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566  J. T. DELOS

wh ich  u n d er lies its d em an d s. H e su rpasses it becau se h e kn ows  

an d  u n d erstan d s it , refers it to an  id eal on wh ich  h e ju d ges it , 

n ot as on e revolt in g again st it , bu t as a good ar t isan wh o 

ren ders h is services accord in g to th e p lan  of th e arch itect , even  

th ou gh  h e h im self d id  n ot con ceive th is p lan .

Th e u n ity of th e wor ld con scien ce is ver itab ly m an ifest  

sim u ltan eou sly on  two p lan es: ou tsid e of ou rselves, in  civilized  

society, th an ks to th e socia l stan d in g wh ich  ju stice an d  love of 

th e com m on  good  give to th e in tern ation al collect ivity; in  each  

on e of u s, becau se th e u n d erstan d in g of the tota l com m on  good  

an d  th e love wh ich  we bear it carr ies over in to ou r own  bein gs  |

th e ord er an d the peace of th e u n iverse.

J . T. De l o s , O. P. I

Ambassade de France, près le Saint Siège,

Rome, Italy. *1



THOM ISM AND THE NEW  THEOLOGY*

F J Ί Η ΑΤ World War II wou ld brin g with it , n ot m erely 

g great ch an ges in  th e m ateria l for tu n es of m an y n at ion s, 

bu t also rad ica l ch an ges in th e wor ld of th ou gh t, was 

som eth in g wh ich cou ld h ave been forseen by a glan ce at th e  

h istory of h u m an th ou gh t th rou gh ou t th e ages. Even before  

th e ou tbreak of h ostilities it was evid en t th a t th e great civil 

u n iversit ies of Eu rope were in th e gr ip of ph ilosoph ies wh ich  

were an t i-ch r ist ian in ch aracter , d erived as th ey were from  

Kan t, H egel, Marx, an d  En gels. On ce th e fron t iers of Eu rope  

were open ed for in spect ion  after the libera tion  it soon becam e 

clear th a t a n ew factor h ad ar r ived on  th e scen e. Th is was a  

n ew ph ilosoph y, d ifficu lt to d efin e, even by th ose wh o tau gh t  

it , bu t n ever th eless of great in flu en ce, especia lly in Fran ce. 

Th is n ew ph ilosoph y was given th e n am e of Existen t ialism . 

Now, it is also a  fact  of h istory th at  few ph ilosoph ies com e in to  

bein g with ou t h avin g an in flu en ce, soon er or la ter , on th e  

scien ce of Th eology, an d so it was n atu ra l th a t th e th eologian  

sh ou ld wait , with a certa in  d egree of app reh en sion , th e resu lt  

of th e im pact of th ese ph ilosoph ies, especia lly Existen t ia lism , 

on Cath olic th ou gh t . Th is was even m ore im portan t in th e 

presen t  case, sin ce a  flou r ish in g sch ool of Cath olic existen t ialists  

alread y existed in  Fran ce an d in  som e oth er cou n tr ies.

By th e year  1946  con troversies in  severa l ecclesiast ical reviews  

m ade it qu ite clear th at th e app reh en sion s were m ore th an  

ju st ified .1 In  th a t sam e year , in  th e cou rse of two Allocu t ion s, 

on e to th e Gen eral Ch ap ter of th e Fr iar s Preach ers an d th e  

oth er to th e J esu its, th e Pope h im self m ad e som e referen ces to

* This article was written and accepted for publication prior to the appearence  

of the recent papal encyclical, Humani Generis. Hence, the author m akes no refer

ence to that im portant docum ent but his article gains significance in the light of 

the Holy Father ’s words.— E d .

1 Cf. M . Labourdette, Ο. P. “  La Théologie et sea sources,” Revue Thomiste, 56 

(1946), 353-371, and J. Daniélou, “Les orientations présentes de la pensée reli

gieuse,” Etudes, 249 (April, 1946).

567



568 DAVID L. GREENSTOCK

wh at h e called  a “ n ew th eology.”2 H e poin ted ou t th a t, wh ile 

qu est ion s h ith er to in  d ispu te am on g Cath olic th eologian s were 

st ill im por tan t an d by n o m ean s to be n eglected , n ever th eless, 

th e m od ern  problem  wh ich  con fron ts all th eologian s, n o m atter  

to wh at  “ sch ool ” th ey belon g, is th e d efen se of the very fou n da 

t ion s of th e peren n ia l ph ilosoph y an d theology, fou n d ation s  

wh ich every in tellect callin g itself Cath olic both  recogn izes an d  

ven era tes. Th e very cen tre of th e problem  tou ch es u pon th e 

in t im ate rela tion s between th e h u m an in tellect an d th at fa ith  

wh ich  h as been  revealed  to m an  by God . H ow far is th e in tel

lect capable of pen etra tin g in to th ose t ru th s in  order to d edu ce 

from  th em , by a process of reason in g, other t ru th s wh ich are 

con n ected with th em ? Above all, wh at is th e valu e of su ch  

con clu sion ? In h is Allocu t ion to th e J esu its th e Pope m en 

t ion ed th e n ew theology by n am e: “Th ere is a good d eal of 

ta lk (bu t with ou t th e n ecessary clar ity of con cep t) , abou t a  

‘n ew th eology,’ wh ich m u st be in con stan t t r an sform ation , 

followin g th e exam ple of all oth er th in gs in th e wor ld , wh ich  

are in a con stan t sta te of flu x an d m ovem en t , withou t ever  

reach in g th eir term . If we were to accep t su ch  an  op in ion  wh at  

wou ld becom e of th e u n ch an geable d ogm as of th e Cath olic 

Faith ; an d wh at wou ld becom e of the u n ity an d stab ility of 

th a t Faith ? ”

In  sp ite of th ese word s of warn in g so solem n ly d elivered by 

th e Vicar of Ch rist , d iscu ssion  an d  con troversy st ill con tin u ed , 

an d on th e twen ty-th ird  of Novem ber , 1949 , th e Span ish ph i

losoph er Ortega  y Gasset , speakin g to a  packed  au d ien ce in  th e  

Barcelô cin em a, Mad rid , d eclared  th at Eu ropean  Id ealism  as a  

ph ilosoph ical system  h ad been overcom e an d su perseded by 

an other an d  a  m ore m od ern  system , so too h ad  Aristo telian ism . 

H e th en  con tin u ed : “ I am  able to an n ou n ce to you th a t th e 

Rom an , Cath olic, Apostolic Ch u rch  is abou t to relin qu ish  both  

Aristotelian ism  an d  Th om ism ; an d  th a t a  n ew th eology is bein g 

forged wh ich is in close rela tion sh ip with th a t of th e Greek  

Fath ers.”8

* Cf. Act. Apost. Sed,, 38 (1046), 384-388.

• Reported in YA, 24th Nov. 1949.
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In  sp ite of all th a t h as been  sa id an d  written  abou t th is n ew 

th eology th ere is st ill n o very clear id ea of its basic d octr in es, 

even  th ou gh  severa l of its ch ief propon en ts are n ow well kn own  

to u s all.*  Th e h istor ica l cen tre of th e m ovem en t is in  Fran ce, 

with som e repercu ssion s in oth er cou n tr ies, su ch as En glan d  

an d Spain , wh ere th e m ovem en t h as been  h ailed as the con tr i

bu tion  of th is cen tu ry to m odern  th ou gh t. H owever , th e par ti

san s of th is n ew theology m ake it very d ifficu lt for u s to d etect  

I th eir basic d octr in es, for th e sim ple reason  th a t th ey d o n ot

* Cf. Br. de Solages, “  Pour l ’honneur de la Théologie,” in Bulletin de Littérature 

Ecclesiatique, 48 (1947), 65-84, in which the nam es of the principal supporters of 

the new theology are given.

eCf. J. M aritain, Humanisme Intégral, pp. 139 and 140,

seem  to be very in terested in  con stru ct in g a d efin ite system  or  

m eth od  of th eology. Rath er  th ey spen d  m ost of th eir t im e an d  

en ergies in at tackin g th e old t rad ition al system , th eir basic 

argu m en t bein g th a t it is to th e ad van tage of th e Ch u rch in  

m odern  t im es to ad op t m ore m od ern  m ethod s of app roach , an d  

, especia lly m odern ph ilosoph ies, in  ord er to presen t th e t ru th s

of th e fa ith in a way wh ich will appeal to ord in ary peop le. 

In  ord er to m ake th eir posit ion  clearer we sh all en deavour , in  

th e course of th is ar t icle, to stu dy som e at least of th e m ain  

[ d octr in es pu t -forward by th ese n ew th eologian s, especia lly

th ose wh ich seem  to h ave som e con n ect ion with th e warn in g 

given by th e H oly Fath er in h is two Allocu t ion s alread y 

m en tion ed .

Th e term  “ n ew theology ” h as, as we sh all see, n o very fixed  

con ten t . Th e ph rase can m ean som eth in g wh ich all Cath olic 

th eologian s wor thy of th e n am e m u st  reject , or  it  can  be app lied  

‘ to certa in  ten den cies wh ich , alth ou gh th ey m ay be d an gerou s

if car r ied too far , m ay occu py a legitim ate p lace in Catholic 

th eology. On e th in g h owever is qu ite cer ta in , n am ely th at th is 

n ew m ovem en t can  n ot be separa ted from  wh at M. Maritain  

h as called  th e “ New Ch r ist ian ity,”5 wh ich  accord in g to h im  is 

bou n d to m ake itself felt in  th e presen t age, an d wh ich  will be 

ch aracter ized by an attem p t to br in g th e d octr in es of th e 

Ch u rch in to lin e with the t im es in wh ich we live. We m igh t

1

Γ
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say of th e n ew theology th a t it at tem p ts to form  on e of th e 

in tegra l elem en ts in  the n ew Ch r ist ian ity. Th e part isan s of th is 

m ovem en t are preoccu p ied  with  th e “m an  in  the street” as we  

kn ow h im  today. H e h as to be won  over to Ch r ist an d to th e  

t ru e Ch u rch , an d  yet h e h as been  brou gh t u p on  th e basis of a , 

ra t ion alist ic an d id ealistic ph ilosoph y wh ich h as effectively 

sealed  h is m in d  again st an y app roach  alon g th e old t rad ition al 

lin es. Sch olast ic ph ilosoph y will n ever m ake an y im pression  

u pon h im  for th e sim p le reason th at h e d oes n ot u n d erstan d  

th e term s an d  th e con cep ts wh ich  it  u ses. Th e sam e m u st th ere

fore be sa id of a th eology wh ich m akes u se of th e t rad ition al 

Sch olast icism  for its presen tat ion or d evelopm en t . Th at is th e  

real problem wh ich con fron ts th e th eologian of today, an d  

th e wh ole qu estion  at issu e between the n ew th eologian s an d  

th e t r ad it ion al Th om ist is h ow it can best be solved . Con 

fron ted with th is problem  th e par tisan s of th e n ew th eology 

h ave at tem pted a solu t ion , bu t th a t solu tion is proposed in  

two very d ifferen t ways wh ich can  n ot , by an y m ean s, receive 

th e sam e cr it icism , as we sh all see.

