198.
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fourth and fifth arguments involve a similar process of identifi-
cation with the most perfect being, and therefore with God, so
that the conclusion God exists is established.

CoNCLUSION

Remote as the era considered is from the contemporary
scene, it truly forms a background emphasized by its doctrinal
trends. Obviously the most radical point to be noted is the
divergence relative to the place of God in metaphysics, arising
out of attitudes towards the unity and subject of the science.
The variety of arguments advanced for the existence of God,
their function and direction in the respective authors, are all
highly significant for an evaluation of the role of such argu-
ments in any consideration of God's existence in metaphysics.
The sense of the conclusion God exists as conceived and at-
tained by the various authors points up a similar issue. In
short, the contribution of this period to any reflexion concern-
ing the contemporary status of the question of God's existence
lies above dl in its emphasis on the bearing of the context
upon the whole development of the question in metaphysics.

B. PROXIMATE HISTORICAL BACKGROUND: THE THOMISTIC
RESTORATION IN THE NINETEENTH CENTURY

To speak of a restoration of scholastic philosophy in the last
century isto take cognizance of the prior and subsequent state
of that philosophy. By the end of the eighteenth century
scholasticism was accorded universal scorn outside the Church,
widespread oblivion within iU+ The latter attitude, at least,
ever since the epochal encyclical Aeterni Patris issued by Pope
Leo XIII on August 4, 1879, has given place to a vigorous
state of Thomistic studies, a contemporary glory. The Thorn-

147 The editor of the 1851 edition of Goudin's work mentions that the Summa
Theologiae was incomprehensible to him until he discovered Goudin, because
even his professors were unacquainted with basic Thomistic terminology. Cf.
op. Cit. Preface de I'Editeur (Roux-Lavergne), vii.
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istic revival in its doctrinal character forms the proximate
background of the current state of the question being con-
sidered. Because that doctrinal character has an essential in-
fluence, its evaluation is a necessary prerequisite. For reasons
that will become obvious, the doctrina aspect can best be set
forth in terms, first, of its extrinsic sources, then, of its intrinsic
traits. By extrinsic sources are meant both the motivation of
the restoration, and the condition of those who accomplished it.

1. The Motivation of the Thomistic Restoration

As supreme pastor, Pope Leo XIII evidenced in his encyclical
his characteristic awareness of the needs of the Church. He
sought to offset the evils caused by the breach struck between
faith and reason, theology and philosophy, religion and sci-
ence. a breach left unspanned by any of the " modern " systems
to which even ecclesiastics had given their allegiance. The
Pontiff turned to the teaching of him who had so clearly shown
the relationship between the two orders, whose work had borne
reason to such heights while preserving its proper subordination
to divine authority, St. Thomas Aquinas. The encyclical em-
phasized at length the benefits accruing to the defense of sacred
truth from the use of the philosophical thought of the Angelic
Doctor.

The movement already initiated among Catholic philoso-
phers, Pope Leo thus crowned and assured its success. From
its author and from its content the Aeterni Patris sponsored
the restoration of Thomistic philosophy for an apologetic end.
It is consequently not surprising that the philosophical texts
written both immediately before and subsequent to the letter
should reflect this defensive emphasis. Even in philosophical
matters, the proponents of Thomismwere quite frankly on the
defensive. With desperate relief those who sought to serve the
cause of Christian truth rediscovered in St. Thomas a scientific
method and solid principles with which to defend the faith
against the confusion so rampant that it cast doubt even upon
man's ability to attain truth at all. One of the results of this
motivation was the occasional incorporation of foreign elements
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of thought that seerp.to agree in some way with St. Thomas.
In this way a common ground could be sought with the ad-
versaries of Christian philosophy. To point to such agreements
was a kind of apologetic, because to men's minds the modem
systems were philosophy. To show that some of the elements
of these systems were in agreement with Thomism, was a form
of argument for the latter's philosophical character.

2. Intellectua Condition of the Agents of Restoration

The rediscovery of St. Thomas was made by men trained
in ways of philosophy far removed from his thought. Matthew
Liberatore, S.J., for example, mentions that some told him he
was insane when he set out to present the philosophical
doctrine of St. Thomas.us Caetan Sanseverino, S.J., was him-
self a convert from Cartesianism. 140 It isnot surprising that in
the monumental task facing the restorers of Thomism, they
should have incorporated, perhaps even unconsciously, ele-
ments foreign to the doctrine they sought to reestablish.

The outstanding instance of such an alien influence is the
since frequently decried, universal adoption of Christian Wolff's
division of philosophy. Because this division forms the frame-
work in which the nineteenth-century authors presented St.
Thomas' philosophical thought, it inscribes a distinctive mark
upon the character of the restoration. A scrutiny of this divi-
sion in the philosophical context from which it springs is vita
to.an evaluation of the immediate antecedents of contemporary
Thomists.

Chrisian Wolff's Notion of Philosophy

The discomfort of many of the nineteenth-century authors
over the equivalence of " metaphysics " and " philosophy,”
and over the division into general metaphysics (ontology) and
special metaphysics concerning the world (cosmology), the
human soul (psychology) and God (natura theology) is evi-

"" Cf. Liberatore, M., S.J, Inatitutionu Philoaopkicae (Prati: 1881), praef.
auctoris, Vv.
148 Cf. Geny, Honsp. Hiat. Phil. 855.
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dent. This is not surprising, for a methodology springs from
the soul of a philosophy and the methodology of Christian
Wolff (1679-1754) springs from a philosophy completely alien
to that of St. Thomas. This author of students manuals, a
mathematics teacher turned philosopher, represents in his work
the Baconian mentality that seeks systematization, with a view
to mathematics as the prototype of all demonstrative science,
to its method as the desideratum of philosophy as well.zso

.Dividing human knowledge into historical, philosophica and
mathematical, Wolff defines philosophy as " the science of pos-
sibles insofar as they can be" 51 Its function is to give an
intelligible explanation of historical knowledge, of those things,
namely, that are or happen in the material and immaterial
order.1s2 Thus philosophy does not rest in mere facts, but seeks
to justify why they are facts by explaining their possibility. 53
Yet it restricts itsef to facts, admitting as " possible " those
things which are evident by the experience of historical knowl-
edge.154 For Wolff, then, philosophy means scientific demon-
stration, transphenomenal  knowledge, of a body of truths
aready empiricaly given.

Philosophy should be divided according to the kinds of being
known, the data of historical knowledge, namely, bodies, the
human soul, God.»s To philosophize is to render an account

of what is previoudly, but confusedly known about
these things.1ss Another part, however, is necessary to phi-

150 | ogicae theoriam quam dedi praxi Geometrarum rigorem demonstrandi
servantium consentaneam deprehendi. . . . Wolff, Christianus, Philosophia Rationalis
sive Logica (Leipzig: 1740), Praef. b. 8. cf., Theologia Naturalis Pars Prior
(Frankfurt, Leipzig: 1789), §6, 6-7.

151 Philosophia est scientia possibilium, quatenus esse possunt. Logica, Dis-
cursus praeliminarius, s. 29.

152 Cf. ibid., § 8, I; s. 4, 2.

153 CI. ibid., 86, 8; s. 7.

" Cf. ibid., § 10, 4. Wolff gives an example in the reason for a philosophy of
law. Laws are taught in jurisprudence; there are reasons why these rather than
other laws are passed in a nation. There is therefore a science of these reasons,
the philosophy of law. CI. ibid., s. 89.

165 Cf. ibid., 8§ 55; s. 56.

1ss Cf. ibid.
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losophy as a preliminary. Ontology, the science of being, deals
with general notions common to all beings, applied but not
explained in the other sciences. Thus, without ontology, phi-
losophy could not proceed in strict demonstrative fashion. s
The remarks of Wolff about ontology are revealing. As the
science of being as being, it is called ontology; as presenting
first principles and notions used in reasoning, it is called first
philosophy. It achieves for" natural” ontology, what artificia
logic achieves for " natural” logic, namely, makes clear and
distinct notions already confusedly possessed.se His own pro-
test that ontology is not a lexicon of philosophical terms is the
most telling commentary on his conception. He seeks to
counter the charge by the claim that ontology demonstrates,
and does not merely list the notions common to all things.ise
Metaphysics is the name that embraces al four parts of
philosophy; it is the science of being, the world, the human
soul and God.=0 This order is necessary because the subsequent
parts depend upon the prior for the notions employed.is:

Wolff's Natural Theology

The existence of natural theology is demanded because God
is among the pre-philosophic data whose possibility must be
explained. The explanation consists in demonstrating those
things which according to Sacred Scripture are rightly taught
by reason concerning God/es2 By demonstrating God's exist-
ence and attributes, the possibility of things known about God
and His action on the world is established. 162

Especially noteworthy in the treatment of God's existence
by Wolff is his long discourse on the necessity of a nominal
definition of God. The intention to demonstrate God's exist-
ence includes the preestablishment of what isto be pointed out

167 Cf. ibid., § 78, 84.

108 Cf. Ontologia, methodo scientifico pertractata qua omnia cognitionis humanae
principia continentur. (Frankfurt, Leipzig: 1780) Prolegomena, s. 28, 12.

108 Cf. ibid., § 25. 189 Cf. Theologia Nat., § 2, 8.

18°Cf, Logica, loc. cit., 8 79, 86. 188 Cf. Logica, loc. cit., § 57.

181 Cf. ibid., § 99.
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by the word God, even if it be unknown whether the being
signified by this name is possible.zs« The basic requirement for
the nominal definition is that it suit the demonstration to be
fashioned. According to the canons of deductive procedure,
three rules must be observed. The nominal definition, since it
must be retained as the medium from which all divine attri-
butes are deduced, must embrace these. Nor can it include
anything extraneous, any attribute not intended to be deduced.
Finaly, it must be one, to avoid either a plurality of natura
theologies, or a multiplication of labor, deriving the same attri-
butes from a diversity of nominal definitions. s

Wolff's actual demonstrations, a posteriori and a priori, of
the existence of God, are not relevant here.ss

From this summary it is apparent that the operative key
word in Wolff's thought is demonstrate. He conceives of phi-
losophy as a process through which he can write his Q.E.D.
concerning truths aready given. Like mathematics, philoso-
phy (or metaphysics, as he would haveit) needs a body of pri-
mary notions and theorems, applicable to particular problems;
whence his ontology. The world, man's soul, God are the data
to be justified; whence the division of specia metaphysics.
To establish deductively and to proceed rigidly in the con-
sideration of God, a nominal definition, carefully tailored, is a
prerequisite and a governing influence.

In such a system, the division of philosophy in vogue among
nineteenth-century  Thomists has its roots and meaning. The
strain of fitting St. Thomas thought into this aprioristic frame-
work will be reviewed later. The character of the restoration of
Thomism as an influence upon the contemporary scene cannot
be judged without an awareness of its own discomfort in its
Wolffian trappings.

3. Intrinsic Character of the Restoration
Even before the effective impetus of the Aeterni Patris, the
16. Cf. Theologia Nat., loc. cit., § 5.

166 Cf. ibid.; §7; § 10.
16s Cf. ibid., c. I, s. 69, 55.
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Thomistic restoration had begun. By an examination of the
works of its more prominent protagonists both before and
after the encyclical, its intrinsic character is clarified, for they
are its spokesmen. Their work has received the crown of
success. While recognizing it as the presentation substantially
of the thought of St. Thomas, the extrinsic modifications must
also be recognized. This is not a detraction from their work,
but an aware approach to it. The relevant aspects of this
restoration are the place of God in metaphysics, and the
question of His existence.

The Place of God in Jlletaphysics

Little difficulty is encountered in discerning the lines of a
general pattern among the Thomistic authors of the nineteenth
century; they are the lines of the Wolffian division of phi-
losophy or " metaphysics," generally adoped and acknowl-
edged.167 With Wolff's conception of metaphysics as coexten-
sive with philosophy, both being synonymous with any" met-
empirical" knowledge of readlity, metaphysics perishes as the
science of things insofar as they are beings, rather it becomes
the science of beings. bodies, the human soul, God-insofar
as they are things considered nonexperimentally.  Acceptance

167 The authors sufficient for an indication of the nineteenth-century procedure,
and significant for their prominence are these:

Liberatore, M., S.J., op. cit.

Sanseverino C., S.J, Philosophia Christiana cum antiqua et nova comparafa
(Naples: 1862); Elementa Philosophiae Christianae (Naples: 1864); Philosophia
Christiana ... in COlnpendium Redacta (Naples: 1873).

Zigliara, T., 0. P,, Summa Philosophica in usum Scholarum (Rome: 1876). The
edition to be cited in this survey is ed. 13 (Paris: Beauchesne, 1902) I-II.

Schiffiini, S., S.J., Principia Philosophiae (Turin: 1886); Disputationes Meta-
physicae Specialis (Turin: 1888) |, II.

De Maria, Michael, S.J., Philosophia Peripatetica Scholastica . . . (Rome: 1892).
The edition here to be cited is ed. 4 (Rome: 1913).

Remer, V., S.J, Summa Philosophia Scholasticae (Rome: 1893). The edition
here to be cited, ed. 5 (Rome: 1925) .

Lorenzelli, B., Philosophiae Theoreticae Institutionu secundum Doctrinam .4ri-
stotelis et S ThOlna8 Aquinatis (Rome: 1890). The edition here cited, ed. 2
(Rome: 1896) .

