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“Santo subito!” “Sainthood now!” 
exclaimed the people assembled in St. 
Peter’s Square on the very day Pope 
John Paul II passed away. The crowd 
called for the immediate canonization 
of the deceased pope.

To many, John Paul II was a hero. He traveled the world 

and inspired the multitudes. He caused the fall of the 

Berlin Wall. He invited Catholics to “be not afraid!” He was 

an intrepid defender of life, especially against abortion.

The reality is not so simple. An in-depth study of the 

requirements for beatification and the examination of 

John Paul II’s pontificate in light of those requirements 

leads to amazement. Gray areas, sometimes extensive, 

come to light. The greatest of the Christian virtues—faith, 

hope, and charity—are not unscathed. Many of the Pope’s 

teachings and initiatives which for the wide public seem 

to be titles of glory prove to be in fact matters of grave 

reproach.

Benedict XVI’s beatification of his predecessor on 

May 1, 2011, may indeed have been a serious mistake. 
113 pp. Softcover. STK# 8526 �  $14.95
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We have recently cel-
ebrated the feast of 
Christ the King, a 
feast dear to our hearts 

since it is a reminder that our Lord 
Jesus Christ must reign in our souls, 
families, and parishes, and at every 
level in civil society.

In fact, this doctrine was the 
theme of our recent Angelus Press 
Conference in Kansas City. There, 
we explored the doctrinal founda-
tion of Christ’s Kingship, the prac-
tical applications of that doctrine, 
and examples of Catholic action in 
some of the great historical battles 
of Christendom. I encourage you to 
obtain a recording of these confer-
ences from Angelus Press.

The keynote speaker for this 
year’s conference was His Excellen-
cy, Bishop Tissier de Mallerais, who 
gave two excellent conferences: one 
on the doctrine of Christ the King 
in the life of Archbishop Lefebvre, 
and a second conference on Catho-
lic Action.

During his first conference, His 
Excellency recounted the life and 
struggles of Archbishop Lefebvre, 
showing that this doctrine was par-
ticularly dear to the Archbishop, 
whose every action was motivated 
by a desire to promote the reign of 
Christ.

In his second conference, Bishop 
Tissier explained that there are two 
kinds of action for laymen according 
to the teaching of the Popes. The first 
is the help that laymen can give to 
the priests in their apostolate, collab-
orating in the work for souls under 
the direct leadership of the priests. 
Organizations such as the Legion of 
Mary and the Holy Name Society, 
teachers and catechists who assist 
the priest in the education and for-
mation of youth, camps and youth 
groups–all are examples of this form 

of assistance. It is the priest’s respon-
sibility to develop and lead these 
precious apostolates, which count 
greatly on the generous involvement 
of lay Catholics.

His Excellency explained, how-
ever, that there is Catholic Action 
properly defined, which is to work 
for the reign of Christ in civil society. 
This work is the particular responsi-
bility of laymen, whose task it is to 
see that the principles of the Gos-
pel are applied in society. The priest 
should be looked to for guidance 
and support, but the responsibility 
and therefore the initiative belongs 
to the laity. This work is not easy in 
today’s world, but it must be remem-
bered that it belongs to a Catholic’s 
duty of state, and especially to that 
of Catholic fathers of families.

Because of the immense value 
for Catholics in each of these talks, 
we have reproduced them in this 
month’s issue of The Angelus in their 
entirety. It is my great hope that 
readers will study these talks and 
truly seek to understand them and, 
consequently, promote the Social 
Reign of Christ the King according 
to their state in life.

In addition to these two won-
derful conferences from Bishop 
Tissier, you will also find, in this 
issue, articles that will help you to 
better understand how we can pro-
mote Christ and His Church, and to 
better understand the disastrous con-
sequences that come when Christ’s 
reign is opposed or ignored.

As we move towards the end 
of the liturgical year, and in light 
of our recent conference on Christ 
the King, I challenge each of you to 
truly study the teachings of our faith, 
particularly those explained in this 
month’s issue of The Angelus, so that 
we may truly know, love, and serve 
Christ in order that He may reign 

not only over us as individuals, but 
also over cities, states, and the whole 
of society.

Finally, I have some exciting 
changes to mention to the format 
of The Angelus magazine. As we men-
tioned in the August/September 
issue, The Angelus will be switching 
to a much larger, bi-monthly maga-
zine starting in January 2012.

Each issue will have a section 
dedicated to a specific theme, as 
well as having regular sections on 
subjects such as Spiritual Life and 
Devotion, History, the Liturgy, and 
more. We hope that these changes to 
The Angelus will give you, the read-
er, a better, more focused magazine, 
covering the issues that matter to 
you from the best Catholic writers 
in America.

Because we are focusing on this 
new layout, this October issue will 
be the last for the 2011 year. Don’t 
worry, though; we will be extend-
ing your subscription for an addi-
tional two months to cover this hia-
tus. I can only assure you that the 
wait is worthwhile. Also, please do 
not forget to renew your own sub-
scriptions, and even participate in 
the work of Angelus Press by pur-
chasing subscriptions for others. 
More information on how to pur-
chase gift subscriptions will arrive in 
the upcoming Angelus Press Christ-
mas catalog, which you will receive 
shortly.

 As we enter this new phase in 
the life of The Angelus, I ask you to 
please remember us in your prayers, 
that as Pope St. Pius X stated regard-
ing Catholic periodicals, we may not 
only publish Catholic journals, but 
also “spread them as far as possible 
that they may be read by all.”

 from  
Publisher

Letter
the

Instaurare Omnia in Christo, 
Fr. ArnAud rostAnd



Archbishop Lefebvre always 
linked the priesthood to the social 
reign of our Lord Jesus Christ: the 
one is source of the other; the other 
spontaneously flows from the first. 

I. At the French  
Seminary in 
Rome

On the Via Santa Chiara, where 
he trained for the priesthood from 
1923 to 1929, Fr. Lefebvre learned 
from Fr. Henri Le Floch, the Father 
Superior of the house, not to sep-
arate what should be joined: the 
divinity of our Lord Jesus Christ 
and His social reign, a priest’s doc-
trine and his piety, and also the holy 
sacrifice of the Mass and the social 
reign of our Lord Jesus Christ. This 
is the teaching of the popes in their 
encyclicals. 

Pius IX, Leo XIII, Pius X, and 
Pius XI are the masters, and also 
Cardinal Pie, Louis Veuillot, and so 
on. But the Fathers of the seminary 
were also well-beloved masters to 
whom they listened. 

Fr. Le Floch
According to Archbishop Lefebvre:  

Fr. Le Floch made us enter into 
and live the history of the Church, 
this fight that the perverse powers 
take to our Lord. We were mobilized 
against this dreadful liberalism, against 
the Revolution and the forces of evil 
which were trying to overcome the 
Church, the reign of our Lord, the 
Catholic States, and the whole of 
Christianity.1 

This conflict imposed a personal 
choice on every seminarian: “We 
had to choose: we had to leave the 
seminary if we didn’t agree, or else 
join in the fight.” But taking up the 
fight meant taking it up for one’s 

whole life: “I think that our whole 
life as priests–or as bishops–has 
been marked by this fight against 
liberalism.”2  

But how does the priesthood fit 
into this essentially political com-
bat? 

At the French Seminary, the 
seminarians had to read or had read 
to them the writings of Godefroid 
Kurth [The Origins of Modern Civili-
zation, 1912] to make them consider 
how “the mystical Body of Christ 
transformed the pagan society of 
imperial Rome and prepared the 
growing movement that recognized 
the plans for society of Our Lord 
Jesus Christ, Priest and King”; the 
seminarians also learned through 
the writings of Fr. Deschamps [in his 
book Secret Societies and Society] that 
“revolutions caused the exclusion of 
Christ the King from government 
with the final goal of eliminating 
the Mass and the supernatural life of 

ARchbIShop 
LeFebvRe

Bishop Bernard Tissier de Mallerais

A Life for Christ the King
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Christ the sovereign High Priest.”3 
Father (and later Cardinal) Billot’s 
De Ecclesia made them grasp “the 
sense of the royalty of Christ and the 
horror of liberalism.” Through the 
works of Cardinal Pie they learned 
“the full meaning of ‘thy kingdom 
come,’ namely, that Our Lord’s 
kingdom must come not only in 
individual souls and in heaven, but 
also on earth by the submission of 
States and nations to His rule. The 
dethroning of God on earth is a 
crime to which we must never resign 
ourselves” (Fr. Fahey).4 

[Fr. Fahey was a seminarian in 
Rome twelve years before Marcel 
Lefebvre. He attended the same 
seminary, which was also under Fr. 
Le Floch’s direction.] “Pius IX’s Syl-
labus and the encyclicals of the last 
four Popes,” said Fahey, “have been 
the principal object of my medita-
tions on the royalty of Christ and its 
relation to the priesthood.”5

What a surprising meditation 
subject for a young seminarian: join-
ing the highest spirituality with the 
submission of the temporal order to 
Christ. For Marcel Lefebvre’s teach-
ers, there was no divorce between 
individual life and political action 
in the broadest sense. So-called 
“Catholic” liberalism separates what 
should remain united.

Fr. voegtli
It was also at the French Semi-

nary in Rome that Fr. Marc Voegtli, 
C.S.Sp., a professor at Santa Chiara, 
commented on Pius XI’s Encycli-
cal Quas Primas of December 11, 
1925, on the social kingship of Jesus 
Christ. Before his enthusiastic young 
audience he set forth the political 
program of the Catholic Church 
by the action of the Catholic priest. 
We’ll explain at the end of this talk 
the political program in which the 
priest is engaged.

The testimony of Fr. Voegtli’s 
students is unanimous: “His teach-
ing was simple, he spoke only of 

Our Lord Jesus Christ the King….
He taught the integrity of the priest-
hood, the priesthood taken to its log-
ical conclusion: the sacrifice of the 
priest [Keep that idea in mind] for 
the reign of Our Lord Jesus Christ. 
Everything was judged in that light. 
‘My dear friends,’ the Father would 
say, ‘you must preach Our Lord 
Jesus Christ with all your heart!’ ”

A collective testimony signed by 
twelve seminarians declares: 

Through him [Fr. Voegtli] we 
learned to see our Lord Jesus Christ, 
the King, as the center of everything, 
the answer to all questions, our food, 
our thought, our life, everything….
That is what he wanted to impress 
upon us: that will remain!6 

And remain it did, as we shall 
see. Marcel Lefebvre was one of 
those who had an unforgettable 
memory of Fr. Voegtli’s conferenc-
es. You may be thinking, Let’s get to 
his actions during the Council and after! 
Yes, but it is essential to understand 
the mainspring of his action!

The Mainspring of 
Archbishop Lefebvre’s 
Fight for christ the King:  
A Testimony

He essentially gave his own tes-
timony to the fact: Fifty years [after 

the twelve seminarians’ testimony] 
one of Fr. Voegtli’s rare faithful dis-
ciples, Marcel Lefebvre, also bore 
witness to the indelible impression 
produced by Fr. Voegtli’s “talks, 
which were very simple, taking the 
words of Scripture, showing who 
Our Lord Jesus Christ was….That 
remained with us for life!”7 

It even became the subject of 
the seminarian’s meditation: 

We shall never have sufficiently 
meditated on, or sought to under-
stand, what Our Lord Jesus Christ 
is….He should rule our thinking, He 
makes us holy. He is also our Creator 
since nothing whatsoever was made 
without the Word, and therefore 
without Our Lord Jesus Christ who 
is the Word. So we must only think 
about and contemplate Our Lord Jesus 
Christ. And that transforms one’s 
life!8

What a striking remark. For 
Marcel Lefebvre, belief in the divin-
ity of our Lord Jesus Christ and con-
sequently His right alone to reign 
meant personally dedicating himself 
to the fight. This he did, like many 
of his confreres, at Rome before 
the Confession of St. Peter. There 
he made a private vow of doctri-
nal and militant �Romanity.� The 
account of the Abbé Berto suggests 
that making such a vow was normal 
and went without saying. The semi-
narian promised �to be constantly 
on crusade� (Archbishop Lefebvre). 

He didn’t know when or where or 
in what troubled, tragic circumstances 
of the Church it would be that he 
would have to enter the arena and 
himself write a page of that Church 
history that he was shown under 
the light of Christ the King, but he 
knew that he would have to join in 
the battle.

The Second Vatican Council was 
to be the providential moment for 
Archbishop Lefebvre, the moment 
when he felt himself pushed to inter-
vene in fidelity to the promise he 
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had made as a seminarian at Rome 
long before.

II. herald of 
christ the King

During the Council, Archbishop 
Marcel Lefebvre became the head 
of the resistance against false reli-
gious freedom in the name of Christ 
the King. During the presentation 
of two rival drafts on religious free-
dom, one by Cardinal Bea and one 
by Cardinal Ottaviani, at the last 
meeting of the Central Preparatory 
Commission in June 1962, he gave 
his opinion. 

About the liberal schema of 
Cardinal Bea, he said: 

On Religious Liberty: non placet…
since it is based on false principles 
solemnly condemned by the sov-
ereign pontiffs, for example Pius 
IX, who calls this error ‘delirium’ 
(Denzinger 1690)….The schema 
on religious liberty does not preach 
Christ and therefore seems false….

About the Catholic schema of 
Cardinal Ottaviani, he said: 

‘On the Church’: placet. However, 
the exposition of the fundamental 
principles could be done with more 
reference to Christ the King as in 
the encyclical Quas Primas….Our 
Council could have as its aim to 
preach Christ to all men, and to 
state that it belongs to the Catho-
lic Church alone to be the true 
preacher of Christ who is the salva-
tion and life of individuals, families, 
professional associations, and of 
other civil bodies.

…The Theological Commission’s 
schema expounds the authentic doc-
trine but does so like a thesis; it does 
not sufficiently show the aim of this 
doctrine which is nothing other than 
the reign of Christ….From the point 
of view of Christ as source of salva-
tion and life, all the fundamental 
truths could be expounded as they 
say “pastorally,” and in this way 
the errors of secularism, natural-

ism, and materialism, etc., would be 
excluded.10

III. Theological 
Adversary  
of the Secular 
State

The Declaration on Religious 
Freedom promulgated by the Coun-
cil on December 7, 1965, Dignitatis 
Humanae, seems to assert that the 
State must recognize the Catholic 
religion as the one true one (DH 1), 
but at the same time it teaches the 
“natural” freedom of the adherents 
of false cults to practice their beliefs 
publicly (DH 6). This contradiction 
became more problematic after the 
Council from the way the Holy See 
required its application by States 
that were still officially Catholic: the 
article in their constitutions profess-
ing the Catholic religion as the State 
religion had to be expunged.

So, while passing through 
Colombia, South America, soon 
after the suppression of the “Catho-
lic religion” as “that of the nation,” 
Archbishop Lefebvre remarked 
that “the speech of the president 
of the Republic is more Catholic 
than the Nuncio’s.” The Archbish-
op was indignant that Ireland had 
agreed to replace the expression 
“the special position of the holy, 
Catholic, Apostolic, and Roman 
Church as guardian of the faith pro-
fessed by the great majority of its 
citizens,” with “the homage of pub-
lic worship” given by the State “to 
Almighty God.”

In Italy, Article 1 of the Lat-
eran Accords of February 11, 1929, 
read: “Italy recognizes and reaffirms 
the principle expressed by Article 
1 of the Statute of the Realm of 
March 4, 1848, by which the Catho-
lic, Apostolic and Roman religion is 
the only religion of the State.”11 In 

1984, to the consternation of Arch-
bishop Lefebvre, the new concor-
dat between the Holy See and Italy 
only recognized that “the principles 
of Catholicism constitute part of the 
historical patrimony of the Italian 
people.” In 1977 [seven years before 
the 1984 concordat], Cardinal 
Giovanni Colombo, the Archbish-
op of Milan, had declared: Lo stato 
non puo essere che laico.–The State can 
only be secular. He explained:

The Church does not ask for priv-
ileges, but for genuine freedom….In 
the current historical development 
of society, a confessional State is 
not possible: not only a confes-
sional Christian State, but also a 
confessional Marxist atheistic State 
or a confessional radical bourgeois 
State. We are calling for a State that 
does not embrace any particular 
ideology, that does not impose the 
dogmas of any culture, and that 
does not identify with any party. 
Otherwise, very many of its citizens, 
because of their religious or ideo-
logical or partisan choices, would 
be compelled to feel like strangers 
in their own land.12 

In terms that are insulting to the 
Church of Christ thus put on a par 
with ideologies, parties, and cul-
tures, the Cardinal could not better 
express the current interpretation 
given to Dignitatis Humanae as pro-
pounding the agnostic and indif-
ferentist State. The State’s pledge 
of allegiance to Jesus Christ, God 
Incarnate and the one true God, 
would amount to uncharitableness, 
contempt for human dignity, and 
unfair discrimination.

Archbishop Lefebvre spoke out 
against these liberal platitudes in 
an interview with the three cardi-
nals who questioned him in 1975. 
“The goal of the secularization 
of the State,” he said, “is nothing 
other than the goal of the devil, 
who is behind Freemasonry: the 
destruction of the Catholic Church 
by affording all the false religions 
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freedom of speech and by forbid-
ding the State to work for the social 
kingship of our Lord Jesus Christ.”

The Archbishop explained what 
he meant: First of all, the recogni-
tion of Christ by the State is not a 
privilege; it is the right of the Man-
God and Redeemer of the human 
race. On the other hand, “How 
many Catholics are still able to rec-
ognize that the work of our Lord’s 
Redemption must also be accom-
plished through civil society?” And 
yet this is so, for “everything was 
made for our Lord Jesus Christ,” as 
St. Paul teaches (Col. 1:16).13

Man has but one ultimate goal: 
eternal salvation. The Church works 
directly toward this goal, but the 
State should also work towards it, 
although indirectly, for civil society 
is also a creature of our Lord Jesus 
Christ.14 Consequently, as St. Pius 
X teaches, the State has as its “ulti-
mate object…man’s eternal happi-
ness after this short life shall have 
run its course.”15 

This…is founded on the dog-
matic reason and on the experi-
ence of the conversion of numerous 
nations subsequent to the conver-
sion of their rulers: for example, 
Clovis, Ethelbert, and so on. This 
fact prompted St. Alphonsus Liguori 
to declare: “If I convert a king, I do 
more for the Catholic cause than 
hundreds of missionaries.” 

Archbishop Lefebvre also held 
the supernatural and traditional 
position of the Church on Christ the 
King–namely, that the State should 
be an instrument in the work of 
Redemption. He is not far from tak-
ing as his own the program of his 
brother in religion and co-alumnus 
of Santa Chiara, Denis Fahey: since 
the reign of Christ must be estab-
lished by the cross (“Regnavit a ligno 
Deus” we sing in the “Vexilla Regis”): 

In order to favour union with 
Christ as Priest in Holy Mass, God 
wants the world organized under 
Christ as King.16 

From this it follows that: 

At Holy Mass all the members of 
Christ express their determination 
to work for the integral establish-
ment of the rights of God and of 
Christ the King over the world.17

More briefly, Archbishop Lefebvre 
would often say: “The Holy Sacri-
fice of the Mass is the expression 
of the kingship of our Lord Jesus 
Christ.”

At the French Seminary in 
Rome, Fr. Marc Voegtli, following 
the teaching of Fr. Deschamps [in 
his book Secret Societies and Society], 
taught the young Marcel Lefebvre 
the liberal, Freemasonic agenda in 
three points: 1) The banishment 
of Christ the King from govern-
ment by the secularization of the 
State; 2) eliminating the Mass which 
would result from the persecution 
of the Church by legal means, and 
ultimately the secularization of the 
Church itself, the supreme plot of 
initiated Masons;  in order 3) finally 
to suppress the grace of Jesus Christ 
High Priest in souls– the very secu-
larization of Catholic souls. All of 
this happened after the Second Vati-
can Council…

What Archbishop Lefebvre did 
is reverse this satanic program in 
order to come up with the Catho-
lic program, which is that of the 
Society of St. Pius X, also in three 
points: 1) Restore to the faithful the 
Mass–the true Mass, the Holy Sacri-
fice of the Mass–which is the source 
and expression of the reign of Jesus 
Christ. 2) By the grace of the Mass, 
form an elite of faithful Catholics 
living in the state of grace; and 3) 
through the work of this elite in 
public institutions–not just in eccle-
siastical organizations, but also in 
openly Catholic civil organizations–
re-crown our Lord Jesus Christ in 
society: “Omnia instaurare in Chris-
to–Establish all things in Christ,” 
according to the motto of St. Pius X.

This is the program Archbishop 
Lefebvre tried to explain to Car-
dinal Joseph Ratzinger, the future 

Benedict XVI, in a meeting they had 
in Rome on July 14, 1987:

Eminence…you are working 
to dechristianize society and the 
Church, and we are working to 
Christianize them. For us, our Lord 
Jesus Christ is everything, He is our 
life. The Church is our Lord Jesus 
Christ; the priest is another Christ; 
the Mass is the triumph of Jesus 
Christ on the cross; in our seminar-
ies everything tends towards the 
reign of our Lord Jesus Christ. But 
You! You are doing the opposite: 
you have just wanted to prove to me 
that our Lord Jesus Christ cannot, 
and must not, reign over society.18

For us, our Lord Jesus Christ is 
everything!
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Archbishop Marcel 
Lefebvre knew as well as 
Bishop Antonio de Castro 
Mayer the teaching of St. 

Pius X concerning Catholic 
Action for the laity. 

Nevertheless, both of them, 
the latter in response to 

the deviations of the TFP, 
the former in response to 
the independence of the 

Renaissance Catholique, 
made ambiguous 

statements about the 
nature of Catholic Action 

and its dependence on the 
clergy. We will try to clarify 
both questions and answer 

the following question: 
“Catholic Action: 
whose job is it?”

nature of catholic Action: 
Defi nitions and confusion

Catholic Action can never be 
construed as completely indepen-
dent of the authority of the Church. 
That which is constant in all of the 
popes is the teaching that there can 
be no question of giving total auton-
omy to the laity in their action. This 
is impossible. This is repugnant to 
the Catholic sense. This is repug-
nant to the sense of hierarchy in 
the Church.

Catholic Action must be defi ned 
as the “participation [by the laity] in 
the hierarchy’s apostolate,” which, 
they points out, followed the defi ni-
tion of Pope Pius XI,1 which reads: 
Catholic Action “does not wish to 
be nor can be anything other than 
‘the participation and the collabora-
tion of the laity with the hierarchy’s 
apostolate.’ ” This is extremely prob-
lematic for a number of reasons.

