 
 
  
 
 
 
December 23, 2020
Dear Brothers and Sisters in Christ, 
A Blessed Advent to you all. And a special welcome to all  our new members.
This month’s Study Guide #19, highlighting Letter 180, “On The Universal Salvific Quality of Christ’s Crucifixion,” is quite special as  it is Saint Peter Damian’s last (undated) translated letter.
Letter 180, is a long fragment preserved only by the holy monk’s disciple, John of Lodi,1 in his  manuscript of the Liber testimoniorum  veteris et novi testament (Collectanea).2
Peter Damian reflects on the fact that “despite God’s will to save and redeem all men through the cross, many are still unredeemed because through ill will or vanity they refuse to drink of the cup of immortality that was placed in their hands.”3 
To this theologically dense short letter, I am adding a biography of Franciscan Father Owen John Blum, who made the translation of Peter Damian’s works his life-long work. 
Father Owen was captivated by the outstanding personality of the eleventh century monk early in his religious life. As members of the League of St. Peter Damian we are indebted to Father Owen for his translations of Peter Damian’s Letters and to Irven M. Resnick, who completed the work of Father Blum, who died on November 1, 1998, Feast of All Saints.  
Saint Peter Damian Pray for Us,  Randy Engel, Director[image: OEBPS/images/image0001.png]
 
 
 
 
 
 
STUDY GUIDE #19 December 15, 2020
Saint Peter Damian’s Letter 180
On The Universal Salvific Quality of Christ’s Crucifixion
 
Introduction
 
[Saint Peter Damian’s usual introduction is omitted] 
(1) AND YET, THERE are certain fools who totally deny that our Redeemer was crucified for the salvation and redemption of all people. Accordingly, in a few words let me give them my reply. Because of the wound of original sin, by which through Adam the corrupted nature of all humanity succumbed to the necessity of death, and the disease that involved every type of concupiscence insolently broke its bonds, the death of our Savior occurred as the only true and efficacious remedy. He, indeed, who was free from the necessity of dying, and who, as one uniquely without sin, wished to die for sinners, while remaining without any debt [of his own], paid death’s debt for us.4 Therefore, relative to the greatness and effectiveness of the price, and in so far as it pertains to the condition of the human race, the blood of Christ is the redemption of all the world.5
(2) And still, those who leave this world without faith in Christ and without the sacrament of regeneration, are unable to participate in this redemption. Consequently, since all are rightly said to be redeemed because of this one universal nature and one universal condition  that we truly assumed by our Redeemer, but since, on the other hand, not all are rescued from captivity because of their depravity, the right to redemption undoubtedly belongs  in a special way to those from whom the prince of this world has been driven out,6 so that they are no longer instruments of the devil, but members of Christ. Among all men there is not a single one whose nature was not assumed  by our Lord. Even though he was born in the form like that of our own sinful flesh,7 still every other man is born possessed of that sinful flesh. Therefore, God, the Son of God, who without sin participated in human mortality,8 granted to mortal sinners that those who participated in his birth would escape from the fetters of sin and from those of death as well.
(3) And so, just as it did not suffice for the renewal of mankind that Christ was born as a man, unless men were reborn in him by the same Spirit from d his being whom he had his being, so it is not enough for men’s redemption  that Christ the Lord was crucified, unless they die and are buried  with him in baptism.9 Indeed, the cup of immortality  that is the product of infirmity and the power of God, possesses the quality of profiting all men; but if one does not drink from it, he will not be cured (emphasis added). Therefore, one who says that the Savior was not crucified for the redemption of all the world, does not take into account the power of the sacrament , but reflects the incurable vanity of unbelievers, who are damned, 
(4) Consequently, in so far as it reflects the fact that the Son of God took upon himself our common nature and condition, and in so far as it pertains to the force and power of the price he paid , it is proper to say that our Savior was crucified for the redemption of all the world. But since the death of Christ has failed to benefit many who continued to live in their impious ways, it is correct to say that the redemption of the world is something foreign to them. Although this redemption is perceived to be something specific and appropriate to the saints and to those chosen by God, it does not derive from human effort, but is a unique gift of the Savior. To this point, the apostle urges that prayers and intercessions be offered for all men,10 which is regularly  and carefully practiced in all churches. That of these, many are lost, is undoubtedly the fault of those who perish; but that many are saved, is the gift of him who is the Savior. That the guilty one is damned, follows from the blameless justice of God; but that the sinner is justified , depends on the incomprehensible grace of divine mercy (emphasis added).
(5) Now, we know many people who would say that some have been deprived of the preaching of the Gospel, so that they would not be saved as the faith was [not] announced to them. But if it can be proven that from the time when the Gospel first began to shine throughout the world, there was no one at all to whom the grace of Christ was not announced, it cannot justly be proclaimed that some did not hear what demonstrably had been preached to all. Otherwise, if we can find people to whom the Gospel was not made known, it cannot be said that this happened without God’s decree. Yet it is monstrous that this decision should be judged reprehensible by man, because the human intellect is unable to understand it. Wherefore, we come to the proper conclusion about this decision, if we do not protest against God’s decrees, by which he abandons those who deserve to be abandoned , and if we give thanks  for his mercy, by which he acquits  those who do not deserve to be freed. The latter, in fact, would have remained obstinate in their sins if the mediator between God and men had not intervened by a more generous grant of grace in the secret economy of God. We may therefore be assured that his most sacred blood so imbued the sacraments of human salvation , that it purified all those who were on their way to accepting grace, converted the old leaven into the unleavened bread of sincerity,11 and through the grace of regeneration renewed a world that had been corrupted by the plague of original sin.
1 John of Lodi was the intimate friend and disciple of Peter Damian, his second successor as prior of Font Avellana, and later bishop of Gubbio.

