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P R E F A C E

T hese rem arks are no t in tended  to  re lieve  the  reader 

of the  necessity  of using  h is m ind  to  get at the m eaning  

of the tex ts brough t together in th is B rev iary . O n the  

con trary , it seem s desirab le tha ï the reader shou ld  

encoun ter these passages from the w orks of T hom as  

A quinas all on h is ow n and , so to speak , le ft alone  

w ithou t the aid of an in troduction or com m entary . It  

is to be hoped tha t such an encoun ter w ill of itse lf  

in troduce the reader to the fo rm  and design of the  

w hole  w ork  of the “U niversa l D octo r” of C hristendom .

T he E dito r does no t w ish th is book to be read  

stra igh t th rough  from  beg inn ing  to  end  at one sitting , 

bu t ra ther tha t one or m ore of these tex ts, or even a  

w hole section , shou ld be abso rbed though tfu lly again  

and  again ; in th is w ay the reader w ill k ind le h is ow n  

th ink ing , and by  gradually  m aking the though t of S t. 

T hom as  h is  ow n, he  w ill gain  som e  degree  of  fam iliarity  

w ith the ph ilosoph ical attitude w ith w hich each and  

every one of these w ords has been u ttered .

I therefo re delibera tely  refrain  from  even  the  briefest 

in terp re ta tion of m y ow n of the basic though t of S t. 

T hom as A quinas con ta ined  in th is syn thesis .

In sp ite of th is , I m ust no t om it to po in t ou t tha t 

th is book , w hich is in tended to be a B rev iary of  

“P hilosophy ,” con tains no th ing  w hich is T heo logy in  

the stric t sense o f the te rm . (T hat can be le ft over fo r
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P R E F A C E

a second , sim ilar, se lf-con ta ined co llec tion of tex ts .)  

N evertheless, it m ust be rem em bered tha t th is ph i-  

lo sophy has sp rung from  the so il of a great theo logy  

in  w hich  alone  w as  it ab le  to  flou rish . A lso  it can  scarcely  

rem ain h idden from  anyone w ho fo llow s the though t 

atten tively  tha t the reflections here gathered together  

lead to the gatew ay of T heo logy and F aith . T he last  

w ord  of our B rev iary is tha t concerning the ow l and  

the eag le ; b lessed beyond all hum an pow er is a heart 

w hich like an eagle, flying upwards over the mists of 

human frailty, gazes with deeply penetrating eye into 

the light of unchangeable truth.

“O rder and M ystery” : th is title needs a w ord of  

exp lanation . It has becom e alm ost a com m onplace  

tha t ordo rep resen ts a basic category of m ediaeval 

though t, and especia lly of the ’ system of T hom as  

A quinas.

Ordo: rep resen ts the clear and  in te llig ib le bu ild ing  

up  of  rea lity , as w ell as the  doctrine w hich  reflects tha t 

rea lity ; it rep resen ts the sa tisfac tion en joyed by our  

m inds in su rvey ing and penetra ting the pattern of  

life ; it rep resen ts w ays of life w hich  can be trodden  

and  fo llow ed  by  our though t. A nd  in  fac t nobody  w ho  

has abso rbed  in to  h im self even  a  little of the “S um m a  

T heo log ica” w ill be ab le com plete ly  to  resist the co ld , 

log ica l enchan tm en t w hich  the  reason  in  its search fo r  

en ligh tenm en t encoun ters in an exp lanation of the  

un iverse constructed w ith such arch itec tu ra l pow er.

N evertheless, anyone w ho does no t see th is w orld , 

apparen tly  exp la ined  w ith  the  u tm ost clarity  of  reason ,
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P R E FA C E

su rrounded on  all its borders by path less m ystery  does  

no t do  ju stice to T hom as A quinas.

In  the  op in ion  of  T hom as, no t on ly  does m ystery  pu t  

a  lim it to  the penetrab ility  of reality , bu t ordo itself is  

in terw oven  and  crossed by  m ystery . A nd  it is no t on ly  

m ystery in the theo log ical sense , likew ise flow ing  

th rough  every  part of the w hole w orld , w hich  opposes  

itself to the grasp of our ordering though t and our  

attem pts at ra tional m astery . N o, the boundary be 

tw een order and m ystery passes th rough this w orld  

itself; the effo rt of hum an though t, says T hom as, has  

no t been ab le to track dow n the essence of a sing le  

gnat.

