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alienation would cease if there were a relaxation of doctrinal standards
has not been realized. Comprehension, once a source of strength to the
Church of England, has now become a souree of weakness®!

Fr. Good relates that the Committee on Unity which reportat 40
the Council seemed surprised that Pope Pius X1, in 1928 oude it
clear that submission to the papacy is the first comdaitinm of umty.
and seemed further surprised that there are no signs whatever of
any abatenient of this demand in the last twenty years. (Qnire nat-
urally the Committee concluded that the prospects of intercom-
maition (with the Catholic Church) are unpromising for (e pres-
ent. Fr. Good concludes: “The Lambeth Report of 1948 ix a wad
commentary on the churches of the Anglican communion. Tt s a
series of doubts, cancessions and inconsistencies. and the word
‘Comprehensiveness’ is put forward as the sobition of all difficalties.
... It used to be dispuied whether the Church of lingland siilt re-
tained its catholicity of dogma at the death of Tlenry VIII. \We
are confident today that its dogma is non-existent.”2*

Fravces J. Coxneern, CSSR.
The Catholic University of America
Washington, 1. C.

22 The Clergy Rewieww, XXX, 2 (Aug. 1948), 84,
22 The Irish Fcclesiastical Record, Fifth Series, LXXJ, n. 977 (May 1949),
414.

Bisuor SHAHAN oN T PRIESTHOOD

The world is girdled with holy altars, at whose edge stands an army
of priests, chosen for the unbloody hut saving immolation of the Lamb.
And between them all, and between them and the Lamb, there is a
divine salidarity of ofice. Whatever they may be worth as mean, what-
ever be the insignhiz of rank and authority, they are all public agents
of the Savtor, constituted for all men, for all their needs and hopes;
constituted forever in the sight of all men, lcaders like Moses, priests
like Aaron, prophets like David,—nay, themselves daily, in one sublime
hour, rhe symbols and the vicars of Christ tn His Passion, Death, and
Resurrection,

—Bishop Shahan, in “The Office of the Priesthood,” printed in The Catho-

lic Untversity Bulletin, July, 1900, p, 3




THE “CATHOLIC” VIEWPOINT ON
INDUSTRY COUNCILS

For the past fifteen years or so, hiteraily thousands of Cathelic
speakers and writers have been stivring up the nullions o consider
seriously the contents of the encyclical, Quudragesimo anno. We
have been boasting that the real answer tu our econumic problens
will be found in the pages of any five-cent pamphlet carrying the
message. We have been challenging the world to forsake the sovial
framework within which it has been operating and adopt the prin-
ciples put forth by the Vatican.

Before we go much further and find oursclves trying to defend
a position that may cause us cmbarrassment, it might he well to
take stock and determine what this social ductrine of ours teally
means and what may be some of the logical conscipuences,

The onderlying thought of the Vocational Group concept is that
the workers be organized into their own unions, in cach mdustry ;
employers be organized into their own freely chosen associations
and that the public {presumably to be represented by government)
joins with the other two parties in forming Industrial Councils,
dedicated to the common good, to waork for mutual objectives har-
moniously agreed upon by the representatives of all three parties,

Technically, the scope of the Vocational Group extends heyond
the limited sphere of industrial life. The popular terminology of
“Industrial Councils,” however, has heen accepted by the Adminis-
trative Board of the Welfare Council of the American Hierarchy.
We use the term in the sense expressed by the Bishops’ Conmmittec
in its annual messages.

The purpose of this present article is to create discussion on the
subject with the hope that a clarification of some points may result.

Tt is the opinion of the wriler that the Vocatianat Group concept
of industrial society is basic to the doctrine expressed in the en-
cyclical. We do not believe, however, that it is mcant to be a hlue-
print for any one. definite, form of economy. There are no hard
and fast lines drawa which must be followed.

