Leket Perahim and Zer Perahim (1895-96), helped to popular-
ize Hebrew literature and in 1896 he edited the fifth volume of
the literary miscellany Ozar ha-Sifrut. From 1896 to 1912 he
produced the Lukhes annuals in Yiddish, and from 1903-04
a parallel Hebrew annual miscellany, Hermon. In 1912 Bader
settled in New York, where he contributed to the Togblat and
the Jewish Morning Journal. Of his Yiddish plays, the most
successful was Dem Rebens Nign (“The Rabbi’s Melody”), pro-
duced in 1919. His writings include: Helkat Mehokek, a life of
Jesus (1889); Medinah va-Hakhameha, a lexicon of Galician
Jewish cultural figures (1934); and Mafteuh le-Rashei Tevot...,
a dictionary of talmudic abbreviations (1951); Jewish Spiritual
Heroes (3 vols., in English 1940); and his memoirs, Mayne
Zikhroynes (1953).

BIBLIOGRAPHY: G. Bader, Medinah va-Hakhameha (1934),
autobiographical preface; idem, in: Genazim, 1 (1960), 82—-90 (auto-
biography); Rabbi Binyamin, Mishpehot Soferim (1959), 134-5.

[Getzel Kressel]

BADGE, JEWISH, distinctive sign compulsorily worn by
Jews.

Muslim World

The introduction of a mark to distinguish persons not belong-
ing to the religious faith of the majority did not originate in
Christendom, where it was later radically imposed, but in Is-
lam. It seems that Caliph Omar 11 (717-20), not Omar 1, as is
sometimes stated, was the first ruler to order that every non-
Muslim, the dhimmi, should wear vestimentary distinctions
(called giyar, i.e., distinguishing marks) of a different color for
each minority group. The ordinance was unequally observed,
but it was reissued and reinforced by Caliph al-Mutawakkil
(847-61). Subsequently it remained in force over the centu-
ries, with a few variations. Thus, in Sicily the Saracen gover-
nor in 887/8 compelled the Christians to wear on their gar-
ments and put on their doors a piece of cloth in the form of
a swine, and the Jews to affix a similar sign in the form of a
donkey. In addition, the Jews were compelled to wear yellow
belts and special hats.

Christendom

Although written documentary testimony concerning dis-
tinctive signs worn by Jews from the 12t century is still lack-
ing, pictorial representations of this period, especially in the
Germanic countries, introduce the pointed hat. This is sub-
sequently referred to as the “Jewish hat,” worn by Jews or de-
picted in allegorical representations of Judaism (“Synagoga”).
It would seem, however, that this distinction was instituted by
the Jews themselves. There are some ambiguous references to
the compulsory imposition of distinctive Jewish clothing in
documents from the beginning of the 13* century (Charter
of Alais, 1200: Synodal rules of Odo, bishop of Paris, c. 1200).
The consistent record, however, can be traced back only to
canon 68 of the Fourth *Lateran Council (1215): “In several
provinces, a difference in vestment distinguishes the Jews or
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the Saracens from the Christians; but in others, the confusion
has reached such proportions that a difference can no longer
be perceived. Hence, at times it has occurred that Christians
have had sexual intercourse in error with Jewish or Saracen
women and Jews or Saracens with Christian women. That the
crime of such a sinful mixture shall no longer find evasion or
cover under the pretext of error, we order that they [Jews and
Saracens] of both sexes, in all Christian lands and at all times,
shall be publicly differentiated from the rest of the population
by the quality of their garment, especially since that this is
ordained by Moses...” Both the allusion to biblical law (Lev.
19), and the inclusion of the canon among a series of others
regulating the Jewish position indicate that the decree was di-
rected especially against the Jews.

Implementation of the council’s decision varied in the
countries of the West in both the form of the distinctive sign
and the date of its application.

ENGLAND. In England papal influence was at this time par-
ticularly strong. The recommendations of the Lateran Council
were repeated in an order of March 30, 1218. However, before
long the wealthier Jews, and later on entire communities, paid
to be exempted, notwithstanding the reiteration of the order
by the diocesan council of Oxford in 1222. In 1253, however,
the obligation to wear the badge was renewed in the period of
general reaction, by Henry 111, who ordered the tabula to be
worn in a prominent position. In the statutum de Judeismo of
1275, Edward 1 stipulated the color of the badge and increased
the size. A piece of yellow taffeta, six fingers long and three
broad, was to be worn above the heart by every Jew over the
age of seven years. In England the badge took the form of the
Tablets of the Law, considered to symbolize the Old Testament,
in which form it is to be seen in various caricatures and por-
traits of medieval English Jews.