Mercier, D. J.,, Metaphysique Generate ou Ontologie, ed. 7 (Louvain: 1928).
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of Wolff's division of philosophy has led inexorably into an
acceptance of the mentaity from which it springs.

The trap appears most readily with regard to the philosophy
of nature. Zigliara, for instance, holds no brief for Wolff's
system; 18 he presents quite literally St. Thomas doctrine on
the specification of the speculative sciences; 1 yet, using
Wolff's division, he assents to the notion of metaphysics
because it considers the corporeal world metaphysically, not

Liberatore makes a similar statement, since
cosmology is an incorporeal consideration of bodies.11 Remer
explicitly recognizes such a practice as contrary to St. Thomas,
but accepts contemporary usage.x2 Lorenzelli finally rejects
the practice, removing al of natural philosophy except the
consideration of the rational soul from metaphysics. 172

The need for rationalizing the place of cosmology is inherent
in the notion of metaphysics proposed as the science of being,
immaterial  both abstractly and positively, with the former
consideration belonging to genera, the latter to specia meta
physics in its three parts. 14 If there is any science of being
as being, it is ontology or general metaphysics, first of the
sciences of the read to be presented. But the description of
ontology likewise reflects Wolff's" guidebook™ conception of it.

Liberatore credits Wolff and Bacon with the notion that
ontology embraces the common notes and attributes of being. s
It could be called the "logic of redity,” insofar as it, introduces
the mind to the philosophical sphere by explaining notions and
principles common to al the sciences.i7s Sanseverino speaks in

168 Cf. Zigliara, op. cit., Logica, I, lib. Ill, c. v., a 2, n. iv, |, 175-177.

160 Cf, ibid., Log. Il, lib. IlI, c. II, aa 1-2, 1, 296-302.

7°Cf. ibid., Cosmo!. Prol., Il, 8.

171 Cf. Liberatore, op. cit., I, 247.

172 Cf. Remer, op. cit., |, 7.

173 Cf. Lorenzdli, op. cit., I, 144.

174 Cf. Liberatore, op. cit., |, 245-246; Zigliara, op. cit., Cosmo!., Pro!. II, 7;
Schiffini, Disp. Met. treats of specia metaphysics as distinguished from general in
Prine. Phil ; De Maria, op. Cit., I, 291; Remer, op. cit., |, 7; 111, 2; 1V, I; Lorenzelli,
op. cit., I, 5. In al these authors, the phrase "ens inmateriale sive abstractive sive
positive," or its equivalent, occurs.

175 Cf. Liberatore, op. cit., I, 247.

176 Cf. ibid., 248.
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a similar vein.xz For Zigliara it is first to be learned among
the real sciences, because it establishes the nature or object of
the universal principles discussed in logic..s De Maria cites
St. Thomas for an identical statement, seeming to mistake the
primacy of dignity attributed by St. Thomas to metaphysics
for a primacy in discipline and a real subalternation of the
other sciences to it.2e Cardinal Mercier, while not subscribing
to the Wolffi.an notion of metaphysics, <till maintains that
ontology must be first in order.s0

Such positions were not elaborated without an awareness
that they were inconsistent with St. Thomas very words.
Remer placesthe usua division of philosophy, i. e., metaphysics,
together with its usual objects, alongside the Prooemium of the
Metaphysics and question five of the De Trinitate. St. Thomas
words, he notes, clearly state that metaphysics is one science,
distinct from and posterior to natural philosophy, considering
being iu common as subject and the separated substances as
principles of the subject. But against this taere is the preval-
ence of the current usage, to which he bows.s: Lorenzelli is
again more pronounced in his departure. He notes the error
of placing ontology before natural philosophy.2 He states
that metaphysics, concerned as it is with being, does consider
things that are immaterial, both in concept, such as being,
cause and the like, and in redity, such as man's soul,
the angels, God.iss2 But relying upon the Prooemium of
St. Thomas, he states that while metaphysics considers being,
the most immaterial things, and first causes, it does not
consider all as primary object. This can only be being; other
things are considered as the causes of being, and are not the
object but the end of the Metaphysics is thus to be

177 Cf. Sanseverino, Phil. Christian. in Compend. I, S.

178 Cf, Zigliara, op. cit., Ontol. Prol., Il, 809.

179 Cf. De Maria, op. cit., I, SOI, cites | Post. Anal. lect. 1.

18°Cf. Mercier, op. cit., 1.

181 Cf. Remer, op. cit., IV, S; I, L.

182 Cf. Lorenzelli, op. cit., I, 187. The author deems the idea of Prima Philosophia
as an introductory scienceto have come from Descartes.

188 Cf. ibid., I, 5.

1u Cf. ibid., I, 198.
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defined as the science of being taken most commonly insofar
as itis naturally knowable. 1es By way of explanation, he states
that it is being by participation that is naturaly knowable;
sensible being perfectly so; separated being, imperfectly, but
positively so; being which is subsistent, solely by way of
negation. 18s Cardinal Mercier, finaly, insisting upon the unity
of metaphysics, places definite strictures upon the admission of
a division into general and specid, in the light of St. Thomas
doctrine. The object of metaphysics is first substance. 181 As
for the division of metaphysics, he maintains that there can be
for the human intellect no science properly of the positively
immaterial as such. The division into general and specia is
rather a disposition of material, according to which the genera
doctrines of ontology are applied in special considerations of
immaterial things as humanly knowable. This is especialy
true of the natural study of God, about whom, proceeding
through effects, we have knowledge in terms of truths of
ontology concerning substance as such/s There isin sum but
one metaphysics, since its object is formally one.1ee

God, in the mode of procedure generaly followed, then
falls within the realm of specia metaphysics as this treats of
positively immaterial being. While recalling the qualifications
placed by Lorenzelli and Cardina Mercier, and the insistence
of al the authors that God is known solely through effects, it
is still true that the genera attitude sees God as the subject of
natural theology, the science of God acquired by the natura
light of reason. A rather common remark is that it is thus
distinguished from sacred theology, the science of God through
revelation. Eager to put reason's best foot forward in con-

185 Cf, ibid. Igitur scientia maxime intellectualis definiri poterit: Scientia de ente
communissime sumpto in quantum est naturaliter intelligibilis.

tso Cf. ibid. nota I. Ens naturaliter intelligible est omne id quod est ens per
participationem, perfecte quidem intelligibile est ens sensibile; imperfecte quidem
sed positive intelligibile est etiam ens immateriale. lpsum autem esse subsistens in
quantum est causa aliorum et secundum ea gquae necesse est e convenire tanquam
aliorum causa, est naturaiter intelligibile per viam negationis. . ..

187 Cf. Mercier, op. cit., 12; 14.

188 Cf. ibid., 23.

189 Cf. ibid.
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sidering God, the authors generally assume the order and
doctrine of the appropriate sections of the Summa Theologiae
into their works.0

The Question of God's Existence

With God indicated as the subject of a specific part of
special metaphysics, it is especialy relative to His existence that
the procedm;e of the Summa Theologiae is reproduced in
detail. With God as the subject of natural theology, the initia
motivation, the first scientific question for the science is
obviously the challenge of establishing His existence. Obvious-
ly, too, the strictly rational procedure in executing this task
demands the designation of the meaning of the name God, the
nominal definition of God.

The nominal definition among the authors assumes a variety
of versions. Always, of course, its necessity is dictated by the
exigencies of the task of establishing the conclusion, by reason,
that God exists. In some cases the nominal definition of God
is equivalent to the concept "first mover,” "first cause"
and the like, according to the arguments used to establish the
conclusion.1er In other cases, some one nominal definition is
contrived, and this in a variety of ways. God is said to signify
an absolutely necessary being, perfect in all ways, distinct from
the world and efficient cause of it. Then a notion, such as first
mover, resulting from the arguments employed, is shown to be
equivalent to this nominal definition. 2 Or, as the apologetic
influence becomes explicit in the proposa that the name be
accepted " as al men understand it," it is stated that the
variety and frequent inadequacy of such acceptations are to be
overcome by decreeing that whatever signification be accepted,
it be proper to the true God.12 Somewhat similarly, another

19°Cf. Liberatore, op. cit., 11, 488, Sanseverino, op. cit., I, 258ff.; Zigliara, op.
cit., Theologia, 11, 418ff.; Schiffini, Disp. Met. Sp., II, 7 ff.; De Maria, op. cit., I,
5H.; Remer, op. cit.,, VI. 1fl.: Lorenzelli. op. cit., Il, 4501l

101 Cf, Liberatore, op. cit., Il, 445 ff.; Zigliara, op. cit., Theologia, lib. I, c. ii, a. 8,
11, 448; Lorenzelli, op. cit., |1, 451.

192 Cf. Sanseverino, Phil. Christ. in Comp., 11, 258; 266.

108 Cf. Schiffini, Disp. Met. Sp., I, 10.
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nominal definition settled upon is that signification denied by
atheists and admitted by the whole human race in recognizing
some primary causal being.m

As to the actua demonstration of God's existence, the
quinque viae are universally adopted, at least in some form.
What is noticeable isthat while being advanced as establishing
the conclusion desired, God exists, there is a qualification to be
made. The conclusion does stand, because of the predetermined
nominal But the conclusion is to be interpreted as
solely establishing the existence of God, not as an affirmation
of His unity or of any of the fulness of His perfections. It is
Cajetan who isinvoked for his explanation of the conclusion, so
that Kant's charge of arepetition of the error of the ontological
argument in al the " cosmologica " arguments is refuted. s

CONCLUSION

The apologetic motivation of the Thomistic restoration
and the intellectual background of its spokesmen are linked
in the character of Thomistic philosophy of this period.
The authors, seeking to reassert the philosophical teaching of
St. Thomas, accept as the truly rational, philosophic format for
their work, the Wolffian division. The result is an acceptance
of metaphysics as synonymous with philosophy, a result against
which, however, a growing murmur is heard. According to this
sense of metaphysics, a necessary modification results regarding
" being " as subject of metaphysics. Once the division is ad-
mitted, a subject proportionately divisible must also be ad-
vanced. The traditiona formula " being in common " can only
mean being abstractively immaterial, the subject of ontology,
for the sciences within special metaphysics treat of being
positively immaterial. Ontology seems indeed devoted to a
pure abstraction, even as in Wolff's system it seems a kind of
afterthought. The realization of being pertain rather to special
metaphysics.

1. Cf. Remer, op. cit.,, VI, 14.
186 Cf. Zigliara, loc. cit., 441-2.
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God's place, since He is presupposed as a positively imma-
terial being, is guaranteed in such a system. The thought can-
not but suggest itself that there is a definite basis for amen-
ability to Wolff's concept in the mineteenth-century mind. For
Wolff natural theology is a judtification of data about God,
as He is known previously in factual, " historica " knowledge.
For the authors of the restoration, God, His existence, and
attributes are also " given " in the data of revelation concerning
the natural truths of religion. Natural theolo6'Y is a rationa
exposition of these truths. The rational, philosophic apparatus
prominent in Wolff's system is the nomina definition of God
as the indispensable approach and the guarantee of deductive
consistency. The nominal definition is aso significant in Thom-
istic authors, who assume as their task the rational vindication
of the conclusion God exists, and use as the effective means to
accomplish this the pertinent doctrines of the Summa Theo-
logiae. Through the nominal definition, the arguments ad-
vanced are reduced to the conclusion desired, at least in the
sense admitted by Cagjetan.

This much is evident from the Thomistic restoration's hand-
ling of the question of God's existence: it is a conclusion
explicitly to be proved as the first function of natural theology.
This is so because God is the subject of this science, and His
existence is not scientifically evident beforehand. That God is
the subject of natural theology, in turn, results from this, that
God is positively immaterial and as such isto be considered by
a specia part of metaphysics. Contemporary attitudes can now
be evaluated in view of these preliminaries.

Section Il. The Question of God's Existence in Contemporary
Thomistic ;.I[etaphysics

At the outset of this study, reference was made to the
divergent attitudes currently besetting the question of God's
existence in Thomistic metaphysics. In the light of the histori-
cal background, it is clear that the status of the question
invariably stems from the total context within any conception
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of metaphysics. The Thomistic restoration of the last century
is the heritage of contemporary Thomism. To some degree the
present situation results from varied reactions to that heritage.
Largely these are reactions of opposition, but it should not be
surprising in view of the history reviewed that the opposition
does not blend into a unanimously accepted resolution.

To catalogue exhaustively all contemporary positions would
be a vain effort. A selection must be made. The basis for this
selection, because of the great variety of presentations, should
be twofold. Some authors will be selected particularly because
of the extent of their influence in forming current Thomism.
Others will be selected, not because their influence has been
extensive, but by reason of the significance of the teachings
they propose. There will be a general classification of authors
into "manualists’ and, with a rather arbitrary designation,
authors of " special studies." Because of the already illu-
strated bearing of context, each author will be presented in the
totality of his teaching regarding the place of God in meta-
physics and the actual question of God's existence.

MANUALISTS

The authors of Thomistic manuals assume an importance
attendant upon the very use of their works as students' text-
books. The restoration of Thomism in the last century was
largely accomplished by such authors. While their works are
still in use, the present century has seen works appear which
gradually resolve points of dissatisfaction felt by some even of
the earlier authors. While the Cursus Philosophicus of Edward
Hugon, O. P. is an early example of this trend, ¢ the manuals
of Joseph Gredt, 0.S.B. and F.-X. Maquart are of wide
current influence.

