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the first no te o f tire inflection is an unaccented syllable o f a 

w o rd , the accented sy llabic o f w hich is to be sung to the 

reciting  no te.1

O f this class w e m ay take the fo llo w ing exam ples:—

1 2 3 4 ό

Finally attentio n m ay  be d irected to the case ^o f verses 

w hich end  in m o no sy llables o r in H ebrew  w o rd s, lhey  w ill 

be fo und  to furnish esp ecially useful exercises in the o bser

vance o f the go ld en rule o f Guid etti, C an tabis sy llabas sicu t 

pi' enu ntiav eris  :—

1 2 3 4 5

^.s -J5B!!S55--------
—a----- in:__ ^=Hp ------ ------- ----

ante luCife - rum ge - uu - i to.

escam dedit ti nien- ii bus sc.

et prote - ctor e 0 - rum est.

secundum Ol’di - neni Mel - chi - se - dech.

in medio til i Je - rn - sa - lem.

I reserve fo r the 

exp lanation o f Fr. Ilaberl's m ethod  as ap p lied  to  the rem ain

ing  To nes.

d l· W . J. W .

1 See the September number of the Re c o u d , pages 783, 784: and 
tiie present number, pages 879, 882, 885, and 887.
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O N  .TH E CA TH O LIC PRIN CIPLE O F A LITURGICA L 

LA N GUA GE.

A
M O N GST the Thirty -nine A rticles o f Relig io n o f the

. A nglican Establishm ent agreed up o n by the A rch

bishop s and Bishop s o f bo th Pro vinces, and p ublished by  

the autho rity o f the King , as Sup rem e H ead o f the Church  

o f England  in 1562, w e find  this statem ent (A rt. xxiv ) It 

is a thing p lainly rep ugnant to the w o rd  o f Go d , and the 

custo m  o f the Prim itive Church, to have p ublick Prayer in 

the Church, o r to  m inister the Sacram ents in a to ngue no t 

und erstand ed o f the p eo p le.” This sentence m ay be fairly  

said  to  fo rm ulate the anti-Catho lic p rincip le co ncerning the 

use o f the vernacular in the o fficial and  p ublic p rayer o f the 

Church, There can be little d o ubt as to the fact that the 

carry ing into p ractice o f the teaching co ntained in this ■ 

p rincip le co ntributed in a large m easure to the ultim ate 

success o f the Pro testant Refo rm atio n in up ro o ting the 

Catho lic faith in this kingd om . The Liturgy  in the vernac

ular has served m o re effectually p erhap s than anything else 

in keep ing the m ind s and hearts o f the English p eo p le 

iso lated  and  estranged  fro m  the relig io us id eas and  sentim ents 

o f  the  rest o f Christend o m , it help ed  m ore than anything else 

Co uld  have d one in build ing up and fo stering that natio nal 

A nglican and racial relig ion w hich, like the Jew ish, is so  

essentially o p p o sed to the internatio nal and w o rld -w id e 

character o f Catho lic Christianity w here “  there is neither 

Jew  no r Greek, bo nd no r free,” and w here “ all are o ne in 

Christ,”

Before the tw elfth century  there d o cs no t ap p ear to  have 

been any large o r notable m ovem ent in favo ur o f the intro 

d uctio n o f the use o f the vernacular into the serv ice o f the 

Church. Up  to  that tim e m en seem  to  have been m ind ful o f 

the w o rd s o f Jesus Christ in the Gosp el “  Give no t that w hich 

is ho ly to  d o gs, neither cast ye yo ur p earls before sw ine, lest 

p erhap s they tram p le them  und er their feet, and  turning  up o n 

yo u  they tear yo u.” {M att . v ii., 6.) The m ind s o f the Christian 

m en and  w o m en o f those d ays w ere trained  to a d eep and
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filial reverence fo r ho ly  things by  tho se v estig es  of  the an cien t 

“  disciplin a arcan i,”  w hich has alw ay s been p reserved  in the 

p ractice o f the Catho lic Church. Brought ιψ  in the m id st o f a 

rich and  lav ish sym bo lism , w hich ajip caled  to  them  thro ughall 

their sen ses, they  had g row n accusto m ed to enshrine that 

w hich w as sacred an d holy  in the depths of their n atu re, 

an d w hen they  brou g ht it forth in o utw ard exp ression, they  

stro ve to do so in a m anner co m m ensurate w ith their deep-  

felt esteem an d rev eren ce. lienee the w ealth o f go ld  and  

silver and  .jew els d ecking those cosily  shrines of m cd iaw al 

C hristen dom in w hich the relics o f (H od ’s sain ts rep o sed . 

H en ce to o the elaborate and m atchless sy m bolism ' of their 

architectu re cau sin g the v ery  .ston es to speak an d fill o ur 

m ind s w ith ho ly aw e. lienee the g org eou s richn ess o f 

that ritu al rem in ding u s in ev ery w ord an d actio n o f the 

beauty of holin ess, an d re-echo ing  so eloquently  the w o rd so f 

the R oy al P salm ist , “ D om in o dilex i d ecorem d o m us tuae: et 

locum  habitation is g loriae tu ae; ’ ’ an d of those o ther w o rd s, 

“ D o m um tuam d ecet sanctitud o , D om in e, in lon g itu din em  

dieru m .” Bu t tow ards the en d of the tw elfth cen tury  w e 

can trace the beg in n ing s of that m ov em en t  w hich afterw ards  

broke ou t w ith such terrible success in the sixteenth century . 

T he W ald ensian and A lbig en sian heresies w hich w ere the 

first to p reach the p rincip le o f p rivate judgm ent in the inter

p retatio n o f the Sacred Scrip tures, w ere likew ise the first to 

protest ag ain st the u se of a litu rg ical lan g u ag e other than  

the vernacular, and  to  celebrate the m y steries of relig ion  in  

the v u lg ar ton gu e. M o reo ver they  m ade this prin ciple a 

fu n dam en tal d o ctrine o f their sects, w hich tog ether  w ith tho se 

of W ickliffe and  H uss w ere the tru e p recurso rs of P rotestan t 

ism  from  w hich has sprung  the ratio nalism  and  naturalism  o f 

o ur tim e. It is the sam e rationalistic  spirit that entered into  

all these m o vem ents, and ap p lied its prin ciples alike to the 

faith and  practice, the doctrin e an d disciplin e of the C atholic  
Church. I

T he o bject o f this p ap er is to d raw  o nt nud  so t fo rth in |

a sho rt fo rm the Catho lic p rincip le co ncerning  the use o f a |

language, o ther than the vernacular, in the O fficial and  Public 

rehgto us serv ices o f the Church. The treatm ent o f the
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questio n 'is taken alm o st entirely fro m the w o rk o f the late 

learned  A bbo t o f So lesm es, D o m  Prosp er Guéranger, entitled  

In titu lion s Litu rg iqu es, w herein o ver o ne hund red p ages are 

d evo ted to its d iscussio n. There is no need here to  insist 

up o n the w eight o f autho rity in liturg ical m atters that 

attaches to  the nam e o f D o m Guéranger. Let it suffice to  

recall the w o rds o f Po pe Pius IX. (o f blessed m em ory) in an 

A p o sto lic Brief ad d ressed  to  the Bisho p o f Po itiers co ncern- 

iug  this illustrio us Bened ictine m o nk :

‘' Among the ecclesiastics of our times, who have been most dis

tinguished for their virtues, learning, zeal, and labours in the advance

ment of Catholic interests, we must in all justice count our beloved 

son, Prosper Guéranger, Abbot of St. Peter’s at Solesmes, and 

Superior-General of the Benedictine congregation in France.