2 Peter Damian Letters 151-180,  translated by Owen J. Blum, O.F.M. and Irven M. Resnick, The Fathers of the Church, Mediaeval Continuation, Catholic University of America Press, Washington, D.C., 2005, 295-297.

3 Blum, p. 295.

4 The Immaculate Conception was solemnly defined as a dogma by Pope Pius IX in his constitution Ineffabilis Deus, published December 8, 1854.

5 Cf. Eph 1.7; Col 1.14.

6 Cf. John 12.31.

7 Cf. Rom 8.3.

8 Cf. Heb 4.15.

9 Cf. Col 2.12.2; 2 Tim 2.11; Rom 6.4-8. 

10 Cf.1 Tim 2.1.

11 Cf. Cor 5.8.
A Biographical Sketch of Father Owen J. Blum O.F.M.  
 
The eleventh century was a period  of religious rebirth. 
It witnessed the transformation of the papacy  from a plaything of the emperors
to a self-contained, divinely dynamic force that stirred western Europe 
from its spiritual lethargy. Closely associated with this revival is the name of  Gregory VII. More than any other man, it was he who molded the thought  of that century and saw its ruling  ideas through to victory. Accompanying him  and even preparing the way for his reforming career were other men  whose luster was absorbed by the greater light. In that group was one,  older than Gregory by some fourteen years, an intimate friend, a fellow-worker.  His was the  particular tsk of awakening in his contemporaries the  sense of their spiritual responsibility.  That man was St. Peter Damian  
 
The above introduction appears as the opening for Franciscan Fr. Owen Blum’s own masterpiece St. Peter Damian – His Teaching on the Spiritual Life and it makes a great introduction to this short biography of Fr. Owen. Owen was born on December 14, 1912 and at age of seven was orphaned when he lost both parents to the influenza epidemic. Happily, a Franciscan friar made it possible for him to attend St. Joseph’s Seminary at Teutopolis, Ill. Owen entered the Franciscan order in 1931 and was ordained to the priesthood in 1938, after which he joined the once flourishing Franciscan province in Quincy, Ill. 
It was while attending the Catholic University of America in Washington, D.C. in 1941 that he was introduced to St. Peter Damian by Fr. Aloysius Ziegler. In 1947, Fr. Owen completed his dissertation on the holy monk’s spiritual life which sparked his life-long dedication to the translation of St. Peter Damian’s Letters. When he finally was able to travel and study in Germany at the University of Regensburg in 1956, he began to collaborate with Kurt Reindel on the translation of Peter Damian’s works. Before his death in 1998, Fr. Owen was able to complete four press volumes. The remaining three volumes were completed by Fr. Blum and Irven M. Resnick of the University of Tennessee with prefaces by Kurt Reindel. 
This Christmastide please remember Fr. Blum in your prayers. God bless, R.E. editor 
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