106 Cf. Hugon, Ed., O.P., Cursus Philosophicus Thomisticus (Paris. Lethielleux,
1935) I-1Il. First published in 1913. The author rejects Wolff's division, restoring
natural philosophy to its rightful place. Cf. I, 10-11. There is a consequent clarifi-
cation of metaphysics proper subject. For surviving confusions, however, cf. 11,
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Joseph Gredt, O. S.B.

A pronounced, yet not complete break with the nineteenth-
century procedure is found in the widely circulated manuals
of Father Gredt. 7 Wolff's division of philosophy is rejected,
for natural philosophy is not to be included in metaphysics, nor
isontology a preliminary science. But the division of the nine-
teenth-century authors is accepted as being reducible to his
own.zs  Thus the author retains the division of metaphysics
into general and specia with its parts. The basis for the
division is the subject of metaphysics, immaterial being as it
abstracts from created and uncreated. 12 Abstracts apparently
signifiesincludes, since in general metaphysics being in general
is treated, while created being and uncreated being divide
special metaphysics. 20 Since metaphysics per se looks to im-
material being, the consideration of any material accidents is
per accidens to the discussion of created being.zr As in the
nineteenth-century manuals, God enters metaphysics as the
subject of a part of specia metaphysics. 22

Since God is the subject of natural theology, and His exist-
ence is neither evident nor given, it is to be demonstrated at
the outset. 202 The points embraced by the pertinent considera-
tion in the Summa Theologiae are included. St. Thomas proof
for demonstrability, the key being that creatures are God's
effects, is, however, replaced by a simple statement that there
areindeed a posteriori proofs.z¢« The first point in the question

""" Gredt, Jos., O.S.B. Elementa Philosophiae Aristotelico-Thomisticae, ed. 10
(Friburg, Breslau, Barcelona: Herder, 1953) I-1l. Reducible to Fr. Gredt's mode of
procedure are the following: Boyer, S.J.,, Cursus Philosophicus (Paris: Descleg,
1937) I-1l; Grenier, H., Cursus Philosophicus (Quebec: 1937) I-II; Phillips, R. P,
Modern Thomistic Philosophy (London: Burnes, Oates, 1939-1940) I-II.

198 Cf. Gredt, op. cit., li, n. 615, 2.

m Cf. ibid., 1.

*00 Cf. ibid.

201 Cf. ibid.

202 |t is noteworthy that after the manner of Suarez and others, Fr. Gredt estab-
lishes the divison of being into uncreated and created at the outset of specia
metaphysics. Cf. ibid., 11, n. 704, 104.

203 Cf. ibid., n. 789, 194.

*0* Cf. ibid., n. 784, 186-190; n. 789, 198.
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of God's existence is the nominal definition of God as

a se, and the meaning of this.2s Again, as an immediate’ intro-
duction to the proofs, the nominal definition is emphasized as
meaning uncreated being, known as distinct from created being.
The proofs conclude to God's existence, then, by establishing
the reality of what the name " God " signifies in the concrete
expressions "first mover,” etc. s

The proofs themselves are the quinque viae, faithfully repro-
duced and Thomistically interpreted. A sixth argument, the
author's own, is added. 27 With the nominal definition func-
tioning, the conclusion God exists is established. The nature
of God, even that there isonly one being a se, however, is not
involved. The voice of Cajetan echoes in the relegation of such
points to subsequent questions. According to the six distinct
proofs offered, there are six sorts of first cause, identified with
being a se, the nominal definition of God.z20s

F.-X. Maguart

Frequently voiced protests 29 and unfavorable comparison
with the teaching of St. Thomas culminate in the definitive
regjection of Wolffian incursions, as in Fr. Marquart's work. 210
The Wolffian division is totally reected, in its inclusion of
natural philosophy in metaphysics, in the general and specia
partition based upon a subject that means both a vague

205 Cf. ibid., n. 784, 187.

208 Cf. ibid., n. 789, 193.

207 Cf. ibid., n. 790,

208 Cf. ibid., n. 789, 193.

200 Egrly issue was taken by such writers as:

Geny, P, S.J, Questions d'enseignement de philosophic scolastique (Paris: 1913).

Ramirez, J, 0.P., " De lIpsa Philosophia in Universum secundum Doctrinam
Aristotelico-Thomisticam" in La Ciencia Tomista, July-Dec., 5-35, (Woalff is
considered on 16 ff.); Jan.-Feb.,

Garrigou-Lagrange, R., 0. P., " Dans que) ordre proposer les sciences philosophi-
ques' in Revue Thomiste, XXIX 18-34.

Sertillanges, A. D., 0. P, "La Science et Sciences Speculatives d'apres S.
Thomas d'Aquin,” Revue des Sciences Philosophiques et Theologiques, X

210 Maguart, F.-X., Elementa Philosophiae (Paris: Blot, 1988) I-II.
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"being” and detennined beings.z: Positively, the author's
own view sees metaphysics embracing being in common, as its
subject, and God as the extrinsic cause of this subject. 22

The subject, being in common, is explained as real being,
common as abstracted in the order connatural to man, the
order of sensible reality. s This subject is not the prescientific
being that is man's primum cognitum, nor being as attained by
amere total abstraction. The fonner is non-scientific, the latter
simply a universal, a prerequisite to all science, but not suf-
ficiently distinctive to constitute the supreme speculative
science2« Being in common means being as attained by the
supreme degree of fonnal, scientific perceived with
difficulty as the ultimate aspect of' reality. The author em-
phasizes St. Thomas inclusion of essein this subject of meta-
physics as the most fonnal aspect of redlity. 215

In the course of the investigation of this proper subject, God
comes within the purview of the metaphysician. Gone is the
congtitution of natural theology as a distinct science dealing
with God. Now it isan integra part of metaphysics, concerned
with the first cause of being in common.z¢ God is considered
solely as the cause of being; there can be no properly phi-
losophical science with God as its subject, for the knowledge
required about the subject of scienceis unattainable regarding
God.zz What is formaly involved in natural theology is not
the investigation of God in tenns of being, but the investigation
of being in tenns of its cause, God.2:s

Dedication to this view characterizes the presentation of

our Cf. ibid., Pars I, Introductio ad Metaphysicam, Ill, 8-9. These points are
made in opposition to the Snarezian author, P. Descogs, S.J., Cf. Descogs, P.,
S.J. Ingtitutionea Metaphysicae Generalis (Paris. Beauchesne, 19i.5) I, 17.

"" Cf. ibid., 9.

o3 Cf. ibid., Tract. 1, g. 1, prooem., 7.

" Cf. ibid., 7-9. Fr. Magquart regards Suarez as designating being attained by
total abstraction as metaphysics subject.

o1~ Cf. ibid., 10-11.

o8 Cf. ibid., Tract. Il, Introd., !148.

mer. ibid.

o8 Cf. ibid., . . . haec autem consideratio est quidem materialiter consideratio
Dei, formaliter vero creaturarum.
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God's existence. The need and possibility of the demonstration
are not treated positively as in the Summa Theologiae, but as
refutations of varied forms of ontologism and agnosticism. 2w
The nomina definition of God is not predetermined as a vehicle
of approach to the demonstration of God's existence. Rather
the quinque viae are immediately presented and studiously
explained, with emphasis on their procedure as distinct resolu-
tions of effects to their proper causes.zo As indicative of an
appreciation for this point, Cgetan's remarks are quoted and
explained. 222

Upon the completion of the proofs the nominal definition of
God is introduced, in connection with the question, not of
God's unity, but of the univocity of the five proper causes
attained, in the name" God." 222 Although the point does touch
on God's nature, it is raised lest there remain unresolved the
query: does God exist? That is, does some being greater than
the beings of this world, as al who acknowledge the name God
agree, exist? 222 More precisely, in distinction to the beings
of this world, the name God is to be taken for a being in whom
essence and existence are identica. Maquart resolves the
question by showing that the causes affirmed in the five conclu-
sions agree univocaly in the name God as it signifies a being
in whom essence and existence are identical. 2+« The conclusion
to this entire procedure is that, essence and existence being
identical, the five proper causes attained are analogical causes,
and that the name God in its given signification belongs univo-
caly to them. Thus do the quinque viae conclude to the truth:

219 Cf. ibid.,

2°¢, ibid., 1291. Again, the chief opposition of Fr. Maquart is to P. Descogs
Praelectiones Theologiae Naturalis (Paris: 1935) I-II.

221 Cf. ibid.

222 Cf, ibid., 328-9. Ex quinque viis S. Thomae supra expositis ad has conclu-
siones pervenimus. . . . Utrum autem mereatur idem nomen Dei, illud ens ad quod
pervenit unaquaegque Vvia, an designet, non dico quinque entia vel unum ens,-hoc
infra dicetur . . .-sed quinque entia naturam specifice diversam vel eamdem

habentia, ita ut hoc nomen Deus eis conveniat aequivoce vel univoce.

223 Cf. ibid.

eee Cf. ibid., 330. Has causas univoce nomen Del mereri, quippe quae habent
essentiam cum esse identificatam.
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God exists. They do not yet, however, affirm that the one God
exists, but that there is a univoca meaning to the statement,
God exists, no matter which of the causes reached is transferred
into the statement via the nomina definition. The truth that
one God exists, is brought out by the demonstration of God's
unicity. 2z

AUTHORS OF SPECIAL STUDIES

From the vitality of contemporary Thomism, there flows an
unending stream of literature on philosophical matters; it is
widely characterized by an opposition to the procedure of the
"manualists.” Under the general designation" specia studies,”
a few writings concerning the question of God's existence in
metaphysics are here selected by reason of their significance.
First to be considered is Canon Fernand Van Steenberghen,
whose name immediately connotes the University of Louvain,
and whose work expresses a distinctive line of thought among
those authors who classify themselves as Thomists. 226

At the outset, let it be stated that for this eminent
author there is no distinct philosophical science dealing with
God as its subject. " For the philosopher God forms the object
of a conclusion to general metaphysics.” 227 Indeed "the exist-
ence of God is the principa conclusion which this science
establishes.” 28 Rejecting St. Thomas thought on the specifi-
cation of sciences, however, the Canon places ontology as the
fundamental philosophic discipline, not as the apex of specu-
lative science. It is to be placed immediately after epistem-
ology, a necessary preliminary, and to be followed by a twofold
special metaphysics, concerned respectively with man and the
material world.22 Save then for restoring God to ontology,
the Canon retains Wolff's division.

eee Cf. ibid.,

ese Cf. Van Steenberghen, F., Ontology, tr. Rev. Martin Flynn (New York:
Wagner, 1952), 5. Here the author proposes St. Thomas as guide.

en Cf. ibid., 157-158; adso the author's Epistemology, tr. Rev. Martin Flynn
(New York: Wagner, 1949),

eee Cf. Ontal., 14.

1o Cf. ibid., Introd., 16-17.
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Ontology's fundamental role rests on the basic character
of its subject, being as being. Contrary to some scholastics,
this is not to be understood as a vague abstraction, something
"above" the physical or sensible. 20 Nor does ontology's sub-
ject mean being materialy taken (ens materialiter sumptum),
abstracting from actually exercised existence, denoting any
subject apt to exist.z22 The idea of being does not primitively
connote a subject-act, essence-existence duality. 2 Positively,
a general expression of being, the subject of ontology, is "the
concrete real, taken in all its richness" 23 Actualy, it is the
primum cognitum; forced upon the mind in an analysis of the
data of consciousness, being is seen in epistemology as a first
undeniable datum. 2+ By his characteristic mode of procedure,
reflection on the content of consciousness, the author deter-
mines the sense of the primum cognitum as the subject of
ontology, in terms of material and formal object. The
material object is any and al data _of experience, as facts,
complex, and unstable. 23 The formal object is the common
value hidden in every object of experience, synthesized, uni-
versalized, stabilized in the idea of being which represents this
common value. 2 Thus ontology is concerned with the reality
of the real, the existence of the actual existent, being as it is
being. 27
Metaphysics will undertake to study precisely this common value,
to find out what it implies in the real, and what value this synthetic
representation has. In other words, the formal object of meta

physics is the value of being, which is in every object
of experience. 238

It is in the investigation of the implications of the common
value of being in the real that ontology is led to God, as the
ultimate ontological condition for the existence of things. This
is the reason for the integration of the consideration of God
into ontology as the latter's necessary complement.

eee CI. ibid., 15. ees Cf. Ontol., 21.
ees Cf. ibid., 43-44. eee Cf. ibid.

ees Cf. ibid., 28. e Cf. ibid., 42.
eee CI. ibid., 15. ees CI. ibid., 22.

ese Cf. ibid., 19; Epistemology, ch. VI, 108fi.
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The mind of Canon Van Steenberghen about ontology's at-
tainment of God's existence is revealed in his presentation
both of the actual attainment and of the sense of the scientific
guestion involved in this attainment. Regarding the attain-
ment itself, it seems justifiable to discern a distinction made by
him between the conclusion to an absolute redity, and to the
unique, infinite being who is God. The former is derived at
the outset of ontology from an analysis of the idea of being
resulting in an apprehension of its transcendence, then on
through the analysis of the experience of conditioned beings, to
the redlization of the impossibility of total reality's being con-
ditioned. This is the process initiative of the redization of an
absolute redlity, at least in the sense that some element in the
sum total of reality must be unconditioned. The nature, unicity
or plurality, of the absolute are not at this point to be sought. 23