*· The principal object to which he turned his whole solicitude and 

attention was that the Boman Liturgy should, as by right of recovery, 

be restored to France. So well did he labour in this, that to his 

writings, perseverance, and extraordinary activity, must be mainly 

attributed the adoption of the Rites of the Boman Church by all the 

dioceses of France, as he himself witnessed before leaving this life.”

D o m Guéranger beg ins his treatm ent o f the subject by  

citing  the ninth cauo u o f the tw enty -seco nd sessio n o f the 

Co uncil o f Trent, w hich runs thus : “  Si quis d ixerit lingua 

tantum vulgari M issam  celebrari d ebere anathem a sit.” N o w  

it is quite clear that the p rincip le laid d o w n in the tw enty 

fo urth A rticle o f the A nglican establishm ent, co ncerning  

the use o f the vernacular in the Church serv ices, exclud es 

the use o f any language but the vernacular, and therefo re 

falls d irectly und er this anathem a o f the Co uncil o f Trent. 

So that the w ho le d iscussio n reso lves itself into  this questio n : 

W hat is the m o tive, reaso n, o r p rincip le up o n w hich this 

autho ritative d ecisio n o f the Church is based  ? H ere it m ay

be useful to call to m ind the tact that the Catho lic Church 

bas alw ays regard ed the Liturgy no t o nly as a m ost im 

p o rtant branch o f ecclesiastical science, but as the p rin

cip le instrum ent o f ecclesiastical trad itio n, accord ing to the 

fam o us axio m , “  Legem cred end i statuit lex o rand i.” That 

it has been co nstantly regard ed by  the Church as a science 

w ith fixed d efinite p rincip les is certain. That m ost learned  

Po pe Bened ict XIV ., in a d isco urse d elivered  as the inaugural
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ad d ress befo re the A cad em y o f Liturgy fo und ed  by  him  at 

Ro m e, to be fo und in the eighth vo lum e o f the co m plete 

ed itio n o f his w o rks, after enum erating five chief branches 

o f ecclesiastical science, v iz , the interp retatio n o t Sacred  

Scrip ture, m ystical, m o ral, and d o gm atic theo lo gy , together 

w ith cano n law , go es so far as to state (hat the Liturgy  as a 

science ho ld s a higher p lace than any  o f these, and  is sup erio r 

to  all o f them . Firstly , because they  have all ap p eared  and  

gro w n up in later ages, w hilst the Liturgy began w ith the 

Church itself. Seco nd ly , they have at best but a rem o te, 

ind irect, and  sp eculative relatio n to Co d  : w hilst the Liturgy  

is the d irect and  im m ed iate carrying  o ut in the actual w o rship  

o f Go d  o f that w hich they  teach. Third ly, they  p o int o ut the 

w ay  to v irtue and go o d life, w hilst the Liturgy brings to us 

those so lid fruits o f relig io n and p iety o f w hich they treat; 

and  lastly , they  generally stop  short at the bare kno w led ge o f 

the D iv ine truths, w hilst the Liturgy is so bo und up and  

intim ately co nnected w ith the D iv ine truths, that it canno t 

be sep arated  fro m  them . But its highest d ignify co m es fro m  

the fact that its first A utho r and M aster w as Go d him self, 

that it has a d irect and  im m ed iate reference to H im , and  that 

H e has p lainly and d istinctly  d elivered to m an those acts 

o f relig io n such as p rayer and sacrifice by w hich d ue and  

fitting  w o rship is p aid to  H im .

D o m  Guéranger co m p lains o f the inad equate treatm ent 

w hich the subject o f the exclusio n o f the vernacular fro m  the 

Liturgy  has received at the hand s o f m any Catho lic w riters 

o n Ritual o f the seventeenth and eighteenth centuries. H o  

tells us that these w riters fo r the m ost p art have lo st sight o f 

tho se high co nsideratio ns w hich g ive a reason fo r the d iscip 

linary Jaw s o f the Church. H e esp ecially m entio ns such 

autho rs as Le Brun, D o m M artcne, Renaud o t, Bocquillo t, 

and  also  Pap ebro ck. H e co ntrasts, ho w ever, w ith these the 

lo fty  and  so lid  teaching  o f Card inal Bellarm ine, and  the great 

theo lo g ians o f the sixteenth century , esp ecially  m entioning  the 

fam o us censure o f the So rbonne o n the o p inio ns o f Erasm us 

co ncerning the use o f the vernacular in Church serv ices 

(1526)» The great Card inal Bo na is also  bro ught fo rw ard  as 

an up ho ld er o f the true p rincip le up o n w hich the Church ’s 

p ractice in this m atter is fo und ed .
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la o rd er to o btain a clear id ea o f the m o tives o f the 

Church in the exclusio n o f the vulgar to ngue fro m the 

send ees o f the A ltar, w e m ust, in the first p lace, recall 

the ancient “  d iscip line o f the secret.” It is certain 

that the Church has m o d ified her p ractice in this regard , 

but it is equally certain that she has never aband o ned  

the p rincip le up o n w hich it rests. There are no lo nger any  

p ublic p enitents to be exp elled fro m the church at the 

m o m ent that the Sacrifice o f the M ass is abo ut to  be o ffered . 

But there is alw ays the sam e p ro fo und  d ep th in the m ysteries 

o f the faith, the sam e w eakness and the sam e d angers in the 

hum an heart, ever inclined to the things o f earth. Fo r us 

w ho accep t the institutio ns o f the Church as the w o rk o f a 

superhum an w isd o m , there is no need to ap o lo gise o r m ake 

-excuse fo r her intentio ns in the m oans w hich she lias taken 

to . guard  the p rayers o f her Litugry in a sacred language. 

That such a sacred  language exists is the co nstant teaching  

o f the early Fathers and m o st celebrated D o cto rs o f the 

Church, as w ell in the East as in the W est. In the w ritings 

o f St. H ilary  o f Po itiers, w ho  lived in the fo urth century , w e 

find  this p assage : “ H is m axim e tribus linguis sacram entum  

vo luntatis D ei, et beati regni exp ectatio p raed icatur : ex quo  

illud Pilati fuit, ut in his tribus linguis regem Jud aeo rum  

D o m inum  Jesum  Christum p raescriberet”  {P rolog u s in  librum  

P salm orum XV .) Go d has then guid ed the hand o f the 

Ro m an go vernor in the cho ice o f the languages w hich sho uld  

ap p ear in the inscrip tio n as w ell as in the term s in w hich 

that inscrip tion w as co uched , and  H is d iv ine sp irit, sp eaking  

to  m en in the Sacred  Scrip tures, has been likeA v ise p leased  to  

co nsecrate those sam e three languages w hich the Jew ish  

p eo p le, gathered fro m the fo ur w ind s o f heaven fo r the 

Paschal feast, read  in the title p laced o ver the head  o f their 

Red eem er o n the Cro ss. The d ignity o f the three languages 

w hich p ro claim ed o n Calvary the Ro yalty o f the Crucified  

has not struck o nly the m ystic w riters o f the M id d le A ges. 

