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INTRODUCTION

This study is submitied as a partial exposition of the
historieal testimony of Christian Tradition to the apologeti-
cal aspects of the visible sanctity whicli is essential to the
Catholic Church as the one religious society of divine insti-
tution. First, the traditional recognition of this visible
sanctity as an apologetical fact in the Chureh will be bricfly
stated. Second, the dual rvole which this fact exercised in
the historical apology of the Christian World will he pre-
sented in outline through pertinent summaries of seclected
representalive authors of each ape prior to the Conneil of
the Vatican. First, this vizsible sanctity of the Chureh will
e considered in its role as a Note of the true Church., Sec-
ond, it will be studied as a Motive of Credibility for the true
Religion.

The Catholic Church is traditionally recognized as be-
ing essentially hely in a visible and eminent way. This
holiness is essential to the Church because it is the one vis-
ible religious society which the divine Christ instituted upon
this earth to the end that he might effect the sanctificaton
and salvation of all men by making the necessary applica-
tion to them of the efficacious and sanctifying virtue of his
redemptive sacrifice through means of his doctrine, his
sacraments and his vicarious rule.

By reason of the fact that this Church is in itself a
supernatural society and realizes its supernatural end
through the exercise of supernatural means, man can net
fully understand either the Church itself or the means of
salvation in themselves by his unaided natural reason. This
knowledge is possible only through an act of divine faith. On
the other hand, because man is a rational being, he can not
make this necessary act of supernatural faith properly ex-
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X Introduction

cept he first be morally certain that this particular Chureh
ig that which Christ instituted and that the Religion pro-
posed in this Church as revealed is from God.

This necessary natural knowledge of these facts comey
to man through certain visible properties which are fouund
only in the Catholic Chureh, Christian Tradition shows the
existence of such visible properties as conclusive arguments
whielh demonstrate with moral certitude this requisite
factual data. Thelr probative value rests primarily in two
charactervistics. First, in the judgment of human experience
these vigible propertlies are not and can nol be effects of any
created cause. They afford proof therefore of the divine
intervention in favor of the Church. Sccond, in the testi-
mony of history these same properties are the exclusive
possession of the Catholic Church. They afford proof,
therefore, thai God has intervened only in this one Church.
It is the purpose of this dissertation to point out the tradi-
tional acceptance of the fact that the naturally knowable
evidence which these properties afford to all men is suffi-
cient both to secure the identification of the Catholic Church
as the legitimate Church of Christ and to establish the eredi-
bility of the Christian Religion as proposed in this Church.

There are two ways in which a Catholic may approach
the study of the Church. He may consider it theologically
as it is known to him in the light of divine faith, or he may
study it apologetically as it is naturally observable to human
reason through the visible properties which necessarily per-
tain to it as the one visible religious society of divine institu-
tion.

It is this latter method which is to be followed in this
summary exposition of the traditional Catholic answer to the
two fundamental problems of fact which constitute the
heart of the necessary preamble to divine and Catholic
faith. 'The first problem is to determine the particular .
Church which is of divine institution. The first question,
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therefore, which must be considered in this study is the
question of facl: can a man naturally know that the Cath-
olic Church is the one true Church of divine institution from
the fact that it alone is visibly and eminently holy us a reli-
gious society., The second problem is to determine the cred-
ibility of the Christian Religion as proposed in this Church.
The second question of fact, therefore, which must be con-
sidered is: can a man naturally know that this religion is
from God and therefore eredible because it is proposed by
the Church which is hioly in a vigible and eminent way.

These two guestions of fact were definitively answered
by the Church itself in the definitions of the Vatican Council
apropos to this matter. It is here proposed to deal with the
bistorical backgrounds of these definitions and to search out
in the pages of representative apologists Lthe various uses of
the visible holiness of the Catholic Church both as a Note
of the true Church and as a Motive of Credibility for the
Christian Religion.

This study is not intended as an exhaustive and all out
presentation of the teaching of each individual author. It is
hoped, however, to point out the fact that the constant ans-
wer of this tradition is identical with that which was defin-
itivety stated by the Council of the Vatican. The method
of presentation necessitates a continued repetition of identi-
cal fact and argument with but slight variations in em-
phasis and method. This repetition will serve to emphasize
the fact that the Council of the Vatican has most aptly
given expression to the constant tradition of the Christian
World that the Catholic Church can be known by all men as
the true Charch of divine institution and that the Christian
Religion can he known as credible because this Church is
holy in a visible and eminent way.

The following cutline is submitted as suggestive of the
proposed presentation of this historical testimony to the
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{act that the visible sanctity of the Catholic Church is at
one and the same time a Note of the true Church of Christ
and a Motive of Credibility for the Christian Religion as
proposed in this Church.

1. Visible essential sanectity as an apologetical fact
in the Catholic Church,

2. Historical witness of Christian Tradition to the
apologetical role this vigible sanctity exercises
as a2 Note of the Church.

3. Historical witness of Christian Tradition to the
apologetical role this visible sanclily exercises
as a Motive of Credibility for the Cheistiap
Religion.

There are three official proncuncements of the Church
which may he cited in this connection as a precise summary
oi the teaching of Catholic Tradition outlined in this
thesis.

1. Visible sanctity as a FACT in the Catholic
Church. The Symbol of Constantinople ex-
plicity stated that the Church is holy.*

2. Visible sanctity as a NOTE of the true Church
of Christ. The Council of the Vatican, while
not explicitly naming the visible sanctity of
the Church as a Note, expressly stated that
the true Church of Christ is so marked by God
that all men can know it as the one Church of
divine institution.z

1Symbolum Nicaeno-Constantinopotitanum, Mansi I, 565 (D.

B., n, 86) Et Unam, sanctam, catholicam et apostolicam,

2C. Vaticanum, Sess, III, cap. 3. (D. B, n. 1793), Deus per
Filium suum unigentiun Ecclesiam instituit, suaeque institutionis
manifestis notis instruxit, ut ea tanquam cusiocs et magistra verbi
revelati ob omnibus posset agnosci.

Cfr. etiam. P. Pius IX, Ep. ad episcopos Angliae, AAS. 2, 657,
1864. Vers Jesu Christi Ecclesia quadruplici nota, gquam in Symbolo
credendam asserimus, auctoritate divina constituitur et dignoscitur.
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3. Visible sanctity as a MOTIVIE of Credibility.
The Couneil of the Vatican likewise stated that
the Church itself by reasgon of its eminent vis-
ible sanetity is a greal and perpetual motive
of credibility.”

These three citations are advanced in this present con-
text as manifestative ¢f the uniformity and constancy of the
teaching of the Church in this present question. The fol-
lowing pages are intended as an outline sketeh of the histor-
ical background of thesc statements of faet.

3C. Vaticanwm, Sess. 1L, cap. 3. (L. D, 1794.) Ecclesia per se
ipsa, ob suam nempe admirabilem propagationem, eximiam sanctita-
tem et inexhaustam in omnibus bonis foecunditatem, ob catholicam
znitatem invinctamque stabilitaten magnam quoddam legationis
testimoniumn irrefragabite.

A







CHAPTER 1.

THE VISIBLE SANCTITY OF THE CATHOLIC CHURCH,

The Cathotic Church, in the witness of the historieal
tradition of the Christian world, is a perfect visible society
whese proximate end is the sanctification of all men. The
finat cause, therefore, of this religious society necessitates
that the essential parts, namely the means to this end and
the members, he visibly holy, The apologetical value of this
vigibie property of the Catholic Church lies in the facl
that all men can know this observable sanctity of means
and membership as a miraculous perfection of the social or-
der possessed exclusively by this one Church, This holiness
consists in a firm adherence to God and a firm aversion of
evil,

The determination of the apologetical fact of the visible
sanctity of the Catholic Church is possible only through a
demonstration of the observable holiness of the essential
parts of this religious society. The question which is to be
stated here in an affirmative answer is: do the means of
sanctification in the Church, namely ifts doctrine, sacra-
ments and rule, and the members of this Church manifest
the presence of the Spirit of God in the Catholic Church, the
union of this Church with God.

The first question to be solved, therefore, is the gues-
tion of fact: has the Catholic Church the efficacious power
to sanctify its members through the instrumentality of its
visible doctrine, sacraments and rule. Cardinal Dechamps
briefly states that this is the first question. He alseo indi~
cates the answer,! The second question to be answered is:

1Ta Question Religicuse, Qeuvres, IV, p. 144, Qu'on ne g’imagine
done pas qu’en afficmant son caractere de saintete, T"Eiglise pretende
affirmer Ia saintete de tous ccux qui lui appartienment Non, elle sait
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are the membhers of the Church holy because they cooperate

1 with the sanctifying power communicated through these
Ii means.

The internal holiness of the Church, which is consii-
| tauted by the abiding presence of the Holy Spirit in the
| Chureh, is externally manifested to all men through the emi-
nent sanctity observable in the various parts of the Church.
This is historically atiested to by ihe fact that the Catholic
Church has always proposed the holy doctrine of Christ in
an jndefectable manner, has always administered his sacra-
ments with fidelity and has always directed the followers
of Christ according to his spirit in their public profession of

the faith, and their public reception of the sacraments of the
Church.

These visible manifestations of the presence of the
Spirit of God in the Catholic Church are not, therefore,
mere human causes for they derive their efficacious force
from the divine activity of the Holy Spirit operative in this
on Church. Nor are the moratl effects visible in the coopera-
tive members the results of unaided human efforts. The
eminent moral virtue evidenced only in the Christian life is
witness to the transcendent causality of the means through
; which this transformation was accomplished.

This property of visible holiness is an apologetical fact
because it is a naturally observable quality in this society
which exceeds all human power and necessitates the recogni-
tion of the operation of the divine power in the Church.

il - qu'en entrant dans son sein, nul ne perd son libre arbitre: que non
1! seulement scs rmembres, mais ses chefs. Mais son Chef supreme,
restent libres de vivree selon leur foi, et qw’ils rendront compte a
Dieu de Vusage qu’il auront fait de cette liberte. Mais elle sait ausai
et elle proclame bien haut, que lheu fait jaillir en elle toutes leg
sources de la saintete: que se doctrine en montre la veie; gue son
culte et ses sacranients nous donnent i force &’y marcher: et que
I"Esprit dont Jesus Christ lui a promis 1a presence, prouve lui-meme
en clle, cette presence par ses ocuvres, par son action divine, par la - .
vie surnaturelle qu’il communigue aux ames.
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1t is not proposed to afford a Iengthy demonstration of
this fact as in the Catholie Charch. It will suffice to point
out here the significance which Christian Tradition attached
to this visible holiness. Thig bhrief statment of faet will
serve as a definition of this traditional concepl which played
such an outstanding role in the {raditional and populay
apologetics of the Church.

A.  VISIELE SANCTITY OF MEANS.

The essential visible holiness of means, which is a
requisite condition for an cssentially holy scelety, demands
that the Catholic Chureh e in actual and full possession of
all the efficacious means necessaty for the attainnient of the
proper end of the soeiety, the sanclification of ils members
to the glorification of Gad. The consensus of Christian Tra-
dition establishes three sueh means of sanclification as es-
sential to the Church ag a society. These three means ave
doetrine, sacraments and rule. They must be visibly holy
if the Chureh is to be visibly holy.  Each of these means of
sanctification in the Chureh miust be studied briefly to the
end that the apologetical definition of each may be deter-

mined.

1. Doctrine,

Apologetically considered, the doctrine proposed in the
Cathotic Churceh is that bedy of truths which the teaching
Church offers man as the trae principles of the inteliectual
and moral order. Both historical testimony and experi-
mental knowledge witpess to the fact that this doctrine is:
first, free from all evvor; sccond, free from all inducement to
evil; and third, conducive to & more perfect form of life
than is possible to unaided human nature. The fact of this
doctrine, therefore, is indicative of its divine origin.