The initial redization is the apprehension of a fact; the
scientific explanation of the fact is the proof for the existence
of an infinite being, God. This e}rplanation consists in the
realization of the notion of finiteness in being, and of the order,
the relation of dependence, among the finite, viewed both
statically and dynamically. 2«0 This order is shown to be meta
physical, so that finite beings as such are totaly relative and
the order of the finite, totally relative. 21 The necessary sequel
is the existence of an infinite being, thus expressed by the
author:

The metaphysical inference which reveals the existence of the
Infinite Being to us is very simple. An absolute reality forces itself
upon us; we cannot find this absolute reality in the order of finite
beings, consequently it must transcend the order of finite beings,
and is therefore non-finite or infinite. In this way we pass from
proper but confused knowledge of the unconditioned being to the
improper or analogical but distinct knowledge of the Infinite Being,
by means of the proper and distinct knowledge which we have of
the essentially relative finite being.z24

ees Cf. ibid., 40-41.

ees Cf. ibid.,

" Cf. ibid., 140.

eee Cf. ibid., 141. The "logical schemata' of the process are on



REFLEXION ON THE QUESTION OF GOD'S EXISTENCE 63

The author's remarks about this procedure express his atti-
tude towards the sense of the scientific question of God's exist-
ence. The proof £or the existence of an infinite being is a
reevaluation of the data of experience in terms of being; the
infinite being is to be reached as a metaphysical implication of
experience. »3 Only a metaphysical proof establishes the exist-
ence of God; only the proof he offers, or one reducible to it, is
metaphysical and as such successtEul.zu The basis £or this claim
is the signification of the name " God," the establishment of
whose reality isthe philosophical problem of God:

The term " God " is, indeed, ordinarily taken to designate the
Creator of the universe, that isthe first unique cause of everything
which exists. Any nomina definition which did not express this
point would be insufficient because it would not indicate the true
God, the first principle and last end of al things, especialy of man.
Now in order to show the existence of the first unique cause, one
must go beyond the limits of the finite as such, we must show the
relativity of the finite as such, and that can only be done by a
critical metaphysical evaluation of its existence and activity. 24

What is implied regarding the meaning of the philosophical
gquestion of God's existence is expatiated elsewhere by the
Canon, who resolves the following three questions. 1) Is there
a problem about the existence of God; fl) if so, in what terms
must it be framed; 3) by what method is there hope of a
solution. 24

1) That there is a philosophical problem in regard to God's
existence is clear f£rom the difficulties of those who from
religious or personal conviction wish to affirm an absolute
being. The problem consists in the need to overcome such
difficulties by supplying a scientific reason for the certain
knowledge of God's existence. 2+

243 Cf. ibid., 144.

2. Cf. ibid., 146.

ees Cf. ibid.

ese Cf. Van Steenberghen, "Le Probleme Philosophique de Dieu,” Rewue Phi-
losophique de Louvain, XLV (1947), 141-168; 301-313. The questions

indicated are the burden of this article.
ese Cf. ibid., 6-8; 141.
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2) The terms in which the problem is to be framed are
dictated by the nature of the problem itself. That which is
sought must have a definite meaning; thus a nominal definition
of God as unique, provident Creator of the universe, must be
accepted. The problem can then be advanced in terms of a
search for scientific certitude concerning the existence of God
S0 designated. 28

Such a formulation is demanded because the terms of a sci-
entific problem must be scientifically determined. " Provident
Creator of the universe " is the signification of the term God
which aone satisfies the requirements of the present problem.
For the problem of God has three senses, as a human problem,
as a religious problem, as a scientific problem. " Unique,
provident Creator of the universe " is determined in such a
way that the shades of meaning involved in the uncritica
acceptance of the common understanding of the name God are
eliminated. 2o

As scientifically determined, however, the nominal definition
encompasses what isinvolved in the human and religious sense
of the problem of God. In general it pertains to science as
organized human knowledge, to systematize and view critically
the data of ordinary knowledge. Thus the scientific problem
of God takes into account the question of God met on the level
of human aspirations and of religion, in order to situate the
guestion in some particular science, and to determine its exact
formulation and solution. ¢ To be formulated properly, the
problem of God demands the nomina definition of God as
indicated. For this nominal definition envisions the human
overtones of the question of God as a transcendent being, the
explanation of human life, destiny and moral obligations. It
embraces religion's sense of a persona being, with attributes
determined according to Jewish, Christian or Mohammedan
tenets. Formulated in terms of the nomina definition given,
the scientific problem of God takes into account the human

ees Cf. ibid., 141.
ees Cf. ibid., 10.
ees Cf. ibid., 18-14.
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problem, the search for God's reality, and the religious problem,
in terms of reason's need to examine the fundamental pre-
suppositions for religion, the need for an apologeticm With
the nominal definition of God so determined as to express the
monotheistic connotations of the name God, then, the scientific
problem is thus to be formulated: To what extent can it be
known with certitude that a unique, provident Creator of the
universe exists? =2

3) The method to be employed in solving this problem has
adready been indicated. Only his metaphysical argument can
cope with the problem as so formulated. The scientific problem
of God, then, is a metaphysical problem and demands a meta-
physical solution. This point is made negatively by the rejec-
tion of al the other arguments advanced historically to prove
God's existence. The general condemnation lies in this, that
such proofs are either non-metaphysical, as are those from the
consent of mankind or from empirical grounds, or they are
mere approximations to the metaphysical argument. Conse-
guently, none of the arguments thinkers have offered leads to a
certain knowledge of the one true God, provident Creator of
the universe. 2

In the light of Thomistic procedures aready indicated, the
author's reduction of the quinque viae of the Summa Theo-,
logiae to mere approximations to the metaphysical argument
required is significant and that indeed seemsto be the principal
occasion for the expression of his own views. The lack of
progress in natural theology is the result of an intellectua
servility to the letter of St. Thomas, to an uncritical repetition
of the quinque viae that sacrifices his gpirit. s« Actualy the
quinque viae fal short because the one metaphysical argu-
ment, the quarta via, is intrinsically defective, and the other
arguments are cosmologica and as such insufficient to establish
the existence of the provident Creator. 2ss

eee Cf. ibid., 10-11. eee Cf. ibid., 149-150.

eee Cf. ibid., 16-17. eee Cf. ibid., 5.

255 Cf. Ontology, 148-149. Since the critique of the quingue viae is identica with
that of the article previously cited, the Ontology will be used here, as available in
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In detail all the cosmological arguments need to be prolonged.
The prolongation of the prima via, if it is to establish the
unique first mover, requires the establishment of the change-
ableness of finite being as such; then the unique, infinite being
will be seen as alone unchangeable. ¢ The secunda via fails by
not establishing the hierarchy of cause and effect so that the
dependence of finite being as such would be clear, and lead to
a unique first cause.»7 The tertia via is questionably formu-
lated in the SUMMA; 258 in any case it only establishes the need
of one or more absolute beings, necessary of themselves. = The
guinta via, in using the example of the directed arrow which
lacks a determined nature, does not bring out the need of
natures that are determined till to be directed by an extrinsic
intelligence. What needs to be shown is that the finite as such
demands an intelligence, directive because of the finite's re-
lative teleological orientation, and creative because the finite
is conditioned. Only then will the provident Creator be
attained. 2e0

The only metaphysical argument, the quarta via, is defec-
tively formulated. The principle, " the more and the less are so
called with respect to a maximum," as the Canon phrases it, is
not universal. The more or less hot, in the example, is said with
reference to a thermometer, not to some most hot readlity, "as
St. Thomas claimed on the basis of a physics which is today

English. These words of the article in the Rev. Louv., however, are significant
with reference to the 'JOma via as reaching God: . .. deduction difficile, du reste,
lorsqu'on part de la conclusion logique de la prima via, car il Sagit de passer du ou
des principes de devenir Q.la cause creatrice: pour le faire legitement il faut
etablir que tout etre fini et "mobile” au moins dans son activite, et que des lors
etre infini et unique cause creatrice de tons les etres finis. . . . Le Probleme Phil.
163-164; cf. aso 310-311.

e Cf. Ontol., ibid.

257 Cf. ibid., 149.

28 For a full examination of the Canon's views on the tertia via, cf. "Reflexions
sur les Quinque Viag" Acta IlIl Congressus Thomistici Internationalis (Rome:
1950). An andysis of this opinion is to be found in Connolly, T. K., 0. P. "The
Basis of the Third Proof for the existence of God,” THE THOMIST, XVII (1954),
281-349.

259 Cf. Ontol., 150.

ees Cf. ibid., 152.
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outmoded." Even restricted to the absolutely simple per-
fections, the principle, while true, is not evident immediately
but only subsequent to the proof for the existence of the
"maximum reale" 21 The other principle, that the greatest.
in any order is the cause of al in that order, is true only in
precisely determined conditions. 22 The modification of the
proof as found in the De Potentia g. 3, a. 5, is approved by the
Canon, but in any event it coincides with his own valid meta
physical proof.zs

From the viewpoint of the elaboration of his theory, the
find remarks of the Canon anent his own proof should be
noted. He affirms that this proof, by reason of its premisses,
the totality of finite reality as relative, reaches a Creator, the
total cause of the order of finite being.zs+ - To create " means
"to give existence to that which does not exist of itself." zes
Secondly, the proof reaches the unique, infinite being, possess-
ing the other required attributes. God, thus understood in
terms of the determined nominal definition, does exist, and is
known with certainty.

From the works of Canon Van Steenberghen a distinctive
attitude is evident. The difficulties besetting the place of God
in metaphysics are solved in a manner which integrates natural
theology with the consideration of being and rejects the sense
of being attendant upon the consideration of natural theology
as a distinct science. The problems connected with the estab-
lishment of God's existence, especially the unity of the con-
clusion as reached through the quinque viae, are eliminated,
by the disposal of the quinque viae. The establishment of
God's existence is guaranteed by an argument that befits the
exigencies of a predetermined nominal definition of God, which

261 Cf. ibid., 151. In the origina edition, the author thus states this principle:
"le pius et le minus se disent par rapport Adun maximum." Ontologie (Louvain:
HI52), 161.

262 Cf. ibid., 151-152; De Potentia q. 3, a 5. The Canon paraphrases the prima
ratio of this article, it seems, as he finds it identical with his own proof. Cf. ibid.

eee Cf. ibid.

eee Cf. "La Probleme Phil.," 808.

s Cf. Ontol., 185.
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itself synthesizes the total meaning of the problem of God in
human knowledge. The metaphysica argument of the author
establishes definitely the existence of the one God, the unique,
provident Creator of the universe.

THE GILSONIAN ScHOOL

For anyone familiar with current Thomistic literature,
especialy in North America, designation of M. Etienne Gilson
as head of a school needs no explanation. To the lay mind he
is recognized as a kind of official spokesman of Thomism. zss
Among Catholic philosophers his influence is pervasive in its
distinctive mark, suggestive of the Pauline phrase he often
guotes: Non enim erubesco Evangelium. Difficulties have been
seen in conjunction with the desire of Catholic philosophers to
defend the natural truths concerning God, yet to do so in a
strictly rational framework. Such difficulties are evident in the
notion of natural theology as a distinct science, and especialy in
the treatment of the existence of God relative to the variety of
nominal definitions and the unification of the quinque viae.
The thought of M. Gilson, denoted by the Pauline phrase
because of its frank appraisal of Christian philosophy, and
especialy of Thomism, in its intimate connection with revela-
tion, is therefore of the highest pertinence to the status of the
question of God's existence. Its significance is to be seen from
what can be called a genera thesis evaluating Thomism in its
philosophic character, and from the application of this thesis
to the present question by M. Gilson himself and by others.

The Thesis of Gilson

The thesis of M. Gilson extends generaly to all Christian
philosophy, and to his particular application to Thomism. s

ese Cf. Time, Jan. 10, 1955, 81; Newsweek, Feb. 7, 1955, 80-81. The impression
that Gilson's point of view creates is indicated in the latter review's report of his
ideas:. Thomism as a philosophy has as its initiad premise the existence of God;
it builds a logically coherent system thereon, and even finds logical arguments in
support of the initial presupposition.

ess The occasion for a statement of these views was the dispute concerning
"Christian Philosophy." For a view of this dispute, cf. La Philosophie Ckretienne
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It is this. the assistance of revelation to the human intelli-
gence has been responsible for the constitution of all scholastic
philosophies, Thomism included. Consequently, the most fruit-
ful prosecution of scholastic philosophy, especially metaphysics,
will be assured by its restoration to its native environment.
As historian, the author establishes the antecedent. He first
of all defines Christian philosophy as that which, while keeping
distinct the two orders, considers nonetheless Christian revela-
tion as the indispensable aid to reason. s The assistance given
reason consists both in the choice of objects or problems,
whereby the philosopher is directed to those matters which
influence his religious life; and in the very exercise of intel-
lectual activity, in which the moral support indispensable to
philosophical success is bestowed. 22 History proves the conten-
tion of the author:
The research in medieval thought which began by being concerned
with the philosophies of the Middle Ages, istending more and more

to restore these philosophies within the theologies which contain
them. 270

Since, however, res eodem modo conservantur quo creantur, the
inference is clear: to be restored to itself, any scholastic phi-
losophy must return to theology. This isnot to deny the formal
distinction of objects " so dear to the dialecticians'; but to
distinguish these objects is not to separate them in the order
of exercise.

The historian can safely state by whom scholastic philosophy will
be given a true life in the future: the scholastic philosophers will
aways be the theologians. 21

(Paris:  Ed. du Cerf), a resume of the meetings held Sept. 1933 at Juvisy. A
bibliography on the issue is found in Baudoux, N., 0. F. M., "Quaestio de Phi-
losophia Christiana," Antonianum, XI (1936), 487-552. M. Gilson has voiced his
views in many of his works, to be noted in due course.

