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TRANSLATOR'S NOTE

This monograph on the Kingship of Christ by the dis-
tinguished Franciscan scholar Father Ephrem Longpré,
was originally delivered in the form of an address at the
National Congress of Milan. Its sublime doctrine, the
key to Franciscan philosophy, theology and piety, is here
developed in the penetrating light of Saint Bonaventure’s
and Blessed Duns Scotus’ analysis, with the sources clearly
indicated for further study and research. For this reason
it was thought worthy of reprint in the "Pax et Bonum”
Series, which is doing so much to interpret fundamental
Franciscan spirituality faicly to the world.

This is an attempt to present the work, in substantiaily
close translation, to those not acquainted with the French
language. Some defects of course, will be found in the
rendering, but a sincere effort has been made to acquamt
readers with the contents of the original opus. Those
who are equipped may always refer to the article itself,
either in the “Pax et Bonum™ Series published by the
Libcaitie Saint-Frangois, 2107, rue Dorchester Ouest,
Montreal, 1927, or in the Acta of the National Congress
of Milan published under the title La Regalitd di Christo,
Milan, 1926, by Father Agostino Gemelli, O. F. M.

If this modest work may be considered a contribution,
it is humbly offered in union with the prayer of Holy
Mother Church that Christ the King may be known and
“that all peoples scattered and dispersed by sin may be
gathered together again under His sweet empire.”

DaNIEL J. Barry, O.F. M.
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THE KINGSHIP
OF
JESUS CHRIST

ACCORDING TG SAINT BONAVENTURE
AND BLESSED DUNS SCOTUS!

RANCISCAN biographers tell us that after Francis had

so nobly renounced his possessions before the Bishop of
Assisi, he set forth clothed in a2 mantle adorned with a
white cross, singing all the while the praises of the Lord.
To all who sought to restrain him, Francis declared: ] am
the Herald of the Great King!"?

Messenger of Christ, the King of Love, Who revealed
that love through His Sacred Heart, His sufferings on the
cross, and the supreme gift of the Eucharist — such indeed
is Francis of Assisi. And that too is the historical and
religious signification of the glowing idealism of those
many saints, martyrs and mystics who have followed in the
fiery footsteps of Saint Francis. Moreover, this homage
of Christ by love and deed has claimed also that of the
intellect and of metaphysical intuition. Thus it came about
that, in the course of the thirteenth century, the Fran-
ciscan masters of Paris and Oxford raised to Christ
the King a theological monument of very extensive pro-
portions. We shall review these early doctrinal efforts in
this brief synthesis, noting the harmoniously continued
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development of the teaching on Christ the King from E
Francis through Bonaventure to Scotus.

Pary |
SAINT BONAVENTURE

Saint Bonaventute and Duns Scotus répresent the o - “
-pinnacles of Franciscan theology on the Kingship of Christ.
~ What assures to Saint Bonaventure a pre-eminent doc-

:"trmal importance in this matter® is the fact that he often L

N conbempiates the royal digoity of our Lord, thereby deter- |

. mining with certainty its principal theological bases. With -

this solid beginning, Saint Bonaventure proceeds categori- -
o cally to place the Incarnate Word in the center of all:

" things, both of the supernatural and the sensible universe; -~

- and of the mystical life and Christian metaphysics. He -

- thus faises up an incomparable throne of honot to Christ

. by constructing a lofty and far-reaching synthesis, And -
- . over this synthesis Saint Bonaventure drapes like a mantle
_ 'ofxoyai purple the macvelous affections of his own soul.

dalmmg the sp_!_r

" Being ‘profoundly moved. by certain Scriptural texts,
h _whn:h texts are recalled to mind from the Eacyclical Quas -

- Primas, mcw_m--mmmo&px&-_f




supreme dominion, the Word Incarnate will judge the
world at the end of time in all the splendor of His glory?
This royal investiture is not merely indirect, but abso-
lute.’®® On Christ alone has it been undividedly con-
ferred." It has no limitations whatever,'? for the angels
themselves are subject to the Word made flesh, and they
fulfll His commands. Over all those who are placed
under God Christ reigns, even in His human nature,
which has been exalted above the angels.”® In addition
to being universal in its domain, this royal investiture
perdures likewise for all future ages.'t Thus Christ is
in complete reality the King of Kings,*® and sits on the
summit of all hierarchies.’

Jesus Christ is primarily the eternal and supreme
King in virtue of His hypostatic union with the Word.
This follows as a natural right.”? Christ was not anointed
with the sacred oils which in the Old Law consecrated
kings and princes. Rather, the Holy Spirit Himself placed
the diadem on His brow when, with the co-operation of the
Virgin Mary,'® He united to the Word the human nature
and reposed thereon.'”” The very name of The Christ in-
dicates the natural right which He possesses to universal
empire.”® “As man, the Saviour has been actually exalted
above all the kings of heaven and earth. This supreme

"Kingship follows in virtue of the assumption of Christ’s
humanity in the unity of one Divine Person, and by reason
of the divine charismata which were bestowed upon Him
in abundance in addition to the wisdom of His illum-
inated understanding.”* Nevertheless, to this first title
there is added 2 second, in virtue of the bloody oblation
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of Calvary.” The majesty of our Lord had to manifest
itself to the world in a kingdom of love.”

Of this high dignity as well as of His divinity, Christ
was always aware. Hence, at His birth He manifested
Himself to the magi as the "Prince of Nations™ foretold
by the prophets.* Later on He approves of His disciples
when they cali Him “Master” and "Lord.”® However,
during His mortal life our Saviour did not wish to exer-
cise often the privileges and rights inherent in His tem-
poral sovereigaty.?® He even refused these honors when
they presented themselves. His mission, which was com-
pletely spiritnal, would bave in fact suffered from pres-
tige of this sort.” He had come to rule hearts by faith in
His divinity,”® and He knew that “the salvation of the
people rested, not upon His temporal reign, but upon His
spiritual Kingship.”” Only once did Christ allow the
multitudes to acclaim Him as King,*® namely, on the
occasion of His triumphal entry into Jerusalem. But that
was shortly before His Passion; and furthermore, as the
Seraphic Doctor explains, that condescension had pone
other than spiritual motives. These motives wete: to en-
: lighten those who believed ia Him, to confound the ene-
f mies of God, and to add further to the ignominy of the
: Passion which was to follow that royal manifestation.3!
On the other hand, our Lord openly declared His spiri-
tual Kingship and exercised its sovereign power. Like a
true king, Christ promulgated the New Law,> gave com-
mands to all pature® and to the powers of darkness’*
forgave those who repented,” and snaiched mankind from
the dominion of evil to lead it back to the kingdom of -
God.*® One of the greatest manifestations of that King-

4




ship was the institution of the Eucharist®” Saint Bona-
venture, who had learned from Saint Francis devotion to
the Body of Christ, could not fail to observe that the
Sacred Host in the tabernacles is precisely the permanent
sign of the regal glory of Christ. Moreover, it was not
enough for our Lord merely to manifest Himself as King
of Love. He wished to prove this Kingship. It was as a
King, and with the emblems of His Kingship,>® that
Christ wished to die at Jerusalem, the city of priests and
kings.** That death took place only after Christ, in the
presence of the authority of Rome,*® had solemnly de-
clared Himself to be King.