This second point differs essen-
tially from the defi nition given pre-
viously by Pope St. Pius X in Il 
Fermo Proposito, on June 11, 1905:

“To restore all things in Christ” 
has always been the Church’s motto, 
and it is especially Our own during 
these fearful moments through 
which we are now passing. “To 
restore all things”�not in any hap-
hazard fashion, but “in Christ”; 
and the Apostle adds, “both those 
in the heavens and those on earth” 
(Eph. 1:10). “To restore all things 
in Christ” includes not only what 
properly pertains to the divine mission 
of the Church, namely, leading souls to 
God, but also what We have already 
explained as fl owing from that divine 
mission, namely Christian civilization 
in each and every one of the ele-
ments composing it. (§6)2

Since We particularly dwell on 
this last part of the desired restora-
tion3, you clearly see, Venerable 
Brethren, the services rendered to 
the Church by those chosen bands 
of Catholics who aim to unite all 
their forces in combatting anti-
Christian civilization by every just 
and lawful means. They use every 
means in repairing the serious dis-
orders caused by it. They seek to 
restore Jesus Christ to the family, the 
school and society by re-establishing 
the principle that human authority 

Bishop Bernard Tissier de Mallerais

CATHOLIC 
ACTION: 
WHOSE 
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represents the authority of God. 
They take to heart the interests of 
the people, especially those of the 
working and agricultural classes, 
not only by inculcating in the hearts 
of everybody a true religious spirit 
(the only true fount of consolation 
among the troubles of this life) but 
also by endeavoring to dry their 
tears, to alleviate their sufferings, 
and to improve their economic 
condition by wise measures. They 
strive, in a word, to make public 
laws conformable to justice and 
amend or suppress those which are 
not so. Finally, they defend and 
support in a true Catholic spirit the 
rights of God in all things and the no 
less sacred rights of the Church. (§7)

All these works, sustained and 
promoted chiefly by lay Catholics and 
whose form varies according to the 
needs of each country, constitute what 
is generally known by a distinctive and 
surely a very noble name: “Catholic 
Action,” or the “Action of Catholics.” 
At all times it came to the aid of 
the Church, and the Church has 
always cherished and blessed 
such help, using it in many ways 
according to the exigencies of the 
age. (§8) (Emphasis mine)

Pope Pius XI’s definition is par-
tially responsible for the confusion 
made by Archbishop Lefebvre. On 
his part, Bishop de Castro Mayer4 
correctly calls “false” the notion 
that “Catholic Action confers on [a 
layman] a participation in the apos-
tolic mandate...”; but Pius XI him-
self repeatedly refers to Catholic 
Action as “the participation and the 
collaboration of the laity with the 
hierarchy’s apostolate.” Clearly the 
defining of Catholic Action in this 
way lends itself to misinterpretation, 
a fact which is only too evident–
for instance–from a mere cursory 
reading of Msgr. Civardi’s A Concise 
Manual of Catholic Action. Therein 
Civardi defines Catholic Action in 
numerous different ways, variously 
referring to it as a true “apostolate” 
and in other places maintaining that 

it has for its principal aim the recon-
struction of the Christian State.

What Kind of Action 
Is Appropriate to the 
catholic Laity?

The definition of Pius XI is 
not wrong, but it certainly refers 
to something essentially and totally 
different from that which St. Pius X 
strove to promote. Pius XI’s idea of 
Catholic Action5 is clearly apostolic 
and religious, something clearly in 
the spiritual sphere, essentially a 
part of the priestly ministry, and 
therefore under the direct authority 
of the Church. St. Pius X’s notion is 
that Catholic Action is a temporal 
work principally of the layman, and 
insofar as it is temporal it falls under 
the indirect authority of the Church, 
not under her direct authority.

I have already referred to this 
distinction in my 1991 conference 
(cf. section IV):

Now I will try to summarize the 
idea of St. Pius X, who distinguished 
two sorts of apostolic endeavors for 
the laity:

1) Direct participation of the laity 
in the priestly apostolate inasmuch 
as it is possible. This includes the 
education of youth, teaching in our 
schools, and special, more properly 
apostolic youth movements which 
have as their purpose the conversion 
of souls. It is obvious that such a 
movement has an essential depen-
dence with respect to the clergy. It 
would be quite erroneous to say that such 
a movement is a movement of Catholic 
Action in the strict sense of the word, 
with a relatively loose dependence 
on the clergy.

From the very fact that it is for 
the conversion of souls, it follows 
that there is an intrinsic dependence 
on the clergy. The same applies to 
the Catholic Scout movement and 
the Legion of Mary, which has as 
its purpose, by the intercession of 
Our Lady, the conversion of souls. 
This is, if you wish, a participation 
in the priestly ministry on the part 
of the laity. Whether, consequently, 

it requires a mandate, that is to say, 
that the priest gives a mandate to the 
laity to exercise a part of his priestly 
apostolate, is a question that I will 
answer by saying that there is never 
any formal mandate; the bishop’s 
approval is sufficient.

2) Quite different is Catholic Action 
understood as a work of the Catholic 
laity in the temporal order, so as to bring 
about the reign of Christian social prin-
ciples in the State. It is this which St. 
Pius X strove especially to promote, and 
which he called Catholic Action in the 
strict sense of the term. We cannot say 
that such Catholic Action, because 
it is not the ministry of the priest, is 
independent of the priest. St. Pius 
X said: “One cannot at all conceive 
of this Catholic Action of the faith-
ful independently from the counsel 
and higher guidance of ecclesiastical 
authority.”

It is an essential distinction. Pope 
Pius XII, following Pius XI, blurred 
somewhat its importance, which is 
not without consequences. He simply 
spoke of a gradation in the depen-
dence of works of Catholic Action 
on the hierarchy. The more a work 
is properly priestly the more must it 
have an intimate dependence on the 
priest, and the more a work prop-
erly belongs to the laity, the more 
tenuous the link with respect to the 
clergy. (Emphasis mine)

St. Pius X himself (in Il Fermo 
Proposito) was very clear about the 
two types of activities in which 
Catholics may participate (Catholic 
Action, and more properly apostolic 
endeavors) and the relation of each 
to the direct and indirect authority 
of the Church:

We must touch, Venerable 
Brethren, on another point of 
extreme importance, namely, 
the relation of all the works of 
Catholic Action to ecclesiastical 
authority.  If  the teachings 
unfolded in the first part of this 
letter are thoughtfully considered 
it will be readily seen that all those 
works which directly come to the aid 
of the spiritual and pastoral ministry 
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of the Church and which labor 
religiously for the good of souls must 
in every least thing be subordinated to 
the authority of the Church and also 
to the authority of the Bishops 
placed by the Holy Spirit to rule 
the Church of God in the dioceses 
assigned to them. Moreover, the 
other works which, as We have 
said, are primarily designed for 
the restoration and promotion 
of true Christian civilization 
and which, as explained above, 
constitute Catholic Action, by 
no means may be considered 
as independent of the counsel 
and direction of ecclesiastical 
authority, especially since they 
must all conform to the principles 
of Christian faith and morality. At 
the same time it is impossible to 
imagine them as in opposition, 
more or less openly, to that same 
authority. Such works, however, by 
their very nature, should be directed 
with a reasonable degree of freedom, 
since responsible action is especially 
theirs in the temporal and economic 
affairs as well as in those matters of 
public administration and political 
life. These affairs are alien to the 
purely spiritual ministry. Since 
Catholics, on the other hand, 
are to raise always the banner of 
Christ, by that very fact they also 
raise the banner of the Church. 
Thus it is no more than right that 
they receive it from the hands 
of the Church, that the Church 
guard its immaculate honor, and 
that Catholics submit as docile, 
loving children to this maternal 
vigilance. (§22) (Emphasis mine)

how Archbishop Lefebvre 
Taught the True Meaning 
of catholic Action

Archbishop Lefebvre also 
approached the question with the 
assumption that there were two dis-
tinct types of lay activity, one an 
ecclesiastically approved, hierarchi-
cally constituted and institutional-
ized “Catholic Action” which was 
essentially spiritual and religious, 
and another consisting of the activ-
ity of the laity in the temporal order 
for the defense or restoration of the 
Christian state.

1) That the Archbishop pos-
sessed this conception of two types 
of lay activity is evident from a letter 
of encouragement that he wrote to 
Jean Ousset, whose work was being 
opposed by liberal French bishops 
as detailed on p. 256 of my book 
Marcel Lefebvre:

Are you criticized for not having 
the bishops’ permission? Such per-
mission is not needed for any activ-
ity which is not properly speaking 
Catholic Action [in the sense of 
Pius XI, that is to say, of religious or 
apostolic work.] All that is needed is 
for an activity to be fully in accord 
with the spirit of the Church and 
her discipline, and every bishop 
can judge that for himself in his own 
diocese.

Here Archbishop Lefebvre uses 
the phrase “Catholic Action” to indi-
cate the spiritual activity–partici-
pation and collaboration with the 
apostolate of the hierarchy–which 
Pius XI encouraged, and he there-
fore concludes that the work of Jean 
Ousset and La Cité Catholique is not 
“strictly speaking” Catholic Action. 
This inversion of terms is a result 
of the prevailing situation during 

the early part of both the Archbish-
op’s as well as Bishop de Castro 
Mayer’s lifetimes, where organs of 
so-called “Catholic Action”–in fact, 
they were specifi cally so called–were 
established and constituted offi cially 
by the hierarchy as movements of 
the Church, following the under-
standing of Pius XI. This institu-
tional “Catholic Action” is an essen-
tially different activity (though there 
may be points of overlap, especially 
when the teaching of the Social Doc-
trine is involved) from what St. Pius 
X encouraged, which is an activity 
in fact quite similar to what Ousset 
undertook, and which, according 
to Archbishop Lefebvre, falls under 
the indirect authority of the Church; 
hence all that is required of it is that 
it “fully conform to the spirit of the 
Church and her discipline.”  

2) The Archbishop’s under-
standing of the question is further 
illustrated by one of his interven-
tions prior to the Second Vatican 
Council (related in Marcel Lefebvre,  
pp. 279-80):

At the seventh and last prepa-
ratory meeting [for the Council], 
the Archbishop acted decisively in 
support of the reign of Christ the 
King even over temporal affairs. On 
June 18, [1962], he spoke about the 
lay apostolate and asked for a reaf-
fi rmation of its dependence on the 
priestly apostolate. Following Pius X, 
he distinguished two ways in which this 
dependence operates: the fi rst regards 
the lay apostolate in the broadest 
sense–“the sanctifi cation of profes-
sions and civil society”–in which the 
laypeople are “subject to the bish-
ops’ vigilance”; the second is through 
an apostolate in the strict sense in 
which laypeople “unquestionably 
depend directly and immediately on 
the authority of the bishops and the 

Archbishop Lefebvre also approached the question with 
the assumption that there were two distinct types of lay 
activity, one an ecclesiastically approved, hierarchically 
constituted and institutionalized “Catholic Action” which 
was essentially spiritual and religious, and another 
consisting of the activity of the laity in the temporal order 
for the defense or restoration of the Christian state.
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priests appointed by them, since 
they then collaborate in the very 
mission entrusted by Christ to the 
bishops.

Having made this enlightening 
distinction, Archbishop Lefebvre 
added that, nevertheless, one cannot 
separate the temporal and the spiri-
tual domains; on the one hand the 
temporal is in fact subject to the 
supernatural order, and on the other 
the clergy cannot be excluded from 
the care and possession of temporal 
things.” (Emphasis mine)

how bishop de 
castro Mayer caused 
Regrettable confusion

The juxtaposition of Bishop 
de Castro Mayer’s statement that 
“Catholic Action…is entirely sub-
ject to the bishop’s authority....His 
authority is not only for vetoing any-
thing contrary to faith and morals, 
but is also for governing all social 
activity,” with Pope St. Pius X’s defi-
nition of Catholic Action (quoted  
above) implies an entirely incor-
rect notion of Catholic Action, i.e., 
that it is essentially a work of the 
laity in the temporal sphere (Pius 
X), and that it is entirely subject to 
the authority of the bishop. The cor-
rect notion, rather, is that Catholic 
Action is essentially the work of the 
laity in the temporal sphere, and 
that it has a relatively loose depen-
dence on the clergy, who do not 
direct the temporal work of build-
ing the Christian State, but rather 
exercise their jurisdiction over faith 
and morals to ensure that the means 
and ends proposed by the laity are 
in conformity with Catholic faith 
and morals. Another way of saying 
this would be that Catholic Action, 
properly speaking, falls under the 
indirect authority of the Church (in 
keeping with the traditional teach-
ing of the Church on the relation 
between the spiritual and temporal 
powers), and that the participation 
of the laity in the ministry of the 
priest is not Catholic Action, strict-
ly speaking; such activity, rather, is 

essentially spiritual and falls there-
fore under the direct authority of 
the Church.

Bishop de Castro Mayer’s state-
ment, “If the priest had over Catho-
lic Action the simple power of veto, 
it would practically escape the bish-
op’s power” illustrates the unfortu-
nate confusion which results from 
an inadequate definition of Catho-
lic Action. 

1) Over Catholic Action, strict-
ly speaking, the Church does have 
only veto power–the power to cor-
rect errors in faith and morals. This 
“veto” power is the exercise of the 
Church’s indirect temporal author-
ity and, in such circumstances, Cath-
olic Action does not escape the bish-
op’s power, but is rather submitted 
to it in a way proper to both the 
nature of Catholic Action and the 
nature of the bishop’s authority. Put 
another way, this “veto” is simply 
an exercise, adapted to modern cir-
cumstances, of the Church’s right 
to intervene in the temporal sphere 
ratione peccati.

 2) Since Bishop de Castro 
Mayer is referring not to Catho-
lic Action strictly speaking, but to 
the essentially religious and spiri-
tual “participation of the laity in 
the apostolate of the hierarchy,” it 
is evident that he is simply referring 
to the fact that the Church has direct 
authority over this kind of activity, 
and that this direct authority is (nat-
urally) all-encompassing.

Following this line of thought, 
when Bishop de Castro Mayer 
maintains that, “Since organiza-
tions of Catholic Action wholly 
belong in the ranks of the ‘hearing 
Church,’ its members must normal-
ly be received by the vicar or the 
priest who directs the association,” 
it is evident that he is referring to 
an essentially spiritual and religious 
activity. When, following St. Pius X, 
laymen “strive, in a word, to make 
public laws conformable to justice 
and amend or suppress those which 
are not so” (Il Fermo Proposito, §7), it 

would be absurd to suggest that they 
need to somehow be received by the 
local priest in order to do so. Over 
this kind of activity–Catholic Action 
strictly speaking–the priest exercises 
his indirect authority by teaching 
the general principles of social jus-
tice and correcting the laity in the 
event that they pursue aims con-
trary to those principles or attempt 
to implement them in a way which 
would be condemned by the Catho-
lic Faith or the Moral Law.

 Ultimately, all the statements 
of Bishop de Castro Mayer are cor-
rect when understood in light of 
his assumption that when he says 
“Catholic Action,” we actually are 
to understand him to be speaking of 
the participation of the laity in the 
apostolate of the hierarchy, and not 
“Catholic Action” strictly speaking, 
as it has been best defined by Pope 
St. Pius X in Il Fermo Proposito.

The Wisdom and  
clarity of St. pius X

Our understanding of the ques-
tion rests, finally, with the profound 
wisdom of St. Pius X and the subtle 
yet precise distinctions which he 
makes in his encyclical. I would like 
to conclude by inviting you to look 
closely at the following passages, in 
which will be found an elaboration 
of the general principles that form 
the basis of the foregoing discussion.

 Pius X begins by pointing out 
the extremely wide scope of lay 
activity, what we might call the 
entire “lay apostolate,” generally 
and loosely so-called; his reference 
to the “direct or indirect” missions 
of the Church sets up the distinc-
tions he will make later in his letter:

The field of Catholic Action is 
extremely vast. In itself it does not 
exclude anything, in any manner, 
direct or indirect, which pertains to 
the divine mission of the Church. 
Accordingly one can plainly see 
how necessary it is for everyone 
to co-operate in such an important 
work, not only for the sanctification 
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of his own soul, but also for the 
extension and increase of the King-
dom of God in individuals, fami-
lies, and society; each one working 
according to his energy for the good 
of his neighbor by the propagation 
of revealed truth, by the exercise of 
Christian virtues, by the exercise of 
the corporal and spiritual works of 
mercy. (§3)

Following this, the Pope alludes 
to the difference between the goods 
of the soul, over which the Church 
has a direct mission, and the tempo-
ral goods of Christian civilization, 
over which the Church has no direct 
mission but of which she is “the 
guardian and protector” thanks to 
the “Catholic revelation,” the “evan-
gelical counsels,” and the “doctrine 
and morality” which she preaches:

Over and above spiritual goods, 
however, there are many goods 
of the natural order over which 
the Church has no direct mission, 
although they fl ow as a natural con-
sequence from her divine mission....
By the very nature of things, the 
Church has consequently become 
the guardian and protector of Chris-
tian society. That fact was univer-
sally recognized and admitted in 
other periods of history. In truth, it 
formed a solid foundation for civil 
legislation. On that very fact rested 
the relations between Church and 
State; the public recognition of the 
authority of the Church in those 
matters which touched upon con-
science in any manner, the subor-
dination of all the laws of the State 
to the Divine laws of the Gospel; 
the harmony of the two powers in 
securing the temporal welfare of 
the people in such a way that their 
eternal welfare did not suffer. (§4)

Respective Functions 
of the clergy and Laity 
in catholic Action

Following this dist inction 
between the spiritual goods which 
it is the business of the Church’s 
hierarchy to foster, and the tempo-
ral goods which are fostered chiefl y 
by the laity and which are guarded 
and preserved by the Church by her 
preaching and her doctrine, St. Pius 
X reminds the clergy and the laity 
of their respective roles in promot-
ing those works which are “designed 
for the restoration and promotion of 
true Christian civilization”:

He reminds the clergy of the 
fact that their “proper fi eld of action 
is the Church” (§25), and indicates 
that their participation in organizations 
of Catholic Action must be oriented 
towards “favoring and promoting” 
the various temporal organizations 
constituted to assist the masses, thus 
guaranteeing that their involvement 
will have “a truly religious purpose”: 

By means of the printed and 
spoken word, by direct participa-
tion in the above-mentioned cases, 
the clergy can labor on behalf of the 
people according to the principles of 
justice and charity by favoring and 
promoting those institutions which 
propose to protect the masses from 
the invasion of Socialism, saving 
them at the same time from both 
economic ruin and moral and reli-
gious chaos. In this way the assistance 
of the clergy in the works of Catholic 
Action has a truly religious purpose 
[emphasis mine]. It will then not be 
a hin drance, but rather a help, to 
the spiritual ministry by enlarg ing 
its sphere and multiplying its results. 
(§26, emphasis mine)

Notice, please, how St. Pius X 
completely reverses the “participa-

tion”: In this work of the laity for 
promoting Christian civilization, 
it is not the laity that share in the 
hierarchical apostolate but on the 
contrary, it is the clergy that may 
participate in organizations of lay 
action. A most signifi cant inversion 
of perspectives!

Additionally, he warns the cler-
gy specifi cally against placing too 
much emphasis on temporal activ-
ity:

While pointing out the true nature 
of Catholic Action, Venerable Breth-
ren, We cannot minimize the grave 
danger to which the clergy may fi nd 
themselves exposed because of the 
conditions of the time. They may 
attach such importance to the mate-
rial interests of the people that they 
will forget those more important 
duties of the sacred ministry. (§24)

To the laity the Pope says 
that their activity–in this case, for 
instance, their participation in the 
national politics of Italy–must at 
all times be based upon Catho-
lic principle, and must involve a 
well-informed Catholic conscience, 
resolved to be as Catholic in public 
as in private:

This concession [resumption of 
participation by Catholics in Ital-
ian political life] places a duty on 
all Catholics to prepare themselves 
prudently and seriously for political 
life in case they may be called to it. 
Hence it is of the utmost importance 
that the same activity (previously so 
praiseworthily planned by Catholics 
for the purpose of preparing them-
selves by means of good electoral 
organization for the administrative 
life of common and provincial coun-
cils) be extended to a suitable prepa-
ration and organization for political 
life....At the same time the other 

Notice, please, how St. Pius X completely reverses the 
“participation”: In this work of the laity for promoting 
Christian civilization, it is not the laity that share in the 
hierarchical apostolate but on the contrary, it is the 
clergy that may participate in organizations of lay action. 
A most signifi cant inversion of perspectives!
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principles which regulate the con-
science of every true Catholic must 
be inculcated and put into practice. 
Above all else he must remember to 
be and to act in every circumstance as 
a true Catholic, accepting and fulfill-
ing public offices with the firm and 
constant resolution of promoting 
by every means the social and eco-
nomic welfare of the country and 
particularly of the people, according 
to the maxims of a truly Christian 
civilization, and at the same time 
defending the supreme interests 
of the Church, which are those of 
religion and justice. (§19) (Emphasis 
mine)

Additionally, he indicates that 
the activity of the laity must be of 
evident worth, constructive, and 
useful:

It is also important to define 
clearly the works which the Catho-
lic forces must energetically and 
constantly undertake. These works 
must be of such evident importance 
that they will be appreciated by 
everybody. They must bear such 
a relation to the needs of modern 
society and be so well adapted to 
moral and material interests, espe-
cially those of the people and the 
poorer classes, that, while arousing 
in promoters of Catholic Action the 
greatest activity for obtaining the 
important and certain results which 
are to be looked for, they may also 
be readily understood and gladly 
welcomed by all. (§12)

Finally, St. Pius X reminds the 
laity that to restore Christ in the 
family and society, to promulgate 
His Social Reign, they must be well-
prepared and well-suited to the 
work at hand, by relying on divine 
grace and Catholic doctrine to form 
them in piety and in manly virtue:

Above all, one must be firmly 
convinced that the instrument is 
of little value if it is not adapted 
to the work at hand. In regard to 
the things We mentioned above, 
Catholic Action, inasmuch as it pro-
poses to restore all things in Christ, 

constitutes a real apostolate for the 
honor and glory of Christ Him-
self. To carry it out right one must 
have divine grace, and the apostle 
receives it only if he is united to 
Christ. Only when he has formed 
Jesus Christ in himself shall he more 
easily be able to restore Him to the 
family and society. Therefore, all 
who are called upon to direct or 
dedicate themselves to the Catholic 
cause, must be sound Catholics, 
firm in faith, solidly instructed in 
religious matters, truly submissive 
to the Church and especially to 
this supreme Apostolic See and the 
Vicar of Jesus Christ. They must be 
men of real piety, of manly virtue, 
and of a life so chaste and fearless 
that they will be a guiding example 
to all others. (§11)

Answer to the Question; 
the consequences of 
the Misunderstandings

From these considerations, we 
may conclude that Catholic Action, 
as a work of restoring Christian civi-
lization and the Catholic State is the 
job of the Catholic laity, even if the 
very root of this restoration is the 
grace and truth of our Lord Jesus 
Christ, spread by the Holy Sacrifice 
of the Mass and the work of bishops 
and priests. In this work of submis-
sion of the temporal welfare to the 
Kingship of Christ, the clergy is only 
involved in the measure of its spiri-
tual ministry.

Having answered the question, 
“Catholic Action: whose job is it?” 
we may consider the sad conse-
quences of the misunderstanding 
that followed the new conception of 
Catholic Action promoted by Pius 
XI as “the collaboration of the laity 
in the hierarchy’s apostolate.”

The first consequence of such a 
reduction of Catholic Action to the 
level of only spiritual activity was 
that the Catholic laity was forced 
to retreat from the political fight for 
Christ the King and abandon the 

terrain to both socialist and liberal 
forces.

The second consequence of the 
aforesaid reduction is that, excluded 
from all political activity, the lead-
ers of Catholic Action found com-
pensation in social activities, espe-
cially in social activism, giving way 
to collaboration with socialism and 
communism.

The third consequence of the 
said reduction of Catholic Action is 
that the clergy, leaving the domain 
of the spiritual apostolate, mixed in 
social activities from the deviated 
Catholic Action: hence the “worker 
priests” of the 1950s.