268 Cf. Gilson, Spirit of Medieval Philosophy (New York: Scribner's 1940), 37,
cf. also 35.

eee Cf. ibid., 37-41.

eee Cf. Gilson, "Historicall Research and the Future of Scholasticism," Modern
Schoolman, XXIX (1951), 4. This is the author's adaptation of his own address,
delivered at the International Scholastic Congress, Rome, Sept. 10, 1950. Cf. "Les
recherches historico-critiques de la Scolastique," Antonianum, XXVI (1951), 40-48.

w1 Cf. ibid., 9-10.
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In reference to the philosophical thought of St. Thomas, the
same thesis is discussed.2z Under the chapter heading Le
Revelable the understanding and activity devoted to phi-
losophical matters by St. Thomas are discussed. The term
"revedable " for M. Gilson signifies truths in themselves
accessible to unaided reason, but de facto revealed because of
man's de facto need. Since theology considers revealed truth,
it includes, not only what is properly revealed as surpassing
reason's power, but also the revealable, in the sense explained.
Theology treats of both sorts of revealed truth, all the while
retaining its proper unity, sincein all cases its end remains the
same, the salvation of souls.2zz2 The author maintains that while
theoretically St. Thomas did not identify the revealable and
philosophy, in fact the saint's philosophical thought is primarily
found in his theological works.zi« As historian, then, M. Gilson
claims the right to expound the thought of the Angelic Doctor
aong the lines of its origina development, as the revealable. 2
But it islikewise apparent that the author as philosopher is con-
vinced that the sole way to construct a philosophical exposition
ad mentem D. Thomae isto proceed from God to creatures, not
from creatures to God. The latter process would necessitate the
inversion and dislocation of texts, and would result rather in a
philosophical system ad mentem Cartesii.zr

Obvioudly this general thesis has implications in the context
of the question of God in philosophy. Agreeing that for
Aristotle metaphysics deals with a definite type of actual
beings,27 M. Gilson sees St. Thomas concept of metaphysics

2722 Cf. Gilson, Le Thomisme (5eme ed., Paris; Vrin, 1947).

273 Cf, ibid., 15-25.

270 Cf. ibid., 26.

275 Cf. ibid., 16; 37-39.

276 Cf. ibid.; also 26, note 3. -So effective is the author's influence on this point
that there is a widespread refusa to admit the philosophical commentaries of St
Thomas as expressions of autonomous thought; they are often regarded as mere
historical arrangements of Aristotle's doctrine, to which the commentator does not
commit himself. Cf. Le Thomisme 15; History of Christian Philosophy in the
Middle Ages, (New York: 1955), 367. Cf. also, however, Chenu, O. P., Introduction
a I'Etude deS. Thomas, ch. VI, 173-190.

277 Cf. Owens, J., C. SS.R., The Doctrine of Being in Aristotle's Metaphylics,
preface of Gilson, v., vii.
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as profoundly changing this notion, because of the influence of
the word of God: "I am Who am." (Exod. 3: 14) 2

In raising our thoughts to the consideration of Him Who is,
Chrigtianity revedled to Metaphysics the true nature of its proper
object. When with Aristotle a Christian definesMetaphysics as the
science of being as being, we may rest assured that he understands
it aways as the science of Being as Being, id cuius actus est esse,
that isto say, God.z79

Similarly, the author paraphrases the opening chapter of the
Summa contra Gentiles, therein seeing St. Thomas maintain
that the true object of metaphysics is not any truth, but first
truth. 220 While being in genera is not set aside from the im-
mediate attention of the metaphysician, it is not his true end.
When St. Thomas speaks autonomously, he leaves aside the
metaphysics of being in general, and defines the science in
terms of the supreme object, the supreme principle of being,
which is God. 2.

The core and the genius of St. Thomas metaphysical thought
lie in his penetration of the revelation of God as He Who is.22
The Angelic Doctor hails this revelation as hanc sublimam
veritatem. 23 Through it, says M. Gilson, he raises metaphysics
from the level of alogic of essences to the contemplation of the
existential truth which has two facetss God is His own exist-
ence; of nothing else is this verified. In recognizing God as
ipsum esse St. Thomas surpassed his predecessors, perceiving
esse as the ultimate redity of all. The being of his metaphysics
never loses sight of this existential note. 284

In his exposition of St. Thomas metaphysical thought aong
the lines of the revedable as aready explained, the author first

ees Cf. Gilson, . of Med. Phil., 51.

eee Cf. Gilson, ibid., 80.

2°Cf. Le Thomisme, !t7-It8.

281 Cf. ibid.

ese This theme is the underlying motive of such works of the author as: The
Unity of Philosophical Experience (New York: Scribner's, 1937); Being and Some
Philosophers (Toronto: Pontifical Inst. of Medieval Studies, 1949).

e Cf. | Cont. Gent., c. 22.

eee Cf. Le Thomisme, 185-189.
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considers God's existence. The approach to the question con-
sists in an elaboration of the existential sense of being, which
leads to the very position of the need of a cause of finite
existence. 8 The key to the whole question in the Summa
Theologiae is seen as the sed contra, " | am Who am," of article
three. The first two articles are viewed as an existentialist
metaphysician's confrontation of "essentialist"  attitudes. 2ss
For St. Thomas the process to God is not from essence to exist-
ence, but a posteriori from concrete existents to the conclusion
of God's existence. 287

Influence of Gilson's Thesis

M. Gilson's thesis has been taken up by others, who seek to
apply it to the formulation of a true Thomistic metaphysics.
Prominent among these is his protege, Joseph Owens, C.SS.R. 288
A general outline of Fr. Owens view of metaphysics and God
is thus stated:

If the present day developments in interpreting the metaphysical
doctrines of Aquinas from the viewpoint of existential act are to
achieve success, they would seem to prohibit any science of being
in general which is not thereby the science of the rea principle of
being, God. Theact of existing is attained by the human intellect
not through conceptualization but through judgment, and immedi-
ately in finite things only. In these things the existential act lacks
the character of necessity that is required for any scientific treat-
ment. How can such an act be scientificaly grasped except in
referenceto the Being whose essenceis to exist, in whom the act of
existing is absolutely necessary?2s

The author proceeds to explain that for St. Thomas the
corporeal world, the proper area of man's knowledge, considered
as to its essences, is the subject of natural philosophy; con-
sidered as to existential act, the subject of metaphysics. Since

ees Cf. ibid., ch. I, "Existence et Redlite."

eee Cf. ibid., 71-85.

,* Cf. ibid., 85-87.

288 Cf. Owens, op. Cit. ... preface of Gilson.

ese Cf. Owens, J., C.SS.R., "Theodicy, Natural Theology and Metaphysics,"
Modern Schoolman, XXVIII (1951), 186-187.
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Gad is the principle, efficient and final, of being, He must be
treated in this science of ens commune. There is thus no
possibility of distinguishing genera metaphysics, from philo-
sophical theology. 290

Confronting a particular philosophical problem, Fr. Owens
elaborates upon his conception of being as metaphysics sub-
ject.291 Being means the act of existing, esse, a complete nature
in God alone; everything else is something other than its
esse2 The Thomistic acceptance of the subject of meta-
physics, being as being, means that this subject contains no
other ratio than that of being. It is common being, extending
to God and to creatures. God is its principle. How is being,
thus understood, the subject of science? It is nowhere grasped
as a nature, because in sensible existents it is other than the
nature; in God it is a nature, but is not attainable as such
by man. Positively, being is grasped by an act of judgment
concerning the concrete individual. Then it receives conceptual
expression in the common ratio "being." This common quid-
ditative concept is not severed from the basis of real and
actually exercised existence, but is proportioned to the existent
thing which is grasped as individual by the senses. As such,
the ratio of being is the basis for metaphysical conclusions, as
in the quinque viae.2ss

Metaphysics process of investigation in accord with this
subject should thus manifest these general lines: begin with
being as immediately grasped by judgment as the act of
sensible things;, continue by isolating that act, thus showing
it to come from extrinsic causes, ascend to God, ipsum esseg;

ese Cf. ibid.

201 Cf. Owens. "Note on the Approach to Thomistic Metaphysics,” New
Scholasticism, XXVIII  (1954), 454-467. The occasion of. this article is the
question: whether the establishment of the subject of metaphysics depends upon
natural philosophy as a necessary preliminary. The question is raised by the paper
of Dr. Vincent E. Smith, " The Prime Mover: Physicd or Metaphysica Con-
sideration,” Proceedings of The American Catholic Philosophical Association,
XXVIIl (1954), 78-94.

ese Cf. ibid. The author cites | Cont. Gent., c. '12; 1l Sent, d. I, g. I, a 1.

ese Cf. ibid., 458 ff.
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terminate by perfecting its process in the light of God as
principle. 24

Fr. Owens thus indicates the familiar formulae regarding
metaphysics nature, in terms of M. Gilson's doctrine, and
suggests the mode of adaptation of the doctrine to a process
of metaphysics ad mentem D. Thomae.

The Natural Theology of Gerard Smith, S.J. is an example
in a systematic presentation of the influence of M. Gilson's
thesis.2es Natural theology isto be understood as integral with
metaphysics; it is the consideration of God as first cause of
being.2ss  Approaching the question of God's existence in terms
of the need for its being demonstrated, the author reflects M.
Gilson's influence by viewing the various positions upon the
matter through the classification " essentialist " and " exist-
entialist" aready seen. Attention is called to the revelation of
creation as the key to the existential thought of Christian
philosophers.2ez  St. Thomas own emphasis on the existential
sense of being is pointed out relative to the criticism of St
Augustine's proof from truth in the human mind.z¢ There is
constant insistence, in contrasting existentialist and essentialist
attitude, upon metaphysics concern not solely with essence,
but above al with existence.z»

Noteworthy concerning the Gilsonian thesis, then, is the
integration of the consideration of God within the one met!l-
physics. The existentiadl character of being in Thomistic
thought, indeed, depends upon this. The revelation of the
God Who isipsum esseis the boon conferred upon Thomism,
and is so digtinctive that M. Gilson recognizes as truly
Thomistic a metaphysics which follows the presentation of the
"revealable” in St. Thomas theology. The existentialist em-
phasis makes for a sharp contrast, by its roots in the sensible
existent, with the being of metaphysics as presented by the

eee Cf. ibid., 466.

205 Cf. Smith, Gerard, S.J., Natural Theology (New York: Macmillan, 1951),
Vii-197.

eee Cf. ibid., 17. eee Cf. ibid.,

207 Cf. ibid., Sl. eee Cf. ibid., 65.
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manuals of the nineteenth century, their precursors and their
imitators.

Application of the Gilsonian Thesis to the Question
of God's Existence

The application of M. Gilson's thesis to the actual develop-
ment of the question of God's existence amounts in general
to this: St. Thomas and the truly Thomistic philosopher, be-
cause of the indicated influence of revelation, see the quinque
viae as concluding immediately to God asipsum esse, the" | am
Who am " of Exodus, the God Who in the beginning created
heaven and earth and al things. according to Genesis 1 :1.3%
This application is seen verified in M. Gilson's own works, and
in those of Frs. Owens and Smith.

M. Gilson, considering the privileged conspectus given the
Christian philosopher, surpassing Aristotle's understanding of
the universe, thus states the transcendent commitment of the
beneficiary of revelation:

Whoever undertakes to prove the existence of God per ea quae
facta sunt undertakes in advance to prove His existence as Creator
of th.euniverse; in other words he is committed to the view that the
efficient cause to which the world testifies can be none other than
a creative cause, and thus aso that the idea of creation is neces-
sarily implied in every demonstration of the existence of the
Christian God.z01

The point is applied to the quinque viae of St. Thomas.
Surveying the genera outlines of these proofs, the author shows
that beginning with distinct starting points, the process proper
to each renders the existence of the starting point intelligible
through the application of the principle of causdlity. ez It is
in terms, not of the numerical aspect, but of the proper cause
necessary that the possibility of the infinite series of causes
is rejected in favor of the necessity of a cause to which all
others are secondary. 03

eee Cf. Gilson, Sn. of Med. Phil., 64-68.

e CI. ibid., 711-78.

eee Cf. Le Thomisme, 118-115.

eee Cf. ibid., 114. The author refers to Summa Theol., |, g. 104, a. I; 11 Cont.
Gent., c. U.
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The digtinct starting points and processes notwithstanding,
however, the quinque viae al conclude immediately to Him
Who is. The point is made by raising the question in regard
to St. Thomas first mover as it surpasses Aristotle's in signi-
fying not merely a cause moving by being desired, but by being
the efficient cause of movement. 34 The same sort of question
is posed regarding the other proofs.ss The general response
considers St. Thomas to have transported the proofs to the
plain of a creative, efficient causality by reason of his deeper
insight into being.ss The author's verification is carried out
with respect to the prima via. That the relationship of effect.
to cause linking up nature with God rests upon the level of
existence, esse, is supported by the author with texts of St
Thomas about God's universal causality. 7 Basing himself
upon another text, the author states concerning the prima via
together with the secunda:

The first efficient cause cannot cause the existence of effects which
other causes produce unless it causes first of all the existence of
these causes. The first unmoved mover cannot cause the existence
of the effects of the movement of the heavens unless it first causes
the existence of that movement. sos

so- Cf. ibid., 99.

sos Cf. ibid., 101; 105; 111; 1111. Regarding the author's analysis of the proofs,
the following are to be noted:

The secunda via is explained not in terms of the order of efficient causes as
such, but in terms of the existence of the causes and their effects, i.e., the principle
of causality in the porof is understood solely in the entitative order, not in the order
of causes as such (cf. 99). Thus the conclusion is to the first cause, not of
causality as such, but of existence.

