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ρ ; ' each com ponent of the program — the m usic, the continuity w hich

„ , ; J the announcer reads, and  the  featured  talk . U sually  the  talk  com es

p · \:  som ew here about the m iddle of the show . N ow  if all the other

elem ents are  carefully  tim ed, and  the  talk  runs  too  long  or  too  short, 

’ · p , ; the producer w ill just have one m ore w orry added to those he

already  has.

ΐ  ; - ’ ’Ί  T his is, then, not only  a  question  of etiquette, so  to  say, tow ards

; ·  ' J  i p  4 the producer, but it m akes for a sm ooth show  if the talk  runs the

; q  length  it ran  during  rehearsal. For then, at the  last m inute  the  pro-

i j ' ; ducer w ill not have  to  m ake  adjustm ents  w hich  alw ays subtly  show

’ ,j up  to  the audience.

: ? < Ϊ M ost people, it m ight be noted here, have a tendency to talk

v. Ί  slow er on  the air than  they do in rehearsal.

= O n rem ote  pick-ups, that is, w here the speaker is in one studio

ρρϊ» ' · · .· } .· · ,· i and the choir is in another city , perhaps, the m atter of tim ing is

iw# ; m ost im portant, for the poor producer w ith the choir w ill be at

I■■■""‘ ■’’■i'. ρρρρίύ  his w its’end w ondering  w hen the talk  is going  to  end. B esides, he

; ! i ; has  carefully  tim ed  his end  of the  program , and  if  the  speaker  “slops

, /· ?  over,” it w ill just add the proverbial grey  hairs to  his head  in  try-

: ing  to  m ake everything  com e out even  at the end.

Pi j ppp] T here  is another aspect of tim ing  w hich hasn ’t too m uch  to  do

ppi ■ - :.· w ith  the length of the program  but rather belongs to the delivery

ί ί: 5 q  of  the  talk , and  w e  shall discuss it then.

■ (To be continued)
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FACTORS IN CHURCH UNITY

T he  recent and  em inently  w ell-publicized  A ssem bly  of  the W orld  

C ouncil of C hurches at A m sterdam  has attracted  a great deal of

attention to the problem s of ecclesiastical unity . A ccording to  one  

of its leaders, th is A ssem bly w as m eant to “draw  together in to  

fuller understanding  and  co-operation  the  divided  groupings of the  

servants of C hrist in the w orld .” 1 T he m agazine, Tim e, w ith the  

som ew hat drooling enthusiasm  it ordinarily m anifests for certain  

favored m ovem ents and  persons, asserted  that “A m sterdam  set up  

a better hum an m eans tow ard the blessed end of C hristian unity  

than the w orld had know n since the first great schism , betw een  

the R om an C atholic and the E astern  O rthodox churches, in the  

year 1054.”  2 T here is reason to believe that a  great m any  people  

share  th is  naive  notion.

1 Tim e, LII, 5 (A ug. Z  1948), 37.

2  Tim e, L II, Π  (Sept 13,1948), 55.

T here  can  be  no  doubt w hatsoever that the  A m sterdam  assem bly  

took a long and im portant step in the direction of som e sort of 

relig ious unity . U nfortunately , how ever, the em ergence from  

A m sterdam  as one  of the  leaders  of  the  W orld  C ouncil of  an  indivi

dual w hose previous claim s to prom inence had been based alm ost 

exclusively on an in term inable series of w earisom e and spectac

ularly unscientific tirades against the C atholic C hurch and its 

hierarchy has given rise to questions about the type of unity en 

visioned by the W orld C ouncil. In  the past there have been calls 

to Protestant relig ious unity  w hich, behind the facade of sonorous 

and  pious pronouncem ents, have actually  centered around the  idea  

of united opposition to the true C hurch of Jesus C hrist It is to  i

be hoped that no  such  prim ary  m otive lies behind the organization  !

form ed  at A m sterdam . j

From  the  theological point of view , the procedure and  the  m en- |

tality  of the  A m sterdam  assem bly  are  quite  in teresting. T he  groups  |

taking  part in  th is conference set out to  co-operate w ith  each other, t

regardless of their doctrinal differences. T hus, in one w ay or i

another, all of  them  acted  on  the  supposition  that the  com m on  w ork  k
they  hope  to  accom plish  m ust be  considered  as som ething  of  greater £

im port than  and  objectively  superior  to  the  accurate  presentation  of 

divine  revelation.
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E ach one of the relig ious bodies entering in to the new  federa

tion  holds som e  kind  of teaching  as its creed, as its concept of w hat 

G od  has revealed  to  m ankind. B y  ally ing  itself w ith  other organiza

tions, each holding  a distinct profession of relig ious belief, the in

dividual com m union in  a  general assem bly  of the A m sterdam  type 

seem s to  im ply  that doctrinal divergence  is not a  m atter of essential 

im portance  at all.