The foregoing considerations are all contained in tra-
dition, and are inspired by Sacred Scripture. Therefore,
if we are to find the original Bonaventurean thought on
the theology of Christ the King, we must seck elsewhere.
As heir to the exemplarist doctrine of Saint Augustine
and Robert Grosseteste, Saint Bonaventure places the .
Word, the transplendent fountainhead of eternal reasons, i
at the center of causal relations, revealing acts and or- '
dained ends which re-unite the whole world to the First
Cause, But, as a distinguished medievalist, Etienne
Gilson, recently observed: "“That conception of the refa-
tions between the Word and the world was still too ab-
stract and too metaphysical for a disciple of Saint Francis.
Above z2ll, it could not be exclusive, for after the drama
of the stigmata on Mount Alverno the religious, meta-
physical and artistic thought of the thirteenth century,
without descending from its heights, was fixed npon the
contemplation of the sacred humanity of Cheist. It was
to be thus for centuries. Furthermore, Saint Bonaventure
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had read the following text from the Gospel of Saint
John (1, 26) and had been greatly moved by it: ‘In the
midst of you there has stood One Whom you do not

- know.” By the light of this Scriptural reference, and

under the double influence of Augustinianism and the
Franciscan spirit, the Seraphic Doctor was led to con-
sider the Incarnate Word as the Mediator and multiform
Center of all the orders of being and thought* Add to
these considerations all the logical and mystical impli-
cations which convey so lofty a conception of the primacy
of Christ. "Christ, says Saint Bonaventure,* ‘is the cen-
tral rock; all things revolve around Him and it is in Him
that all things must be reunited, just as the lines drawn
from a circumference are rejoined in the indivisible unity
of 2 central point.” In his Conferences upon the Hex-
ameron®™ which were given before the University of
Paris, Saint Bonaventure adds: ‘It is with the Mediator
Who is Christ that one must of necessity begin. Christ,
and He alone, stands between God and men. He alone
holds the middle place and the center of all things;
tenens medium in omnibus.' "

Note well the splendid movement of the Bonaven-
turean thought here as it seeks to centrahze al} thmgs
around the Incarnate Word.

Because He is the eternal Word, thc holy Doctnr con-

tinues, Christ is the center of the Trinity, midway be-
tween the Father Who generates Him and the Holy

Ghost Whom Christ spirates® As the conisabstantial
and necessary Mediator of the Divine Persons, it was -
fitting that Christ have the same function not oty in the.
mystery of the divine life, but also in the opezatmns of
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God, which operations have a terminal point, “medium
in oficio.” By His Word, God had created the world;®
by the same Word, God was to confer on it that “new cre-
ation” of which Saint Paul speaks.* There you have the
entire economy of Christ, The uaity of His Person em-
braces the two extremes of being, divinity and humanity.¥
As man, Christ is part of all creation,®® and in conse-
quence He realizes the highest ideal of the synthesis of
being and occupies the center of the whole ontological
order: the “medium essentiae.”* Being thus constituted
and dlumined with the treasures of divine, angelic and
human knowledge, Christ stands between God, the angels
and men.*® He is the vital center of the entire super-
natural order, the “medium vitale,””' Who by grace re-
unites under the scepter of God in muiual love and peace
all things that sin had estranged.® Christ’s vivifying ia-
fluence, which is the flower and fruit of the cross, shines
upon all mankind.” This same influence extends even to
the angels, at least in an accidental and restricted man-

" ner.* As the center of that circle of diffusion, Churist, like
the heart which communicates movement to the body,
“distributes the life of grace and the Holy Spirit to the
members of the Church which is united to Him.” Christ,
“in Whom God gives us life,”* is truly the Head and
the mystical Center of the supetnatural order.

Yet more remains to be said. The Incarnate Word
is not only a synthesis of being and divine charismata,
and the vital center of the mystical city. He is also the
moral center, the “medium morale.”> In this moral cen-
ter we meet all the virtues in a perfect equilibrium, and
herein is given us the rule and measure of all true per-
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from Aristotle or Plato that one must first seek the life
of the intellect, but rather from the Word Incarnate.”
Christ Himself, continues Saint Bonaventure, is truly the
Integral object of theology because He is the synthesis of
divine and human being, and the mystical center of the
supernatural order” In Him are found likewise the
moral ideal and the living norm of justice and law, which
are the foundations of ethics and the political sciences.”
Moreover, logic and metaphysics cannot be perfected out-
side of Christ”*> ‘The entire universe, indeed, is a vast
K saczament of the Divinity. All beings pour out alegories
i and symbols as an effigy of the Trinity. Consequently,
| there is a correspondence between God and creation. But
it is not the syllogism of Aristotle that reveals these
points of analogy. It is Christ taken as the middle term
of all our reasoning.™ Christ gives to metaphysics its
keystone, for, as the eternal Word and also in His sacred
humanity, He is the exemplary Cause of all things. The
true metaphysician is the one who raises himself over
and above the blind attempts of Aristotle. In that way
he rises to the contemplation of the exemplary Cause, the
uncreated Art, the single Cause of all truth.” Thus, under
the pen of Saint Bonaventure, all learning — both re-
vealed knowledge and human science — is logically or-
dered and forms a circle around Christ.
If the Incarnate Word is the center of all things, it is 2
not surprising that the Incamation occupies a middie
lace between the series of the elect who precede it and
the series of the predestined who follow it. That place
of the Incarnation in the middlie of the ages is exceed-
ingly fitting. But it is more than that. It emphasizes also
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the universal mediation of Christ. Under this aspect, the
Word Incarnate is the “rational center” of history, the
One Who gives meaning to both Testaments and authen-
ticates them.”® Again, if the cross of the Saviour has been
planted in the middle of the world, it is because Christ,
in addition to His other prerogatives, is the “natural cen-
ter of the physical universe.””” In the principal circum-
stances of His mortal life, no less than in the splendors
of heaven where the Apocalypse shows Him "in the mid-
dle of the seven golden lampstands,” Christ invariably
occupies the central place’® In view of all these facts,
nothing is more logical and more natusal, according to
the Bonaventurean synthesis. It is precisely the mystery
of Christ that He is the Mediator in all things, “tenens
medium in omnibus!”? .

Thus does Saint Bonaventure majestically develop the
doctrine of the Kingship of Christ. First he hails the
Word Incasrnate as the King of Kings, the great master-
piece of God,* the crowning of the universe, the su-
preme end to which the human race has been ordained,”
He Whom the Blessed Trinity loves more than the entire
universality of beings.® Then the Seraphic Doctor raises
up to Christ an incomparable throne of honor in the very
center of creation.® It is true that Saint Bonaventure ——
contrary to Alexander of Hales — makes the Incarnation
dependent on prevision of the fall of man® In that
respect there is still wanting to Saint Bonaventure’s con-
cept one capitalizing affirmation, namely, the statement
of the sbsolute primacy of Christ in the divine plan.®
But at least after such an effort to centralize all things
around the Word made flesh, the theology of Christ the
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King was on the road to final intuitions and Duns Scotus
could put in an appearance.

Part H
BLESSED JOHN DUNS SCOTUS

With Blessed Duns Scotus, Franciscan thought of the
thirteenth century attains its highest expression. The
selfsame genins who places the diadem of the Immaculate
Conception on the brow of the Blessed Virgin adds the
final jewels of glory to the royal crown of Christ. Duns
Scotus is teuly the leader of that group who have per-
ceived that Christ and the Heart of Mary are foremost in
the divine wishes. Because of this group’s profound in-
vestigations into the mysterious counsels of God, they
have been called by the venerable Carmelite, Marie Aimée
de Jésus, “les illuminés de 'amour.”®

Under the pen of the great metaphysician of Oxford,
Duns Scotus, the affirrnations of tradition concerning the
Kingship of Christ emerge with renewed clarity and
vigor. The doctrine is expressed, however, without the
effusion of symbols and sentiments dear to Saint Bopa-
venture. Under the supreme dominion of God, Scotus
points out, Christ is King® by reason of the supreme ex-
cellence which the hypostatic union confers upon Him,
Although the principal power resides in His divinity,
nevertheless the dominion of the Word Incatnate is of
the highest order: “eminentissima quae potest esse sub
principali potestate.”’® The very angels are subjected to
Him.* In addition to the hypostatic union, Jesus Christ -
lays claim to the title of King in virtue of the bloody
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oblation of Calvary, whereby He alone is the meritorious
cause of redeeming grace.” Because Christ has been
freely constituted “the true Victim immolated for the
human race,”?? He has acquired a new right to an empire
of love: “Ideo multum tenemur ei.”** Thus the concept
of Duns Scotus, exactly as the doctrine of Saint Bonaven-
ture, largely rests the Kingship of our Lord upon the two
theological bases recalled in the Eacyclical Quas Primas.