Safro meliore judicio, it is our contention that the teaching ¢nn-
tained in Quadrogesimo anno is a declaration of principles which
outlines the nature of industrial socicty when it has developed to
such a stage that some definite erder must be established. 1t indi-
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cates the proper relationships which must prevail hetween the par-
ties involved if stebility 1s to be maintained, 1t is not cerned s
much with the participation of individuals in industri:
negotiations, but rather points ot how a properly functioning ccos-
omy fits into the pattern of a properly functioning politicai vrder.

Some have objected to what they call the “monopoly future™ of
the Vocational (Group set-up. Others insist that the papal proposal
is but one way of achieving an ceonomic order. Neithur dhissent
seems valid to us.

T'he first objection, we believe, is based on the assumpiion that
the doctrine of the Vocational Group philosopby awd the specitic
“syndicate” structure cited are one and the same thing., We dnnt
think that they are,

The two topics are treatedt separately. The first eals with prin-
ciples. The second merely calls atteation to an experiment. The
reference, evidently, is to Mussolint's attempt at an ordercd indos-
trial socicty, The Pope admits that certain features of the plan are
commendable, but we fail to see a complete “placet”” for the pian in
the passage. To identify these two sections of the encyclical seems
te us a grand mistake.

Ultimately, a definite social framework will result from the ac-
ceptance and application of the principle. A “plan’™ must be evalved
from it. But i itself it can not be so labelled. The Form is o be
determined by the participants. As the Pope writes: “It is hardly
necessary to note that what Leo XIII taught concerning the form
of political government can, in due measure, be applicd also to
vocational groups. Here, too, men may choose whatever form they
please. provided both justice and the common geod be taken inta
account.”

On the other hand, we¢ da not concur in the epinion that the Vo-
cational Group doctrine is merely a suggestion of one way of achiev-
ing an economic order. The papal plea does not make any sense to
us cxcept on the basis that it lays down the principles which must
be followed regardicss of what forsm the practical set-up is to take
when they are applied.

If this conclusion be correct, it places upon us the social ohliga-
tion tn promote the Trdustry Conneil concept as the unique and

1 relatin

1 Cf. the translation of Quadragesime anwo in Nell-Breaning’s Reorganiza-
tion of Social Economy, p. 424,
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Cathotic viewpoint for the complete and adequate restoration of in-
dustrial society. It implies a rojection of the states quo unless it
can be shown that our present cconmuy nperites on principles that
are consistent with and not contrary to the papal dactrine. It i3
the contention of the writer that the two are not coenputibile,

The insistence of the encyclical is on the re-e~taddizhment of a
Vocational Group soclety. The chief quabifications of those vova-
tional groups or guilds, as noted by Pius XT, are that they

are aUOHOMOUS |
embrace whole industrivs and professivns;
ure federated with other constituent groups:
possess the right of frec organization,

assembly,

and vole; )
that they should dedicate themsetves to the commen gond.,
and with governmcental protection und assistance function
in the establishment of justice und the general woelfare in
economic life.

Study that outline and see if you can reconcile it with what today
goes by the name of Modern American Capitalism.

1t is assumed, and the propoganda on the subject is profuse in-
deed, that our American economy is one of free enterprise. Often
times there are as many reanings given to the waords as there are
men who proclaim them, Usually what is meant is that, altowed o
function without interference, the action and reaction of supply
and demand will, threugh competition, result in a balanced and
just distribution of the fruits of production.

Rev. Raymond McGowan, in onc of his syndicated articles
pointed out quite clearly that we do not have in America any one
unified economic system. It is rather a conglomeration, 2 hodge-
podge of different and often confBlicting applications of a variety of
principles. There is monopoly and near-monopoly, and the tack of
the same. There is government regulation of some indostries and
the lack of it in others. There are restrictivns by law upon some
parts of the economy and a contrary policy adapted toward other
segrments, There is evidence even of free enterprise but ant much
that is not affected in one way or another by the overshadowing
influence of Big Business,
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Describe the modern capitalistic “'system™ as vou wifl, we dail to
see how it corresponds in any way to the concept of infustrial so-
ciety put forth in the encyclical, Quadragesima anwio.