Furtherm ore, the unity  desired  and  achieved  at A m sterdam  con

sists in an association of already existent relig ious societies, 

each w ith its individual beliefs and custom s. T he federation itself 

is not regarded  as G od ’s kingdom  on  earth , but sim ply  as a  m eans 

for the advancem ent of th is objective. A lthough religious com 

m unities w hich profess to believe in the existence of a visible  

C hurch as G od ’s kingdom  in th is w orld took  part in the m eeting, 

the m entality behind the association itself is obviously that of the  

invisib le C hurch, the doctrine that the com pany of C hrist on th is 

earth  consists, not in any one society , but in the unorganized  m ass 

of people w ho sym pathize w ith the teachings or the w ork of O ur 

L ord. O bjectively  the A m sterdam  conference sim ply  seeks to  bring  

these people together for m ore com plete and efficacious com m on  

relig ious activ ity . O ut of th is com m unal labor, the participants  

hope  to  achieve  m ore  effectively , through  social and  perhaps political 

channels, their com m on purpose. In a federation com posed of 

groups w hose professions of faith differ rather sharply from  one  

another, that ultim ate purpose w ill be largely hum anitarian .

It is unfortunate that, at a tim e w hen the in terest of the w orld  

at large is centered about the concept of ecclesiastical unity , our 

ow n  scholastic text-books  deal w ith  the oneness of the  true C hurch  

of Jesus C hrist alm ost exclusively  in  term s of a  visible  note of the  

C hurch. T hus H ervé  speaks  of  the  unity  of  the  C hurch  as  “ the  prop

erty  by  w hich  it is undivided  in  itself and  distinct from  every  other 

society  in  the  profession of the faith , in  governm ent, and  in  cult”3 4 5 

D orsch  deals  w ith  the  C hurch ’s  unity  under  its sym bolical, liturgical, 

and social functions.4 Z apelena explains that the true C hurch is 

one  in  its faith , in  its rule, and  in  its com m union.5

3M anuale theologiae dogm aticae (Paris: B erche et Pagis, 1929), I, 357.

4  C L Institu tiones theologiae fundam entalis (Innsbruck, 1928), II, 562 δ.

5C L D e ecclesia C hristi (R om e: T he G regorian U niversity , 1946), I, 

384 ff.
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In every instance these m odem ecclesiologists confine their 

teaching on  the unity  of the  C hurch  to som ething  w hich tire older 

scholastic doctors considered only one elem ent or aspect of that 

unity . T hey deal w ith w hat the classical ecclesiologists called the  

“outw ard” or the “bodily” bond of unity w ithin O ur L ord ’s 

society . T his particular factor is one of the realities w hich St 

R obert B ellannine designated by the m etaphor, “ the body of the  

C hurch.”  6 It consists of three elem ents, the  profession  of the sam e  

divine faith , the partaking of the sam e sacram ents, and sub

jection to  legitim ate ecclesiastical rulers, and  ultim ately  to  the  suc

cessor of St Peter, the V icar of Jesus C hrist on  earth , the B ishop  

of  R om e.

T his “outw ard” bond of unity ow es its im portance in m odern  

theology to  the fact that the great classical ecclesiologists show ed  

that actual m em bership in the true C hurch of C hrist on earth is 

definable  in  term s of th is elem ent, and  of no  other. A  m an  is really  

a m em ber of the true C hurch only w hen he has not publicly re

canted  his baptism al profession  of the  divine  faith , w hen  he  has not 

been com pletely excluded from  participation in the sacarm ents, 

and w hen he retains his subjection to the legitim ate authority  

w ithin th is visible society . T he im m ediate purpose of St R obert 

B ellarm ine ’s D e ecclesia m ilitante w as to  prove that, according to  

the dear teachings of divine revelation, no other characteristics 

are requisite to constitu te a m an as a m em ber of G od ’s kingdom  

onearth . A ll  and  only  the  m en  united  w ith  O ur  L ord  by  the  outw ard  

or visible bonds of unity are m em bers of the true C hurch.