The witness of the early Christian Tradition demands
that this definition be applied to the doetrine taught by the
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4 The Visible Sanctity
Catholic Church. The primary emphasis of this tradition
is placed on the observable fact that this doctrine of the
: Chwreh teaches man a holy way of life that is proper io the
! Chyistian Religion.
' Salnt Clement of Rome explicitly exhorted the members
of the Cliristian community to a sincere fidelity to the high
mioral demands of their religious Leliefs. As Christians,
he wrote, they must fulfill all those things which are re-
nuired of the saints of God. Jle expressly excluded from
tlie Christian conduet all acts of impurity, drunkenness,
cupidity and pride. He insisted, moreover, that all excell in
il 8 the virltne of continence, humitity, fratevnal charity and
i B abound in good works of every kind.® Saint Clement of
twme, therefore, lists certain vices which are contrary hoih
to sanctity of life and the doctrine proposed in the Church
as well as states certain virtues which are both necessary
to sanctity of life and of Christian precept.
Saint Ignatius of Antioch made explicit reference to

) the sanciifying influence of the docirine taught in the
'l Church.  The faith, he said, draws the Christian to God and
j ornaments his soul with the virtues inculeated in the
' Christian precepts.” This sanctifying influence of the
Churel’s teaching is emphasized by the observation that no
otlier creed has this power to draw man toward God or to
unite him with the redeeming sacrifice of Christ.*

:I Ep. ad Corinthios, eap. 30. Cwn igitur portio saneii simus,
Faciamus omnia, quae ad sanetitatent pertinent, obtirectationes devi-
tantes, impuros ac impudicos complexus, ebrieiates, novarum reram
stuiliz, concupiscentiaz abmuoinandas, detestandutny  adulterium, ab-
smiaandawm superbiam. . . .Induamus concordiam, humiles, continentes,
ab omani sbsizevo et obirectatione procul recedentes, operibus, non

autem verlis nos justificantes.

“E)n ad Ephesios, cap. . fuics autein vestra vos sursum trahit,
caritas vere via deducens ad Peum. Bstis igitur ot vine cometes
omunes, deiferi et templiferi, christiferi, sanetfieri, per omuvia ornati
i | in praceeptis Jesu Chrtsti;
! i “Bp, ad Phitadelphenses, eap. 8. Ne civetis, fratves mel. 8i
itk : quis schisma facientan sectatur, regni divini hereditatem non con-
I ; sequitur; si quis ambulat in aliena doctrina, is non assentitur pagsioni.
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Justin, Martyo, illustiates this point in a bhrief com-
mentary on the great commandment of Chiristian love. The
observance of the two precepts of love of God and love of
neighbor, wrote Justin. includes all justice and plety, and
excludes all sin.  Thus the doctrine of Christ, which is pro-
posed to man by the Church, aids in the sanctification of
those who make practice of its teaclhings.”

Origen likewise made special reference to the sancti-
fying power of thie Chrislian doctrine.  This doclirine of the
Chureh, which gives to mar the e doctrine of Christ, af-
fords man the covrect principles of moral life and epableg
him to direel his conduct in a manner pleasing to God and
without dangev of erroi.”

In the writings of the great Saint Augustine, this apol-
ogetical fact of 1he visible holiness of Christian docirvine is
very clearly expressed.  Saint Augustine made two observa-
tions concerning the docirine of the Churech which have &
direet bearing on this bnmediate point. First, he insisted
that this deetrine is absalutely free from all moral errors
and degrading teachings.” Second, he pointed out that it

sDalogus cum Ty phone, cap 330 Linde miki praeclave a Doming
nostre et Salvatore Jesu Christe dictiun videtur, duchus praeceptis
Justifiai ombem et pietstem adimpleri.  Diliges Dominum Deus tuum
ex toto corde luw, ex totis vivibus tuis, et proximuam sicut teipsum.
Nam gui ex toto corde et ex totis viribus diligit Dentn, is cum piae
sententias plenius sit, nutum aliunl denra eolet, sed tamen angelum
etiam illun, Deo jubente eoiet, quem ipsi Dominus et Deus diligit. Et
qui proximum dilizit tangeam seipsam eadem il)i bona ac ipse optabit.
Nerwo autem sibi mala evenire vult. Igitur qui proximum diligit
eodem ilie ac ipse sibi precahitur a navabit. ..

Contra Celsus, Lih. IV, eap. 5. Quod st gquempiam per prae-
sepiiam virtutis Det et per verbi inter homines adventum dici muta-
Lum oporteat, dicerc non verchimur e majo in botnum, ex libidenoso
in temperantem, e superstitioso in piem mutare, quicumgue Det
Yerbum in suam animam venlens recepit.

“3e Civitate Do, Lib. 2, cup. 28, Nihil in Christianis Ecclesiis
furpe et flagitioswa spectandum, imitardumaue proponitur; ubi veri
Dei aut praecepta insthuantur auf miracula nariantur, aut dona
laudantur, aut beneficia postulantur,
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is only in the Catholic Church thai this doctrine is publicly
tanght to all men. It is in the Church, he wrote, that men
learn how to live this present life as a preparation for the
future life of beatitude with God.?

The apologetical value of these two observations on the
public docirine of the Church is likewise explicitly com-
mented upon by Saint Augustine. This doctrine is observ-
able to all men, whether they be Christians or not, as the
holy teaching of the Church which clearly indicates to men
the one way of life which is pleasing to God. Many men, he
wrote, enter the Church to scoff at the Christian Religion
but are converted by what they see and hear. Qthers are
overcome with shame or fear at their former dispositions.”

The sanctifying power of Christian doectrine as ex-
pressed by Saint Augustine is well illustrated by means of a
brief commentary on the great commandment of love of God
and neighbor. The observance of this commandment leads
to the life of eternal heatitude for, said Saint Augustine, if
one loves God all things proceed in good and no thing will
be able to separate ane from God. This life of union with
God in love, which is inculcated by this divine precept, is
the life of holiness.*

fDe Civitate Dei, Lib. 2, cap. 28. Quia populi conftuunt ad
ecclesias casta celebritate, honesta utriusgue sexus discrctione: ubi
"audiant quam bene hic ad tempus vivere debeant, ut post hanc vitam
beat! semperque vivere meceantur: ubi sancta Scriptura justitiaeque
dactvina de superiore loco in conspectu omnium personante, et qui
faciont, andiant ad praemium; €t qui non faciant, audiant ad judicium.
tIbid, Quo ctsi venjunt quiderm talium praeceptorum ivrisores,
omnia eorum petulantiaz aut repetina immutatione deponitur, aut
timore vel pudore comprimitur.
1Pe Moribus Ecclesiae, cap. 11, Maximum ergo quod ad beatum
vitam ducif, primumaque masdatam est, diliges Dominum Deum tuum
ex toto corde tuo et anima et meate, Diligentibus enim Deurn omnig
procedunt in bonum. Quamobrem panio post idem Paulus (Rom, 8,
28sq) certus sum, inguit, quod neque mors, neque vita, neque angeli,
neque virtus, neque instantia, neque futura, neque alitudo, neque
profundum, neque creatura alia potest nos separare in charitate Dei,
quae est in Christo Jesu Domino nostre. Si igitur diligentibus Deum -
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The Church, moreover, in the exercise of its teaching
office makes the needed particular applications of this sum-
mary commandment to the various aspeets of Chyistian life.
Each phase of human life enters inte the consideration of
the Church and merits the parlicular direetion of which it
has need.’” This detuiled application of the primary law
of Christianity which the Chureh makes serves to iliustrate
the sunctity of thiz Church in its official teaching of iLhe
doetrine of Christ,

These few citations from the earlier pertods of Christian
Tradition will suffice to establish the definition of the vis-
ible holitiess of the doetrine of the Catholic Chureh asg an
apologetical fact. This definition requires that this doc-
trine ko naturally observabie as: first, free from all error;
omnia procedunt in bonum: et summum bonum, quod est  etiam
optimum dicitur, non modn diligendunt esse nemo ambigit, sed ita
diligendum ut nihil amplins diligers debeamus, . .quis, quacro, dubi-
taverit, his omnibus constilatis et firmissime creditis, nthil nobis
aliud esse optimum, ad q¢uas adipiscendum postpositis caecteris fes-
tinare oporteat, quam Deurn. Item si nulla ves ob ejus charitate nos
separat guid esse non solum melius, sed etinm  certius hoc bono
potest?

11De Moaribus Feclesiae, cap, 30. Tu pueriliter pueros, fortiter
iuvenes, quiete senes, prout cujustue non corporis tantum sed et
animi actas cst exerces ae doces. 1w feminas viris suis, non ad ex-
plendam libjdinem, sed ad propagandam prolem et ad rei familiaris
societatemn, casta et fideli oboedeutia subjicis. Tu viros conjugibus,
non ad illudendum imbecilliorem sexum sed sinceri amoris legibus
praeficis. Tu parentibus filios libera quadam servitute sub vinculo
firmiore atque arctiore quam sanguinis nectis. Tu dominis servos,
non tam conditionis necessitate quam officli delectatione doces ad-
hacrere. Tu dominos servis, summi Dai ecommunis Domini, consider-
atione placabiles et ad cousulendam quam coeertcendum propensicres
facis. Tu cives eivibus gentes gentibus et prorsus homines primorum
parentum recordatione, non socictate tantum, sed quadam etiam
fraternitate cmjungis., Doces reges prospicere  papulis, mones
populos se subdere regibus. Quibus honor debeatur, quibus affectus,
quibus reverentia, quibus timor, quibus consoiatio, quibus admonitio,
quibus cohoratio, quibus disciplina, quibus objurgatic, quibus sap-
plicium, seduloe doces, quetnadmadum et non omribus omnia et omnibus
caritas,. :
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second, condueive to the highest sanctity of man; and third,
superior to any conceivable human system of thought. The
realization of these three conditions in Catholic doctrine has
been pointed out as recognized by representative authori-
ties of the early ages of the Church. The constancy of this
recognilion throughout the succeeding ages will be faken up
in the subsequent chapters which treat of the traditional
usage of this holiness of doctrine in the Christian apology.

2. Sacraments.

The sacraments are the seven visible signs which
Christ instituted and placed in his visible Chiurch as the or-
dinary channels of that divine grace which unites man to
God in the supernatural Christian dispensation.

Saint Thomas has defined a sacrament as a sign of a
sacred thing, which effects the sanctification of man.t* This
is the theological definition expressive of the fact that the
sacraments both signify and communicate grace to man and
in this wise effect his sanctification.

The apologetical signification of a sacrament lies in the
fact that they visibly signify or manifest the divine grace
which they confer and indicate the effect which follows
from their worthy reception.)* These sacraments, in as
much as they signify an effect in excess of the natural
causality of the material sign employed, require the recogni-
tion of the intervention of the power of God.

Lactantius stated that in his day the Catholic Church
alone had preserved the true Christian eult.** The Christian

1z8umrma Theologica, 11, q. 62, a. 2. signwn rei sacrae, in-
quantum est sanctificans homines.

13Pertullian De carnis Resurvectione, cap. 8, earo abluitur ut
anima emaculetur: care ungitur, ut anima consecretur: caro signatur,
ut anima muniatur: c¢aro manus impositione adumbratur, ut et
anima illuminetur: caro corpore et sanguine Christi vesecitur, ut et
anima de Deo saginetur,

1sfnstit. Div. 1, 4, eap. 30,
veruin cultum retinet.

Sola Catholica FEcclesia est, guae -
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cult, wherein man gives expressicn of his frue relationship
to God, is built around the sacraments and is centered
primarily in the sacraments of Baptism and the Rucharistic
sacrifice-sacrament. These rites and religious exereises
further the sanctifying influence of the sacraments in the
lives of the members of the Church and thus are contribut-
ing fores in the sanctification of man. In as much as they
are visible expressions of the relationship of God and man,
they are visibly holy.

3. Rule.

The final means of sanctification which is essentiai to
the Church as a visible religious society is the authoritative,
vicarious rule which is vested in the Church. Through the
medium of this rule, the Church direets its membership in
the true interpretations of docirine and in the proper use
of the sacraments ang religious rites.

The apologetical significance which tradition attributes
to this part of the visible Church lies in the fact that this rule
visibly assists the Christian people in the way of life proper
to the Cathotiec Church, namely in the way of sanctification
and salvation.

