CHANCE

Dictionnaire de spiritualité ascétique et mystiq@e}59D4618R. over the house already built. The difference is shown in
IGNACE, Le Bx. Marcellin ChampagngParis 1955)BR. LEi , Valor the accompanying diagram. Chance itself is a kirueof
actual de la pedagogia del beato Marcelino Champa@Bagota  5ccidenscause that results from something accidentally
1956).s. D. SAMMON A Heart that Knew No Bounds: The Life and . . . .

Mission of Saint Marcellin Champagn#New York 2000).J. associated with an effect, as the builder just chaqces to
VIGON, Le Pére ChampagndParis 1952). be the cause of the argument over the house. (Notice that
in this case onper secause is also jger accidengause;

in the case of per accidengause that is such by reason

of something accidentally associated with a per se cause,
the latter cause is itself composite, namely, the white

builder.)

[L. A. VOEGTLE/EDS.]

CHANCE
Th h L , : ) ¢ Utilizing these divisions, Aristotle debPnes chance as
e term chance (Latasug is used in a variety of - 5,0 accidengause in things that are for an end and that
ways. In some contexts !t is con5|de'red as that which iRappen seldom. As something happening seldom, the ef-
engrely without caﬁse, th_'s was the V'EWOCR'TUS fect in chance is something neither intended nor expected
andLUCRETIUS. Other writers count chance as a causey,, o agent. Aristotle®s example is a man who collects
but differ as to the kind of causality it exercises. Thu%‘noney by going to market for some purpose other than

some modern scientists, such as Max Born, maintain th%llecting money. If such a man always or usually col-

chance is the cause of all things;eMNSTEIN, on the other lected money by going to market, this event would not
hand, protested against this thesis by saying that Go&le by chance.

does not play dice. Others call chance a cause, but insist
that it is indeterminate, either because it is the result of A further claripcation of the notion of chance is
a basic indeterminism in nature or because the human iachieved by AristotleOs contrasting the chance with the
tellect cannot encompass the various lines of causalityain. An action is vain when that which was intended
that exist. What these various notions have in commogdoes not happen. Aristotle shows that actions can be (1)
can be clariped by a proper depPnition of chance, and thigin and chance, (2) vain and not chance, (3) chance and
is the burden of the present article. not vain, and (4) neither vain nor chance. Suppose that
Socrates goes to market to buy cabbage. It might happen
that the store is out of cabbage but that Socrates does
eet his friend who owed him a debt: vain and chance.
CZ:gain, he might neither get the cabbage nor meet his
iend: vain and not chance. Yet again, he might get the
%bbage and meet his friend: chance and not vain. Final-
V. he might get the cabbage and not meet his friend: nei-
er vain nor chance.

Aristotle’'s Analysis. ARISTOTLE attempted such a
claribcation in bk. 2 of th€hysics(195b 30D198a 13),
where he made use of several distinctions in his sear
for a depnition of chance. Of things that come to be, so
come to be always in the same way, whereas others
not. Of the latter, some come to be often, whereas othe
come to be seldom. Chance is found among those thin
that happen seldom; however, since not everything that
happens seldom is by chance, other divisions are neces- The failure to distinguish between the chance and the
sary to manifest the debnition. A further division consid-vain has led some to hold that chance happens only when
ers events that happen for a purpose and those that do ribie intended end is not achieved. However, as has been
Of the former, some are the result of an intentionNseen, there can be chance whether the intended end is
whether this be the intention of an intelligent agent olchieved or not. What is necessary is that some end be
simply what is intended by natureNwhereas others aréntended. If an agent who acts by intelligence and will at-
not. tains the unintended end, this is usually catledTUNE

e . Among Aristotelians, the term chance is reserved for
Apart from these distinctions, Aristotle also pro- agents who act by nature.

poses a division based on causes, since most thinker
agree that chance is in some way a cause. Thus he holds Causal Intersections. From this debnition of

that just as beings are eith@er seor per accidensso  chance, it is possible to explain the various positions held
also are causes. For example, assuming that a white, mesncerning it. In the brst place, philosophers who hold
sical builder constructs a house, the builder ispttrese  that all things happen of necessity deny that chance ex-
cause of the house, whereas white and musical grerits ists. Even among philosophers who admit the existence
accidenscauses. Amonger accidensauses, some are of chance, there are those who hold that chance causes
such by reason of something accidentally associated withothing since it is aer accidengause. It is certainly true

the cause, as in the example mentioned, and others dtet there is an accidental unity in whatever results from
such by reason of something accidentally associated witthance. It is also true that two or mper secauses will

the effectNfor example, an argument that might arisebe found to have been acting in the production of such
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CHANCE