■ St. R obert and the other classical ecclesiologists w ere, how ever, 

w ell aw are of the fact that th is outw ard  bond  of unity w as by  no  

m eans the only factor uniting  m en  to O ur L ord w ithin H is king 

dom  on earth . W hat they called the spiritual or inw ard bond of 

unity (and  w hat St. R obert referred  to  on one  fam ous occasion  as 

as “ the soul of the C hurch” ) included  the three theological virtues 

of faith , hope, and charity .7 A s com ponents of th is sam e bond of 

unity , St. R obert also m entioned “other gifts of the H oly G host"  

H ere the expression  obviously refers, not exdusively to the seven  

gifts as distinct from  the virtues, but to  any  and  all benefits other 

than the three theological virtues, infused in to  the soul by G od  to  

bring  m an  to  H im self in  the  unity  of  H is C hurch.

T his spiritual or inw ard bond of unity w orks quite differently

•C f. D e ecclesia m ilitante, cap. 2. TC f. ib id .
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from  the other. T he outw ard bond of unity , that in function of 

w hich  a  m an  is constitu ted  as a  m em ber of the  C hurch  m ilitant, is 

som ething  w hich  does not adm it of degrees, in  the  proper sense of 

the term . A  m an either is or is not a  m em ber of the true C hurch. 

Strictly speaking, one m an cannot be any m ore a m em ber than  

another. A ll of those w ho possess the threefold qualification that 

m akes up  th is outw ard  bond  of unity  are  m em bers of G od ’s  house

hold.

Faith , hope, and charity , on  the other hand, actually adm it of 

degrees of in tensity and perfection. O ne m an ’s faith m ay be 

stronger  than  another’s. T he  m an  w ith  the  stronger faith  is  no  m ore 

tru ly  a  m em ber of the C hurch than  his fellow  C atholic, but he is 

m ore perfectly united to O ur L ord in the C hurch in th is w ay. 

T he sam e th ing holds true of hope, and, m ost com pletely , of 

charity . T he  m an  w ith  a  m ore perfect charity  is m ore fully  jo ined  

w ithin the actual unity of the C hurch than the m an w ith a less 

in tensive love for G od  and  his neighbor.

H ence, according to the teachings of C atholic theology, every  

m em ber of the true C hurch of Jesus C hrist should w ork for and  

accom plish a definite advance in ecclesiastical unity w ithin the  

fram ew ork  of  his ow n  life. B y  the  pow er of G od ’s  grace, every  m an  

is able to  m ake his belief in G od m ore resolute, his hope in G od  

m ore firm , and  his love for G od m ore in tense and effective. In  

progressing thus, a m an unites him self m ore perfectly to G od  

and  in tegrates him self m ore  com pletely  w ithin  G od ’s kingdom . T he  

apostolic  w ork  w hich  strives  to  increase  the  in tensity  of  the  spiritual 

life w ithin the C hurch is, therefore, essentially a labor for the  

increase  of C hurch  unity . T hat co-operation  of the  laity  in  the  w ork  

of  the  hierarchy  w hich  the  m en  of our day  know  as C atholic  A ction  

has precisely  the  sam e  effect.

A nother w ay of w orking for the advance of ecclesiastical unity  

is, of  course, the  m issionary  effort  itself. T he  true  C hurch  of C hrist 

does  not becom e  any  m ore  perfectly  unified  by  the  accession  of new  

converts. Still it rem ains  true  that a  m an  w orks for the  unity  of  the  

C hurch  by  laboring to  bring  the ineffable benefits of that unity  to  

souls for w hom  C hrist died.

T hat, for all practical purposes, m arks the difference betw een  

the concept of ecclesiastical unity w hich guided the conference at 

A m sterdam  and  the  true  notion of C hurch unity , enshrined  in  the  

teaching of C atholic theology. T he m en gathered  at A m sterdam
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w orked  on the  assum ption that C hurch unity in itself is som ething  

w hich has yet to be achieved. T hey sought som e new form of 

association am ong  the  follow ers of C hrist.