The inspired words of Saint Paul to the Colossians:
"“That in all things He may have the fisst place” (1, 18),
together with the doctrinal synthesis built up around
Christ by the Seraphic Doctor and brilliantly taken up
again after him by Peter Olivi® served to urge Duns
Scotus on to deeper profundities. The doctrine of Robert
Grosseteste,”” who had taught the Incarnation of the
Word independently of the fall of Adam, was also in the
memorabilia of the Franciscan School of Oxford. Roger
Marston recalls with veneration™ the doctrine of Grosse-
teste. Moreover, Scotus’ own teacher, William of Ware,””
accepts the doctrine in its entirety. Besides, the meta-
physics of the Kingship of Christ could not have been
definitively worked out if theology had not pro-
duced the solution to certain fundamental questions, Is
Christ the foremost object of the eterpal decrees, the
primary and absolute intention of the Trinity, or is He
on the other hand, a simply occasional Being? Is or is not
His Kingship dependent upon the absolute and uncondi-
tioned primacy of the Word Incarnate in the divine will?
Finally, is Christ's Kingship dependent upon the pre-
eminence which is conferred upon Him inasmuch as He
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is the secondary Final Cause of the universe and the
Sanctifier of angels and men?

Up to the time of Duns Scotus, the question of the
final motive of the Incarnation had not been framed with
all desirable precision. The object of previous research
was to know whether the Word would have become
incarnate even if Adam bad not fallen.® This question
was posed with the full realization that the problem was
difficult to resolve.”” Whether we solve the question nega-
tively, ot whether we take the affirmative opinion with
Cardinal Matthew d'Aquasparta’® and William of
Ware,™" it is under that aspect that the majority of the
theologians of the thirteenth century view the difficulty.
Blessed Raymond Lull was the exception, for his theol-
ogy regarding Christ the King is not unlike that of Duns
Scotus.’®? Scotus, however, will have no part in the above

“statement of the question.'> He does not move upon that

ground, neither he nor his disciples — the most authori-
tative of the fourteenth century. His sol¢ concern is the
order and the actual divine plan. Is Christ, Scotus asks
himself, the first predestined One?'** Was He decreed
first and absolutely because of the immense fove of His
Sacred Heart? This, precisely, is the question that Scotus
studies and to which he gives an answer, as did those two
other great lights of the Church, Saint Bernardine of
Siena'® and Saint Francis de Sales.!%

Now, if we but recall the spirit of the thmiogy and
philosophy of the Franciscan Doctor, the answer canonly -
be in the affirmative, Duns Scotus, mfact,bu}lthjssyn» '
thesis upon the thoroughly Franciscan idex that love is

the supreme teason and first intention of the divine will ¥ .
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God is charity.®® He exhausts its very idea and loves
Himself infinitely: “Primo diligit se.”'® But ail perfect,
generous and disinterested love calls forth other loves,
according to the excellent psychology of Richard of Saint
Victor, which psychology Blessed Duns Scotus adopts
here.'®"God does not will, therefore, only Himself. He
also wills other beings who will love Him, because He will
love Himself in them: “Vult alios condiligentes.”"'! In
His supremely ordered and rational will, God wills these
other beings in the very order in which they may cot-
respond to His first purpose of love: "Deus diligit se
propter se, et ideo magis diligit immediatum sibi in illo
ordine.”*2 Any one of His wishes is consequently neither
purely occasional rof determined by a circumstance ex-
trinsic to Himself./On the contrary, the divine decrees
which concern Christ, and which, like an immense fresco,
are unfolded in time and eternity — the predestination of
the elect, the elevation to the supernatural order, and
creation — all arise from the infinite and perfect love
which Ged owes Himself. They originate primarily in
God's supreme charity and it is in this order that they
remain: "Non video praedestinationem alicujus esse
occasionatum: sed Deus, diligendo se, praedestinavit alios
ad Se_"lli

In other words, the ultimate metaphysical basis' of
Duns Scotus’ thesis is this: the firff and adequate object
of the divine intelligence and will Is dways and solely
the infinite essence: “Sola essentia divina potest esse prima

- ratio agendi tam intellectui divino quam voluatati,”'®

In the same manner that the divine essence estzb-
lishes primarily the knowledge by which God knows
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Himself and knows all other beings, so likewise is God s
essence the primaty reason for His intrinsic willing and
for His love in Himseif and beyond."*¢

Since this is so ~— and what theologian of the Middle
Ages, from the time of Saint Anselm to that of
Duns Scotus, has not subscribed definitively to these
principles?'” — it remains only to make the application
of this metaphysics of love and the divine will to the
question faid down.''® Duns Scotus resolutely takes this
task upon himself, He undertakes it even more firmly and
logically than Blessed Raymond Lull, whose intuitions
notwithstanding are here remarkable."” Duas Scotus finds
‘in the infinite [ove of the Heart of Christ the solution of
the problem which had thoroughly agitated medieval
thought since the Cur Deas Homo of Saint Anselm. The
end of God is the glorification of the divine essence by
love. In the realization of that purpose, the homage of the
Incarnate Word outweighs every other adoration possible.
It follows, therefore, that the primary object of the divine
will “ad extra” is the Sacred Heart of Christ, and that the
immensity of the love of our Lord, independently of the
love of all others, is the first and adequate reason of the
Incarnation. 1 hold, therefore,” concludes Duns Scotus, 120
“that God first loves Himself. Following this, God loves
Himself in other beings, and that love is without ques-
twon ordinate. God wishes to be loved by that One Who
is able to love Him supremely. I speak of the fove of a
being extrinsic to God, or a created being. Finally, God
foresees the hypostatic union of that human nature which
would have had to love Him supremely even if man had
not fallen!” Thus Christ is the primary intention of the
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Trinity and the initial object of ali Its decrees by the very
fact of the infinite love of His Sacred Heart, “qui potest
eum summe diligere.” :

To this conclusion, so glorious a tribute to Christ,
Blessed John Duns Scotus clings with his whole soul,
placing at its service the resources of his powerful dialec-
tic, It becamme a rule to exalt Christ without meas-
ure.?! The Word made Flesh, Whose excellence and the
love of Whose Sacred Heart place Him immediately after
God, must be the primary intention of the Holy Trinity.
This primacy is demanded by the perfect order and rea-
sonableness of the divine will.?*? Being predestined for
the glory and the grace of the hypostatic union, Scotus
continues, the Word Incarnate cannot come into the sys-
tem of the supernatural and natural world as it were acci-
dentally. As a general thesis, predestination to glory is in
point of fact a gratuitous gift, logically anterior to complete
prevision of sin and demerit. Consequently, no being
could be called to glory or predestined to replace a crea-
ture who has failed in a trial: no one of the elect is able
to rejoice over the loss of another. Such is the opinion of
Saint Augustine and Saint Anselm. Therefore, concludes
Duns Scotus'?® following Williamr of Ware,'* Christ
Himselt has not been decreed after the manner of occa-
sional substitution, On the contrary, God has definitely
determined all things which concern the Incarnate Word,
if not the bloody Sacrifice of Mount Calvary,”™* inde-
pendently of the fall of Adam. And God has determined
these things for that one essential motive that accounts
for all other predestinations or elections: “Deus diligendo
se praedestinavit alios ad se.”?* The conclusion is all the
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more unavoidable, then, that Christ is the Masterpiece of
God and that His glory and the homage of His Sacred
Heart exceed that of all mankind. That the “Summum
opus Dei” could be an occasional being, foreseen after
the fall of tman, and subordinated to the attainment of a

» secondary end, is something incomprehensible to reason.
. “Non est verisimile tam summum bonum in entibus esse
~occasionatum.”**  Thus argues Duns Scotus following

"Robert Grosseteste!?® and William of Ware.’?® Christ s,

therefore, is the absolute primacy of election in the divine
decrees and in the plan of creation. His also, by a
necessary consequence, is the plenitude of the universal
Kingship.