The fourth and worst conse-
quence of the reduction of Catholic 
Action is that the priests, the clergy, 
the religious (especially Dominicans 
and Jesuits) took the leadership of 
the deviated Catholic Action and its 
social activism, making up a paral-
lel hierarchy in front of the episco-
pate, in hidden or open disobedi-
ence or rebellion against episcopal 
and Roman authority. The revolu-
tion in the Church began with the 
reduction of Catholic Action to shar-
ing priestly activity.

 

 1 Pius XI, Letter of  16–1927, EPS, n. 459, etc.
 2 A marvelous distinction made by the clear 

mind of the saintly pope.
 3 St. Pius X clearly takes a position on what 

he felt was the most necessary work in the 
Church: not seminaries, not schools, but 
laymen really engaged in re-crowning Christ 
as King. That is to say, Catholic laymen not 
deserting the field of politics to take refuge 
in piety and works of mercy! Pius X exactly 
defines the aims and means of this fight.

 4 Catechism of Opportune Truths, 1953, question 
about Catholic Action.

 5 Sometimes Pius XI, at least at the beginning 
of his pontificate, includes in Catholic Action 
“preparation of the citizen to a good politic, 
a great politic...obliging them to intervene in 
political affairs.” (Allocution to the Assembly 
of the Italian Federation of Catholic Men, 
October 30, 1929, EPS de laicat, n. 455) 
But often he says that Catholic Action is to 
“somehow take part in the priestly ministry!” 
What a mix up! (EPS, ibid., 454).
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The French District’s 2010 Summer University focused on the Church, its nature, 
divine constitution, notes and properties. It also aimed at equipping Catholics to 
rebut the accusations leveled against the Church over some historical episodes:  its 
treatment of women, the Crusades, the Inquisition, the Galileo Affair, and the alleged 
silence of Pope Pius XII. Fr. Alain Lorans delivered the fi nal talk, which set the stage 
for the 2011 summer session.

The question we shall address 
is the following: Doesn’t the cur-
rent crisis cast doubt on or even 
destroy apologetics, the defense 
of the Church, as it is traditionally 
studied? More precisely, doesn’t the 
current crisis ruin the apologetical 
argument from the four marks of 
the Church? for the facts are there, 
and as we well know: contra factum 
non fi t argumentum–there is no argu-
ing against the facts. We may well 
say that the Church is one, holy, 
catholic, and apostolic, but what do 
we see today? Let us take a look at 
some of these facts.

Unity. We may well wonder 
whether the Church’s unity exists 
today at the liturgical level. Every 
priest has more or less his Mass, 
his liturgy, for a Mass of Paul VI 
does not exist; rather, we have the 
Mass of Paul VI reviewed and cor-
rected in accordance with each cel-
ebrant’s taste: it’s “the Mass of Paul 
VI according to so and so.” Every-
one displays his inventiveness and 
creativity… Where is the unity in 
that? This is a fact of life that every-
one who practices in the Conciliar 
Church can observe: they go from 
church to church and see that it is 

not quite the same Mass, depend-
ing on whether the rubrics are faith-
fully observed or freely revised. We 
cannot fail to see this lack of unity; 
not to look at the facts as they are 
would amount to culpable, willful 
blindness.

Holiness. Of course, it is nec-
essary to distinguish between the 
Church, which is holy, and mem-
bers of the Church, who are not 
always so. This distinction notwith-
standing, there is still the crying 
fact that after the Council tens of 
thousands of priests abandoned 
the priesthood and took up with a 

A ReneWeD 
ApoLoGeTIcS 
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woman. One may legitimately ask 
the question: What has become of 
the observance of chastity; where 
is fi delity to the code to which they 
had freely pledged themselves? 

Apostolicity. One could ask 
similar questions concerning the 
Church’s apostolic character. At the 
level of jurisdiction, these concili-
ar priests and bishops can always 
assert: “We are the offi cial Church, 
we are offi cially attached to our dio-
ceses, we are incardinated, therefore 
we have authority.” Surely. But what 
connection is there between Cardi-
nal Pie [1815-1880] and his current 
successor on the see of Poitiers? 
How can the latter lay claim to this 
fi liation? Isn’t he rather inclined, 
on the contrary, to disavow such a 
paternity because it bothers him? In 
reality, all the new bishops scarcely 
desire to hear about their pre-con-
ciliar predecessors.

Fr. calmel, a Son of the 
church in Trying Times

These are the questions we shall 
examine during our sixth Summer 
University. But I would like to give 
you right now, if not some elements 
of a reply, at least some avenues of 
refl ection. Firstly, the questions we 
are asking today were formulated 
before us by the priests who were at 
the forefront of the battle for Tradi-
tion. I am thinking in particular of 
Fr. Calmel in his Short Apologia for the 
Church of All Time [Brève apologie pour 
l’Église de toujours]. It is a collection 
of articles he wrote for the review 
Itinéraires during the 1970s. Their 
prophetic character is striking; one 
wonders how he could have fore-
seen everything at the very begin-
ning of the crisis in the Church. We 
in 2010 need not make projections 
for the future–we are experiencing 
the full effects of this crisis hic et 
nunc, but he foresaw them 40 years 
ago. He wrote what was going to 
happen, which unfortunately did 

happen. To show you how current–
and how keen–his analyses are, here 
is a passage from an article entitled 
“Two Inseparable Aspects of the 
Mystery of the Church”:

To profess one’s faith in the Church 
in the face of modernism, to be 
happy to have to suffer in order to 
bear witness to the Church betrayed 
from all quarters, is to keep watch 
with her in her agony, or to keep 
watch with Jesus, who prolongs in 
His affl icted, betrayed Spouse His 
agony in the olive garden. (p. 18)

 I shall return shortly to this com-
parison, which Archbishop Lefeb-
vre also developed in a sermon–a 
comparison of the Passion of Christ 
and the Passion of the Church.

Fr. Calmel continues: “Inso-
far as we shall prove to be faith-
ful watchers, impervious to worldly 
fear and discouragement, we shall 
come to know that the holy Catholic 
Church is a mystery of supernatural 
strength and divine peace.” We fi nd 
here recognition of both the super-
natural strength and of the divine 
peace of the Church, and the affi r-
mation that this Church has been 
widely betrayed, is in agony, a state 
of passion. And we must not sleep 
as did the apostles who accompa-
nied Jesus to the garden of olives, 
but keep watch.

In the same work, Fr. Calmel 
makes an even more precise obser-
vation. He writes:

The counterfeit Church that has 
cropped up since the strange Second 
Vatican Council perceptibly departs 
year after year from the Church 
founded by Jesus Christ. The coun-
terfeit post-conciliar Church has 
been breaking away–that is to say, 
opposing–more and more from the 
holy Church that has been saving 
souls for twenty centuries (and also 
enlightening and sustaining the 
City). The pseudo-Church under 
construction is separating itself more 
and more from the true Church, the 
one Church of Christ, by the strang-

The counterfeit Church 
that has cropped up 
since the strange 
Second Vatican Council 
perceptibly departs 
year after year from the 
Church founded by Jesus 
Christ. The counterfeit 
post-conciliar Church has 
been breaking away–that 
is to say, opposing–
more and more from the 
holy Church that has 
been saving souls for 
twenty centuries (and 
also enlightening and 
sustaining the City). The 
pseudo-Church under 
construction is separating 
itself more and more from 
the true Church, the one 
Church of Christ, by the 
strangest innovations 
in its hierarchical 
constitution as well as in 
its teaching and morals.

–Fr. Calmel
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est innovations in its hierarchical 
constitution as well as in its teaching 
and morals. (p. 48)

Some might ask whether he does 
not go too far. That would be to for-
get that a Roman prelate writing in 
1976 to Archbishop Lefebvre dared 
to speak of “the Conciliar Church.” 
It was Archbishop Giovanni Benelli, 
substitute at the Secretariat of State. 
When we were speaking about the 
notes of unity, sanctity, and aposto-
licity, we were not envisaging the 
Conciliar Church, but the Catholic 
Church. Can a Conciliar Church 
exist? Archbishop Benelli did not 
hesitate to say it and even to write it.

These quotations from Fr. 
Calmel show us that the investiga-
tion we shall undertake during the 
next Summer University originates 
at the beginning of the crisis grip-
ping the Church. In the appendixes 
of his Brève apologie pour l’Église de 
toujours we find an article entitled “A 
Son of the Church in Trying Times” 
from January 1975; then “Of the 
Church and the Pope,” May 1973; 
also “The Fog of Revelationism and 
the Light of Faith,” March 1974… 
Once again, we are not making any-
thing up. We need only appropriate 
these doctrinal studies bequeathed 
to us by our elders in the fight for 
the Faith–no more and no less.

Here is a final passage, taken 
from the article “The Church’s 
Regime and Sanctification”:

 Rousseauesque democracy is 
a political regime conceived and 
applied in such a way that number 
overrules right, and those who are 
actually in charge, those who in fact 
exercise authority, ordinarily have 
a way to shirk their duty or dodge 
responsibility or escape observa-
tion….

Fr. Calmel denounces conciliar col-
legiality, which undermines author-
ity and dissolves unity.

In effect, the official holders of 
power are hypocritically dispos-

sessed of effective power. The actual 
power is transferred to irresponsible 
and unaccountable parallel authori-
ties. It is in this that Rousseauesque 
democracy is a mendacious regime. 
It is even more intolerable in the 
Church–in the Kingdom of Truth–
than in the kingdoms of this world.

Archbishop Lefebvre’s 
comparison of christ’s 
passion to the passion of 
the church Today

After this lucid assessment of 
the state of the Church, it is appro-
priate to see if our predecessors in 
the good fight, in particular the chief 
among them, Archbishop Lefebvre, 
left us some teaching to guide our 
steps through the general confusion 
in which we find ourselves. There is 
in fact a sermon Archbishop Lefe-
bvre gave on June 29, 1982, at the 
ordinations at Ecône: in it he estab-
lishes a comparison between the 
Passion of Christ and that of the 
Church, and points out two temp-
tations to which we must not suc-
cumb. In it he affirms what posi-
tion we ought to hold. The Founder 
of the Society of St. Pius X recalls 
that confronted with the scandal of 
the Cross of our Lord Jesus Christ, 
some said, We’ve lost, it’s over. Oth-
ers believed that it was not pos-
sible, that it was only a matter of 
appearances, that it wasn’t real. But 
it was real, and yet nothing was lost. 
Archbishop Lefebvre explains to us 
what happened during the Passion 
of Christ, which can be applied to 
the present situation of the Church:

Briefly, I would like to try to 
explain what it seems to me our 
course of action should be in the 
face of these sad developments 
taking place in the Church. It seems 
to me that we can compare this 
agony the Church is suffering today 
to the Passion of Our Lord Jesus 
Christ. You see how astonished the 
Apostles themselves were when 
Our Lord was taken and bound—

after the kiss of Judas. He is taken 
away. He is clothed in a scarlet robe, 
mocked, beaten, weighed down with 
the Cross. And the Apostles run 
away; they are scandalized. It is not 
possible that He—whom Peter pro-
claimed: “Thou art the Christ, the 
Son of God”–can be reduced to this 
plight, this humiliation, this destruc-
tion. It cannot be. They run away.

Only the Virgin Mary, with St. 
John and some women remain with 
Our Lord and keep the faith. They 
will not abandon Him. They know 
that Our Lord is truly God, but 
they also know that He is man. It 
is precisely this union of the divin-
ity with the humanity of Our Lord 
that poses extraordinary difficulties. 
Our Lord in fact did not want to 
be merely man; He wanted to be 
a man like us, with all the results 
of sin–yet without sin, apart from 
sin; but He wanted to accept all 
the consequences: sadness, fatigue, 
suffering, thirst, hunger, death. Yes, 
right up to His death, Our Lord 
embodied this extraordinary thing 
that so scandalized the Apostles, as 
it indeed scandalized many others 
who turned their backs on Our Lord 
and did not believe in the divinity 
of Our Lord.

Throughout the history of the 
Church, one comes across these 
people who are so surprised at the 
weakness of Our Lord that they 
cannot believe He is God. This was 
the case with Arius. Arius said no, 
it won’t do, that man cannot be 
God, because He said He was less 
than His Father, that His Father 
was greater than He. He is therefore 
less than His Father. He is therefore 
not God. And then Our Lord said 
that astonishing thing, “My soul is 
sorrowful, even unto death.” How 
could He, with the Beatific Vision, 
seeing God in His human soul, and 
thus far more glorious than weak, 
far more eternal than temporal–His 
soul already in eternity and blessed–
yet here He is saying, “My soul is 
sorrowful, even unto death,” and 
goes on to utter those astonishing 
words we could never imagine on 
the lips of Our Lord, “My God, my 
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God, why hast Thou abandoned 
Me?” Hence the scandal, alas, which 
spreads among weak souls. Arius 
takes practically the entire Church 
with him in saying this Man is not 
God.

Others, on the other hand, go 
the other way and say that perhaps 
everything Our Lord endured, spill-
ing blood, the wounds, the Cross, 
all that was imaginary. They were 
external phenomena but not real. 
Rather like the archangel Raphael, 
when he went with Tobias and later 
revealed to him, “You thought I was 
eating when I had dinner with you, 
but I am nourished with a spiri-
tual nourishment.” The archangel 
Raphael did not have a body like 
that of Our Lord Jesus Christ. He 
was not born of an earthly mother, 
as Our Lord was born of the Virgin 
Mary. Was Our Lord an illusion like 
that and only appeared to eat, but 
did not really eat, or appear to suffer 
but did not really suffer? There 
were those who denied the human 
nature of Our Lord Jesus Christ: the 
Monophysites, the Monothelites, 
who denied the human nature and 
the human will of Our Lord Jesus 
Christ. Everything about Him was 
God (they claimed), and everything 
that seemed to happen was only an 
illusion.

So you see what happens to those 
who are scandalized by reality and 
truth.

Then Archbishop Lefebvre 
switches from the Passion of Jesus 
Christ to that of His Mystical Body, 
the Church.

Let me make a comparison with 
the Church of today. We thought 
the Church was truly divine, that 
she could never deceive herself or 
deceive us.

Well, it is true, the Church is 
divine; she cannot lose the truth. 
The Church will always be the 
guardian of truth. But she is also 
human. The Church is human and 
indeed more human than Our Lord 
Jesus Christ was. Our Lord could 
not sin. He is the Holy One, the Just 
One par excellence.

The Church, if she is divine and 
truly divine, transmits to us all the 
things of God–especially the Holy 
Eucharist–eternal things which can 
never change and which will be the 
glory of our souls in heaven. Yes, the 
Church is divine, but she is human 
too. She is made up of men who may 
be sinners, indeed, who are sinners, 
and yet who share somehow in the 
divinity of the Church, to a certain 
extent–like the Pope, for example, 
by his infallibility; by the charism 
of infallibility he shares in the divin-
ity of the Church and yet remains 
human. They all remain sinners. 
Except in those instances where the 
Pope makes use of his charism of 
infallibility, he can err, he can sin.

Why be scandalized and say, like 
some people following the example 
of Arius, that he is not pope? He is 
not Pope, as Arius said Christ was 
not God, it cannot be, Our Lord 
cannot be God. We ourselves may 
be tempted to say that it cannot be, 
he cannot be Pope and do what he 
is doing.

On the other hand, others would 
divinize the Church to the point that 
everything in it becomes perfect. So 
everything in the Church being per-
fect, we could say there is no ques-
tion of our doing anything whatever 
to oppose anything coming out of 
Rome; we must accept everything 
coming out of Rome. Those who 
talk this way are like those who say 
that Our Lord was God to such an 
extent that He could not suffer, that 
He gave only the illusion of suffer-
ing, but in reality did not suffer; 
in reality it was not His blood that 
fl owed. Those around Him had only 
illusions in their eyes–not reality. 
There are some of these today who 
go on saying there can be nothing 
human, nothing imperfect in the 
Church. They too are mistaken. 
They do not see the reality of things. 
How far can imperfection in the 
Church go, how high can sin go, if 
I may say it, in the Church, sin in 
the intellect, sin in the soul, sin in 
the heart and in the will? The facts 
tell us.1

The Church, if she is divine 
and truly divine, transmits 
to us all the things of 
God–especially the Holy 
Eucharist–eternal things 
which can never change 
and which will be the glory 
of our souls in heaven. 
Yes, the Church is divine, 
but she is human too. She 
is made up of men who 
may be sinners, indeed, 
who are sinners, and yet 
who share somehow in the 
divinity of the Church, to 
a certain extent–like the 
Pope, for example, by his 
infallibility; by the charism 
of infallibility he shares in 
the divinity of the Church 
and yet remains human. 
They all remain sinners. 
Except in those instances 
where the Pope makes use 
of his charism of infallibility, 
he can err, he can sin.

–Archbishop 
Marcel Lefebvre
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I leave it to you to read the 
rest of this very important ser-
mon, which will no doubt inform 
our reflections next year on “The 
Church in Crisis.” Now I would like 
to give you the broad outlines of a 
form of proactive apologetics in the 
manner of Chesterton, whose spirit 
enlightened our 2010 summer uni-
versity; an offensive, as opposed to 
defensive, apologetics on the ques-
tion that has occupied us from the 
start: has the Church’s traditional 
apologetics been called in question 
by the crisis?

For a chestertonian 
Apologetics 

We have seen that the Church’s 
unity has been seriously battered, 
and that its universality has been 
challenged. But we also meet with 
an unavoidable objection that is 
leveled directly against us, which 
amounts to saying, “You have a lot 
of nerve to be talking about divi-
sions when you yourselves are 
responsible for them by your schis-
matic mentality and your parallel 
church.” You get this from your con-
ciliar relatives and friends. They 
add: “You talk about obedience to 
Tradition, but you people disobey 
the Pope! Clean your own house!  
Before looking at the mote in your 
neighbor’s eye, get rid of the beam 
in yours!”

These kinds of accusations 
call for a proactive apologetics. A 
defensive apologetics is when our 
traditionalist assumes a low pro-
file, shoulders hunched and head 
tucked, who murmurs an apology 
for being Catholic and attached to 
Tradition. A jovial, proactive apol-
ogetics is what Chesterton gives 
us, and what, in a way, Bishop Fel-
lay deploys when he answers the 
Roman authorities: 

You reproach us for being sowers 
of division and of responsibility for 
the crisis in the Church. But we are 

not the cause; rather, we are just 
the thermometer that discloses the 
crisis. In your feverish state you 
may break the thermometer, but 
that is not a solution. That is no way 
to resolve the problem. Look at the 
thermometer and see how high the 
fever has risen, but do not hold us 
responsible.

Such are the remarks of the 
Superior General of the Society of 
St. Pius X, if not literally, at least in 
spirit…

Using this kind of answer with 
your progressive cousins, you will 
feel a bit better. You will stand a 
little taller. Having thus become less 
fearful, you may wonder what you 
can do next to take it to the next 
level. Here is an outline of what you 
might say.

Firstly, do not hesitate to grant 
momentarily the objections the con-
ciliarists may make. They see us a 
bit like Montesquieu in his Persian 
Letters. They wonder with surprise 
how one can be a Persian, or, in our 
day, a traditionalist. Because in their 
eyes, we are straight out of Jurassic 
Park; we’re dinosaurs. Or else we 
are fixated and obsessed about the 
liturgy; we have a neurotic need to 
cling to the minutiae of ritual; we 
are not intellectually equipped to 
accept progress; we are not concep-
tually competent to meet modernity, 
etc., etc.

Let’s take these objections as 
they come, and reassure our inter-
locutor that we are not against 
them, at least not right away, as in 
judo, where the fighter adapts to 
his antagonist’s movements only to 
turn them to his advantage… For, as 
you know, all traditional priests are 
“black belts”!

Then answer your interlocutor 
with the following: I get the impres-
sion that you need to bolster your-
self with a caricature of us, which 
allows you to keep your positions. 
But the question is to know whether 

this picture is genuine or not. Would 
you be willing to examine why you 
need these reassuring caricatures? 
Are you really so sure of yourself, 
and why? You wonder how some-
one can be a traditionalist in 2010. 
And I ask you how you can be a pro-
gressive today. When I look at the 
situation, and not at caricatures, I 
see that what characterizes conciliar 
progressives is dispersion, disinte-
gration–anything but unity. There is 
division in the Church without any 
traditionalist involvement whatsoev-
er. There are as many modern Mass-
es as there are priests, and perhaps 
as many creeds as parishes. And 
this is not without connection to 
the state of contemporary society in 
which we find a growing absence of 
social unity since there is no longer 
any common good that transcends 
individual selfishness. It is everyone 
for himself. The individual-king is a 
perfect, and solitary, totality, as con-
ceived by Jean-Jacques Rousseau.

At this stage, it is important to 
help the progressive realize what 
the state of the modern world to 
which the Church should continu-
ally adapt itself is. Tell him frankly 
that modernity is anemic. This fact 
is easily verified in the Church: in 
France, for example, the clergy will 
comprise just 6,000 or 7,000 priests, 
where there used to be 36,000 par-
ishes. There are still about 18,000 
diocesan priests, but their average 
age is 70 to 75 years old. Vocations 
have also dried up. Every year, 
from either death or retirement, the 
church loses about 600 priests, and 
they are hardly being replaced by 
the scant 100 new priests per year. 
The attrition is thus about 500 priests 
a year. These are the facts. Numbers 
are not traditionalist, still less “Lefe-
bvrist.” Faced with statistics like 
these, traditionalists should stand 
up and be done with the defensive 
apologetics sketched above, because 
Tradition is the youth of the Church. 
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And the progressives know it. That 
is why they are so attached to their 
caricatures and slogans against us. 
They have a genuine need to reas-
sure themselves. But our apologetics 
is there to prevent them from anes-
thetizing themselves.

A buoy for the castaways
The third stage of our Ches-

tertonian apologetic is to ask the 
question that logically comes at this 
point: how can you still be a pro-
gressive, still aboard the good ship 
modernity that is sinking. At bot-
tom what characterizes the modern 
mentality is autonomy, freedom, 
the refusal of anything transcen-
dent. It is man who takes the place 
of God, but it has to be obvious 
today that modernity is in a state of 
full-blown decadence. People nowa-
days talk about late modernity and 
post-modernity the way they have 
about the conciliar Church, then 
the post-conciliar Church, and now 
para-conciliar–and why not meta-
conciliar!

 To persist in clinging to this 
modern world while it is collaps-
ing from exhaustion is literally 
suicidal. Several books written by 
non-Catholics observe this collapse 
without daring to assume a genu-
inely detached critical view of the 
observed phenomena. I could men-
tion an author I have spoken about 
previously, the sociologist Marcel 
Gauchet, hardly a traditionalist, who 
describes the “exit of the religious” 
and the “disenchantment with the 
world,” marked by the disaggrega-
tion of society–a dissociety– as it 
was termed by [the Belgian Catholic 
Thomistic philosopher] Marcel De 
Corte. They may resort to euphe-
misms like “incivility” or “wild 
children,” but daily life is marred 
by real crimes committed by real 
hoodlums. A psychiatrist like Alain 
Ehrenberg, also someone who can-
not be accused of Catholic tradi-
tionalism, observes a “self-weari-

ness,” an incapacity for assuming 
the burden of one’s own existence, 
the human condition, the status of 
a creature before its Creator. The 
modernity to which Vatican II want-
ed to rally the Church cuts man off 
from all transcendence, from God 
and from the reality He created. 
Modern man has the illusion of liv-
ing autonomously, without depen-
dence on any superior, exterior 
authority, but this illusion is fatal. 
And Rousseau’s perfect individualist 
is a chimera. Marcel De Corte spoke 
of “the intellect in danger of death”–
it is no longer a danger, it’s a reality.