C atholic theology, on the other hand, know s that the essential 

unity  of the C hurch  itself is som ething  w hich  has been  constitu ted, 

once  and  for all, by  O ur L ord. T he  true  C hurch  as such  w ill never 

becom e any m ore perfectly or com pletely one than it is at th is 

m om ent, even though its individual m em bers m ay and should be

com e ever m ore com pletely in tegrated  in to it. T he visible or out

w ard  bond of unity  adm its of no  degrees. T he C hurch  is, and  ever 

w ill be, as com pletely and perfectly organized a society as it has 

been  since the  day  of its inception.

E ven on the plane of the invisib le or spiritual bond of unity , 

the oneness of the C hurch in itself is som ething w hich does not 

change from  age to age. W e m ust not forget the param ount fact 

that O ur  L ord  is, according  to  H is ow n  prom ise, w ithin  the  C hurch  

m ilitant alw ays. T he faith of the m em bers of the C hurch m ilitant 

is essentially an  effect produced  by  the  tru th  and  the  understanding  

of C hrist. T he charity of the C hurch is basically and essentially 

H is charity .

T hus, w ork  for C hurch unity m ust be judged according to the  

standards of w ork for G od H im self. W ork  for G od  does not seek 

to  increase and  to  perfect H is happiness. It strives sim ply  to  bring  

G od's creatures to share and to enjoy H is eternal goodness. 

Sim ilarly , w ork for C hurch unity , according to the true teaching  

of divine public revelation, does not seek to m ake the kingdom  of 

G od on earth in any w ay m ore perfectly or com pletely one. It 

seeks sim ply  to  bring  w ithin the  com pany  of C hrist m en  w ho  have  

not as yet enjoyed  the blessings of that unity, and to increase the  

fullness of in tegration in to  the  unity of C hrist’s body  in  those m en  

w ho already possess the grace of association w ith H im  in H is  

C hurch.

T he  ultim ate cause of the  C hurch ’s unity , along  the  lines of both  

the visible and  the invisib le bonds, is to be found in the presence  

of C hrist as the H ead of the C hurch and in  the indw elling  of the  

H oly G host w ithin th is society . T he divine H ead of the C hurch  

preserves and protects it, m aintaining it indefectibly  in  the  face of 

m anifest forces w hich, apart from  H is influence, w ould quickly  

destroy or m odify it. T hus, in  continuing  to  exist and  to  act as one  

society according to the constitu tion w hich O ur L ord originally
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gave it, the C hurch itself is a  true m iracle of the social order, and  

a  real m otive  of credibility  in  favor of the  m essage  it presents  to  the  

w orld as divine revelation. T he sacred hum anity of C hrist is the  

suprem e  instrum ent  of th is ecclesiastical unity .

T he real indw elling of the H oly G host w ithin the C atholic 

C hurch is also a cause, a principal cause, of the C hurch ’s unity . 

T he  H oly  G host is said  to  reside  w ithin  H is creatures  in  a  new  and  

supernatural w ay, that is, in a  m anner distinct from  that in  w hich  

G od dw ells in all the th ings H e  has brought in to being, w hen  H e  

is present as the  principle  and  as the  object of the  life of sanctifying  

grace. A ccording to the divine dispensation itself, the life of 

sanctifying or habitual grace finds its corporate expression in th is 

w orld  in  and  through  the  activity  of the  C atholic  C hurch. T he  essen

tial w ork  of the  C hurch, m anifested  in  its liturgy, is that of charity , 

m otivating  C hristian hope, and  enlightened by  divine faith . H ence  

the indw elling of the H oly G host, to w hom  as the divine  principle

these activ ities are attributed, m ust be designated as the cause of 

that ecclesiastical unity  w hich  results from  faith , hope, and  charity .

T he sacram ents of the C hurch, especially B aptism and the  

E ucharist, also figure as instrum ental causes of the true unity of 

O ur L ord ’s C hurch. O bjectively , B aptism constitu tes an act of 

incorporation in to the one body of C hrist. It is the profession of 

faith in G od, the m anifestation of acceptance of the one teaching  

O ur L ord presented  to H is follow ers. T hus it stands as a  factor 

in  the unity of these disciples of C hrist, organized  in to one visible 

society by the divine M aster H im self.