Saint Ignatius of Antioch recognized the faet of the vis-
ible holiness of the legitimately constituted authority of the
Churchk. He publicly admonished the Ephesians that they
should accept the pastors of the Church as the visible repre-
sentatives of Christ and promised them that through their
subjection to their bishops they became subject to God.*”

This visible sanctity to which Saint Ignatius had refer-
ence is the sanctity of office, not the personal sanetity of

“¥p. ad Ephesios, eap. 6. guemcumque enim paterfamilias mittic
ad gubernandam familiam suam, huhc ita accipere debemus ut illum
ipsum, qui mittit. Manifestum igitur est, quod episcopum respicere
oporteat ut ipsum Dominum. e¢ap. 3. Scriptum est enim: Superbis
Deus resistit. Studeamus igitur episcopo non resistere, ut simug
aubjecti Deo.
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the oceupant of that office in the Church, Saint Leo the
Great emphiasized this point by observing that this rule ve-
mains visibly holy despite the fact that the individual we-
cupant is personally unworthy.'®

Origen has very aptly expressed this apologetical fact
by means of a comparison. The Church through its ruie,
he wrote, exercises ia the spiritual order a function similar
in that which the civil government fuifills in the state. The
rule of the Chureh is directed toward the spiritual guidance
of the members in the way of life determined by Christ.  In
as mueh as lhis excreise of the authority vested in the
Church is a visible rule, it follows that it is also visibly holy.”

The apologetical facl of the visibly holy rule of the
Church lies in the naturally observable fact that the disposi-

mSerm. 3, cap. 4. Cujus dignitas etizin in indigno herede nare
defieit.

“Contra Celsum, Lib. 8, eap. 75. Nos etiam admagistratus pro
patria gerendos horatur Celsus, si ad tuendas leges pictatemque id
facto opus est. Sed nos qui seirmus in singulis civitatibus aliam esse
patriam a Verbo Det constitutam eos ut Eeclesias regant hortamur,
Gui potentes sermone et quorum mores sani sung, Qui digritates
amant, eos repudiamus: cogimus vera illos qui prae multa modestia
commmunem Eeclesiae Tel curam in se facile recipere nolunt., Itaque
Gut nabis sapienter praesunt, id fie coaeti faciunt, coacti, inguam,
a magno ille Rege, quem Dei Filium Deum que Verbum esse persua-
sumy nobis est. Quod si gui in Feelesia praesunt, hoc est Ecclesiae
vocati antistites, iile quae secundum Deum est patriae, recte prae-
sunt, aut ex praescriptis a Deo legibus praesunt, propterea ille nullo
maodo ab humanis contaminantur legibus. Neque etiam ea cR’usa
Christiani magistratus recusant, quod publica vitae munia refugiant:
sed quod se divininei et magis neeessario Bceclesiae ministerio ad
hominum salutem se servent. Necessartum simul et justum hoe
riduisterinm ext. Omnium curam gerunt: eorum guidem qui sunt
intus, ut in dies melius viviail: eorum voern qui sunt extra, ut loquan-
tur et faciant guae pietate digna sunt, sieque Deum vero cuitu pro-
sequentes et quam  plurimos possunt  erudientes, toti Verbo Dei
divinaguc lege imbuti sing, et summo Deo consocientur per ejus filiom,
Deum, Verbum, et sapientiam ct veritatern et justitiam, qui Deo
conjungit quisquis in omnibus vitam Dei legibus consentaneam
trangigere statuit.
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tions of the Church are true interpretations and applica-
tions of the doctrine confided to the Chureh by the divine
Christ.

B.  VIS{BLE SANUTITY OF MEMBERS.

The visible sanciity of the membership of the Catholic
Church is a necessary requisite for the essential visible holi-
ness of the Chureh ug a true veligious soeiety.  This is 30 be-
cause members are an essential constituient of a seeicty,

The historical fuct is that this membership of the Cath-
olic Church has alwayas been adorned with the morad execel-
lence of the Christian life and the sublime glory of great
saints and hercic martyrs. There have been those who have
faithfully ebserved the commandments of God and lived in
conformity with the laws of the Church. There have also
heen those who have eaiaestly stviven to fulfill the counsels
of Christ in a more perfect Christian life. This variation
marks, not a digtinction of spiritual life, but merely a grada-
tion in the degree of individual perfection in this life. llence
all are holy and manifest the holiness of the Churech with a
proportionate clarity.

The apologetical fact of the visible holiness of these
true members of the Catholic Church lies in the fact that
this proper Christian mode of life is a superhuman perfec-
tion that is explainable only ou the admission of the fact
of the intervention of the power of God. This is more clear-
ly manifested in the exemplavy lives of the great saints and
martyrs. This fact is emphasized by the historical records
of the moral level of all human orgavizations.

Thus it may be said thai the movat lives of the Chris-
tians manifest the holiness of the Church by means of which
the Spirit of CGod has formed them in the high morality re-
quired by the precepts and counsels of God. This manifes-
tation is recognized hy Christians as an effect of the divine
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operation in the souls of men. It is known by all men as
an ctfecl surpassing the natural powers of man, and as a
tniague phenomenon in the history of religion.

Saint Clement of Rome explained this fact of the superi-
or virtue of the Christians by appeal to the sanectifying
power of God. Man is not justified, this saintly leader of
the early Church wrote, by his own powers, by his own wis-
dom or intelligence or piety or efforts. He is jutsified by
the power of God in whom he has faith.'*

Tertullian voiced this same conviction though he did
not express it as fully as did Saint Clement. He emphasized
the place of continued good works in the Christian life.
Christians, he wrote, are made. They are not born such.'®

Saint Aupustine likewise continued this thought of Ter-
tutlian. He stated that it is the spirit of the individual
which distinguishes the Christian from the heretic or
schismatic or pagan. The distinction is amply llustrated
by the example of the effect of fire on two substances. Gold
is purified by fire, he wrote, while straw is destroyed by it.
In a like manner suffering purifies the Christian, while it
destroys the unbeliever.”

1%Bp. ad Corinthios, cap. 32. Et nos igitor, ex voluntate ejus
in Christo Jesu votati, non per nos ipsos justiicamur negue per
sapientiam nostram autf intellegentiam ant pietatem aut opera, quae
in cordis sanctitate operati sumus, sed per fidem, per quam onnipotens
Treus ab initio omnes justificavit.

124 pologeticuy, ¢cap. 18. Hacce nos risimus aliquando, da vestris
fuimus: fiunt, non nascuntur Christiani.

e Civitate Dei, Iab, 1, cap. 8. Haee cun itz sint, gquicumgue
bori et mali pariter adflicit sunt, non idco ipst distineti non sunt,
quia distinctum non est quod utrique perpessi sunt. Manet enim dis-
similitudo passorum etiam in similitudine passionum, et licet sub
ecodern tormento non est idem wvirtus et vitium., Nawm sicut sub urno

igne aurum rutiiat, palea fumat, ... ita una eademque vis irruens
bonos probat purificat eliquat; malos damnat, vastat, exterminat. .. ..
Tantum interest, non qualia, sed qualis quisque patiatur.
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Saint Thomas Aquinas restated this identical thought of
Baint Augustine in the finesse of scholastic distinetion. The
deed which is performed, he wrote, must be distinguished
from the mode in which it is performed. The deed may he
common to all men. The mode of performance, however, is
proper to each individual. Now the mode of the Chris-
tian in the performance of good works is of such evident
superiority that it demands the assistance of divine charity.
In this wise the superior moral life of Christians manifest
the holiness of the Church.?

The superior virtue of the Christian membership, there-
fore, manifests the holiness of the Church of which they
are an essential part. ‘This manifestation of the sanetity of
the Church is, as has been pointed ont, made primarily in the
proper Christian mode or form of life. Others may per-
form the identical material action but only the Christian
manifests the intervention of the power of God in the mode
according to which this action is performed.

While it is true that this visible holiness of the mem-
bers of the Church is necessary in order that the Church it-
self be visibly holy as a society, this essential visible sanc-
tity of the Church does not require either the essential holi-
ness of all the members or the perfection in sanctity of
those members who possess. divine grace. The perfect holi-
negs of the Church would require this exclusion of all sin-
ners from the Church. The Church, however, is only es-
sentially holy as a visible society on this earth. The perfec-
tion of its sanctity is reserved to the Church in heaven.

The presence of sinners among the membership of the
Church is an unquestionable historical fact. Because they
are real members of the Church on earth, this Church is not

21 Quodlibetales, 4, q. 10, a. 19. in operibus virtutum duo sunt
attendenda: seilicet id quod fit et modum faciendi. Contingit autem

idem factum quod fit secundum aliquam perfectam virtutem: sicut
aliquis non habens justitiam poteat facere aliquod opus justum. Sed
si attendamus ad modum faciendi, ille qui non habet virtutem, non
potest operari sicut ille qui habet;
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perfectly holy as a society. In view of the fact, however,
that the Church is uol the cause of the evil in their lives,
this personal unworthiness does not detraet from the ¢ssen-
tial sunctity of the Church. The personal defection of Lhese
members, therefore, dees not reflect on the means of sane-
tification in the Church, nor upon those members who are
actually sanctified by the instrumentality of these means.
The Church remains a holy visible society according to its
essence,

Saint Augustine stated this problem very clearty. He
persunmed the clear fact that there are sinful members in
the Chureh and proposed a distinetion in the life of the
Church as the salution. The reference to Saint Paul is con-
tained in the Epistie to the Ephesians, chapter 5, verse 27.
This distinction of Saint Augustine is that which exists be-
tween the Church in heaven which is perfectly holy and that
on earth which is only essentially so. It is to be noted, how-
ever, that this Church on earth is perfectly holy as regards
the means of sanctification and salvation. It is only in the
members that there is found ignorance and infirmity.z?

The controversalist, Sylvius, has given a scholastic ex-
planation as to how the Church can embrace in its mem-
bership both saints and sinners and yet remain an essential-
ly holy visible society. The saints, he said, dominate in the
Church and thus the denomination of the Church as visibly
holy is taken from this stronger part of the memhership.®?

*:Lib. Retract, cap 18. Ubicumque in his libris commemoravi
Eeclesiam non habentem macuiam aut rugam, non sic aceipiendum est,
quasi jam sit, sed quue praeparatus ut sie, quande apparebit etiam
gloriosa: nunc enim propter guasdam ignorantias et infirmitates
memprorn suorunt quotidie dicit: dbmitte nobis debita nestra,
Quando agitur de quantitate per

“Controversiorumn, 3, q. 2, a. 6,
intensa.  Sie

subjectum extensa et sufficienter ad denominaadum
pavies pro majore sui parte dealbatus denominationem albus, si albedo

ipst insit sufficienter ad demoninationem. Aliquin non a2 majore
sed a potiori porta sumitur derominatio. Boni autem sunt potior

pars Beclesiae.
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The more fundamental and traditional explanation, however,
is that while the Chuich is active in the formation of holi-
ness, it in no wise eooperates in the personal deficiencies
of uncooperative members.

The visible sanctity which is reguired by the essence of
the Visible Church of Christ, therefore, consists in the nat-
urally observable fact that this one Church is in actual pos-
session of all the apt and necessary means of sanctification
and numbers in its membership o certain proportion of per-
sons who have actually been sanciified by the instrumental-
ity of these means. In view of the fact that these means
are insfruments and this sanciification is an effect superior
to the powers of the natural man, this visible sanctity mani-
fests the active presence of the Spirit of God in the Churech
as operative through these means in the souls of the mem-
bers.?* Thus it may be said that the Catholie Church pos-
sesses all the necessary and efficacious means to sanciify
and save man and is hlessed with certain members who show
forth in their lives lhe effecis accomplished by their coop-
erative use of these means. The fact that these holy means
and effects are visible only in the Catbelic Chureh as super-
human meang and effiects constitules the apologetical fact
which is contained in the Essential Visible Sanctity of the
Church.

With this preliminary statement of definition, it will
now he possible to consider the traditional apologetical rote
which this visible sanctity exereised in the years prior to
the official statements of the Vatican Council. The Cath-

28, Augustine, Serm, 214, Sanclam Feclusiam, Malrem vestram,
tanquam supernam Jerusalem, sanciam civitatem Dei honorate, dili-
gite, praedicate. Ipsa est, quae in hac fide, quum audistis, fructificat
et erescit In universum mundum, Feclesia el vivi, ..., gquae malos
in fine separandos, a quibus interim diseedit disparilitate morum,
tolerat in comniunione sacramentorum,
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ole Churcel itself, by manifesting the active presence of the
Spirit of God through this visible holiness al one and the
same time affords the medium of demonstration for the fact
of its legitimacy as the one Church of divine institution and
the associated lact of the credibility of the Religion pro-
posed in it

No olher religious society can afford this proof of his-
torical and rationally known fact of divine origin. Tirst,
itherefore, this exclusiveness in possession of this faetual
proof of divine vrigin must be bricfly congidered. Then the
role which this historical fact exercises in the solution of
the two previously stated questions of: Is this Church the
Church of divine institution. Can this religion which is
proposed in this Church be believed on the authority of God
revealing, may be studied in the historical answer of Chris-
tian Tradition.