FRANCE. In 1217 the papal legate in southern France ordered
that the Jews should wear a rota (“wheel”) on their outer gar-
ment but shortly afterward the order was rescinded. How-
ever, in 1219 King Philip Augustus ordered the Jews to wear
the badge, apparently in the same form. Discussions regard-
ing the permissibility of wearing the badge on the Sabbath
when not attached to the garment are reported by *Isaac b.
Moses of Vienna, author of the Or Zarua, who was in France
about 1217-18. Numerous church councils (Narbonne 1227,
Rouen 1231, Arles 1234, Béziers 1246, Albi 1254, etc.) reiter-
ated the instructions for wearing the badge, and a general
edict for the whole of France was issued by Louis 1x (Saint
Louis) on June 19, 1269. This edict was endorsed by Philip
the Bold, Philip the Fair, Louis X, Philip v, and others, and
by the councils of Pont-Audemer (1279), Nimes (1284), etc.
The circular badge was normally to be worn on the breast;
some regulations also required that a second sign should be
worn on the back. At times it was placed on the bonnet or at
the level of the belt. The badge was yellow in color, or of two
shades, white and red. Wearing it was compulsory from the
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age of either seven or thirteen years. Any Jew found without
the badge forfeited his garment to his denunciator. In cases
of a second offense a severe fine was imposed. When travel-
ing, the Jew was exempted from wearing the badge. Philip the
Fair extracted fiscal benefits from the compulsory wearing of
the badge, by annual distribution of the badges by the royal
tax collectors at a fixed price.

sPAIN. The obligation to wear the Badge of Shame was re-
enacted by the secular authorities in Spain shortly after the
promulgation of the decrees of the Lateran Council, and in
1218 Pope Honorius 111 instructed the archbishop of Toledo to
see that it was rigorously enforced. The Spanish Jews did not
submit to this passively, and some of them threatened to leave
the country for the area under Muslim rule. In consequence,
the pope authorized the enforcement of the regulation to be
suspended. The obligation was indeed reenacted sporadically
(e.g., in Aragon 1228, Navarre 1234, Portugal 1325). However,
it was not consistently enforced, and Jews who had influence
at court would often secure special exemption. Alfonso x the
Wise of Castile in his Siete Partidas (1263) imposed a fine or
lashing as the penalty for a Jew who neglected the order. In
1268 James I of Aragon exempted the Jews from wearing the
badge, requiring them on the other hand to wear a round cape
(capa rotunda). In Castile, Henry 111 (1390-1406) yielded in
1405 to the demand of the Cortes and required even his Jew-
ish courtiers to wear the badge. As a result of Vicente *Ferrer’s
agitation, the Jews were ordered in 1412 to wear distinctive
clothing and a red badge, and they were further required to let
their hair and beards grow long. The successors of Henry 111
renewed the decrees concerning the badge. In Aragon, John 1,
in 1393, prescribed special clothing for the Jews. In 1397 Queen
Maria (the consort of King Martin) ordered all the Jews in Bar-
celona, both residents and visitors, to wear on their chests a
circular patch of yellow cloth, a span in diameter, with a red
“bull’s eye” in the center. They were to dress only in clothing of
pale green color - as a sign of mourning for the ruin of their
Temple, which they suffered because they had turned their
backs upon Jesus - and their hats were to be high and wide
with a short, wide cuculla. Violators were to be fined ten libras
and stripped of their clothes wherever caught. When in 1400
King Martin granted the Jews of Lérida a charter of privileges,
he required them, nevertheless, to wear the customary badge.
In 1474 the burghers of Cervera sought to impose upon the
local Jews a round badge of other than the customary form.
In the period before the expulsion of the Jews from Spain in
1492, the wearing of the Jewish badge was almost universally
enforced, and some persons demanded that it should be ex-
tended also to Conversos.