Aside from the isolated cases of varied co-oporative enterprises
which you may find, the system as a “system™” seetus tous o he a
negation of the papal teaching,

Where is there any similarity between the Big Pusiness economic
set-up now prevailing in America, with its concomitunt efass-war-
fare, and the Order of industrial society demanded T oo Cadholic
social dactrine ?

It is the contention of the writer that we must acceept this doctrine
of the Church and follow it to its logical conclusiine ur cease pre-
tending that there is a Catholic position on the sihjecr.

The logical conclusion involves: (1) A reprredintion vf the stats
quo; (2) the frank admission that the Church adviocates a lunited
planned economy; and (3) a courageous teachitrg of the subject on
the same plane that we preach our dnctrine on marriage, education,
etc. regardiess of popular reaction to the subject.

The question is not: “Can we convince a prejudiced world that
this is the correct concept of industrial society 7" The real issue is:
“What is the meaning of the papal pronouncements and are we
going to accept or reject them?>”’

Qur present economic system violates fundamental principles
which the Pope insists are necessary for a sound social order. It
ignores the very nature of industrial society.

The first basic principle which our Management-Finance con-
troiled economy ignores or violates is the Principle of Subsidiarity.
The whole concept of the Industry Council philosophy is based on
this principle. The primary demand of this principle is that ne
higher and greater authority shouid usurp functions that belong to
a lesser society.

Capitalistn, as it has developed, provides no means far its par-
ticipants to act upon the principle of subsidiarity. Pashing its hur-
dens back upon the polftical arm of the government, it has encour-
aged the State to intrude and encroach upon areas of econnmic
life that rightly belong to private enterprise. The resnlt has been a

hybrid mixture of sociaily unstable institutions as Fr. McGowan
has indicated, and the establishment of an economic “systens” which

iy
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can not be defended by any one who accepts the Christian social
doctrine,

Even a cursory exanunation of Quadragesiniv anno should cont-
vince us of the furility of attempting to deiend the so-valled piin-
ciple of “free” enterprise. The need of repudiating it is inescapable.

in Quadragesimo enne 'ins remarked: “EFree compention,
though within certain hmits just and productive of good results,
cannot be the ruling principle of the cconontie workl, ., . Stll less
can this function be exercised by the conninic supramacy which
within recent times hus taken the place of free competition”™ A
little later he says: “¥Free competition is dewd; ccononic dictatos-
ship has taken its place.”* Previousty the indictment read: “This
accumulation of power, the characteristic note of the modern eco-
nomic order, is a natural result of Thnitless, free competition which
permits the survival of those only who are the strongest, which
often means those who fight most relentlessly, who pay least heed
to the dictates of conscience.’*

These, of course, are but random references to the popular eco-
nomic error of an “automatic’” industrial order hased upon a policy
of “free” enterprise as a guide and governor of an economy. But,
put even these few pieces together, study them in the Jight of the
tremendous economic power now wielded by a relatively few giant
corporations as revealed in reports of the Temporary National
Economic Committee in 1938 and the task of reconciling American
Capitalism with papal social doctrine becotes well uigh an impos-
sibility.

We have been so immersed in our own capitalistic environment,
our pattern of thought has been so woulded by the atmosphere in
which we have lived that it is difficult for us to envision any other.
His Holiness, Pius XTI, however, from his vantage point on Vati-
can Hill is encumbered by none of the prejudicial influences which
might sway our thinking.