CITAPTET 2

VISIBLE SANCTITY, A NOTE OF THE CHURCH.

The immediate problem which is to be considered here
is the question of the means by which a man can know
by natural reason that this pariicuar Chureh is thal whiel:
Chyist instituted. This idenlitication, according to the tes-
timony of Christian Tradition, is effecled through a rational
judgment based on exclusive facts visible in this tirus
Church. These facts evidence this Church as the one legiti-
mate Charch of divine instituticn and distinguish it from
all other religious secis.

What is proposed here is a specialized study of the tra-
ditional usage of the visible property of essential sanctity as
A “note’ of Christ’'s Churehl. 1t must be observed at the out-
set, however, that the certain evidence of the Church af-
forded by a “nole” is within the order of natural knowledge
aud is limited to the manifestation of the legitimacy of this
clwireh by meaus of facts which can pertain only to the true
Chureh of divine trstitution. A “nota”, therefore, does not
evidence the intrinsic natare of the Church itself,

There are three preliminavy points which must be brief-
1v stated Defore it is advisable to enter upon a detailed con-
siderntion of the traditional usage of this visible holiness of
mcans and members in the histovical apelogy of the Chria-
tian World. [Firvst, the nature of a4 note in general musi he
clearly undevstood. Secondly, this definition ¢f a note must
be verified of the visible holiness of the Church. Thirdly,
the general trends of the traditicnal apelogy must he br'ieﬂ
Iy sketched.

17
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A. A NOTE Of THE TRUE CHURCH.

The traditional concept of a “note” requires that it he
an easily observable property which manifests to natural
reason the fact of the legitimacy of the true Church in the
concrete order of existence. The raison d’etre of a note is,
therefore, to make it possible for al} men to identify this
particular religious seciety in the present order of historical
existence as the Churech which Christ instituted.

In order to fuifiil this apologetical role, u note must con-
form to four reguirements., Firstly, a note must be an es-
sential properiy of the Church of Christ. Secondly, this ca-
sential property must be easily known hy ali men as a super-
human perfection. Thirdly, this visible preternatural projp-
erty must be possessed exclusively by this one Church. Last-
Iv, this property must manifest the fact that this particular
Church is that which Christ instituted. It is this final
characteristic which is of primary import in the concept of a
note of the true Church. This is the formality which con-
stitutes the property as a “sign” of the Church of Christ.

A note, therefore, must be a sign which has a necessary
connection with the legitimate Church of Christ which it sig-
nifies and manifests as genuine to the natural reason of man.
A note of the true Church 1s, therefore, an observable essen-
tial property which is naturally known as the exclusive per-
fection of one religious society that can not be attributed to
any naturat cause. A note, therefore, is a sign of the divine
intervention is this one Church and is, therefore, a proof of
the legitimacy or genuineness of this Church as the Church
of Christ.

There are four such notes attributed to the Catholic
Chureh by the Christian Tradition. This tradition is mani-
fested in the carliest apologists in their constant use of the
unity, sanctity, catholicity and apostolicity of the Roman
Church as signs of its genuineness. By the fourth century
all four of these notes were explicitly recognized as such.
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It was not, however, until the seveatecuthi century that the
theoretical aspects of the theary of the noles was cnunciated.
The nineteenth contury witnessed the official pronunciation
of the Vatican Couneil.  But one of these notes, naniely the
visihle sanetity of the Chureh, will be considered in this cun-
text.

B. VISIELE SANCTITY AS A NOTE.

The testimany ol Christinn Tradition clearly affirms
that the visible sanctity of the Cathoelic Church is a true
note of the legitimate Clhhreh of Christ. A brief analysis
of the fact of visible sunctity as 14 is seen in this Chureh.
conducted in the Eghi of the {our prevequisites of a note, will
lustrate this poini of fact.

The fact iz thar the viathle sanclity is & necessary angd
exciusive perfection of the Cuthelic Chureh by reason of itz
sole possession of all the effteacious means of sanctificaiion
and of the frivits thereol.  This establishes the first regui-
site, namely the fact that it is an essential property, as well
as the third requirement, nanely that it is the exclusive per-
fection of this one Chiuveh.  These two aspect have heen
pointed out in the first chapter, The two remaining condi-
tion are likewise realized in the Apologetical FFact of the vis-
ible sanctity of the Cathclic Church.  "This property is easily
known by all men as a superhumain or preternatural fact. It
also manifest the genuineness of this Church as a sign of
its divine origin,

The principal argument of Chrizstian Tradition thal
this visibie holiness is easily knowalle by all men is that
of common experience. Special emphasis is placed on the
fact that the sublime doctrine which is publicly taught in
the Chureh and the exemplary maoral lives of the Christian
people are facts which men can not be unaware of in the
natural honesty of their souls. Nor can they honestly ac-
count for this sublimity of doctrine or excellence of moral
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life by appeal to purely natural causes. Experimental
knowledge of olher human philosophies and organizations
is sufficient proof to establish the superhuwman clharacler
of this visible holiness of the Catholic Church,

The witness of tradition to the fact that this visilly
sanctity is a sign of the true Church and therefore is a mani-
festation of the legitimacy of the Church which possesses
this property may be succently stated as follows. This pre-
ternatural visible sanctily of the Catholic Chureh is proof
of the divine presence in this Church. It is, therefore, a
sign in the Catholic Church manifesting it as the genuine
Church of God’s institution. The works of (iod can not sup-
irort that which is false but only that which is true. The
visible sanclity of the Catholic Church, therefore, evidences
tliec Chureh as that of Christ.

The property at visible sanctity, therefore, is a note evi-
dencing the legitimacy of the Catholic Church as the one
Church of divine origin. The judgment of identification
aceording to which this conclusion is reached may be stated
in brief sylogistic form.

The Church which visibly manifests in its essential
exclusive properties, effects attributable only to the
intervening power of (God, is the genuine Church of
divine institution.

The Catholic Church alone is in possession of such
properties,

Therefore: the Catholic Church alone is the true Church
of God.

C. WITNESS Of CHRISTIAN TRADITION

The unquestionable fact ig that the whale tenor of the
Christian Tradition is unwavering in its recognition of the
fact that the legitimacy of the Catholic Church as the one
religious society of divine institution can be naturally known
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_by all men through the superhuman perfections which mark
ft as the work of God. "The visible sanctity of this Church
is one of four such marks which this tradition recognizes ns
a sign of the true Church.

There are two abservations which should be made in
this connection. The first is the fact that the explicit fou-
mulation of the definition of a note of the Chureh was not
given expression until the contruversies of the sixteenth and
seventeenth centuries yave the necessary impetus for this
theoreticall development. The essential problem of this ques-
tion was, however, fully appreciated by the Apologists and
Fathers of the Church. Their recognition of this problem
and their solution of this difficulty is evidenced in their
writings by their use of certain specific visible facts in the
Church as identifying signs. These signs were advanced
as evidencing the divine origin and genuineness of the
Church of Rome and ss distinguishing this true Church
from all other sects of human origin. It must not be for-
gotten, however, that the primary concern of the early
Churchmen was the persuasion of the non-Christian people
to accept the Christian Religion. Their apologies manifest
this objective in the privrity granted to the motives of ered-
ibility.

The second fact that it is well to remember in this con-
nection is the variance of emphasis on one or more of these
signs of the triue Church. The immediate result of this vari-
ation is not the equivalent of a denial of one or the other of
these notes. Rather it was the result of the particulariza-
tion of the writer’s immediate intention. Clement of Rome,

by way of example, stressed the unity of the Church. Opta-
tus in a later age placed the emphasis on the catholicity of
the Church. In both cases, however, the Church in ques-
tion was the one, holy, catholic and apogtolic Church of
Rome. Thus while the exigencies of immediate controversy
brought individual notes into prominence, the tradition is
constant for all four of the marks of the true Church.
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In the course of the three suhsequent chapters, it is
proposed to iljustrate this traditional use of the visible sane-
tity of the Church as a Note of the true Church of Christ,
The division of this consideration is that which iz naturally
suggested by the historical development of the Note theory.
The authors selected as representative of their respeetive
periods will be considered solely according to their use of
visible holiness as an identifying and distinguishing nurk
af the Churceh of Christ.

The summary which is presented here of the fourth,
fifth and sixth chapters wilt puint out the geverat lincs of
the development of the Note theosy ard its foundation in the
catly traditions of apalogetical literature.

The first five centuries of the Christian era are of great
importance in this study because they witness to the pristite
apology of the Church, The ten centuries immediately fol-
lowing this period are relatively unimportant in respect to
this particular question. 'The explanation for this fact lics
in the theological interests of this period. The sixteenth
century, however, witnessed a reemphasis on the apolo-
getical aspects of the Christian Religion. This late apology
reassumed the great apology of the early Church and gave
it expression in the exact form of the philosophical specula-
tion. It is this period which furmulated the theory of the
Noies of the Church, a theory bused an the facts reecognized
by the earliest of the Christian writers and confirmed in sub-
stance by the Council of the Vatican.

In the complete text, the witness of Christian Tradition
to the valid use of the visihle sanctity of the Church as an
identifying and distinguishing note of the tyrue Church of
Christ is studied according to Lhe following outline.

1. Apologetical literature prior to the Council of
Constantinople. The more important indica-
tions of the vse of this visible sanctity of the
Church as a note is pointed out in the: Di-
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caeha, writings of Clanent of Rome, [guatius
of  Auiioch, Athepagoras, Justin, lrenucus,
Tevtulitan, Origen.

2. Gouncit of Constantinople o the fifteenth cen-
s ostuds is Hmited to: the slate-
ihe Council ol Coustantinople, the
of lactanlivs, Cyril of Jerusalem.,
Tpiphenius, Oplaius and Augustive.  The the-
ologieal era of the Middle Ages is buiefly ¢on-
sidered tn the apologetical work of Saint
Thomwae Aguainas.

3. Tifteenth century to the Vaticarn Council. This
peviod 13 presented in the writings of the fol-
lewing authors: Torrecremata, Suarez, Bellar-
mine, Gonet, Gotti, Sytviug and Perrouve.

7.

The Noie ol vigible sanrclity as employed by the apolc-
gist prior to the Ceuncil of Constantinople.

The apclogizis of the second and third centuries were al-
most exclusively concerned with the practical aspeets of the
defensc of the Church against paganism gand heresy. Their
emphasis was, thecefore, placed on the demounstration of the
divine origin of the Church. The problem of identifying the
Church as that which Christ instituted was not presented to
them by the opposition. These early apologists, however,
did establish certain criteria according to which a true
Christiatn might he known., Evidence of snch critera are
to be found in the earliest of the apologetical literature of
the Church.

The Didache and the Epistles of Saint Clement of Rome
testify to the fact that the Church of Christ may be known
by all men by the good maral life proposed by it. This holy
way of life is portrayed as proper to the true Church and as
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manifested in the Church by the sublime doctrine taught in
the Church and the dutiful obedience of the Christian
people.: The saints, said Saint Clement, are the great ex-
emplars of the holiness of the Church.?

Saint Ignatius of Antioch insisted on this same eriteria.
Two ways of life are distinguished by Saint Ignatius ae-
cording to their proper character.®* The proper character of
the true Church iz that observable holiness of doctrine as
confirmed by the sanctity of the members.! The herctical
sects, on the other hand, are notable for theiv preverted doc-
trine and 4 corresponding immeorality of life among their
mentbership.?

Justin, Martyr, likewise propesed a criterion of the true
shristian for the benefit of the pagan emperor. The teach-
ing of the Church and the moral life of the individual Chris-
tian was the sure norm which Justin submitted to the em-
peror whereby he might know the true member of the
Christian Church.®

Athenagoras advanced this same norm as the dis-
tinguishing feature between the Christian Chureh and the
atheistic societies and pagan cults of his time. This dae-
trine of the Church and the moral life of the Christians
was sufficient to prove that the Christian Church was not a
cult such as these imnioral societies.?

Irenaeus reasserted this norm in his efforts to point out
the evident differences which existed between the Church
of Christ and the gnostic sects. The Church alone, he af-

idache, eap. 5. Epistulz ad Corinthios, cap. 1.