Both  solu tion s im p ly, even  if th ey d o n ot state it  in  so m an y 

words, th e reject ion  of th e Aristotelio-Th om ist ic ph ilosoph y as  

a fit t in g in stru m en t  for u se in  theology an d its su bstitu tion by 

oth er m ore m od ern  form s of ph ilosoph ical th ou gh t. On e solu 

t ion h as, h owever , gon e too far , an d h as d en ied th e scien t ific 

valu e of th ose d edu ction s m ad e from  th e revealed pr in cip les of 

th e fa ith with th e aid of reason  as an  in stru m en t . Th e ear lier  

writ in gs of Fr . Ch en u an d Fr . Ch ar lier con ta in a su m m ary of 

th is extrem e solu tion . Accord in g to Ch en u , th e sou rce of all 

th eology is th e vital life of th e Ch u rch in its m em bers, wh ich  

can n ot be separa ted from  h istory, th e d ecid in g factor in all 

th eology. Th u s, str ict ly speakin g, th eology is th e life of th e 

m em bers of th e Ch u rch , ra th er th an a ser ies of con clu sion s  

d rawn from revealed d ata with th e aid of reason . Ch ar lier  

ad d ed to th is sta tem en t th e con clu sion th at th e str ict th eo

logical d ed u ct ion as th e resu lt of a scien tific u se of h u m an  

reason is th erefore im possible, sin ce it wou ld su ppose th a t  

reason cou ld at ta in to a t ru e u n d erstan d in g of th e t ru th s of 
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fa ith . Th eology, as su ch , is th erefore redu ced  to a sim p le ex

p lan at ion  of revealed t ru th  in  term s wh ich  n eed n ot n ecessar ily 

h ave a perm an en t valu e, bu t wh ich can , an d in deed sh ou ld , 

ch an ge with t im e an d accord in g to th e d em an d s of circu m 

stan ces. Th is d octr in e was far  too d an gerou s to pass u n checked , 

an d in 1942 th e H oly Office ban n ed th e writin gs in wh ich it  

appeared .8

In  sp ite of th is con dem n ation  an d th e stron g warn in g of th e  

H oly Fath er in th e Allocu t ion s alread y m en tion ed , th e sam e 

type of solu t ion  was proposed in a sligh tly m ore ben ign form  

in  ar t icles in  Reviews an d  especia lly in  som e of th e pu blica tion s 

in th e ser ies, Sources Chrétiennes as well as in the Collection  

Théologie an d Unam Sanctam . On ce again th e su bt le at tack  

on  Sch olast icism  was eviden t , an d it wou ld be as well to poin t  

ou t at on ce th at th e focal poin t of th is at tack was n ot m erely 

•J  Th om ism  as su ch . Th ere are d ifferen t th eor ies on  certa in  m at 

ter s per ta in in g to th eology in sid e th e Ch u rch  an d  m an y th in gs  

are open to free d iscu ssion , bu t u p to th e presen t all system s  

I  h ave at tem pted to base th eir solu t ion s an d con clu sion s on th e

solid rock of th e peren n ial t ru th . I t is th a t very fou n d ation , 

wh erever  it  m ay be fou n d , wh ich  is u n d er at tack from  th e n ew 

th eology. At th e sam e t im e, th e m ain en em y is, as always, 

Th om ism , par t ly becau se it is th e on e system  wh ich  h as a com 

p letely coh eren t ph ilosoph ical basis, an d also becau se m an y 

oth er system s exist in g in th e Ch u rch today are n ot en tirely 

< r free from  th e ta in t  of h u m an ism  an d  even  of n om in alism . Th is

fact becom es very clear if we com pare two ar t icles written  on  

th e su bject  of th e n ew th eology, on e by Fr. Garr igou -Lagran ge  

in Angelicum  an d th e other by Fr . Perego in Ciencia y Fc.1 

Th e form er sees th e n ew theology as a d an gerou s in n ovat ion  

wh ich  str ikes at th e very roots of th e fa ith  itself, an d wh ich is, 

th erefore, to be con dem n ed . Th e la t ter , wh ile by n o m ean s 

agreein g en t irely with  th is n ew system , t r ies to lay m u ch  m ore 

em ph asis on  the reason s for its appearan ce at th is poin t in  th e

V  *M .  D. Chenu, Une Ecole de Théologie, Le Saulchoir, 1937; L. Charlier, Essai

sur le problème théologique, 1938,

7 Angelicum, 1946, pp. 126-145, and Ciencia y Ee, 1949, pp. 7-30.
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h istory of civilizat ion . Th e aim  of th e n ew th eologian s is pr i

m ar ily apologet ic, i. e., an at tem p t to app roach th e m odern  

m in d by a d irect u se of m od em  m eth od s, ad ap tin g for th a t  

pu rpose ph ilosoph ical term s an d con cep ts wh ich are in m ore 

com m on  u se am on g presen t-d ay ph ilosoph ers in an  en d eavou r  

to break d own  th e preju d ice again st Sch olast icism  an d all th a t  i

it  im p lies. Th is d ivergen ce in  th e cr iticism  of th e n ew th eology 

sh ows u s m ore p la in ly th an an yth in g else th e d ifficu lty of 

obta in in g an y clear n otion of wh at is rea lly im p lied by th is  ,

m ovem en t , a  d ifficu lty wh ich  is in creased  by th e fact  th a t m an y 

of th ose th eologian s wh o d o at tem p t to cr it icise th is n ew m ove

m en t are th em selves followers of system s wh ich  h ave d epar ted  

from  th e clear lin es of t ru e Th om ist ic th ou gh t.

Th u s it is clear th at  th e m ain  con ten t ion of th e par tisan s of 

th is n ew m ovem en t is th at th eology, to rem ain alive, m u st  

m ove with  th e t im es. At th e sam e t im e, th ey are very carefu l 

to repeat all th e fu n d am en ta l proposition s of t r ad ition al th eo

logy alm ost as if th ere was n o in ten t ion  of m akin g an y attack  

again st it . Th is is very t ru e of su ch writer s as Frs. d e Lu bac, ,

Dan iélou , Rah n er an d Br . d e Solages, all of wh om are u n 

d ou bted ly at th e very cen tre of th is m ovem en t .

Th eir m ain  accu sation  seem s to be th at t r ad it ion al th eology 

is ou t of tou ch  with  reality becau se it  takes lit t le or n o accou n t  

of m odern m ethod s an d ph ilosoph ical system s, an d th u s fa ils  

in  its m ain  object , i. e., to presen t  to th e m od ern  wor ld  a  reason 

able exp lan at ion of the d octr in e of Ch r ist . Th is is especia lly 

t ru e, in  th eir op in ion , of n eo-Thom ism , wh ich  is a ster ile m ove

m en t, d est in ed  to h ave lit t le or n o effect on  th e m od ern  world . 

As on e of th ese theologian s exp resses it , “ Quand l’esprit évolue, 

une vérité im m uable ne se m aintient que grâce à une évolution  

sim ultanée et corrélative de toutes les notions, m aintenant  

entre elles un m êm e rapport. Une théologie qui ne serait pas 

actuelle serait une théologie fausse.”8 Accord in g to su ch  teach 

ers t r ad it ion al th eology, with  its fou n dat ion s in  Aristotelian ism , 

h as lost  d u r in g th e cen tu r ies wh ich  followed  St. Th om as, a  m ass 

of n otion s, id eas, an d even m eth od s of expou n din g th e fa ith  

8 H. Bouillard, Conversion et Grace chez S, Thomas D'Aquin, pp. 219, sq.
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wh ich were well kn own  to th e Fathers of th e Ch u rch , som e of 

wh ich h ave been taken over by th e lead ers of con tem porary 

n on -Cath olic th ou gh t. Su ch id eas an d m ethod s m u st be re

covered if an y app roach is to be m ad e to th e m od ern wor ld , 

an d th ey m u st be in corpora ted in to theology, even if th a t  

m ean s reject in g Aristotelian ism  or even  Th om ism  as we u n der 

stan d it  today.

Th e par t isan s of th e n ew theology accu se th e d efen ders of 

th e t r ad it ion al m eth od s of bein g ign oran t of th a t d ram atic 

world , th e h u m an in d ivid u al with all h is an xiet ies an d exper i

en ces, wh ile th ey wan d er abou t in  a wor ld of th e abstract an d  

th e, specu la t ive. St. Th om as h im self—so th ey asser t—were h e 

alive tod ay, wou ld be th e fir st to recogn ize th e im portan ce of 

a n ew m ethod of app roach , an d so wou ld d o all th a t h e cou ld  

to fin d on e wh ich wou ld br in g Cath olic teach in g in to th e fore

grou n d on ce m ore. Sm all won d er th en th at th e t r ad it ion al 

th eologian s h ave m ad e a cou n ter-accu sat ion again st th e n ew 

th eology th a t it h as its ph ilosoph ical basis in id ealism  an d in  

volu n tar ism , bein g d escen d ed in  a d irect lin e th rou gh  Plot in u s, 

Bru n o, Kan t , Sch ellin g, an d  H egel in  th e rem ote past , an d  from  

Von  H u m bolt , Nietzsch e, Weber an d  H eidegger  in  m ore recen t  

years. Perhaps su ch a statem en t takes th e cr it icism  of th e  

ph ilosoph ical an gle of the n ew theology a lit t le too far , bu t  

cer tain ly it wou ld be qu ite t ru e to say th at  th e part isan s of th e  

n ew m ovem en t  are seekin g th eir  m etaphysics ou tsid e Th om ism , 

an d with bad resu lts u p to th e presen t .

I t is per fect ly t ru e to say th a t St. Th om as h im self was th e 

au th or of a “n ew th eology”; on e glan ce at th e h istory of 

Th om ism  from  th e twelfth  to th e fou r teen th  cen tu r ies is en ou gh  

to ju st ify th is rem ark. I t is also t ru e th a t Th om ism , far from  

bein g a d ead  th in g, is n ecessar ily vita l, in  th e sen se th at  m u ch  

progress is m ade an d  n ew ligh t is con tin u ally bein g th rown  on  

th e m yster ies of th e fa ith by m ean s of the th eological con 

clu sion str ict ly so called , th at is to say, from on e prem ise  

con ta in in g a revealed  t ru th  an d  an oth er  wh ich  con ta in s a  t ru th  

kn own  for cer ta in by h u m an  reason . St. Th om as wou ld h ave  

been  th e last  to asser t th a t Th om ism  h ad  reach ed  its term  with  
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th e last  of h is writin gs. On  th e con trary, h e h im self was always 

on th e lookou t for n ew an gles of app roach to th e m an y qu es

t ion s ‘wh ich n eed ed solu t ion in h is own d ay. H owever, th e 

posit ion  taken  u p by th e ad h eren ts of th is n ew theology is far  

d ifferen t from th a t wh ich St. Th om as ad op ted . Perh aps we  

sh all be able to see th is a lit t le m ore clear ly if we con sid er for  

a m om en t th e posit ion th ey ad op t with regard to revela tion .