The encyclical presents papal thought on the subject of indus-
trial society with pointed insistency. And rightly sn, we believe,
because to a world infatuated with Tndividualism and tortured hy
a love of its own patched-up disorders, the Chureh is publicizing
what the real nature of industrial cocicty actually is. “For as noature
induces those who dwell in clase proximity to tnite intn mnnicipali-

2 fbid., pp. 424-25, A i, po 428, 4 0.
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ties,” says Pius Xi, “so those who practice the swtwe trade o pra-
tession, economic or otherwise, comhine ntn Tacaiional groaps.
These groups, in @ true sense auionamons, ar¢ cunishleced by may
to be, if not essential to civil socicty, at least 115
taneons development.”®

From this passage the noted interpreter i (Qieidrayesimo dumo
concludes that the union of citizens i civil socicty and the wnion
of members in the Vocational Groaps “appear aafaral to the
Pope."*

The Bishops' Committee in its 1947 annal mcasage siid: “The
Christian view of economic life supperts the desnoad jor organiza-
tion of management, labor, agriculture and the prolessions under
government encouragement but not control, in jord cltort to avoid
social conflict and to promote cooperation fnr the ronamon gond.”
Fius X{, by analogy, likens the faducevient of mefure towand Iy
dustrial Councils to that of citizens 10 foriu civil sociery, The
Bishops put it down as the Christian view of cconomue e,

If we understand the papal analogy correctly, 1hus is tetling us
that the idea is not so essential that 1t will be found even in primi-
tive society or in a pieneer industrial world. But as civil society
is formed, grows and develops into an orderedd and stable State,
50, too must industrial society grow as @ soctal orguntsim—and for
the same reason. The very naturc of human society dictates the
course of action.

How strong that sanction of nature is or under what specific
phase of the natural law it falls, the writer confesses that he does
not know at the present time. But that I'ius XT puts it in these
terms is unmistakable and that Ncll-Breuning, the classic iner-
preter of the encyclical, infers that the Vocational Groups represent
the natural status of a highly developed industril society cannot be
gainsaid.

In confirmation of that premise might we not alsn ask the ques
tion: “If the Industry Council relationship of capitad and labor is
not rooted in nature in some way, hefore there is any thonght of a
practical application, on what hasis can ‘awtonony’ he claimed for
the groups ?” Tt is in dealing with this idea af industrial "autonomy”
and the rtelationship that it has to the State that the note of in-
sistence comes out clearly:

i dnd g

5 lbid., p. 423 & Ihid., p. 222,
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Just as it s wrong to withdraw from e indivadual and cormit to
the community at large what private enterprise and tadustry can acerm-
plish, s0 too it §s an injustice, a grave ovil and a distachance of right
otder for a larger and higher arganization to arrogite v i i functions
which can be performed efficiently by amaller and lower heelica, Phis iy
a fundamental principle [The Principle af Subsiviinruy! of sncid phi-
{osophy, unshaken and unchangeable, snd it retiins s fuil trinh teaday.©

The Sovereign Pontiff then remarks: ""Fle aini of soviad Tegislatinn
must theretore be the re-estadiishient of tocalionsl groups™ The
Outitne Press traoslation hy Dr. Franci> Brown reads: “The so-
cial policy of the State niust be the re-establishment of the Profes-
sions and Industries.” Acie Apostolicac Sedis, june 1, 1931, gives
us the original text: “In refiviendns fgitur ‘ordines,” ars politica
socialis incumbat necesse ¢st.”

If this concept does not corvespund to the “namral and spontane-
ous development™” of civil soviety, as the enevelicad staies, aml s atat
s0 rooted in the very nature of socicly as to desvau] o juricdical (an-
tonomous) order of its own, why should papal authority so bluntly
place the burden of establishing such an order upon the State?
Why does Pius Iink the nature of vocational group society so
closely to the nature of the State ttself ? To our mind, the develop-
ment of the argument reveals the real nature of industrial society.
Nor is it merely an empty, “up in the clouds” expression of a half-
formed opinion. 1t is pregnant with practical significance. Tt is
loaded with social dynamite.

The repudiation of aur hybrid “free,” monopolistic, government-
regulated Capitalism flows directly from the acceptance of the prin-
ciple of the Vocational Group concept of industrial society. The
two are incompatible. Tf we were to he content merely with a
negative attitude of refusing assent to our present systews, nothing
more than mild resentment might follow. It is when we draw out
the doctrine ta its logical conchuston that the repercussions ¢ome
fast and hard.