ITALY. Presumably the order of the Lateran Council was
reenacted in Rome very soon after its promulgation in 1215,
but it was certainly not consistently enforced. In 1221-22 the
“enlightened” emperor Frederick 11 Hohenstaufen ordered
all the Jews of the Kingdom of Sicily to wear a distinguishing
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badge of bluish color in the shape of the Greek letter T and
also to grow beards in order to be more easily distinguishable
from non-Jews. In the same year the badge was imposed in
Pisa and probably elsewhere. In the Papal States the obliga-
tion was first specifically imposed so far as is known by Al-
exander 1v in 1257: there is extant a moving penitential poem
written on this occasion by Benjamin b. Abraham *Anav ex-
pressing the passionate indignation of the Roman Jews on this
occasion. The badge here took the form of a circular yellow
patch a handspan in diameter to be worn by men on a prom-
inent place on the outer garment, while women had to wear
two blue stripes on their veil. In 1360 an ordinance of the city
of Rome required all male Jews, with the exception of physi-
cians, to wear a coarse red cape, and all women to wear a red
apron. Inspectors were appointed to enforce the regulation.
Noncompliance was punished by a fine of 11 scudi; inform-
ers who pointed out offenders were entitled to half the fine.
The ordinance was revised in 1402, eliminating the reward for
informing and exempting the Jews from wearing the special
garb inside the ghetto. In Sicily there was from an early pe-
riod a custos rotulae whose function it was to ensure that the
obligation was not neglected. Elsewhere in Italy, however, the
enforcement was sporadic, although it was constantly being
demanded by fanatical preachers and sometimes temporar-
ily enacted. The turning point came with the bull Cum nimis
absurdum of Pope Paul *1v in 1555, which inaugurated the
ghetto system. This enforced the wearing of the badge (called
by the Italian Jews scimanno, from Heb. siman) for the Papal
States, later to be imitated throughout Italy (except in Leg-
horn), and enforced until the period of the French Revolution.
In Rome, as well as in the Papal States in the south of France,
it took the form of a yellow hat for men, a yellow kerchief for
women. In the Venetian dominions the color was red. In Can-
dia (Crete), then under Venetian rule, Jewish shops had to be
distinguished by the badge. David d’Ascoli, who published in
1559 a Latin protest against the degrading regulation, was se-
verely punished and his work was destroyed.

GERMANY. In Germany and the other lands of the Holy
Roman Empire, the pointed hat was first in use as a distinc-
tive sign. It was not officially imposed until the second half
of the 13t century (Schwabenspiegel, art. 214, c. 1275; Weich-
bild-Vulgata, art. 139, second half of 13t century; cf. Council
of Breslau, 1267; Vienna, 1267; Olmuetz, 1342; Prague, 1355,
etc.). The church councils of Breslau and Vienna, both held
in 1267, required the Jews of Silesia, Poland, and Austria to
wear not a badge but the pointed hat characteristic of Jewish
garb (the pileum cornutum). A church council held in Ofen
(Budapest) in 1279 decreed that the Jews were to wear on the
chest a round patch in the form of a wheel. The badge was im-
posed for the first time in Augsburg in 1434, and its general
enforcement was demanded by Nicolaus of *Cusa and John of
*Capistrano. In 1530 the ordinance was applied to the whole of
Germany (Reichspolizeiordnung, art. 22). In the course of the
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15th century, a Jewish badge, in addition to the Jewish hat, was
introduced in various forms into Germany. A church coun-
cil which met in Salzburg in 1418 ordered Jewish women to
attach bells to their dresses so that their approach might be
heard from a distance. In Augsburg in 1434 the Jewish men
were ordered to attach yellow circles to their clothes, in front,
and the women were ordered to wear yellow pointed veils.
Jews on a visit to Nuremberg were required to wear a type of
long, wide hood falling over the back, by which they would
be distinguished from the local Jews. The obligation to wear
the yellow badge was imposed upon all the Jews in Germany
in 1530 and in Austria in 1551. As late as in the reign of Maria
Theresa (1740-80) the Jews of Prague were required to wear
yellow collars over their coats.

Discontinuance

In the new communities which became established in Western
Europe (and later America) from the close of the 16t* century
under somewhat freer conditions the wearing of the Jewish
badge was never imposed, though sometimes suggested by
fanatics. In Poland, partly probably because the Jews consti-
tuted a distinct ethnic element, it was likewise virtually un-
known except in some major cities under German influence.
Similarly the Court Jews of Germany were unable to perform
their function unless dressed like other people. In the course
of the 18" century, although there was no official modifica-
tion of the established policy, the wearing of the Jewish badge
came to be neglected in a good part of Europe. In Venice the
red hat continued to be worn by elderly persons and rabbis
through sheer conservatism.