The tertia via is explained according to a text which, while found in the
Leonine edition, is admittedly not the preferred reading, and which raises serious
difficulties in interpreting the proof. The text accepted by the author is: Im-
possible est autem omnia quae sunt talia semper esse. The preferred reading:
Impossible est autem omnia quae sunt, talia esse. The Leonine itself notes that
the good codices omit the word semper. Cf. Connolly, "The Basis for the Third
Proof," cf. also Summa Theologica, Ed. la Biblioteca de Autores Cristianos (Madrid:
1947) Muniz, F., O. P, "Introduccion a la Cuestion I1," 126-127.

808 Cf. Le Thomisme, 116.

101 Cf, Sp. of Phil., 78-77. The author refers to Compendium Theol., c. 68.

808 Cf. Le Thomisme, 119. The author refers to Il Cont. Gent., c¢. 6: Ostensum
est enim supra per demonstrationem Aristotelis, esse aliguam primam causam
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From the same text, the author more fully interprets the
prima via:

It isobvious that if God creates things solely because He moves the
causes which produced these things by their movement, God must
be a mover as Creator of movement. In other words, if the proof
by the first mover sufficesto prove creation, then this proof must
of necessity imply the idea of creation. Now the idea of creation is
wanting in Aristotle, and so the Thomist proof of the existence of
God, even if it merely literally reproduces an argumentation of
Aristotle's, has a meaning altogether of its own, a meaning that
the Greek philosopher never intended to give it.

Even if we admit that the first mover is the first of the motive
causes which move by transitive causdlity, the very being of the
movement would still escape his causdlity. But the case is very
different in a Christian philosophy, and that is why St. Thomas
when he would demonstrate creation, needs only to recall the con-
clusion of his proof of God by movement. 3o

Summing up his opinion as to the conclusion of al the viae,
M. Gilson states:

It is necessary to admit that the Thomist proofs for the existence
of God are developed upon the existential plane, as the demonstra-
tions that there exists a first cause of the existence of movements

. a first existential cause of al causes and their efficiency; a
necessary existent, cause of the actualization or al possibles;, a
first term in the orders of being, truth, goodness, cause of dl in
that order; a final end, whose existence is the reason for al, the
reason for anything at al existing.sw

The heart of all the proofs is summed up in the argument
for the subsistent essein the De Ente et Essentia.s2 What this
proofreaches, so do the quinque viae:

efficientem quam Deum dicimus. Efficiens autem causa suos efl'ectus ad esse
conducit. Deus igitur aliis causa essendi existit. Item ostensum est in primo libro
per rationem eiusdem, esse aliquod primum movens immobile, quod Deum dicimus.
Primum autem movens in quolibet ordine motuum est causa motuum qui sunt
illius ordinis. Cum igitur multa ex motibus coeli producantur in esse, in quorum
ordine Deum esse primum movens ostensum est, oportet quod Deus sit multis rebus
causa essendi.

eee Cf. Sn. Of Med. Phil., 76. The author refers to the same text of the Cont.
Gent.

81°Cf. Le Thomisme, 119.

11 Cf. ibid., 120. He refers to the De Ente et Essentia, ch. v, n. 4.
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God is existence pure and simple, without any addition, distinct
from all other existents in virtue of this very purity .... Such is
the God which the proofs of St. Thomas, by five different ways,
envision and finally reach. s

The interpretation of M. Gilson is followed by Fr. Owens
in a detailed examination of the conclusion of the prima via.ss
The entire quingue viae are not diverse proofs but five expres-
sions of the one proof, each isolating existential act in sensible
things and proceeding to its source, subsistent esses# The
prima via in this sense is more manifest and efficacious, for the
last three viae are difficult, while the second, athough more
apparently proceeding from esse and its cause, is actually less
manifest, since substantial change is less evident than change
in general, the starting point of the prima via.zs After an
exposition of St. Thomas surpassing of Aristotle/ 16 the author
endeavors to establish that the Angelic Doctor viewed the
proof from movement from the following standpoint:

A thing cannot be moved except through acquiring new existential
act, and this ultimately can proceed only from the substantial act
of existing. w7

This point issustained by textual support and by the refutation
of Cgetan's observations concerning the conclusion of the
proof.

au Cf. ibid., 121; cf. aso 185.

a3 Cf. Owens, "The Conclusion of the Prima Via," Modem Schoolman, XXX
(1958)" 88-58; 109-121;

aa Cf. ibid., 214.

315 Cf. ibid. It must here be noted that to interpret the secunda via in terms of
substantial change, is to ignore the words of the very text: Secunda via est ex
ratione causae efficientis. Invenimus enim in istis sensibilibus esse ordinem
causarum efficientium. . . . Attending to the properiety of St. Thomas words, the
following interpret the proof in terms of efficiency:

Dafarra, M., O.P., Cursus Manualis Theologiae Dogmaticae (Turin: Marietti,
1945)' 67.

Del Prado, N., 0.P., De Veritate Fundamentali Philosophiae Christianae
(Freiburg: 1911),

Garrigou-Lagrange, R., 0. P, God, His Existence and His Nature (St. Louis:
Herder, 1949) I, fl'.

Maquart, Elementa Phil. 111, 800. Muniz, "Introduccion

310 Cf. Owens, ibid., 87-55. 317 Cf. ibid., 116.
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The textual arguments follow. In the Summa contra
Gentiles. the passage from non-being to being, non-esse to
esse, is coupled with the passage from potency to act; the
argument from movement islater used to establish the identity
of essence and existence in God.=e |In the Summa Theologiae:
the argument reaches the unique, creative God of Christian
revelation because of its existential base.se In the De Poten-
tiaz " being moved " and " receiving esse" seem to concide as
far as reaching the entirdy immobile mover; the notion of
act as entirdly free of potency is the act of esse. Thus the
argument reaches a being which isipsum esse because it is pure
act.3»0 |n the Compendium Theologiae: the immediately at-
tained conclusion to the argument, which isthe only proof used
in this work, is employed to establish that God exists neces
sarily. Again the transition from potency to act is coupled with
that from non-esse to essem That God's esse is eternal is also
attained from the same immutability of the argument's con-
clusion.322

The author summarizes the evidence advanced:

The act and potency envisaged in the prima via, accordingly,
include essence as potency to the act of esse. Just as goodness or
humanity, so the motion of sensible things seems to be looked
upon as being act through its esse.szs

Regarding the conclusion of the proof, then, this is to be
inferred:

On the basis of an analysis of sensible motion as ultimately made
actual by existential act, 324 the movement that is not being moved
by anything, in the sense explained in the text, oi not being
actuated by anything in imparting its motion, can only be the
ultimate act which does not actuate an essence and so is the sub-
stantial act of existing, esse, without addition or possibility of

a8 Cf. ibid., liS, cites | Cont. Gent., c. 13; c. 16; c. 22.

eee Cf. ibid., li4.

22°Cf. ibid., 1i5, cites De Potentia, g. 3, a 5, Tertia ratio.

821 Cf. ibid., cites Comp. Theol., c. 3; c. 6.

ees Cf. ibid., cites Comp. Theol., c. 8; c. li.

s23 Cf. ibid., liS.

eee These texts are cited: 1X Met. lect. 3, n. 1806; 111 Cont. Gent., c. 66.
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addition. Evident at once to Christian, Jew or Moslem is the
identity of this act with Him Who in Exodus revealed Himself as

| am Who am. Such is the immediate conclusion of the prima
via.ssG

Fr. Owens charges Cagjetan with overlooking the real distinc-
tion between essence and esse as it is involved in the proofs,
and of consequently regarding them as attaining an essence or
predicate, later to be shown to be proper to God. But this
would demand either an invalid passage from the essentia to
the existential order, or else the reconsideration of the proof
which would find what was there all the time, the divine esse.
The latter reevaluation would merely confirm what St. Thomas
meant by saying " this all understand to be God." sz

Contrary to Cagjetan, the immobile mover in subsequent
guestions is not further determined as the act of existing;
as pure act is shown to preclude its being the actualization of
either matter or essencesz ;Neither could the predicate, im-
mobile mover, be common to God and to other movers. For
then only by the addition of a different, proper element, could
this predicate be shown as proper to God. The different
element is aready present, but neglected by Cagetan, who
overlooked the existentia character of the proof. It is this
element that renders al of the proofs efficacious in reaching
Him Who ise¢ To see the pure act of the prima via as appli-
cable indifferently to the Aristotelian movers and to God, is to
reach an entity based upon finite essences without granting to
existential act the role it enjoys in Aquinas metaphysics. No
matter how far protracted, the argument viewed without this
existential element will never express the divine essence in
terms of " genuine existential act." » If act is taken in the
argument in the Aristotelian sense of form, the pure act will be
form only.

If, on the other hand, the form towards which motion tends is
treated as part of an essence in potency to existential act, then the

m Cf. Owens, loc. Cit., 215. " Cf. ibid., 205-207.
ass Cf. ibid. ees Cf. ibid., 215.
eee Cf. ibid., 205.
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elimination of all potency whatsoever will result immediately in a
subsistent existential act. Such a pure act cannot at any state be
looked upon as indifferently an intellectual soul or a finite separated
substance or as the Christian God. It is seen at once to be identi-
fied with the" | am -who am" of Exodus.so

Last to be mentioned is Fr. Smith's application of the
Gilsonian concept to the systematized procedure of natural
theology concerning God's existence. The author maintains
that the quinque viae are not merely different processes to a
first cause in each category of effect. This is but the immediate
terminus of each.z: In a profounder sense their one term is
pure being, unqualified by any categorization:

If being (the act of existence) did not apply to God differently
from the way it applies to His effects, we should have included in
His being the meaning of creatures' being. Now this is not to prove
that God exists, it is to prove that something like a creature
exists.ss2

Proceeding along systematic lines Fr. Smith lays down the
requirements, logica and metaphysical, for the quia proof of
the existence of cause through effects. Logically, a foreknowl-
edge of the nominal definition of the subject is required. Not
merely the etymology of the subject's name, the nomina
definition is rather the common and true acceptation of the
subject as induced from experience. In the proof for the exist-
ence of a cause the nominal definition is in itself the effect of
the subject, and the middle term in the demonstration. s As
indicated by St. Thomas inl, g. 2, a. 2, ad 2, the nominal defini-
tion of God imposed from effects is required in the proof for
His existence. The nominal definition designated by Fr. Smith
is" cause of the existence of things," so that the proof amounts
to this:

God is the cause of the existence of things. (M)

The cause of the existence of things (M) exists.
Therefore, God (S) exists (P) s

101 Cf. ibid. eee Cf. ibid.,
181 Cf. Smith, Nat. Theol., 86-87. ... Cf. ibid., 76.
181 Cf. ibid., 87-88.
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This nomina definition of God, however, seems to violate
the canon that the nominal definition be the effect of the cause
whose existence is to be demonstrated. Fr. Smith fashions an
intricate reply. God's creation as it isin some sense transitive,
is in the thing produced.=s Thus as transitive action is the
effect as referred to its cause, so, according to St. Thomas, the
creative action of God is the dependence of the creature upon
its principle. Creation is thus something (res quaedam est),
an effect (neque increata est) and not created by any other
relation.sss The " cause of the existence of things " is in this
sense the middle term desired; it is passive creation, is in a
creature and is a creature. = "In this sense 'the cause of the
existence of things' is creatures, effects of God's creation, which
are causes of our knowledge that God is their cause. . . ." 3

To clarify what seems " to strain the intelligibility of lan-
guage to the breaking point,” = Fr. Smith adds the explana-
tion of the metaphysical basis fgr- the validity of the proof.
This amounts largely to an insistence upon the formal accept-
ance of effect as effect and cause as cause, that it is not a
question merely of an effect's not being able to exist without a
cause, but of the impossibility of an existing effect actually exist-
ing without a cause.z« The proof for the existence of God thus
demands, not only that participated beings which exist be
caused, and that therefore a cause exists, but demands the
realization that nothing short of the cause of their existence
will account for the existence of that whose existence is caused.
Only then will the existence of God, the cause of the existence
of things, be proved.

Turning to the quinque viae, the author seeks to establish
the profound unity of their conclusion, both textually and by

ese Cf. ibid. The author cites Aristotle, Metaphysics IX, c. 8, 1050 a28.
336 Cf, ibid. Cited are 11 Cont. Gent., c. 18; De Potentia, q. 8, a. 5; aso ad lum.
337 Cf, ibid. Cited is Sum11W Theoal., I, g. 45, a. 8, ad 2um.

sss Cf. ibid., 77.

eee Cf. ibid.

eee Cf. ibid., 81. Cited is Il Cont. Gent. c. 16. Actus autem agentis ut a quo,
est patientis ut in quo. . . . Cf. aso 88; 88.

