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HE blessed are always thirsting and always filled. Their satery is

ever new, with a newness that does not pass. St. Augustine in Ser-

mon 362, no. 29, deals admirably with this subject in a passage quoted

by Bossuet in his fourth Sermon for the feast of All Saints, St. Augustine

writes: “Our eatire activity will be an Amen, an Alleluia: in other
words, an assent o the truth and the expression of praise in adoraton

-and thanksgiving. Do not grow sad, considering this activity in a com-

 pletely material manner, and do not say here that if one were to stand,

' repeating continually Amen, Alleluia, he would soon be exhausted -

* with boredom and would finally fall asleep repeating these words. This -
Amen, chis Alleliia will not be expressed by evanescent sounds, but by .. .|
the senciments of the soul on fire with love. What does this Amen
signify? What does this Alleluia mean? Amen: it is' wue; Alleluia:

 prasse God. - God is immutable truth knowing no defect, no progress, -

~m falling off, no increase, nor the slightest inclination to falsity: eter-
nal and stable truth, remaining forever incorruptible, - . - -

. Thus we shall indeed say Amen, but with an insatiable satiety: with
saciety, because we shall possess perfect abundance; but with a satiety
that s dlways jasatiable, if we may speak in this fashion, because
8ood, which is always satistying, will produce in us an ever new
ure. In the degree, therefore, in which you will be insatisbly san
the truh, in the same degree you will say by this insatisble eruth
Amen, it s troe. Rest and see; this will be 2 continual sabbath.” Tr will
B an ctemal repose in a sovereign action which will not end, and which
Wil in 2 way be always new; rest ins God eternally possessed and loved
#bove all else and more than ourselves. The Greek philosophers dis-
- Ped whether beatitade is found in pleasure in movement, or in ph
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_ iongettends toward its end but possesses it and rests in it.' This is rcal-
jzed in an eminent degree in the beatitude of heaven.

" The joy found in this bearitude is a continually new sanety, because’
LS newness never ends, The first instant of the beatific vision lasts for-
~ ever, like an eternal morning, an eternal springtime, an eternal youth
- This is cxplamed by consideration of the very beatitude of God. H"_
 "possesses His life all at once in the single instant of immobile eternity:
' 'Hcdmnotgmwold for Him there is no past, no future, but an cterndl
- present which containg eminently all time, as the summit of 2 pyramid

‘ot of a cone conrains eminently all the points of the base of this geo

m  figure, or as the gaze of 2 man on 2 mountain embraces the whole

alley below: God thus possesses His life all at once, tota simud, Wid“
I ¢ 0*‘ cnd, this is the definition of eternity.

posing & mclody ‘heard i all at once in the musical law which pl’o‘l“‘”‘l
* ity Boheard the end while com

posing thie beginning. Thus great scholats
"'Mnmﬂﬁmrhowkdgemaanglegbh?m & ¢
Thc beatifie vision'of the saiars is likewise measured by the single
: “Mﬂ‘m Asawmlt,thcunmense]oyofthemo‘
Mmmwwxﬁnmmmnwnmmfmh* .
M Mmmdmmdmmonmﬁ'
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a man forget temporarily the difficulties of business: the pressing duties
of home, the excessively eager search for vain amusements. It is divine
wuth and supreme goodness that are glimpsed W

hich nourish the soul.
As Bossuet says (loc. ¢it.): “If this divine truth delights us when ex-

pressed by evanescent sounds, how greatly will it ravish us when it will
speak 1o us in its own eternally permanent voice! - * - God in heaven
does not utter many words; He utters only one. the s:}me for all eter-
nity, His Word, and He has said everything. It is in this Word that we
shall see all.” “Taste and see that the Lord is sweet, says the Psalmist,

and you shall have, as it were, the preiude of the Y of heaven, It wili
be repose in unceasing action, in an immediate vision of God, which
will £l the soul with love and with a continually BE€W joy. Gaudium
de veritate et de bonitate diving. '