Carry the contrast of the two philosophies to its Togical conclu-
ston and you begin ta understand why the immediate and spon-
taneous reaction to the Catholic viewpoint ix frequently one of
opposition, Tf we merely entmeiate the principle em the high plane
of theory alone (on a plane so romaved fram reality that it appears

TIbid, p. 422, 8 fhid., p. 428,
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but a vague and illusory ideal), few protests are heard. Reduce it
to the level of a practical solution put forth tu supplant the dis-
ordered conflict and confusion now prevailing, ansl & roar breaks
forth as the listener perceives the gash that s inilicte:d upon his
prejudices.

The reason for the pained expressions and the bow] of dismay is
not hard to find. This truly radical and daringly ditfesent doctrine
of the Church runs counter to Modern Capitalisin s it has de-
veloped in structure and operation. It britgs us face to face with
the challenge of accepting the papal doctrine and rejecting the
modern economic order or shunting the encyclical asice as a weakly-
expressed suggestion and complacently confurming pur convictions
to things as they are.

We maintain that the Industriat Council principle is not in itseli
a formal, detailed “plan.” But the acceptance of the prenise leads
directly to the necessity on the part of the participants in industrial
relations to establish the “form’’ that the econumy will rake.

When the Bishops’ Committee in its 1948 message says, “Co-
operation tmust be organized ; freedom must be ordered,” we do not
believe that they are using the words metaphorically. They are
calling for a realignment of relationships between Capital and La-
bor which differs from what we have at present. The three par-
ticipants are ta be Capital, Labor, and the Public.

You can not “organize” cg-operation without establishing a so-
cial framework within which the co-operation is to take place. The
Industrial Council set-up is to be the framework. You can not
“order” freedom without placing limitations on the activities of the
individual. Nor can you place limitations upon three participating
parties without introducing some kind of an agency in which will
reside social autharity.

. The content of this organizing and ordering is not some nebulous,
‘megative, vague, or illusory plea for co-operation in general. The
objectives are of the stuff that industrial rclations are wade of—
wages, prices, profits, production—the vital elements around which
the class struggle now revolves.

As a matter of fact it is at this focal point that the foll meaning
of the encyclical is revealed. It is here that the Vocational Group
concept comes to grips with the contentions of the Free Enterprise
Individualists.

el
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Pius expresses the warning in rather strong language. He says:

Labor, indecd, is mot a mere chattel, since the bumaa dignity of the
workingman must be recogmized in it, and conscquenily it camnt e
bought and sold like any picce of machinery. Nione the less, the demand
and supply of labor divides toen on the labor naoket inte twn classes,
as into two camips, and the dargaining Tetwean these taa parti
forms the labor market into an avena where the 1wo avivies are engaged
in combat. To this graeze drsorder, which is husding sy th onn, @
remedy musi be applied as specdily ax pos
question of any perfect cure, except this Gt
and well-ordered members of the social Tondy coane inte buing anew.
vocational groups namely, Hinding mien together not acconding to the
position they occupy nn the labor market, bt acconding fo e diverse
functions which they exereise in socieiy.?®

s trins-

Bar there can net e

b dosie awny with,

By the application of the jormula of twno s twao cjuals four,
what the Pope is saying s this: Bargaining over wages tand the
equivalent of wages) transfarms the so-called lahor market into an
arena. The cause of the class conflict must be eliminated. The anty
way this can be done is by an agency to persuade the two parties
to accept an objecitve standard or by a social authority superior to
the conflicting parties which will determine a human wage on 3
principle of justice and in the full light of the common good. The
Vocational Group set-up provides for either alternative,

Wages, however, are not absolutes. They are relatives. Their
value is necessarily related to prices and production. 1f you are to
eliminate wages from the compctitive area of the labhor miarket, so
too must prices and production and co-related elements fall under
the jurisdiction of the social authority delegated to deal with the
problem.

