
CHRIST THE KING OF CIVIL RULERS

In  the period of a lm ost a quarter of a cen tu ry that has e lapsed  

since P ope P ius X I issued h is E ncyclica l Quas Frimas, on the  

K ingsh ip  of C hrist,1 m any even ts have dem onstra ted  the w isdom  

and  the  opportuneness of tha t sub lim e pronouncem en t. T he dep lo r

ab le sta te in to w hich  the w orld has fa llen today is a strik ing  con 

firm ation  of the P ope ’s sta tem en t, in the open ing  parag raph  of the  

E ncyclical :

1 AAS, X V II (1925), 593-610.

2 Ibid., 593 .

3  C f. B illuart, Tractatus de Justitia, D iss. 3 , art. 6.

4 AAS, X V II (1925 ), 598 .

W e rem em ber tha t in the firs t E ncyclica l w hich w e sen t to a ll the  

B ishops w e c learly sign ified— w hen w e sough t the sup rem e causes of 

the  calam ities  by  w hich  w e  saw  the  hum an  race  oppressed  and  afflic ted —  

no t on ly that th is deluge of ev ils has overw helm ed the earth because  

m any  m en  have excluded  Jesus C hrist and  H is m ost ho ly  law  bo th  from  

the ir conduct and life and from  dom estic and pub lic c irc les, bu t a lso  

that a certain  hope of lasting peace w ill never daw n am ong peop le as  

long as ind iv iduals and sta tes deny and renounce the ru le of O ur 

S av iou r.2

In th is E ncyclical P ope P ius w as concerned ch iefly w ith the  

k ing ly  pow er of C hrist as M an. N o  C hristian  cou ld  doub t C hrist’s  

sup rem e  au tho rity  as G od  ; bu t for cen turies  con troversies  had  been  

w aged am ong theo log ians as to the natu re and the ex ten t of 

H is royal au tho rity  prec ise ly in H is hum an natu re . T here w ere  

good  theo log ians w ho den ied tha t C hrist as M an possesses d irec t 

au tho rity over tem pora l th ings and earth ly k ingdom .3 B ut th is  

v iew is no longer tenab le . T he P ope asserts qu ite exp licitly : 

“H ence , it fo llow s, no t on ly tha t C hrist is to be ado red as G od  

by  angels and  m en , bu t a lso  tha t angels and  m en  are to  be  obed ien t  

and  sub jec t to  H is ru le  as m an .”  4

T he S overe ign P ontiff po in ts ou t the sou rces of the k ing ly  

pow er of C hrist as M an— the hyposta tic un ion  and  the w ork  of the  

redem ption . T hen he exp la in s tha t the au tho rity of C hrist the  

K ing  em braces a  th ree-fo ld  pow er, leg isla tive, jud ic iary  and  execu 

tive . It is ch iefly concerned w ith sp iritua l th ings, bu t the P ope  
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adds  : “H e  w ould  grievously  err w ho  w ould  deny  to  C hrist the  gov 

ernm en t of a ll c iv il m atters, since H e rece ives from  the F ather  

the m ost abso lu te righ t over crea ted th ings in such w ise tha t a ll 

th ings  are  p laced  a t H is d isposa l.”  5  * E viden tly , then , C hrist in H is  

hum an  natu re , as w ell as in  H is d iv ine natu re  possesses fu ll au tho r

ity  over the  m ateria l th ings of earth . T em pora l as w ell as sp iritual 

pow er is inc luded in the ju risd ic tion  g iven H im  by H is heaven ly  

F ather, and of w hich H e sa id  : “A ll pow er in heaven and on  

earth has been g iven  to m e.”  e

5  Jbid., 600 . 8  M att., 28 :18 .

T  Jean de Paris et l’Ecclésiologie du XIII siècle (Paris , 1942).

T he question m igh t be asked  : A re m en bound to obey C hrist 

as m an , no t on ly in so far as they are ind iv idu als , bu t a lso in so far  

as they are m em bers of a c iv il soc iety , a sta te or a nation  ? In  

o ther w ords, are c iv il ru lers in the ir officia l capacity , and no t 

m erely as priva te ind iv iduals , ob liged to subm it to C hrist the  

K ing? M ust they regu late and d irec t the people sub jec t to them  

acco rd ing to the supernatu ral teach ings of the G od-M an? A nd , 

if there is such  an  ob ligation  of c iv ic obed ience to C hrist the K ing, 

w hat particu lar du ties does it im pose on those w ho govern the  

sta te or nation?