St. Thomas,? following St. Augustine, says thats whereas man grows
weary of sensible goods when he possesses them, the contracy is uue
of spiritual goods; the more 2 man possesses SPifimal goods, the more
he loves them; for they are not consumed, they 2r¢ not exhausted, and
they are of 2 nature to produce an always new j0¥ m us. This is some-
times experienced in prayer; it is like the realization of the admirable
prayer of St. Nicholas of Flue: “My Lord and my God, take from me
al} that hinders me from going to Thee; give me all that will lead me to
Thee. Take me from myself and give me cntirely to Thyself in order
that T may belong completely to Thee.” Itisas if God penetrated more
and more deeply the depths of our spiritual will, which desires increas-
ingly to be seized and, as it were, wounded b

y Him; so that Fe may
“This doctrine is admirably expressed by the author of The Imitasion:
“In all things
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angife:l,moreﬁmllythanm the Angels and Archmgekauﬂ

all the_-hw?ml? host; above all things visible and invisible, more tha

- mzllthattsmnm()m God! l"or’l"hcmalone:urtxnﬁmnelygwfL
¢+ Thus all that Thoy dost give me outside of Thyself, all Thou dost
:_revmitome comcrmug

i_éonotwemlfidonotpossessThee fully, resting in Thee alone.™
“Such i the oY of heaven, always new, because its newness and its fresh-
"nms do not pass and will last forever. For this reason we call it mt

is too lictle 2nd does not suffice’ ﬁw‘f (13
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of our will, of our capacity for spiritual love, which God slone seen
face to face can fill®

In heaven our love of God will, therefore, be supremely spontaneous,
not at all forced, but no longer free; we shali be unable not to love God
seen face to face. This love will of a certainty not be inferior to liberty
and merit like a thoughtiess and involuntary act of the sensible appenites;
but it will be above liberty and meric like the very spontancous love
which God has for Himself from all eternity, and which is common to
the three divine Persons. God necessarily loves His infinite goodness.
For the same reason, like the beatific vision of which it will be the
necessary consequence, our act of love of God will never be interrupted
and will never more be able to lose any of its fervor.

Recently this lofry truth found expression in the writings of 2 petson
who has no human culture, but who seems to be advanced in the ways
of prayer. “In heaven,” she says, “the soul receives God into iwself and
bcmg received by Him and in Him, it loses its liberty in Him, inasmuch
% it is completely attracted by God, and gives itself up to the enjoy-

ment of God with all its strength and all possible vigor. It possesses
God and is possessed by Him, and it cxpmmm this enjoyment as it

cternal state,” This state is always new in the sense t’nat, like an
mommg its newness never fades. -

THE _IMPmcmun_ OF THE BLESSED

 Another effect of the beatific vision is the impec
They are unpaccablc not only because. Gﬁ‘i T
s on earth He preserves saints confirmied it grace;
in possmon of the beatific vision of mﬁ‘“m
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seen tace to face, or to will
' ﬁ'eemhvesomeﬁmcg
t'pray for it, and the
Buat.

revemmbles the "emmy
. able. This
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isin, or find the slightest pretext for lovmg it Jess.
Mcnt. - Just as on earth man cannot cease to wish.t B¢

he often secks happiness where it is not to be fouid,
ﬂmatumes N suicide, so in heaven the sajnts cannot cease to will -

to contemplate Him. Howwm-

y freely execute God’s orders in order
.dm liberry acver ‘deviates in the direction of evil i

, 2 certain soul in prefmw

Whlch is at one and the Sﬂmﬁ
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IFE without pain and passion would be a rather dull affair. In facr,
it would be something close to tragedy, since pain and passion give

us so many occasions of laying up merit. Not that we ever need worry
about being withour conflict. With human nature shaped as it is, and
with toe vounds of original sin so manifest in our very vitals, we shall
never want for grief and tears. Just so we keep an eye and ear open to
the brighter side of things! After all, it is as natural to laugh as to cry.
So long as man remains man, a balance of mind and matter, he must be
able to see the humor as well as the pathos of life. This goes for all of
us: saints and sinners, Jews and Gentiles. “If you pnck us, do we not
bleed? If you tickle us, do we not laugh? If you poison us, do we not
die? And if you wrong us, shall we not revenge?” Perish the thought of
ucldmg father abbot merely to note how he would react. Or of wrong-.
ing mother general in order to prove the righmess of Shylock’s predic-
tions. Yet, so surely as they are human beings, father abbor and mother
general would tend to behave as Shylock says. Neither habit nor vows
nor even the grace of God can change the essentials of human nature,
though they often work miracles in moderating the actions of that
nature. So that if priests and sisters felt no natural impulse to laugh or N
cry or wreak revenge it xmght warram some exammanon of thexr stnte i
of health, L L '
Whatl am trying to say is that pzsswn lS as’ et

Wlthoutthebody thcrewuld

For msmm, havc you evtt opp