“Epistula ad Corinthias, cap. d.

:Epistula ad Magnesios, cap. 5.

*Epistula ad Ephesios, cap. 14,

"Epistula ad Smyrnaeocs, cap. 6.

“la Apologiz, cap. 8. Cfr. 1a Apologia, cap. 45; cap. 26; Dialogua
cum Tryphone, cap. 119,

7Legatio pro Christianis, cap. 1. ibid, cap. 3, 4, 12, 32.
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firmed, possessed the sanctifying doctrine of Christ® and
numbered among its memharship a great pamber of saints
and martyys”

Tertullian advanced the evident fact of the superior dis-
cipline of the Church as an “index” of its eharacter. This
discipline, because it was proper to this one Church, manitos-
ted the genuineness of the Clich te all men.® The effects
of this discipline furnished further proot of this fact.”

Qrigen instifuted o comparative study Dbetween the
Catholic Chureh and the various veligious sects.'* Iie con-
cluded that the sanctity of doctrine's and moral life proper
to the Catholic Church® was sufficient to  distinguish it
from all other Chuarches,

Testimony of {radition from the Couneil of Con-
stantinople to the fiftecuth century,

The Council of Constantinople most certainly defined
the fact that the Catholic Church was holy.'* Apologists
are not in agreement as to whether or not this Council also
defined that this holiness was a mark of the true Church.'v

Lactantius asserted that the true Chureh of Christ
could be known by the fact that it had preserved the true
worship of God.!” The historical records, he wrote, witness
to the fact that only the Catholic Church has retained this

*Adversus Haereses, Lib. 4, cap. 33, Lib. 3, cap. 3.
*Fbid, Lih. 4, eap. 33.

1whe Idolatria, cap. 24, De Praescriptionibus, eap. 43,
11Ad Nationes, cap. 4. ibid. ¢ap. 5.

1:Contra Celsum, Lib, 3, cap. 26, 30.

e:Ihid. Lib. 1, eap. 21,

11tbid. Lib, 2, cap. 45. 1ib. 3, cap, 29,

), B. n. 86.

isf¥ieckmann, D¢ Eecclesia I, p. 495,

!7Institutiones Divinae, Lib, 4, eap, 39.
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divinely established cult. From this faet, Lactantius con-
cluded that this Church was the true teniple of God,

Tpiphanius was quite explicit to the effect that the vis-
ible heliness manifested in the doctrine and membership of
the Chureh was the “form’ and a “note” of tho Cluirei
Thiz note identified the Charch as the genuine Church of
{rlst and distinguished it from all olhesr religions socivties,

Nptatus asserted that the distinguishing feature uf 1he
Cautholic Charch was its possession of all the “signs” which
sst had pramised to his Church.'  The Catholic Chuieh
sibly holy.  No other religious society can be in possis-
sion ol thig sign.

Saint Augustine expressiy introduced the gquestion of
wme’s naturval knowledge of a Church s the Chauch  of
Christ.®  This knowledge of the fact that the Catholic
Churelr is the Chureh of Christ ig devived from knowledge
of visible facts to be found only in the Catholic Church. This
Church has a proper form of life as iz manifest frem the
unigue morality of the Christian people.®”  This holiness oF
lifs distirguishes the Church from all ather sects and demoni-
strates the difference hetween the right way of life as lived
it the Chuvch and the wrong way of life as evidenced in the
vther religious societies.=*

The succeeding ten centuries are primarily theological
in character. Studies on the Church were included in the
tracts on the mystery of the Incarnation with the point of
interest in the supernatural character of the Church. As a
result of this view point, this period contains little of apolo-
wobical interest, and can be passed over in this particular
tndy.

“Adversus Haercses, Lib. 8, cap. 25. Lib. 3, cap. 2: cap. 24.
e Sehismate Donatistarum, eap. 1.

z.De Unitate Ecclesia, cap. 1.

?1}’e Moribus Egclesiae, cap 30.

“2¥bid., cap. 24.
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Apologetical views oi Visilie Sanciiiy as 8 Note of §
Chareh expressed over the peiind frow the Giteenih w
tury to the Council of the Yatican.

3
of religious uwnrest which manitesied itself in thoe  estab-
Hshment of a multitude of Fdse religions societies.  [Raeh
of thess sects asserted ihe Fact of fts logilimacy as  the
Church of Christ.  There 1s a ceriain agveement to be found
in all these heretical hodies,  Wilh exeeptions, they
were agteed that the one true Chureh of Christ was an in-
visible sociciy. The one necessary  condition for  member-
shi): in this Chuarveh was an interior virtue. ‘The externat
sucieties, on their part, were part of this lrue Church in so
far as they preached iho true faith and administered  the
samramants of Christ,

The Cathoelie apologists responded with the teaffima-
Llun af the tvue doctrine of the visible Church of Christ’s
Hulion. The controversies in which they engaged vein-
vroduced the guestion of the ideniification of this Chweh of
Christ i the midsi of false seets. A summury of the apole-
1 use of the visible sanctity of the Chureh as a note
will atford an iilstration of the formulization of ihe note
{heoary in the traditional doctrine of tlie Clhuareh.

aefie

Turrecremata divecled his attack against the error that
the Church was an ivvisible soeiely composed of those who
possessed interiov virtue. Torrecremata pomted out the
loeical consequence of this docirine. No¢ man could know,
apart from revelation, whether or not he wus a member in
the true Church which was necessary for salvation.®* The
indefectable holiness of the visible Cathotic Church, on the
other hand, clearly identified this Church as that of divine

~Summa de Ecclesia, Lib. 1, cap. 3.
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institution.”* Thig holiness, be said, was evident in the dae-
trine, cult and members of this one Church.?

Suarez in his apelogetical tract propused to demonstrate
two facts, namely that the Church was a visible society and
that this visible society instituted by Christ was the (’.‘:atht
alic Church.®  The true Church is visible as the Churelt ol
Christ through visible signs in which and by which it can
e naturally identified.” Among these visible signs of the
Churcl’s identity, Suarez numbers the visible sanctity of
the Catholic Church.=®

Saint Robert Bellarmine raised the question of the rec
ognition of the true Chuich of Christ in the midst of the
various I’rotestant Churches.* How could all men know
that the Catholic Church was the one Church of Christ?
Saint Robert solved this problem with the clear statement
of fact that the Church of Christ was a visible society cleat-
ly marked by naturally observable properties as the ftrue
Church.” These visible properties, he wrote, had to fulfill
three requirements in order to be a true mark of the Church
of Christ. Such 2 property had to be a proper perfection
of this Church which was inseparable united to it and more
easily known by man than the Church itself.*

The visible sanctity which pertained to the Church of
Rome by reason of its sanctifying doctrines? and holy mem-
bers® fulfilled these reqguirements. This visible sanctity,
therefore, manifested the Catholic Church as the true
Church of Christ to all men.

2¢Qurmma de Ecclesia, Lib. 1, cap. 4.
a5fhid, Lih. 1, cap. 4.
2T, 12, Dispt. 9, Sectic 8.

271bid.

251bid.

wCantrov, Lib. 4, ¢ap. 1.
“ibid, cap. 3.

snbid, eap. 2, cap. 13,
a2]bid. ¢ap. 11, 12.
~iThid., cap. 13.
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Gonet likewise stated that the observable hotiness of
the Church’s doctrine,™ cult.,® and members,”® was a sign
whereby all men might know it as the legitimate Chureh of
divine institution.’

Gotti rejected the two notes advanced by the reformers
on the ground thal they assumed Lthe very point to be estab-
lished.* Ounly the true Church, he said, possessed the true
faith and administered the true sacraments. Proof of the
legitimacy of a Church as that of Christ was to be sought in
the possession by a Church of those wvisible perfections
which Christ had promised his Chuarch.  The wvisible holi-
ness of the docivine and members is one of the perfuctions
which Christ promised his Church.® This holiness, wrote
Gotti, is realized only in the Catholic Chureh. The doctrine
taught in this one Church is free from all intellectual crrors
and moral impurites. The members observe the precepls of
God’s law as made known to them in the Church. This
holiness of the members, as 2 proper perfection of the Cath-
olic Church, is illustrated by Cardinal Gotli by the observa-
tion that the virtues of humility and ohedience are proper
Catholic vivtues. Every other Christian sect, he stated, can
be traced to pride and disobedience on the part of its found-

er.'il

Sylvius stated the Catholic position in two propositions.
First, the notes manifest the legitimacy of the Catholic
Church as the Church of Christ. Second, the evidence fur-
nished by these notes is valid only as proof of this fact.**
The holiness of the Catholic Church as manifested in its

34Clypeus Theologiae Thomisticae, T, 5, 1. 3, art. i,

s¢1bid, D. &, art. 2.

ssThid, . 3, art. 2.

+71bid, D). 3, art. 2.

#Yera Eeclesia Christi, cap. .

39Ibid, cap. 1.

49Ibid, cap. 12.

411bid. cap. 14,

szControversiorum, Q. 2, art. 2.
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doctrine, sacraments and inembeis' Is 4 siga of Lhe lagiti-
macy of this one Church because it is a necessary and easilty
known perfeetion of this Church.®t It is also a criterion ac-
cording to which this Church is distinguished from all false
sects which lack this mworal perfection promised by Cheist to
his Chureh.
ervone, in the years immediately preceding the Coun-
cil of the Vatican, stated that the Church was a religious
society fnstitwled by Chrisi as the conscrvalor and propaws-
tor of his teaching.™ A Nole of this Chuarch, he sud, minst
be easily known Dby nan, proper to this Chuvch, amd
essentin]l to L0 Moveover, he added, they must be
slazed in it by Christ.™  Perrone proposed two methods
Lo sstablizh  the validity of the visible sanctity of
the Catholic Church as 3 note.*s The first method consisted
inn an analysis of the various visible parts of the Church as
a demonstration of this sanctity. The second method,
which he preferred, is the study of the visible manifesta-
tions of the interior life of the Church in the sanctity of the
members.  The fecundity of the Chureh in the spiritual life
is the visible proaf of the legitimaey of the Catholie Church
wu the true Church of Christ.

This brief survey of the apelogetical tesiimony to the
rine whiich the visible sanctity of the Catholic Church actual-
iv played as a note of the true Church of Christ is sufficient
io indicate the historicity of the definition of faet given in
the Councilt of the Vatican. This Council defined the tradi-
tional teaching of the Church, namely that Christ marked
his Church so that ail men might know it as the custodian
and teacher of his reveuled truth

s“Cantroversiorum, Q. 2, art. 6.

“Q. 2, art. 7, Q. 2, art. 3.

*Praciectiones Theotogic IT, cap. 1.

“ilbid. eap. 3.

+iIhid. eap. 3.

+5Ebid. eap. 5.

(7. Vaticanum, Sess. I1I, cap. 3. fD. B. 1793}



CHAPTER 3.

VISIBLE SANCTITY, A MoTIVE OF CREDIBILITY.

The particulay problem which is to be considered in
this present section is the traditional view of the role which
the visible sanctity of the Chureh exercised in the forman-
tion of the judgment of credilnlity in the apalegelical litera-
ture prior to the Cowesl of the Vaiiean,

The act of divine faith hy veason of tho fact that it is
free and raticual as wel as supsrvatural,  necessarily  re-
quires the preliminary and morvaily certain determination of
the fact that the trulhs coniained in the Christizcr Religion
are worthy of intellectual acceptauce on the evidence of
authority. The natuie of these truths renders impossible a
judgment hased ¢n the intrinsic evidence of thelr trnihful-
rness. There are, however, certain naturally knowahle facts
refated to this vevelation which enable a ian to conclude
that they are worthy of helief because they have their origin
in God who can neither deceive or he deceived. These facts
are miracles which evidence the divive arigin of the Chiristian
Religion and in this way testify to the truth of this reiigion.
This evidence is limited to the determination of the credi-
bility of these truths.

It is here proposed tn outline the traditional usage of
one of these motives of credibility and to illustrate from the
writings of selected authorities the fact that the visilile sance-
tity of the Catholic Church is a valid and traditional motive
of credibility.

First, however, it is advisable to briefly state the pre-
requisite ot a motive of credibility in respect to divine revela-
tion and to determine how the visible sanetity of the Cathelic
Church realizes these conditions.