"'l Cf. ibid., 88.
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his own doctrinal exposition. Textualy, the name viae implies
that for St. Thomas they al arive at the one ipsum esse.
Then the phrase " this al understand to be God," or its equi-
valent, suggests a reftexion by which the existent attained is
seen as ipsum esse; otherwise St. Thomas would not have em-
ployed such a concluding phrase. Furthermore, from the proofs
is drawn ip.mm esse, or its equivaent, in the demonstrations
about the divine nature. 34

The doctrinal exposition points out first of al, as a general
feature of the proofs, the import of St. Thomas distinction
between the cause of becoming (causa secundum fieri et non
directe secundum esse) and the cause of the being of an effect
(causa non solum fiendi sed etiam essendi) 3+ While this
distinction is not explicitly mentioned by Fr. Smith, prepara
tion for its application is apparent in the explanation of
causdlity as involved in the proofs. s«

The particular exposition of each of the viae endeavors to
show how each reaches the subsistent esse, cause of the exist-
ence of things. The process can be illustrated in terms of the
prima via. The proof is reduced to four propositions:

I) There are things in motion.
2) Things in motion are moved by another.

3) The "other" which moves things in motion cannot adequate-
ly explain motion unless it be itself unmoved.

4) Therefore, there must be an unmoved mover, whom all under-
stand to be God.ss

It is with regard to the fourth proposition that the author
makes his distinctive point. There is no difficulty, by reason of
the process, in admitting the conclusion regarding the unmoved
mover; but why is this understood to be God? If it is not
conceded that God is a mover in a more excellent way, the first
mover cannot be understood to be God, for the first mover
would then be left within the category of effects.

au Cf. ibid., 88.

ese Cf. Summa Theol., I, g. 104, a. 1.
au Cf. Smith, loc. cit., 90-100.

ese Cf. ibid., 102.
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The intricacies of the extrication of the first mover from the
categories, seem to encompass the tracing out of the following
steps:

1) To exist in a category of being is for the being in that

category to exist.

2) It is a composite, a subject with accruing qualifications that
does exist.

3) In the case of movement it is a subject-existing-as-changing
which exists.

4) Since dependence is involved, it is the whole which is being
caused to exist, inasmuch as the cause is causing the com-
posite, thus to be. Thus water being caused to be hot is being
caused to exist precisely because water caused to be hot is
for that water to exist as becoming hot.

5) The cause then is
a) not the subject before it is a composite existing as chang-

ing, because then it does not exist;

b) nor movers which presuppose an existent subject to move
or change. The subject existing as becoming cannot be
presupposed; it is this that needs to be caused. The very
problem is about a subject existing as becoming; this, not
a subject existing as a potential subject of actual change,
needs explanation. Thus secondary movers, those which
presuppose an existing subject, are insufficient.

6) The only answer is a cause which does not presuppose the
existence of a subject of becoming, but causes that existence.
... The cause is a cause which cannot presuppose a subject-
existing-as-moved (there is no such subject before its move-
ment) but causes the subject-to-be-existing-as-moved. s

Thus is God extricated from the categories. For as first
cause of a thing-existing-assmoved, God is His own existence;
He cannot acquire the act of existence as moved things acquire
their existence from Him. The only category in which God
could be situated would be the category of existence. For He
is His being. But the act of existing cannot be a category.
Further, since the act of existing does not belong to God as to
a distinct subject, there is no " different " subject by which

8" Cf. ibid., 110-118. The processwith regard both to the primaand aecundavia
is later summarized, ibid., 159-160, note 1.
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God could hein adistinct category. Thus the existence reached
by the proof is unqualified, ipsum essess

In such a manner, then, the prima via is explained as reach-
ing God, the sole cause of existence. Final emphasis is placed
upon the involvement of the cause of existence in al the proofs
by the remarks concluding their exposition. The causality of
the causa non solum fiendi sed etiam essendi is unfolded.

An efficient cause of being is one whose proper effect is the act of
existing. Jn default of such a cause there would be nothing:
nothing antecedent to the subject of becoming, nothing which
remains achieved after the process. Sometimes a cause of becoming
is caled a qualified (secundum quid) cause of being. This means
only that a cause of becoming is the cause of the qualification,
accidental or substantial, of a subject of an act of existing.... s

As the cause of existence, God is outside the order of His
effects. In all the proofs God is so attained; He isipsum esse.
The quinque viae are, then, different ways, hut one proof, a
proof concluding to God, the cause of existence of things.

The Gilsonian mentality is perhaps the most prominent and
vocal position in Thomistic metaphysics on this continent. It
cuts through many of the procedures previousy reviewed re-
garding God's existence. In its constant reference to the text
of St. Thomas it proclaims its authenticity, and emphasizes the
need for reflexion on the opposing trends concerning the
guestion of God's existence.s

eee Cf. ibid.

" Cf. ibid., 154.

eee Cf. also Klubertanz, G., S.J., "Being and God According to Contemporary
Scholastics," Modern Schoolman, XXXII  (1954), 1-17. He aso maintains that
the conclusion of the proofs of St. Thomas is He Who is, God as subsistent act of
existing. Paramount in Aquinas thought, the author maintains, is the judgment of
separation by which the act of existing is attained as not identified with material
essence. This is the point of departure for metaphysics. From this the meta
physician is led to a subsistent act of existing, about which al that can be said
is. It is. He finds it ironical that Cajetan should have made his remarks about the
proofs; for though there are many valid proofs for a being which is first, -necessary,
infinite, provident, and who happens to be God, only St. Thomas proofs attain
Him Who is. Cf. 15-17. Cf. aso his "St. Thomas and the Learning of Meta
physics'; "The Teaching of Metaphysics," Gregorianum, XXXV (1954), 8-17;
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ANTONINUS FINILI, 0. P.

An approach toward the question of God's existence sug-
gested by Antoninus Finili, O.P., though much less widely
publicized or adopted, is noteworthy in what it advances as a
truer philosophical orientation of the question. The tenor of
the suggestions of Antoninus Finili, O. P. is to be gauged from
his concluding remark:

If asked to answer the question at the head of these notes, we
should be tempted to reply: Yes, there is a philosophical approach
to God, but only the believer knows it for what it isaso

This conclusion, so startlingly opposed to the Gilsonian atti-
tude, stems from the author's challenge of the propriety of
metaphysics assuming to pose the question of demonstrability
regarding God's existence. He sees natural theology's incorpo-
ration of this point from the Summa Theologiae to have
resulted in a non-philosophical procedure. The whole question
of God's existence in the Summa is theological-theology's
examination of a proposition which the theologian knows to be
true, from the very Credo which is his first principle. The
theologian examines this truth as demonstrably evident. For
the philosopher to set out expressdy to prove God's existence
would be a petitio principii.=> Yet this very thing is done
implicitly by posing the matter of the demonstrability, which
includes the determination of a nomina definition of God. St.
Thomas states that God's existence can be proved a posteriori,
because as Creator God has effects from which the necessary
nominal definition can be imposed. =2 Because these effects are
evident to reason, the theologian can formulate the rationa
demonstration and through the nominal definition point out
that the first cause of the philosopher is the Christian God.3s:

187-205. But cf. aso Mcinerney, R., "A Note on Thomistic Existentialism,"
Sapientia Aquinatis (Rome: Catholic Book Agency, 1955), 509-517.

s °Cf. Finili, A., 0. P., "Is There a Philosophical Approach to God? " Dominican
Sudies, IV (1951), 101. An author who presents similar thoughts with reference
to the Summa Theologiae is White, Victor, O. P., "The Prolegomena of the Five
Ways," Dominican Sudies, V (1952), 184-158.

851 Cf. ibid., 81. eee Cf. ibid., 84-85. 111 Cf. ibid., 86.
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Philosophy cannot rightfully be interested in establishing
a priori theses; it is a process oi discovery and resolution of its
discoveries in terms of first principles.s+ The author recognizes
the inclusion of the issue of God's demonstrability to be the
result of the a priori Wolffian division of philosophy with
natural theology a distinct part about God.ss

Positively, the search of metaphysics is a process in which
the philosopher must be led by the exigencies of the investiga-
tion to an ultimate explanation of reality.sss The existence of
God, then, will not be attained as a by-product of philosophy,
but will congtitute the heights of its discovery, the ultimate
explanation of al that is. But " it is the believer, not the
philosopher as such who sees in this supreme being the God of
the Creed." =7 To be excluded from natura theology, then, is
the question: utrum Deum esse sit demonstrabile? The philos-
opher can presuppose neither the existence of the first cause
nor of its effects. When he does discover the first cause, then he
will recognize the immediacy or mediacy of the evidence of its
existence. As believer he will also recognize the God of the
Creed.

Fr. Finili, then, puts <till another construction on the
guestion oi God's existence in metaphysics, one that challenges
a whole line of procedure common to the other contemporary
authors just considered. For Fr. Finili, the order of the Summa
Theologiae of St. Thomas is to be avoided, and no nominal
definition should be predetermined. There are no presupposi-
stions in the process of discovery. The process rises from effects
which are known to the highest cause which was previously
unknown.

CoNCLUSION TO PART ONE

The historical background has emphasized the bearing oi the
context of any author's conception of metaphysics upon his
treatment of the question of God's existence. In terms of this
orientation the contemporary status of the question can be
summarized in the following manner:

ees Cf. ibid. e« Cf. ibid., 91 ff.
11+ Cf. ibid., 89-110. 1 Cf. ibid., G7.
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The Place of God in
Metaphysics:
Gredit:
Subject of specia metaphys-
ics, the uncreated being.

Maquart:
As cause of the subject of one
metaphysics, the science of
being as formally abstracted
in sensible reality.

Van Steenberghen:

As cause of subject of onto-
logy, being, the primum cogni-
tum in its note of existence.

Gilson:

Astrue object of metaphysics,
ipsum esse, first to be con-
sidered in the Christian phi-
losophy of St. Thomas.

Owens:

Included in consideration of
being (esse) as its cause.

Smith:
Natural theology integral with

the metaphysics of existential
being.

Finili:
As cause of subject of meta-
physics.

The question of God's
existence:

Order of the Summa Theol. Ap-
proach by nomina definition,
ens a se.

Quinque viae, distinct proofs.
Conclusion one in the nominal
definition.
Quinque viae, five distinct
proofs.

Posterior question on univocal
application of name " God " to
five proper causes attained.

Nominal definition of God essen-
tial to placing the question.
Nominal  definition, "unique,
provident Creator."

Quinque viae not satisfactory,
merely approximate because not
metaphysical, i.e., not reaching
God as defined.

Order of Summa Theol.
Quingue viae.

One conclusion, "I am Who
Quingue viae.
One conclusion, "I am Who

am.

Order of Summa Theol.
Nominal definition as approach,
" cause of existence of things."
One conclusion for Quinque viae,
God as ipsum esse.

Order of Summa to be avoided.
No nominal definition predeter-
mined.



REFLEXION ON THE QUESTION OF GOD'S EXISTENCE 89

The statement of the views concerning the question of God's
existence currently advanced as Thomistic has been set forth
S0 as to achieve some appreciation of the foundations of such
views. There is thus emphasized the historically verified truth
that the question of God's existence will depend in its develop-
ment upon the intellectual organism, the scientific framework
in which it isset. The diverse historical settings and influences
do account for a wide variety of opinion as to the nature and
development of Thomistic metaphysics with special reference
to the question of God's existence. In the face of this diversity,
however, the problem is forced on the Thomist: who, as
Thomigt, is right? The answer to this question can be given
after the problem of God's existence is appraised in the light of
the principles of St. Thomas himself. Only then can judgment
be made as to which of these is the authentic Thomistic pre-
sentation of the question of God's existence in metaphysics.

THomMAS C. OBRIEN, 0 P.
Dominican House of Sudies,
Washington, D. C.

(To be Continued)



EMPIRICISM AND AESTHETICS

I T is not strange that an age that marks its greatest
achievements in the physical sciences should be tempted
to re-examine traditional philosophical statements about
the nature of truth and goodness and beauty with the tool
that has been revealing so many other secrets of the universe.
Consequently, in an effort to delimit the terms of a discussion
of values in the humanities, one encounters innumerable
aesthetic positions, each approaching man and art differently
and, therefore, each anayzing the relationships of empiricism
and aesthetics in its own way. Even a simple definition of
terms must be defended since it inevitably will favor one or
another point of view. Instead of assuming an eclectic approach
or discussing only one opinion, this study will examine three
positions. Positivism, Pragmatism, and Thomism. Their solu-
tions to the problem of the significance of empiricism, in terms
of disparate aesthetic positions are, to a certain degree, sub-
stantidly different. If there is any common ground here, it is
not in aesthetic definitions or in the relevance of empiricism.
Moreover, even within the ranks of these philosophies there are
minor sgquabbles. Thomists, Pragmatists, and Positivists have
their own family arguments. But, in general, the positions are
representative of various approaches that have been assumed.
At any rate, the subject matter involves the acts, powers,
and habits of man and his " art." At this point it is safer to
omit any discussion of " values " since this word is a signa to
spring to the defence of one's philosophical position; it is wiser
to look for agreement at the start.

It seems that one can begin by defining empiricism and evoke
fewer objections from various stands. In its broadest meaning,
empiricism isthe study of phenomena and changing dimensions
in the region of particular experiences. This definition is so
wide as to include any kind of self-analysis, either the intro-

90
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spection that observes what is common experience shared by
al men, the type used by Aristotle or Aquinas. spontaneous
utterances of everyone's sense of redlity; or introspective
analysis of a specia experience, a scientific tool developed by
Kiilpe and the Wiirzburg school of psychology: In order to
avoid the objections generally leveled at introspective methods
by behaviorists or structuralists, this paper will exclude any
kind of self-analysis from the meaning of empiricism.