Wh en God speaks to m an an d com m u n icates to h im  d ivin e  

m yster ies it is th e fact wh ich is revealed , an d n ot th e logica l 

proposit ion  in  wh ich  th a t  fact is presen ted  to u s. Con sequ en t ly, 

very d ifferen t ph ilosoph ical system s can an d in deed sh ou ld be  

u sed to exp ress th at d ivin e revela t ion  an d to exp lain  it to th e 

people for wh om  it is in ten ded , wh o are n ot all th eologian s by 

an y m ean s. Th e su pern atu ral vir tu e of fa ith wh ich  is given  to  

u s by God in  ord er th a t we m ay believe th e t ru th s wh ich H e  

h as revealed is essen t ia lly a vita l th in g, par t, th a t is to say, of 

ou r lives, an d as su ch it can  n ot be separa ted from  th e age in  

wh ich we live. On ly in a very secon d ary way is it con cern ed  

with th ose form al proposition s u n d er wh ose form  th e fa ith is 

presen ted  to u s. Faith  will th u s give bir th  to th eology, becau se  

th e t ru th s of fa ith are exp ressed in word s an d con cep ts taken  

from ph ilosoph ical system s, bu t sin ce th ose ph ilosoph ies will 

n atu ra lly ten d to evolve accord in g to th e n eeds of th e t im es it  

follows th a t theology too will be in a sta te of con stan t evolu 

t ion . H owever , th e real progress in  th e d evelopm en t of revealed  

t ru th is to be fou n d , n ot in the u se of ph ilosoph ical term s or  

logical proposit ion s an d reason in gs, bu t in an ever growin g 

pen etra t ion  in to th e t ru th s of fa ith  by a d eeper an d m ore vita l 

Ch r ist ian life.9 Sin ce th e life of th e in d ivid u al as a Ch ristian  

an d  a m em ber  of th e Mystica l Bod y can  n ot be separa ted from  

th e age in  wh ich  h e lives, it will be n atu ra l an d even  n ecessary 

to ad op t  th e term s an d  th e con cep ts fam iliar  to m od ern  th ou gh t  

in  order to exp ress the t ru th s of fa ith  in  su ch a way th a t th ey 

will be in telligible an d at tractive to th ose ou tsid e th e t rue  

Ch u rch  wh o are grop in g th eir way towards th e kn owledge an d  

th e love of God.

• Clearly, this is very closely allied to Blondel’s definition of truth as adaequatio 

realis mentis et vitae.
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t

- Su ch , very briefly, is the posit ion taken u p by th e n ew 

th eologian s with  regard  to th e rela t ion  between  revela t ion  an d  

th eology as a scien ce; an d to ou r way of th in kin g it ou tlin es a  

problem  wh ich will h ave to be faced by all theologian s, an d  

especia lly by Th om ists. Nced lessJ xL say, su ch a position , like  

m ost er rors, con ta in s, a germ  of t ru th .jwh ich  m akes it all th e 

m ore d an gerou s. Th at d ivin e revelat ion is. above all, a com 

m u n icat ion  of certa in  d ivin e facts can h ave a per lectly legit i- 

m atem ean in g for th e or th odox th eqlpgiam ~ a  n d aboyg^ afl for  

th e Th orn ist j^ bu t to m ake su ch a sta tem en t th e basis of a  

th eological systen ? wh ich Zd er ides; (th arp is ηο other word) th e  

th eological con clu sion , is a very great m istake. H owever , it is  

n ot , by an y m ean s th e on ly m istake m ade by th e part isan s of 

th e n ew th eology, becau se th eir root er ror goes ever so m u ch  

d eeper , con sist in g as it d oes in a fa lse in terp reta t ion of th e  

relat ion sh ip between  fa ith an d reason . To go too d eep ly in to  

th is qu est ion  wou ld lead u s fu r th er afield th an th e pu rpose of 

th is ar t icle warran ts, bu t at th e sam e t im e a br ief statem en t  

of th e Th om ist posit ion  in th is m atter will h elp to br in g ou t  

even m ore clear ly th e im p lica tion s an d th e d an gers of th ese 

n ew th eories.

St. Th om as’ view of th is problem of the rela tion between  

fa ith  an d  reason  wh ich  gives r ise to th e scien ce of theology was 

both  d eep an d clear an d  is adm irab ly set ou t an d d efen d ed by 

J oh n  of St. Th om as,ie Th eology is a t ru e scien ce, in deed it is 

th e m ost n oble of the scien ces, wor th y in every way of th e  

n am e of sapientia. Th e pr in cip les u pon wh ich it relies in _ it s 

cvqlu t ioiLan d  in  its in vest igat ion s are th ose d ivin e facts wjiielh  

h ave been revealed by J m u T H owever , as~ a scien ce, those  

d ivin ely "revealed pr in cip les d o n ot form  its proper object, th a t  

is th e rôle of th e con clu sion s wh ich  are d ravvn from  th em  with  

th e h elp of h pm an ggn ^ n n . Su ch a statem en t ,'wh ich seem s so  

clear to u s n ow, was a real revolu t ion  wh en it · was fir st m ad e. 

Th e object of th e science of theology is th e th eological con clu 

sion  bjiTn Ty su  callecl. ow, in  ord er  to d edu ce th ese con clu sion s

1,0 Summa Theol., I, q. 1; cf. John of St. Thom as,' Cursus Theologicus, in loco.
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from  revealed t ru th th ere is n eed of a fit tin g in stru m en t with  

wh ich to work. Som etim es th is in stru m en t takes th e form  of 

an oth er  revealed  t ru th , wh ile at other t im es it  is a . t ru th  wh ich  

iskn own to h u m an _ reaso_ n by its own u n aid ed effor ts . Now, 

obviou sly, th e m in or prem ise"  wh ich con ta in s an oth er revealed  

t ru th  will h ave fa  rgr  eater in flu en ce on  the con clusion  th an  on e  

wh ich con ta in s â t ru th ktiown  To^ Eu m an reason alon e. Bu t, 

an d h ere is th e cru x of th e wh ole qu estion , even th ou gh th e 

h u m an  t ru th  occu p ies an  in fer ior  posit ion , th a t  of a m ere in stru 

m en t, th e revealed t ru th in  th e m ajor prem ise d oes exercise a  

great in flu en ce on  th a t h u m an in stru m en t , Th at is wh y St. 

Th om as speaks of th ese n atu ral t ru th s wh ich are so u sed in  

theology as th e “h an dm aid en s” of th a t scien ce, in th e sen se 

th at th eology, as a t ru e scien ce, m akes u se of th ese h u m an  

t ru th s for its m ajor  pu rpose, wh ich  is to expla in  revealed t ru th  

in  h um an Tan gu age, so far as th a t is possib le. " ’

Th e posit ion of th e n ew th eologian s is very d ifferen t from

th a t of Aqu in as. Th eir id ea is th a t th e th eological reason in g 

con sists in u sin g th e revealed t ru th  in  ord er tn d en w n u t th e  

i fu ll la ten t  con ten t con ta in ed  in  th e h u m an  t ru th s, th e con trary, 

in fact, m  th e Th om ist position . Th is is a logical con clu sion  

wh ich follows from  th eir vitalist ic att itu d e, towards t ru th an d  

especially from  th e ir statem en tsTh at  th e theological con clu sion  

str ictly so callecTh as lit t le or n o valu e.11 I t also follows from  

th eir teach in g with regard to th e evolu tion , n ecessar ily con 

n ected with con tem porary h istory, th rou gh wh ich theology 

m u st pass if it is to rem ain alive an d to p lay an  effective par t  

in th e m od ern wor ld . As on e of th e par tisan s of th e n ew 

theology exp resses it , “ Uhistoire m anifeste donc à la fois la 

relativité des notions, des schèm es où la théologie prends corps, 

et Vaffirm ation perm anente qui les dom ine. Elle fait connaître 

la condition tem porelle de la théologie et, en m êm e tem ps, offre 

aux regards de la foi l’affirm ation absolue, la Parole divine qui 

s’y est incarnée’’12.Th u s th e h u m an  reason in g wh ich ch an ges 

accord in g to th e d icta tes of its h istor ica l evolu tion an d th e 

11 Cf. the two works by M . Chenu and L. Charlier already quoted in note 6.

1S Conversion et grâce chez S. Thomas D’Aquin, by Henri Bouillard, ρ. 221.
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n apaa&ities of th e t im es, p^ s-th e^ perm an en t elem en t, wh ich js^ , 

th e d ivin e t ru th , as an  in stru m en t to d evelop an d presen t its 

la ten t con ten t .

sim ply on e of two con trary waxs of con sid er in g th e rela t ion  

between  revelat ion  an d jreason . Eith er  reason , is th e in stru m en t  

in t fae d evelopm en t of yeyealeJ tru th _ p r th e revealed t ru th is 

th e in strum en t of reason . I t  is ou r op in ion  th a t, u n less th e fact  

wh ich we h ave m en tion ed before of th e great in flu en ce of th e  

revealed t ru th s on  th e n atu ra l t ru th  wh ich  is u sed as an  in stru 

m en t  in  th eir  fu ll d evelopm en t is u n d erstood  an d  clear ly brough t  

to ligh t , th en th is fu n d am en tal er ror in th e n ew theology will 

n ever be com pletely overcom e. For th a t reason  it is u sefu l to  

n otice th a t th e sam e con clusion  cou ld h ave been reach ed by a  _  

con sidera t ion  of the rôle of th e m id dle term  in th e th eological 

syllogism , wh ich in  on e case—th at of th eTn iljor p rëm ise2—isli 

revealed t ru th , an d in th e oth er m in or prem ise, a t ru th of 

h m aaiLjeason . In ord er th a t th is m id dle term  in the m in or  

p rem ise m ay h ave exact ly th e sam e sen se as th a t wh ich it h a s 

in  th e m ajor  prem ise, th u s avoid in g fou r  term s in  th e syllogism , 

iFm u st of n ecessity h ave th e/ “app roval,” as it were, of th e  

rp jvealpd t ru th . If we exam in e it carefu lly we sh all see th a t it  

is ju st th is app roval wh ich gives to the th eological con clu sion  

its fu ll force as an  elem en t  in  th e exp ression  of d ivin e revela tion  

an d wh ich also br in gs to ligh t th e rôle of h u m an t ru th as an  

in stru m en t in th eology.

We kn ow th a t, accord in g to St. Th om as, th e in stru m en t h as  

a d ou ble act ivity, i. e., its own , wh ich is att r ibu ted to its per 

son al act ivity in th e form in g of th e effect, an d also an oth er  

power wh ich it receives from  th at cau se wh ich u ses it as an  

in stru m en t . Th u s^ jn th e th eological con clu sion we are n ot  
d ealin g with  ^ er fesof probabilit ies, bu t with  str icCcon clu sion T 

in th e form  of ju d gm en ts wh ich correspon d to th e on tologica l 

h aith vir tu ally con ta in ed in  th e revealed  pr in cip les /  Th is d oc- 

t r îh e h às” been very clear ly exp ressed by J oh n of St. Th om as, 

wh en h e sa id : “ Praem issa naturalis consideratur dupliciter. 