From this standpoint, apologet-
ics is exciting. Cracking the books 
and taking notes is not tedious. We 
find ourselves today in a critical situ-
ation that imposes on us a duty to go 
to the aid of people in danger. Apol-
ogetics today needs enthusiasts, and 
not anesthetists. Minds and wills 
have to be awakened. Practically, 
to do this will require demonstrat-
ing that its attachment to absolute 
freedom, which is the characteristic 
of modernity, is what is destroying 
it. That is the heart of the problem. I 
often give the example of the poet’s 
“drunken ship” that has no anchor-
age in reality. This state of affairs has 
a name, and it’s called shipwreck. 
The post-moderns and the post-con-
ciliarists are in that situation. You 
can throw them a life-buoy.

In the next step, the next-to-the 
last, you will tell why you are tradi-
tionalist in 2010: precisely because 
you are attached to the natural 
order and to the supernatural order; 
because you are linked to the One 
who created the natural and super-
natural orders. Then you’ll see that 
the way your interlocutor looks at 
you has changed. Where are the 
backward, the maladjusted, the sick, 
now? At the beginning of your con-
versation with this conciliar progres-
sive, it was you, obviously, and you 
provisionally accepted this carica-
ture he needed to bolster his fragile 

positions. But now it’s different. He 
begins to notice that it is perhaps 
he who is in an untenable position, 
because he sees that health, equilib-
rium, and order are on the side of 
Tradition. At this point he can begin 
to envisage Tradition, not as a vexa-
tion or refuge in the past, but as a 
solution, a remedy. It is no longer a 
question of breaking the thermom-
eter, but of finding the medicine. 
Such an intellectual conversion, 
such a change of mind, is what you 
must try to obtain.

At the conclusion of this friend-
ly joust, the time comes to say to our 
interlocutor: You were asking at the 
beginning of our conversation how I 
could be a traditionalist. Now I can 
give you a plain answer: by being a 
dissident; that is to say, by not bleat-
ing with the majority of the herd 
[of Panurge’s sheep]. I don’t mean 
the dissidence of “resident expa-
triots”–the sort of people who try 
to establish an enclave where they 
can enjoy the strange satisfaction of 
being the last of the Mohicans! No, 
I mean a vertical dissidence in the 
midst of a world immersed in itself. 
This kind of dissidence in which the 
mind adheres to God, the author of 
the natural and supernatural orders, 
results in our being in the world but 
not of the world. This is how one 
can be the “leaven in the dough.” 
Of course, as you may surmise, this 
profession of faith must be accom-
panied by prayer and self-denial. 
And it often involves trampling 
human respect not only in words, 
but in deeds.

Let’s be lucid: let us see things 
as they are today, but let us also see 
what we can contribute. You have a 
treasure at your disposal. The Tradi-
tion you’ve inherited is a treasure. It 
is a remedy adapted to the current 
situation; it is the solution to the 
crisis affecting us. An inheritance is 
not meant to be simply received, but 
to be handed on. This is the reason 
for this summer session. We must, 
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in the footsteps of Chesterton, do 
apologetics with a lot of friendli-
ness, common sense, and a touch of 
humor. Correction goes over much 
better with a smile (castigare ridendo 
mores). There is no place for mock-
ery or mordant irony. No, we laugh 
to lighten things a bit and to help 
those who do not yet have the faith 
to see that there is a solution, that 
there is a glimmer of hope, that 
they are not doomed to the shadow 
of darkness. They can hope if they 
accept the light.

The compass and the 
Magnet, or The council  
and the Modern World

To finish up, I would like to give 
you an example from an editorial 
published in DICI a few months 
ago entitled “The Compass and the 
Magnet.” It was about the Council. 
It starts with a fact, because you 
must always start with a fact. The 
fact is that at the end of August sev-
eral clerics, former students of the 
Pope from when he was a professor 
in Germany, got together at Cas-
tel Gandolfo to pore over the her-
meneutic of Vatican II; in other 
words, to discuss the correct way of 
interpreting the documents of that 
Council. It also happens that the 
Council was introduced by Pope 
John XXIII as a compass for the 
Church, and Benedict XVI adopted 
this metaphor by saying that Vati-
can II would be the compass of his 
pontificate.  It is immediately clear 
what they both wanted to indicate 
by using this word. A compass is 
what shows direction, points to the 
north. If you lose the north, you 
become disoriented. 

Another fact: last March, the 
Lenten conferences at Notre Dame 
in Paris also described Vatican II 
as a compass for our times. The 
concern of the Church’s authorities 
nowadays to defend the Council at 
all costs is notable. They seem to be 
on the defensive, which can only be 

an encouragement to us to go on the 
offensive…

So let’s take this assertion as it 
comes: the Council is a compass. 
Then let’s ask a naïve question: Can 
one interpret the direction a com-
pass points to? If it points north, 
as every good compass does, what 
commentary is needed? What is a 
hermeneutic of a compass? That is 
the question. A compass furnish-
es precise information that should 
silence all discussion: here is the 
north, and all the rest is superfluous.

In our naivety, let’s push it a 
little further: Why, for almost 50 
years, has the Second Vatican Coun-
cil been the object of so many diver-
gent or even contradictory readings 
and re-readings? They talk about 
discontinuity and rupture, about 
renewal in continuity and continu-
ity in change… Opinions clash and 
disoriented minds seem to be all 
over the map! 

Our object here is to get our 
interlocutor off-balance, as I men-
tioned earlier. Our interlocutor is 
camped in an unstable equilibrium 
based on false certitudes, and the 
goal is to lead him to genuine cer-
titudes grounded in reality. Let’s 
understand well that Tradition is not 
a return to the past, but a return to 
reality–whence this preliminary act 
of putting our interlocutor off-bal-
ance, as Socrates would do with the 
Sophists of his time. Getting back 
to my ingenuous query, I’ll outline 
a response:  If opinions clash, and if 
minds are disoriented, it is because 
the needle of the compass is no lon-
ger pointing north, which means 
that it is undergoing an extraneous 
attraction. A magnet can make it 
deviate or even cause it to behave 
crazily. If need be, you might even 
suggest a practical demonstration: 
bring a compass and a magnet and 
put them under your progressive 
interlocutor’s nose: Here you have the 
Council-compass. It should point north, 
you say, but you still want to interpret 

the direction it shows. If you want to 
work out a hermeneutic, it is because it 
does not point north with certainty; you 
recognize that you are a bit disoriented. 
In such a case, you have to look for the 
extraneous influence, the magnet, that 
is making the needle of this compass 
deviate.

Might we not suggest the follow-
ing explication? While intending to 
be open to the spirit of the modern 
world, the Second Vatican Council 
subjected itself to the force of an 
attraction extraneous to the Church. 
In order to find north again, which 
we all desire, one would have to 
be freed from the influence of that 
magnet–which is to say, modernity, 
post-modernity, para-modernity or 
even meta-modernity… And if we 
accept that, there will no longer 
be any need of a hermeneutic, and 
we shall understand St. Paul, who 
reminds us with biblical simplicity: 
“Do not be conformed to this world” 
(Rom. 12:2).

By means of this little example, 
I wanted to show you that every 
convinced Catholic can engage in 
an apologetics that is within every-
one’s reach. It is simply a matter of 
trying to adapt the argumentation 
studied during our summer session 
to particular members of your social 
circle. Your argumentation should 
be inspired by charity, by the love of 
souls. It is understood that you are 
going to destabilize your interlocu-
tor, that for a moment you are going 
to make him anxious or uneasy, but 
solely to be able to give him the cer-
titude he no longer has, the land-
marks he is currently lacking.

Fr. Alain Lorans, FSSPX, is the editor of DICI, 
the international news journal of the Society of 
St. Pius X.

 1 English version: “The 1982 Ordination 
Sermon,” in Apologia pro Marcel Lefebvre: Part 
III, 1979-1982 (Angelus Press, 1988), pp. 
411-14.
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 A letter from Fr. du Cacqueray, the District Superior of the French District. In it, he explains 
why the Assisi meeting in October is problematic from a Catholic perspective. In light of 
the recent developments with Rome, this should serve as an example that, no matter what 
happens, the Society of St. Pius X will not change its doctrinal critique of the problems 
in the Church since the Second Vatican Council.–Fr. Arnaud Rostand , FSSPX  

W
hat is going to 
happen this Octo-
ber 27, 2011? A 
simple fr iendly 
encounter among 

men and women of good will? Des-
ultory discourse on the divinity of 
Christ and of His Church? No—the 
renewal by the reigning pope, Bene-
dict XVI, of the unprecedented 
scandal perpetrated by his prede-
cessor, John Paul II, on October 
27, 1986.

What will occur this October 27, 
2011? A call for conversion to the 
Catholic faith? The Pope’s declara-
tions clearly indicate what this day 
will be: the meeting of representa-
tives of all the false religions, called 
by the Pope personally to join in a 
day of refl ection where all are invit-
ed to pray for peace.1

Certainly, unlike the fi rst Assisi 
meeting, the prayer is to be silent, 
though intense. But to what god will 
these representatives of all the false 
religions be praying in silence? To 
what god will they be praying, if not 
their false gods, since the Pope has 
invited them explicitly to live more 
deeply “their own religious faith”?2 
To whom will the Muslims be turn-
ing, if not the god of Mohammed? 
To whom will the animists address 
themselves, if not their idols? How 

is it conceivable that a pope should 
call upon the representatives of false 
religions in their offi cial capacity 
to participate in a day of personal 
prayer? This act of the sovereign 
pontiff constitutes ipso facto a dread-
ful blasphemy toward God as well 
as an occasion of scandal for all on 
earth.

An offense against God 
Triune and Incarnate

How else should we character-
ize this religious fair, which gravely 
offends against the First Command-
ment: “The Lord thy God shalt thou 
adore, and him only shalt thou 
serve.”3 How can anyone entertain 
the thought that God will be pleased 
with the Jews who are faithful to 
their fathers, who crucifi ed the Son 
of God and deny the Triune God? 
How could He give ear to prayers 
addressed to Allah, whose disciples 
relentlessly persecute Christians? 
How could He accept the suffrag-
es of all the heretics, schismatics, 
and apostates who have repudiated 
His Church, which came from His 
Son’s open side? How could He be 
honored by the worship offered to 
idols by all the animists, pantheists, 
and other idolaters? How could He 
hear these prayers when His Son 

has clearly told us the contrary: “No 
man comes to the Father but by 
me”?4

That souls in good faith pray to 
God while still heretics or unbeliev-
ers is one thing; God will recognize 
His own and will guide them to the 
one true Church. But to invite these 
men to pray as representatives of the 
false religions, according to “their 
own religious faith,” surely signals 
that they are being invited to pray 
according to the spirit and in the 
manner of their false religions.

How can we fail to see in this a 
supreme insult to God thrice holy? 
How can we fail to be profoundly 
indignant at the sight of such a scan-
dal? How can silence be anything 
but complicity?

The peace of christ 
Denatured

This exceedingly grave sin 
equally offends the peace of Jesus 
Christ. The Pope is calling for 
prayer for peace. But what is the 
nature of the peace the Pope seeks? 
Is it the cessation of the confl icts that 
bloody the world? But are we really 
to believe that prayer to false gods 
will merit for us, not chastisement, 
but the blessing of peace among 
men? Has the primeval Flood been 
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forgotten? Has remembrance been 
lost of the destruction of Sodom and 
Gomorrah, whose crime was less 
grave than that of incredulity?5 Has 
the record of the gory destruction of 
Jerusalem, the wages of the sins of 
His people, been stricken from the 
Gospels and from history?

Moreover, of what use would it 
be to us to purchase temporal peace 
were we to lose our soul? “Be not 
afraid of them who kill the body and 
after that have no more that they 
can do….Fear ye him who, after he 
hath killed, hath power to cast into 
hell.”6 In another connection, how 
can we fail to see in this prayer for 
peace a doubtlessly unconscious yet 
perfidious diversion, for ecumenical 
ends, of the legitimate aspiration of 
humanity for civil peace? No, the 
peace brought by Christ cannot be 
a worldly peace, the Masonic peace 
sealed with freedom of conscience.

For in reality the peace for 
which the current pontiff prays is 
not merely temporal peace; it is 
especially religious freedom,7 the 
liberty of conscience so often con-
demned by the popes.8 This is the 
prayer intention given by the Pope; 
this is the peace the Pope prays for: 
temporal peace obtained by free-
dom of conscience.

Is this the peace of Jesus Christ? 
of the One who died on the cross 
to affirm His divinity? The peace 
of Christ is quite different, as far 
removed from this Masonic idea 
of peace as charity is from frater-
nity. The peace of Christ is peace 
with God, fruit of the redemption 
of souls by the Blood of His Son 
and men’s rejection of sin. As for 
the civil peace communicated by 
Christ, it is nothing else than the 
fruit of Christian civilization, mold-
ed by Catholic faith and charity.

An odious humiliation  
of the church

But if the Triune God and the 
Sacred Humanity of Christ are 
gravely offended by this invitation 
to sin, the immaculate Spouse of 
Christ, His one Catholic Church, 
is humiliated publicly. Mocked is 
the teaching of the Apostles, Popes, 

Fathers of the Church, the saints, 
the martyrs, and Catholic princes 
and heroes. Mocked is the teaching 
of the Psalmist according to whom 
“all the gods of the gentiles are dev-
ils”;9 mocked, the formal order of St. 
John not to greet heretics;10 mocked, 
the teaching of a Gregory XVI or 
a Pius IX,11 for whom freedom of 
conscience is “insanity”; mocked, 
the formal prohibition by Popes 
Leo XIII12 and Pius XI13 to orga-
nize or participate in interreligious 
congresses; mocked, the martyrdom 
of a Polyeuctus refusing to sacrifice 
to idols; mocked, the example of 
a St. Francis de Sales, writing his 
Controversies to convert Protestant 
heretics; mocked, the thousands of 
missionaries who gave up every-
thing for the salvation of the souls 
of infidels; mocked, the heroic deed 
of a Charles Martel, halting Islam at 
Poitiers, or of a Godefroy de Bouil-
lon, forcing his way by lance and 
sword into Jerusalem; mocked, a 
St. Louis of France, who punished 
blasphemy.

How can a Catholic imbued 
with the spirit of Assisi still sub-
scribe to the dogma “Outside the 
Church no salvation”? How can 
he see in the Catholic Church the 
one ark of salvation? What’s more, 
this scandal comes from the high-
est sacred authority on earth, from 
the Vicar of Jesus Christ himself, 
as if the gravity of such a gather-
ing were not enough. Does this not 
make of the Pope, presiding over 
this meeting, not the head of the 
Catholic Church but the head of a 
“Church” of the United Nations, the 
primus inter pares of a religion of all 
the religions, essentially identical 
with the Masonic cult of the Great 
Architect of the Universe? Is this not 
a satanic perversion of the mission 
of Peter? Whereas Christ solemnly 
commanded Peter to “confirm his 
brethren in the faith” and to feed 
His sheep, the successor of Peter is 
in fact going to confirm his brethren 
in indifferentism and relativism.

An Immense Scandal
For, beyond the terrible blas-

phemy, this personal decision of 

the Pope will engender an immense 
scandal in the souls of both Catho-
lics and non-Catholics. Before the 
image of a Pope uniting the repre-
sentatives of all the false religions, 
the reaction of the majority of men 
will be to relativize truth and reli-
gion still more. What individual, 
little acquainted with the Catholic 
religion, will not be tempted to be 
reassured about the fate of non-
Catholics when he sees the Pope 
inviting them to pray for freedom 
of conscience? What non-Christian 
will see in the Catholic religion the 
one true religion to the exclusion of 
all others when he learns that the 
head of the Catholic Church has 
convoked a pantheon of religions? 
How will he interpret the Pope’s 
exhortation not to yield to relativ-
ism if not by thinking that it is a 
matter, not of holding to the truth, 
but of being sincere?

How could he not interpret in a 
relativist sense14 the Pope’s explicit 
invitation to practice one’s own reli-
gion as well as possible:

I shall go as a pilgrim to the town 
of St. Francis, inviting my Christian 
brethren of various denominations, 
the exponents of the world’s reli-
gious traditions to join this Pilgrim-
age and ideally all men and women 
of good will… [in order] to solemnly 
renew the commitment of believers 
of every religion to live their own 
religious faith as a service to the 
cause of peace.15

In 1986, a journalist published 
this telling conclusion:

The Pope is inventing and pre-
siding over a United Nations of 
Religions: those who believe in the 
Eternal, those who believe in a thou-
sand gods, those who believe in no 
particular god. An amazing sight! 
John Paul II spectacularly admits 
the relativity of the Christian faith, 
which is now but one among the 
others.16

How can it be imagined that this 
judgment is not shared by many on 
the eve of October 27, 2011?

That is why it seems to us sin-
gularly strange to excuse the Pope 
from such a sin on the grounds that 
Assisi 2011 is different from Assisi 
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1986. To the contrary, everything 
concurs to convince us of the sur-
prising continuity between the Assi-
si meeting in 1986 and that of 2011:

The nature of the gathering: an 
invitation to the representatives of 
the false religions to get together to 
reflect and to pray for peace.

The motive: the civic peace pro-
moted by the United Nations. In 
1986, John Paul II invited all the 
religions “in this year 1986, desig-
nated by the U.N. as the Year of 
Peace, to promote a special gath-
ering to pray for peace in the city 
of Assisi.”17 During his message for 
peace of January 1, 2011, the date 
on which he announced the gather-
ing at Assisi on October 27, 2011, 
Benedict XVI signed these reveal-
ing lines:

Without this fundamental expe-
rience [of the great religions] it 
becomes difficult to guide societies 
towards universal ethical principles 
and to establish at the national and 
international level a legal order 
which fully recognizes and respects 
fundamental rights and freedoms as 
these are set forth in the goals—sadly 
still disregarded or contradicted—of 
the 1948 Universal Declaration of 
Human Rights… All this is neces-
sary and consistent with the respect 
for the dignity and worth of the 
human person enshrined by the 
world’s peoples in the 1945 Charter 
of the United Nations…18

As Bishop Fellay wrote to John 
Paul II on the occasion of the sec-
ond scandal of Assisi in 1999:

The humanist, earthly and natu-
ralist themes taken up at these meet-
ings cause the Church to fall from its 
entirely divine, eternal and super-
natural mission to the level of the 
Freemasonic ideals of world peace 
outside of the only Prince of Peace, 
Our Lord Jesus Christ.19

The date: Benedict XVI chose to 
undertake this initiative twenty-five 
years to the day after the Assisi fest:

The year 2011 marks the twenty-
fifth anniversary of the World Day of 
Prayer for Peace convened in Assisi 
in 1986 by Pope John Paul II….The 
memory of that experience gives 

reason to hope for a future in which 
all believers will see themselves, and 
will actually be, agents of justice and 
peace.20

Is this not a clear sign of evi-
dent continuity? Is it not a way to 
make us relive the painful memory 
of the scandals of a Buddha on the 
tabernacle in St. Peter’s Church, 
the chickens sacrificed to the gods 
on St. Clare’s altar, the Vicar of 
Christ flanked by the Dalai Lama 
and an Orthodox Patriarch under 
the heel of the KGB? Is it neces-
sary to commemorate the anniver-
sary of an event if the goal is to dis-
tance oneself from it? Why proclaim 
Ubi et Orbi that “the memory of that 
experience gives reason to hope”? Only 
the betrayal of straight thinking can 
have given rise to such a flight from 
reality.21

The recollection of his predeces-
sor, as if he wanted to dissipate any 
misunderstanding and to remind 
one and all of his fidelity to the spir-
it of the first Assisi meeting: “This 
year, 2011, is the 25th anniversary of 
the World Day of Prayer for Peace 
which Venerable John Paul II con-
voked in Assisi in 1986.”22

It is not only the stalwart defend-
ers of the Pope who use these same 
arguments to attempt to justify the 
unjustifiable. Formerly Assisi was 
defended by making a subtle dis-
tinction between “being together to 
pray” and “praying together.” Will 
they now be saying that there will 
be no common prayer, but rather a 
day of prayer in common? Instead 
of denying the concomittance of 
the silent prayers, shall we say that 
everybody prays separately accord-
ing to his own religion? As if these 
specious distinctions were not man-
ufactured for the needs of the cause. 
As if these subtleties were imme-
diately grasped by the majority of 
men, who will retain only one thing: 
a gathering of all the religions for 
everyone to pray to the divinity, 
abstracting from any Revelation.

Finally, and like most of the 
gestures of the current Pope com-
pared to his predecessor’s, the scan-
dal of Assisi 2011 will be substan-
tially the same but less spectacular 

than Assisi 1986. That is why, to 
those who would accuse us once 
again of lacking in charity because 
of the vehemence of these lines, 
we remind them of Christ’s words: 
“Thou shalt love the Lord thy God 
with thy whole heart, and thy whole 
soul, and all thy strength, and thy 
neighbor as thyself.” Do we show an 
ardent love of Christ when we fail to 
decry blasphemy or criticize those 
who are shocked by it? Do we love 
our neighbor when we fail to warn 
him of the looming scandal? Is this 
the love Christ requires of us? No, 
as St. Pius X recalled at a dark hour:

But Catholic doctrine tells us that 
the primary duty of charity does not 
lie in the toleration of false ideas, 
however sincere they may be, nor in 
the theoretical or practical indiffer-
ence towards the errors and vices in 
which we see our brethren plunged, 
but in the zeal for their intellectual 
and moral improvement as well as 
for their material well-being. Catho-
lic doctrine further tells us that love 
for our neighbor flows from our love 
for God, Who is Father to all, and 
goal of the whole human family; 
and in Jesus Christ whose members 
we are, to the point that in doing 
good to others we are doing good 
to Jesus Christ Himself. Any other 
kind of love is sheer illusion, sterile 
and fleeting.23

So, then, what Church do we 
belong to? To the Church of St. 
Polycarp of Smyrna, who retorted 
to the heretic Marcion, who had 
asked him if he recognized him, 
“Yes, I recognize you as the devil’s 
elder son”?

Do we belong to the Church of 
St. Martin, who broke the idols and 
felled the sacred trees of our coun-
tryside?

Do we belong to the Church of 
St. Bernard, who preached the cru-
sade to our forefathers?

Do we belong to the Church of 
St. Pius V, who not only prayed the 
Rosary, but summoned the Chris-
tian princes to make war against the 
Mohammedans?

Do we belong to the Church 
of the saints and martyrs, or to the 
Church of the Pilates, the Cauchons, 
the Lamennaises, the Teilhard de 
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Chardins, ever ready to toady to the 
world and to deliver Christ and His 
disciples to their detractors?

Will we judge Assisi with the 
eyes of faith, of the popes and mar-
tyrs, or with the eyes of worldlings, 
liberals, and modernists?

That is why we cannot keep 
silent, and while the Pope prepares 
for one of the most serious acts of 
his pontificate, we vigorously and 
publicly proclaim our indignation, 
hoping and beseeching Heaven that 
this well-prepared calamity may not 

take place. Lastly, how can we fail to 
think of these words of Archbishop 
Lefebvre recalled by Bishop Fellay 
in 1999 in his letter to the Pope:

Archbishop Lefebvre saw in this 
disastrous event of Assisi one of 
the “signs of the times” which per-
mitted him to proceed legitimately 
with episcopal consecrations with-
out Your consent and to write to 
You that “the time for an open col-
laboration has not yet come.”24 The 
time has come, however, to make 
reparation for this scandal, to do 

penance while keeping in our heart 
the firm hope that despite the prog-
ress of the Mystery of Iniquity, “the 
gates of hell will not prevail against 
the Church.”