21
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A. MOTIVE OF CREDIBILITY

The traditional concept of the motive of credibility for
divine revelation requires that it be a naturally knowable
and miraculous fact necessarily related to the Christian
teligion and demonstrative of the divine origin of this re-
ligion. The judgment of reason is enabled to conclude from
the extrinsic evidence afforded by these divine facts in re-
spect to the origin of the Christian Religion to the credihil-
ity of the iruths so confirmed by God, their author., The ai-
gument of credibility, therefore, is one of authority, name-
ly, the testimony offered by God throngh miraculous facts
evidently wrought by the power of God in connection with
the truths of Lhe Christian Religion.

Christian Tradition specifies certain conditions as requi-
site for a valid motive of credibility. These necessary qual-
fications may be reduced to three fundamental headings.
First, these facts must be easily known 4o all men. Second,
these easily known facts must be evident miracles, that is
they must be known as exceeding the powers of creatures
and as resulting from the inlervention of the power of (God.
Lastly, these casily known and miracutons facts must have
an evident relation to the Christian fruths.

This same Christian Tradition testifies to the vatidity of
three motives as sufficient in themselves to demonstrate the
fact of the divine origin of the Christian faith. These three
sufticient motives are miracles, prophecies and the great mo-
tive of the Church itself as manifested through the mirg-
culous facis evident in it. Two of these divine facts are ex-
ternal to this religion, namely the miracles ang prophecies.
The third is internal to this religion, namely the Church as
witnessed to by its own miraculous characteristics.,

There is also another type of motive which is recog-
nized by this tradition. These motives are the intrinsic ar-
guments which are from man himself and illustrate the con-.
formity and the desirability of the Christian Religion to man
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by reason of its conformity with the natural aspirations ang
desires of man's nature. The traditional view concerning
these internal motives limits their value to an argument o7
persuasion and exeludes ull pussibility of demonstration con-
cluding with certitude of the fact of divine revelation,

B, VISIBLE SANGCTITY, A MOTIVE

The unanimous testimony of Christian Traditinon eicariy
estabiishes the validity of the miraculous visible sanctity of
the Catholic Churelr as a motive demonstrative of the cred-
ibility of the Christian DNeligien because it alfords =
medns of proof of Lhe fact that this religiou is reveanled. 1t
must not be forgotten that the Church itself is the real mo-
tive. The visibly holy Chureh  is suilicient in itself 1to
demonstrate the credibility of the Chuistian revelation
proposed in it.

The conformity of the visible sanctity of the Church
with the three necessary qualifications of a motive of cred-
ibility has bheen partially pointed out in the previous chap-
ters. As has been pointed out, this visible sanctity of the
Church is, in the authenticated testimony of history and hu-
man experience, a fact which 3 naturally knowable as a
superhuman effect in the Church. The particular viewpoint
according to which this property of the Church must be con-
sidered in this connection is that of 4 mioral miracle. This
visible sanctity, viewed as a moral miracle effected in the
Chaurch, affords virtual testimony on the part of God to the
fact that this veligion is revealed by God and therefore cred-
ibie in the eyes of man.

The miraculous visible sanctity of the Church, there-
fove, is a mediate testimony on the part of God, the author
of revetation, to the fact that this Christian Religion is the
revealed religion. The judgment of credibility, according to
which this conclusion is reached, may be briefly stated in
syllogistie form.
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The religion which God has stamped with evident and
miraculous signs of his auathoritative approval s
manifested to man as credible, that is as apt ror jn-
telleetual acceptance on the authovity of God reveal-
ng.

The Catholic Church alone among the religious sovieties
affords this factual proof of divine approbation of its
claims.

Therefore: the Catholic Church alone is eredible,

€. WITNESS OF CHRISTIAN TRADITION,

The general consensus of the veoice of Chvistian Teadi-
tion is constant in its affirmation that the preat motive of
c¢redibility for the Christian religion is the Catholic Chuirch
itself as it is naturally knowable as miraculously one, holy,
catholic and apostolic.  These mivaculous properties of the
Church conclitde to the raoral certitude of the divine orizin
of the Christian Religion, and therefore, to its credibility.

it is proposed to trace in outline the traditional presen-
tation of this argument for the ecredibility of the Christian
Revelation in so far as this argument is based on the o¢ne
motive of the visible sanctity of the Catholie Church.

it might be well, however, to abserve in this connection
that the coneept of credibility was not clearly apprehended
before the late second century. The early third century,
however, wilnesses to a clear understanding of the jmplica-
tioms of the judgment of credibility ag a rational act distinet
fyom the act of divine faith. Prior to this time, the apolo-
pists o not seem to have drawn a determined line between
the preambies of faith and the act of faith itself. Nor do
they seem to have distinguished between appetibility and
credibility. Their design, however, is clearly the demon-
stration of the rationality of the act of faith by argumenta-
tion based on the factual presence of the miraculous works
visible in the Church.
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This tradition shall be congidered in this thesis neeord.
ing to the following histavical divisian. This division is
based on the dominant apotogaetical method of Ve {hwee pevi-
ods which are to be considered.

1, The pepular avotogy as presented throughout
the first five centuvies of the Christian era.

2, The theological approach which  prevailed
througiout the succeeding ten cenluries.

3. The pepulay and elassicadl apofogy which were
prominent throughout the four centuries pre-
cedine the Council of the Valican.

The summary which is here given of tiie eighth, ninth
and tenth chapters will point out the histerical continuity of
the argument of credibility as based on the motive of the
visible sanctity of the Church and as manifested in  the
apologetical methods in the above noted periods.

In the complete Lext, the testimony of Tradition to the
vatidity of visible sanctity as a sufficient motive of cred-
ibility is considered in the following authors.

1. First period: The witness of Clement of Rome,
Fgnatius ¢f Antjocl, Epistle to Diognetus, Jus-
tin, Athenagoras, lrenaeus, Tertullian, Qrigen,
J.actantiug, Chrysostom, Ambrose, and Augus-
tine.

2. Second period: The representative work of this
age is the Contra Gentes of Saint Thomas
Aquinas,

8. Thivd period: The Classical Method is studied in
the works of Suarez, Bellarmine, Gonet, Luc-
chesinio, Concina, Gotti, Sylvius and ’ervone.
The Popular Method is iliustrated in the works
of Lacordaire and Cardinal Dechamps.
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The motive of visible saoctity as advanced in the popular
apology of the first five centuries of the Christian era.

The popular apology ol this early era shows a marked
emphasis on the miraculous holiness which pertained to the
doctrine of the Church and the moral lives of her members,
These are the two more prominent facts in the Church that
ave easily apprehended by ihe majority of common peaple.
They constitute, therefore, a fitting basis for an apology
which is directed to all men.

Saint Clement of Rome explicitly stated that the works
which the Christians performed were both a testimony to
their individual holiness of life and a sufficient reason for
those who did not possess the faith to embrace it'. The
miraculous charvacler of these works of faith is likewise in-
sisted upon by Saint Clement. It is interesting to note that
he also urged the benefits which this religion afforded mau
as an incentive for the acceptance of it.*

Saint Ignatius of Antioch laid stress on the evident
power which the doctrine of the Church possessed to sanc-
tify all Christians. He also insisted that the Christian faith
atone could futfitl the desires which every man knew in his
lieart.!

The Epistle to Diognetus is of particular interest in
this present connection. The letter is addressed to Diogmne-
tus in the express hope that the arguments presented there
might induce him to become a Christian. The author of this
letterr advanced three arguments which are pertinent in this
connection. First, he pointed out the notable difference
which was evident between Christianity and Paganism.*

1Epistula ad Virgines, cap. 2.

sEpistula ad Corinthics, cap. 2.
sEpistuia ad Ephesios, cap. 16.
sEpistula ad Magnesios, ¢cap. 11.
"Epistula ad Diognetum, cap. 2.
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Second, he brought out the actual influence of the Chureh in
this reformation of morals.® Third. he commented upon the
beneficial effects the pagan persecutions had accomplished
in the Church.” The force of these arguments is explicitly
stated. These facts, which all men see, are not of mers u-
man accomplishment. They are evidences of the power of God
operative in the Church, and proof of the truth of Christian-
ity.* The author also touched upon the benefits which this
Christian truth brought to a man, namely the satisfactior
and joy of a good conscience before God.®

Justin, Martyr, expressly stated that the Christian
faith is confirmed as true by certain testimony. He
further specified the nature of this testimony by the state-
ment that it eonsisted primarily in the teaching of the
Church and in the moral lives of her members.>* The force
of this testimony, he said, lay in the fact that they were the
works of God and not the products of man.’? The particular
role which this testimony played in the veligious affairs of
man was, in the opinion of Justin, to establish the truth and
justice of the Chrisitan Religion in the minds of all men.
Justin also remarked on the evident conformity of Christian
doctrine with right reason,'* and the fact that ounly in this
true religion could man find the fulfillment of his desire for

a pure and eternai life.”*

Athenagoras expressly stated that faets in the Churc~h
demonstrate its veracity and origin.'® The aspect of this

skpistula ad Dicgnetum, cap. 6.
7Ibid, cap. 6.

sIbid, cap. 7.

91hid, cap. i0.

113z Apologia, cap. 23.

111a Apologia, cap. 38, ibid. cap. 14: Diclogus cum Tryphone, cap.
14.

1223 Apologia, cap. 10.

13Diologus cum Tyryphone, cap. T.
1412 Apologia, cap. 8.

1*Legatio pro Christianis, cap, 11.




38 The Visible Sanctity

demonstration which he stressed is to be seen in the moral
life of the members. Particular emphasis is placed on the
practice of virginity and chastity in the Christian commun-
i‘y‘le‘.

Irenaeus enunciated the proposition that “where the
Church is, there is the Spirit of God: where the Spivit of G('dl
is, there is the Church”. The cvident sanctifying power ol
the Church ns established by its doctrine and holy members
is the factual proof that the Catholic Church is the irue
Chureh of God. 'This argument is further alvenythened by
the observation that this holiness of doclrine and mamhers
is the fulfillment of Qld Testament prophecies.'”

Tertullian stressed the sanctity of the Church as wvi-
denced in its proper sunctifying doctrine'® and holy membei-
ship.'*  The holiness of the members of the Chureh is furth-
er particularized by the observation that only Christiaus
love their enemies® and are willing to sacrifice their lives in
testimony to their faith.?* Many men, he said, actually en-
ter the Church beecause of the example of these martyrs.
Tertullian also treated explicitly of the internal motive of
muan’s desire to know and serve God. This desire, he said,
has its perfect realizaiion in the Christian Religion.®*

Origen proposed the pertinent question as to whether
a religion could be false which actually effected the moral
transformation of men.** This moral eonversion, which is
effected in the Church, is proof of its divine origin#* The
superhuman character of this moral transformation, he said,

16Ibid.

i Adversus Haereses, Lib. 3, cap. 24.

sDe Praescerviptionibmus, cap. 37,

1A pologeticus, cap. 2.

“Ad Scapulam, ¢ap. 1.

*1 Apolegeticus, cap. bl

2:7bid. cap. 17: De Testimonie Animi, cap. 2.
2:Contrs Celsum, Lib. 2, cap. 49.

z2¢[hid, Lib. 1, cap. 64.
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ig clearty evidenced in the case of the muartyrs of the
Chureh.”s This proper virtue of Christian is, in the
words of Origen, a divine reason for the truth of the
Church.?”

Lactantius eraphasized the necessity of rational argu-
ments and authentic testimony to the fael 1that the Christian
Religion was true.®® The sanctifying power of the Church
as established by the morally transfornied members of the
Church® and the example of the martyrs™ was, he said,
sufficient proof of this fact. These acts, he testified, were
impossible without the assistanee of God.

Saint John Chrysostom proposed three divine facts as
proof of the divine ovigin of the Chrigtian Church.® First,
he pointed out the rapid propagation of the faith; second,
the radical moral transformation this Church effected;
third, the manner in which this was effected. These ihree
facts demonstrate the truth of the Church as the divinely
established religion.

Saint Ambrose most aptly stated that “the witness of
doetrine is virtue to the end that the teaching which is in-
credible to the world, might be made credible.”** This evi-
dence of Christian virtue is so clear, he said, that no man
could deny the fact that the Christians were holy.**

Saint Augustine affirmed the fact that his faith in the
Church was in a holy and catholic Church.** The eloquence
of the divine facts of miracles and prophecies and the moral

saflxhortatio ad Martyrium, cap. 29.
wnContra Celsum, I.ib. 1, cap. 7.