T he question is tim ely and practica l. F or, in recen t years the , 

v iew  has been  proposed  tha t the c iv il governm en t is pure ly  natu ral 

in purpose and in au tho rity , tha t the c iv il ru ler as such has no  

d irec t ob liga tions tow ard the superna tu ra l law procla im ed by  

Jesus C hrist. T his  v iew  appears in  a recen t study  of the ecc lesio l-  

ogy °f John of P aris (4 - 1306), by D om  Jean L eclercq , O .S .B .7  

T he au tho r sta tes— apparen tly w ith a m easu re of app roval— tha t 

John of P aris ascribed to the sta te a pure ly natu ra l scope , sub 

ord ina te on ly  to  the  natu ral law . H e  thus sum m arizes  th is doctrine , 

as enunciated  in  John ’s w ork  De Potestate Regia et Papali:

T he regnum is then  a stric tly  natu ral in stitu tion . John  of P aris does  

no t deny any of the consequences of th is affirm ation . W herever m en  

lived , there they  w ere  governed  by  k ings, abstrac ting  from  a ll reve la tion  

and from  every C hristian in stitu tion . T here w ere k ings in the O ld  

T estam en t because there w as a genu ine c iv il life . T here w ere true  

k ings am ong the pagans, and  even afte r the com ing of C hrist a ll tem 

pora l ru lers , w hether C hristian or no t, rea lize the sam e concep t of 

k ing . . . . T he very charac ter of the k ing ’s function assigns lim its to  

h is pow er. D estined by G od to procu re the com m on tem poral good



246 T H E  A M E R IC A N  E C C L E S IA S T IC A L  R E V IE W

1

I

acco rd ing  to the inc lina tion of nature, the k ing is bound  to fo rb id a ll 

that is opposed  to it. T he norm  of h is actions is the natu ra l law .8

T he prac tica l app lica tions of such a v iew  are indeed fa r-reach

ing .9 It w ould m ean tha t a c iv il ru ler, even if he is govern ing  a  

predom inan tly C atholic peop le , w ould no t be boun d to m anifest 

offic ia lly any spec ial hom age to  C hristian ity or to the C hurch . In  

h is offic ia l capacity he w ould no t be bound to respec t any law s 

w hich  C hrist procla im ed  over and  above  the  natu ra l law . H e  w ould  

no t be perm itted in consc ience to restric t here tica l ac tiv ities or 

a ttacks on  the C hurch , un less they recom m end som ething  opposed  

to  the natu ral law , such as polygam y or free love or hum an sacri

fice . A part from  such  a  case, he w ould be bound  to g ive the sam e  

favo r to heretica l denom inations as to the C atho lic C hurch , fo r he  

w ould no t be perm itted to investiga te offic ia lly the c la im s of the  

C atho lic C hurch and acknow ledge it as the one true chu rch of 

G od .

A  C atho lic w ho  w ould  accep t th is  v iew  cou ld  have  a  ready  answ er 

to  those w ho bring up  the d iscrim ination  and restric tive m easu res  

j still em ployed by som e governm en ts in C atho lic lands again st 

|· P ro testan t m issionary effo rts, as in S pain and in som e S ou th  

ί. A m erican countries . H e cou ld condem n the a tttiude of these  

j governm en ts as an ou tm oded in te rp re ta tion of the re la tion w hich  

I ; shou ld ex ist betw een C hurch and sta te , and em phatica lly declare  

’ tha t learned C atho lics , particu larly in the U nited S ta tes, d is

c laim  it. F or, he w ould  declare  in  pursuance of h is accepted  prin 

c ip le, even the governm en t of a predom inan tly  C atho lic land m ust 

abstain from  passing judgm en t on the m erits of re lig ions tha t 

i c laim  to  be based  on  reve la tion , and m ay no t cu rta il the activ ities  

i of the various denom inations un less they are harm fu l to pub lic  

order and  m orality  as prescribed by  the  natu ra l law .