Prim o secundum  quod praecise naturalis est, et sic ex hac parte 
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non concurrit nisi m inisterialiter. . . . Alio m odo consideratur  

praem issa naturalis ut conjuncta praem issae supernaturali de 

fide, scilicet ut ab ea elevatur quia approbatur et corrigitur ab 

ipsa, et eius certitudinem  participat: et hoc m odo etiam  prae

m issa naturalis concurrit non principaliter, et per se, sed sub 

altiori lum ine.”13

13 John of St. Thom as, Cursus Theologicus, I, q. 1, a. 6.

14 Cf. John of St. Thom as, in I, Disp. 2, a. 10.

From  all th ese variou s an gles we reach on e an d th e sam e  

con  cl u sion  .jiam elv th a t it  is the t ru th  of fa ith  wh ich  p lays, th e 

act ive par t in th e th eological process of reason in  g^ ju sin g th e 

jia tu ral t ru th to d evelop the la ten t con ten t in _ revela tion , an d  

u sin g it as a str ict in stru m en t in th e Th oin ist sen se of th a t  

word . For th is reason th ose th eological con clu sion s  _ are m ore 

cer ta in th an an ym erely n atu ra l t ru th cou ld ever be, becau se  

th ey a^ e l'cdu ced f ïn th eir fin a l an alysis^ Q^ h igh er pr in cip le  

th an n atu ra l reason , on e wh icF is su pern atu ral an d _ d ivin e. 

wh ich colou rs all-th a t is h u m an -in  _ th p th eological process, 

givin g it  a n ew an d a su pern atu ral valu e, ^ t is th is d ivin e ele- 

m en t  in  th eology wh ich  u n ifies everyth in g, even  th e specu la t ive  

an d th e pract ica l aspects of it  .14 Becau se th e n ew theology h as  

fa iled to app recia te th is t ru th with regard to th e th eological 

con clu sion it h as also fa iled to realize th e rôle of the m erely 

h u m an  t ru th as an  in stru m en t of fa ith .

Clearly, th ese pr in cip les h ave a very great im por tan ce wh en  

we com e to con sid er th e at tacks d elivered again st Th om ism  by 

th e par t isan s of th e n ew theology. Far from  bein g a m ere 

d evelopm en t of ra t ion alism , as th ey asser t , Th om ism  is, at on e 

an d th e sam e t im e, rea list ic an d object ive in  its ou tlook. For  

th is reason th e presen t H oly Father , in an ad d ress to th e 

assem bled stu den ts of th e sem in aries, in st itu tes, an d colleges 

of Rom e, both secu lars an d regu lars, stressed on ce again th e 

teach in g of th e Deus Scientiarum  Dom inus, as well as th a t of 

th e Code of Canon Law , an d  th en  ad d ed : “Be fu ll of d evotion , 

th erefore, blessed son s, an d of en th u siasm  for St. Th om as: 

ben d  all you r  effor ts to grasp  h is lu cid  d octr in e, em brace wh ole

h earted ly wh atever clear ly belon gs to it an d  is safely regard ed  
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as essen t ial to it .”15 In  th e ligh t of su ch clear d irection from  

th e H oly See wh at are we to th in k of th e action of th ese n ew 

th eologian s wh o wish to su bstitu te for Th om ism th e term s, 

con cep ts, an d pr in cip les of a n ew an d flu id ph ilosoph y wh ich , 

as th ey th em selves con fess, will pass in th e course of t im e as 

oth ers h ave d on e before it? To qu ote on ce m ore th e word s of 

on e of th e n ew th eologian s, “ Quand l’esprit évolue, une vérité 

im m uable ne se m aintient que grâce à une évolution sim ultanée 

et corrélative de toutes les notions, m aintenant entres elles un  

m ère rapport. Une théologie qui ne serait actuelle serait une 

théologie fausse.”18

Does it  n ot also follow from  wh at we h ave sa id above abou t  

th e th eological con clu sion  an d  th e p lace in  it  of th e h u m an  ele

m en t th a t , jgh en th e Ch u rch u ses cer tain , ph ilosoph ical term s p 
in  h er  d ogm atic d efin ition s, sh e isTeallvexercisin g h er  in fallib le [ 

ju d gm en t with  regard  to th e valu e of su ch  term s to .exp ress th e 

in n er m ean in g of d ivin ely revealed t ru th ? Sh e is in n o way 

su bord in at in g h erself to th ose term s, as som e seem  in cljjjsil to |  

th in k; on th e con trary, sh e is u sin g th em  to express h er m ean - 

in ffi-an r} th ey n o lon ger-belon g to th e pu rely h u m an or  

n atu ral order , bu t receive a su pern atu ral app roval from  th osç 

verw> sam e d ivin e t ru th s wh ich th ey serve to exp ress. Th at is . 

th e m ain reason wh y_ we. as Th om ists, in sist on the peren n ia l. 

aspecVpf th e ph ilosoph y of Aqu in as, som eth in g wh ich will 

rem ain an d be a vital elem en t in th e wor ld lon g after oth er  

system s h ave fad ed in to h istory. Speakin g of th is aspect of 

Th om ism , M. Maritain says: “I t can , th erefore, cla im  to be 

abid in g an d  perm an en t in  th e sen se th a t, before Aristot le an d  

St. Th om as h ad given  it scien tific form u lation  as a system atic 

ph ilosoph y, it existed from  th e d awn of h istory in germ , an d  

in  th e pre-ph ilosoph ic sta te, as an  in stin ct of th e u n derstan d in g 

an d a n atu ra l/ kn owled ge of th e fir st pr in cip les of reason , an d  

ever sin ce its fou n dation as a system  h as rem ain ed firm an d  

progressive, a powerfu l an d livin g t rad ition , wh ile all oth er  

ph ilosoph ies h ave been born an d h ave d ied in th eir tu rn .”17

1S Act. Apost. Sed., 31-245.

19 Henri Bouillard, Conversion et grâce chez S. Thomas D'Aquin, p. 219.

lT Introduction to Philosophy, p. 100.
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We are n ow asked to accep t , in  exch an ge for th is solid fou n da 

t ion , th e flu id con cep ts of a  n ew ph ilosoph y, d est in ed  to ch an ge  

with  t im e—we are told—like everyth in g else in  th is flu id  wor ld . 

Th is, to ou r way of th in kin g, is n ot m erely u n reason able bu t  

a lso very d an gerou s.

Th ereare cer tain -basic ph ilosoph ical con cep ts wh ich  can n ot , 

be aban d on ed with ou t d an ger to ou r fa ith . SkTh om as saw 

th is very clear ly in con n ect ion with cer ta in n o^ on s^ su ch a s 

th a t of su bsisten ce as in clu ded in Con ciliar d ecrees an d d efi

n it ion s, in  par ticu lar  th ose of th e Secon d Cou n cil of Con stan ti-  

n oplfi. I t -is_ absolu tely n ecessary to retain th is m etaph ysica l 

con cep t in  exact ly th e sam e sen se in  wh ich  it is u n d erstockdLby 

th e Th om ist , as th e fou n d at ion  of th e psychological an d m ora l 

person ality if we are to h ope to avoid fa llin g in to th e h eresies 

of Nestor iu s an d  Eu t,y  ch  es. We are n ot told  wh at is to h appen ^ y 

(to th ese on tological n otion s an d  con cep ts were Th om ism  to be 1 

/  aban d on ed  in  favou r  of a  n ew theology an d  ph ilosoph y, bu t  

van  gu ess! For th a t reason  we can  n ot accep t .th e sta tem en t of 

jih e n ew th eology th a t su ch m etaph ysica l n otion s in clu ded in  

* Con ciliar d ecrees h ave n o perm an en t value, an d  can  be su bst i- 

tu ted  h y oth ers with ou t an y d an ger to th é abWn ^ 3)i’m Trîp les 

of th e fa ith  itself. Th u s,  (speakin g of t lïë n otioil of form al < | îu se^  

as in trod u ced -In in th e d ecrees on J u st ificat ion in th e^ Cou n cil 

of Tren t , gn u illard says; “ On se dem andera pëut-êtres’il est  

^ encore possible de considérer com m e contingentes les notions 

im pliquées dans les définitions conciliaires? Ne serait-ce pas 

com prom ettre le caractère irréform able de ces définitions? Le 

Concile de Trente, par exam ple, a em ployé, dans son enseigne

m ent sur la justification, la notion de cause form elle. N ’a-t-il 

pas, par le fait m êm e, consacré cet em ploi et conféré à la notion  

de grâce-form e un caractère définitif? — Nullem ent. Il n était  

certainm ent pas dans Γintention du Concile de canoniser une 

notion aristotélicienne, ni m êm e une notion théologique conçue 

sous Γinfluence d’Aristote.... Il a utilisé à cette fin des notions 

com m unes dans la théologie du tem ps. Mais on peut leur sub

stituer d’autres sans m odifier le sens de son enseignem ent.”18

18 H. Bouillard, Conversion et grâce chez S. Thomas D’Aquin, pp. 221-222.

1
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Th is d octr in e alon e wou ld be su fficien t to ju st ify scep ticism  

with regard to th e n ew th eology an d its fu n d am en ta l ten ets, 

becau se we sh ou ld  n ot forget th at  we are bein g asked to su bst i

tu te for th e clear m etaph ysica l n otion s of Aqu in as the flu id  

con cep ts of m odern  ph ilosoph ies, an d jt  is ygry_  d ifficu lt in deed  

for u s to see h ow th a t can be d on e with ou t h arm to th e 

u n ch an geable d octr in es (jf th e fa ith . A sim p le app lica t ion of 

wh athas been qu oted above abou t th e n otion of th e form al 

cau se to  oth er  con cep ts su ch  as th ose of relat ion , person , n atu re, 

an d -gu bstan ce as th ey are to be fou n d  in  th e writ in gs of m od ern  

ph ilosoph ers on ly serves to in crease ou r sen se of app reh en sion . 

H owever , we sh all leave th is poin t for m ore d eta iled an d posi

t ive cr it icism  on an other occasion , bu t before d oin g so a word  

m u st be sa id abou t th e con n ect ion between th e revealed t ru th  

as su ch  an d  th e form al proposition  of th a t  t ru th , i.e. th e d ogm a  

of fa ith . .

Th at th ere is an  in t im ate relat ion  between  th e revealed  t ru th  

an d th e d ogm a as proposed by th e Ch u rch for ou r belief is  

som eth in g wh ich  is per fect ly clear to everyon e. H owever , it is y 

eviden t  th a t  th e n ew th eologian s h ave m isu n d erstood  th at  rela

t ion sh ip , or at least h ave fixed th eir at ten t ion  on  on e aspect of 

it to th e  n eglect ·  of oth ers. Th e logical proposit ion  is rela ted to  

th e m ystery of fa ith  wh ich  ilex  presses ju st  as the logica l asser 

t ion  is related  to the th in g wh ich  in stated  in  it . In  oth er word s, ✓  

so far  asthê Ch u rch  is. con cern ed th e d ogm a  is on ly th e extern al 

exp ression  in  word s of h er  in t im ate ju d gm en t of revealed  t ru t lT. ^  

I t is a proposit ion exp ressin g a t ru th an d form ulated by a  

Teach er wh o is in fa llib le in th in gs wh ich per ta in to fa ith or  

m orals . Th erefore th e logical exp ression  in word s of an y t ru th  

of fa ith is som eth in g m ore th an  a m ere extern al exp ression of 

& Ch r ist ian  exper ien ce (th a t is th e m od ern ist view) ; it is th e act  

of th e officia l teach in g Ch u rch . I t is very im por tan t n ot to  

forget th is fact .

In sofar , th en , as th e d ogm a is con ta in ed in a logica l propo

sit ion , it is som eth in g com plex; wh ereas the m ystery itself 

wh ich is proposed for ou r belief is som eth in g sim p le. Th is 

m ean s, in actu al pract ice  v th at we d o, in fact, believe th e Λ

9
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bu t at th e_ sam e t im e7 th at proposition  is th e/ iû ëiliim ] kh rou glT 

wh ich we .believe th e m ystery, an a th erefore it m u st exp ress 

th a t m ystery ad equ ately, especia lly wh en it is"p roposed to ps  

by th e "n Tallib le Ch u rch . Th is d octr in e is n oth in g m ore th an  

an app lica t ion , n ot bClogical form u lae wh ich h ave n o real 

m ean in g, bu t of com m on  sen se. Th e form al, logica l proposition  

h as n o valu e excep t as an exp ression  of th e in ward lTi ou gh t . 