In m od ern tim es Jo sep h d e M aistre has reco gnised  this co n

secratio n quite as m uch as the d evo ut H o no rius o f A u  tun, 

. and bo th rep eat in their o w n d ay the teaching o f the great

St. H ilary .
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The H ebrew  language after the Babylo nian cap tiv ity  

w as lo st in the Chald ean, w hich is o ne o f the fo rm s of the 

Syriac. The sam e bo d y of Sacred Scriptu res u n ites the 

bo oks o f M oses, o f Sam uel, o f D av id , o f So lo m o n and  the 

Pro p hets, and the bo o ks o f D aniel and Esd ras, the first 

sp eaking  p ure H ebrew , the seco nd g iv in g o ne p art o f their 

utterances in Sy  ro -Chai d am . A nd w hen C hrist , fo reto ld  by  

the Pro p hets, cam e in to the w orld it w as in the lan g u ag e, 

then sp o ken by H is p eo p le, that is in the H ebrew  beco m e 

Syro -Chald aic, that H e p reached  H is d o ct rine.

But alread y , befo re tin- fulfilm ent o f the p ro p hetical 

utterances, a second language had been sanctified  to seine 

as an o rgan o f the H o ly Sp irit, N o t o nly had the Creek 

language been raised to the rank o f an interp reter o f the 

D ivine W o rd  in the fam ous Sep tuagint versio n o f the Scrip 

tures, but the H oly Gho st anno uncing alread y the future 

o utp o uring o f the grace o f the ad o p tio n o f sons to the 

Gentiles, d ictated in Greek the bo ok o f W isd o m and the 

second bo ok o f M achabees. Then Christ hav ing ap p eared  

fo r o ur red em p tio n and H is testam ent in o ur favour being  

o p ened by H is d eath, the H o ly Sp irit the insp irer o f the 

Scrip tures gave to  m an in the three languages o f the title o f 

the Cro ss the bo o ks o f the N ew  Testam ent. St. M atthew  

w rote his go sp el in Syriac, the vernacular H ebrew  of his 

t im e, as Pap ias, a d iscip le o f the ap o stles, St. Irenaeus, 

O rigen, Eusebius, St. A thanasius, St, Jerom e, and St. A ugus

tine testify .

The Greek language had the ho no ur o f receiv ing  in its 

id io m the go sp els o f St. Luke and St. John , the A cts, and  

the Ep istles of the A postles, ex cept perhaps the Epistle o f 

St. Paul to the H ebrew s w hich m ay have been w ritten in 

their language. Christianity having been jm eached in 

Jerusalem  and  in the language o f Israel, w as to  sp read itself 

first of all to that p o rtio n o f the G en tile w o rld  w here the 

Greek language w as used .

But since the Chair o f the Prince o f the A p o stles w as 

soo n to be transferred  to  the cap ital o f the Lu tin tong u e it  

w as fitting  that this sam e Lu tin  to ngue w hich w as the o fficial 

language o f the w ho le Bo m an w orld , sho uld  likew ise beco m e
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the o fficial language o f the Church, and as such take p re

ced ence o f the H ebrew  and  the Greek, in the sam e w ay that 

H o m e w as to  take p reced ence o f Jerusalem  and A ntio ch in 

the hierarchical o rd er and  in the sp iritual go vernm ent o f the 

w ho le o f Christend o m .

Eusebius and St. Jero m e bo th state that St. M ark, w in} 

co m po sed his go sp el at Bo rne und er the eyes o f St. Peter, 

w rote it in Latin. But if it cannot be quite p ro ved fo r 

certain that any o f the bo o ks o f the N ew  Testam ent w ere 

o rig inally  co m p o sed  in Latin, it. is certain at least that the 

first Christian translation o f the Sacred  Scrip tures w as g iven 

to the w o rld in that language, in that m o st venerable 

versio n called  the llala w hich w as w ritten d uring the lifetim e 

o f tho  A p o stles them selves, and received the ap p ro batio n o f 

St. Peter as head o f the Church, acco rd ing to the testim o ny  

o f so m e o f the earliest w riters up on Church histo ry . This 

versio n m ay be said  still to  exist in the actual V ulgate, w hich  

■ has been d eclared by  the Co uncil o f Trent to co ntain the 

p ure W o rd  o f Go d  fo r bo th the O ld  and  N ew  Testam ents.

So that fro m the beg inning o f Christianity the three 

languages inscribed o n the Cro ss becam e the o rgan o f the 

H o ly Gho st in p ro claim ing to the w o rld the w ritten W o rd  

o f Go d .

But besid es their use in Sacred Scrip ture these sam e 

three languages w ere d estined to o ccup y a p lace in the 

Liturgy o f the Church w hich no o thers can claim . A s 

regard s all the co untries o f Euro p e it is true to  say that fro m  

the first introd uctio n o f Christianity  no o ther language, save 

o ne o f these three, w as ever used , w ith o ne o nly excep tio n, 

w hich w as Russia, w here leave w as granted by  the H o ly  

See to SS. Cyril and M etho d ius to celebrate the Liturgy  

in the Slavo nic language; but this leave w as g iven at a 

p erio d lo ng after the Faith had been p reached in the o ther 

natio ns o f Euro p e. The use o f any  language rave the Latin 

in the Liturgy  w as unknow n in Erance, Sp ain, Germ any, 

the N etherland s, Sw ed en, N o rw ay , Po land , and the British 

Isles from the intro ductio n o f Christianity to any  o f those 

co untries. W ith regard  to  Italy it is m o st p ro bable that the 

Liturgy w as celebrated fo r a sho rt p eriod in Greek, but
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the use o f the Latin becam e universal in that co untry befo re 

the end o f the second  century . Latin w as the o nly  language 

in use thro ugho ut the o nce m o st fam o us am i nourishing  

Church o f A frica, fro m w hence have sp rung the greatest o f 

the Latin Fathers. So that up to fho ninth cen tu ry  the 

Liturgy  w as exclusively celebrated in tlie three languages 

o f the Cro ss, and the use o f the Slavo nic granted d uring  

that ep o ch is the o id y excep tio n w c (.-an find o f a natio n 

w here the Liturgy w as celebrated in the vernacular. Thus 

w e arc fo rced to the con clu sion that if the three sacred  

languages w ere the sid e d ep osito ries o f the Sacred  Scrip tures 

d uring the first p erio d o f Christianity , no o ther language 

w as ad m itted to share the sam e p riv ilege w ith them  

until the Christian relig io n had been flourishing fo r 

m any centuries thro ugho ut the greater p art o f the kno w n 

w o rld .