Being the primary intention of the eternal decrees
and the eternal love, the Sacred Heart of Christ is also,
according to Duns Scotus, the source from which shine
forth all the graces of the mystical city. Although, strictly
speaking, God could have ordained otherwise,™ Christ is
“de facto” the mystical Head of the Church.’! It is, in
fact, a divine decree that outside of the Incarnation, which
is a grace absolutely gratuitous, all other gifts of the
Trinity in the supernatural order must be conditioned by
an antecedent merit. In other words, the merits of the
Incarnate Word are presupposed in all other gifts of the
Trinity.!*

Beyond the visible world, the grace of Christ and His
light envelop, first, the angels. Up to the time of Duns
Scotus, Franciscan doctrige, following Alexander of
Hales'® and Saint Bonaventure, had refused to atiribute
to the Word Incarnate the essential sanctification of the
angels. Consequently, it had rcsttzcted thc umversal em-
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" spread out over mankind. The Saviour could have come

pire of Christ. Only Vital du Four'* and the Catalonian
mystic Raymond Lull®*? had held the opposite opinion in
favor of that glorious prerogative. Duns Scotus insists
strongly on this point, taking up again the clear asser-
tions of Saint Cyril of Alexandria. Although inferior® to
the angels in His human nature considered in itself,
Christ is nevertheless higher than the angelic hierarchies
by reason of His union with the Word: “Concedo quod
anima Christi est primum in hierarchia suprema.”?
Therefore, the illuminations which come from God reach
the blessed spirits through Christ: "Illae illuminationes
sunt ordinatae: primo, huic animae (Christi) et ab hac
ilfuminantur angeli.”"” In the same manner there flows
upon the angels supernatural grace, a grace specifically
the same as that which is communicated to men.'”® Duns
Scotus steadfastly tefuses to admit the contrary opinion
that is advanced under the pretext that the hieracchy of
causes prevents an inferior being from reacting upon a
superior. being. That objection is foolish, since the soul
of Christ was capable of a still greater privilege, namely,
that of the hypostatic union. Furthermore, the principle
ivoked has no application in the order of grace. There
the communications are not measured according to the
dignity of the nature i itself, but according to the pro-
portion of the grace and the free disposition of God.}*?
Nothing prevents us, therefore, from admitting that the
grace of Christ extends to the angels, and from adding -
thereby this new glory to the royal dignity of the God-
More visibly does the salutary influence of Christ
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in all His glory, for from His assumption into the Word,
the Beatific Vision irradiated His soul. The redemption
of the human race, however, demanded the abasements
of the cross.'* “Man having become the enemy of God
through sin, God decided not to remit that fault, except
at the price of an offering which was more agreeable to
God than the offense had been displeasing to Him. Now,
one can conceive of nothing which could be more agree-
able to the Trinity than the fault of the human race was
odious to It except, namely, the homage of a Person more
beloved by It than all mankind was or could have been
even if man had not sinned. Such a Person mankind was
not able to find in its bosom, because man had been en-
tirely given over to perdition. The Trinity decreed, there-
fore, to give to the human race that beloved Person, and
to incline Him to offer His homage for all His brothers.
This Person is none other than Christ, to Whom God has
given grace without measure. In His homage there ap-
pears the greatest charity.”"*! In this perfect mediation of
Christ, grace — the primary reason for all union with
God'# — was communicated to all mankind. By a unique
privilege, grace embraced the soul of the Blessed Virgin
at the first moment of her existence and preserved her
from the original stain,'? dwelling therein in all its full-
ness.'** After the Blessed Virgin, the supernatural influ-
ence reached all men and especially the elect.’® In this
mannet, 2l beings without exception are under the sanc-
tifying influence of Christ and receive from Him, in the
words of Saint Paul, "every kind of spiritual blessings.”
Thus, . .. the theolegy of Duns Scotus glorifies the
toyal and primary dignity of Christ. Duns Scotus strives
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“before all else to establish the fact that the true cause of

e

A

the Incarnation is in the preordained love of God for Him-
self. Consequently, the mystery of Christ does not de-
pend upon the original fall.'* “That which was occa-
stonal and accidental™ was the sin of Adam, hence the
redemption and the role of the Redeemer in the Incar-
nate Word. But the Incarnation, the very existence of
the God-Man, was never willed in a merely occasional
manner. To Christ, then, belongs the first place in the
order of previsions and in the logical instants of the
decree which established the universal plan of creation.
“To Christ, God and Man, belongs the first loving thought
of the Holy Trinity Who, wishing to create, fixes at once
upon that Creature Who could render to It the great-
est glory. To Christ, before angels and men, belongs
the place of honor among those predestined to glory. To
Christ, finally, belongs the primacy over ali the elect, since
thetr sanctification is dependent upon the plenitude of
grace which is in Him."® In complete truth, we add
that Christ is the secondary Final Cause of creation, which
fact Duns Scotus™ implies in his general thesis. Raymond
Luil**® and Ubertin de Casale™ happily develop this same
point. Truly, there is no jewel lacking in the royal crown
of our Divine Lord.

* ¥ X

Such, ...in its essential lines, was the theological
monument erected to the Kingship of Christ by the
Franciscan doctors of the thirteenth century. Saint
Bonaventure has given harmonious proportions to it’by

21




placing the Word Incarnate at the center of all things,

“tenens mediam in omnibus.” But the edifice would have

been uncrowned if Duns Scotus had not radically cor-
rected several lines of the plan.’? It remained for Scotus

‘to go beyond the Bonaventurean synthesis and to bring
_forth his two great assertions: first, the absolute primacy
‘of the Sacred Heart in the divine plan; second, the uni-

versal sanctification of the angels and men in Christ.
-+ As history amply testifies, the thought of Blessed

Dugs Scotus has profoundly stirred the field of theol-
. ogy.'” Saint Francis de Sales has consecrated it foreve: '

by inscribing it in the first chapters of his golden book

- entitled the Treatise on the Love of God. Therein he

declares that the thought of Duns Scotus is “according to

‘the order of Providence, accordingly as, examining the. -
‘Holy Scriptures and the doctrine of the early writers, we -

are able to discover it there.” It is likewise the thought -

- of Duns Scotus, as Goyan has observed, that has inspired
' ‘the French mysticism of Monseigneur Gay In Italy, the
 thought of Scotus was the basis for the eloquence 2nd the
- social activity of Saint Bernardine of Siena; for the ccstatu: L
o ﬂlght of Saint Magdalen de Pazzi; in- the nmeteenﬁr oo
" tury, for the lofty philosophical conceptions of Beriedetto ™
'’ Acquisto. More recently,. the distinguished :voice of
~ Monseigneur Bonomelli- has ot hesitated 10 formulate SO0
o ‘ithe gréatest hopes for this. doctrme."“f Thea’efnre, U S
" would not be rash to conclude by expressifig the.view that
S ﬂxeanthenucthoughtufDunsScommoreandmomm- .
- spires contemporary thealogy and Catholic Action, and =
R dms conmbutes o an eve:-mcreasmg glonﬁcanon of_'
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“- teenth century a splendid metaphysical structuse which sheltered the mas-
. -ters of that great school of spirituality that has recently found in M. A.
- Bremond its definitive historian: Condren, Ofier, the Venerable Jo!mEu&es,
. . the Blessed Grignion de Montfort, But as 'soon as it emerges from the.
o .- wetseat where meditate the disciples of the elite, the teaching of de Bérulle
i 3 .t sbandons the lofty to cecover its Franciscas simplicity. . The devotion, so -
" popatar in his time, initiated by Marguerite de Besune 1o the Fifant Jesus, -
. is'singularly interesting ia this regard. The French school, sepiratéd. ffom.
*  Franciscan spicituality, returns to it sponteneously: when it sddresses itself
. lo the masses. In it comes to full bloom, without any deformation, one " -
gffdwamtbeauufulﬁmsoftbempimﬁdbyﬂmhﬁlemmb{m:._
: 64, In Hexaim., mﬂlnlﬂVS}!Cwa&mx Dxel;\énetc"
© P 105-107. :
65, Thid., n. 11, V, 331,
 66: Sermo qrﬂod Chrisius RS OMRINI mmer, V 567-5?4
- 67. Sermo NI in dom, 12 post Pemszcasien, IX, 402-403 -
- 8. Sermo IIE in dom. 22 yfm Penmoam IX, 444 In Hamém coﬂ._'
1-12.9 5, V,.385. _ _
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-quantum Deus est dominus ompium.” . .
© 4 1.0 5, XVIll, 606.607: “Primus prasidens non potest esse nisi Devs.