Sim ple exam ples of th is fact cou ld  be given  in abu n d an ce, bu t  

on e will su ffice. Th e ph rase, ‘“m an a .Ration al an im al ” is a  

logical proposit ion wh ich is expected to exp ress in word s th e 

n atu re of m an . If on e agrees with  th a t proposit ion h e can d o  

so from  variou s aspects. To an y Ch r ist ian th a t ph rase sh ou ld  

im p ly th a t m an is a com posite bein g, m ad e u p of two par ts, 

th e bod y an d  th e sou l. Bu t th e proposition cou ld also be su b 

scr ibed  to by a  ra t ion alist  wh o d oes n ot  believe in  th e sou l at  all, 

as a sp ir itu a l en t ity. Are we, th erefore, _ to say th a t both th e 

Ch rist ian an d th e ra tion alist believe in the sam e basic rea lity 

beh in d th e word s of th is logical proposit ion ? By n o m ean s. 

In  otfieTword s, th e ph rase “ra tion al an im al m u st  h ave a very 

defin ite ph ilosoph ical con ten t wh ich in on e case is agreed to  

an d in  th e oth er  is d en ied . I t  J s ou r con ten t ion th at th e sam e  

th in g is t ru e with  regard to_  th ose basic ph ilosoph ical con cep ts 

wh ich are con n ected with cer ta in Con ciliar d ecrees an d d efi

n it ion s, an d wh ich m u st be retain ed in  th eir fu ll m etaph ysica l 

m ean in g if th e fa ith is n ot toh ave, as its basis, sh iftin g san d  

in stead  of firm  rocld

We h ave alread y observed th at it is very d ifficu lt to give a  

system atic ou tlin e of th e d octr in es of th e n ew th eology, an d  

th a t for severa l reason s. In the fir st p lace, th e par tisan s of 

th is m ovem en t are far too occu pied with th eir revolt again st  

t r ad it ion al Th om ism  to spen d m u ch  t im e in  the bu ild in g u p of 

a system . Moreover , th ey are very sh y an d elu sive, so m u ch  

so th a t it is often d ifficu lt to d iagn ose th is ten den cy in an y 

par t icu lar  au th or . An yon e wh o h as read the works of Fr . Ives  

d e Mon tcheu il, especially ch ap ters n in e an d ten of h is Leçons 

sur le CKrist, will be able to apprecia te som eth in g at least of 
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th is d ifficu lty. For  th a t reason  it is n either possib le n or in deed  

qu ite fa ir to at tem p t to give a com plete list of au thors wh o 

m ay be regard ed as par tisan s of th is n ew m ovem en  t .^ H ath er  

we h ave to be on th e watch for ten d en cies, h in ts, obscu r it ies, 

m an y_ n f wh ich  are adm irably h id den  beh in d a sm oke-screen  of 

sta tem en ts wh irh  gppm . at fir st sigh t , to reflect th e pu re t rad i

t ion al th eology, bu t wh ich  in  fact d o n oth in g of th e kin d . Th is  

is very n o t iceab le in  su ch  wr iter s as Frs. d e Lu bac an d  Dam élou . 

From  even  a br ief glan ce at th eir pr in cipal works it is at on ce  

clear th a t th ey are at pain s to h id e an yth in g wh ich m igh t be  

regarded as n ew or star t lin g in th eir exposition s u n d er th e 

ou tward  appearan ce of com plete agreem en t with all th e t r ad i

t ion al form u lae of th eology. Th ey cla im  to be am on gTh e m ost  

fa ith fu bd iscip les of St. Th om as wh ose m am  task is to set ffis*  

d octr in esin  th e fram ework of h istory. Th eir works abou n d  in  

qu ota t ion s from  th e writin gs of Aquin as, alth ou gh  som e of h is 

pr in cipal com m en ta tors  are con sp icu ou s by th eir  absen ce! Th ey 

recogn ize, with ou t excep t ion , th e fu ll Cath olic d octr in e with  

regard to th e su pern atu ral n atu re of su ch elem en ts in th e  

sp ir itu a l life as grace, the beatific vision , the gifts of the H oly 

Gh ost , an d  th e in fu sed  vir tu es, bu t th ey d iffer very m u ch  from  

th e Th om ist position in  th eir exposit ion  of th e wh ole relat ion 

sh ip between  the n atu ra l an d  th e su pern atu ra l. Th is d ifferen ce  

can be clear ly seen in th eir t rea tm en t of th a t very d ifficu lt  

qu est ion of th e n atu ra l d esire for su pern atu ra l beatitu de, 

especia lly as it is ou tlin ed in  Fr . d e Lu bac’s n ow-fam ou s book  

Surnaturel. W e are n ot con cern ed h ere with a com plete cr iti- 

cism rOfTh at work becau se th at h as alread y been d on e by 

au th ors far  m ore com peten t  to ju d ge of its m er its an d  d e-m er its  

th an we are.19 Ou r task is som ewh at sim p ler in its scope, 

becau se it is con cern ed with th e fou n d ation  wh ich lies beh in d  

th e d octr in e exp ressed in th at 'book.

As a prelim in ary observation it sh ou ld be n oted th a t it is  

n ot cor rect to say th at St. Th om as m akes on ly rare u se of th e 

word  “ su pern atu ral,” a sta tem en t , by th e way, wh ich  is by n o

10 Cf. the adm irable article by C. Boyer, S. J., “ Nature pure et Surnaturel dans 

le Surnaturel de P. de Lubac,” Greÿorianum, 18 (1947), pp. 879, sq. 
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m ean s exclu sive to Fr . d e Lu bac. Th e t ru th of th e m atter is  

th a t both th e ' word itself in its fu ll ’m ean in g an d also th e 

syn on ym s for it occu r frequ en t ly in th e writin gs of Aqu in as, 

especia lly in th e Swm n a,?th e h Quaestiones Disputatae an d in  

th e sin gle qu est ion  De, virtutibus in Com m uni.20

20 Cf. for exam ple, Art. 10 of this Question, also the articles by R. W . M eagher 

in the Clergy Review, Jan. 1948.

-d fiir ig*™!»*  « n d fa lse, h owever , is th e in terp reta tion _  

wh ich d e Lu bac gives tp th is term  “su pern atu ral ” an d wh ich^  

h e at t r ibu tes,  to St. Th om as, i.e., th at it is n ot u sed in d irect  

con trast to “ n atu ra l.” bu t ra th er to sign ify an yth in g wh ich  

lies over  an d  beyon d  th e m erely n atu ra l powers of an y creatu re. 

Th is d efin it ion , apar t from  th e fact th at it is n ot even  etym o

logica lly correct , lies at th e root of all the teach in g con ta in ed  

in th is book Obviou sly, with  .th e aid of su ch , a d efin it ion , in  

wh ich  “ su pern atu ra l ” really m ean s “ su perh u m an ,” th e au th or  

is able Lo) lin d en St. Th om as” teach in g ju st ificat ion for h is 

th eory th at th ere is, in  th e n atu ra l ord er , an in d ficacioiis bu t  

absolute d esire for the beat ific vision of God faceto face an d  

as H e is in H im self, sin ce m an h as n o other u lt im ate en d bu t  

th is vision , in th e presen t order . Sin ce th is d esire is n atu ra l, 

an d th erefore som eth in g wh ich is p laced by God H im self in  

m an ’s h u m an n atu re, it d oes n ot h ave th e effect of m akin g  

God 11 d epen d on  m an (for it ’is H is free gift) , n or can  it  prod u ce  

in u s an y r igh t , to th e beat ific vision , to grace, or th e in fu sed  

vir tu es. Th u s?th e gratu itou s n atu re of th ese gifts is saved , bu t  

at  th e cost of n ot a  lit t le effor t on  th e par t of th e au th or .

Th ere can be lit t le d ou bt th at a theory su ch as th is , espe

cially if it is carr ied to its logical con clu sion s, d oes ten d to  

d estroy th e com plete d istin ct ion  between  th e n atu ra l an d ,  th e, 

su pern atu ra l, in  sp ite ofaTT  th e au th or  m ay say to the con trary. 

I ta lso^ SCü Tiïs clear  th a t, even  if th is exp lan at ion  of th e m ean in g 

of th e term s “ n atu ra l ” an d “ sù pern atu ra l ” preserves ,wh at  

we m ay call, for wan t of a , better term , th e “ ju r id ical ’h  gratu i

tou sn ess of grace,-th e’in fu sed vir tues, an d th e beatific vision , 

it is very d ifficu lt to  j  see h ow_ it can  preserve at th e sam e t im e ,

I
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app reciate th is poin t, wh ich  is all-im por tan t in  th is con troversy 

abou t th e n atu re of th e n ew theology, it is n ecessary to see 

clear ly wh at is im p lied  in  th e absolute d esire of wh ich d e Lu bac 

speaks.

Sin ce h e h as given u s th e u su al t r ad ition al m ean in g for th e 

in efficaciou s d esire, i. e.*  on e in wh ich th e m ean s to at ta in it  

are lackin g in n atu re, we m ay presu m e th a t, wh en h e speaks  

of su ch a d esire as bein g absolu te, as opposed to con dit ion al, 

h e is also u sin g th a t  .term  in  its t r ad ition al sen se. An  absolu te  

d esire, th en , is on e wh ich is con cern ed with som e good wh ich  

is in  propor t ion  to th e n atu re, su ch  as th e d esire wh ich  th e sou l 

h as after d eath  for reu n ion  with th e bod y, or th e d esire wh ich  

a blin d m an can  h ave for th e sen se of sigh t . Even th ou gh  per  

accidens su ch a d esire m ay be in capable of realiza tion  in fact, 

it  is n ot th erefore a vain  d esire, n or d oes it cease to be n atu ral. 

Ban ez, with h is u su al pen etra t ion  an d clar ity of th ou gh t, ex

p la in s th is, an d  d efen d s  th e d octr in e  th a t su ch  a  d esire is n atu ra l 

in  sp ite of th e fact th at  it eith er can  n ot be, or m ay n ever be, 

rea lized at all.21 Th e reason h e gives is both sim p le an d con 

clu sive. Sin ce su ch d esires h ave been rea lized de jacto in cer 

ta in  in d ivid u als of th e species, th ey can  be lawfu lly d esired by 

oth ers of th e sam e species. Som e person s h ave, in  fact, th e gift  

of sigh t , an d  so it  is n atu ra l for  a m an  born  blin d  to d esire th a t  

gift , even th ou gh there m ay be n o power in n atu re wh ich is  

capable of givin g h im  th a t gift . Su ch is th e u su al exp lan ation  

given to th is term  “ absolu te d esire,” an d it is the on e wh ich  

Fr . d e Lu bac seem s to accep t . In th at case,Th ere is on ly on e  

con clu sion  wh ich  can  be d rawn  from  h is op in ion , pam ely, th a t, 

alth ou gh  ju r id ica lly th e su pern atu ral u n d er all its aspects is a  

free gift of God , n ever th eless, m an can st ill h ave a d esire for  

th e face to face vision of God wh ich alth ou gh in efficaciou s, is  

st ill in  propor t ion  to h is n atu re.