H ow ever, it is very d ifficu lt to see how th is op in ion can be  

V  reconciled w ith the trad itional doctrine of the C atho lic C hurch , 

tha t governm en ts, th rough the ru lers , m ust acknow ledge the  

sovere ign dom in ion of the G od-M an , Jesus C hrist, and obey and  

protect H is law . N o c learer statem en t of the ob liga tion of c iv il

8 Ibid., pp . 94-96 .

»  I am  no t concerned w ith  the  accu racy  of D om  L eclercq ’s in terp reta tion  of 
the v iew s of John of P aris , though I am  inc lined to believe tha t ob jec tions 
cou ld be ra ised to certain  fea tures of it. I am  m erely d iscussing the theo ry  
he ascribes to John . 
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ru lers to C hrist the K ing cou ld be found than tha t proclaim ed  

by P ope P ius X I  :

N or is there any d ifference in th is m atter betw een ind iv iduals and  

soc ie ties , bo th  dom estic and  c iv il, fo r m en  jo ined  in soc iety are no less 

under thé pow er of C hrist than ind iv iduals . . . . T herefo re, let the  

ru lers of nations no t refu se to fu lfill by them selves and th rough the ir  

people  the  pub lic du ty  of reverence  and  hom age, if they w ish  to  prom ote  

and  to  augm en t the prosperity  of the ir coun try , w hile preserv ing  un in 

ju red  the ir au tho rity .10

It shou ld be no ted tha t these w ords defin itely exclude any ob 

jection to the effec t tha t the obedience to C hrist dem anded of  

c iv il governm en ts m eans m erely obed ience to the natural law  

of w hich C hrist, as G od , is the au tho r. In th is passage the P ope  

is c learly speak ing of C hrist as M an, and  the law  w hich C hrist in  

H is  hum an  natu re  procla im ed  w as certa in ly  a  positive , superna tu ra l 

law , exceeding  the  dem ands of the natu ra l law . It shou ld be no ted  

that ju st prev ious to  th is parag raph  the P ope had sta ted , quo ting  

P ope L eo X III,11 tha t no t on ly C atho lics are under the dom in ion  | 

of C hrist, bu t even  the unbap tized , so tha t the w hole hum an race > 

is under the  pow er of Jesus C hrist. T his sta tem ent em phasizes the î 

d ifference betw een the au tho rity of the C atho lic C hurch , w hich I 

extends on ly  to  the bap tized , and  the au tho rity  of C hrist the K ing , 

w hich em braces a ll m ank ind .

T he doctrine of the K ingsh ip of C hrist is therefo re no t to be  

con founded  w ith  the doctrine of the rela tion betw een C hurch and  

S ta te. In the cou rse of the cen turies there have been m any d is 

cussions on th is la tte r sub jec t, and m any varied v iew s proposed . 

T he m edieval v iew  tha t the P ope has d irec t ju risd iction over a ll 

c iv il governm en ts is  now  abandoned . T he  princ ip le  tha t the  R om an  

P on tiff possesses ind irec t ju risd ic tion is certa in ly to be adm itted , 

bu t it is no t in terp re ted by a ll in  the sam e w ay . B ut the doctrine  

tha t organ ized c iv il soc iety , as w ell as every ind iv idual, is sub jec t 

to  the positive supernatu ra l law  of C hrist as M an m ust be m ain 

ta ined in v iew  of the c lear pronouncem en ts of the P ope. E ven  

if O ur L ord had no t consigned H is re lig ion to a C hurch , au tho r

ized by  H im  to  inco rpo rate  a ll m en  in to  its m em bersh ip , H e w ould  

still be a  K ing of a ll m en  and of a ll nations. In the w ords of S t. 

John , C hrist is “ the ru ler of the k ings of the earth .”  12

10.4^5. X V II (1925 ), 601 . 12 Apoc., 1 :15 .

11 E nc. Annum sacrum, 25 M ay, 189 9 .
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13  John  J . W righ t, National Patriotism in Papal Teaching (B oston , 1942), 

254 .

14 Acta Leonis, X X , 304-305 .

T o avo id d ifficu lties based on the accep ted doctrine as to the  

end of c iv il soc ie ty , w e m ust d istingu ish carefu lly betw een the  

natural good of the c itizens and the ir temporal good . T he tw o  

te rm s are by no m eans synon ym ous. T he d irect purpose of c iv il 

; soc ie ty is , indeed , to  prom ote the com m on temporal good— tha t is , 

\ the  good  of the  c itizens in  the  present life . B ut in  v iew  of the  e leva- 

i tion  of a ll m en to the supernatu ral order, the ir tem pora l good  em 

braces the prac tice of the supernatu ra l v irtues, as w ell as of the  

natu ral v irtues. H ence , to prom ote the w elfare of its c itizens, a  

governm en t m ust concern itse lf w ith the ir observance of the  

supernatu ra l law  of C hrist as w ell as of the natu ra l law .