T he B lessed E ucharist is an  outstanding principle in the unity  

of the C hurch. St. T hom as A quinas  described it as “ the sacram ent 

of  ecclesiastical unity ,” 8  and  taught that, in  the  case  of  the  E ucharist, 

the  res  sacram enti is “ the  unity  of the  M ystical B ody.”  ® In  the  final 

analysis, the effectiveness of the E ucharist as a principle of the  

C hurch ’s unity  stem s from  the  fact that th is sacram ent is  ultim ately 

ordered  to m anifest charity itself, and to bring about an increase  

in  grace  through  the  exercise  of charity in  the  person  w ho receives 

it C harity stands as the ultim ate and perfective elem ent in the  

spiritual bond  of unity  w ithin  the  C hurch. It is the force, produced  

by O ur L ord, and  by  the H oly G host dw elling  w ithin th is society , 

w hich gathers the disciples of C hrist in to that oneness H e pro

cured  for them  by  H is  prayer and  sacrifice.

8 C f. II-II, q. 73, a. 2. »  C f. II-II, q. 73, a. 3.
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W e m ust not lose sight of the fact that the so-called outw ard  

bond of ecclesiastical unity , com prising the profession of divine  

faith , the com m unication of the sacram ents, and subjection to  

legitim ate ecclesiastical authority , has traditionally  been  term ed the  

“bodily” bond, w hile the inw ard factor, including faith , hope, 

charity , and  the other gifts of the H oly  G host, has been  designated  

as “spiritual.” T he theologians w ho em ployed th is term inology  

m eant to  teach  that these  tw o  groups of forces w ere related  to  one  

another in som ething like the m anner in w hich the hum an body  

is referred to  the soul.

T he hum an body exists and acts for the sake of the soul. T he  

soul is the perfective and active elem ent. In  m uch the sam e w ay, 

the profession of the faith , the com m unication of the sacra

m ents, and the subjection to divinely institu ted ecclesiastical 

authority exist for the sake of the faith , hope, and charity that 

com pose the inw ard bond of union w ithin the C hurch of Jesus  

C hrist

T he hum an body is a dead th ing  apart from  the soul. In  som e

w hat the sam e m anner, the  elem ents w hich  go  to  m ake up  the out

w ard  bond  of  unity  have  no  m eaning  or  purpose  apart  from  the  faith, 

hope, and  charity  they are m eant to  m anifest and  aid . It w as per

fectly proper, then, for the greatest of all the scholastic ecclesiolo- 

gists, St. R obert B ellarm ine, to  indicate  faith, hope, and  charity  as  

constitu ting in a  certain  fashion “the soul of the C hurch.” 10 Sub 

sequent theological w riters w ere to  abuse that term inology, and  to  

em ploy  it in  propounding  a  conclusion  quite  opposed  to  St. R obert’s  

basic teaching. T he abuse of the term  w as unfortunate, but the  

reason for the expression in the D e ecclesia m ilitante is trem end 

ously im portant to the m odem  student of sacred theology. Practi

cally speaking, it m eans that a treatm ent of ecclesiastical unity  

w hich om its or neglects an  elem ent of it w hich  can  be  com pared  to  

the outw ard bond of unity as the soul is com pared to the body is 

hopelessly inadequate.

It is in teresting to note that w hen St. T hom as taught about 

the  unity  of  the  C hurch  in  his  E xpositio  super  sym bolo apostolorum , 

he  spoke  only  in  term s  of  the  unity  of faith , of  hope, and  of charity .11 

A fter the conciliar disputes of the fifteenth century, the C ardinal

10 C i D e ecclesia m ilitante, cap. 2.

11 T his opusculum  is num bered 33 in the M andonnet edition and 6 in  the  

old R om an collection.
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John de T urrecrem ata offered a  m uch  m ore com plete explanation, 

m entioning that the C hurch is one in term s also of one suprem e  

pastor, the  vicar of C hrist on  earth .

It w as T urrecrem ata ’s contention that there are no less than  

eight factors  w hich  m ust be  taken  in to  consideration  in  any  explana

tion of the C hurch ’s unity . H e pointed first to the unity of the  

Prince  or H ead  of the  C hurch, O ur L ord H im self. T he C hurch  is 

one reality because it is an  association gathered  together and  held  

together by  O ur L ord.

T he  second  elem ent m entioned  in  T urrecrem ata ’s  teaching  on  the 

unity  of the C hurch  is the oneness of the  faith . U nder  th is heading  

the old C ardinal expressly adverted to the fact that O ur L ord ’s 

true  follow ers believe and  profess one body  of teaching. T he  th ird  

factor is the  unity of the sacram ent of B aptism , and  of the other 

sacram ents, particularly of the B lessed E ucharist. T he fourth  

elem ent is the unity of hope, and  the  fifth , the unity of charity . 