s est salutems in medio tersw” Cf. In Hexaém., coll. 1, n, 18-25, V,
332-333.

78. I6id., n. 11, VI 342: "Nota quod Christus stetit, medius jacuit,
medius sedit, medius pependit, medius ambualavit,” etc. Cf. Sermo Il -in
dom. 3 Adventus, IX, 60, et Serme 11, IX, 64 b. Christ is in the midst
of zll in moch the same way as the middle tetm of a chain of reasoning
3;: be observed ia the figures of the syllogism. In Joan., ¢oll. IV, n. §,

. 41,

7S. In Hexaém., coll. 1, n. 10, V, 530.

. BQ. Sermo in Trinitate, 1X, 355 2: "Effectus potissimus descendens ab
origine causante omnia fuit Incarnatio Christi.”

8. De reductione artinm ad theol., n. 20, V, 324: “Appetitus qui est
in materia ordinatus ad zationes iatellectuales, ut aulio modo perfecta sit

© generatio, nisi anima rationalis uniatur materiz cotporali, Per similem

igitur rationem potest argui quod summa- perfectio et nobilissima in uni
Verso €sse non possit, pisi patura in qua sunt fationes intellectuales, et
noturz in qua sunt ratones ideales simul concurrant in uaitatem personz,- -
quod factorn est in Filii Dei incarnatione. Predicat igitur tota saturalis
philosophia per habitudinem proportionis, Dei Verbum, natum et incarna-
tum, ut ‘idem sit alpha et omega, natum scilicer in - principio et ante term-
pora, incarnatum verc in fine seculorum.”

B2, If Semt,, d. 32,2. 1, q. 5, ad 3, IH, 706: "Non enim Christus ad
nos finaliter ordinatur ad ipsim quia non caput propier membra, sed mem-
bra propter caput.” :

83. LI Sent, d. 32, a. 1, q. 5, 1IL, 705-706: “Absque omni calumnia
potest concedi et dici quod Deus magis dilexerit et diligat Christum quam

© totam genus humanum.’™” :

84. - The theology of Christ the King is so closely linked with the “cen-

teal dignity” of the Incarnate Word that L. Janssens, O.5.B., D¢ Deo- - -

Homine, Fribontg in B, 1902, V, 546-552, treats of it only as a function
of the latter. . S
85. I Sear, d. 1, 2. q. ITI, 21-28. Oun the doctrine of Alexander of
Hales, see Summa theologica, p. 1N, q. 2, m. 13, Cologne, 1622, 11, 2t,
and ¥. Risi, Sul motivo primario della Incarnazione del Verbo, Rome, 1898, .
1, 2-8. Cf. Fr. Chrysostoin, Doctrina et eaitas Christi Ragis in ordine
Pratrum minorsm, in the Antorianum, Rome, 1926, I, 291-293. o
86, lunerarinm, €. 6, n. 7, ¥, 312: “Dum mens nostra contemplatus in
Chnisto . , . videndo simd in vnum primom et ultimum, summum et imam,
circumferentian et centrum, ddpha ef omega; cmusetum et causam, creatorem:
<t créatusaim, librum scilicet seripinm inns et exsva, jam pervenit ad quam.
daro rem perfeciam,” etc. - . .
87. Cf. F. Godss, C.Ss.R., Jean D. Scot er PImmacalée Conception,
in Vie Franciscaine, Paris, 1923, V, 739, ST :

. 88. Reportata Parisiensia, 4, 4. 48, q. 2, n. 9, XXIV, §07; cf..-Vat....Lat.- S e
£290, £.° 44 r.. "Hi humane oaturee in Christo obfigamut sicut domine .. . -

nostre, tamen sub dominatiope, quia ‘adhuc est. sub’ supreme Domino in

89. Opss Oxomicase, 4,.d. 43, 4. 1, 0. 9, XX, 318, Cf. Ox. 4, 4.19;.
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“sotus, .. . Secunda clavis, scilicet non principalis, tamen pracellens, potest
intefligi quantum ad duplicem praeminentizro. Unam quidem in universa-
litate cavsarum judicandarum, aliam in firmitate sententiz definitive. . . .
-Ha¢ clavis cum utraque preminentis proprie est Christi qui novit ombia
merita et demerita judicandorom et semper justitie divine conformiter
- judicat,” ete.; R P, 4, d. 19, q. 1, n. 5-6, XXIV, 294. A complete exposi- -
tion of the thought of Duns Scotus is found i J. de Montefortino, Summa
thealogica Ven. D. Scoti, nov. ed., Rome, 1993, Pats 3, q. 59,'V, 540-349.
90. Ox. 4, d. 48, q. 1, n. 10, XX, 520: “Christus habet imperium
tespectu potestatis angelorum.”. R. P. 4, d. 48, 4. 2, n, 7, XXIV,
608; “ln Cheisto est naturs comjuncta cum personz .Verbi et ideo isto
m mado (sc. imperative) potest sofus judicare secuadum formam -
is."” : AR : .
s 91, 1bid, 0. 9, XXIV, 607, Vat. Lat. 4290, £.° 44 r: ‘:N:itum-huxpsqa
&st ratio. et principium cujusdam dominii, scilicet. principinm repazationis
- NOStEE e redemptionis in fatione causz -meritorie, non tamen in satione
_Cawse effectivae.”- . . . o -
.92 R P.4,d.1,q 5,0 t1, XXUIL 565. R
- 93..0x.3,d.20,4, 1, n. 16, X1V, 738; “De facto, sua gratiz, passionem
“ stz ordinavit et obtulit Patei pro nobis et idee multum tepemur ¢i. X quo
-enim’ afiter potuisset homo. redemi et ramen ex sua libera voluntate sic
mdmt, muttum ei tepemur et amphivs quam si sic necessario &t non aliter
| potwissemus esse redempt.” : S
94, De sacra sevipture mysierio, n. %-13, edited under the pame of
Saint Bonaventute by Bonelli, Supplementum ad opera 5. Bomevemswre, .
-.\-.__Tmm, 1772, 1, 285-297. ¢ 2 ) S .
.93, The De cessatione legalium is stifl unedited. Its teaching on- the
- "Intarnation is treated at Jeagth by Peter of Candia (Alexander V), whose
;e;; has been edited by Fr. Chrysostom, Chrissus, alphs & -omega, Lille,
D900, p XTI, . . L e
-’96, Quodlibernm 2, q. 5: Utrum Filins Dei incarmatus fuisser si bomyp
20k peccasset, Flosence, Bibt, Lauresa., cod. Conv. Sopp., 123, £.° 133 ..
135 1. “Alim rationss non coguat quibus ad priescns omitto respendere -
" Dropter. reverentism sagnitoris domini Roberti  Lincolpiensis ‘qur Ipsas
“studiose et sollerti sermone adinvenit” . ..'I Dei 1 Sl
. 97w HI libe, Seat., &1, 4. 8 Utram Filius Dei {isses incarnatus
"5t homo mom peccasses; -Fldm’m%, Bibl. Laurenz, Plut 33, dext. cod. 1,

£7:163 ¢-163 v, R
- 98: Fr. Raymond, O, M. C., Le motif dz Placorpation: Duns Sior e - =
PEcole Scotiste,. in Esndes Fm;_z’:_tq:‘g;? Paris, 1912, XXVIIL, 186-202. -
990G de Ware, Jac, ¢, £.°. 163 r: "Dicitar quod certitudinaliter .-
 siultus potest hoc scire per naturalem. rationtm, sed quantum ad congruen-. .
tias quid magis deceret sunt opiniones.” .t Lol
100, Duestiones dispotare de Christo; Qann;du,ml% 177183, Slf. R
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finem certurn, ut videlicet pateretur pro homine, sic dico quod aon fuisset
incarnatus, et isto modo intelliguntur Sancti qui dicunt quod non fuisset
incaznatus nist borno peccasset.”