Obviously, observation of experience can be of various kinds.
For example, in 1938 a New York radio station polled its
listeners and discovered that Beethoven's fifth and seventh
symphonies were first and second among favorite compositions
requested in 23.9 and 18.3 per cent of letters received. Tschai-
kovsky's fifth, sixth, and fourth symphonies took third, fifth,
and seventh place; and Beethoven's ninth, third, and seventh
ranked fourth, sixth, and twelfth, respectively. Wagner and
Brahms just about tied for third in these tabulations. 2 How-
ever, despite the huge populations and percentages which seem
to lend a certain amount of authority and scientific aura, any
conclusions from such a loosely organized popularity poll are
suspect. Of what significance is the poor showing of a composer
like Bach or of a form like opera? A more rigorous control of
subjects and materials is needed for a study to qualify as top-
drawer empiricism. More must be known about the subjects
than that they are " music lovers " who listen to serious music
on their radios.

A more idea empiric approach is represented by Charles
Morris study of human vaues." In his research he attempted
to determine the values basic to human nature by means of
dtatistical  investigation.  Morris submitted a questionnaire
describing different "ways of life," Chrigtianity, Buddhism, et

1 Robert Brennan, Thomistic Psychology (New York: Macmillan, 1941), pp.
58-9; and John Dashiell, "Introspection,” Encyclopedia Americana, 1958 ed., XV,

ewallace Brockway and Herbert Weinstock, Men of Music (New York: Simon
and Schuster, 1989), p. 194n and p. 481n.

e Charles Morris, Varieties of Human Value (Chicago: University of Chicago
Press, 1956) .
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cetera, to carefully screened groups from al parts of the world.
Each individual in the survey ranked these ideologies according
to his own feelings about moral standards. A similar study was
made of the relative aesthetic values of several paintings.
Although there may be argument about the particular question-
naire statements regarding the various ways of life chosen by
Morris or about the study's failure to distinguish between what
is vaue and what is preference, Morris attempts a clear
delineation of his subjects and test materials. Whether this
method can study intrinsic moral and aesthetic values and is
not merely a better controlled popularity vote, remains to be
established. In genera, in this paper, empiricism will mean
studies which use a rigorous scientific method, that is to say,
inductive verification. Empiricism, therefore, is a way of ap-
proaching a problem based on disciplined observation and, to
whatever degree possible, experimental evidence.«

The crux of the problem at hand is to determine to what
extent aesthetic considerations are within the scope of empiri-
cism. Each of the aesthetic systems under consideration in-
volves some notion of " value" be it relational preference,
pleasurable emotion, beauty, or whatever. The determination
of what is " value" in a particular system is its key to the
solution of this problem.

However, this is not the only aspect of aesthetic systems.
Both the examination and appraisal of the aesthetic significance
of empirical data presuppose a genera position that involves
a psychology, concerning the nature of human perception, and
a philosophy, concerning the specification of "beauty" and
" value." Moreover, in such a critique of empiricism one must
first decide whether the focus of aesthetic discussion isto be on
the art object, or on the individual's purely subjective estima-
tion and reaction, or on a balance among all the related
considerations of object, subject, and enveloping culture. Going
one step further, the analyst must commit himself to an act
of faith in definite philosophical and psychological criteria

'Max Otto, "Scientific Method and the Good Life," Science and the Moral Life,
ed. E. C. Lindeman (New York: New American Library, 1949), p. 96.
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which spring from the root of his over-all system of values.
He must answer these questions. |s there anything in the work
of art beyond what can be seen at the sense level, beyond or
beneath or implicit in tangible reality? Can one dismiss specu-
lation about the essential nature of the work and objective
beauty and concentrate on considerations of what is latent in
the observer's direct experience of the work of art? Is there
afina or relatively stable specification of aesthetic significance?
Where does one look to find it? The problem is basic to any
philosophy:

If other entities do exist which by their very nature are inherently
incapable of being given in sense experience... there is no apparent
reason why we should not be able to refer to them intelligibly. No
reason, that is, apart from someinitial metaphysical bias as to the
capacities of the human mind. Positivism starts out by denying the
philosophy of being, and assumes the metaphysics of flux from the
beginning.s

The fundamental issue in any psychology is the view taken
of the " body-soul " problem. Many: solutions in various forms
of monism and duaism have been proferred from Plato to
Langer. In a consideration of empirical methods this issue is
important since it colors thinking about perception, observable
behavior, and their interpretation. None of the positions under
consideration holds the monistic idealism that only the psyche
exists, such as might be found in the psychology of Berkeley or
Hume. s The conceptions of the empirical natural sciences are,
to a degree, opposed to idealism since they are based on the
relations of particular phenomena in reality, on their mechan-
isms.1 Susanne K. Langer expresses the monism of materialism,
that the only existent is the soma:

That man is an animal | certainly believe; and also, that he has

e Bernard Phillips, Being and Process (New Haven: Yale University, unpublished
Ph. D. dissertation, 1940), p. 81.

8 George Berkeley, "Of the Principles of Human Knowledge," Age of Enlighten-
ment, ed. Isaiah Berlin (New York: New American Library, 1956), pp. 182-142;
David Hume, "Of£ Modes and Substances," Age of Enlightenment, p. 176.

‘James E. Creighton, "ldealism," Encyclopedia Americana, 1958 ed., X1V, 668-4.
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no supernatural essence, " soul " or " entelechy " or " mindstuff,"
enclosed in his skin. He is an organism, his substance is chemical,
and what he does, suffers, or knows, is just what this sort of
chemical structure may do, suffer, or know . . . if we ask how
physical objects, chemically analyzable, can be conscious, how ideas
occur to them, we are taking ambiguoudly; for the conception of
" physical object " is a conception of chemical substance not
biologically organized. What causes this tremendous organization
of substances, isone of the things the tremendous organisms do not
know; but with their organization, suffering and impulse and aware-
ness arise.s

This position is completely compatible with the last of
Auguste Comte's three stages of development of knowledge,
i.e, Postivism: whatever is real can be investigated by the
scientific method. o Practically speaking, this is also the attitude
of Pragmatism as represented by William James. it makes
little practical difference whether matter or spirit is dominant
since the behavior of the biological organism isto be the basis
of pragmatic psychology/ o

On the other hand, there are various dualistic explanations
of human nature. For Plato, later followed by Descartes, body
and soul are two separate substances in a kind of " rider on a
horse" relationship. 12 The dichotomy is substantially absolute
but there is interaction in operation. There are those, for
example the school of Wundt and Fechner, who would grant to
the soul at least a theoretical existence: the parallelists. Ulti-
mately, the problem of how or why there is this parale
operation is, for them, an insoluble one. Their interpretation
of " mind " or " soul " is obscure: psychic activities may be
only one aspect of physical activities. 12

St. Thomas Aquinas opposes any interaction or parallelism

e Susanne K. Langer, Philosophy in a New Key (New York: Mentor Books,
1954)' pp. 81-82.

3Henry D. Aiken, The Age of ldeology (New York: New American Library,
1956)' pp. 120-122, 125.

10 William James, "-what Pragmatism Means" The Age of Analysis, ed. Morton
White (New York: New American Library, 1955), pp. 160-173.

11 Brennan, op. Cit., pp. 76-77.

11 |bid., pp. 77-80.
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in which the soul is considered some mysterious supernatural
" other thing " independent of the body though fitted into its
operations in some " rider-horse " manner or in some unknow-
able way.12 He follows Aristotle in his adaptation of hylo-
morphism. For Thomists, soul is the principle by which an
organism is alive. It is the informing principle of organization
from which flow al vital activities of the body.4

Though it is often difficult to assign absolute positions, prag-
matist opinion seems to lie either within materialistic monism
or paraldistic dualism. Positivists are materialistic monists.
But even here it is difficult to arrange neat " pigeonholes.” For
example, " the ' ming-stu:ff ' enclosed in his skin " that Langer
denies seems to be the sort of soul of interactionism or parallel-
ism that Aquinas dismisses in his hylomorphic position.1s The
biological organization that Langer appeals to does not seem to
be as far removed from the Thomistic theory as her declaration
that there is no soul or supernatural essence implies.'s Obvi-
oudly, semantic difficulties obscure the problem. But generaly
these are the premises of the psychologies involved. As a
psychology tends toward the monist position that only matter
exists, mind, which in this consideration is a certain neura
organization of matter, is completely within the scope of
empirical investigation. The traditional philosophic concepts
of value, human destiny, truth, morality, and beauty in art are
disregarded as fossils of a defunct metaphysica methodol ogy
or, at best, re-explained in mechanistic accounts of how these
"misconceptions " arise. Problems which are incapable of
mechanistic solutions are called "pseudo-questions " insoluble
by any method. 7 This is as blatant an a priori assumption as
the " castles in the air" that the mechanists accuse meta-
physicians of building.

18St. Thomas Aquinas, Summa Theologica (Madrid: Biblioteca de Autores
Cristianos edition, 1952), I, g. 75, a. 2.

"lbid., 1, g. 75, a 1; and Brennan, op. cit., p. 69.

15 Aquinas, ibid., |, g. 75 and q. 76.

18 Langer, op. Cit., p. 3L

17 Langer, op. Cit., pp. 68-69.
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It is beyond the scope of this paper to try to establish which
philosophical attitude solves the ultimate question of value in
a consideration of aesthetics. Nevertheless, there are severa
solutions offered. Positivism must either deny value or accept
it as only a mistaken notion of the meaning of related sub-
jective preferences. Pragmatism and Thomism recognize its
existence hut in terms of different premises. If man's fina
objective consists in the meaning of his attempt to " in some
way, however dight, carry the universe forward" by entering
into " the moving unbalanced balance of things " in order to
bring about the existence of the better; 18 or if values are
involved in a hierarchy of being and a recognition of related
objective natural and supernatural goals, empiricism cannot
specify what the ultimate significance is. Each individual's
thinking about aesthetics will be determined by his honest
choice from among these three disparate positions: there is no
final goal; such a goal probably exists but is unknowable; there
isin fact a goal that can be known and it is the responsibility
of human nature to aspire to it.

These different concepts of the principles and goals of man's
acts and powers are reflected in different psychological ap-
proaches. Two distinct disciplines are involved: one approaches
psychology from the point of view of science (the materialist
would maintain that this is the only valid approach); = the
other approaches from the viewpoint of philosophy (the
Thomist holds that both approaches are valid and both are
directed toward knowledge of the corporeal redlity, each, how-
ever, in a different way) . As Robert Brennan puts it:

Philosophic psychology ... studies the nature or essence of man,
whereas scientific psychology is confined to an analysis of the acts,
powers, and habits of this essence. There is another distinction

namely, that philosophic psychology studies the essence of
man's acts, powers, and habits; whereas scientific psychology ana-
lyzes the accidental modes and quantified correlations of these acts,
powers, and habits.

19 John Dewey, Experience a.nd Nature (New York: W. W. Norton and Co.,
1929). p. 419.
10 Otto, Op. Cit., pp. 90-109.
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The relation . . . is simply a concrete instance of the broader
relations that obtain between natural science as a whole and the
philosophy of nature as a whole."o

Science is perinoetic, studying the " mobility of corpored
substance"; philosophy is diancetic, anayzing the "nature,
origin, and destiny of mobile being." 2

The philosophies of Pragmatism, Positivism, and Thomism
each assign various roles to scientific and metaphysical
methods. A brief examination of the various conflicting views
on methodology will clarify the place that empiricism finds in
each system.

The concept of development in Hegel, Darwin's evolution
theories, and the motor concept of learning accenting activity of
William James are summed up in Dewey's idea of thinking as
a tool for overcoming obstacles. His biological theory of art
hinges on his idea of mind and of the conditions occasioning
thought. The ultimate discipline of Dewey's Pragmatism
depends on a logical theory, the method of inquiry. 2 Conse-
quent from this proposition isthe thesis that al first principles
are precluded; no metaphysica and epistemological a priori
assumptions are presupposed as foundations of inquiry. = If
there are to be any such conclusions resembling those of tradi-
tional metaphysics, they must be the outcome of the process of
inquiry. All knowledge is the result of conscious inquiry; and
the most concise and inclusive knowledge is the sum total of
what makes up science, according to the means available for
inquiry at a certain time. However, for Dewey, any inquiry
into human values is philosophical and, at best, proposes
hypothetical solutions to the problems implicit in the data
culled by science. Philosophy cannot propose final solutions

20 Brennan, op. Cit., p. 61.

2 |bid., p. 62.
22 Donald A. Piatt, "Dewey's Logical Theory," The Philosophy of John Dewey,
vol. | of the Library of Living Philosophers (Evanston, Ill.:  Northwestern

University, 1989), p. 109.

23 John Dewey, Logic: the Theory of Inquiry (New York: Holt and Co., 1988),
pp. 20-21.
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which overreach the redlities touched by science without be-
coming propagandistic.

The Pragmatism of John Dewey analyses perception in terms
of a fluctuating natural continuum in which organism and
environment are distinguishable only to the extent that there
is tension between them. But even this distinction is meant to
stress  interdependence.

Integration [i.e., of organism with environment] is more funda
mental than the distinction designated by interaction of organism
and environment. The latter [interaction] is indicative of a partial
distintegration of a prior integration, but one which is of such a
dynamic nature that it moves (as long as life continues) toward
re-integration. . . . There is no such thing as a fina settlement,
because every settlement introduces t