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and its Rabbinic Background (1944); Preface to Scripture (1950); 
The Responsa Literature (1955); The Book of Job: A Commen-
tary (1958); Recent Reform Responsa (1963); A Treasury of Re-
sponsa (1963); and Current Reform Responsa (1969). The last 
Responsa collection was New Reform Responsa published in 
1980 at the age of 88.

Bibliography: Rodef Shalom Congregation, Essays in Honor 
of Solomon B. Freehof (1964). Add. Bibliography: K. Weiss, “Re-
forming the Links: An Approach to the Authenticity of the Reform 
Rabbi in the Modern World” (DHL Dissertation, 1980).

[Hillel Halkin]

FREEMAN, JOSEPH (1897–1965), U.S. author, critic, and 
journalist. Freeman was taken to the U.S. from the Ukraine as 
a boy of seven. After his graduation in 1919, he joined the edi-
torial staff of Harper’s Illustrated History of the World War, but 
in the following year moved to Paris, where he worked for the 
Chicago Tribune, subsequently representing both the Tribune 
and the New York Daily News in London. In 1922 he returned 
to New York, where he used his journalistic talents in support 
of socialism, working first for The Liberator and later also for 
the Partisan Review. In 1926 he helped to found the monthly 
New Masses. He first represented the periodical in Moscow, 
and at various times during the 1930s was its editor. Freeman 
and Michael *Gold were the two outstanding American writ-
ers of the Left during the years preceding World War II. Free-
man’s works include Dollar Diplomacy: A Study in American 
Imperialism (1925), a radical assessment of U.S. foreign policy 
written in collaboration with S. Nearing; Voices of October: 
Art and Literature in Soviet Russia (1930), with J. Kunitz and 
L. Lozowick; and The Soviet Worker (1932). His autobiography, 
An American Testament: A Narrative of Rebels and Romantics 
(1936), is one of the most valuable source books on the radical 
literary politics of his time. Under the stress of the Nazi-Soviet 
pact of 1939 Freeman finally broke with the Communists. He 
later published two novels, Never Call Retreat (1943), which 
dealt with the frustrations of a political refugee, and The Long 
Pursuit (1947), set in postwar occupied Germany.

Bibliography: D. Aaron, Writers on the Left (1961), 68–90, 
119–48, 365–75; S.J. Kunitz, Twentieth Century Authors, first supple-
ment (1955), S.V.; New York Times (Aug. 11, 1965), 35. Add. Bibli-
ography: J. Bloom, Left Letters: The Culture Wars of Mike Gold and 
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[Milton Henry Hindus]

FREEMASONS, members of a secret society which devel-
oped out of craftmen’s associations, originally consisting of 
masons proper. From the 17t century the society existed 
mainly as a social organization and cultivated a tradition of 
doctrines, passwords, and symbols, a ritual which is supposed 
to derive from the building of the First Temple in Jerusalem. 
The coat of arms of the English lodges is said to have been 
adapted from one painted by Jacob Judah Leon *Templo. 
Modern Freemasonry began in England around 1717; in 1723 
the London Grand Lodge adopted a constitution formulated 

by the Reverend James Anderson, based on some older tra-
ditions. A printed constitution facilitated the foundation of 
new lodges on the basis of a recognized authority. During 
the next decades the lodges spread, in Britain, France, Hol-
land, Germany, and many other countries. All the lodges re-
garded themselves as belonging to the same fraternity, and a 
Freemason appearing at any lodge with a certificate of mem-
bership was admitted to the work of the lodge and entitled to 
hospitality and help in case of need. The first paragraph of the 
constitution stated that anyone found to be true and honest, 
of whatever denomination or persuasion, was to be admitted. 
The constitution obliged the member only to hold “to that re-
ligion in which all men agree, leaving their particular opin-
ions to themselves,” a declaration of religious tolerance based 
on the current Deist trend, which postulated a Supreme Be-
ing who could be conceived of by any rational being. It is not 
known whether the possible aspiration of Jews to be accepted 
in the lodges influenced the wording of the constitution; yet 
it is formulated in a way that includes Jews as possible mem-
bers. Thus, when a Jew asked for admission in 1732, one of the 
London lodges accepted him. The doors of the English lodges 
remained open to Jews in principle, although in practice there 
was some discrimination.