With the approval of the SSPX’s Superior Gen-
eral, Bishop Bernard Fellay, this text of Fr. Regis 
de Cacqueray was first published (in French) on 
laportelatine.org on September 12, 2011, Feast 
of the Holy Name of Mary, anniversary of the 
victory of the Catholic armies over the Turks 
at Vienna, September 12, 1683. Fr. Regis de 
Cacqueray is the District Superior of France.
 

 1 The agenda for the day and the Holy See’s commu-
niqué leave no doubt about the religious dimension 
of the event:

…On the day of the anniversary, 27 October 
this year, the Holy Father intends to hold a Day 
of reflection, dialogue and prayer for peace 
and justice in the world….There will follow a 
period of silence for individual reflection and 
prayer. In the afternoon, all who are present 
in Assisi will make their way towards the 
Basilica of St. Francis. It will be a pilgrimage in 
which, for the final stretch, the members of the 
delegations will also take part; it is intended to 
symbolize the journey of every human being 
who assiduously seeks the truth and actively 
builds justice and peace. It will take place in 
silence, leaving room for personal meditation 
and prayer... [Emphasis added]. (Vatican Press 
Office, Communiqué of 2 April 2011, “Pilgrims 
of truth, pilgrims of peace”: Day of reflection, 
dialogue and prayer for peace and justice in 
the world [Assisi, 27 October 2011]).

 2 The purpose announced by the Pope is “to solemnly 
renew the commitment of believers of every reli-
gion to live their own religious faith as a service 
to the cause of peace.” Benedict XVI, Angelus, St. 
Peter’s Square, Jan. 1, 2011.

 3 Deut. 6:13; Matt. 4:10.
 4 John 14:16. Cf. also I Jn. 2:23: “Whosoever denieth 

the Son, the same hath not the Father.”
 5 “And whosoever shall not receive you, nor hear 

your words: going forth out of that house or city 
shake off the dust from your feet. Amen I say 
to you, it shall be more tolerable for the land of 
Sodom and Gomorrah in the day of judgment than 
for that city” (Matt. 10:14-15).

 6 Luke 12:4-5.
 7 …the World Day of Peace is a favorable oppor-

tunity to reflect together on the great challenges 
our epoch confronts humanity with. One such is 
religious freedom, dramatically urgent in our day. 
For this reason, this year I have chosen to dedicate 
my Message to the theme: “Religious freedom, 
the path to peace”... [I]n my Message for today’s 
World Day of Peace I have had the opportunity to 
emphasize that the great religions can constitute 
an important factor of unity and peace for the 
human family. In this regard, moreover, I recalled 
that this year, 2011, is the 25th anniversary of the 
World Day of Prayer for Peace which Venerable 
John Paul II convoked in Assisi in 1986. Therefore 
next October I shall go as a pilgrim to the town 
of St. Francis, inviting my Christian brethren 
of various denominations, the exponents of the 
world’s religious traditions to join this Pilgrim-
age… (Benedict XVI, Angelus, Jan. 1, 2011)

 8 “From this poisoned source of indifferentism flows 
that false and absurd, or rather extravagant, maxim 
that liberty of conscience should be established and 
guaranteed to each man….” Gregory XVI, Mirari 
Vos, 1832.

 9 Ps. 95:5.
 10 “If any man come to you and bring not this doc-

trine, receive him not into the house nor say to 
him: God speed you. For he that saith unto him: 
God speed you, communicateth with his wicked 
works” (II John 10-11).

 11 Cf. the Syllabus of Errors, 1864, condemned 
proposition No. 79: “For it is false that the civil 
liberty of every cult, and likewise, the full power 
granted to all of manifesting openly and publicly 
any kind of opinions and ideas, more easily leads 
to the corruption of the morals and minds of the 
people, and to the spread of the evil of indifferent-
ism.”

 12 On the occasion of the World’s Parliament of 
Religions held in Chicago in 1893.

 13 “For since they hold it for certain that men destitute 
of all religious sense are very rarely to be found, 
they seem to have founded on that belief a hope that 
the nations, although they differ among themselves 
in certain religious matters, will without much diffi-
culty come to agree as brethren in professing certain 
doctrines, which form as it were a common basis 
of the spiritual life. For which reason conventions, 
meetings and addresses are frequently arranged by 
these persons, at which a large number of listeners 
are present, and at which all without distinction are 
invited to join in the discussion, both infidels of 
every kind, and Christians, even those who have 
unhappily fallen away from Christ or who with 
obstinacy and pertinacity deny His divine nature 
and mission. Certainly such attempts can nowise 
be approved by Catholics, founded as they are on 
that false opinion which considers all religions to 
be more or less good and praiseworthy, since they 
all in different ways manifest and signify that sense 
which is inborn in us all, and by which we are led 
to God and to the obedient acknowledgment of 
His rule. Not only are those who hold this opinion 
in error and deceived, but also in distorting the 
idea of true religion they reject it, and little by 
little. turn aside to naturalism and atheism, as it 
is called; from which it clearly follows that one 
who supports those who hold these theories and 
attempt to realize them, is altogether abandoning 
the divinely revealed religion.” (Pius XI, Mortalium 
Animos, January 6, 1928)

 14 This can be done “without losing its own identity or 
assigned to forms of syncretism.” Press Release of 
the Holy See of April 2, 2011: A day of reflection, 
dialogue and prayer for peace and justice in the 
world—“pilgrims of the truth, pilgrims of peace” 

(Assisi, October 27, 2011).
 15 Benedict XVI, Angelus, St. Peter’s Square, Jan. 1, 

2011.
 16 Le Figaro magazine, October 31, 1986, p. 69.
 17 L’Osservatore Romano, January 27-28, 1986.
 18 Message of His Holiness Benedict XVI for the 

Celebration of the World Day of Peace, January 
1, 2011, Nos. 7, 12.

 19 Open Letter of Bishop Bernard Fellay to Pope John 
Paul II solemnly protesting the renewed scandal 
of Assisi at Rome on October 28, 1999.

 20 Message of His Holiness Benedict XVI for the 
Celebration of the World Day of Peace, January 
1, 2011, No. 11.

 21 [Seule la trahison des bien-pensants peut permettre 
de se voiler ainsi la face.] Cf. Bernanos, Journal d’un 
curé de campagne (Plon, 1936), p. 245.

 22 Benedict XVI, Angelus, St. Peter’s Square, Jan. 1, 
2011. See also the Vatican’s press release of April 
2, 2011:

  “Pilgrims of truth, pilgrims of peace”: Day 
of reflection, dialogue and prayer for peace 
and justice in the world, Assisi, 27 October, 
2011: The image of pilgrimage therefore sums 
up the meaning of the event. There will be an 
opportunity to look back over the path already 
traveled from that first meeting in Assisi to the 
following one in January 2002, and also to look 
ahead to the future, with a view to continuing, 
in company with all men and women of good 
will, to walk along the path of dialogue and 
fraternity, in the context of a world in rapid 
transformation.

  Already in 2007, on the occasion of the 
interreligious reunion at Naples, Benedict XVI 
dispelled any thought of a desire to repent of 
the first convocation at Assisi:

  Today’s meeting takes us back in spirit to 
1986, when my venerable Predecessor John 
Paul II invited important Religious Representa-
tives to the hills of St. Francis to pray for peace, 
stressing on that occasion the intrinsic ties that 
combine an authentic religious attitude with 
keen sensitivity to this fundamental good of 
humanity.…While respecting the differences of 
the various religions, we are all called to work 
for peace…. (Meeting with the Heads of the 
Delegations Participating in the International 
Encounter for Peace, October 21, 2007)

 23 St. Pius X, Encyclical Our Apostolic Mandate to the 
French Episcopacy, August 25, 1910 [English tr. 
Yves Dupont (1974; Instauratio Press, 1990), §24].

 24 Letter of Bishop Fellay to John Paul II to solemnly 
protest against the renewal of the scandal of Assisi 
at Rome on October 28, 1999.
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nATuRe STuDY 
A TOOL FOR EDUCATION

ecently some children went on a fi eld trip which left them with memo-
ries which they will cherish for a long time. As they were kayaking in 
the ocean, they found themselves in the midst of a colony of sea otters. 
These likeable creatures were swimming on their backs a few feet from 

the children, either eating seashells, grooming their paws or simply fool-
ing around in the water. One of them even tried to get into one of the 

boats! One could tell from the happiness of the children that they were 
having a wonderful learning experience. 

Dr. John Senior explains in his book The Restoration of Chris-
tian Culture that the rediscovery of nature is a preliminary indispensable condition for 
all intellectual formation. “There is no amount of reading, remedial or advanced, no 
amount of study of any kind, that can substitute for the fact that we are a rooted spe-
cies, rooted through our senses in the air, water, earth and fi re of elemental experience. 
When you plant even the best children’s literature in even the brightest young minds, if 

ecently some children went on a fi eld trip which left them with memo-
ries which they will cherish for a long time. As they were kayaking in 
the ocean, they found themselves in the midst of a colony of sea otters. 
These likeable creatures were swimming on their backs a few feet from 
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boats! One could tell from the happiness of the children that they were 

Fr. Hervé de la Tour, FSSPX
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the soul of those minds has not been 
richly manured by natural expe-
rience, you don’t get the fecund 
fruit of literature which is imagi-
nation, but infertile fantasy. Chil-
dren need direct, everyday expe-
rience of fi elds, forests, streams, 
lakes, oceans, grass and ground.”1 

Nature study should have a promi-
nent place both in our homes and in 
our schools. Anyone who has taken 
children for a walk in the school 
backyard can testify to the benefi ts 
of such an activity. For instance, a 
teacher took a class in September 
to watch sunf lowers. As the stu-
dents were observing them, several 
black-capped chickadees landed on 
the fl owers to eat their seeds. You 
should have heard the gasps and 
seen the wonder in the eyes of these 
little girls! But nature study should 
begin at home, and we hope that 
the present article will help parents 
to lay its foundation in their chil-
dren’s souls.

St. Thomas Aquinas explains 
that the world of nature is the world 
most proportioned to our intellect. 
The study of what is familiar to us 
like the clouds and the rain, the 
rhythm of the seasons, the leaves of 
the trees in our garden, etc., is the 
study of the easiest and most natu-
ral object of knowledge.

Experience of nature is a pre-
requisite to any teaching since, 
accord ing to Aristotle, nothing is 
in our intellect unless it was fi rst 
in our external senses. And let us 
point out the importance of the 
sense of touch in Thomistic phi-
losophy. By means of touch we are 
awakened to the reality of things 
about us. Is the surface of this leaf 
rough or smooth? Does the frog feel 
slimy in your hand? Etc. The richer 
our experiences concerning nature, 
the better will be our understand-
ing of the various subjects of our 
curriculum.

Let us fi rst consider the ends 
of nature study. We will then con-
sider its means. The ends of nature 
study are conveniently reduced to 
three: 1) The immediate end is to 
know and love the world which sur-
rounds us. 2) The intermediate end 
is to arouse wonder and thereby to 
acquire a contemplative mind. 3) 
The ultimate end is to praise God 
since the order and the beauty we 
see in nature come from its Creator. 
Let us study these three ends more 
in detail.

The immediate end of nature is 
the study, knowledge and love of all 
the beautiful and wonderful things 
which are within our reach. Its spir-
it should be inquiry, discovery and 
delight. An old teacher used to say: 
“In the early years we are not to 
teach nature as science, we are not 
to teach it primarily for method or 
for drill: we are to teach it for lov-
ing–and this is nature-study. On 
these points I make no compro-
mise.”    

Of course, the child needs guid-
ance in this domain. Ideally, this 
should start at home. The parents 
should be the fi rst ones to open the 
world of nature to their children, 
saying at the right moment “look” 
and “listen.” But this presupposes 
that they themselves have looked 
and listened for years. Remember 
the walks St. Therese of the Child 
Jesus took with her father and how 
it awakened her love for fl owers.

The intermediate end of nature 
study is the wonder aroused by 
the observation of the simple and 
familiar things of everyday life: the 
red leaves of the maples in autumn, 
the squirrels storing acorns in prep-
aration for the winter, the snow 
geese fl ying over our head on their 
migration, etc. Refl ection is stimu-
lated through thoughtful question-
ing. The aim, let us repeat it, is to 
develop the contemplative facul-
ty of the child and its capacity to 

“sympathize” with the world God 
has created.

Fr. Edward Leen was a Holy 
Ghost Father like Archbishop Lefe-
bvre. He wrote a beautiful book 
about education and one passage 
especially applies to our subject:

How much the toilsome strug-
gle upwards of the young towards 
the true good would be facilitated 
were they taught a little contem-
plation! To be trained to pause 
and to admire the beauty that is 
spread around them in such profu-
sion in the works of nature and in 
the works of art, in sounds, and 
in phrase, in lines and in colors, 
would have a great power to uplift 
their souls and lure these souls 
to the ways of moral beauty. A 
great enemy of the noble life is the 
senseless speed of a mechanized 
existence that allows no time for 
the enjoyment of the pure and chas-
tening delight that springs from the 
contemplation of the beautiful. It 
needs to be understood by those 
who devote themselves to the task 
of education, that appreciation of 
the beautiful has relevance to a life 
that is good.…One who is insensi-
tive to the beauty of the things 
will easily content himself with 
the ordinary and the mediocre in 
conduct and spiritual aspirations.2

Thirdly, the ultimate end of 
nature study is to sing the glory of 
God. Anyone who has ever gazed at 
the stars on a clear night has been 
fi lled with a sense of awe–“Dear 
Lord, I thank Thee for having cre-
ated such a wonderful universe! If 
the stars are already so beautiful 
that they fi ll my heart with joy, how 
much more beautiful Thou must be, 
Thou who art their Creator!” This 
is the spirit of the saints. 

Listen to the enthusiasm of St. 
Bernard:

Consider fi rst of all the creation 
of the universe, and the disposition 
and ordering of its various parts. 
What a display of power in the 
production of a world out of noth-
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ingness! What wisdom in the col-
location of the different orders of 
creatures! What benignity in their 
manifold combination! Refl ect on 
the multitude and magnitude of 
the things created by almighty 
power, how wisely they are all dis-
tributed, with how much goodness 
they have been compounded, the 
highest being united to the lowest, 
with a charity as amiable as it is 
admirable. For to this slime of the 
earth has been added the vital 
force, as for instance, in the trees 
where its presence is manifested 
in the beauty of the foliage, in the 
brilliancy of the fl owers, and in the 
sweetness and wholesomeness of 
the fruit. 

Now let us consider the means 
to achieve these ends. The first 
one is the direct observation of the 
object of the lesson, either outside 
(nature walks) or inside (either the 
children bring the pine cone, the 
grasshopper, the feathers, etc., or 
the teacher or parent brings enough 
specimens for everyone).

The child must have under his 
eyes the actual object so that he 
may observe it, handle it, examine 
its properties and becomes thor-
oughly acquainted with it, instead 
of just reading information about 
it in a textbook. There are so many 
things children may observe: fl ow-
ers, seeds, insects, leaves, minerals. 

In one school, a teach-
er was able to identi-
fy 25 different species 
of trees in the sur-
rounding area. Every 
child should be able 
to name the trees he 
sees in his own garden 
and the birds he hears 
outside his window. It 
is through taking reg-
ular nature walks that 
one learns to know 
the whole round of 
the year in his par-
ticular region and to 
catch the spirit of the 
seasons. After a few 
years of practice, one 
is able to know when 
this particular fl ower 
blooms or where to 
f ind this part icular 
bird.

The second means 
is skillful question-
ing. These questions 
are in fact suggestions 
for personal investiga-
tion. We want as much 
as possible to encour-
age the child to go on 
a “voyage of discov-
ery,” according to the 
expression of Mother 

Stuart. For example, if the children 
are observing various leaves they 
have collected (oak, maple, pine) 
here are some simple questions to 
help their investigation: “How are 
the leaves alike? How are they dif-
ferent? Is the leaf simple or com-
pound? How many parts can you 
see (stalk, midrib, veins)? Do some 
leaves feel rough to the touch? Do 
some, when crushed, have a fra-
grance you can smell? etc.”

Some questions will lead to 
admiration: “Did you know that 
some trees can live up to 2,000 
years? How do the leaves of the 
tree know when it is time to change 
color in the fall? Do you realize how 
many animals live in trees (birds, 
squirrels, insects), etc.” The inter-
est of the child must be aroused so 
that he will start asking his own 
questions, like when they realize 
that the summer birds (orioles, 
warblers, swallows, etc.) are leav-
ing: “How can a bird fi nd its way 
through thousands of miles of land 
or sea? How does it eat while it 
is fl ying? Why do they go so far 
away? etc.”

The third means is to keep a 
personal notebook where the child 
will record his observations and 
sketch what he has seen. Nature 
study gives the child many beauti-
ful things to draw. It brings the eye 
and mind together and makes the 
hand the organ of both. It teaches 
the child to express his response 
to God’s creation through writing 
in his own “nature journal,” activ-
ity which is not limited to school 
time but can be continued during 
the week-end or the summer. It is a 
sign that we have “lit a fi re” in the 
soul of a student when he proudly 
shows you the pages of his note-
book which he has filled during 
his free time, not because it was 
an assignment, but just because he 
enjoyed doing it.

The explorers of old had log-
books. Our children need to be 

A Child’s Thought of God

They say that God lives very high;
But, if you look above the pines,
You cannot see our God, and why?

And if you dig down in the mines, 
Your never see Him in the gold;
Though from Him all that’s glory shines.

God is so good He wears a fold
Of heaven and earth across His face,
Like secrets kept, for love, untold.

But still I feel that His embrace
Slides down by thrills through all things made. 
Through sight and sound of every place.

–Elizabeth Barrett Browning
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taught how to keep their “discov-
ery notebooks”: Here is an exam-
ple. “September 7, during my walk 
I saw 5 turkeys, 3 different kinds 
of frogs, a wheelbug, a stinkbug 
and a soldier beetle. There were 
some black-eyed Susans in bloom 
(sketch). I observed the acorns of 
the bur-oak (sketch) and the seed 
pod of the milkweed (sketch). I 
heard a woodpecker and a quail.” 
Nature journaling is a wonderful 
way for the child to withdraw from 
the artifi cial world of man and con-
template the natural world of God. 
It teaches the child to be still, quiet, 
receptive so as to be able to see and 
hear. It is a means for integrating 
poetry, art, science, and religion.

Let us fi nally reply to the main 
objection from parents and teach-
ers: “I don’t know how to teach 
nature study.” We reply that it is 
a good starting point. We must 
admit that there are so many mys-
teries in the natural world, so many 
unknown domains. It is good for us 
to have this feeling of awe in front 
of the vastness of God’s universe. 
But then the next point should be: 
“Let us explore together.” The par-
ent who confesses his ignorance but 
at the same manifests interest (“Let 
us fi nd out what is the name of this 
bird we have seen in our garden for 
the past week!”) establishes a bond 
with his child which will facilitate 
nature study. Instead of being an 
expert teaching a novice, the parent 
becomes a fellow-investigator. Both 
share the joys of discovery. God is 
surprising us with so many beauti-
ful things everyday of the year!

There is now a huge amount 
of resources on nature study. The 
Field Guides (Audubon, Peterson, 
Golden, Lone Pine, etc.) for mam-
mals, reptiles, birds, insects, trees, 
fl owers, mushrooms, etc., are avail-
able everywhere, and every home 
should have some of them for identi-
fi cation. The Reader’s Digest North 
American Wildlife is a great buy since 

we can f ind every-
thing in one book. 
There are so many 
books we could rec-
ommend, but our two 
favorites are Hand-
book of Nature Study by 
Anna Comstock and 
Type Lessons in Nature 
Study and Literature 
by Ann McGovern. 
There are some inter-
esting ideas in Keep-
ing a Nature Journal by 
Clare Walker Leslie. 
Of course the books 
of Jean Henri Fabre 
are great for introduc-
ing students to obser-
vation. There are also 
books about the fl ow-
ers named after Our 
Lady which provide 
us with wonderful 
connections between 
religion and science. 
Try Mary’s Flowers: 
Garden, Legends and 
Meditations by Vir-
ginia Krynow.

We just have at 
this point to quote again Fr. Leen:

 The neglect of nature-study 
in boys’ schools is much to be 
deplored. They grow up in the 
midst of the beauties of nature and 
never observe them. The love and 
study and contemplation of the fair 
forms and colours that God pours 
forth about them with such lavish 
hand, would give them constant 
interest and enjoyment. They live 
for years in the midst of a beauty 
offering every degree of variety 
as the seasons change, and few of 
them ever taste the delight of trac-
ing the lovely lines of a leafl ess tree 
silhouetted against the steely grey 
of a winter sky at eventide.

The great evil of our days, the 
evil which is the root of many 
others, is that men and women have 
lost the art of fi nding joy and the 
resources of life in what is at their 

door. They are not trained to fi nd 
satisfaction in the simple and won-
derful things that God has made 
for their delight. They have eyes 
and they do not see what is made 
to gladden the eye and elevate 
the soul. They can neither enjoy 
themselves sanely nor entertain 
themselves in a natural way.

They know not how to be still. 
They rush from the natural delights 
and pleasures which God offers 
them in nature, to the artifi cial and 
“canned” entertainment prepared 
for them by cynical and commer-
cial-minded men. And to the edu-
cation they have received must be 
assigned the fault.

Yes, parents and teachers must 
help children to know and love 
nature and thereby grow in admi-
ration of God’s perfections and in 
gratitude for His goodness to us. 

Poems in Nature

In the oldest wood I know a brooklet,
That bubbles over stones and roots,
And ripples out hollow places,
Like music out of fl utes.

There creeps the pungent breath of cedars,
Rich coolness wraps the air about
Whilst through clear pools electric fl ashes
Betray the watchful trout.

I know where wild things lurk and linger
In groves as gray and grand as time;
I know where God has written poems
Too strong for words or rhyme.

–Maurice Thompson
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When a child sees the vast number 
of seeds falling from the trees in 
autumn, he will learn about God’s 
Providence. When he listens to the 
melodious songs of the birds in 
the spring, he will thank God for 
providing this enjoyment for him. 
When he sees the sun rising and 
setting day after day and night fol-
lowing day with wonderful regular-
ity, he will appreciate God’s order 
manifested in His laws.

Here are some simple activi-
ties which could be done at home 
to awaken an interest in the natural 
world: Plant and care for a small 
garden, observing the growth of the 
vegetables and how they must be 
protected from insects and exces-
sive cold or heat. Have a few pet 
animals such as dogs, cats, chick-
ens, goats, pigs, rabbits, learning 
how to feed them and care for them. 
Set up backyard feeders during the 
winter to observe birds (we iden-
tified 20 different species at the 
feeders of the District House). On 
cloudless nights, identify the most 
common constellations with the 
help of a monthly sky chart. Collect 
insects like beetles, grasshoppers, 

butterfl ies, etc., identifying them 
and learning about their habits.