This does not mean a “totalitarian” control of the industrial
world. It certainly does not envision complete government control
or the relinquishing of the right of private properiy. 1t entails an
autonomous regulation of the economic order by the management-
labor participants themselves. As much of industrial relations mnst
be piaced under restriction as is needed tao establish order, to guar-
antee stabitity and fo protect the public welfare. Competition is not
ontlawed. But it is constrained and confined to definite elannels
of operation.

e Jbid., p. 423,
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Unlimited competition is nothing more than the law of the
jungle applied to economics. State strictures oa the practices of
competition gradually can grow into a creepinyg Sucialiam,

It is perlectly evident, neverthetess, if you wish o avoish State
control and you rule out "no control,” there can he it one basis
for Osder—namely a self-regulated industrial socicty, That i3 tae
final aim of the Church’s doctrine. Nothing cls¢ miubes sense, A
human socicty devoid of authority and onler = a contradiction. ft
is anarchy no matter what ather namie vou snight 1y 1o give it

A possible misconception mwst be anticipated and avoided. Ttis
not as though the encyclical cnvisions the “nwoldiizing™ of the
millions from some far distant place to live and winle rnder a new
order by organizing and ordering thent into a soviety alicn from
what they now know. The groups arc olready there. They cxit
Inchoative in some instances; tnore fully develiped an others
But the industries—steel, rubber, textile, auto, commmnications,
etc., by their very existence and the common hol o producing
and distributing the same kind of goods which links the parties
together—-are already funclioning as social entities. It is in their
functioning, however, on a class-warfare principle as they do at
present, that the natural relationships have gone awry.

What the Church purposes to do is to reorientate the objectives
of the participating parties toward the mutual goal of the com-
mon good and to realign the relationships so that the proper
representation can be excreised by the three cssential partoers.

If we are to compete in the arema of public opinion with the
Communists and Socialists on the left and propaganda agencies
like the National Association of Manufacturers on the right, we
must boldly proclaim our doctrine,

In publicizing the Catholic position on industrial society we
have, it seems to us, but one of three choices. We can support :

(1) The status guo, which is in reality an imphicil acceptance
of laissez faire as the original principle of the present economy
and of its natural consequent, monopoly; it condones increasing
government contral to curh abuses rather than self-regalation as
the corrective,

(2) Complete government control, which, of course, is con-
trary to all that we hold.
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(3) The promotion of Industrial Councils vn all possible Jevels,
culminating in a secial authority, autunumous, but within the
framework of the political democracy.

We believe the fArst possibility nust be rejected. Despite (he
comparable advantages of Muodcern Capitalisn in contrust with
other cxisting econamnies and certain vases of grder in the vast
desert of economic disorder, we have yei to discover a positive
principle of social order to justify it ay ¢ wie.

If the Industry Coundl principle represents the natiral state
of industrial society we do not see how one can condone the capi-
talistic sfatus quo any more than wue might approve of divoree
as normal to domestic society, or aggression and anarchy to civil
society.

In origin, the capitalistic statis guo defics the papat deonncia-
tion of free competition as a gaiding principle for econonic tife;
the Bishops’ Committee, In its 1940 annual message has passed
judgment upon it as “predicated on false principles,”™ lu its present
structure and operation it repudiates the principle of subsidiarity
and runs counter to the exhortation of 1’ius that the “social policy
of the State must be the re-establishment of vocational groups.”'®

fl‘he mongrel mixture of unilateral monopalistic private enterprise

and a constantly encroaching government interference contradicts
the encyclical teaching on the nature of both Industry and the
Statef

The second supposition stands self-condemned in the simple
stating of its terms.

The third of the three choices enumeratert is the only one which
can be logically and consistently accepted in the light of the en-
cyclical teaching on Vocational groups. {PProft-sharing and other
piecemeal solutions offer no provision to date for the integrat-
ing of the disparate but interdependent activitics that must be
co-ordinated. “They are a step in the right direction toward the
papal goal. They are not, howcver, the adequate answer to the
problemy )

Once you grant the inevitable conclusion of a natural Industry
Council economic order you tnust reject the untlateral domination
of industrial society. The relarinnship of the three parties (man-
agement, fabor, and government)} then must be determined. This

W 7hid., p. 422,
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is a challenge to our Catholic philosaphers which fays vut 2 whole
world of research before them.