The Deistic declaration in the constitution did not re-
move some traces of Christian practice, including the New 
Testament, playing a part in the lodges. Nevertheless in the 
middle of the 18t century Jews joined the lodges, not only in 
England but also in Holland, France, and Germany. A Jew-
ish lodge, the Lodge of Israel, was established in London in 
1793.

Masonic tolerance weakened as a result of attacks made 
on it by the traditional sectors of all religions, who feared its 
all-embracing intentions. The Catholic Church banned – and 
still bans – Freemasonry in a bull promulgated by Pope Clem-
ent XII in 1738. The Deism of Freemasonry was clearly con-
trary to Church doctrines, and conservative Protestants and 
Jews also felt that its rituals were in conflict with their religious 
beliefs. To the objection of the Churches and other conser-
vative elements in society, the Masons reacted by an apology 
which, in the main, tried to prove that Freemasonry was not 
an un-Christian institution, an argument supported by the 
fact that the Masonic fraternity consisted exclusively of Chris-
tians: Jews, Muslims, and pagans were not and should not be 
accepted. However, in England and Holland no objection in 
principle to Jewish applicants existed and in France the objec-
tions were swept away with the Revolution. Here Freemasonry 
became a kind of secular church in which Jews could partici-
pate freely. Adolphe *Crémieux was not only a Freemason 
from his early youth but in 1869 became the Grand Master of 
the Grand Lodge of the Scottish Rite in Paris.

In Germany objection to Jewish membership persisted, 
remaining a matter of controversy for generations. Until the 
1780s only a few German Jews were admitted to Masonry. 
About this time Jewish applications for admission to the Ma-
sonic lodges became frequent. Though there were some at-
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tempts to open the lodges to Jews, no German Freemason of 
any standing at that time advocated Jewish admittance. Some 
German Jews became Freemasons when traveling abroad in 
England, Holland, and, particularly, in post-revolutionary 
France. In Germany itself French or French-initiated lodges 
were established during the Napoleonic occupation. A Jewish 
lodge, L’Aurore Naissante, was founded in Frankfurt, autho-
rized in 1808 by the Grand Orient in Paris. These ventures, 
however, hardened the resistance of the indigenous lodges in 
Frankfurt and in other German towns, and some Masonic 
fraternities introduced amended constitutions specifically 
excluding Jews.

In the 1830s German intellectuals who were Freemasons 
protested against this exclusion, joined by Masons from Hol-
land, England, France, and even by a lodge in New York, who 
resented the fact that their Jewish members were refused en-
trance to German lodges. By 1848 some lodges admitted Jews, 
if not as full members at least as visitors. The years of the 1848 
Revolution swept away some of the paragraphs excluding Jews, 
and the Frankfurt Jewish lodges were now acknowledged by 
their Christian counterparts. The exceptions were the Prussian 
lodges, controlled by law from 1798 by the mother lodges from 
Berlin. In 1840 there were 164 Prussian lodges with a mem-
bership of 13,000. No Jew could ever be admitted to these, not 
even as a visitor, but many members, and sometimes entire 
lodges, wanted to reintroduce the original English constitu-
tion which excluded the attachment of Freemasonry to any 
specific religion. By the early 1870s most branches admitted 
Jews as visitors, sometimes even as permanent visitors, and 
in one of the branches of the Prussian lodges the restrictive 
paragraph was removed in 1872. A new wave of antisemitism, 
however, soon swept over the Bismarckian Reich, and by 1876 
the lodges were already adopting an antisemitic tone. Those 
Jews who had been accepted by Prussian lodges left during 
the antisemitic outbreaks, followed by some liberal-minded 
Christians who were shocked by the behavior of a society os-
tensibly committed to the ideal of brotherhood.

Some Freemasons genuinely believed that confessing the 
Jewish faith was a disqualification for Freemasonry, which 
they regarded as a Christian institution, a view contested by 
those who adhered to the original English constitution and 
called themselves humanistic Freemasons. The struggle be-
tween the two trends continued during the 19t century.