We will fi nish with a quote from 
the great educator Mother Stuart: 

The love of nature is a great 
source of happiness for children, 
happiness of the best kind in taking 
possession of a world that seems to 
be in many ways designed espe-
cial ly for them. It brings their 
minds to a place where many ways 
meet; to the confi nes of science, 
for they want to know the reasons 
of things; to the confi nes of art, for 
what they can understand they will 
strive to interpret and express; to 
the confi nes of worship, for a child’s 
soul, hushed in wonder, is very near 
to God.3

Fr. Hervé de la Tour was ordained in 1981. He was 
editor of the popular Catholic Family magazine, 
which he published while serving in Australia. 
Father’s articles on education have appeared in 
previous issues of The Angelus.

 1 This quote was extracted from a conference 
given by the Dominican Sisters.

 2 This quote and the following are from the 
“What Is Education?”

 3 This quote is from The Education of Catholic 
Girls.

The Glory of God 
in Creation

Thou art, O God, the life and light
   Of all this wondrous world we see;

Its glow by day, its smile by night
   Are but refl ections caught from Thee.

Wher’er we turn, Thy glories shine
And all things fair and bright are Thine.

–Thomas Moore
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Thou art, O God, the life and light
   Of all this wondrous world we see;

Its glow by day, its smile by night
   Are but refl ections caught from Thee.

Wher’er we turn, Thy glories shine
And all things fair and bright are Thine.

–Thomas Moore

The Story Book of Science
Jean Henri Fabre

Renowned Catholic scientist and bugman Fabre said, “After 87 years of thought and 
observation, I say not merely that I believe in God–I can even say that I see Him.” See (70 
illustrations) and read what he meant in this ultimate classic nature book on plants and ani-
mals as “Uncle Paul” (Fabre) converses about nature’s wonders with three imaginary children 
who ask him to tell “true stories.”

� ants’ underground cities � spiders’ suspension bridges � habits of cows and sheep � insect venom � 
properties of metals, gold, the iron kettle, metal plating � fl eece, fl ax, cotton, paper, rope � thunder and 
lightning � cold water and cats � sun, moon, stars, and sky.

438 pp. 6" x 9". Softcover. Illustrated. STK# 8316.  $14.95

Fabre’s Book of Insects
Jean Henri Fabre

No one “read the book of nature” like the author. This book was the result of countless hours 
devoted to observing bugs while they hunted, built nests, and fed their families. Suspensefully-
written essays blending facts and picturesque folklore:

� how the scarab beetle sculpts his ball of food for home delivery � cause of a fi refl y’s glow � how the locust 
sings � the luxurious home of the cricket, an expert fi ddle-player � the cannibalism of the pious-looking praying 
mantis � “grubby” adventures in rotted wood � the self-denial of a Spanish Beetle.

168 pp. Softcover. STK# 8317.  $9.95
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hen the storm hits and the ship is in 
danger of sinking, to whom do the 

fearful crew turn, if not to the ship’s 
captain? His authority, calm, and expe-

rience, reassure all who see him standing 
steadily at the helm. Likewise on the fi eld 

of battle, the soldiers who feel themselves 
fl agging look to their leader, who exhorts them by his 
orders and rallies them by his example. Were the lead-
er to be lost, the soldiers’ courage would fade, doubt 
would take hold, and defeat would be at hand. The 
one to whom generations have looked for centuries 
is Christ present in the Blessed Sacrament, who reas-
sures the doubtful, consoles the affl icted, strengthens 
the  weak, kindles the lukewarm, listens to those who 
speak to Him, and fi lls with His grace those who ask. 
For more than two thousand years, He has been truly 
present among us in all the tabernacles of the world 
and gives Himself as nourishment in Holy Commu-
nion. But our Lord willed that this presence depend 
on an intermediary: the priest. He alone by his ordi-
nation has received the power to change bread and 
wine into the substantial, real presence of our Lord 
Jesus Christ. Where the priest is, Christendom lives!

Dear friends, Christendom needs priests to exist, 
otherwise it breaks down and dies. Without the priest 
the divine truths would no longer be taught and faith 
would die out. Without him, divine life would no lon-
ger be kept alive in souls by grace, which fortifi es and 
sanctifi es them. Heaven would then be closed and 
hope would disappear. Without him, the tabernacles 
would be hopelessly empty, for the holy sacrifi ce of 
the Mass would no longer be celebrated and souls thus 

orphaned would die of hunger. Charity would grow 
cold and the fl ock would be divided and scattered. Our 
Lord wanted not only priests for the perpetuation of 
His action here below, but also souls that would imitate 
His obedience, chastity, and poverty in religious life; 
souls that would pray and sacrifi ce for those who do 
not; souls that would spend their lives praising, serv-
ing, imploring, and consoling Him by living accord-
ing to the evangelical principles He taught us in the 
Sermon on the Mount.

Let us keep foremost in our minds this complaint 
of our Lord in the Gospel: “The harvest indeed is 
great, but the laborers are few” (Matt. 9:37). That is 
why every Catholic family must not only pray for 
priestly and religious vocations, but also live in such 
a manner that they can awaken and develop in their 
midst. To fl ourish, the divine call is needful of a favor-
able soil and must avoid the pitfalls that could endan-
ger it. “A vocation is not a miraculous or extraordinary 
call, but the blossoming of a Christian soul that clings 
to its Creator and Savior Jesus Christ with an exclusive 
love and shares His thirst to save souls.”1 Where better 
than in a Catholic family can such a blossoming occur? 

Indeed, the fi rst crucible of priestly and religious 
vocations is the Catholic family:

But the fi rst and most natural place where the fl owers 
of the sanctuary should almost spontaneously grow and 
bloom remains always the truly and deeply Christian 
family. Most of the saintly bishops and priests whose 
“praise the Church declares” [Ecclus. 44:15], owe 
the beginning of their vocation and their holiness to 
example and teaching of a father strong in faith and 
manly virtues, of a pure and devoted mother, and of a 

Fr. Christian Bouchacourt, FSSPX
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family in which the love of God and 
neighbor, joined with simplicity of 
life, has reigned supreme. To this 
ordinary rule of divine Providence 
exceptions are rare and only serve 
to prove the rule.2

Such an atmosphere can exist 
only if our Lord Jesus Christ reigns 
over the family. This will happen 
especially if the family’s day is punc-
tuated by prayer recited in com-
mon, such as grace before meals, 
the Rosary, and night prayers. To 
this must be added the exemplary 
lives of both parents, manifesting 
a profound unity in their piety and 
reception of the sacraments.

The life of a priest or religious is 
centered on sacrifice and the imita-
tion of our Lord Jesus Christ. This 
orientation of life must be cultivated 
from the cradle. No soul will be able 
to answer the divine call unless the 
spirit of sacrifice has become sec-
ond nature to it. Children ought to 
learn prompt obedience and to be 
self-forgetful and helpful not only at 
home, but also to others and at their 
parishes. May the spirit of riches 
not cut off their generosity as hap-
pened with the rich young man in 
the Gospel. Parents ought not to 
coddle their children, but educate 
them with a virile love.

A pure and chaste environment 
is also necessary for the blooming 
of vocations. For this, dear parents, 
watch over your children’s lei-
sure activities, reading, and friend-
ships. Consecrating your home 
to the Sacred Heart will help you 
immensely.

Make it a point to attend Sun-
day Masses whose beauty uplifts the 
soul. It is not enough just to attend a 
traditional Mass, but go to the High 
Mass, during which the Church in 
her liturgy deploys all her splen-
dor and proclaims on high her faith 
in order to nourish and fortify our 
own. Your sons will be able to par-
ticipate in the service of the altar. 
Altar boys make up the court of 

Christ the King. They are His pages, 
amongst whom our Lord likes to 
choose those whom He calls to His 
service. Too many of the faithful 
abstain from attending the high 
Mass out of sheer laziness, prefer-
ring shorter or later Masses for the 
sake of their hobbies. Such conduct 
is not without consequences. 

And lastly, dear parents, make 
the decision to enroll your children 
in good schools. I am full of admi-
ration to see how, every year, you 
are more and more numerous in 
making this sacrifice for their good. 
This sacrifice may go so far as to 
enroll them in boarding schools as 
some of you do. The souls of your 
children are your most precious 
possession. You are not their own-
ers, just their trustees. God con-
fided them to you; you will have to 
answer to Him for them. The per-
verse teaching that takes place in 
official schools, including Catholic 
ones, the bad friendships, and the 
deleterious atmosphere prevailing 
there can mark your children’s lives 
and endanger their salvation. Do 
not delude yourselves; especially 
when they are adolescents, your 
authority will count much less than 
that of their teachers and comrades 
who set before them base or twisted 
ideals.

How can we explain the dearth 
of vocations we are experiencing? 
How can we explain that for the last 
few years, with a few exceptions, the 
majority of the boys entering our 
seminary come from families that do 
not adhere to Tradition? There are 
some priories that have not given a 
vocation for more than twelve years 
even though the children are numer-
ous. Let us take a look at the obsta-
cles that may suffocate the divine 
call in your children’s souls.

The first and foremost among 
them is the absence of the spirit 
of sacrifice. Protect your families 
against the spirit of the world. Tele-
vision and especially the Internet 

work ravages in souls. To allow a 
television set or Internet connec-
tion in your children’s rooms is 
totally irresponsible. To let them 
use these devices without supervi-
sion is tantamount to putting them 
in a proximate occasion of sin for 
which your are responsible before 
God. I appeal to your authority, you 
fathers of families who quite often 
because of the obligations of your 
work neglect those of your fam-
ily. Be vigilant! You have no idea of 
the ravages that the Internet can cause 
in the souls of your children. Take a 
look at their Facebook account as I have 
and you will understand! Your teen-
agers need your authority. It is their 
strength and their shield even if they 
do not always realize it during the 
critical teen years. Keep out of your 
homes the love of comfort and con-
venience, laxity, and consumerism. 

A certain sentimentality in edu-
cation also constitutes an obstacle 
to the blooming of vocations. Dear 
parents, your children are not your 
equals. Your authority has been del-
egated to you by God Himself to 
help them to accomplish His will 
and to put them on guard against 
the dangers of life and to protect 
them from themselves. Be good but 
firm. Loving one’s children does 
not mean hugging them ten times 
a day, but encouraging them to do 
good and to shun evil resolutely. 
Education is the art of arts, and 
upon the quality of the education 
received depends the direction a 
child’s life will take. Your children 
ought to respect your authority by 
their prompt obedience. Do not 
yield to their whims. Teach them to 
love the cross! There is no salvation 
without it.

Your parental duty makes it 
incumbent upon you to monitor the 
visits and outings of your older chil-
dren. Do not let them “go steady” 
from the age of 15 or 16 or 17, as 
our priests see happen too often. 
These “commitments” are nothing 
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else than fl irtation in disguise, even 
if the two young people are tra-
ditionalists. They are marred by 
original sin, and do not forge it! By 
allowing this to go on, you put their 
purity in jeopardy, you kill their 
youth and sterilize the generosity of 
which they are capable. Courtship 
can only be envisaged for young 
adults, not adolescents. How many 
vocations have we lost this way! It is 
the ultimate ruse used by the devil 
to ruin a vocation. Your children 
must make the distinction between 
love and healthy friendship.  Far 
too many parents do not see the 
danger and remain not only deaf to 
the priest’s remarks, but judge them 
inept and make fun of them. Every 
young Catholic should ask himself 
or herself one day whether he or she 
is called by God. A spiritual retreat 
can be a good opportunity to get 
light on the likelihood of this call. 
But once the fi res of passion have 
been lit, young people no longer 
want to consider this possibility.

A major obstacle to vocations is 
the habit of criticizing the priests at 
home. Love your priests and respect 
them! Trust them. If you should 
notice their faults or failings, pray 
for them! In case of disagreement 
with one of them, do not take up 
the matter in front of the children. 
Do not label them, do not criticize 
their faults publicly, be docile to 
what they teach you. Do not critique 
their sermons. How do you expect 
children to respond to God’s call if 
they see the priests and nuns con-
stantly denigrated? Such behavior 
is unfortunately all too frequent and 
causes much damage even if it arises 
more from levity than malice. The 
habit of criticizing priests in order to 
preserve oneself from the conciliar 
disasters does not justify the contin-
uation of such a practice in our prio-
ries today. How many times have I 
heard this line: “Since the conciliar 
crisis, I no longer trust priests. My 
anticlericalism saved me, so I keep 

it up!”  That is tantamount to saying 
that in Tradition there are not good 
priests and that docility and obe-
dience would constitute weakness 
and naivety. Luther could not have 
said it better; private judgment has 
become the order of the day. Such 
a state of mind produces disastrous 
effects on budding vocations and 
destroys the unity of communities. 
Such families give no sons or daugh-
ters to the Church.

I would like you to be convinced 
that there is no greater honor than 
to give a son or daughter to the 
Church. These vocations, dear 
parents, will draw down upon 
your family abundant graces 
in this life, and in paradise 
they will be the most precious 
gems adorning your crowns 
and will be your boast. So 
do not discourage them, but 
rather help them to take root 
and develop. The Church is 
so in need of them! If they do 
not come from your families, 
then I do not know where 
we shall fi nd them. The most 
solid and stable vocations 
come from united, fervent 
Catholic families. Your chil-
dren’s devotion depends on 
yours. Numerous fathers 
and mothers of families 
who received Holy Com-
munion not only Sundays 
but during the week have 
merited the grace of a 
vocation for one of their 
children.

Let us pray for priest-
ly and religious vocations 
and for their persever-
ance. Let us pray likewise 
for priests, monks and 
nuns. On their holiness 
depends not only that of 
your souls, but also that 
of society. It is because 
the Catholic priesthood 
is not well that Chris-
tendom is perishing. So, 

Lord, give us many holy priestly and 
religious vocations and very many 
holy priests! God bless you.

Translation from the French of Fr. Bouchacourt’s 
September editorial for the South American 
District monthly Jesus Christus posted on La Porte 
Latine. Fr. Christian Bouchacourt, FSSPX, is the 
District Superior of South America.

 1 Archbishop Marcel Lefebvre, Letter, Albano, 
October 17, 1983.

 2 Pius XI, Encyclical Ad Catholici Sacerdotii, 
December 20, 1935, §80. [English version 
online at www.vatican.va.]

. These vocations, dear 
parents, will draw down upon 
your family abundant graces 
in this life, and in paradise 
they will be the most precious 
gems adorning your crowns 
and will be your boast. So 
do not discourage them, but 
rather help them to take root 
and develop. The Church is 
so in need of them! If they do 
not come from your families, 
then I do not know where 
we shall fi nd them. The most 
solid and stable vocations 
come from united, fervent 
Catholic families. Your chil-
dren’s devotion depends on 
yours. Numerous fathers 
and mothers of families 
who received Holy Com-
munion not only Sundays 
but during the week have 
merited the grace of a 
vocation for one of their 

Let us pray for priest-
ly and religious vocations 
and for their persever-
ance. Let us pray likewise 
for priests, monks and 
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The relationship between natural realities and their 
supernatural origin and destiny is one of the most 
appropriate subjects of our times. Specifi cally, 

the Marxist ideological attack on the family is not 
understood unless one has fi rst thought about this 
profound reality, that is, the family’s relationship to divine 
parenthood. In his “Theses on Feuerbach,” Marx writes 
that if the origin of the celestial family is nothing more 
than the human earthly family itself, then the latter is the 
one that must be destroyed. The case of the family is 
nothing more than an example, since the global Marxist 
ideal is to destroy, deny, or stir up a revolution as is 
preferably said against all human reality that has any 
analogy with some divine reality.

Although the family is also 
threatened by the distortion of 
relationships between parents and 
children, the most essential attack 
is dealt in the same proportion as 
the destruction of the matrimonial 
structure. Since the nucleus of the 
family is found in matrimony, the 
attack against it not only affects rela-
tions between spouses, but it is also 

intentionally orientated toward the 
destruction of the parent-child rela-
tionship. This is in accordance with 
the defi nition of matrimony as an 
inseparable union between a man 
and a woman for the procreation 
and education of children. In fact, 
in the well-known work by Engels, 
The Origin of the Family, Private Prop-
erty and the State, the family is not 

mentioned except as the result of 
a certain concept of matrimony. 
According to Engels, it is suffi cient 
to modify the concept of matrimony 
for the family as we know it to cease 
to exist.

The Marxist attack strictly con-
sists in considering man as a sex-
ual animal at the same time as a 
monopolizer of wealth. On the other 
hand, contradictions are abundant 
because of its intended foundation 
on a “primitivism” where monog-
amy would disappear and from its 
collusion with women’s liberation 
through their insertion in large mod-
ern factories. In general, an intimate 
relationship can be seen nowadays 
between the Marxist revolution and 
the feminist movements that deny 
the traditional meaning of the fam-
ily. The latter could hardly operate 
in our society if they did not have 
the support of political parties along 
Marxist lines. Our topic therefore 
requires consideration of the mean-
ing of indissoluble marriage as the 
basis and nucleus of the family. In 
other lectures in this series we have 
already heard several arguments 
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Destruction of the Family
for the indissolubility of matrimo-
ny. I would only like to add a basic 
sociological thought: no contracting 
party would accept any restrictions 
to the marriage union during a reli-
gious or even simply a civil mar-
riage. Any act conducted under such 
conditions would be grotesque and 
would make the entire ceremony 
useless. Moreover, no legislation 
lists the same, certainly quite vari-
able, causes as restrictions to the 
marriage union, which could later 
serve as arguments for divorce. The 
profound reason for this is that stat-
ing these supposed reasons for dis-
solving the marriage would denatu-
ralize the marriage act itself. Then, 
instead of the right to divorce, what 
would actually take place would be 
illegitimate unions since through 
such a ceremony there would be no 
marriage in a strict sense. There is a 
radical hiatus between marriage and 
divorce. If the causes for divorce 
were included, as they should be 
in a fully logical legal act, explicitly 
mentioning the conditions under 
which the marriage is celebrated, 
the latter would be denatured ipso 

facto, not only theoretically but 
would also be impossible practi-
cally. No contracting party would 
tolerate his spouse saying at that 
moment what the law gives the right 
to invoke later. With divorce, one 
thing is the law and another, reality.

Ordering the marriage union to 
the procreation of children, which 
makes us participants in the same 
creative gift as God, requires matri-
mony to be indissoluble. It is obvi-
ous, and no one can deny it, that 
the inseparable union of matrimo-
ny is the only basis of the family. 
Moreover, the indissoluble union 
between spouses is the basis for par-
ents’ concern, commitment, and 
dedication to their children. To 
renounce indissoluble marriage is to 
doubt paternal responsibility. There 
is a mutual agreement between nat-
ural generation and spiritual educa-
tion. The parent-child relationship is 
guaranteed in theory and in practice 
by the permanent marriage union.

Marriage does not consist of 
establishing a voluntary relationship 
fi xed by the spouses, because then 
we would not know what marriage 

is, since its nature would depend 
on the will of the contracting par-
ties in each case. It could be an 
economic, social, political, cultural 
or simply hedonistic, etc., marriage. 
Marriage could not be spoken of as 
such. All the favorable or unfavor-
able aspects that come together in 
marriage infl uence it as mere acci-
dents and do not form a part of its 
essential defi nition. The nucleus is 
a mutual, total donation without 
restrictions with regard to children. 
And so, just as procreation is not 
the fruit of art or technology, but of 
nature, so too education is not the 
fruit of suitability but of parenthood. 
Simply by being a parent one has 
the right to educate, and this parent-
hood is the result of fi delity.

Marxism, as we have stated, 
denies that monogamy is the natu-
ral family institution, yet must rec-
ognize that the only possible mar-
riage for the future is monogamous 
matrimony. According to Engels, 
what should disappear from mar-
riage is “indissolubility” and “the 
preponderance of the man.” But 
monogamy without indissolubility 
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and the primacy of man is simply 
words. Without indissolubility, de 
facto polygamy is obviously con-
fi rmed; and without the primacy of 
the man, denial of the principle of 
matrimonial stability is intended, 
for there cannot be two principles 
of union in any society. Moreover, 
the latter is so evident that Engels 
himself upholds that the “libera-
tion” of women will bring about the 
disappearance of the family. This 
will happen if women devote them-
selves to socially productive work 
and abandon domestic jobs. “The 
emancipation of women demands, 
as a primary condition, the entire 
feminine sex to turn to public indus-
try. And this condition simultane-
ously requires the individual family 
to be suppressed as an economic 
unit of society.” 

“When the individual family 
is no longer the economic unit of 
society,” writes Engels, “the custody 
and education of children becomes 
a public matter.”

If the primacy of the man, that 
primacy St. Paul expresses in a lan-
guage that cannot be distorted in 
any way, is like the formal cause 
of the family; the “woman being 
at home” is like its material cause. 
That is why Marxism insists that 
women should be inserted in pro-
ductive factory work and abandon 
domestic work and caring for the 
children, who would be taken care 
of by the State. Marxism is interest-
ed in presenting Christian marriage, 
indissoluble marriage, as “the fi rst 
oppression of classes” where con-
sequently “the man is the bourgeois 
in the family and the woman repre-
sents the proletariat.” Note that this 
criticism does not fall on a deter-
mined historical manner of under-
standing the preponderance of the 
man, but rather on the very factor 
of indissoluble marriage and even 
of monogamy.

The crass materialism from 
which the Marxist view of matrimo-
ny stems is very adequately revealed 
in a fragment of the above-quoted 
work by Engels which is good to 
review: 

If marriage based on love is the 
only moral kind, it can only be so 
where love persists. But the dura-
tion of access to sexual love is quite 
variable according to individuals, 
especially among males: and the dis-
appearance of affection in the pres-
ence of a new passionate love makes 
its disappearance a benefi t for both 
parties as well as for society. Except 
that people ought to be saved from 
making a fuss in the useless mire of 
a divorce lawsuit. 

Note that Engels identifi es love with 
sexual love and even points out, 
which would not please current 
feminists very much, that access to 
sexual love is quite variable among 
men, and lastly Engels recogniz-
es that affection disappears when 
confronted with a new passionate 
love. In this text there are not many 
concessions or much dissimulation: 
marriage is not stable nor can it 
be, assuming it deals with a rela-
tionship based exclusively on sex-
ual love. Indissolubility according 
to Engels comes from the father’s 
desire to leave his wealth to those 
whom he knows for sure are his chil-
dren. And so monogamy turns out 
to be the triumph over sexual appe-
tite of the desire to transmit wealth. 
Monogamous marriage is the result 
of the triumph of capitalism. With-
out the accumulation of wealth, nei-
ther indissoluble marriage nor even 
monogamy would exist.

Neither an extraordinary expe-
rience nor elevated knowledge of 
matrimony is necessary to realize 
that this theory cannot be sustained 
under any aspect. But the Marx-
ist idea continues today as it did in 
1884 when the work we are com-
menting was published: The fam-
ily is based on oppression which 

simultaneously has its justifi cation in 
the accumulation of wealth. Conse-
quently, the only possible liberation 
of women is by transforming the 
way they relate to their surround-
ings, or more technically, by termi-
nating the current division of labor. 
Note then that the one who substan-
tially changes activity is precisely 
the woman. The disappearance of 
the family takes place exactly when 
the woman reports for productive 
work “in the great modern industry” 
to use the words of Engels himself.