21 Cf. Bafiez, in I, q. 76, a. I.

Now, it sh ou ld be kep t in  m in d th a t Fr . d e Lu bac in  th in k

in g abou t a d esire wh ich h as for its object n ot God , as th e  

Au th or of Natu re, bu t, as H e is in H im self, som eth in g wh ich  

is of its n atu re su pern atu ra l. Nor are we able to d efen d th is
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op in ion on th e grou n d s th at h e is speakin g of th e n atu ral 

power wh ich is in all creatu res to correspon d with  th e activity 

of th e First Cau se, eith er in  th e n atu ra l or in  the su pern atu ra l 

ord er , becau se su ch a potentia obedientialis is en t irely passive, 

an d th u s on  th e par t of th e n atu re of th e creatu re th ere d oes  

n ot  an d  can  n ot correspon d  to it an y in ten t ion , ten d en cy, in cli

n at ion , or n atu ra l d esire; it is a m ere passivity u n d er th e 

Alm igh ty H an d  of God . If th en th is n atu ra l d esire is to m ean  

an yth in g at all in th e sen se in wh ich it is proposed by th e 

au th or  of Surnaturel it  m u st  su rely im p ly th at  th e en d  in  view— 

th e beat ific vision —is, in som e way or other , in  propor tion to  

; h u m an  n atu re. I t wou ld  appear th at  su ch an  op in ion  d oes n ot,

an d can n ot , preserve effectively th e com plete d ist in ct ion be

tween  th e n atu ra l an d  th e su pern atu ral orders, an d th a t con se

qu en tly, it can  n ot preserve in tact th e gratu itou sn ess of grace, 

at least m etaphysica lly. We can see Fr . d e Lu bac’s poin t  

wh en  h e in sists th a t, sin ce th is n atu ra l d esire is in itself som e

th in g wh ich God h as im p lan ted in m an ’s n atu re, it is a free  

gift an d so d oes n ot force God to give m an grace, at least  

ju r id ica lly. Bu t su rely th a t is n ot en ou gh to ju stify an abso

lu te d esire wh ich  m ay n ever  be fu lfilled ? Also wh at are we to  

. th in k of th e sta te of pu re n atu re? Are we to d en y all possib ility

to su ch a sta te—a solu t ion  wh ich wou ld seem  the on ly logica l 

con clusion  to be d rawn  from  Fr . d e Lu bac’s views? If so th en  

( we sh all h ave to con d em n  n ot on ly su ch  th eologian s as Bafiez,

J ohn  of St. Th om as, an d Cajetan , bu t also Aqu in as h im self.

Th is is n ot the p lace for a d eta iled d iscu ssion of th e t ru e  

m ean in g wh ich  m u st be given  to th is n atu ra l d esire for beati-  

i tu d e as exp ressed in  th e writin gs of St. Th om as. Th ere is an

ad m irab le stu d y of th is qu est ion  by Fr . Man u el Cu ervo, Ο. P. 

wh ich , to ou r way of th in kin g, expou n d s th e on ly exp lan at ion  

of it wh ich  will an swer  all d ifficu lt ies an d object ion s. Ou r pu r 

pose is som ewh at easier to accom plish  th an th a t, becau se we  

are on ly con cern ed with th is m atter in sofar as it provid es a  

m ediu m  for  som e of th e basic teach in gs of the n ew theologian s, 

t  Th e m ore on e reads of th eir writin gs th e m ore clear  it becom es

' th a t th ey h ave lit t le positive to offer , an d th a t th eir m ain

ΐ

I

I
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objects are to d iscred it th e Sch olastic t rad ition an d to rep lace 

it with m odem system s. For th a t reason th eir writ in gs are  

d irected towards d em on stra t in g th a t, even  in  Aqu in as, we can  

fin d th e sam e basic evolu tion in d octr in e, together with th e 

fact  th a t  h e, too, is t ied  h an d  an d  foot  to th e  problem s, m eth od s, 

an d lin es of th ou gh t of h is t im e. For th a t reason , th eir m ain  

poin ts of at tack again st Th om ism  d eal with  su ch th in gs as th e 

exact n atu re of Th eology as a scien ce, with specia l em phasis  

on  its pract ica l aspect in  relat ion  to m od ern  ph ilosoph ical sys

tem s, especia lly th e existen t ia l ph ilosoph y of H eid egger , J aspers, 

an d Gabriel Marcel, n atu re an d su per -n atu re in all its aspects, 

an d fin a lly—perh aps th e m ost d iscu ssed qu est ion of all, an d  

on e wh ich is fu ll of t r aps for th e u n wary — the evolu t ion of 

th eology in  th e ligh t  of h istory. Th u s, for exam ple, in  h is book  

on The Dram a of Atheistic Thn/ ianism , Fr . d e Lu bac seem s 

to im p ly th a t, as again st th e at tacks of Feu erbach , Marx, 

Nietzsch e, an d Com pte, th e t ru e proph ets of a gen iu n e retu rn  

to Ch r ist ian ity are to be fou n d  am on g su ch writer s as Kierke

gaard  an d  Dostoevsky, wh o alon e are capable of u n d erstan d in g 

th e con tem porary wor ld in wh ich th ey lived . I su ppose th a t, 

in ou r own d ay, h e wou ld cla im  th at role for a Barth or a  

Berd yaev ra th er th an for an y Cath olic ph ilosopher , t in ged  

with th e Sch olast ic t r ad it ion ! Speakin g of Pégu y’s writin gs 

an d in flu en ce h e says: “ May th a t be pr im arily th e en deavou r  

of th ose am on g u s wh o are believers; m ay th ey sh ow th em 

selves m ore at  pain s to live by th e m ystery th an  eager  to d efen d  

its form u las or im pose th e h ard  ou ter  cru st of it ; an d th e world , 

im pelled by its in stin ct to live, will follow in  th eir  footsteps.”32 

H owever , it m u clh jiot be su pposed th a t th e on ly on es th e  

n ew th eologian s h ave an y respect for are th e m od ern ph iloso

ph ers; th ey are also very fon d  of th e Greek Fath ers, an d  in  th is  

th ey h ave d on e a great service by m akin g sim p le t r an slat ion s 

of th eir m ain  works availab le in  Fren ch . H owever , th e pu rpose  

beh in d  th a t  act ion  was n ot qu ite as in n ocen t as it m ay seem  at  

fir st sigh t , as we can  see from  th e in trod u ction  to the Collection  

writ ten by Fr . Dan iélou . Th ere it is p la in th a t the id ea fir st

33 The Drama of Atheistic Humanism, by Henri de Lubac.
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m ooted a cen tu ry ago is st ill active, i. e., th a t there are two  

d ifferen t cu rren ts in t r ad it ion , th a tofthe Latin s-an d t .hn Ln f 

th e Greeks. Th e"view of th e n ew theologian s is th a t th e Ch u rch  

wilf~ 7ïïrVT Lu "get Back to lh e m eth od s of th e Greek Fath ers, 

especia lly to th ose n otion s wh ich  h ave been  taken  over by th e 

m od em  n on -Catholic ph ilosoph ers, n otion s an d term s wh ich , 

so th ey m ain ta in , th e Ch u rch h as lost th rou gh bein g t ied  

excessively to Th om ism  in all its form s.

First of all, th e d octr in e of th e “two cu r ren ts” in t r ad ition  

is grad u ally losin g favou r , owin g to th e ser iou s cr it icism  d ir ected  

again st it by Froget an d Galtier . Also it )  is n ot very obviou s 

th at th e m odern wor ld really h as ad op ted an yth in g from  th e 

Greeks with th e possible excep t ion of the “eclect icism ” of 

Clem en t of Alexan d r ia. Nor  is it at all certa in  th a t th e Ch u rch  

wou ld  gain  by a  retu m ïtô  eith er  the m ethod s or  th e term in ology 

of th e Greeks at th e expen se of Th om ism . In  som e casesi th e 

m eth od of app roach ad op ted by th e Greek Fathers led th em  

in to d ifficu lt ies wh ich were n ot solved sa t isfactor ily u n t ilth e  

t im e of Aqu in as ”. We h ave a typ ica l exam ple of th is in th eir  

app roach to^ th e”wh ole qu est ion  of th e Blessed Tr in ity. Th eir  

m ethod was th a t of th e earlier Sym bola Fidei, the ord er of 

wh ich th ey,  followed exact ly in th eir catechet ica l in stru ct ion s, 

.bein g m ore con cefn ed with  provin g th e d ivin ity of each  Person  

ra ther  th an  with  qu est ion s affectin g th e u n ity of Natu re" Th is**  

n atu ra lly led to th e d ifficu lty of exp la in in g in  an y sa tisfactory 

way h ow it is th a t , wh ile th e Fath er is called the Creator in  

th e Creeds, st ill th e Gospel of St. J oh n , speakin g of the-So» r  

says, Om nia per Ipsum  facta sunt.

Also, sin ce th e d octr in e of. app rop r ia tion was lit t le kn own  to  

th em , it followed n atu ra lly th a t th ey h ad great d ifficu lty in  

exp lain in ffjd ie com m on  action  of the th ree d ivin e Person s in  

a ll th e n d  eæ traopera t ïü ïis. I t r îsTn terest in g to n otice th a t som e  

of th ese very sam e d ifficu lt ies h ave alread y reappeared in th e 

writin gs of th e n ew th eologian s, especia lly in  certa in  qu est ion s  

related to th e in d wellin g of th e Blessed Tr in ity in th e sou l. 

Really d espera te a t tem p ts  _ are bein g m ad e to estab lish som e  

person al rela t ion sh ip of each d ivin e Person to th e in d ivid u al
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sou l in  th e sta te of grace, based  on som e pecu liar operat ion  of 

each Person ^  _Som e h ave n ot h esita ted to speaj^ f a “ h ypo- 

asta t ic u n ion ” between  the H oly Gh ost an d th e sou l in grace, 

a statem en t wh ich , apar t from its th eôlogival absu rd ity, h as  

alread y been refu ted by Aquin as an d by J oh n of St. Th om as! 

Wh o d ares to su ggest th a t a gen eral retu rn  to th ese m eth od s 

wou ld be to th e ad van tage of th e Ch u rch  in m od ern  t im es ?