T he doctrine ju st se t fo rth is excellen tly  synthesized by B ishop  

W righ t, of B oston  :

B y  the prom ulgation  of the soc ia l righ ts of C hrist the K ing  the H oly  

S ee has procla im ed  the ex istence of a sing le rad ica l sovere ignty  in the  

tem pora l as w ell as sp iritua l order, a sovere ign ty residen t in a sing le  

transcenden ta l au tho rity to w hich no t m erely ind iv iduals destined for  

an end in the al di la, bu t even soc ie ties , function ing purely in the  

al di qua, and w ith the ir fina l causes stric tly tem poral, m ust be sub 

ject.13

B ishop  W righ t goes on  to con firm  these sta tem en ts by  a quo ta 

tion from  the E ncyclical Tametsi jutura prospicientibus of P ope  

L eo X III,14 in w hich the sam e doctrine is proposed tha t w as  

la te r asserted  in  the  Quas Primas concern ing  the  headsh ip  of C hrist 

over soc ia l groups as w ell as over ind iv iduals .

H ow  is th is  doctrine  to  be  app lied  in  practice  ? O f cou rse , in  the  

concre te , the  particu lar c ircum stances  of tim e and  p lace  can  greatly  

.^ .m od ify and restric t the m anner and m easu re of the hom age and  

obed ience  tha t a  governm en t can  and  shou ld  m anifest to  C hrist the  

K ing . B ut here w e  are  concerned w ith w hat per se is required  fo r 

the fu lfilm en t of th is ob liga tion . It is qu ite ev iden t tha t, a lthough  

“m en jo ined  in soc iety  are no less under the pow er of C hrist than  

ind iv iduals ,” as P ope P ius X I exp ressed it, the parallel betw een  

personal and c iv ic du ties canno t be fo llow ed ou t in every  respec t. 

A  governm en t canno t be bap tized , nor is it liab le to e terna l pun-
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ishm en t. O n the o ther hand , a governm en t th rough its law fu l 

. ru lers can  exp ress hom age, it can  adap t its leg isla tion to the m oral 

princ ip les la id dow n by the S on of G od . H ow ever, in its superv i

sion and regu la tion  of the conduct of its c itizens in rela tion  to the  

law  of C hrist, the state m ust con fine itse lf to m atters tha t affec t 

the com m on good .

T he governm en t has the ob ligation to exp ress in som e pub lic  

m anner its dependence on G od and on Jesus C hrist. A  beau tifu l 

exartip lé of such  an  acknow ledgm en t is found  in the open ing para 

graph of the C onstitu tion of Ire land  : “ In the nam e of the M ost 

H oly T rin ity , from  w hom  is a ll au thority and to w hom , as our  

fina l end , a ll actions, bo th of m en and sta tes m ust be re ferred , w e, 

the peop le of E ire , hum bly acknow ledg ing a ll our ob liga tions to  

our D iv ine L ord , Jesus C hrist, e tc.” F urtherm ore, a t least occa 

sionally there shou ld be re lig ious cerem onies a t w hich the ru lers  

w ill assist in  their offic ial capacity . T hese cerem onies shou ld be in  

con fo rm ity  w ith  the  belie f and  w orsh ip  of the  C atho lic C hurch . A s  

P ope  L eo  X III exp ressed  it :

It is a sin in the sta te no t to have care for re lig ion , as som eth ing  

beyond its scope, or as of no practical benefit; or ou t of m any form s  

of re lig ion  to  adop t tha t one  w hich  ch im es in w ith  the fancy ; fo r w e are  

bound  abso lu tely  to  w orsh ip  G od  in  tha t w ay  w hich  H e  has show n  to  be  

H is w ill.16

15  E ncyc . Immortale Dei, ASS, X V III (1885 ), 163 .

T he c iv il ru lers have the ob liga tion to perm it the C atho lic  

C hurch to teach its doctrines to the peop le , w hether bap tized or  

unbaptized . In the even t that the G ospel is being announced fo r 

the first tim e, the ru lers have the righ t and  the du ty  to  investiga te  

the c la im s of the preachers befo re g iv ing  positive app roval. S ince  

the C hurch  rece ived  her com m ission  to  preach  d irec tly  from  C hrist 

H im self, she has the righ t to announce her m essage in non 

C hristian lands w hether the governm en t consen ts or no t. H ow 

ever, the usual procedu re of m issionaries to  pagan lands has been  

to seek governm en ta l con firm ation of the ir m ission , w hen it is  

pruden tly possib le to fo llow  th is procedu re.