In Germany in the 1860s Jews and Freemasons began to 
be identified as twin agencies responsible for undermining tra-
ditional society. This combined criticism of the two groups was 
transplanted to France, where a succession of books stressed 
“le peril judéo-maçonnique.” The notion of a sinister alliance 
between the two played a conspicuous part in the *Drey-
fus Affair and it became an antisemitic commonplace. The 
Protocols of the *Elders of Zion (first published in Russia in 
1904) included the idea of a Jewish-Masonic plot to control 
the world. In Germany up to this time, Freemasonry was still 
thought of as a conservative and partly antisemitic association. 
When the Protocols were translated into German and English 

in the 1920s, Jews and Freemasons were identified as the sinis-
ter agents of the outbreak of World War I and of the German 
defeat. The slogan Juden und Freimaurer became a battle cry 
of the German right wing, and was utilized by Hitler in his 
rise to power. During World War II, Freemasons together with 
“Bolsheviks and Jews” were persecuted by the Nazis.

[Encyclopaedia Hebraica]

In the U.S.
Jewish names appear among the founders of Freemasonry in 
colonial America, and in fact it is probable that Jews were the 
first to introduce the movement into the country. Tradition 
connects Mordecai Campanall, of Newport, Rhode Island, 
with the supposed establishment of a lodge there in 1658. In 
Georgia four Jews appear to have been among the founders 
of the first lodge, organized in Savannah in 1734. Moses Mi-
chael Hays, identified with the introduction of the Scottish 
Rite into the United States, was appointed deputy inspector 
general of Masonry for North America in about 1768. In 1769 
Hays organized the King David’s Lodge in New York, mov-
ing it to Newport in 1780. He was Grand Master of the Grand 
Lodge of Massachusetts from 1788 to 1792. Moses *Seixas was 
prominent among those who established the Grand Lodge of 
Rhode Island, and was Grand Master from 1802 to 1809. A 
contemporary of Hays, Solomon *Bush, was deputy inspec-
tor general of Masonry for Pennsylvania, and in 1781 Jews 
were influential in the Sublime Lodge of Perfection in Phila-
delphia which played an important part in the early history 
of Freemasonry in America. Other early leaders of the move-
ment included: Isaac da *Costa (d. 1783), whose name is found 
among the members of King Solomon’s Lodge, Charleston, 
in 1753; Abraham Forst, of Philadelphia, deputy inspector 
general for Virginia in 1781; and Joseph Myers, who held the 
same office, first for Maryland, and later for South Carolina. 
In 1793 the cornerstone ceremony for the new synagogue in 
Charleston, South Carolina, was conducted according to the 
rites of Freemasonry.

The later history of Freemasonry in the United States 
shows a number of prominent Jewish names, but nothing cor-
responding to their influence in the earlier period. In 1843 the 
Grand Lodge in New York addressed a letter to the Mutterloge 
in Berlin complaining against the refusal of German lodges to 
accept registered Masons of the American Lodge because they 
were Jewish. Nonsectarianism in matters of religion has always 
characterized American Freemasonry, and regulations ex-
cluding Jews have not been part of their constitutions, though 
whether admissions policies have ever been restrictive would 
be difficult to establish. The apparatus of secrecy, ritual, and 
regalia which was a feature of *B’nai B’rith in its early years no 
doubt reflected the influence of Masonic practice as well as a 
desire to offer a substitute within the Jewish community.

[Sefton D. Temkin]

In Israel
In the Masonic world Jerusalem has always been regarded 
as the birthplace of Freemasonry; according to its tradition, 
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there were Masonic lodges in the Holy Land at the time of the 
erection of King Solomon’s Temple. Lodges are known there 
from the middle of the 19t century. During the Ottoman re-
gime, six lodges were established in the country. The first 
regular one was founded in Jerusalem in May 1873, under the 
jurisdiction of the Grand Lodge of Canada. In 1891 another 
was established in Jaffa under the National Grand Lodge of 
Egypt. During the years 1910–11 the Grand Lodge of Scotland 
founded three lodges. During the British mandatory regime, 
Freemasonry flourished under several jurisdictions, in the 
main those of the Grand Lodges of Palestine and of Scotland. 
In 1932, four lodges in Jerusalem, holding under the National 
Grand Lodge of Egypt, constituted themselves into the Na-
tional Grand Lodge of Palestine. Later, three of other juris-
dictions joined it.