W ith regard  to  the co ncessio n granted  by  Po p e Jo hn V III. 

to SS. Cyril and M ethod ius fo r the use o f the Slavo nic in 

the p ro v inces evangelised by them , Bo m Gucranger d o es 

no t fail to  call attentio n to  its fatal result in estranging those 

p ro v inces fro m the unio n o f Latin Christend o m and so  

facilitating and p rep aring the w ay fo r their ultim ate fall 

into schism in the tw elfth century . M o reo ver he quo tes a 

p assage fro m the A nnals o f Card inal Baro nins w hich sho w s 

us very p lainly the light in w hich the character o f Po p e 

Jo hn V III. w as v iew ed even by  the m o st d evo ted  child ren 

o f the Church. The p assage is to be fo und in the A nnals 

ad an n u m  875, N o . V . In this p assage the illustrio us Card inal 

tells us that Po p e Jo hn V III. o n acco unt o f his w eak- 

m ind ed ness w as called a w o m an p o p e “ Pa p issa non 

Papa,” and that it w as his feebleness o f character w hich 

afterw ard s gave rise to the to o fam o us histo rical m yth o f 

Po p e Jo an.

A s an instance o f the w ay in w hich the H o ly See has, 

w ith the so le excep tion abo ve referred  to , co nstantly  refrained  

fro m autho rising the use o f the vernacular in the Liturgy  it 

w ill be w ell to  recall the attitud e it assum ed  w ith regard  to  

the p etitio ns p resented by  the Jesuit m issio naries in China 

d uring the seventeenth century  fo r the use o f the Chinese
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language in the serv ices o f the A ltar. This p etitio n w as first 

m ad e in 1615 by  Father Ricci to  Po p e l3aul V ., w ho  is rep o rt ed  

to have o rd ered that a Brief sho uld be d raw n up to grant 

the request, but Po p e Bened ict XIV . tells us that this Brief 

rem ained at Ro m e and  w as never sent to China. H o w ever 

this m ay have been, the sup erio rs o f the m issio n d id  not jud ge 

it exp ed ient to  carry their d esign into executio n at that tim e. 

In .1657 a second p etitio n co m p o sed by Father Ro ugem o nt 

w as subm itted to the jud gm ent o f the H o ly See. Λ  special 

co ngregatio n co m p o sed o f card inals, p relates, and d istin

guished  theo lo g ians, w as fo rm ed to exam ine the d em and o f 

the m issio naries, and  in sp ite o f the grave reaso ns that w ere 

bro ught fo rw ard  by  them  fo r the use o f the Chinese language 

the H o ly See refused  to grant their request. Λ  third  p etitio n 

w as m ad e fo r the co ncessio n in 1678 to Po p e Inno cent XL, 

and w ith a like result. The last effo rt in this d irectio n o f 

the Jesuit m issionaries in China w as m ad e in 1697 w hen  

they  laid a m em orial befo re Po p e Innocent XII., but the 

co ncessio n w as never granted .

The co m m unity, then, o f a liturg ical language w hich has 

trium p hed  o ver natio nal and racial sep aratio n has been the 

chief exterio r m eans o f unio n o f the Christian p eo p les. By  

its m eans the id ea o f a centre o f unio n and o f a co m m o n 

o rig in has p enetrated  into their m ind s and  hearts, breaking  

d o w n the natural fro ntiers that d iv id e the d w elling -p lace o f 

m en, so  that the Christian find s him self at ho m e in the m o st 

d istant land  and  am ongst a p eo p le w ho se m anners and  trad i

tio ns m ay be m o st unlike his o w n. This reaso n alo ne w o uld  

be sufficient to p ro ve the w isd o m , o f the Church in co nfining  

herself as far as p o ssible to tho se three sacred languages 

w hich rep resent by their w id e extent the chosen p o rtio n o f 

the hum an race.

But it. still rem ains to  be show n that the Church has co n

stantly attached an intrinsic value to these languages as 

having been m ad e sacred and set ap art fo r the D ivine 

Service.

The o bjectio n that is co m m o nly bro ught against their 

being  lo oked  up o n as m o re sacred than any o ther languages 

is the fact that they w ere o nce the co m m o n sp eech o f the
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resp ective p eo p les to w hich they belo nged . But the sam e 

o bjection w o uld  ho ld go od  against alm o st everything  that is 

lo o ked  up o n as sacred  in the w o rld . Fro m  the beginning o f 

histo ry am ongst all the p eo p les o f the earth certain actions 

and p articular things have been regard ed  as sacred , and set 

ap art fro m  co m m o n use. Fo r instance, w here is the natio n o f 

antiquity  that had  no t its sacred  v estm ents  or sacrificial garl) 

fo r its p riests? O r w hen w as there a tim e in w hich there d id  

not exist certain sacred  cerem o nies? Ind eed , if w e w ere to  

p ush this o bjectio n to its extrem e lo g ical co nclusio n, w e 

should have to  cease to lo o k up o n (he Cro ss itself as sacred  

because it w as o nce the co m m o n instrum ent o f executio n 

fo r o rd inary m alefactors w ho w ere p unished w ith d eath. 

But in reality it is im p ossible fo r m an, co nstituted as 

he is, to rid him self entirely o f the no tio n o f sacred  

things and o f the d istinctio n o f sacred and p ro fane, 

because it has its ro o t in his nature, w hich is surrouud ed  

o n all sid es w ith that w hich is m ysterious, and w hich 

he is unable to p enetrate o r und erstand w ih his lim ited  

intelligence. Therefo re it is that the no tion o f sacred  

things is universal. The teaching o f Go d to m on has been 

fro m , the beg inning through the m eans o f m ysteries. The 

p ro phets o f the O ld  Testam ent, guid ed  by the insp iratio n o f 

the (Sp irit o f Go d , clo thed the d iv ine o racles in enigm atical 

and  o ftentim es very  o bscure language, and w hen the W o rd  

Incarnate w as seen o n earth, and co nversed w ith m en, lie 

co nveyed  to  them H is chief teaching in p arables, and the 

w ho le Bible is so  full o f figurative allusio ns as to necessitate 

its alw ays rem aining  a bo ok o f m ystery , and the m ost pro 

fou n d know led ge o f the H o ly Scrip tures can never rcm o vo  

the necessity fo r the exercise o f faith. In the tw ilight o f 

this p resent life, the hum an intelligence m ust alw ays bo w  

d o w n before and w orship m ysteries, and can never m ake 

them  subm it to  the searchings o f hum an tho ught. If this, 

then, be true o f  the Sacred  Scrip tures, w hich sim p ly  anno unce 

the m ysteries o f salvatio n to m en, surely it o ught to be at 

least equally  true o f the Liturgy , thro ugh m eans o f w hich 

the, fruit o f those m ysteries is ap p lied to o ui’ lives. D o m  

Guéranger quotes a p assage from the w ritings o f O rigen
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w hich bears d irectly up o n the p rincip le no w  und er co nsid er

atio n :—

There are things, seemingly obscure, which nevertheless, by the 

very fact of their appealing to our sense of hearing, carry with them  

great profit to our soul. If the Gentiles believed that certain verses 

of poetry, which they called charms,· that certain names, not under

stood even by those who invoked them, were able to draw forth ser

pents from their caves or put them to sleep ; if it can be said that 

such words as these were able to disperse fevers and to cure diseases 

of the human body ; that they could even sometimes send the soul 

into a kind of ecstacy, how much more ought we not to believe that 

the words of Holy Scripture should be far more powerful in their 

effects.” (Origen ’s Iu Librum J esu Save. limn, xx.)