The taunting query pops up inunediately, “A\Vhat are the spe
cific rights and duties of the participating groups 2

To some, the difficulties inherent wm answering that guestion
are overwhelming. Perbaps they are. ‘The lunuations of the
human intellect on the point, however, do not give us the right
to deny, distort or disregard the original premise trinu which ihe
question naturally flows.

Some tell us that we must first determine the “eliciency” and
“warkability’' of our doctrine before we strenucusty advocate it
in public. Others shy away from it lest it he not adaptalie to
American circumstances or prove tmacceptable cven tu promi-
nent capitalists, whose “dogmatic” Cathulie lives may be beyond
reproach,

We do not recoguize this attitude as the traditiona! pracedure
among Catholic students. 1t is not the normal approach to other
subjects whose content is derived from right reason and which
involves moral implications. Why introduce an innovation in the
field of human relations in the economic world ?

Many individuals consider divorce as a more “efficient” answer
to their problem than monogamy. You will find cducators who
ridicule the Catholic viewpoint on educarion. They tell us it is
neither practically “adaptable” to Amercan circumstances nor
acceptable to the experts in the field of education.

O. Henry, in one of his delightful quips on the foibles of human
fancy, remarks, “Tobin was always looking for the ‘unnatural’
in nature.” Tt may be all very weli for O. Henry's My, Tobin to
seek out the “nnnatural’ in nature if that be what his avocation in
life calls for. The Catholic philosopher and sociologist, however,
devates his time and talent to exactly the apposite viewpoint, His
desire is to seek out the “natural” in nature and to reveal his
findings to his fellow men.

So intent are we in making known the nature of man and the
natural relationships which should exist among men that the
Popes have not hesitated to issue encyclicals, the source of whose
truth is not based on revelation alone. Whale sections of the social
doctrine appeal for their cogency not upon auny clogmatic pro-



“CATHOLIC” VIEWPOINT ON INDUSTRY COUNCILS 119

nouncement but upon truths which can be deduced by natural
reasoning.

So intimately are the two sottrees, revelation and right reason,
linked that it is quitec common to speak of the “Catholic™ aftitinte
o some issue or subject even thutgh there s no diveet dogmatic
basis for the position.

The Vocational Group concept of industrial society, is, we be-
lieve, one of those deductions. in the tremiment and teaching of
the subject, we do not helieve that we have any right to look
at it merely in the light of how & prejudiced public may react
to it. Many practical men, experierced in the field, attest that
this is the economic order of the future, i there is to he any
free economic order in the years to come. Qur present-day stu-
dents and seminarians are the leaders of the {utore. Ls there any
mandate in Catholic teaching that demands that we be always
twenty-five years behind the times and the teachings of the Vatican ?

The Church is not responsible for cither the rise or the duevelop-
ment of Modern Capitalism. She has no divine commission to de-
fend it. She may suffer concomitant material losses if the systein
coflapses. But regardless of the present or the fature of the
“paradise of free enterprise,” we still have the duty to promote
our own teaching. It is our conviction that we can do so without
fear of fallacy, in either the economiic or the moral order, because
the docttine has a firm foundation in the natural relationships
which should prevail in a properly ordered industrial society.

Quadragesimo anno is twenty-five, perhaps ffty years, in ad-
vance of the present gencration. The refusal or reluctance of
Catholics to study and spread the doctrine, however. will not tessen
the time span for its acceptance.

The Socialists of fifty years ago were in a similar position. Their
pioneer efforts of propaganda are today paying dividends. Tf we
allow our opportunities to be lost by default, Socialism or Com-
munism will inevitably hold the place in the furure which we will
have abdicated by indifference to our own doctrine. The very con-
dition of our present economy makes that conclusion appear to be
a certainty. If we wish to contribute 10 the dejeat of Sacialism
twenty-five years from now, we will proctaim our own teaching
today.