When refl ecting on the Marxist 
thesis, we realize that the family is 
a natural reality based on a natural 
relationship and that the fastest way 
to destroy a family is to replace the 
idea of a domestic economy with 
that of social production. Econo-
my, the administration of domes-
tic wealth, is replaced by produc-
tion, the manufacture of products 
for social exchange. Domestic work 
is the basic task of marriage. That 
is why Engels says that equality of 
condition with men will be impos-
sible “as long as women remain 
excluded from productive work and 
confi ned within private domestic 
work.” Note that if “domestic” is 
the opposite of “social,” the adjec-
tive “private” should be the oppo-
site of “productive.” But evidently 
it is not. What is really contrary to 
production, in the fi nal analysis, is 
contemplation. And in the sphere 
of action, since it deals with work 
in both cases, the opposite of pro-
duction is planning, distribution, 
administration, whatever is strictly 
called economy. Marxism is basi-
cally against such economy.

Marriage, which has the pur-
pose of the procreation and educa-
tion of children, is an economic unit 
but not a productive one. Within it, 
several of its members can carry out 
productive work, but there can be 
only one economy, one administra-
tion of this wealth. This administra-
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tion is what confers material unity 
to the family and what expresses the 
more spiritual job of training chil-
dren in human terms.

Harmony between the different 
temperament of the man and the 
woman in confronting work fi nds its 
natural fulfi llment in marriage and 
in the family. But instead of recog-
nizing that the family is a natural 
reality based on the different natural 
temperament of the different sexes, 
Marxism argues that the woman 
should conquer her “true being” 
through insertion in a determined 
productive social means: public 
enterprise. The attack against the 
family, the destruction of this social 
cell is necessary to create a new type 
of woman. Current conditions in 
our productive society facilitate and 
actually make the Marxist idea pos-
sible. The real family, the only pos-
sible, existing one is a continuous 
refutation of Marxism by its very 
presence. Therefore, its destruction 
is an irreplaceable project, especial-
ly in the current Euro-communist 
strategy to conquer political power 
by dominating society.

We must think in depth about 
the idea expressed by Marx in his 
fourth Thesis on Feuerbach. The 
natural order is not indifferent to the 
divine order, but rather participates 
in it. The greatness of the human 
being born in the heart of a family 
could not be compared to anything 
other than the very creative act of 
God. Therefore, the ultimate denial 
of all supernatural reality requires 
the denial of whatever participates 
in the divinity, as the primacy of the 
man does in our concrete case over 
the woman in matrimony, the indis-
solubility of this union, and the pri-
mordial dedication of the woman to 
the care of the children and domes-
tic tasks. But all these realities that 
Marxism wants to destroy do not 
belong to a determined image of 
the family, but to the family itself 

as such, the only possible and only 
existing one. For the same reason, 
the values on which a family is based 
do not belong to a certain age or to 
the domination of a certain ideol-
ogy or economic situation. Rather, 
they are based on the reality of the 
mission the family must fulfi ll. The 
greatness of procreation and educa-
tion must be the viewpoints that lay 
the foundation of the requisites for 
marriage and the family. And these 
fundamental requisites are not at the 
mercy of any human individual or 
collective event.

The modern consumer society 
can create the most ideal material 
conditions for the practical destruc-
tion of the family in many differ-
ent ways. But Marxism, with its 
fundamental idea of the transfor-
mation of reality, is the one that 
knows how to take advantage of 
these circumstances to promote the 
breakup of the family by present-
ing indissolubility as a bourgeois 
prejudice incompatible with wom-
en’s liberation. And Marxism is the 
only one that will benefi t from all 
the sophisticated literature directed 
toward “overcoming” the age of 
the husband’s preponderance over 
the wife. Finally, Marxism will also 
be what manages to incorporate 
women into revolutionary tasks by 
taking advantage of and exploiting 
the shallowness that disparages and 
ridicules the value of domestic work 
nowadays.

To define as tension what is 
harmony and to present as equal 
what was fi rst called contradictory, 
is the typical way the Marxist dia-
lectic works. Applying this perni-
cious mechanism of seduction to 
the family offers these characteris-
tics: the family, based on monoga-
mous marriage, is an exploitation 
of the wife by the man. At the same 
time, the division of labor confi rms 
the priority of the male by reduc-
ing the woman to domestic tasks 

that produce no wealth. The real-
ity to be conquered by Marxism 
is simply the destruction of this 
concept of family by denying the 
indissolubility of matrimony and 
affi rming the obligatory nature of 
leading women toward productive 
social work. Engels not only does 
not hide that these two suppositions 
are to destroy the family, but he also 
explicitly affi rms it. There is no new 
model for the family, but rather its 
simple disappearance because the 
State takes over the support as well 
as the education of the children. 
The family loses its reason for exis-
tence and is not maintained except 
in the proportion in which humans 
cannot be manufactured, but must 
still be engendered. But the family 
has no other responsibility beyond 
this function.

In general, to conclude, we must 
consider that behind certain appar-
ently progressive formulas there are 
doctrinal formulas that have existed 
for many years now and that fulfi ll 
radically opposed proposals and 
totally inverted ends to everything 
that upholds our concept of the fam-
ily. The family is a traditional real-
ity, we tend to say, but that does 
not mean that the foundation of 
its make-up is merely the result of 
human experience, which could be 
surpassed by the development of 
humanity itself. The foundation of 
the family, on the contrary, is tran-
scendent and has no other mirror 
for seeing itself than the creative 
and provident divinity. And it even 
receives new illumination by con-
templating the natural and super-
natural reality of the Holy Family of 
Nazareth, and especially the role of 
Mary, wife and mother, model for 
all women of fi delity, contempla-
tion, and daily domestic work.

Article from Verbo magazine, No. 329-330, 1994.
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What does the Superior of the German District of the 
SSPX think about the Pope’s upcoming trip to Germany? 
On September 21, 2011, the German news agency DAPD 
in Stuttgart asked Fr. Schmidberger nine questions about 
the Pope’s visit.

The negotiations between the 
Vatican and the Society of St. 
Pius X reached a critical point  on 
Wednesday [Sept. 14] with the 
Congregation for the Doctrine of the 
Faith setting conditions. In view of 
this situation, what do you think of 
Benedict XVI’s visit?

We are looking forward with joy 
to the visit of the Holy Father to our 
country; after all, he is the repre-
sentative of Christ, God Incarnate, 
on earth. And this is true indepen-
dently of the discussions between 
our Society and the Vatican.

What are your expectations for 
the visit of the German Pope to 
Germany?

We all hope for a real reinforce-
ment of the Faith. The Pope should 
clearly explain to the German peo-
ple that Christianity is based on faith 
in the Triune God, on our Lord Jesus 
Christ, and on the Church founded 
by Him; and that outside this Truth 
there is not nor can there be genuine 
spiritual life, nor any hope for the 
individual and no happy future for 
society. Pax Christi in regno Christi–
the peace of Christ in the reign of 

Christ. To this must also be added 
love of the Church and of our Chris-
tian tradition. To be Christian is no 
burdensome load, but rather a mer-
ciful and liberating grace.

For the fi rst time, the Pope is going 
to visit the nine federal states in 
which Catholics are in the minority. 
What impetus can the Pope give 
there?

The Pope could offer the Evan-
gelical Christians of Germany a 
structure like the one established 
for Anglicans desirous of returning 
to the House of their Father, and 
which has proven to be extreme-
ly benefi cial. Genuine ecumenism 
would consist in exhorting them 
to return to their roots, which sus-
tained the whole Church until the 
Reformation. 

How will the Society be following 
the Pope’s journey in Germany?

We’ll be watching the Pope’s 
visit attentively by means of the 
media, and during the different 
events we’ll be distributing litera-
ture to the faithful. Also, we have 
prepared for this event in our prio-
ries by a novena of prayer.

Do you recommend that your 
faithful participate in the religious 
ceremonies that will be taking place 
with the participation of the Pope, 
or do you advise them against it?

We have not made any recom-
mendations to our faithful about 
attending; they are all aware of our 
justifi ed reticence toward the new 
liturgy, and unfortunately this also 
applies to the Pope’s Masses.

As Superior of the SSPX District, 
what is your opinion of a Eucharistic 
celebration in a soccer stadium with 
a rather eclectic pre-show and with 
male and female altar servers?

All these mass events are 
exposed to the dangers typical of 
big demonstrations–the absence of 
the sacred, of dignity, and of holi-
ness. Moreover, in the Church’s 
entire history, there have never 
been women ministers for the very 
reason that service at the altar has 
always been patterned on the priest-
hood, which is, according to the 
will of our Lord, reserved to men. 
Women priests are an invention of 
liberal churchmen who are more 
attached to the spirit of the age than 
to the Faith and to religion–the well-
known “sentire cum ecclesia.”

By the Pope’s will, one of the 
key points of His voyage will be 
ecumenism. So, at Erfurt there 

FR. FRANZ SCHMIDBERGER, FSSPX, 
on the Pope’s upcoming visit to Germany [Sept. 22-25, 2011]
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will be an interview as well as an 
ecumenical religious service of the 
Word. What do you expect from 
this?

It is always important and use-
ful to speak with men; but among 
men of the Church it is paramount 
to raise the question of Truth, to wit: 
Did Jesus Christ institute the Sacri-
fi ce of the Mass in expiation for our 
sins? Did He give us the gift of the 
priesthood? Did He institute sacra-
mental confession, and did He build 
His Church on Peter? These ecu-
menical Liturgies of the Word not 
only are of no use for this, but they 
also sow confusion and contribute 
to religious relativism.

At the start of his trip, the Pope will 
meet with representatives of the 
Jewish community. Relations with 
the other religions are one of the 
subjects on which the differences 
between the Vatican and the SSPX 
are strongest. How do you envision 
this meeting on the agenda?

There again,  beyond the 
exchange of polite greetings, the 
question of truth should be at the 
heart of the encounter. St. Peter, the 
fi rst Pope, on Pentecost answered 
the Jews gathered at the Cenacle 
who asked him about salvation: 
“Repent and be baptized every one 
of you in the name of Jesus Christ” 
(Acts 2:37-38). Why then shouldn’t 
his current successor tell them the 
same thing?

At Berlin notably, homosexuals and 
lesbians plan to get out into the 
streets during the Pope’s visit to 
demonstrate against the Church’s 
sexual morality. They will likely 
attract a lot of attention. Do these 
protests risk eclipsing the message 
of Benedict XVI?

These protests highlight how 
far Germany has departed from the 
faith of their fathers, how far inde-
cency can be flaunted in public, 
and how much the hatred of God 
has developed. Germany is by far 
a neo-pagan country, a land need-
ing re-evangelization. It is for these 
people, too, that we pray.

(Sources: German District, translated from the 
approved French version; Rorate-Caeli blogspot)

Interview with Fr. niklaus pfl uger

First Assistant of the Society of St. Pius X, Rev. Fr. Niklaus Pfl uger, despite his very 
busy schedule, found time to answer a few questions for pius.info.

What do you think 
of the doctrinal preamble? 

The document allows for correc-
tions from our side. That is necessary 
also, if only to exclude clearly and 
defi nitively even the appearance 
of ambiguities and misunderstand-
ings. So now it is our duty to send 
Rome an answer that refl ects our 
position and unambiguously repre-
sents the concerns of Tradition. We 
owe it to our mission of fi delity to 
Catholic Tradition not to make any 
compromises. The faithful, and the 
priests even more, understand very 
well that in the past Rome’s offers 
to the various conservative commu-
nities were unacceptable. If Rome 
now makes an offer to the Society, 
then it must be made unambigu-
ously and unmistakably clear that it 

is for the welfare of the Church and 
hastens a return to Tradition. We 
think and feel with the Catholic 
Church. She has a worldwide mis-
sionary task, and it was always the 
most ardent desire of our founder 
that Tradition should fl ourish again 
throughout the world. A canonical 
recognition of the Society of St. Pius 
X could accomplish just that.

Critics say that Rome is trying to 
set a trap for the Society and to 
take advantage of it.  

This criticism is altogether jus-
tifi ed and should be taken serious-
ly. For how can we avoid giving the 
impression that this amounts after 
all to a tacit acceptance, so to speak, 
that would in fact lead to this paral-
lel diversity and relativize the one 

truth; that is indeed precisely the 
basis of Modernism.

Assisi III and even more the 
unfortunate beatifi cation of John 
Paul II, but also many other exam-
ples, make it clear that the leader-
ship of the Church now as before 
is not ready to give up the false 
principles of Vatican II and their 
consequences. Therefore any “offer” 
made to Tradition must guarantee 
us the freedom to be able to con-
tinue our work and our critique of 

“modernist Rome.” And to be hon-
est, this seems to be very, very dif-
fi cult. Again, any false or dangerous 
compromise must be ruled out.

It is pointless to compare the 
present situation with the talks in 
1988. At that time Rome wanted to 
prevent any sort of autonomy for 
the Society; the bishop that they 
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maybe were and maybe were not 
going to grant would in any case 
have to be subject to Rome. That 
was simply too uncertain for Arch-
bishop Lefebvre. If Marcel Lefebvre 
had given in, Rome could in fact 
have hoped that a Society with-
out its “own” bishops would some-
day come round to the conciliar 
way. Today the situation is com-
pletely different. We have four 
bishops and meanwhile 550 priests 
worldwide. And the structures of the 
offi cial Church are breaking down 
faster and faster. Rome can no lon-
ger confront the Society as it did 
more than 20 years ago.

Will the Society of St. Pius X 
agree to the preamble? 

 Here diplomacy plays an impor-
tant role. Rome wants to save face 
in public. The pope has already 
been accused too often of lifting the 

“excommunication” of our bishops 
without preconditions. If it had been 
up to the majority of the German 
bishops, then the Society would 
have to sign a blank check recogniz-
ing the whole Council fi rst. Inciden-

tally, they are demanding that now 
as before. Pope Benedict has not 
done that. Moreover, free access to 
the Catholic Sacrifi ce of the Mass 
[i.e. Tridentine Mass] was the sec-
ond condition required by the 
Society. Therefore Rome complied 
twice with the Society’s wishes. It is 
clear that now they are demanding a 
document that can be presented to 
the public. The question is, whether 
one can sign the document. In one 
week the superiors of the Society 
of St. Pius X will meet in [Albano 
Laziale, a suburb of] Rome to dis-
cuss this together. Of course it has 
to be clear to Cardinal Levada and 
the Congregation for the Doctrine 
of the Faith too that they cannot 
insist on a document that the Society 
cannot justify in turn to its members 
and faithful.

Who gained the greater advantage 
from the theological talks, Rome or 
the Society of St. Pius X? 

That is a very important point, 
and so I will say it again: We are 
not that concerned about any 

advantage of our own. We want to 
make the treasure that Archbishop 
Lefebvre entrusted to our safekeep-
ing available again for the whole 
Church. To that extent, canonical 
recognition would be a gain for the 
Church. In that way a conservative 
bishop, for example, could ask Soci-
ety priests to work in his diocesan 
seminary. Of course, the regulariza-
tion of relations would also mean 
that Catholics who were perhaps 
kept away from the Society by the 
label “suspended” will now ven-
ture to take that step. But that is not 
what this is about. For 41 years the 
Society has grown steadily, even 
in spite of being beaten with the 

“excommunication” stick. We are 
concerned instead about the Catho-
lic Church. Together with the Arch-
bishop we too would like to say [the 
words of St. Paul,  I Corinthians 
11:23], “Tradidi quod et accepi”–We 
hand on what we ourselves have 
received.

(Translation by DICI)

europe: The Alarming Situation of catholicism, 
According to cardinal erdö

Last September 29, on the occasion of the opening of the General Assembly of the Council 
of European Bishops’ Conferences (CCEE) in Tirana, Albania, its president, Peter Cardinal 
Erdö, expressed concern about the increase of Christophobia in Europe. “In the media, 

the schools, and in public opinion there is a systematic propagation of an attitude opposed to 
Christianity,” maintained the Hungarian prelate. He went on to explain, “The Christian faith is 
represented in a false way, the Internet sites hosting Christian content are systematically being 
closed or censored.” For the Archbishop of Esztergom-Budapest, the “grave crisis of European 
countries is having a serious effect on the life of families and single people....One of the obvious 
symptoms of the crisis is the economic crash. But the ethical and anthropological crisis is more 
profound and insidious, and it is spreading into families, education, and the media.” 

Peter Cardinal Erdö also denounced “drugs, abortion, and euthanasia” as manifestations of 
the “social tensions crossing Europe. Signs of a culture of death, they also symbolize the increasing violence that affects 
the younger generation and increases the sense of insecurity.” Again, according to the Cardinal, the Catholic Church in 
Europe is working “for a renewal of society by proclaiming the Christian message,” in taking up the call of the Pope for 
“a new evangelization of the continent.” (Source:  DICI, No. 242)
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I. Berlin. From the fi rst day of his 
visit to Berlin, Benedict XVI kept the 
commitment he gave to the journal-
ists on the plane to the city: to avoid 
a brutal confrontation. As noted by 
Jean-Marie Guénois in Le Figaro on 
Religioblog: “It remains to be seen if 
this strategy will pay off.” Many jour-
nalists are surprised that the Pope 
has not addressed current problems—
economic ones in particular, but also 
the geo-political ones—and that he 
addressed only matters of principle, 
which are considered stratospheric.… 
“Many of my colleagues think, how-
ever, that this is not the best method 
to use to put out the smoldering fi re 
that exists at present in Germany and 
to address the dissatisfaction which 
strikes at the Church,” regarding the 
issues that are today debated by dis-
senting priests, and also by certain 
bishops: marriage for priests, ordina-
tion of women, welcoming remarried 
divorcees...

II. Erfurt. On the second day, 
under the sign of ecumenism, Benedict 
XVI used a reflection by Martin 
Luther on the gravity of sin to point 
out that divine mercy must not be 
forgotten. But can one isolate just that 
element of a refl ection in the Luther-
an context when the Pope wanted to 
borrow it? In a note on the possession 
of truth, often cited here, Thomistic 
philosopher Louis Jugnet says that 
Catholicism does not maintain that 
everything is false in the doctrines 
to which it is opposed, “but the ques-
tion put forth here is different. It is the 
question of knowing if these truths are, 
so to speak, comfortable, free, and at 
home, in these opposing doctrines. Or 
ought we think that these truths have 
only a partial, fragmentary, or incom-
plete role there—that they are wrapped 
in fl agrant errors which warp them by 
distorting the true focus—and that is 
what dominates in a false doctrine and 

by which it risks being literally disas-
trous. It is the spirit of this doctrine, 
the spirit of error and contradiction.”

Louis Jugnet gave a few examples 
to clarify this visit to Germany: “Juda-
ism and Islam always insist on the 
unity of God (which is true), but they 
intentionally word it so, in a unilateral 
manner, which excludes the Christian 
dogma of the Trinity.” Luther insisted 
on the fact that it is only grace that 
justifi es, and on its face, this formula 
is true. But with him, this excludes 
the Catholic economy of the sacra-
ments.…Everything is not false, tech-
nically, in the adverse doctrines, but a 
spirit infects everything.” This is why, 
the French philosopher continues: 
“If these partial truths are acceptable 
and comparable, it is on condition of 
their being uprooted from these false 
doctrines (for that reason, there must 

fi rst be a critique of the error) and 
‘baptized’ in some way, reconsidered 
from another perspective.” But since 
the Second Vatican Council, which 
declined to use its power to condemn, 
criticism of error which would allow 
one to root out a partial truth from 
a false system is no longer done. For 
ecumenical reasons, the magisteri-
al power of the Church is no longer 
exercised, and seems to have fallen 
dormant.

On the subject of the ecumeni-
cal inclination of his visit to Erfurt, 
Benedict XVI reiterated to journalists 
who accompanied him on the plane 
to Berlin the common and divergent 
points between Catholics and Protes-
tants: “When I accepted the invita-
tion to Germany, it was clear to me 
that ecumenism with our Protestant 
friends should be a strong point and 

In the World but Not of the World
During his trip to Germany, Benedict XVI invited Catholics who are involved 

in the Church and in society to combat the worldly spirit that causes the Church 
to “settle down in this world” and to “adapt herself to the world’s standards.”  
It is true that the pope was aiming these remarks at an excess of structural 
rigidity that is characteristic of German dioceses.  Yet, independently of these 
particular circumstances, one can see in his invitation an involuntary question-
ing of the openness to the world extolled by Vatican II.  For the worldly spirit 
is not just adaptation to the contemporary world’s criteria of technological 
effi ciency.  It is above all a spirit dominated by the threefold concupiscence (cf. 
1 John 2:16), as all the Apostles, all the Fathers of the Church, and all the saints 
teach, following Jesus Christ.

Hence the question that arises is the following: Was the Church able to open 
herself to the world, as she intended to do at the Council, without opening 
herself to its spirit, without adapting to it a little, without adopting it in a certain 
way? One simple example: In adopting secular dress, wouldn’t the clergy run the 
risk of adapting to secular habits, even the most deplorable ones sometimes?

It is convenient to blame the secularization of society for the scarcity of 
vocations and the precipitous decline in religious practice… It would be more 
effective to give serious thought to that spirit of the world that entered the 
Church when she decided to open herself to the world’s preoccupations.–Fr. 
Alain Lorans, FSSPX

(Source: DICI )

commentary on the Third pastoral Journey 
of benedict XvI to Germany
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central to this trip. We live in a secular 
age, as I said before, where Christians 
together have the mission to convey 
the message of God present, the mes-
sage of Christ, to believe that it is pos-
sible, to go forward with these great 
ideas, with truth. And it is for this that 
together, Catholics and Protestants, 
are a fundamental component of our 
time, even if we are not all united 
institutionally and even though major 
problems remain, problems on the 
fundamentals of faith in Christ, in the 
Trinitarian God, and in man as image 
of God. We are united, and to show 
the world that, to deepen this unity, is 
essential in this moment of history....
Accordingly, I am very happy to be 
able to show this fundamental unity, 
the fact that we are brothers and sis-
ters who work together for the good 
of humanity, announcing the joyful 
message of Christ, of God who has a 
human face and who speaks with us.”

Two questions were asked: 
(1) These “major problems” which 
remain between Catholics and Protes-
tants, such as the “fundamentals of the 
faith in Christ”–do they allow them to 
announce together and unequivocally 
the “joyous message of Christ”? (2) If 
this account is at its foundation dis-
cordant, what is the value of this work 
“together for the good of humanity”?

And in the end what is the result 
of the ecumenical efforts displayed 
by Benedict XVI with the German 
Lutherans? In the wake of the meet-
ing in Erfurt, Fr. Federico Lombar-
di, a Vatican spokesman, cautiously 
acknowledged to these journalists that 
“different assessments” of this meeting 
were possible. He pointed out encour-
aging aspects, from the ecumenical 
point of view, aspects equally high-
lighted by the Protestants, such as 
the positive evaluation of the faith of 
Luther by Benedict XVI, or again, the 
fact that the Pope came to Erfurt to 
pray at the same place where Luther-
anism started. But he also had to 
admit: “Naturally, there were great 

expectations as to what the Pope could 
say, expectations that are perhaps a 
little higher than reality. One may be 
disappointed, because those expecta-
tions remained without answers. But 
you must see if those expectations 
were realistic.”

Yet, as of September 24, the major-
ity of the German press believed that 
this meeting was a failure, especial-
ly from the Protestant point of view. 
“The Pope Disappoints the Hope of 
More Ecumenism” read the headline 
in the Frankfurter Allgemeine Zeitung, 
then the Süddeutsche Zeitung wrote, 
“So Close and Yet So Far.” The Berlin 
Tageszeitung, in tight with the Greens, 
spoke of a “historic” meeting which 
will produce no results. The Frank-
furter Rundschau evokes  “Roman Self-
importance” and “Ecumenical Disas-
ter.” The Berlin Tagesspiegel, while 
noting the homage given to Martin 
Luther by Benedict XVI, sees a “slap 
in the face” meted out to the Protes-
tants.