an event. StTHOMAS AQUINAS thus says that OOa causeold opposed the growth of bacteria that is a cause of the
which hinders the action of a cause so ordered to its effefwodOs spoiling. There can also be a necessary connection
as to produce it in the majority of cases, clashes somef effects when there is no contrariety, as when an arch
times with this cause by accident: and the clashing ofalls because a pillar is removed. When the secondary ef-
these two causes, inasmuch as it is accidental, has fect follows the primary in this way, theer accidens
cause. Consequently what results from this clashing gfause is not called chance, since such added effects fol-
causes is not to be reduced to a further pre-existing caude always or often. (2) Again, the secondary effect can
from which it follows of necessityC&uifima theologiae follow the primary effect, not as something necessary or
1a, 115.6). The last statement, thatgbeaccidensnter- ~ often, but as happening seldom, as the argument over the
section of two lines of causality is not to be reduced tdouse or the Pnding of a treasure by one digging a grave.
a further preexisting cause, must be understood of a cau$ge per accidenscause of such a secondary effect is
preexisting in nature. Aquinas notes in another place¢alled chance or fortune. (3) Finally, the connection be-
OOLet us suppose that a man is prompted to dig a gri¥@en two events may be only in the mind, as one might
by the inBuence of a celestial body, working through hidmagine that his opening a door was the cause of an earth-
emotions, as was said. Now the grave and the location §iake, because a tremor occurred just as he was opening
the treasure are united only accidentally, for they have née door.

intrinsic relation to each other. Thus, the power of the ce-  =hance and Luck. Thus not every intersection of

lestial body cannot directly give an inclination to this en-jineg of causality is to be attributed to chance. If a person
tire result, namely, that this man should dig this grave anflecides to cross a muddy street, he should not attribute
that it should be done at the place where the treasure ig,e soiling of his shoes to chance merely because he did
But an agent working by intellect can be the cause of aot intend this effect. Such would be chance only if it
inclination to this entire result, for it is proper fo~r an intel- happened seldom to one who crossed a muddy street. In
ligent being to order many things toward on€O@efit.  spite of this, many use the term chance in such indiscrim-
3.92). Aquinas further observes that manOs intellect c@ate fashion. They speak of taking a chance on the horses
cause an event that in nature would be by chance. He co@r of luck in a dice game. Chance in a strict sense is not
tinues, OOFortuitous events of this kind, when referredfiuind in such actions. Suppose, for example, a person
their divine cause, lose their fortuitous aspect; but whemets on a horse and loses. This is not chance but vain.
referred to a celestial cause, they do nab@b).(Thus  Similarly, if he bets on a horse and wins, to call this
chance remains even when the combined effect might bghance is to overlook the fact that the winning was what
caused by the ordering of a higher cause. The reasonvgs intended, whereas chance is something that is not in-
that nature, in this case the celestial body as a natur@nded but is accidentally associated with a primary ef-
cause, produces effects thatpee seone. It cannot have, fect. There is justiPcation for the use of the term chance
as a proper effect, something that is only accidentallyn such instances, however, because the mind, seeing the
one. Of such it can be only tiper accidensause. This general rule, counts what departs from this only slightly
also shows that chance is more than mere ignorance aé something that has already happened. For example, a
the concatenation of causes and that chance results frgserson calls the lost wager bad luck because he has care-
the inability of the lower cause to control causal intersecfully considered the factors and come to the brm belief
tions. that the possibility of this horseOs losing the race is so
Accidental Causality. The notion that chance is the small that it_can be _ignored. In other words, he considers
cause of all things results from a different kind of confu—the connection of primary f'md s_econdary effects to be _that

. : . of (1) above. The winning is attributed to chance in a sim-
sion over theper accidensin the Metaphysicg1013b .

|I%{ way. The person bets on the horse, keenly aware that

34D1014a 20) Aristotle again discusses the causes aﬂe seldom wins; considering this, he in effect forgets or

their division intoper seandper accidensSt. ThomasOs ignores the fact that he actually intends to win. When he

commentary on this point is illuminatindn(5 meta. L ; o
does win, it is something that happens seldom and is, in
3.789). He states that tiper secause can becomepar :
g way, unintended.

accidenscause by reason of something happening to th
effect in one of three ways. (1) It may come about in such  Randomness and Probability.Chance is used im-

a way that what is added to ther seeffect has a neces- properly in another way when applied -@NDOMNESS

sary order to it, as happens when the primary effect resr probability. For example, it might be said that an even
moves an obstacle to the secondary effect. This maglistribution of sand and cement comes about by chance
happen when a contrary is removed, as when food isince it is the result of a random mixing. Again, the kill-
spoiled by removing it from a refrigerator, not becauseang of a bird by one or two of the many shot pellets bred
heat itself spoils the food, but because the refrigerator@ssaid to be accounted for by the laws of chance. This
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CHANCELLOR, DIOCESAN (EPARCHIAL)

overlooks the fact that the end was intended and, momord OOchancellorOO comes from thecaatellarius.
important in this example, is something probable, whereln ancient Rome theancellariuswas the doorkeeper
as chance is what happens seldom. Yet nature is also sawtio stood at the latticework or chancel, which separated
to use chance in this way to accomplish her ends. In héne magistrate in the law courts from the people, and ad-
production of great numbers of seeds and of many indimitted petitioners. He gradually assumed the work of a
viduals of each species, she intends the preservation kind of secretary or notary with judicial powers. The term
such species. In the circumstances, this seems to be tbleancellor was later given to the civil notaries whom the
most economical means of achieving her ends. bishops were empowered to appoint by the legislation of