St. Basil, 

us the sam e 

w o rd s :

in his bo o k o n the H o ly Ghost, sets befo re 

p rincip le. In chapter xxvii. w e find these

“ Moses, in

common and familiar were by that very fact liable to contempt, and 

that those which are rare and scarce, and somewhat withdrawn from  

the common gaze, excite naturally a certain admiration and laudable 

curiosity. Following his example, the Apostles and the Fathers 

have established from the beginning certain rites in the Church, and 

have thus guarded the dignity of the mysteries by the discipline of 

silence and the secret ; for that is no longer a mystery which is 

offered without reserve to the ears of the multitude.”

his wisdom, knew that things which were made

This p assage fro m  St. Basil m ight alm o st be taken fo r a 

co m m entary o n the w o rd s o f O ur Lo rd to H is A p o stles, 

“  To  yo u it is g iven to  kno w  the m ysteries o f the kingd o m  o f 

Go d , but to  the rest in p arables, that seeing they m ay no t 

see, and  hearing  they  m ay no t und erstand .”

There is ano ther p assage in the w ritings o f O rigen 

in w hich the 

is in his fifth 

thus:—

sam e tho ught is still further unfo ld ed . It 

ho m ily o n the J)ook of N u m bers, and runs

time had come for the children of Israel io move 

their camp, the tabernacle was taken down. Aaron and the priests, 

his sons, entering into the Holy of Holies, covered each object with 

the veil belonging to it, and, leaving them thus veiled in the place 
Where they stood, they brought in the sons of Caath, who were set 

apart for this ministry, and placed upon their shoulders that which 

had been already veiled by the hands of the priests. If you under

“ When the
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stand the historical meaning, strive to rise to the splendour of the 

mystery it signifies : and if the eye of your soul be pure, contem

plate the light of the spiritual law that shines from it. 1.et him 

know to whom the mysteries are entrusted ■. thut it is not good to 

unfold them before those who are not lit 1<> sm* them unveiled; but 

that he ought to veil them, and, thus veiled. to place them on the 

shoulders of those who have not the capaeitv of appreciating them, 

and whoso duty is simply to receive them. Therefore. it is that 

there tire many things in the observances of the Church which it is 

proper to do, but the reason of which is not manifested to all. These 

covered and veiled rites wo bear upon our shoulder-, having received 

them from the Supreme Pout iff and his prie,sts. 1Λ»γ as they remain 

hidden, except we have in our midst. Aaron or the Sons of Aaron, to 

whom alone it is given to contemplate them openly and unveiled.'’ 

(Origen ’s Zn Num, Horn, v.)

9’11080 fo w extracts fro m  

early Fathers w ill suffice to  

language “  no t uuderstand ed  

o f the altar, w as reco gnised  d uring the first ages o f Christ

ianity . A s a p ro o f o f the co nstant existence o f the sam e 

p rincip le in the subseqent histo ry o f the Church, w e have 

the exp licit testim o ny and m o st w eighty ev id ence o f Po p e 

St. Grego ry V II. (H ild ebrand ), in th© eleventh century ; o f 

the Faculty o f the So rbo nne, in the sixteenth: and that 

o f the Pap al Co nstitutio n, U nig en itu s, in the seventeenth  

century.

V ratislaus, D uke o f Bohem ia, had p etitio ned Po p e St. 

Grego ry V II. fo r the extensio n to his d o m inio ns o f the d is

p ensation granted  by  Jo hn V III. fo r M o ravia, o n the ground  

that his subjects belonged  to  the Slavonic race. St. Grego ry, 

in refusing ’ to grant the request, sets before the D uke 

very clearly  the Catho lic p rincip le o f a liturg ical language. 

H ere are his w o rds, in a letter w ritten to V ratislaus 

in 1080

& y

λ

“As regards your request of obtaining our consent to the celebra

tion of the Divine Office in the Slavonic language, be it known to 

you that we can in no way accede to your wishes. For those who 

have seriously reflected upon this question, it is evident that it is not 

without reason that it has pleased Almighty God to allow the Holy 

Scriptures to remain hidden in certain places, from  the fear lest if they 

were made accessible to the eyes of all, they might be exposed to that 
kind of familiarity which breeds contempt, or being badly understood

tty
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by shallow minds, they should become to them an occasion of error. 

It is no excuse to say that certain religious men (SS. Cyril and 

Methodius) have condescended to the wishes of a people full of 

simplicity, or that they have not judged it fitting to apply the remedy 

for if, for in primitive times the Church herself has suffered many 

’ things to be done which the holy Fathers, after mature consideration.

have abrogated or corrected when Christianity had taken firm root 

and religion had increased. It is for this reason, that by the authority 

of the Messed Peter, We forbid that to bo done which you, with im

prudence, have asked for : and for the honour of Almighty God, We 

command you to oppose yourself with all your power to this 

temerity/’— (Tabb. (Jone. Tom. x., p. 2B1.)

The testim o ny o f the faculty o f the So rbonne in 

sixteenth century is o f im m ense value as rep resenting

m ind  o f Catho lic Christend om o n o ne o f the chief p o ints then  

being attacked by the inno vato rs and heretics o f the tim e. 

It is co ntained in the fam o us censure o n the w ritings o f 

„ Erasm us, p ut fo rth in the year 1.526. Erasm us, in his p re

face to the Go sp el o f St. M atthew , had exp ressed him self 

thus: “ It is unbeco m ing and rid iculous to see uned ucated  

p eo p le and w o m en rep eating like p arro ts the w o rd s o f 

p salm s and p rayers w hich they do n ot u n derstand.” The 

Faculty o f the So rbo nne co nd em ned this p ro po sition in tho  

fo llow ing  term s :—

“This proposition, which is calculated to prevent the simple and 

uneducated and women from joining in the Vocal Prayers prescribed 

by the rites and custom of the Church, as if this Prayer ceased to 

bo of use to them because they did not understand it, is impious, 

erroneous, and open to the reproach of tho Bohemians, who have 
wished to celebrate the Ecclesiastical Office in the vulgar tongue. 