Everyth in g poin ts to th e fact th at  the m ost d esperate bat t les  

j between th e n ew th eology an d t r ad ition al Th om ism will be  

I waged in th e fields of apologetics an d m ystica l th eology. Ou r  

gen erat ion h as alread y witn essed great ch an ges of m ethod in  

th e field of apologet ics. Wh ere before it was n ecessary to en 

gage in act ive con troversy on d ifferen t poin ts of Catholic 

d ogm a, n owad ays th e essen t ia l n eed is to br in g h om e to th e 

m an in  th e street th ose fu n d am en tal t ru th s wh ich th eologian s  

call th e preambula fidei, as well as th e socia l teach in g of th e 

Ch u rch . Th is is part icu lar ly t ru e in  Fran ce at th e presen t  t im e, 

an d  u n d ou bted ly accou n ts for th e preoccu pat ion  of th e ecclesi

ast ica l au th or it ies there with n ew m eth od s of app roach to all 

th ose sou ls u n d er th eir care, m an y of wh om  h ave n o act ive

religion , even th ou gh th ey m ay h ave been bap tized in th e

Cath olic fa ith . In  En glan d the sam e basic problem  exists, bu t  

viewed from a sligh tly d ifferen t aspect , n am ely, th a t of th e 

possibility of som e kin d of coopera t ion between th e var iou s  

protestan t sects an d  th e"Cathu liu  body, A glan ce at the recen t  

^ Correspon den ce in th e Times on th e su bject '“of “ Cath olicism  

Tod ay ” sh ows th a t th ere is a growin g realiza tion  of th e power  

of th e Cath olic^  Ch u rch , together with a vagu e feelin g th at  

som eth in g sh ou ld be d on e abou t it . As on e lead er-wr iter  in  th e  

Times pu ts it , “ Th ere is a  wid esp read  d em an d  from  Protestan ts  

an d from som e Cath olics for a ren ewal of exp lora tory d is

cu ssion s on d ogm a an d worsh ip , th ou gh th ere cer ta in ly d oes 

n ot  seem  to be su fficien t agreem en t between  th e Ch u rch es ’ views

on  th eir r igh ts an d  ju r isd ict ion  to ju st ify form al n egotia tion .”23

Th e H oly See h as recen tly issu ed a d irect ive on th is m atter

”  Cf. Catholicism Today, a collection of the correspondence m entioned above 

(Tim es Pub. Co., London, 1949).
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wh ich serves to m ake certa in essen t ia l poin ts qu ite clear . We  

I sh all h ave to wait som e t im e before we see an y d efin ite resu lts.

H owever , all th ese problem s h ave brou gh t to th e fron t ran k of 

con troversy th e argu m en ts pu t forward  by th e n ew th eologian s 

for a chan ge in  th e apologet ic m eth od  wh ich  will serve to br in g 

it in to lin e with th e n eed s of th e m om en t . Som e th eologian s  

h ave sou gh t to u se th is argu m en t as a ju stificat ion for th e 

ad op tion  of term s an d con cep ts taken  from  con tem porary ph i

losoph ies, n ot all of th em  existen tia l in  ch aracter . Others h ave  

sh own  th eir sym path y for th e m ovem en t by a react ion  again st  

wh at th ey term “ too m u ch Scholasticism  ” in th e n orm al 

i m eth od of app roach , n ot seem in g to u n derstan d th at an y

I * at tem p t to fin d a com m on  basis for d iscu ssion  between  Cath o-  

É lies an d  th eir  oppon en ts m u st  h ave, as its star t in g poin t , cer ta in

clear -cu t n otion s an d d efin it ion s. An y oth er m ethod is bou n d  
ito  lead  to con fu sion  soon er or la ter , an d  will th u s on ly serve to  

wid en th e gap between  u s in stead of br id gin g it . Th e n otion s  

of m od ern  ph ilosoph ies other th an  th e Neo-scholastic are an y

th in g bu t clear an d  well-d efin ed ; it is for th at very reason  th a t  

th ey h ave fou n d th eir  way in to the m od ern  system s, bein g left  

vagu e d elibera tely. Th e rea l d ifficu lty beh in d all th is lies in  

I th e fact th a t m ost people ou tsid e th e Ch u rch su ffer from  an  
a lm ost com plete in capacity"Tor logical th ou gh t. Th eir basis 

for argu m en t is sen tim en t ra th er th an  reason . Wh at is n ot so  

gen era lly recogn ized , h owever , is th e fact th a t th is in capacity 

is a d irect resu lt of th ose m odern ph ilosoph ies, wh ich we are 

n ow asked to ad op t an d  to'bap tize—an ~ im possib le task. H ow 

can  we ever expect to recon cile a m ateria list ic ph ilosoph y, with  

its th eories of th e d epen d en ce of th e sp ir itu al on th e m ateria l 

with Cath olic th ou gh t in  all its bran ch es? Or, to take a m ore 

m od ern  exam ple st ill, h ow are we to br in g togeth er  th e extrem e  

volu n tar ism  of th e existen t ial th eor ies an d th a t basic in tel

lectu alism wh ich is par t of ou r Cath olic sp ir itu a l form ation  

an d ou r Th om ist t rad ition ?

We are per fect ly willin g to gran t th a t n ew m ethod s m u st be  

d eveloped wh ich will m eet th e n eed s of ou r t im e, bu t we are 

n ot  prepared to ad m it th a t th ere is an y n eed to go ou tsid e th e 
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t r ad it ion al Th om ism  to d iscover th ose m eth od s. J u st as th e 

t ru e Sch olast ic t r ad it ion is m u ch m ore easily u n d erstood if it  

is related to th e gen era l h istory of th ou gh t, so m od em  ph i

losoph ies m u st be stu d ied in rela t ion to m od ern h istory. 

Alth ou gh m etaph ysical th ou gh t an d t ru th is, as su ch , in d e

pen d en t of t im e, th e acciden ts of th ou gh t , su ch as m ethod s of 

presen ta t ion an d th e par ticu lar d ifficu lt ies wh ich h ave to be  

solved , are cer tain ly affected by h istory. Th e Cath olic ph i

losoph er  an d  th eologian  m u st  be con versan t with  th is “ person al 

coefficien t* ’ of m od ern th ou gh t. H e m u st be ready to prove 

th a t Th om ism  is fu lly capable of d ealin g with su ch m odern  

qu est ion s, an d also h e m u st be able to com bat th e id ea th a t  

Th om ism  is ju st an  in gen iou s d ialect ic, m an u factu red  in order  

to bolster u p a  par ticu lar .bran d  of t ru th  or an  in d ividu al fa ith . 

If th a t  were all th at  th e n ew theology d em an d ed  th en  we wou ld  

h ave n o d ifficu lty in  agreein g with  it . Bu t th at  is n ot th e qu es

t ion at issu e as th ey wh o su ppor t th is n ew m ovem en t see it . 

Th ey wish  to adap t  m od ern  ph ilosoph ies  in  ord er  to m ake th em  

an in strum en t of theology for th e exp ression of Ch r istian  

th ou gh t , an d  it  is th is id ea wh ich  h as led  th em  in to a  very d an 

gerou s posit ion  so far  as the t r ad ition al th eologian  is con cern ed .

"Th e Th om ist posit ion  is sim p le. Th ere are cer ta in  basic lin es  

with in wh ich we m u st work, an d th ose lin es will be fou n d in  

th e t r ad it ion al d octr in es of Th om ism , wh ich  is n o m ere specu 

la t ive th eology an d  ph ilosoph y, bu t on e wh ich  is d eep ly rooted  

in  all th a t is best an d m ost lastin g in  h u m an  exper ien ce. On e 

excellen t resu lt of the n ew theology h as been  an  in crease in  th e 

stu d y of t r ad it ion al Th om ism  from  th e h istor ica l as well as  

th e th eological poin t of view, with ra th er star tlin g resu lts as 

far as th e n ew theologian s are con cern ed , becau se th ey h ave  

occasion ally fou n d th em selves d efeated , an d in deed at t im es  

u tter ly rou ted , on th is, th eir ch osen  bat t le groun d .

In  th e rea lm  of m ystica l theology an d sp ir itu a lity th ere are  

vast possibilit ies for th e d evelopm en t of the d octr in es of th e 

n ew th eology an d its m ethod , an d we can on ly con clu d e th a t  

su ch oppor tu n it ies h ave n ot been grasped fu lly u p to n ow  

becau se th e at ten t ion of its par tisan s h as been d irected else-
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wh ere.24 Mysticism  ten ds to regard itself as essen t ia lly an ex- ]

** This does not m ean to say that no attem pt has been m ade to introduce these ]

new  theories into spirituality. Cf. for exam ple, J. Daniélou, Platonisme et Théologie j

Mystique, also II. de Lubac, Corpus Mysticum (F. Aubier, Paris) .

per im en tal an d  a posteriori scien ce, ra ther  th an  an  a priori on e, j

an d th u s separates itself as m u ch as possib le from  the su per 

vision  of d ogm atic theology as su ch . We can  expect to see th is 

ten d en cy in crease ra ther th an d ecrease, an d there lies a very 

real d an ger wh ich th e t r ad ition al th eologian m u st be fu lly 

prepared to m eet.

On ce sp ir ituality is effectively separa ted from  d ogm a , th en  

an y aber ra t ion  is possib le, aswe kn owon lÿ too well from ^ bit ter  (

exper ien ce. Every at tem p t m u st be m ad e to br in g to th e fore 

th ose great m ystica l pr in cip les of Aqu in as, fu lly·’in h arm on y 

with  d ogm atic theology an d  a logical con sequen ce of it ·, in  su ch  

a way th a t an y at tack alon g th e lin es we h ave ju st m en tion ed  

will be d efeated before it h as t im e to d evelop . Mysticism  h as  

always proved to be a fer t ile breed in g grou n d for n ew id eas 

an d  m od es of exp ression , sim p ly becau se th e m ystic fin ds great  

d ifficu lty in con fin in g h is exper ien ces with in the bou n d s of 

h u m an lan gu age, especially th e cold , h ard term in ology of d og

m atic th eology. Som etim es, in d eed , th ese h u m an exp ression s  

of m ystica l exper ien ce d o n ot seem  to fit in to th e fram ework  

of Sch olast ic th eology, an d  wh en  th e th eologian  objects to th em  

on th ose grou n d s h e is told th at th e m ystic lives th ese vita l 

exper ien ces, an d con sequ en tly, is th e person best qu alified to  

exp ress th eir th eological con ten t , a sta tem en t wh ich is often  

far  from  th e t ru th .

Soon er or la ter , th en , we m ay expect repercu ssion s of th e 

n ew th eology in m ysticism  an d in writin gs on sp ir itu a lity in  

gen era l. J u st as th ere h ave been  n ew d efin it ion s of t ru th  pro

posed from th e vitalistic poin t of view, so we sh all see n ew  

d escr ip t ion s of grace, the in fu sed vir tu es, an d th e gifts of*t fie  

H oly Gh ost . -Th is app lies especia lly to th e vir tu e of fa ith an d  

to its act ,*  becau se of th e in t im ate con n ect ion between th em  

an d · th e wh ole qu est ion  tgr tfia jru eTaithan d with

reveaiecTtru t ir 'as  1 su ch . ' ih e t r ad ition al view wh icli d escr ibes ** 
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grace as a sp ir itu a l accid en t operat in g like a  n ew n atu re wh ich  

n ot on ly ITTls m an " u p to a su pern atu ral level bu t_ .wh ich also  

form s tKe rem ote pr in cip le of all h is su perpatu gal activity is 

alread y bein g d ecr ied as too ra tion alistic, an th ropom orph ic, 

an d u n in telligible. Su ch at tacks will con tin u e, u n less we, as  

Th om ists, are prepared to br in g ou t th e real valu e of su ch  

con cep ts as app lied  to theology an d  sh ow the perm an en t t ru th  

wh ich  lies beh in d  th em .

From  th e poin t of view of th e Th om ist , th en , there can be  

on ly on e valid m ethod of d efen ce again st th e in roads of th e  

n ew th eology, an d th a t will h ave to com e th rou gh  a revival of 

all th a t  is best  in  th e Th om ist t rad ition . If th is n e  w^  m ovem en t  

serves as a st im u lus to brin g abou t th a t ren aissan ce—an d th ere  

are alread y obviou s sign s of th is—th en  we sh all h ave n o cau se 

to lam en t its appearan ce at th is per iod in th e h istory of th e  

Ch u rch .