That such a use of the term chance is that of DemOCC_ZharIemagne,

ritus, of Lucretius, and of many [nodern scientists seems  As the curias of the bishops began to develop, the
further evidenced by the lattersO reference to the laws géed grew for repeated use of authentic documents and
chance as laws of probability. Even the term law, wheRyritten testimony drawn up by a public person of ecclesi-
used here, indicates a regularity that is foreign to thestical authority. The Fourth Council of the Lateran
proper dePnition of chance. On the other hand, EinsteinQ15) ordered bishops to have a public person or two
maintaining that God does not play dice is well foundedother competent men for the work of drawing up both ju-
If God is throwing dice to achieve His effects, He doesdicial and extrajudicial act<Cprpus iuris canonicigd.

not do so as a casual player awaiting a fortunate turn &, Friedberg (Leipzig 1879D81; repr. Graz 1955) X
a seven or eleven. Rather, He is more like the scienti$t19.11; cf. J. D. MansBacrorum Concilorum nova et
investigating probabilities, who throws the dice countlessimplissima collectio31 v. (FlorenceBVenice 1757D98);
times with the Prm assurance that these numbers wilkpr. and cont. by L. Petit and J. B. Martin 53 v. in 60
occur with a depnite frequency. (Paris 1889D1927; repr. Graz 1960 ), 23.154]. These of-
hlacials came to be termed variously: chancellors, notaries,
actuaries, antabelliones.

This last consideration seems to be the basis of t
denial of chance by such thinkers assBiINOzA and G.
W. LEIBNIZ. They hold that chance results only from the  The Third Provincial Council of Milan (1573), be-
fact that manOs intellect cannot encompass the causesjgs designating the chancellor as notary, also made him
work in any event. Thus, for a greater intellect, chancgystodian of the archives. One of its decrees ordered the
would not exist. However, although it is true that for acyrial documents to be preserved in the episcopal ar-
greater intellect there are fewer effects owed to chanGgnjves under the care of the chancellor, who was to keep
and that for the divine intellect nothing is by chance e key to them. This and other local legislation and cus-
chance is nonetheless a reality. In effect, these last thinksm, gradually produced the general law setting up the of-
ers are denying indeterminism in nature. Such a solutioBce of chancellor with his double function of public
ignores the fact that something ordained with certainty byotary in the curia and custodian of the diocesan archives.
a higher cause can still be contingent when considered in
its relation to lower causes. Under present law{odex iuris canonici(Rome
1918; rep. Graz 195%) 482 n1;,Codex Canonum Eccles-
iarium Orientalium,c. 252 a1], the chancellor is the au-
thorized ofpbcial whose chief functions are to preserve in

Bibliography: H. J. FREEMAN The Problem of Chana@oc-  the archives the acts of the curia, to arrange them in order,
toral diss. unpub. River Forest, Ill. 1968).80rN, Natural Philos-  and to compile an index of them. By reason of ofbce the
ophy of Cause and Chanofxford 1949).C. DE KONINCK,  chancellor is also a notarg@dex iuris canonici c482

OOAbstraction from Matter, IIl)Gadal Théologique et Philo- o o . :
sophiquel6 (1960) 169D188. ALIOTTA, Enciclopedia filosofica 3; Codex Canonum Ecclesiarium Orientalium,252

(Venice-Rome 1957) 1:921D97 EISLER Worterbuch der philo- a3).

sophischen BegrifféBerlin 1027D30) 3:667D67@.J. ADLER, ed., . .
The Great Ideas: A Syntopicon of Great Books of the Western As to qualibcations, the chancellor must be of good

World (Chicago 1952) 1:1799192. reputation and above all suspicion. In the Eastern
Churches, the chancellor must be a deacon or a priest (see
Codex Canonum Ecclesiarium Orientalium,252 1);

this is not the case in the Latin Church.

CHANCELLOR, DIOCESAN The diocesan bishop can freely remove the chancel-
(EPARCHIAL) lor from ofbce. A diocesan administrator may not remove

a diocesan chancellor without the consent of the college
The chancellor of a diocese is a person whose princbf consultors Codex iuris canoninci c485; CCEOQOc.
pal work is to care for the archives of the diocese. Th@55). If necessary, the chancellor may be given an assis-

See AISOFATE AND FATALISM; CONTINGENCY;
NECESSITY.

[R. A. KOCOUREK]
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