Otherwise it would have to be confessed that under the Old Law it 

was unbecoming and ridiculous for the simple folk to observe the 

ceremonies of the Law which God had established because these 

people could not understand tho text that prescribed them, an opinion 

which would be blasphemy against the Law and against God who 

gave it, and what is more-—heretical. In effect the intention of the 

Church in her prayers is not only to instruct us by the collocation of 

words, but principally io bring it about that we, conforming our
selves to her end and object as her members, should declare the 

praises of God, render to Him the thanksgivings which are due to 
Him, and implore the necessary graces for ourselves. God, seeing 

this intention in those who recite these prayers, deigns to inflame 

their wills, to enlighten their minds, to strengthen their human weak

nesses, and to dispense to them the it nits of Elis grace and of His
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olory. This is also the intention of those who recite these prayers 

without understanding the meaning of the words. '1 hey resemble an 

ambassador who is ignorant of the words of the dispatches with which 

he has been entrusted by his sovereign to Lear to a foreign court, but 

which nevertheless he delivers according to the ordersJw has received, 

and so fulfils his office both to his sovereign and io him to whom he 

Jias J/een sent. Besides, a great many passages from the Prophets 

arc chanted in tlie Church, which, although they may not be under

stood by the greater part of those who sing them, are nevertheless 

useful and profitable to those who chant them, because in chanting 

them a duty is discharged to Cod wlio lias revealed them. λ\ lienee 

it follows that the practice of prayer doos not consist only in the 

understanding of the words, and that it is a dangerous error to suppose 

that vocal prayei· lias no other end (han the understanding of the 

Faith, since this kind of prayer is intended chiefly Io in/lmue the 

affections of the will, to the end (hat the soul in raising itself to God 

by piety and devotion in lhe manner aforesaid, might bear in mind 

that its efforts are not in vain, but that it obtains that which its 

intention demands, and its intelligence merits, the light and the other 

graces which are necessary for it.
“Now, all these effects are far richer and more precious than the 

simple understanding of the words, which brings with it but a slight 

profit when the love of God is not excited within them. Even when 

the psalms are translated into the vulgar tongue, it is by no means 

certain that the ignorant and simple people understand them with any 

more real appreciation than when left in the Latin.”— (D ’Argentre, 

Collectio Judiciorum, Tom. ii. f. 61.)

The seventeenth century o ffers its testim o ny in the 

Pap al Co nstitutio n U n ig en itu s, w hich co nd em ned the erro rs 

o f the Jansenist heresy . In that d o cum ent, w hich bears 

alto gether up o n things w hich are o f faith and erro rs 

against the faith, w e find the fo llo w ing co nd em ned  p ro p o si

tion, taken fro m  the w ritings o f Q nesnel :—

“ To take away from the simple people the consolation of joining 
their voices to the voice of the whole Church, is a practice contrary 

to the Apostolic custom and the intention of God.”— (Prop. 86.)

N o w , a greater testim o ny than this in favour o f the 

p rincip le o f a Liturg ical language w e co uld no t have, fo r it 

co nd em ns the co ntrary  p rincip le, no t m erely as d angero us o r 

rash and tem erario us, but as heretical, and  this w ith all the 

autho rity  that attaches to a Po ntifical Co nstitutio n co nd em n

ing errro rs against Catho lic teaching,
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This error o f the Jansenist heretics had been anticip ated  

a century befo re by  the Co uncil o f Trent, fo r w e read in the 

A cts o f the Co uncil (Sees. xxii. cap . v iii.) :—

I “ Although the Mass contains a vast store of instruction for the 

faithful, still it has not seemed fitting to the Fathers that it should 

be celebrated in the vulgar tongue. Therefore, each church shall 

retain its ancient rites which are approved by the Holy Roman 

Church, the mother and mistress of all the churches, but to the end 

that the sheep of Christ should not suffer from hunger, and that the 

little children should not ask for bread and find no one to break it for

them, this Holy Council orders pastors and all those who have care 

of souls, to explain often during the celebration of Mass, cither them- 

. selves or through the ministry of others, some portion of those things 

which are read in the Mass, i ' 
some details of the mysteries of 

on Sundays and Festivals.”

It is no t then w itho ut 

Gucranger sp eaks o f the 

heresy w hich he has traced fro m the tim e o f St. Jero m e, 

w hen  its p rincip les w ere rep resented  by  the heretic V ig ilantius, 

d ow n to o ur o w n d ay w hen its p rincip les are sup p orted  by  

all the heretical sects that have been the p rincip al o ffsp ring  

o f Pro testantism . Effo rts in the sam e d irectio n as those o f 

the Jansenists in the seventeenth century  w ere m ad e in the 

reign o f Jo sep h II. in A ustria, in the eighteenth century , and  

it w as the strange zeal o f that em pero r fo r ecclesiastical 

inno vatio n that caused Fred erick to sp eak o f him as “ m y  

bro ther the Sacristan.”

But p erhap s tho w ild est o utburst d uring the eighteenth  

century o f this d angero us error, co nd em ned  so o ften by  the 

Church, is to be stud ied  in the abo rtive schism atical Syno d  

o f Pisto ja, held  und er the p ro tectio n o f the Grand D uke o f 

Tuscany , and  p resid ed  o ver by  Scip io  Ricci, Bishop  o f Pisto ja 

and  Prato , in w hich it w as d eterm ined  am o ngst o ther inno va

tio ns co ntrary  to the p ractices o f the Church, to  celebrate the 

Liturgy  in the vulgar to ngue, and to read all the p rayers o f 

the M ass in a lo ud vo ice, sup pressing  entirely this p articular 

ap p licatio n o f the d iscip line o f the Secret w hich has co m e 

d o w n to  us from  the earliest tim es, and  the p rincip le o f  w hich 

is so m anifestly  m aintained  in the p rayers and  cerem o nies o f

and amongst other things to explain 

this most Holy Sacrifice, especially

the greatest reaso ns that O o m  

existence o f an anti-liturgical J'

f.
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the H o ly Sacrifice. It is n eedless to add that the doin g  

of this sy n od w ere co nd em ned by P ope Idin s V i., in the H u 

A u ctorem  Fidei pu blished in 1791 . R icci, after con siderabL 

d ed ay and hesitancy  fin ally  retracted his erro rs, and d ied  n 

co m m unio n w ith the C hu rch.

In 1797  there w as held m  N o tre D am e, atParis,thatstraiig 'e 

assem bly com posed o f tw enty-nine bisho p s of the so-called 

“  C on stitu tion al Church of Fran ce.” Som e of its decrees 

are v ery  sim ilar in character to those of the con ciliabu hn n  

held at P istoja in 1786. O ne resu lt ot its labours w as the 

p ublicatio n o f a llitual in French, an d the ex pression o f 

a w ish that tho n ation al lan g u ag e shou ld be u sed in the ser

v ices of the Church. H ow ev er, after a short session , the 

m eetin g  broke u p in d iso rd er, and the Co nstitutio nal Church 

o f Franco  w as to o short-lived and to o w eak to be able to  

carry its desig n s in to ex ecu tion , althoug h w e read  that a 

certain priest , n am ed D up lan, Cure o f Gentilly , near Paris, 

d istinguished  him self by  hav in g  V espers sung  in French in his 

church, at w hich o ne of the C on stitu tion al bishop s assisted .