102. In his Quesiiones per arvtem demonstsativam solubiles, q. 24,
ed. Mayence, 1V, 58, Lull poses the question thus: Uzrum in Incarnatione
Dei fuerit principalis divina Ostensio et Dilectio vel nostra Redemptin. On
this subject see Mgxr. Muura y Gelabert, Bishop of Orighuela, E! opsimismo
del B. Raymundo Lalio, Barcelona, 1904, 29-41. Blessed Duns Scotus has
some beautiful meditations on Christ the King in his Liber Comiempla-
ranis, 1, 2, ¢. 68, ed. Mayence, IX, 148-151.

103. Fr. Chrysostom, Le motif de Plncarnation, Tours, 1921, 10-12.

164. Ox. 3,d. 7, q. 3, XIV, 348-359; “Tertio quaritur: utrum Christus.
pradestinatus fuerit esse Filius Dei”; ibid., n. 3, XIV, 354: “Hic sunt
dubia. Primum, utrum pradestinatio praexigat necessirio lapsum natura
humaas; quod videntur sonare multe auctoritates quz sopant Filium Dei
nuaquam fuisse incarpamm si homo non cecidisset,” The text of the Opus
Oxomiense is quoted from ms. 137, £.° 149 r. of the public libsary of
Assist. — R. P. 3, 4. 7, q. 4, XX}, 301-304.

105, Sermo de wniversali regno et dominio Jesu Christi, in Opera
Omnia, Venice, 1591, 1, 493-500. The thought of Saint Bernardine has
been very ably preseated by Fr. Ludovic de Castelplanio, Maria mel con-
siglio del PEserno, 1, 1, sect. 7, Naples, 1872, I, 29-39.

106. Traité de Vamour de Dien, 1, 2, . 4 e 5. On this subject see
Fr. Jean-Baptiste du Petit-Bornand, O. M. C., Primauté de N. S. J. C.:
temorgnage et sentiment de S, Prangois de Sales, in Eudes Framciscaines,
Paris, 1900, II, 37-51.
l39-l&2 E. Longpeé, La philosophie du B. Duns Scor, Paris, 1924,

108. R. P. 2,d. 27, 9. 1, n. 3, XXII, 135: Ox. 2, d. 27, q. I, n. 3.
XHI, 249 #: Ox. 1, d. 17, q. 3, X, 93: “Dens est formaliter 3iiectio et
formaliter caritas et con tantum effective.”

109. R P. 3, d. 7, q 4, n. 5, XX, 303. .

L MO Ox. 3. & 28, g 1, 0 2, XV, 378: “Perfecte diligens wult
dilectum diligi sicut patet per Richardum”: R. P. 3, d. 28, q 1,02
XX1II, 488: “Perfecte amans dilectam vult eum diligi.” :
o, L 0% 3, 4,32, g, 1, a. 6, XV, 433, Assisi, cod, ci1. £.° 174 b:

Nam omois rationabiliter volens primo vuit finem et secundo immedi-
ate ililnd quod attingit finem et tertio aliz quae sunt remotius ordinata ad
attingendum ; si¢ etizm Deus rationabilissime, dicet vero non diversis
actibus, unico tantum acty, in quantum ille diversimode tendit in objecta
ordinzin vel saper objecta ordinata, — primo vult finem et in hoc est actUs
suus perfectus et intellectus ejus perfectas et vobuntas cjus beatz; Se-
cundatio vult illa quz immediste ordinantur in ipsum, pradestinando
;cﬂzcet_ electos qui sailicet -immediate attingunt Eum, et hoc quasi 1o
. ectando, volendo alios coxdiligere idem objeciem secam, sicut Pfim-

dictum fuit de caritate, dist. 28 hujus tertii [1ibei], Ouare enim primo

s¢ amat otdinate et per consequens non inordinate, zelando vel jnvidendo,
i;um“sm ;ﬂ" dios babere condiligentes, er hoc ::g velle. alios habere
' m'ﬁmwﬂmmwwe.m,ﬁv&mm_
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g 'liurmmadx bonum finaliter et ®ternaliter; tertio a2utem vult a]sa quz sunt
.- aecessaria ad attingendum hunc finem, scificet bona gratiz,”

o N2 RP.2,d 29 q.1, a0 8 XXIHI, 145; R.P.ldl?qln?
XX, 210; CE. Ox. 1, d. 41, q. 1, n 11, anumpmbatur etc X, 697;
Oxz.d.zoqznzxmuo R.P2d20q2n xxm
", 98, “Omnis ordinate volens, primo vult quod est immediatum Bini; sed
- .Deus est ordinatissime volens et. mmledmte post dilectionem sui vult

beaumémem illis qui eam habebunt,”
113.R.P3d19, !nI3XXHIéD?RP3,&32 g 1

o, 10-11, XXIII, 508: "Vui: Deus ex caritate ‘primo bene sibi tanquam
- B omoiua; secundo valt alium vele sibi bormm esse: “in isto instanti -

potest poni pwdestmano ex eodem enim habitu poiest velle mihi onmia
_necessacia ad dxl:geadxm ‘¥e et ex consequenti illa’ efficere in me. Nam
bast volitionem finis, primum immediatissime volitum videtur esse illud

Ffﬂpmqu:ssmwe ad finem ordinatur in omni rationabili volnutate,
& ideo illud per quod ad finem devenitur immediakius, et tertio omnia
Huocumque modo ad hec necessaria et sic post praadeshnat:onem Deinde.
est: collatio gratiz et aliorum sopernaturalium quibus immediate attingi-
. s finem &t postea iste mundus sepsibilis....In omnibus. tamen his
- gradibus unus est actus’ gui ets diligere, omnia inmqualiter, non absolute,
B XMt transit in objecta, non quidem aqualiter sed secundumy quod aliqua
. ius. ordinantur ad finem; ideo non zqunlxter diligit omnia, lo-
' qmdodeactuuttrmmmob;em,”em cn
"k Kiein bus accurately shown this in Der Gme.r&ggnﬁ‘ d’« ]obm.- -
Dm Skorss, Paderborn, 1913, 137-139..
.. 115, Ox: 3, d 32, q 1, n 5 XV, 432, : '
o 16 ROP 34 33,01, o 10, XXIN, $07: ‘InDeoutum:sactus

o dﬂ;md_; omnia, quin- est spunr objelium quod et ratto dr}rg:&d:m; i
8¢ yatio diligendi omnis, quocimque micdo dzh,gxb:tha sunt. . Est tamen
: boum objectunr primum et necessaginm, albiud. contingens, quod nullo
-_Mmm&mabmmfmam"m
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(I 7 b.