T he state is bound to prom ote re lig ion . T o quo te P ope L eo  

X III again  :

A ll w ho ru le shou ld ho ld in honor the ho ly nam e of G od , and one  

of the ir ch ief du ties  m ust be to favo r relig ion , to  pro tect it, to sh ie ld  it 15

IB
if

Bi
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under the cred it and sanction  of the law s, and neither to organ ize nor 

enact any  m easu re tha t m ay com prom ise its safe ty . T his is the bounden  

du ty  of ru lers to  the peop le over w hom  they ru le. . . . W herefore , care  

m ust especially  be taken  to  preserve unharm ed and  un im peded re lig ion , 

the  prac tice of w hich  is the link  connecting  m an w ith h is G od .1G

H ow ever, the c iv il ru lers have no righ t to fo rce the ir sub jec ts  

to em brace C hristian ity or to en ter the C atho lic C hurch . P ope  

L eo X III enunciates the princ ip le  : “T he C atholic C hurch  is w ont 

to take grea t care tha t no one sha ll be fo rced to believe un 

w illing ly .”  1T T hat som e m edieval princes transg ressed th is ru le  

canno t be doubted ; bu t the ir m ethod w as no t in acco rdance w ith  

genu ine C atho lic princip les. S im ilarly , the c iv il ru lers shou ld  no t 

preven t the private exercise of false re lig ious cu lts , w hen no harm  

is thereby  done to the pub lic w elfare . B ut it is fu lly w ith in the ir 

' righ t to  restrict and  to  preven t pub lic  functions and  ac tiv ities of fa lse  

\ re lig ions w hich are like ly  to  be detrim en ta l to  the sp iritua l w elfare  

of the C atho lic c itizens or in su lting  to the true re lig ion of C hrist. 

N ow adays, it is true , grea ter ev ils w ould often fo llow  such a gov 

ernm en ta l cou rse of action  than w ould  ensue if com plete to le rance  

w ere  gran ted  ; bu t the princ ip le is im m utab le . It is the sam e prin 

c ip le tha t our governm en t em ploys w hen it proh ib its the preach 

ing of ideo log ies destruc tive of our constitu tion , how ever sincere  

m ay  be  those w ho  proclaim  them .

It is especia lly in the rea lm  of m arriage tha t the ob liga tion of 

the c iv il governm en t to upho ld the law  of C hrist is m anifested , 

m ore  particu larly  w ith  reference  to  the  gran ting  of d ivorces. S om e  

theo log ians have believed tha t in certa in c ircum stances, as fa r as  

the natu ral law  a lone is concerned , a d ivo rce a vinculo w ith the  

au thorization of the c iv il pow er w ould be perm issib le .18 B ut, 

w hatever m ay  be sa id  of th is op in ion , it is certa in  tha t by  the posi

tive law  of C hrist the c iv il au tho rity  now  possesses no pow er to  

gran t any  coup le a  d ivo rce  w ith  the righ t to  rem arry .19 T he ru lers  

of a  nation  are ob liged  to  recogn ize th is  fac t, and realize tha t under  

no c ircum stances m ay they positive ly gran t a c itizen the perm is

sion to m arry again as long as h is leg itim ate spouse is liv ing .

™Ibid., 164 .

17  ibid., 174 .

18  G . Joyce , Christian Marriage (N ew  Y ork , 1933), 30 .

10  C f. G asparri, De Matrimonio (R om e, 1923), II, n . 1136 .
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H ow ever, in  certa in  c ircum stances a C atho lic ru ler cou ld tolerate a  

m arriage custom  a t variance w ith the law  of C hrist. S evera l in 

stances are on reco rd w ith in recen t cen tu ries w hen the P ope, 

as c iv il ru ler, to le rated  the  rem arriage  of a  Jew 7, w hile h is w ife w as  

still liv ing , in acco rdance w ith the custom  of h is peop le , in order  

that he m igh t have offsp ring .20

20  C f. M . R osse t, De Sacramento Matrimonii (S . Jean de M aurienne , 

1895 ), I, 521 .