D o rn Guéranger takes n otice  of a cu stom  that  has p revailed  

fo r a lo ng  tim e in m any p arts o f Germ any, w hich co nsists in  

the sin g in g  of the K y rie, G loria, C redo, San ctu s, and o ther 

p arts o f the M ass by the people in the Go rm an language, and  

w hich he cen su res as a custo m  quite 

the Church, ad d ing “  that a p ractice 

the intentio n o f the U n iv ersal Church 

Ife recalls to ou r m in ds the w ords of 

O tho, Bishop of A u g sbu rg , in  1548  :

,c The Latin language, which, as a divine instrument, was dedi
cated to sacred usages upon the altar of the Cross itself, and to 

which the Western Church is indebted for the Christian religion, 
shall be preserved in the administration of the Sacraments, and in the 
oi-her offices of the Church, throughout the whole of our diocese, and 
■Shall be re-established in those places where it may have fallen into 
disuse. 17

It w as at the beg inning  o f this century , in 1802 , that the 

last effo rt m  the d irectio n o f a n ation al Litu rg y  w as m ad e 

m  France by  o rd er o f tho se “ artic les org an iques ”  w hich w ere 

d raw n up to  serve as a lim itation to the p o w ers granted  to
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the H o ly See by the Co nco rd at, and w hich becam e the law  

o f the land  up o n the 5 th July o f that year. A co m m issio n 

w as then fo rm ed  to  d raw  up and ap p o int the new  liturg ical 

bo o ks o f the Church o f France : but the result o f its labo urs 

w as never m ad e kno w n, and it failed  utterly to p ro d uce any  

real effect in the p ractice and d iscip line o f the Church in 

France.

Thus w e are able to lo ok back thro ugh the record s o f 

m o re than fifteen centuries, and to recognise in each the 

sam e p rincip le regard ing  the use o f a liturg ical language in 

the serv ice o f the Church. W e can see how  this p rincip le 

has been m aintained in the face o f heretics and  inno vato rs 

by the repeated d ecisio ns o f the H o ly See, and how it has 

even been p ro claim ed by the canons o f an (Ecum enical 

Co uncil.

Fro m  all. this it is ev id ent that the reaso ns o n w hich this 

p rincip le is based  m ust lie very d eep ly  im bedd ed  in the fo un

d atio ns o f Catho lic Christianity . A nd in truth a liturg ical 

language is o ne o f tho se v isible signs o f that “  Sacram ent o f 

Unity ” w hich is sho w n to the w o rld  in the Catho lic Church. 

It is o ne o f tho chief m eans fo r securing that universality  

o f d iscip line and  p ractice w hich is a co nstituent p art o f the 

Church ’s catho licity . It is the bo nd that co nnects to gether 

and unites in o ne co m m o n p rayer, no t the p eo p le o f o ne 

nation, but all the natio ns o f the earth, in the unity o f truth. 

Jt is the chain o f Peter throw n aro und the earth, and keep 

ing  it firm ly bo und to the centre o f unity established by  

.Jesus Christ in the Ro m an See. It co nstitutes o ne o f tho  

chief reasons w hy tho Liturgy o f the Church has alw ays 

been regard ed  by Catho lic theo lo g ians as the first instrum ent 

. o f ecclesiastical trad itio n. It is, m oreo ver, p erhap s, the chief 

exterio r m eans fo r the co nservatio n o f Catho lic d o gm a in all 

its integrity , and it w as this that gave rise to that w o rld - 

fam ous axio m first fo rm ulated by Po pe St. Celestine I., 

“  Legem  cred end i statuit lex o rand i.” It is the o ne m eans, 

to o , by w hich, in the Catho lic sense o f the w o rd , p o p ular 

relig ious serv ices arc p o ssible, fo r by  it there is o ffered  to  all 

the p eo p les o f the earth a co m m o n channel fo r the united  

exp ression o f their faith and  o f their p rayer. But a yet m ore
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w eig hty argum ent, if possible, in fav ou r of the u se of a 

litu rg ical lan g u ag e can be g athered fron t the fact that it 

has served  in a w o nd erfully efiicaeiou s nmimer in guarding 

an d fostering  that C atholic in stin ct ( il‘ rrv u ' en cc w hich has 

been  so w ell sty led by  Goethe, “ T he sou l of all relig ion  that 

ev er has been  am on g  men, or ever w ill be.”

In co nclud ing · his treatm ent o f the subject o f the use of 

a liturg ical language, D on i G u ërau g er lam en ts the frequ en t  

su bstitu tion  in Fran ce o f so -called  “  can ihpm s ’ ' in  the Fren ch 

lan g u ag e for the Latin hym ns o f the C hu rch in certain o cca

sio nal d evo tio nal serv ices— su ch as 

du rin g  the m on th of M ay , to w hich 

an d he asks how  m uch better w ou ld it n ot be on these o cca

sions to m ake use of such w o li-kuo tvu and venerable hym ns 

as the A v e M aris Stella, the In v iolata, the Jleg in a C u -li, o r the 

M ag nificat , than to join in sin g in g those co up lets o f such 

inferio r m erit, the m elo d ies o f w hich arc too often su g 

g estiv e of the con cert hall, an d w hich o nly servo to 

attract , to ou r chu rches a crow d of “  liases am ateurs,”  

w ho co m e p erio d ically o nly to satisfy  their ey es and t lieir 

ears.

e commonly held 

speeially alludes :

“ Dignity,” he writes, “ in all that concerns the .Divine service is a 
necessity with which nothing can ever dispense, and the Church has 
placed the secret of this dignity in the liturgical language and in the 
severe melodics of the Gregorian chants. Is there not a real danger 
of exposing the faithful to the loss of all taste for the Latin tongue 
in the Church service if they are allowed to become unaccustomed 
to the sound of those masculine chants which were one of the prin
cipal sources of the simple and robust faith of our forefathers ? For 
us, far from resigning ourselves to see the liturgical language share 
a divided allegiance with the vernacular in our churches, we desire 
very soon to see the knowledge of Latin spread itself beyond the 
limits within which it has been confined by modern custom. If 
Fenelon said, a hundred and lift y years ago, in speaking of the 
education of girls, that ‘ the study of Latin would be much more 
reasonable for them than that of Italian and Spanish, because it is 
the language of the Church, and there is an inestimable fruit and 
consolation in understanding the sense of the words of the Divine 
Olhce, at which one assists so often/ it would seem that in this age, 
when the education of children has been so fully developed, the 
moment had come to enlarge the circle in this direction. Piety 
would gain by it, and the knowledge of religion, so necessary to the
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mothers of families, would assume a degree of authority and of 

gravity, the happy influences of which we would not be slow to recog

nise.

i M ay  it no t be allow ed to English-sp eaking Catho lics to  

) unite in the lam ent and  in the d esire o f the learned  A bbo t o f 

I Solesm es, in  his lam ent up o n the to o frequent substitution o f 

I services in the vernacular, fo r the liturg ical .serv ices o f the 

Church, esp ecially o n the afternoo ns and in the evenings o f 

Sund ays and ho lid ays o f o bligatio n, m o re p articularly in 

tho se churches w here a liturg ical serv ice is feasible, and  

w here nevertheless the p reference is g iven to p rivate fo rm s 

o f d evo tio n, and in his d esire o f seeing  a m o re w id esp read  

kno w led ge o f the Latin language am o ngst the faithful, in 

o rd er that they  m ay  m ore easily  unite their m ind s and  hearts as 

w ell as their vo ices, no t in the m o ther to ngue o f o ne natio n 

butin the universal m o ther to ngue o f Catho lic Christend o m ? 