From the 17t century, there were some regional suspen-
sions of the distinctive sign in Germany, as also for the Jews
of Vienna in 1624, and for those of Mannheim in 1691. It was
abrogated at the end of the 18t century with Jewish emancipa-
tion. Thus, on Sept. 7, 1781, the yellow “wheel” was abolished by
Emperor Joseph 11 in all the territories of the Austrian crown.
In the Papal States in France the yellow hat was abolished in
1791 after the French Revolution reached the area, although
some persons retained it until forbidden to do so by official
proclamation. In the Papal States in Italy, on the other hand,
the obligation was reimposed as late as 1793. When in 1796-97
the armies of the French Revolution entered Italy and the ghet-
tos were abolished, the obligation to wear the Jewish badge
disappeared. Its reimposition was threatened but not carried
out during the reactionary period after the fall of Napoleon,
and it then seemed that the Badge of Shame was only an evil
memory of the past.

It was to commemorate the yellow badge or hat that The-
odor Herzl chose this color for the cover of the first Zionist
periodical Die Welt. It was in the same spirit that the Juedische
Rundschau, the organ of the Zionist Organization in Germany,
wrote on the morrow of the Nazi rise to power: “Wear it with
pride, this yellow badge” (no. 27, April 4, 1933).

[Bernhard Blumenkranz]
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Yellow Badge in the Nazi Period

In 1938 the Nazis compelled Jewish shopkeepers to display
the words “Jewish business” in their windows but did not in-
troduce distinctive signs to be worn by Jews until after the
occupation of Poland. The first to issue an order on his own
initiative, without awaiting instructions from the central au-
thority, was the town Kommandant of Wloclawek, s.s. Ober-
fuehrer Cramer, who, on Oct. 24, 1939, ordered that every Jew
in Wloclawek was to wear a distinctive sign on the back in the
form of a yellow triangle at least 15 cm. in size. The order was
published in the Leslauer Bote (Oct. 25, 1939). The order ap-
plied to all Jews, without distinction of age or sex. This device
was rapidly adopted by other commanders in the occupied re-
gions in the East and received official approval, in consider-
ation of the antisemitic sentiments prevailing among the local
Polish public, which received the new German measure with
enthusiasm. The dates of application of the measure varied.
There were regions where the instructions were applied even
before they were issued in the General-Government, such as
in Cracow, where the Jews were compelled to wear the sign
from Nov. 18, 1939, whereas the date throughout the Gen-
eral-Gouvernment was Dec. 1,1939. In Lvov the order was ap-
plied as from July 15, 1941, and in eastern Galicia from Sept.
15, 1941. On the other hand, in certain places the instruction
is known to have been applied only after publication of the
general order, as for example in Warsaw on Dec. 12, 1939, and
not on Dec. 1, 1939, even though Warsaw was included in the
General-Government. In the smaller communities, the offi-
cial German instructions were replaced by an announcement
of the *Judenrat.

In the West, the situation was totally different. In the
Reichsgebiet (the territory of the Reich proper, as opposed
to the occupied territories), the order was issued on Sept. 1,
1941. It was published in the Reichsgesetzblatt and was ap-
plied as from Sept. 19, 1941. This date was also valid for the
Jews of Bohemia, Moravia, and Slovakia. The age from which
the wearing of the sign was compulsory was six years for
Germany and Western Europe and ten years for Eastern Eu-
rope. In certain places the age differed. In Holland the order
was applied as from May 1942, while in Belgium and France
the Jews were compelled to wear the distinctive sign from
June 1942. A meeting had been held in Paris in March 1942 to
coordinate the application of the order in these three coun-
tries. In Bulgaria the order was applied from September 1942,
in Greece from February 1943, and in Hungary from April
1944. The type of distinctive sign varied, the following being
the principal forms: a yellow Shield (Star) of David inscribed
with J or Jude, etc.; a white armband with a blue Shield of
David on it; a Shield of David, with or without inscription
and in various colors; a yellow armband with or without in-
scription; a yellow button in the form of a Shield of David; a
metal tag inscribed with the letter J; a yellow triangle; a yel-
low circle. This general use of the Shield of David as the Jew-
ish badge was unknown in the Middle Ages. The inscriptions
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appearing on the badges were specially chosen to resemble
Hebrew characters. After the Jews were compelled to reside
in ghettos, they were also forced to wear the distinctive sign
in conformity with the order applying to the region in which
the ghetto was located. In the concentration camps they wore
the sign which designated political prisoners on which was
sewn a triangle or a yellow stripe to distinguish them from
non-Jewish prisoners. In the Reichsgebiet, as well as in several
of the occupied countries, the Germans introduced distinc-
tive signs on Jewish business premises, passports, and ration
cards, where the letter ] was overprinted in a most conspicu-
ous manner.