21  C an . 1038 , 52 .

O n the o ther hand , since the bond of m arriage can be broken  

under the C hristian d ispensa tion in certain ex trao rd inary c ircum 

stances, w ith  the  au tho rization  or d ispensa tion  of the C hurch  as in  

the case  of the P au line priv ilege  and  matrimonium ratum non con

summatum, the c iv il au tho rities are bound to recogn ize these ex 

cep tions as law fu l, and to absta in from  in flicting any penalties on  

those rece iv ing such concessions. T his, too , is a du ty of the sta te  

tow ard C hrist, since it is th rough H is au tho rity  that these excep 

tions are au tho rized or gran ted by the C hurch . S im ilarly , the  

governm en t is bound to recogn ize the exclu sive righ t of the C ath - 1 

p lie C hurch  to  estab lish im ped im en ts fo r the m arriages of bap tized ’ 

persons.21 A lthough the ac tua l in stitu tion of a m atrim on ial im - 

ped im en t is an  ac t of ju risd ic tion  on  the  part of the C hurch , yet the  

au tho rity to m ake im pedim en ts com es from  C hrist H im self. F or /  

it w as H e w ho  estab lished  the con trac t of C hristian  m arriage as a  

sacram en t, and by  that very fac t deputed the C hurch to exerc ise  

au tho rity over the cond itions requ ired fo r the law fu l and valid  

en trance in to  C hristian  m arriage .

If the sta te w ere regu la ted on ly by the natu ra l law , m any  

strange  incong ru ities  w ould  arise in  connection w ith  m arriage . T he  

sta te w ould be ju stified in m aking im ped im en ts fo r the bap tized  

and cou ld d isregard  those m ade by the C hurch . T hus w e shou ld  

h ave the baffling paradox of a person perm itted to m arry  by the j 

supernatu ra l au tho rity  of the  C hurch  and  forb idden  to  m arry  by  the i - /  

natu ra l au tho rity of the state— G od  being  the sou rce of bo th types ! 

of au tho rity  ! A gain , under a c iv il governm en t w hich pro tec ts the  

natu ra l ind isso lub ility of m arriage by stringen t an ti-d ivo rce law s, ' 

the state as the rep resen ta tive of G od w ould be ob liged to reject  

the  valid ity  of a  P au line  priv ilege  w hich  the  C hurch  w ould  gran t as  

the rep resenta tive  of the S on  of G od  !

S om etim es the argum en t is ra ised tha t the P opes in recen t

S
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tim es, w hen delivering exhorta tions to the c iv il ru lers of the  

w orld have re ferred  on ly  to  ob liga tions of natu ra l law , from  w hich  

w e m ay conclude tha t these rep resen t the w hole du ty of those  

in c iv il au tho rity . B ut the answ er is sim p le. T he P opes are w ell 

aw are tha t in v iew  of the trag ic neg lect of the m oral law  tha t 

charac terizes the ac tiv ities of governm ents today , there w ould be a  

great im provem ent of cond itions if c iv il ru lers cou ld be induced  

to obey even the natu ral law . It shou ld be no ted , too , tha t w hen  

the oppo rtun ity presen ts itself the P opes have  no t fa iled to  ind ica te  

tha t the law  of C hrist b inds those in posts of c iv il au tho rity . T hus. 

P ope P ius X II, in h is E ncyclica l Summi Pontificatus, asserted : 

“ In the recogn ition  of the royal prerogatives of C hrist and in  the  

retu rn of ind iv iduals and of society to the law  of H is tru th  and  

H is love lies the on ly  w ay  to sa lva tion .” 22 A gain , a t the consecra 

tion of tw elve m issionary  b ishops on O ctober 29 , 1939 , the H oly  

F ather stated : “M ost happy are those states tha t estab lish law s  

in sp ired  by  the doctrine  of the G ospel, and  do  no t re fu se to render 

pub lic  hom age  to  the  m ajesty  of C hrist, the K ing.” 23

22  E ncyc . Summi Pontificatus, A A S , X X X I (1939 ), 420 .

23 H om . Audistis, A A S , X X X I (1939 ), 596 .

24  E ncyc . Ubi Arcano Dei, A A S, X IV  (1922), 690 .

. N o one can be so op tim istic as to believe tha t the idea l of a  
/ C hristian sta te is go ing to sp read th roughou t the w orld in the  

j ,j near fu tu re , apart from  the ex trao rd inary in terven tion of D ivine

* » P rov idence . Y et, tha t shou ld no t preven t C atho lics from pro - 

t-V "M aim ing  unhesita ting ly  the abso lu te necessity of a retu rn  to  C hrist 