That so there m ay ever grow  up and increase in o ur m id st 

that ap p reciatio n and  lo ve fo r the p rayer o f the Church  w hich 

/ St. Ignatius o f Lo yo la has laid d o w n in his Book of Spiritu al 

Ex ercises as o ne o f the signs o f a m ind in harm o ny w ith the 

sp irit o f the Catho lic Church. 'These are his w o rd s: “ To  

esteem  the ecclesiastical chant, as also the p salm s, and lo ng  

p rayers that arc accusto m ed to be recited  either w ithin o r 

o utsid e churches ; also to  think w ell o f the tim es ap p o inted  

fo r the H o urs o f the D ivine O ffice, and  every p rayer w hat

so ever’ o f the Cano nical H o urs.” (Regulae aliquo t servand ae 

ut eum  O rtho d oxa Ecclesia sentiam us). Perhap s no better 

w ord s can be p laced as a seal to this p ap er than tho se o f 

the late Card inal W isem an, to  be fo und  in his charm ing  essay  

o n “ Prayer and Prayer Bo oks/ ’ co ntributed to the D u blin  

llev iew  in 1842 :—

“ There can be no doubt that while the ancient Christians had 
tlieir thoughts constantly turned towards God, in private prayer, the 
Church took care to prov ide for all the regular and necessary dis
charge of this duty by her public oilices. These were not meant to 
be holiday services, or mere clerical duties; but the ordinary, daily, 
and sufficient discharge of an obligation belonging to every state and 
class in the Church. It never was understood that besides the public 
offices there should be certain long, family or private prayers, as 
necessary to discharge the duties of morning and evening spiritual
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.sacrifice. For all that was right <m this score she took care to pro

vide, and where she has done this we maybe sure of its being done 

beyond hope of rivalry. Unfurl iinately, t)io.-e. cilices have, for the 
most part, been reduced to a duty discharged by (he clergy in private, 

and have thus come to be considered by us as a purely ecclesiastical 
obligation superadded to, not comprehending, the discharge of ordi

nary Christian duty. One is apt to forget that Prime is tin; Churehh 
morning prayer, and Complin her evening devotions. Yet so the two 

manifestly are. But wdmt greatly helps to make us ovcilook this 
fact is that we have been accustomed to consider morning and even
ing prayers as necessarily of a specific form, composed of certain 
definite acts of devotion, ai ranged in formal order; and have lost 

sight of that model which characterizes all the oilier,s of the Church : !

and which is and must be far the most perfect. . . ■ There is a j
fragrance, a true incense, in thore ancient prayers, w hich seems to 
rise from the lips, and to wind upwards in soft balm}· clouds, upon 
which angels may recline, and thence look down upon us, as we utter 
them. They seem worthy to be caught- up in a higher sphere, and 
to be heaped upon the altar above at which an angel ministers. In 
them wre look in vain for that formal arrangement, that systematic 

distribution of parts wdiich distinguishes our modern players. We 
never have petitions regularly labelled and cut to measure, and yet 
nothing can wre want that is not there asked for. What seems at \
first sight almost disorder, is found, on examination, to be a most f

pleasing variety, produced by a most artless, yet mod refined, 
arrangement. They lack the symmetry of the parterre ; there seems 
to have been no line and compass used in laying them out ; tin 
flowers are not ; laced according to a rigid classification ; but they 

have the grandeur, and the boldness, and withal the freshness of a 
landscape; their very irregularities give them beauties, their sudden 
transitions effect ; and their colours are blended in a luxurious rich
ness with which no modern art can vie. They partake of all the 
solemnity and all the stateliness of the places in which they were 1 
first recited. They retain the echoes of the gloomy catacomb, they 
still resound w’ith the jubilee of gilded basilicas, they keep (he 
harmonious reverberations of lofty groined vaults. The Church’s 
sorrow's and her joys, martyrs’ oblation, and confessors’ thanksgiving, 
anchorites’ sighs, and virgins’ breathing of love—all arc registered 
there. He that would muse over a skull hath his Dies Irac : she 
that would stand at the foot of the Holy Rood, her Stabat Mater : 
and they that would adore in concert before the altar, their f.amla 
Sitm. Nor had the Church at any time lost lier pow'cr of prayer, her ! 
mastery over the harp of David : but silent and unstrung as it may [
for a long space appear, she hath only to attune it when she lists, [
and strike it, and it brings forth the same sweet, soothing notes as at ί 
the beginning. Every new service or prayer wdiich she has added to 
the Pontifical or Bitual dissolves into the mass of more ancient com
positions, so as to be undistinguishable, and blends with them, as
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a new ingredient in 4 the sweet confections of the apothecary ’ 

(Eccles, xxxviii., 7) equal to the rest in savour as in virtue . . . 

In  the Church offices everything is prayed for that ought to enter into 

the exercises for which they  arc intended ; but they being composed of 

‘psalms, hymns, and spiritual canticles, ’ most beautifully selected, the 

various petitions run blended through the entire offices, according as 

the various portions of the chosen parts express them. This prevents 

weariness; it is like a variety of modulations in music, full of passages 
through various keys, with occasional apparent and momentary dis

sonances that only give zest to surrounding harmonies. On the other 
i side, our modern devotions have each petition, and each act of virtue, 

, accurately distinct; no room is left for a varied play of feeling; there 

are no contrasts, no light and shade. The former is the language of 
nature, the latter that of art.”

■ Then after a brief analysis o f the o ffices o f Prim e and  

Co m p lin as the m o rning and evening  p rayer o f the Church, 

the Card inal asks :

“Why should not this use be restored? Why should they not 

become the standard devotions of all Catholics, whether alone or in 
their families ? Why may we not hope to have them more solemnly 

performed, chanted even, every day in all religious communities; or 
where there is a sufficient number of persons, even in family chapels ? 
Thus would be more truly exemplified that resemblance to the Church 
in the Christian family, which St. Paul intimates when he speaks of 

• the Church that was in the house of an individual. (Colost. iv., 15). 

Surely, if in other respects the resemblance will hold, it should 
not be despised in this, that the family united in prayer, should speak 
the very language of the Church ■ should observe the forms of devo
tion which she has herself drawn up and approved ; and, as in good 
discipline, in spiritual affection, in communion of good works, in 
mutual encouragement to virtue, so likewise in the regularity and in 
the order of prayer, assimilate itself to those religious communities 
which, in every part of the Christian world, praise God in her 
name, and under her especial sanction. We strongly suspect that 
many who will join the Church will hail with joy every such return, 
however imperfect, to the discipline and practice of the ancient 
Church; they will warm to us the more in proportion to our zeal for 

the restoration of its discipline.’’
W . II. KlRWAN.