The one obstacle that stands in the way is that which Pins X1
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remarked in the opening pages of Quadrugeshisg unno, as he com-
mented upon the popular reaction to the original Leonine pre-
nouncement, It “was so far and so unexpectedly in advance of its
titne,” lamented Pius, “that the slow of heart ridiculed the study
of the new social philosophy, and the timid feared 1o scale iis loity
heights.”

Pius himself, however, was undeterred. e went righi ahead
and wrote anather encyclical, this time holdly championing the
principle of a vocational group socicty. Tt is incunccivable that the
Pope struggled to bring forth this immortal messigc merely a3
practice in penmanship.

Wintaan J. S, 8.1
Crown Feights Assactated Activities
Brooklyn, N. V.

Tae PsareTuat INFALLIBILITY OF THE Cliveon

As the unity [of the Church] is perpetual, so is the infallibility.
Once infallible, always infallible: in the Grst, in the (i, in the fif
tecnth, in the nineteenth century: the Divine Teacher alwitys present,
and the argan of His voice always the satme. A truncated infallihility
is impossible. To affirm that it has been suspended hecause of the sins
of men, denies the perpetuity of the office of the oty Ghnst, and even
of His presence; for ta suppose Him present but dormant, is open to
the reproach of Elias; to suppose His office to be suspended, is to eon-
ceive of the Divine Teacher after the muanner of men, And further:
this theory denies altogether the true and divine character of the nys-
tical body as a creation of God, distinct framm all individoals, and su-
periar to them ali: not on prabation, hecause not dependent wpm any
human will, but on the Divine wili alone; and, therefare, not subieet ta
human infirmity, but impeccable, and the instrument of probation te
the worid.

—Cardinal Manning, in The Temporal Mission of the Holy Ghost {New
York, 1875), pp. 88 .




CAESAROPAPISM IN ACTION

Great names appear on the list of those who have fought for
the independence of the Church, for the primamey of the spiritual
over the material. Athanasius, Basil, John Chrysostom, Ambrose,
and Augustine are but a few of the sioble men who in the course of
their lives have striven to make certain that the members of the
Church which Christ founded might enjoy the frecdom which was
rightfully theirs as the children of God, Each in his own way, in
his own time and place, met the chailenge of powers which wouid
have subjugated the Church to their own selfslo interests; and
each for the time, at least, with the el of Gad prowised to those
who work for his interests, turned back the onstought of those
powers. Others might or might not i their turn do ws much, but
these champions won their combats in their day.

Thus, when the Arian bishops, defeated at Nicea and still pro-
testing that decision, cast about for support outside the Chitrch
which had decided against them they betook themscives to the
court of the Emperor at Constautinople. The aging Constantine
fell, to some extent, under their influence and ordered Athanasius,
the yonthful successor of Alexander at Alexandria, who had fought
so strenuously against Arius, to receive him once more into his
commuanion. Careful as he had heen, from the tiime he joined forces
with the Christians, not to interfere in matters ecclesiastical, the
Roman Emperor, with the long tradivion of sovercignty over reli-
gion as well as civil affairs behind him and with a prenccupation to
preserve the peace of his realm at all costs, did not hesitate 1o tell
the bishop of Alexandria whom he should admit to his commumion,
regardless of the decision taken at Nicea.

Athanasius, ubable to accede to the command of the tenporal
power in a matter such as this, refused to receive Arins and was
promptly sent into exile at Trier in the northwest territories of the
Empire. Constantine, however, contented himself with meting ouf
this punishment to 2 recalcitrant hishop and did not proceed, as his
son did later, to put another “hishop” in Athanasius’ place, Ty 337.
therefore, the new emperors, adopting a changed attitude, conld
permit Athanasius to return to his see where he proceeded to rally
round him the bishops and monks of Egypt.
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