III. Freiburg im Breisgau. On the 
last day of his trip, after having kept 
a cordial interreligious dialogue with 
Jews and Muslims, as well as a frater-
nal ecumenical dialogue with Prot-
estants and the Orthodox, the Pope 
did not spare his fellow Catholics in 
speaking about the crisis of the faith, 
of subliminal relativism. One wonders 
if this crisis and this relativism are not 
encouraged by the cordial and frater-
nal dialogue with non-Catholics. Here 
the power of images and strength of 
example have more weight than adroit 
speech.

In the last speech of Benedict 
XVI to German Catholics involved 
in the Church and society, a paradox 
deserves to be noted. After having 
very conveniently recalled that the 
Church is in the world but is not of the 
world (see editorial), Benedict XVI 
considers secularization as a provi-
dential opportunity for the Church 
to get rid of the worldly spirit. How-
ever, it seems that there are two dis-

tinct realities: secularization, i.e. the 
dechristianization of the society, is not 
equivalent to renouncing the spirit of 
the world castigated by St. John in his 
fi rst epistle:

Love not the world, nor the things 
which are in the world. If any man 
loves the world, the charity of the 
Father is not in him. For all that is 
in the world, is the concupiscence of 
the fl esh, and the concupiscence of 
the eyes, and the pride of life, which 
is not of the Father, but is of the 
world. And the world passeth away, 
and the concupiscence thereof: but 
he that doth the will of God, abideth 
for ever. (I Jn. 2: 15-17)

One senses in the comments of 
the Pope a certain diffi culty in recon-
ciling the traditional teaching of the 
Church to fi ght against the spirit of the 
world and the new requirements of the 
Second Vatican Council lauding the 
“opening to the world” in the constitu-
tion Gaudium et Spes, “On the Church 
in the Modern World.” Indeed, it reads 
that “the Church must continuously 
distance herself from her environ-
ment; she must, as it were, leave the 
world,” and  “she must constantly open 
herself to the concerns of the world.” 
Yet the concerns of the world—since 
the world is the world—are those list-
ed by St. John, and the concerns of 
the contemporary dechristianized 
world are the same; in addition, most 
of the supporting institutions are now 
secularized. Yet, as Fr. Calmel wrote 
with clarity in École chrétienne renouvelée 
[Renewal of the Christian School]: 
“Two basic truths intrude upon our 
mind: in themselves these just insti-
tutions promote virtue,” and “evil is 
more formidable when scandal comes 
from the institutions themselves” (p. 
168). But Christianity and Christian 
institutions are no longer acceptable 
since the issuance of the conciliar dec-
laration Dignitatis Humanae, “On Reli-
gious Freedom.” 
(Source: DICI, No. 241)



www.angeluspress.org    THE ANGELUS • October 2011

QUESTIONS AND ANSWERSQUESTIONS AND ANSWERSQUESTIONS AND ANSWERSQUESTIONS AND ANSWERSQUESTIONS AND ANSWERSQUESTIONS AND ANSWERS
Fr. Peter R. Scott, FSSPX

Can one offer one 
Rosary for two different 
intentions?

The intention is the act of the 
will that orders our acts towards 
their end. If it is true that all of our 
acts must have a supernatural end 
or motive, at least implicitly relat-
ed to Almighty God, in order to be 
supernatural and meritworthy, it is 
in no way necessary that there be 
only one end. All of our acts can 
have several subordinate supernat-
ural ends, directed ultimately to the 
salvation of our soul and the greater 
glory of God. The more explicitly 
and actually we think of and renew 
the intention of these ends, the more 
meritorious do the acts become. 
Thus it is that we do our chores at 
home to help our family members, 
to keep order and peace in the fam-
ily, to do penance for our sins and to 
overcome our disordered self-love, 
and ultimately to save our souls and 
give glory to God. None of these 
intentions takes away the slightest 
from the others, but the more we 
refl ect on each one, the greater the 
love of God and merit that is gained 
by the good deed.

Thus also it is that the priest 
can and does have multiple inten-
tions in offering the Holy Sacrifi ce 
of the Mass. He has only one prin-
cipal or fi rst intention, for which he 
receives the stipend, but he may also 
have other or secondary intentions, 
such as for other persons, souls, sit-
uations or needs. Moreover, every 
Mass is offered up for the Pope and 
the bishop, the Catholic Church 
and right-believing Catholics, for 
the celebrant and for those present, 
and for all faithful Christians, liv-
ing and deceased, and fi nally that 
through and with and in Christ be 
given “to God the Father Almighty, 
in the unity of the Holy Ghost, all 

honor and glory”! None of these 
intentions confl icts with the others, 
nor does the application and refl ec-
tion on them diminish in any way 
the other intentions, but rather to 
the contrary reinforces them. The 
reason for this is that spiritual things 
are not like material things. When 
material things are divided up there 
is less to go around for each person, 
but when spiritual things are shared, 
there are quite simply more and 
more graces granted, according to 
the intensity, fervor, and love with 
which we offer our intentions to Al-
mighty God.

The same applies to all our 
prayers, and to the Rosary in par-
ticular. They can likewise be offered 
up for multiple intentions, all these 
intentions being directed to the sal-
vation of our soul and the greater 
glory of God. The same Rosary can 
be offered up for the sick and dying, 
our relatives in need, the grace of 
conversion for my own soul or for 
another, and for the consecration of 
Russia to the Immaculate Heart of 
Mary. The multiplying of the inten-
tions does not in any way decrease 
the effi cacy of the prayer for any one 
of those intentions. It is true that we 
do well to have a special intention 
for each decade of the Rosary, as 
well as a general intention for the 
entire Rosary. However, this is not 
because the entire Rosary cannot 
have multiple intentions, but on ac-
count of our human weakness, ac-
cording to which we will focus and 
concentrate much better if we have 
a specifi c intention for each decade. 
Consequently the same family Ro-
sary can be used for the intention 
of the Eucharistic Crusade for the 
month, for the obligation of the fam-
ily Rosary, and for the Rosary Cru-
sade to obtain the consecration of 
Russia to the Immaculate Heart of 
Mary. All is in the intention, and 

there lies the diffi culty. We must re-
fl ect on the various intentions, and 
offer our Rosary up, at least at the 
beginning (virtually) for these differ-
ent intentions.

Can and/or should 
bishops and superiors 
report cases of sexual 
abuse of minors to civil 
authorities?

In his letter of March 20, 2010, 
to the Catholics of Ireland concern-
ing the sexual abuse of children by 
priests and religious, Pope Benedict 
XVI explains that one of the causes 
of the pedophilia crisis was “a mis-
placed concern for the reputation 
of the Church and the avoidance of 
scandal” (§4). This is certainly one of 
the reasons for the failure of Church 
authorities to investigate and report 
for civil investigation the perpetra-
tors of these crimes against civil law, 
which failure is in turn the major 
reason for the extremely large fi nan-
cial settlements against the Church 
and in favor of the victims.

In the above-mentioned letter 
the Pope is categorical in reminding 
the perpetrators of these crimes that 
they must admit their crime and ac-
cept the demands of justice: “At the 
same time, God’s justice summons 
us to give an account of our actions 
and to conceal nothing. Openly ac-
knowledge your guilt, submit your-
selves to the demands of justice, 
but do not despair of God’s mercy.” 
This means the acceptance of the 
punishment infl icted by ecclesiasti-
cal tribunals, as well as that imposed 
by civil tribunals.

In its “Guide to Understanding 
Basic Procedures Concerning Sex-
ual Abuse Allegations” the Congre-
gation for the Doctrine of the Faith 
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makes this very clear statement: 
“Civil law concerning reporting of 
crimes to the appropriate authorities 
should always be followed.” In gen-
eral, civil law requires that all those 
who are responsible for the well-be-
ing of children, and in particular all 
health care professionals, must re-
port such allegations for investiga-
tion. The responsibility of religious 
superiors in this regard will differ 
from country to country. However, 
they will generally be obliged to re-
port them, and must certainly not 
do anything to discourage parents 
from reporting such crimes for civil 
investigation.

The grave danger involved in 
such reporting is that an allegation 
might in fact be false. To report such 
a false allegation could entirely de-
stroy a priest’s reputation and the 
good that he can do for the Church. 
Consequently, only founded allega-
tions should be reported for inves-
tigation.

In former times the reporting of 
priests to civil authorities was not 
so necessary, since the ecclesiastical 

tribunals were very strict and pun-
ished adequately the offenders and 
were able to protect the innocent. 
Canon 2359, §2 of the 1917 Code 
states that all those guilty of offense 
against the sixth commandment 
with minors “shall be suspended 
(of all priestly and sacramental func-
tions), declared infamous, deprived 
of every office, benefice, dignity or 
position that they may hold, and in 
more grievous cases they shall be 
deposed” (from the clerical state). 
It is in the spirit of this traditional 
law of the Church that the General 
Chapter of the Society of Saint Pius 
X in 2006 decided that crimes of this 
kind (which God forbid) would lead 
to dismissal from the Society, and 
had this decision introduced into the 
Society’s statutes.

The 1983 Code, to the contrary, 
simply states that such offenders are 
to receive a just punishment, dis-
missal from the clerical state not 
being excluded (Canon 1395, §2). It 
is typically vague, and has not regu-
larly been applied. Now (since 2001) 
all such cases must be referred to 

the Congregation for the Doctrine of 
the Faith, which reserves judgment 
and imposition of the punishment 
to itself, and has a clear protocol, 
although not as strict as in former 
times, leading to reduction to the lay 
state only in a small proportion of 
the most grievous cases.

Given all this confusion, the 
simple answer to the question is that 
this crime, if certain, ought always to 
be reported to civil authorities. The 
criminal then receives the punish-
ment due in justice as for any other 
crime against society. He is placed 
on the list of sex offenders, and thus 
is excluded from ever working with 
children, even outside the priest-
hood. It is the best protection for 
the innocent victims and the most 
powerful means to eliminate this 
plague of moral corruption from 
the Church.  

Fr. Peter Scott was ordained by Archbishop 
Lefebvre in 1988. After assignments as seminary 
professor, U.S. District Superior, and Rector of 
Holy Cross Seminary in Goulburn, Australia, he 
is presently Headmaster of Our Lady of Mount 
Carmel Academy in Wilmot, Ontario, Canada.

their opinions and weak in their 
will….What spirit survives in them 
is doomed to be conquered because 
it has not had the audacity to know 
itself….Moderates appear to be like 
a troop of indecisive individuals, 
their heads turning with the winds 
of discourse like weather vanes on 
the housetops that are trying to find 
out which breeze to obey.  

To those who speak to us about 
moderation in order to hide their 
weakness or mediocrity, de Bonald 
replied:  

The truth seems to them to be 
an excess, like error.  Too smart to 
stop at the latter, too weak to raise 
themselves up to the former, they 
remain in the middle (midway, we 

might say) and give to their weak-
ness the name of moderation and 
impartiality, forgetting that although 
one must be impartial with human 
beings, one cannot remain indiffer-
ent about opinions in morality. 

Even less, then, could you re-
main indifferent when Our Lord 
Jesus Christ is attacked, blasphemed.  

But let us let St. John Chrysostom 
answer the Cardinal: “The patience 
to endure insults that are aimed at 
us is a virtue, but to remain insensi-
tive to those that are aimed at God 
is the height of impiousness.”  

Well then, dear friends, let the 
height of impiousness not invade 
our hearts.  

No longer must we go to Jeru-
salem to defend Christ’s tomb;  it is 
in Paris, on Saturday, October 29 at 
6:00 p.m., at the Place des Pyrami-
des that we must all be present for 
the honor of Jesus Christ.  

God wills it! [Motto of the 
French crusaders]

The time has not come to shout 
“bread and circuses” while the bar-
barians are at our gates.   

 1 Reply of Cardinal Vingt-trois to the jour-
nalist Clémence Houdaille.  

Translated from laportelatine.org, the official 
website of the French District of the Society of 
St. Pius X. Fr. Xavier Beauvais is the prior of the 
church of Saint-Nicolas-du-Chardonnet in Paris.

42



Fr. Xavier Beauvais, FSSPXTheLasTWord

www.angeluspress.org    THE ANGELUS • October 2011

For the Honor of Christ
Press release of Fr. Xavier 
Beauvais, FSSPX

Shocked but 
Not Vanquished!

The last third of the year 2011 
will conclude in several cities in 
France against a backdrop of ob-
scenity and blasphemy caused by 
works of “art” that have scandalous-
ly been fi nanced by a secular State, 
when everyone knows that laïcité 
[secularity] = hatred of Jesus Christ 
and overt hostility toward anything 
that is an expression of Catholic 
thought.  

Will we be able to remain pas-
sive spectators of a destructive work 
that scoffs at Him who has shown 
us so much mercy, Our Lord Jesus 
Christ?  

How could it happen that 
Jesus Christ should be disparaged, 
the Christian religion vilifi ed and 
mocked, without calling forth any 
reaction?  

Should our indignation be 
content with “moderation after 
the example of Christ,”1 as Cardi-
nal Vingt-trois scandalously rec-
ommends? He even dares to add, 
“We must be willing to endure with 

Christ the lack of understanding, 
hostility and violence of others.”  

And to drive home the nail of 
inertia and cowardice:  “One can 
certain express very well the fact 
that one is offended without it be-
coming an argument for organized 
combat.”  

Now Catholic doctrine about 
the virtue of fortitude does not just 
require us to endure but also to at-
tack.  Well then, if “it is up to the 
public to make known its opinion,” 
as those who run the Garonne The-
ater in Toulouse point out, then let 
them count on that public.  And this 
Catholic public is made up of you 
Catholics.  

These dramas that insult Our 
Lord Jesus Christ do not authorize 
us to remain mute.  That would be 
seriously culpable, since it would be 
a criminal attack on the profession 
of the Catholic faith.  

We cannot be accomplices of 
those who, being horrifi ed by any 
sort of strictness, declare themselves 

moderate as a matter of principle, 
with a more than moderate taste for 
the truth and a very mediocre ha-
tred of error.  

Some think that they are virtu-
ous by being moderate, but there, at 
the end of October, the beginning 
of November and the beginning of 
December, at the time of those per-
formances, moderation on our part 
will be, when all is said and done, 
only lamentable mediocrity.  

“A mediocrity,” Fr. Garrigou 
Lagrange once wrote, “that ap-
pears to be a clever mixture of true 
and false and a science of good and 
evil.  Here the mediocre person pre-
tends to accomplish what God has 
never been able to do. He says that 
he wants to harmonize everything, 
and he gets ready to confuse every-
thing, which will be to jumble up 
and destroy everything.”  

Those who call others in this 
way to moderation “increase their 
merit only by wiping out their dis-
tinctive edge. They do not lack cour-
age, but energy. They lose the abil-
ity to intervene in what is part of 
their duty, and they manifest an ad-
mirable spiritual fortitude, support-
ing blasphemies and disrespect that 
it was up to them to prevent.”  

In reading the remarks by Car-
dinal Vingt-trois calling for modera-
tion, one cannot resist copying out 
these commonsensical remarks that 
Abel Bonnard wrote in Les Modérés:  

If the moderates wish to be rec-
onciled with their adversaries, it is 
no doubt because they are afraid to 
fi ght and because their naïve duplic-
ity murmurs to them that in order to 
disarm a rival whom they fear, the 
best thing is to embrace him. 

Continuing his very realistic 
description of moderates, he also 
writes:  

They are as stubborn in their 
feelings as they are uncertain in 

CALL to demonstrate
against anti-Christianism

Enough Christophobic
Provocations!

Saturday, October 29 [2011]

Come all to the great 
national demonstration 

against anti-Christianism
6:00p.m.: assemble at the 

Place des Pyramides in Paris

www.civitas-institut.com

(continued on p. 42)
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Lepanto: The Battle That Saved the West
Christopher Check

On October 7, 1571, the most important sea battle in history was fought near the mouth of what is today called 
the Gulf of Patras, then the Gulf of Lepanto. On one side were the war galleys of the Holy League and on the other, 
those of the Ottoman Turks, rowed by tens of thousands of Christian galley slaves. Although the battle decided 
the future of Europe, few Europeans, and even fewer European-Americans, know the story, much less how close 
Western Europe came to suffering an Islamic conquest. G. K. Chesterton honored the battle with what is perhaps 
the greatest ballad of the 20th century. He wrote this extraordinary poem while the postman impatiently waited 
for the copy. It was instantly popular and remained so for years. The ballad is no less inspiring today and is more 
timely than ever, as the West faces the growing threat of Islam. In the brand new CD Set Lepanto: The Battle That 
Saved the West, Christopher Check tells the exhilarating story of Lepanto, first in his own words and then through 
the poem of G. K. Chesterton.

The Cristeros and the Martyrs of the Mexican Revolution
Christopher Check

The average American’s understanding of Mexican history is incomplete. American Catholics, however, should 
know Mexican history because, unlike our own history, much of Mexican history is Catholic history. In the early part 
of the 20th century, Masonic, Marxist revolutionaries, who were nothing less than the enemies of Jesus Christ, seized 
control of the government of Mexico and attempted to destroy the Church. They very nearly succeeded. In the midst 
of the terror, courageous priests clandestinely made their way through the countryside dispensing the sacraments 
and ministering to the Mexican faithful. Many received the crown of martyrdom; the most famous is Blessed Miguel 
Pro. As these holy priests fulfilled the duties of their divine vocations, an army of laymen rose up and challenged the 
godless government. They were the Cristeros. Their battle cry was “Viva Cristo Rey!”  Their tale is one of the great 
Catholic war stories of all time. 
1 CD. 44 minutes. STK# 8499 �� $9.95

3 Compact Disc Set. 
STK# 8458.  $27.95

Over the weekend of October 15-17, 2010, Angelus Press hosted its first annual conference in Kansas 
City, Missouri. On the occasion of the 40th anniversary of the founding of the Society of St. Pius X, nearly 
700 people convened at the Hilton Hotel near the Kansas City airport for three days of talks, socializing, 
and mutual support. Bishop Bernard Fellay, the Superior General of the Society, was the keynote speaker 
and offered a pontifical High Mass Sunday morning at the historic St. Vincent de Paul Church.

2010 Conference Audio set: The Defense of Tradition. STK# 8492  $49.95

� e Defense of Tradition
as transmitted by Archbishop Marcel Lefebvre

9 CDs

Audio Books from Angelus Press
Henry VIII and the Anglican Schism
Christopher Check

Yet even today, Anglican apologists for Henry’s cruel treatment of his wife, Catherine of Aragon, argue that the king’s 
motives, while perhaps not admirable, were merely political: the stability of the Tudor line and of the whole realm 
demanded a male heir. This lecture, as told by Christopher Check, exposes that dishonest defense, lays bare Henry’s 
true motives in divorcing Catherine, identifies the sinister operators behind the scenes, unwinds the convoluted legal 
arguments with which Henry attempted to justify his actions, and names the painful and widespread effects of the 
divorce we feel yet today. Henry VIII’s divorce is among mankind’s most consequential tragedies.

 An incredible history and a thought-provoking lecture by Christopher Check, Vice President of the Rockford Institute.  
A must-have for home-schooling families and those wishing to deepen their knowledge of the great Anglican schism!

1 CD.  55 minutes.  STK# 8527�  $9.95

Christmas Cards



9 CDs

Audio Books from Angelus Press

Inside Text: Rejoice! Unto us is born a Savior, who 
is Christ the Lord
Bible Verse: For God so loved the world that he 
gave his only Son…(Jn. 3:16)

20 cards with 21 envelopes 
STK# 8399.   $9.99 

Inside Text: Christmas Joy be yours 
throughout the New Year
Bible Verse: They saw the child with 
Mary his mother; and they knelt down 
and paid him homage. (Mt. 2:11a)

STK# 8400.  $15.95 

Inside Text:  Viderunt omnes fines terrae salutare 
Dei nostri.– All the ends of the earth have seen the 
salvation of our God.

STK# 8429�  Christmas Cards
20 cards/ 21 envelopes $16.95

The Mother and Child 

Christmas Cards

� Impressive 5½" x 8" size � Gold foil-embossed � Full-color 
hand calligraphy inside � Elegant cream colored paper, smooth 
finish � Single fold, heavy stock � Beautifully patterned envelope 
with foil lining � 16 cards with 17 envelopes

The Birth of Our Lord 

Inside Text: This day Christ is born: this day the Savior 
hath appeared: this day the Angels sing on earth, and the 
Archangels rejoice: this day the just exult, saying:

“Glory to God in the highest, alleluia.”

STK# 8428�  Christmas Cards 
20 cards/ 21 envelopes $16.95

REDUCED!

NATIVITY, 10 cards and envelopes, boxed, 
STK# 8060� Was $7.95  Now $6.95
NATIVITY, 25 cards and envelopes, boxed, 
STK# 8060X� $14.95
THREE WISE MEN, 10 cards and envelopes, 
boxed, STK# 8061� Was $7.95  Now $6.95
THREE WISE MEN, 25 cards and envelopes, 
boxed, STK# 8061X� $14.95

These images were featured in the Angelus Press 
2004 Beuronese Murals calendar. The cards’ text 
is from the Postcommunion of the Third Mass of 
Christmas Day.

Advent Calendars
A wonderful Advent tradition

Old World style imported from Germany! Each calendar has twenty-four little 
doors (one for each day of December before Christmas). Open each door  
to reveal a charming little picture and a Scripture verse (on the back of the 
door) related to the coming of the Messiah. The pictures behind the doors 
are on translucent paper so when held to the light  the image is illuminated. 
Calendars are richly decorated and adorned with glitter. Calendars are reus-
able year after year. Children LOVE these calendars!

Go to www.angeluspress.org for more details and pricing.



12" x 12" Calendar, 
STK# CAL2012� $12.95

The Blessed Virgin Mary appeared to St. Bernadette 
in Lourdes holding the Rosary in her hand. The 2012 
Angelus Press calendar depicts the mysteries of the 
rosary using the artwork 
found in the fi fteen cha-
pels of the Rosary Basilica 
in the Sanctuary of Our 
Lady of Lourdes, France. A 
welcome addition to every 
Catholic home.

The Mysteries The Mysteries The Mysteries 
of the Rosaryof the Rosaryof the Rosaryof the Rosaryof the Rosaryof the Rosary
The Mysteries 
of the Rosary
The Mysteries The Mysteries The Mysteries 
of the Rosary
The Mysteries 
of the Rosary
The Mysteries 
of the Rosary
The Mysteries The Mysteries The Mysteries 
of the Rosary
The Mysteries 

2 0 1 2  L I T U R G I C A L  C A L E N D A R
December 2011-January 2013

angelus Press
2915 Forest Avenue 

Kansas City, Missouri 64109

    USA For eign
Up to $50.00 $4.00
$50.01 to $100.00 $6.00 
Over $100.00            FREE 

Up to $50.00 $8.00
$50.01 to $100.00      $10.00 
Over $100.00            $10.00

SHIPPING & HAN DLING

5-10 days

2-4 days

25% of
subtotal

($10.00 minimum)

FLAT FEE!

48 Contiguous 
States only.
UPS cannot 

ship to 
PO Boxes.

 $12.95

14-Month 

Calendar

www.angeluspress.org � 1-800-966-7337
Please visit our website to see our entire selection of books and music.