© MR, See ts;nﬁ:m[! B I.ydaet, Commens. in 3 Libram SMM 4.7,
_q. 3, Venice,. ¥389, 33-37, Fr. de-Pitigianis, Samma theol. Spec. et movad.,
tex Commens. ix 3 Libmwm Scots, d. 7, Venice 1613, I, 220:240.
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teresting to encounter in this work, written in Paris in 1289, the two
chief contentions of Duns Scotus. These, as well as another argument of
Scotus, namely, that Christ could not have been called forth by the fault
of Adam, are indicated also by Lull in his Questiones per artem demon-
srasivam solubiles, §. 29, ed. Mayence, IV, 50, where the following
thesis is established: “In Incarpatione Dei fuit principalis divina Osten.
sio et Dilectio, non autern nostra redemptio.”

126. R. 2.3, d. 7, q. 4, n. 5, XXIfE, 303, In ms. F. 69 of the chap-
ter library of the Cathedral of Worcester, which we transmit without any
change or revision in the text — an echo of the Pari¢ Lessons of Duns
Scotus — the passage is as follows: "Dico ergo sic: quod primo Deus
diligit se, secundo diligit se aliis et iste est umor castus, tertic wvult se
diligi ab Eo qui potest eum summe diligere, loquendo de amore alicujus
extrinseci, et quarto pravidit unionem illius nature qua debet eum
surame diligere, etsi nulius cecidisset.”

121, Ox, 3, d. 13, q. 4, 0. 9, XIV, 463: "In commendando enim
Christum malo excedere quam deficere a laude sibi debita,” etc.

222. R P.3,d.7,q. 4, n. 4, Dico tamen, XXI1I, 303, In ms. F. 69
.of Worcester, the text reads thus: "Dico quod lapsus mon fuit causa
pradestinationis Christi, immo etsi nec homo nec angelus fuisset lapses,
nec plures homines creandi quam Christus, adhuc fuisset Christus pre-
destinatus si¢: quia omnis ordinate volens primo vuit finem, deinde im-
mediatius immediatiora; sed Deus est ordinatissime volens, ergo sic vuit:
primo ergo vult se &t post se immediate quantum ad extrinseca est anima
Christi; ergo primum post velle intrinseca, voluit gloriam istam Christo;
erzo ante quodcumque meritum et ante quodcumque demetitum, previdit
Cheistum sibi esse uniendum in unitate suppositi.’”

123, 14id. u, 4, Ttem ut declaratum, XXIIT, 503, Worcester, cod. cit.;
“Item, ut declararem est in primo libro, in materia de pradestinatione,
prius est preeordinatio et pradestinatio circa electos quam aliquid fiat
circa reprobos in actu secundo ne aliquis gaudeat ex perditione, alterium
quasi stbi sit lucrum; ergo ante lapsum previsum et ante omne demeri-
tum fuit totus processus pravisus circa Christum.” Ox. 3, d. 7, q. 3, 0. 3,
X1V, 354 In ms. lat. 13, 361, f.° 18 v, of the National Library in Paris,
the text is in full accord with that of this edition. It reads thus in the
Assisi ms, already cited, £° 145 r: “Sine prazjudicio potest dici qued
cumn praedestinatio cujuumque ad gloriam pricedat ex parte objecti
naturaliter prescientiam peccati vel damnationis cujuscumgue secundum
opinionem ultimam dictam, dist. 45 primi libri, multo magis est hoc
verum de pradestinatione iltios Anima que predestinabatur ad summam
gloriam. Universaliter enim ordinate volens prins videtur veffe hoc quad
est ﬁm propinquius et ita sicnt prins vult glorizm alicwi quam gratiam,
Hta etiam inter pradestinatos quibus vult gloriam, ordinate prius videtur
velle quem wvult esse proximum fni, e ita huic. Anima prius vult
gloriam quam alicui alteri anime velic gloriam, et prius cuilibet alteri
gloriam et gratiam quam pravideat illi opposita istorum habituum. Erge
¢ priwso, prins vult Animz Christi glotiam quam prevideat Adam ca-
suzum,” Cf. Ox. 3, 4. 19, q. 1, 2. §, XIV, 714. .
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124, Cod. c#t, £.° 163 v.

\ 125. R. P. 3, d. 7, q. 4, n. 5, XXIII, 303. According to the Wor-

cester ms.: "Quemodo ergo sunt intelligendz auctoritates Sanctorum po-

sentium quod Deus non fuisset mediator nisi aliquis fuisset peccator et

multz aliz auctoritates qua videntur sonare in contrarium, — Dico quod

. glotia est ordinata animz Christi ef ¢arni sicut potest <arar competere, et

sicut fuit coilata anima in assumptione, ideo statim fuisset collatx carni,

nisi quod propter majus bonum fuit ilfud dilatum, ur per mediatorem,

qui potuit et debuit, redimeretur humaoum genus a potestate diaboli, quia

majus bonum fuit gloria Beatorum redimendorum per passionem carnis

qusm gloria carnis; et ideo in quinto iastanti vidit Deus mediatorem

venientem passurum, redemptunun populum svum, et aon venissel, ut

“ passurus, ut redempturus nisi aliquis prius peccasset; neque fuisset gloria

i carnis dilata nis{ fuissent redimendi, et statim fuisset totus Christus gloti-
ficatus.” Cf. Ox. 3, d. 7, q. 3, XIV, 355 a,

126. R. 2.3, d. 19, g. 1, n. 13, XXIII, 407.

127. R P.3,d. 7, q. 4, n. 4, ftem si fapsus, XX, 503, The text of the
Worcester ms. is shorter: “Item, si lapsus esset ratio predestinationis
Christi, sequeretur quod_summum opus Del esser maxime occasionatum,
quia gloria omnium non erit tanta intensive quanta fuit Christi.” — Ox.
3,d. 7, q. 3, n. 3, XIV, 355 a: The Assisi ms,, Joc. ¢it., reads thus: “INec
fuisset redemptio, nisi homo peccasset, facienda. Sed non propter istam
solam causam videtur Deus predestinasse illam Animam 2d tzotam
glonam, cum illa redemptio sive gloria anim=z redimend® noq sit tantum
bonum gquantum est iia gloria anime Christi. Nec est verisimile tam
‘suromum bonum in entibus esse occasionatum propter minus bopwn; rec
_ est veristmile ipsum prius praotdinasse Adam ad tantem bonum ad quan.
i tum Christum, quod tamen sequeritur; immo, quod absurdins est, se-
: queritur etiam quod predestinando Adam ad gloriamy prius przvidisset
‘casurum quam pradestinasset Christum ad gloriam, si predestinatio itiius
Animz tantum esset pro redemptione sliorum,”

128. Foliowing R. Marston, cod. i £.° 134 v, Grosseteste argues
thus: "Valde videtur magnum inconveniens wt summum guod habemus
per gratiam, videlicet quod flit Dei nomipemur et simus, et creatura
excellentissima, videlicet anima Christi, occasionnata sit tantumeaods per
peccatum.”’

129. Cod. cie, £.° 163 v: “Item, summum in genere humano quantum
ad bonutn natura et gratiz non potest esse occasionatera; sed humanitas
Christi est summum in genere humano quanotum ad paturam et giatiam
adoptionis filiorum, quaatum ad gratiam qua non solum est propter con-
_ formitatem voluntatum; igitur bumanitas Christi et gratia non est occa-
7 sionatum; sed occasionatz fuisset si non fuisset nist homo peccasset;
: hot igitus non est posendum.’”

©130. Ox. 3, 4. 13, g. 4, n. 17, XIV, 471-472. .

131, Ox. 3, d 13, q. 4, n. 8, XIV, 461; R. P. 4,d. 8, q. 1, n. 9,
XXV, 13: "Sacrameatumn {Eucharistiz) significat gratiam esseotialem,
scilicet Christum verum qui &st caput omnis gratiz.” On this subject see
J. de Montefortino, Semma sbeologica D. Scoti, p- 3, g. 8, a. 4, Rome,
1903, V, 118-120,
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132, Ox. 4,d. 2, q. 1, a. 11, XVI, 248: "Posset dici gquod in uriversis
operibus Dei non fuit aliquod opus mere grati® nisi sola Incarnatio Filit
Dei’; R. P. 4, d. 2, q. 1, n. 11, XX}, 572. Cf. Montefortino, loc, ¢it.,
q. 8, a. 4, V, 119.