With the establishment of the State of Israel, a number of 
changes occurred: the lodges holding under the Grand Lodge 
of England and one holding under the Grand Lodge of Scot-
land moved out of the area. The remaining lodges of foreign 
origin and the five holding under the German Symbolic Grand 
Lodge in Exile joined the National Grand Lodge of Palestine. 
The five remaining lodges holding under the Grand Lodge of 
Scotland started to negotiate with their Grand Lodge to con-
secrate a Sovereign Grand Lodge of the State of Israel, which 
would encompass all the Masonic lodges in the country. The 
United Grand Lodge of the State of Israel was constituted in 
1953 and since its consecration is the only sovereign grand 
lodge in Israel. In 1970 it consisted of 64 lodges, with some 
3,500 active members drawn from all communities; Jews, Mus-
lims, Christians, and Druze. The activities of the Grand Lodge 
and its several lodges included a mutual insurance fund; the 
Masonic old age home at Nahariyyah; Masonic temples all 
over the country; and a museum and library. By the early 21st 
century the number of lodges had increased to over 80.

[Abraham Fellman]
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FREE SONS OF ISRAEL, U.S. Jewish fraternal order. The or-
ganization was founded by nine men in New York City on Jan-
uary 18, 1849. Its purpose was to seek the deletion of clauses in 
the New York City charter that restricted the appropriation of 
land for burial purposes, in order to obtain ground for a Jew-
ish cemetery. The order long consisted primarily of German 
Jews. By 1970 the Free Sons of Israel consisted of 46 self-gov-
erning lodges throughout the U.S., with approximately 10,000 
men and women members. Each lodge provided membership 
benefits, which usually included burial, medical, and other 
benefits. The order consisted of an Insurance Fund and Fra-
ternal Division and was headquartered in New York City. The 
order maintained a toy distribution program for handicapped 
children; a scholarship fund for the benefit of members and 

their families; a Federal Credit Union, which by September 
1969, had disbursed $2,000,000 in loans; an insurance fund; 
travel service; blood bank; athletic association; and a news-
paper, The Free Sons of Israel Reporter. Since that time it was 
the first organization of its kind to donate money to the Ho-
locaust Museum in Washington., D.C., and has also contrib-
uted thousands of toys during the holidays to needy children 
in hospitals and care centers. On its 150t anniversary in 1999 
it was commended by Rep. Carolyn McCarthy of New York 
in the House of Representatives.

FREE WILL, a philosophic and theological notion referring 
initially to the observation that man is able to choose between 
a number of possible courses of action, becoming, through his 
choice, the cause of the action which he selects. Among phi-
losophers some accepted this observation as the true account 
of how men act, while others held that though man appears to 
be free to choose, his actions are, in fact, compelled, either by 
God or by laws of nature. While there were some Jewish phi-
losophers who inclined toward a deterministic position, the 
majority affirmed that man, through choice, is the author of 
his own actions. Jewish philosophers generally considered a 
doctrine of free will as indispensable for accounting for man’s 
moral responsibility for his own actions, and they considered 
it necessary for explaining God’s justice in punishing evil-do-
ers. Closely related to the notion of free will are those of di-
vine *providence and divine omniscience.

In Jewish Philosophy
PHILO. The question of the freedom of man’s will is discussed 
in a number of places in the writings of *Philo, but his posi-
tion on this matter is not sufficiently defined. On the one hand, 
he clearly posits the freedom of man’s will, i.e., the ability to 
choose between good and evil out of a knowledge of the dif-
ference between the two. On the other hand, he expresses the 
notion that man’s choosing between good and evil is prede-
termined by the struggle between his inclinations and by the 
influence of external forces. Thus it cannot be said that Philo 
rejected determinism, since he did assume that all the occur-
rences in the world are a result of a necessary chain of causes 
and effects. Again, Philo in a number of places points to the 
similarity between man’s free choice, which was granted to 
him by God, and the free will of God himself. It is evident that 
this refers to voluntary action, which is independent of the 
previously mentioned causal chain. Moreover, Philo’s notion 
of man’s free will contains a certain innovation in contrast to 
traditional Greek philosophy, since Aristotelians, for example, 
tended to view man’s free choice as a defect and deficiency, 
contingent on his material being. On this point too, however, 
Philo is not consistent, for he also expresses the opinion that 
all the activities of created beings, including man, are actu-
ally caused by God. Philo’s attempts to bridge this contradic-
tion are artificial.

In some places in his writings Philo expresses the opin-
ion that it is impossible to attribute to God’s will those sins 
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