REACTIONS. Jews reacted with dignity to the order and wore
the sign as if it were a decoration. However, they did not real-
ize the danger which lay in wearing a distinctive sign. Non-
Jews, especially in Eastern Europe, generally accepted this
anti-Jewish measure with enthusiasm and saw in it an oppor-
tunity to remove the Jews from commercial, economic, and
public life. In the West, reactions varied. The Jews could of-
ten rely on the hatred of the Germans by the public, and this
even brought active support to the Jews. The Dutch wore the
badge out of solidarity with the Jewish citizens. Three-hun-
dred thousand replicas of the badge were produced and dis-
tributed throughout Holland bearing the inscription: “Jews
and non-Jews stand united in their struggle!” In Denmark
the badge was never introduced as a result of the courageous
resistance of King Christian x, who was said to have threat-
ened to wear it himself.

CONSEQUENCES. The principal objective in introducing dis-
tinctive signs for the Jews was to erect a barrier between them
and non-Jews and to restrict their movements. The Germans
achieved this objective to a large extent, despite the various
reactions which rendered application of the order difficult.
The Jews increasingly concentrated in closed districts, even
before the establishment of the ghettos by the Nazis, for fear
of being arrested and deported to concentration camps. A Jew
had the choice of concealing the sign and thus becoming an
offender liable to a deportation sentence to the concentration
camps, or of wearing the sign and becoming an easy prey to
his enemies. The distinctive signs were thus an effective means
in the hands of the Germans to facilitate their plan to exter-
minate the Jews.

For special articles of clothing worn compulsorily or vol-
untarily by Jews, see *Dress.

[B. Mordechai Ansbacher]
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BADHAN (Heb. J1772; “entertainer”), merrymaker, rhyme-
ster who entertained guests, especially at weddings. The Tal-
mud mentions professional jesters who cheered the melan-
choly (Ta’an. 22a) or who amused bride and groom (Ket. 17a;
Ber. 30b-31a). Jewish itinerant singers, called badhanim or
leizanim (“jesters”) are mentioned in medieval rabbinical lit-
erature (e.g., R. Elijah b. Isaac of Carcassonne’s Asufot); they
seem to have appeared as professional entertainers at wed-
dings and at Hanukkah and Purim celebrations, much after
the pattern of the troubadours and ballad singers. The mer-
rymaking of these badhanim, who were also the forerunners
of Jewish theatrical art, consisted not only of folksongs and
comic stories but also of skillful puns on scriptural verses and
talmudical passages, which required a certain amount of Jew-
ish learning. As a result, the rabbinical authorities protested
against the badhanim who parodied the Kaddish at wedding
festivities or who committed the near-blasphemy of “amus-
ing the guests with jests on scriptural verses and holy words.
Happy the man who abstains from such” (R. David ha-Levi,
in Turei Zahav to Sh. Ar., OH 560:5).

In Eastern Europe the badhan (or marshalik, from Ger.
marschalc, in the sense of “master of ceremonies,” and not
from Heb. mashal, “proverb”), acted as the professional wed-
ding jester. The *Chmielnicki persecutions (1648-49), and
the rabbinical opposition to unbridled merrymaking, even at
weddings (based upon Sot. 9:14), led the badhanim to intro-
duce a new style of entertainment - the forshpil — in which
the badhan addressed the bride with a rhymed penitential ex-
hortation while the women performed the ceremony of bede-
ken, i.e., covering the bride with the veil before proceeding to
the huppah (see *Marriage Customs). In the case of orphans,
the badhan’s rhymes invoked the memory of the departed
parents and injected a sorrowful note. Later, at the wedding
feast, the badhan entertained the guests with music and with
jests that contained personal allusions to the important guests
and participants. In the course of time the literary style of the
badhan developed into a sort of Hebrew and Yiddish folk-
poetry, the most renowned exponent of which was Eliakum
*Zunser of Vilna, who composed over 600 songs of this kind.
A fine portrayal of the badhan is the character of Breckeloff
in I. *Zangwill's Children of the Ghetto. In recent times the
institution of the badhan has been replaced by more modern
forms of entertainment.
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[Meir Ydit]

BADHAYV, ISAAC BEN MICHAEL (1859-1947), Jerusalem
rabbi and scholar. Badhav was born in Jerusalem and was the
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