27¥bid, Lib. 1, cap. 1.

aTnstitutiones Divinae, Lib. 3, cap. 30.
a8]hid, Lib. 3, eap. 26.

wfhid, Lib. D, cap. 13.

s1Quod Christus sit Deus, cap. 7, cap. 17,
s2Epistula ad Romanos, cap. 1,
MEpistuia 22, cap. 14,

s+De Vera Religione, cap. 3.
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lives of Christian people establish the credibility of the
Church.® The Church itself is the great motive of credibil-
ily which Saint Augustine offered in favor of the Christian
2eligior. 'This Church, as known through ifs miraculogs
properties, the miracles worked in its favor and the pro-
vhecies fulfilled in its history, is proof of the divine origin of
the Christian Religion.*¢ The sanctity of this Chureh is
principally manifested in the morat lives of the members,+
This Christian life is not possible, said Saint Augustine,
without the help of God.”™ Saint Augnstine also advanced
the confirmatory arguments of Christian peace™ and happi-
niess.*  The apology of Saint Augustine is aptly summed up
in his statement of fact that “we see the body, we believe
the head” of the body. This visible body, the Church, is
demonstrative proof of the iruth of faith.

2.

Motive of visible sanctity as advanced in the theocltogical era
of the sixth to the fifteenth century.

The dominant interest in the theological aspects of
Christianity practically excluded all apologetical effort dur-
ing this period. There is, however, one uotable exceplion.
This work is the Summa Contra Gentiles of Saint Thomuas

Aguinas.

Saint Thomas was clearly aware of the importance of
the determination of the fact of divine revelation.’* The
moral transformation of the whole world as accomplished by
the Church is the great mirvacle which Saint Thomas ad-

#sDye Utilitate Credendi, cap. 16.

#Contra Ep. Manichaei, cap. 4, 5.

37)e Civitate Dei, Lib. 22, can. 9.

391bid, Lib. 4, cap. 29.

#91hid, Ltb. 19, cap. 13.

«sDe Moribus Ecclesiae, cap. 3.

«tSymma Theologica. IL. 11, q. 1. a. 4, ad. 2.

ibid q. 2, &. 9, ad. 8,
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vanced as sufficient proof of this fact of the divine orvigin o
the Christian faith.** This conversion of the world is proaf
of the sanetifying power of God as cperative in the Chureh
and is manifested in the holiness of the members.*s The
natural desire of man to lead this life offered in the Church
is a confirmatory argument for its truth.

3.

The motive of visible sanctity as employed from the fif-
teenth century to tire Vatican Council.

This period was marked by noted rationalistic tenden-
cies in philosophy and religion. This trend is reflected in
the apologetical lilerature of the Church. This apology
takes two forms. The one a classical presentation; the
other a popular apology modeled after the patristic method.

A. CLASSICAL APOLOGY.

This method derived its form of argumentation from
tlie scholastic discipline. There is, moreover, a marked ten-
dency to emphasize the arguments of miraecles and prophe-
cies rather than the visible Churceh itself,

Suarez stated that the miraculous properties of the vis-
ible Church testify to the truth of the internal character
of this Church.®® These visible properties are a demonstra-
tion of the authority of this Church. *“I argue,” he said,
“from the properties of the true Church.” The conclusion

Sunima Contra Gentes, 1, cap. 6.
<*1bid, 1, cap. 6.

1+Ihid, 1IF, cap. 25,

+T. 12, D. 4, s. 3.

+¢Ibid. s. 4.
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of this argument is the credibility of the Church.® The
motive of visible sanctity is considered under the following
headings. First, the holy doctrine; sccond, the true cult:
third, the holiness of the members **

Bellarmine stressed the fact that the visible properties
of the Church are proof of its divine origin and by conse-
quence, of its credibility.” These properties, however, do
not evidence the Church as evidently true. They are valid
only in the establishment of the evident credibility of the
Church. The argument proposed is one based on Lhe author-
ity of the divine facts in the Church.s

(ronet stated thal the eredibility of the Chuich neces-
sitated that the Church e proven woithy of belief Ly the
cxtrinsic argument of trustworthy testimony.™  The testi-
mony of the miraculous sanciity of the Church is advanced
undey the following headings. Tirst, the efficacious holi-
ness of Christian doctrine; second, the conversions to the
Church; third, the fidelity of the Christian faithful under
persecution;® lastly, the marlyrs of the Church.® These
snanifestations of holiness in the Church, wrote Gonet, are
proof of the divine powel' as operative in the Catholic
Churesh.  They arve, therefore, proof of the truth of this
Church.

Lucehesinio explicitly distinguished the motive of faith
frem the motive of credibility. The motive of credibility,
he zaid, is extrinsic and has as its end the judgment that
this truth can be prudently believed, because of its divine
origin.  The motive of visible sanctity which establishes

17Ibid, 1. 4, s. 4.
ibid, . 4, s 4,
mCoitrov. Lib. 4, cap. 5
Ik, eap. 2L .
i (lypens Theatogiae Thomisticae, . 5, D. 1, art. 8,
axIbid, art. 1.

#3Thid, Art. 3. ] ]
#1Demonstratio Impiorum Insania, Lit. 1, eap. 1.
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t%'le authority of the Church is considered in its manifesta-
!‘Iion through the doctrine™ of the Church and the exemplary
lives of the members™ of the Charch. This holiness of mem-
bership is especially evidenced in the great number of the
Christian martyrs.’”  This divine Tact of the visible holiness
f!f the Chuarch affords proof, wrote Lucchesinio, of the cred-
ibility of thig Church of God.

- Coneina expressly stated that the evidences of credi-
bility are extrinsic to the truth itself and are valid only for
the demonstration of the fact that this truth can he pru-
dently believed on unimpeachable authority.” The author-
ity of God as manifested in the divine fact of the visible
holiness of the Church is such that it makes credible the
Slublime revelation of the Christian dispensativn.  The mo-
tive of visible sanctity is presented by Concina in the ob-
servaide holiness of the doctrine and members of the
F‘-hurch.“" “If it is holy and honest, it is from God: if it
18 fiom God, it is worthy of belief.””

Gotti explicitly stated that the credibility of the Chris-
tiun Religion was based on the argument of exirinsic author-
ity **  The authority to which he has reference is that of
the Church itself as established by the divine facts which
are visible in il. The visible holiness of this Church, when
viewad as a moral miracle, is a demonstrative argument for
the divine origin of the Christian Religion and, thevefore,
of its credibility.”s This holiness is considered by Gotti as
it is manifested in the doctrine of the Church, the holiness

»iDemonstrativ Impiorum Insania, Lib. 2, Signum 6.
s6ihid, Signum 8.

#1Thid, Signwn 26,

~:1hid, Signum 26,

Theologia Christiana I, cap. 5.

seThid, cap. b.

iribil, eap. 5.

“=T)¢ Vera inier Christianos Religiones Eligenda, cap. 1.
v Veritas Religionis Christianae VI, cap. 1.
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of life of the Christian communities,' and the fidelity of this
peopie under the threat and reatity of persecution.

Sylvius defined eredibility as a judgment coneclusive 1o
ithe worthiness for belief of a truth which is supported oy
weighty arguments of authority.¥® The Chvistian Religion
iz, therefore, credible because, as he said, it is demonstrated
as worthy of belief by the irrefutable arguments of divine
facts.®” He stated three holy facts visible in the Chureh as
miracles testifying to the eredibility of the Christian Revela-
tion.** First, the conversions effected in the Church. See-
aind, the constancy of the Christian faith in time of peisecu-
tion. Third, the freedom of this faith from all error vr dis-
cord.

Perrone expressly distinguished befween the privcipal
motives of credibility, namely the miracles and propheciecs,
and the subsidiary motives which confirm the testimony of
iliese miracles and prophecies.”® These secondary motives
are enumerated as: first, sanctity of doctrine; sccond, ithe
rapagation and eonservation of the faith; thivd, the con-
stancy and fortitude of the martyrs.” The secondary posi-
tion which this motive of visible sanctity holds in the apolo-
gy of Perrone does not indicate that it is not a sutficient
demonstration of the divine origin of the Church. This mo-
tive, as a moral miracle, affords a demonstrative argument
of the credibility of the Christian Revelation.”* The ex-
planation for this classification lies in the fact that miracies
and prophecies are in themselves morc easily known as mo-
tives than is this sanctity of the Church.

¢1De Vera inter Christianpg Religioncs Eligenda, p. 151.
~5Veritas Religionis Christianae, VI, cap. 2.
seCommentarii, Fon. 3, «. 1, art. 4.
i [hid.

~#Lib. Controversiorum, 11I, q. 2, art. 2. Commentaria II, q. 1,
art. 4.

rsPractectiones Theolagiae, 111, p. 300,

s "ibid.

13¥bid, I, p. 107: 139,
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B. POPULAR APOLOGY.

This popular apology is a representation of the Patris-
tic apology with minor adaptations necessitaied by a later
age. This method is concerned almost exclusively with the
miraculous facts visible in the Church. The Chuvch itself,
through the miraculous manifestations of these visible facts,
is the great motive demonstrative of the divine origin of the
Christian Religion. This apology, it must be remembercd,
is directed primarily to the Christian pevple.

Lacordaire placed greal emphasis on the testimony of
the Christian conscience Lo the fact that only the Catholie
Revelation had the power to realize its desires for God.:s
This, however, was not sufficient to demonstrate the divine
origin of the Church. Nor was it sufficient to win men over
to the Church. The Church, said Lacordaire, persuades
men to accepl the veligion of Christ by demonstrative ar-
guments of its divine origin.™ Laceordaire classified the vis-
ible sanctity of the Church as one of the miraculous facts
visible in the Church whereby the Church persuaded men to
accept the Christian Religion. This sanctity, he said, is vis-
ihle in the unique doctrine of the Church. This doctrine it-
self, he said, is proof of its unique excellence.” The efficacy
of this doctrine in the sanctification of man is proof of its
superhuman chavacter.”> This holiness is also evident in
the sanetity of the members of the Church.’® The holiness
of membership is speeified by a consideration of what La-
cordaire called the “‘reserved virtues” of the Christian peo-
ple.s* These virtues, namely, humility,™ chastity,” and

2(euvres Tome I1I Conference 27, p. 141,

“2Qeuvres Tome §, Conference 2, p. 39.

*Tome I, Conference 8, p. 42. Tome I, Conference 21, p. 117.
““Torne III, Conference 28, p. 162,

“Tome I, Confercnee 14, . 264.

“"Torne IIX, Conference 22.

78Tome I1I, Conference 21, p. 27,

*Tome III, Conf. 22, p. $2.
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charity,™ are proper to the membership of the Church and
effects of the divine power operative in the Church.*t This
is particularly true in the case of the great saints and
martyrs.t

Dechamps proposed as his cardinal thesis the proposi-
tion that the Church itself directly demonstrates its divine
origin and the fact of divine revelution.” The Church, how-
ever, is manifested by the divine perfections which mark it
as the true Church of God.®* The Church, therefore, us vis-
ibly holy is the great motive of eredibility which is consid-
eved here. This visible sanctity is seen in both the meuons
of sanctification,” namely the doctrine and cult of the
Church, and in the holy members.™ This sanctily is proot
of the presence of the Spirit of God in the Chureh
“Where the Spirit of God is, there is the Church” said Tre-
naeus. This demonstration of the fact of the presence of
the Spirit of God in this Church is the equivalent of the
demonstration of the divine origin of the Church or of the
credibility of the Christian Religion. This thesis of Cardinat
Dechamps is demonstrated both according to the arguments
of history and experience.

This brief survey of the traditional teaching of the
Catholic Tradition to the role which the visible sanctity of
the Church actually exercised in the determination of the
credibility of the Christian Religion, in the determination of
the fact that this religion is reveaied by God, is sufficient to
establish the historicity of the definition of fact proposed in

soTgme 117, Conf. 24, p. 71.

S1eme 171, Conf, 22, p, 20,

swTome ITI, Conf. 28, p. 164,

siQuvres I, La Demonstration da Ja Foi, Cinquieme Entretien,
» Ll

s«OQuvres [, Preface, ler Entvetien, p. 12.

«3iQuvres IV, La question Religieuse, ch. 16, p. 144.

tiQuvres I, Cingquieme Entretien, p- 413,

wQuvres 1, Cinquicme Entretien, p. 417
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- the Vatican Council. This Council defined the fact that the
Chureh through certain miraculous perfections was the
great and perpetual motive of eredihility and an irvefutable
“argument of its divine origin >

I

psC. Vaticanum, Sess. 8, cap- 3. {I. B. 1794].