. T he sixth  factor in  th is unity is the oneness of the H oly  G host, 

residing w ithin the C hurch and anim ating th is society in its sal- 

vific function. T he seventh is the unity  of purpose, the oneness ol 

the end for w hich the C hurch m ilitant labors on th is earth . T he  

eighth  and  final elem ent to  be considered in  explaining  the  oneness 

of G od ’s kingdom  in th is w orld is the unity of governm ent w ithin  

the  visible society  institu ted  and  m aintained  by  O ur L ord.12

12  C L  Sum m a  de ecclesia (V enice, 1561), pp. 7T ff.

It is  unfortunate that a  som ew hat m isguided  effort to  explain  the 

note of unity  has induced  m any of our m odem  theological w riters 

to neglect w hat is objectively the m ost im portant portion of the  

traditional teaching about the oneness of O ur L ord ’s C hurch. It 

is im perative, especially  in  view  of the  conditions prevailing  in  our 

ow n  tim es, that the m em bers of the  true  C hurch  be m ade  to  realize  

that faith , hope, and charity in them selves are factors tending  to  

unite C atholics w ith  each  other and  w ith  O ur L ord  in  H is C hurch. 

T he  all-too-prevalent notion  that our faith jo ins us indifferently  to  

all of  those  w ho  em ploy  the  nam e  of  faith  to  designate  their  opinions 

on m atters relig ious, and that charity jo ins us prim arily to som e 

am orphous group  of “m en of good  w ill” can  only  be countered  and  

rectified  by the true teaching  that faith  and charity  are fies w hich  

unite  us to  O ur L ord  and  w ith each  other w ithin H is kingdom  on  

earth .
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A n  adequate  exposition  of the  doctrine  on  the  unity  of the  C hurch  

should m anifest the dangerous and unw arranted attitude of 

those C atholic publicists w ho are ever ready to defend “ relig ion  

in  general,” or the broad relig ious tru ths w hich w e are supposed  

to  hold  in  com m on  w ith  the  m em bers  of  other relig ious  com m unities, 

but w ho seem  som ew hat reluctant to  deal w ith  specifically C atholic  

doctrines and  attitudes. T hese  m en, m any  of w hom  obviously  m ean  

w ell, have  lost sight of  the  fact that the  realities of faith  and  charity , 

far from  being  opposed  to  the “ jurid ical”  bonds of unity  w ithin  the  

visible C atholic C hurch, are  actually  the  factors to  w hich  these out

w ard  bonds are them selves ordained. T hey  have  forgotten that the  

unity of faith  and  of charity , no  less than  the unity  brought about 

by  the  C hristian ’s  subm ission  to  C hrist’s  vicar on  earth , is  som ething  

effected w ithin  that visible society w hich  w e know  as the  C atholic 

C hurch. M oreover, any  attem pt at the C hristian  unity  of faith  and  

charity  outside  of  th is visible  society  is objectively  som ething  w hich  

runs counter to  the  in tention  and  teaching  of Jesus C hrist

Jo s e p h  C l i f f o b d  F e n t o n  

The C atholic U niversity of A m erica, 

W ashington, D . C .

F a i t h  a  C h s i s t i a n  B o n d  o f  U n io n

“O ne L ord, one faith ,” w rites the A postle: the faith, that is, by  

w hich w e hold fast to G od, and to H im  w hom  H e has sent Jesus  

C hrist T he beloved A postle tells us how  closely th is faith binds us 

to G od: “W hosoever shall confess that Jesus is the Son of G od, G od  

abideth in  him , and  he in  G od.” T his C hristian faith  binds us no  less  

closely w ith  each  other and  w ith our D ivine  H ead. For all of us  w ho  

bdieve, “having the sam e spirit of faith ,” are illum ined by the sam e 

light of C hrist are nourished by the sam e food of C hrist and live  

under the jurisdiction and teaching authority of C hrist If the sam e 

spirit of faith  breathes in  us all, w e  are all liv ing  the sam e life “ in  the  

faith of the Son of G od, w ho loved us and delivered H im self for us.”  

A nd  once C hrist, our H ead, through  an  ardent faith  enters in to  us and  

dw ells w ithin our hearts, H e becom es the “A uthor and Finisher" of 

ourfaith . ' '

— Pope Pius X II, in  the encyclical M ystici corporis, issued  June  29, 1943 .