' : on the part of governm en ts as w ell as of ind iv iduals , if there is 

to be any lasting peace in the w orld . T his w as the m essage of 

P ope P ius X I, a t the  beg inn ing  of h is pon tifica te  : “T rue  peace , the  

peace of C hrist, is im possib le un less w e are w illing and ready  

to accep t the fundam en ta l princ ip les of C hristian ity , un less w e are  

w illing  to  observe the teach ings  and  law s of C hrist, bo th in pub lic  

and private life .”  24 W e m ust no t com prom ise w ith the sp irit of 

the tim es so far as to adm it tha t the sta te is bound on ly by the  

natural law . W e m ust unhesitatingly  procla im  tha t the sta te can - 

; If no t a tta in its destiny , save th rough  C hrist the K ing, even though  

/ 7 I tha t destiny is tem poral, no t e terna l happ iness. T he w ords of the  

Quas Primas shou ld be our unhesita ting m essage to the harassed  

and  unhappy  w orld  of today  :
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W hen once m en recogn ize , bo th in priva te and in pub lic life tha t 

C hrist is K ing , soc ie ty w ill a t last receive the grea t b lessings of rea l 

liberty , w ell-o rdered d isc ip line , peace and harm ony . O ur L ord ’s rega l 

office invests the  hum an  au tho rity of princes and  ru lers w ith  a re lig ious  

sign ificance; it ennobles the c itizen ’s du ty of obed ience . ... If princes  

and m agistrates du ly e lec ted are filled w ith the persuasion that they  

ru le , no t by  their ow n righ t bu t by  the m andate and in the p lace of the  

D iv ine K ing , they w ill exercise the ir au tho rity p iously and w ise ly ; 

they w ill m ake law s and adm in iste r them , hav ing in v iew the com 

m on good and a lso the hum an d ign ity of the ir sub jec ts. T he resu lt 

w ill be order, peace and tranqu ility , fo r there w ill be no longer any  

cause of  d iscon ten t. M en  w ill see in  their k ing  or in  the ir ru lers m en  like  

them selves, perhaps unw orthy  or open  to criticism , bu t they  w ill no t on  

tha t accoun t re fu se obed ience if they  see reflec ted in them  the autho rity  

of C hrist, G od  and  M an.25

C a u s a  N o s t r a e  L a e t i t i a e

M ary  a t her b irth w as no t on ly an ob jec t of deligh t in the eyes of 

G od , and of adm ira tion to the angels , bu t she w as a lso  a cause of joy  

to  the w hole w orld .

— F r. N icho las O ’R afferty , in Discourses on Our Lady (M ilw aukee: 

B ruce , 1948), p . 20 .

T h e  T i m e l i n e s s  o f  T h o m i s m

In  order to  avo id  the erro rs w hich are  the prim ary  sou rce of a ll the  

ev ils of our tim es, it is necessary  relig iously  to  ho ld  fast, now  as never 

befo re , to the teach ings of the A ngelic D octo r. H e has g iven us a  

com ple te refu ta tion  of the erroneous v iew s of the M odern ists . A s re 

gards ph ilo sophy , he has defended , as w e have a lready seen , the value  

and pow er of hum an reason and has proven by unquestionab ly valid  

argum ents the  ex istence  of G od. A s regards dogm atic  theo logy , he  has  

c learly d istingu ished the superna tura l from  the natu ral order and has  

p laced  in  bo ld  re lie f bo th  the  reasons  fo r faith  and  the  natu re  of C hristian  

dogm as. In  the field  of pure theo logy , he  has show n  tha t the articles of  

F aith  are based  no t on  m ere op in ion  bu t on  tru th  itself and  are , there 

fo re , unchan geab le .

— P ope P ius X I, in  the E ncyclica l, Studiorum ducem, issues June 29 , 1923 .
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25E ncyc . Quas Primas, AAS, V II (1925 ), 601 .