133. Summa theolog., p. 3, Q. 12, n. 2, art, 2, Cologoe, 1622, [I,
78-79.

134, Quodlibetum 2. g. utrum anima Christi et Virginis gloriose
pracaleans et magis sunt Deo accepte quam 1ota curia calestis, in ms, 93,
£.° 57 b. of the public library of Todi: “Quantum pertinet ad animam Do-
mini Jesu videtur miki quod pravaiet omn et tot: creatur. . . . Patet hoc ex
comparatione Christi ad totum universum respectu cujus habet rationem
capitis. Non enim in Christe est solum gratia singulanis qua excellit alios
personas, nec solom gratia unionis qua humanitas Dei Verbo unita fuit,
sed etiam gratia capitis quo forum corpus militantis et triumphantis
ecclesiz vitam et motum suscepit et quantum ad honunes et quantum ad
angelos. Qued sit caput omnivm, Ephes., 1: Iprem, inquit Apostolus,
dedit capat super omnpem ecclesiom, ubi Glossa: “Dicitur caput secundum
humanitaten secundum quam unitur e Ecclesia natura et gratia.” Quod
sit caput angelocum, Col. 21 {n ipsam, ioquit, habitat omnis pleniinda
divinitaris corporaliter. qua est capur omnix principasss et potestaris; €1go
cum in €apite sit major vita et seasus, 4 quo seasus et motus emnibus alits
influitur, sequitur quod, si omnes angeli et beati a2 Christo influentiam
suscipivnt, saltem ratione unionis, quod in ipso est, major gratia quam in
toto zlio corpore mystico,” etc. Cf. Fr. Delorme, O, F. M., L'Exurre Seo-
lastigue de mditre Vital dw Four, in Framce Franciscaine, Patis, 1926,
IX, 4%4.

135. Art de contemplacio, <. 7, ed. Probst, in Beitrage wur Geschichte
der Phil. des Minelalsers, XIII, Miinster, 1914, 86; “So great, O Queen,
is the splendor of the sun that it gives light 10 the moon, the stars and
the heavens: but, as the mercy and bumility of thy Son ase greater than
the resplendence of the sun, there comes to us, to us and to the angels, a
greater effec of benediction from the Fruit of thy womb than is the
splendor of the sun and of other creatures,”

£36. R. P. 3, d. 4, q. 2, n. 25, XXIV, 354

137. Ox. 3, d. 14, q. 2, n. 20, XIV, 518,

138. Ox. 3, d. 13, q. 4, n. 6, XV, 460: "Gratia anime et angeli est
cjusdem speciei,” e., R. 2. 3, d. 13, q. 3, a. 22, XXIH, 341,

139. To seize the whole of Scotus’s thoughe, compare the objection
he is meeting and his response, R. £. 3,d. 13, q. 1, n. 1, and o. 17, X X111,
331, 339 "Item, ordo attemditur secundum influentias superiosis ad in-

ferias €t non e contra; igitur iud quod est iaferius in natura, non po-’

test inﬂuc{e in supetius in hierarchia; sed si anima Christi haberet sum-
mam gratiam, ipsa influeret in naturas sngelicas.” To which Scotus
replies: "Oppositum, Anima Christi fuit capax illigs unionis in qua fuit

summa gratia colata, .. . Ad aliud, cure dicitur superius solum in matura.

influit in igfe:ius,_ dico quod hoc est veram in hierarchia nature, Falsum
tumen in hicrarchia gratiz. Infirma natura enim beatificabilis i hterarchiz

pature potest influere in supremam, dum tamen inferior in hierarchiz’
astur® Sit superior in hierarchia gratize. Uede Deus exinanivit se, acce’
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piendo infimam naturam beatificabilem, quia noluit guod illa natura ha-
beret de gratia cui plus competeret de congruo, sed fecit infimam naturam
in una hierarchia supremam in alia.” In this passage, Scotus is speaking
only of sanciifying grace, as is observed by Minges, O.F. M., Conm-
pendium sheologie dogm. specialis, Ratisbon, 1921, Ik n. 543, p. 300.
CE. R P 3, d. 14, q. 2, n. 25, XXIH, 354,

14p. R. P. 3, d. 7, q. 4, n. 5, XXIlI, 303.

141. Ox. 4, d. 2,q. 1, 0. 7, XV], 246, Cf. Ox. 3, d. 19, q. 1, n. 10,
X1V, 124; Ox. 3,4d. 20, q. 1, n. 10, XIV, 737; R. P. 4,d. 2, q. 1, n.
712, XX, 570-572.

142. R. P. 44, d. 4, q. 3, n, 6, XX]II, 601 a.

143. Ox. 3, d. 3, q. 1, a. 4-10, X1V, 161-165. Cf. Kieia, loc. cit,,

' P 138-139.

144. Ox, 4, d. 4, q. 6, n. 4, XV, 454,

45. R P. 4, d. 2, . 1, n. 7, XXHI, 570: “Christus fuit maxime
charus et dilectus a tota Trinitate, quia dedit ei Deus gratiam et non ad
mensuram_alioram Sanctorum; Christus etiam voluit obsequium maxime
gratum offerre Deo Patri, quia se ipsum hostizm immolandam pro nobis,
& nolutt hoc obsequiuim pro se, quia non indiguit, sed pro electis et
pradestinatis. . . . Decrevit enim Deus 2 tempore przvasicationis primi
bominis, ¢x quo genus humanum habuit initium, ut nunguam alicui
offensam remitterer, vel aliquem acciperet in amicitiam, guousque amicus
merito vel obsequio amplius placazetur quam offendebatur ex delicto er
demerito: tale fuit obsequium Christi pro electis.”

146. In another text preserved at Oxford, Merton College, cod. 62,
£° 5 1, Duns Scotus stresses his thought very strongly: “Videtur mihi
dicendum quod nullius electi pradestioatio habuit causam occasionaria
et si minimus electus non fuit predestinatus propter lapsum et repera-
tionem alicujus, multo fortius nec pradestinatio Christi, qui est caput

- electoram, habuit causam occasionariam, ut lapsum generis bumani, imme

si genus humanum non fuisset ita lapsum, adhuc fuisset pradestinatus et
nztura unita Verbo.”

147, Fr. Sigismond, La royaxté sniverselle du Sarré Canr £ Aprés Iu
doctrine du B. fean Duns Scas, Toulouse, 1925, 7.

148. Fs. Raymond, art. ¢r2., 315.

149. Scotus teaches, from the fact that the sensible world is decreed
in view of those predestined, of whom Christ is the fust, R. P, 3, 4. 32,
q. 1, a. 1f, XXIH, 508; Ox. 3, d. 32, @ 1, n. 5, XV, 433 a: "Quarto
walt propter illos alia que sunt remotiora, puta hunc mundum sensibi-
lem, ut serviat eis.”

150. Libre de Sancta Maria in QObres de Roman Lxif, Palma, 1915,
X, 63: “The pature of Jesus Christ is more lofty and more noble than
alt other creatures, for it is the end, the beginning and the complement
of all creatures, since all that God has created, He has created in order
to clothe Himself in that human nature which was born of Qur Ladg.”
Liber de cemtam sominibus Dei. €. 33, n. 6, in Obras rimadas, Palma, .
1859, 235: "O Jesu, propter te¢ Pprincipaliter est muadus creatus de
nitifo,” etc. Justly has Fr. Amt, Pasqual, Ord. Cist, in his work, -

 Windicie lulliane, Avignon, 1778, Lib. 2, ¢. 17, n. 3, IL, 359361, written
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