Un d ou bted ly, th is m ovem en t con ta in s an elem en t of t ru th , 

sin ce nulla porro falsa doctrina est quae non aliqua vera inter

m isceat, an d  in  th at  sen se we m u st be prepared  to learn  from  it . 

In th e fir st p lace, every effor t sh ou ld be m ad e to br in g even  

th e m osCsu Eiim e d octr in es of th e fa ith  d own  to th e in tellectu al 

level of all m en , n o m atter of wh at creed , race, or state of life. 

Th is h as been  th e great preoccu pation of th eologian s th rou gh 

ou t th Vages, as witn ess th e effor ts of J u stin , th e Alexan dr ian  

sch ool, Au gu st in e, an d  Aqu in as. Secon d ly, we h ave som eth in g 

to learn  from  con tem porary ph ilosoph ies, becau se all th at  th ey 

con ta in o£  t ru th is bu t a reflection  of th e on e, su p rem e d ivin e  

t ru th , an d so can h elp u s to pen etra te m ore d eeply in to th e 

secrets of revela t ion . Th ey can also h elp u s, especia lly if 

stu d ied in  rela t ion  to con tem porary h istory, to u n d erstan d  th e  

wou n d s from  wh ich th e m od ern  m in d is su ffer in g, an d so pro

vid e th e rem ed ies m ore qu ickly an d m ore easily. We m u st , as 

th e H oly Fath er h as told u s, h old u p a fr ien d ly h an d to all, 

wh ich  d oes n ot  m ean  th at  we m u st accep t blin d ly all th at  th ese 

m od ern ph ilosoph ies teach u s, even less th a t we sh ou ld reject  

in th eir favou r th e t r ad it ion al Th om ism ; qu ite th e reverse. 

We m u st learn  to ju d ge the fin d in gs an d the postu la tes of th e  
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m od ern s in  th e ligh t of th ose peren n ial pr in cip les wh ich com e  

d own  to u s as ou r  greatest  in h er itan ce from  the d ays of Aquin as. 

Obviou sly, th e problem  is on e wh ich  n eed s a prom pt solu tion  

if Th om ism  is to regain  its p lace in  th e wor ld of th ou gh t .

Both  as a  ph ilosoph y an d  as a  theology Th om ism  is essen tia lly 

a vita l system  wh ich d evelops with in  cer ta in  well-d efin ed  lin es. 

St. Th om as wou ld  be th e fir st to su ppor t an y su ch  d evelopm en t, 

bu t n ot at th e cost of th e fu n d am en ta ls on wh ich the wh ole 

system  rests. New m eth od s of app roach an d n ew app licat ion s 

of th e peren n ia l pr in cip les can cer ta in ly be fou n d with in th e 

fram ework of Th om ism  wh ich , becau se of th eir basis in  etern al 

t ru th , will stan d th e test of t im e. Th u s, for exam ple, it cou ld  

be sta ted an d proved th at St. Th om as is the greatest of th e  

existen t ia lists, a  fact  wh ich  can  n ot  be  d en ied  an d  wh ich  becom es  

all th e m ore clear on ce we d estroy for ever th e fa lse n otion  

th a t  all h e ach ieved  was th e “ bap tism  ” of Aristot le. H e t r an s

form ed th e wh ole system  of Aristotelian ph ilosoph y by givin g 

to it th e on e u n ifyin g pr in cip le wh ich alon e cou ld br in g it to  

its fu ll p er fect ion  as ü ië~ in slru m en t .of.  th eology  .—Th is u n ifyin g 

pr in cip le was th at of existen ce, h avin g its sou rce in  revelat ion , 

wh ich sh ows u s a God wh o is th e t ran scen d en t , self-exist in g 

Bein g, wh o gives to all creatu res everyth in g th a t th ey h ave  

an d are. Th u s, th ere is n o n eed to go ou tsid e Th om ism  to fin d  

a t ru ly existen t ia l ph ilosophy; on  th e con trary, the in tellectu al 

realism  of Aquin as is th e best an tid ote for th e excessive volu n 

ta r ism  of th e n on -Cath olic existen t ialists su ch as Kierkegaard  

an d Sar tre. Above all we n eed to br in g to th e fore th e great  

pr in cip les of Th om ist ic m etaphysics, with special at ten t ion  to  

th e qu est ion of th e m etaph ysica l m eth od as opposed to th e  

m eth od s an d th e lim itat ion s of the n atu ra l scien ces. In th is  

way we sh all be in  a  posit ion  to m ake it clear th at Th om ism  is 

always in  in t im ate con tact with  exper ien ce, sin ce its pr in cip les  

are based  on  a  ra tion al in terp reta t ion  of th a t exper ien ce, wh ich  

m ean s th a t  it  is t ied  to  facts  ju st as m u ch  as th e  n atu ra l scien ces, 

bu t  on  a d ifferen t level.

Th e p ictu re of n atu ra l scien ce as an exact d em on stra tion  

based on  observat ion , an d  of m etaph ysics as an affair of m ere
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word s an d  abstract ion s, with  lit t le or  n o rea l m ean in g, a  p ictu re 

wh ich h as in flu en ced th e n ew theologian s n ot a lit tle, is alto

geth er fa lse. A glan ce at th e proofs wh ich St. Th om as offers 

for th e existen ce of God is su fficien t to sh ow u s h ow closely 

m etaph ysics is con n ected  with  th e every-d ay facts of experien ce. 

I Natu ra l scien ce, wh ich  is also con cern ed with  th ese sam e facts,

; d eals  with  th em  in sofar as th ey are govern ed  by cer ta in stab le

1 laws, wh ile m etaphysics seeks to at ta in  to som e kn owledge of

I th eir  u lt im ate cau ses. Con sequ en t ly, th ere will always be a

con stan t elem en t in  th e fin d in gs of m etaphysics wh ich will be  

t ru e in all ages of th e world ’s h istory. To sta te, as th e n ew 

th eologian s d o, th at m etaph ysica l system s m u st, of n ecessity, 

ch an ge with th e t im es is to asser t th a t th is con stan t elem en t  

in  all h u m an  exper ien ce is rea lly in  a sta te of flu x, a  sta tem en t  

wh ich is n ot on ly self-con trad ictory bu t also con trary to th e  

facts as we kn ow th em .

We can  all agree, I  th in k, th at  th e m ajor problem  of ou r d ay 

is n ot on e of m ere politics, or even  of sociology. I t lies in th e 

field  of th e m etaphysica l, an d  u lt im ately in  th eology. H owever , 

we can n ot agree with th e n ew theologian s wh en th ey sta te  

th a t th e on ly solu tion  to th is problem  is th e ad ap ta tion  of th e 

m od ern ph ilosoph ies to a th eological en d , even th ou gh th at  

m igh t 'm ean th e reject ion  of Th om ism . Th e vast m ajor ity of 

th ese m od ern  system s seek a  fou n dation  in  an  exaggerated  view  

of th e im portan ce of th e in d ividu al an d  of th e scope of n atu ra l 

scien ce, togeth er with a vain  attem p t to by-pass ph ilosoph ical 

th ou gh t by th e u se of m ethod s wh ich , h owever u sefu l th ey 

m igh t be in  n atu ra l scien ce, are qu ite u seless in  th e rea lm s of 

th e m etaphysica l. Th e stru ggle at the presen t t im e is on e of 

th e re-asser t ion  of th e r igh ts of m an in  relat ion  to th e fam ily, 

to society, an d to God , an d th at stru ggle will on ly be won  by 

a retu rn to th e clear syn th esis of all th at is best in m an ’s 

th ou gh t wh ich we call Th om ism . I t will certa in ly n ot be  

ach ieved by an y h otch -potch  ad ap ta tion  of th ose m odem  sys

tem s wh ich are the rea l cau se of th e wh ole cr isis.

‘ Ou r d u ty, vis-à-vis the n ew theology, is th en qu ite clear .

Not on ly h ave we to d efen d th e basic pr in cip les of Th om ism  
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wh erever  an d  wh en ever th ey are at tacked , bu t also we h ave to  

presen t th ose pr in cip les in su ch a way th a t we re-ed u cate ou r  

gen era t ion  in  th e ar t of m etaph ysica l an d th eological reason in g 

alon g th ose lin es. Th ese pr in cip les m u st n ot be allowed to  

stagn ate, bu t sh ou ld be brou gh t u p to d ate in th eir m od ern  

app licat ion s. If, to a certa in d egree, we h ave been careless 

abou t th is in  th e past, th ere is st ill t im e for u s to rem edy th e 

er ror , an d if th is task is faced with  cou rage an d d eterm in at ion , 

th en  we sh all see Th om ism  m ake its fu ll con tr ibu tion both to  

th e m od ern  n eed s an d also 'to th ose of God ’s Ch u rch .

D a v i d  L. Gr e e n s t o c k , T.O.P.

Colegio de Ingles es,

Valladolid, Spain,

I



BOOK REVIEW S

An Introduction to Ancient Philosophy. By A. H. A r m s t r o n g , W est

m inster: Newm an, 1949. Pp. 222, with index. $3.25.

W ith an easy style, indicative of the origin of the book in a series of 

lectures at the London Headquarters of the Newm an Association, M r. 

Arm strong writes a com petent introduction to the ancient W estern phi

losophies from Ionian Thales, traditionally the first, to St. Augustine on  

the threshold of the M iddle Ages. It is well to note at the beginning that 

he is dealing prim arily with philosophies, with philosophers only subordi- 

nately and to the degree that their personalities reflect som e light on their 

thought; this is not a series of anecdotes but a preface to the history of 

early thinking. The developm ent m easures up to its expressed purpose, 

which is to  trace out the core of philosophical evolution in European culture; 

philosophical and not theological, European and not Asiatic. Since these 

distinctions are som etim es non-existent in fact, especially after the procla

m ation of the New  Law, a rational division m ust be im posed on the m atter 

at certain stages. This is, however, indicated in the text and causes no  

difficulties. W ithin its boundaries the account is clear, com plete and well 

unified.

To span the births and growths and decays of m ore than one thousand  

years in a subject as diverse in content and as diversely elaborated as phi

losophy im m ediately forces a m ajor problem on the author who seeks a  

unified effect without m isrepresentation. This author resolves the problem  

by a fine articulation of progressive influence and historical context, intro

ducing each stage of the evolution with a brief, instructive analysis of the 

cultural m ilieu, the particular lim itations and advantages of the period, 

the direction of practical and speculative activity at the tim e, and the  

peculiar aptitude or approach of the philosopher in question, wherever 

these factors m ake a suggestive fram e for the thought itself. He concludes 

his stages by drawing off, as interpretive sum m ary, the significant influ

ences, the growth in concept, m ethod and approach that will shape the 

subsequent extensions of intellectual progress, to m ake a well-woven texture  

of rem ote and proxim ate, direct and indirect causality. He supplem ents 

this em phasis on internal cohesion with one external point of reference, 

the conclusions of the Catholic Faith and the Philosophia Perennis, which  

are the com mon possession of the group he is addressing. This single, 

widely understood standard provides a convenient principle for a num ber 

of sim ple and illuminating com parisons.

The intent of the book is to give m ore than a sketch of the basic princi

ples and conclusions com prising ancient philosophies. The book is an intro-
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