CONCLUSION.

The Catholic Church is holy because the Spirit of God
dwells in this divinely instituted society. The Catholie
Church is visibly holy because this sanctifying power of the
Holy Spirit present in the Church is evidenced in aaturally
observable facts, naniely in the efficacius means of sanctifi-
cation and in the Christ-like members who are knit into the
social unity of the Church by the internat bond of grace and
the external bonds of public profession of divine faith, public
veception of thie holy sacraments and by public obedience §o
the vicarious rule of Christ.

The testimony of Christiun tradition to the reality of
this visible holiness of the Catholic Church mnever fatters
throughout the long centuries of its history. The great
Saint Clement of Rome was just as clear and quite as em-
phatic in his atfirmation of this fact concerning the Church
as was the Council of the Vatican. The Christian life is the
lite of unian with God in filial love. This life is made pos-
sible for man through the gift of God’s grace and is ef-
fected in man by means of the revealed truths and the di-
vinely empowered sacraments and is brought to the bloom
of its perfection urder the watchful care of the delegated
ministers of Gnd. The emphasis of Christian thought is
centered primarily, though not exclusively, on the holiness
oi the Doctrine which the Church imparts to all men in the
exercise ot its mission of instructing all men to know, to
love and Lo serve God. The moral life of the Christian be-
liever corresponds to this holy doctrine and is evidenced in
the just actions of the Catholic Comrmunities.

it the fact of this visible sauctity of the Chureh is so

clearly and so uniformly affirmed, the superhuman character

of this holiness is not passed over in silence. The two out-
49
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i standing arguments of this tradition for the mivicuingg
' nature of this eminent visible hobness of the Church s
firsi, the sublimity and purity of this sanctity, whether oy
doctyine, sacraments, vule o members ;) second, e vannes
tionahle fact that no othor religicus snciely has (K
and social perfection which s such o perfect exprvscic
Gud's efficacious love for man and of man’s obedic :

(rod.

ihere-

23 TR

The uranimous consenzus of this Traditinon s, :
fore in positive support of the factual visible holiness of il
Catholic Chureh as an exelusive social miracie eil'vetsd by
the power of God in this one Churels of his ingtitution,

e

The end which Christ himseif determined for his
Church iz the spiritual iransformation of all men front the
status of slavery in moral evil to that of freedom in the po-
ity of the love of God. Ile him:zelf inaugurated this renovat-
ing work of the moral order by his teaching of the trutis of
God, by baptizing with water and spivit, by guiding his fol-
lowers in the way of life which e made known to them. The
Church of his institution was estabiished to continue this
work of sanctification by the exercise of its divine commiis-
sion to publicly teach the doctrine Christ taught, by admin-
istering the sacraments which Christ instituted and by exer-
cising a constant and holy vigilance over those whoe freely
follow the way of life which God has imposed on man aund
made kriown to them through his Son.

The fact that the Church is visible holy is illustrated
in the constant and unifurm usage by the Christian writers
of comparative stodics between the constant teaching and
mode of Hfe in the Catholic Church with the variable teach-
ing and fluctuating life of the various religious sects and
philosophical systems of acknowledged human origin. The

testimony of both history and experience bear witness Lo
the inefficacy of the shifting truths proposed in these sects
to effect the moral transformation of the whole man, and to
the fact that moral degeneration is the logical consequence
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of the part-truths and errors which they inculcate. The
contrary is true of the Catholic Church. These same two
sources lestify to the truth of the fact that the doctrine of
the Church imperates the practice of virtue and repudiates
all immoral practice and that the Chureh has actually ef-
fected a moral transformation of generations of men in ail
countries and of ali times.

This historically and experimentally established fact of
the exclusive visible holiness of the Catholic Church neces-
gitates the invocation of a superhuman, a divine power as
operative in this Church. This is the apologetical aspect of
the visible sanctity of the Chuich as a fact which while
naturally knowable in ifself, is not explainable according to
natural causes. This fact, therefore, is proof of the divine
intervention in favor of the Catholic Church,

The eonspectus of Christian Tradition, as has been out-
lined in the preceding chapters, clearly asserts that this
visible holiness is at one and the same time visible to man
according to two aspects. First, as a Note evidencing the
Iegitimacy of the Cathelic Church as the true Church of
divine institution. Second, as a Motive of Credibility
demonstrative of the aptitude on the part of the Christian
Religion for belief on the authority of God revealing.

The first question of fact which was considered in this
thesis was that of the possibility of man’s identification of a
particular Church as the true Church of Christ. The answer
10 this question was partially studied in the witness of Chris-
tiznn Tradition in a summary of the use of the visible sanc-
tity of the Catholic Church as a Note of the true Church.

In the course of this dissertation, it has been pointed
out that this particular problem of the identification and dis-
tinction of the true Church from false Christian sects did
not present itself to any notable degree. The historicity of
the origin of the Christian Church was too clearly estab-
lished in the minds of both Christian and Pagans to be open
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for serious questioning. Nor did the heretical sects of those
eariier days assume the widespread importance which was
atiained in the period of the reformation.

The Chrislian Apology of the early centuries was
directed primarily to the demonstration of the desirabilily
and of the credibility of the truths proposed in the Church
for acceptance in divine faith. There were, however, cer-
tain characteristics in this Church which both identified this
Church as the legitimate Church of Christ and distinguished
it from all other religious societies. Athenagoras, for in-
stance, gave a definition of a Christian and stated the cri-
teria according to which a man could be judged to he a
Christian. Tertullian likewise pointed out certain indices
whereby the true Christian Church could b known as such.

The fourth century saw particular schismatic sects as-
suming a certain air of respectability in limited areas. The
infiuence of this threat to the Christian Church is reflected
in the apologies of this period. Epiphanius responded with
the clear statement of fact that these sects were not Chris-
tian in origin nor parts of the Church of Christ because they
Incked the holiness which was essential to the true Church
of divine institution. The true Chureh of Christ, according
to Ipiphanius, was easily identified by the mark of visible
sanctity. 8aint Augustine tikewise insisted on this par-
ticular point in his controveysies with the Donatists and
Manichaens. His teaching in this matter assumes impor-
tance when it is recalled that the formulators of the Note-
theory appealed to the authority of Augustine as a support
for the validity of their apology.

It was not, however, until the sixteenth and seven-
teenth centuries that the question of the Note of the true
Church assumed its true apologetical importance. By this
date not only was the universal recognition of the Catholic
Church as the Church of divine origin widely questioned but
also a false opinion of the true Church as an invigible society
to which all sects could belong so long as they preserved the
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spirit of the Gospels. The response of the Catholic Apolo-
gists was, as has heen pointed out, the formulation of the
theory of the Notes of the irue Church. The one true
Church of divine institution was a visible society which was
s¢ marked by God that it was easily identifiable by certain
naturally knowable facts. These authors appealed to the
historical witness of the early Apologists and I"athers of the
Church as well as to an experimental knowledge based on
a comparative study of existing religious societies in their
determination of these proper and earily known signs of the
genuine Church of Christ. 1t is {0 the authors of this
period that we are indebted for the theavetical formuliza-
tion in the scholastic terminology of the theory of the
Notes. Their facts and arguments, howcever, wete those
drawn from the historical tradition of the Church.

The Council of ithe Vatican in the yeay of eighteen hun-
dred and seventy officially expressed this eommon and con-
stant teaching of this tradition in the definitive statement
of fact that God has marked the Church of his institution
with certain proper and easily known characters by means
of which the Church was visible to atl men as the guardian

and teacher of his revelation.

The second question of fact which was studied in this
apologetical tradition of the Church is the demonstrative
value of the motive of visible sanctity in the judgment of

credibility.

The problem presented by this question of fact has ex-
plicitly engaged the attention of apologists of every age
throughout the history of the Church. The demonstration
of the divine origin of the Christian Religion is traditionally
recognized as the establishment of the credibility of the
Christian faith. The positive objective of every Christian
apologist has been to establish this fact of the revelation of
the Christian Religion. The traditioral argument as pre-
sented in the historical records of the Apologists, Fathers,
Theotogians and Controversalists is based on the unquestion-
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able superhuman facts, which that as effects of God’s inter-
vening power witness to the divine origin of this religion,
and, therefore, to its credihility. This tradition recognizes as
demonstrative arguments not only miracles and phophecies
but also the divine facts visible in the Church. In the earlier
ages of this tradition, the distinction hetween appetibility
and credibility was not too clearly drawn. The close of the
second century, however, saw a clear grasp of the idea of
eredibility on the part of the apologists of the Church.

The historical presentation of the miraculous fact of
the visible sanctity of the Church as a faci, naturally and
easily knowable as an effect in excess of the natural pow-
ers of creatures, which demonstrated the divine origin of the
Christian Religion has been outlined in the course of thiy
thesis. It is well to note, however, that this visible sanc-
tity in itself does not constitute the motive which Christian
Tradition advanced in proof of the fact of the divine origin
of the Christian faith. The great motive of credibility in
the minds of all the great apologists is the Church itself as
manifested to all men as essentially holy in a visible and
eminent way, as working miracles, as fulfilling prophecies.
But one aspect of this motive has been considered in this
dissertation, namely that visible holiness which is essential
to the Church as a society and manifested in its doctrine, its
sacraments, its rule and its members.

The mode of presentation has varied slightly according
to the modification imposed by immediate circumstances.
The first six centuries of the Christian era bears witness to
the popular presentation of this argument. The emphasis
in this mode was placed on the more evident of Lhe holy facts
in the Church, namely, on the holiness of doctrine and that
of the members of the Church.

The succeeding eight centuries saw this problem of
credibility treated in its relation to the act of divine faith
from the theological point of view. The identical motives
and arguments were employed but the directive influence
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was theological in character rather than apologetical. It is
well to note, however, that this period faid the groundwork
for the classical apologetical method which flourished in the
years of the reformation.

This classical method of apologetics came inte prom-
inence in the sixteenth century. These apologists employed
atl the technique of the Schoolmen in the presentation of the
traditional guestion and solution. Exactness of definition,
finesse of distinction, coordination and subordination of
fact, argument and conclusion were the principal contribu-
tions of this group. Their emphasis was placed on the
miracles and prophecies in the Church.

The popular method of the earlier tradition, hawever,
was not neglected during this period. Great preachers and
churchmen such as Bossuet, Lacordaire and Cardinai De-
champs gave continued expression to the apology of the peo-
ple. The Church itself as visible holy in its doctrine, cult
and rule and members was the burden of their proof of the
divine origin of the Christian Religion and the demonstra-
tion of the credibility of the Christian truths. It is inter-
esting to observe the great emphasis which these apologists
ptaced on the holiness of life evidenced in the ordinary lives
of the common Christian people.

The Council ol the Vatiean officially recognized the
validity of this demonstration of the credibility of the Chris-
tian Faith. The Council explicitly stated that the eredi-
bility of the Christian Religion could be determined by all
mien not only by reason of the miracles and prophecies but
also from the Church itself as manifested in its miraculous
visible sanctity.

It is evident from the analysis of the Christian Tradi-
tion in respect to the value of the motive of the visible sanc-
tity of the Church in the judgment of credibility, that this
statement of fact by the Vatican Council affords a most
exact summary of the traditional Christian teaching. On
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the other hand, the significance of this statement of the Vat-
ican Council is best understood and appreciated in the trad;-
tional backgrounds upen which it is based and from which
it is drawn.

This study of the traditional backgrounds of the deei-
sions of the Council of the Vatican has had as its ohjective
the verification of but one of those notes which this Council
states identify the Catholic Church as the genuine Church
of Christ and of but one of those motives which establish
the credibility of the Christian message. The Church as
manifested to all men as visible holy can be known by all
men as that Church of Christ which they ean embrace in di-
vine faith and through which they can attain sanctification
and salvation.

The traditional spirit of this true Church of Christ
which is worthy of the belief of all men is beautifully ex-
pressed in a Christian’s prayer that is te be found in the
Didache. “Be not unmindful, O Lord, of your holy Church,
free her from all that is evil, perfect her in your love and
father her from the four ends of the earth into your most
holy Kingdom which you have prepared for her.”®

eDidache, eap. 13, n. &.
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