O ne aim of our B rev iary is to dem onstra te th is  

doub le aspect of the w ork of S t. T hom as: the order  

and the m ystery .

A ntic ipating  a  probab le  ob jection  by  critics, I m yself  

w ish to say qu ite frank ly tha t the cho ice of the tex ts  

has been  determ ined en tire ly by the personal fee lings  

of  the  chooser; so  a  personal  rem ark  m ay  also  be  allow ed  

here . D uring th is w ork I had in m ind especia lly m y  

ow n circ le of friends, and I inc luded on ly such tex ts  

as I shou ld  like to  bring  to the ir no tice . T his I d id in  

order tha t the rea l character of S t. T hom as m ight be  

m ade v isib le to them  in th is w ay . Y et after all, the  

objective po in t of v iew  m ay  balance the subjective to  

a certa in  ex ten t.

T his T hom ist B rev iary  has, I suppose , scarcely  been  

harm ed  by  the  fac t tha t the  w ork  of  se lec tion and  trans

la tion  has been  done  during  m y  years of serv ice  in the
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P R E F A C E

arm y , and  had  to  progress  in  a  no t very  academ ic  atm os

phere . In such chang ing cond itions of life, w hat lias  

already becom e fam iliar is encoun tered afresh , as U  

fo r the first tim e, and  w ith  prev iously  unknow n  po tem - 

tia lities of understand ing . In  th is w ay no t a few  trac t' 

ates, w hich  I though t I knew  very  w ell, at th is second  

m eeting  have  en tire ly  su rp rised  m e. It is now  m y  hope  

tha t the character of T hom as A quinas as revealed in  

th is B rev iary , m ay daw n on the reader also , w hether 

already acquain ted w ith it or no t, w ith tha t m orn ing  

pow er of rad iation w hich is usual at a first m eeting .

JO S E F P IE P E R



T he  least in sigh t tha t one  can  ob tain  

in to sub lim e th ings is m ore desirab le  

than the m ost certa in know ledge of  

low er th ings (I, 1 ,53d  i).





I

T he order of the parts of  

the un iverse to  each  o ther  

ex ists  in  v irtue  of the  order  

of the w hole un iverse to  

G od. (i)

(2 )  E very th ing eternal is necessary .

(3 ) Just as G od  h im self is O ne, so  he also  produces  

un ity ; no t on ly because each being is one in  

itse lf, bu t also because all th ings in a certa in  

sense  are one perfect un ity .

(4 ) T he  m ore  un ity  a th ing  has, the  m ore  perfect is  

its goodness and pow er.

(5 )  T he  h igher a  natu re is , the  m ore  closely  re la ted  

to it is w hat em anates from  it.

(6 )  E very th ing im perfect strives after perfection .

(7 )  T he  source of every im perfect th ing  lies neces 

sarily  in  one  perfect being .

(8 )  T he  beg inn ing  of  every th ing  is  d irected  tow ards  

its perfection . T his is clear in those th ings  
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T H E H U M A N W IS D O M  O F S T . T H O M A S  

w hich are done by nature , as w ell as i d  those  

th ings w hich are m ade by art. T hus every  

beg inn ing of perfection is ordered to the com 

p le te perfection , w hich is rea lized in the last 

end .

(9 )  T he h igher the rank  a th ing  ho lds in the un i

verse , the m ore it ough t to partic ipate in tha t  

order in w hich the goodness of the un iverse  

consists.

(10 )  T he m ore perfect a th ing  is in pow er and the  

greater degree  of  goodness it possesses, the  m ore  

un iversa l is its striv ing  after goodness and the  

m ore  it seeks ou t and  accom plishes good  in  tha t 

w hich  is d istan t from  it.

(11 )  T he sign of perfection in low er beings is tha t 

they  are ab le to  produce th ings like them selves.

(12 )  W hat com es from  G od is w ell ordered . N ow  

the order of th ings consists in th is, tha t they  

are led to G od  each one by the o thers.

(13 )  T he com plete perfection of the un iverse de 

m ands tha t there shou ld be created natu res  

w hich  re tu rn  to  G od, no t on ly  according  to  the  

likeness of the ir being , but also th rough the ir  

actions. T his can on ly be th rough the acts of  

the reason and the w ill, because G od h im self
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T H E H U M A N  W IS D O M  O F S T . T H O M A S  

has no o ther w ay of acting tow ards h im self. 

H ence, fo r the final perfection  of the un iverse , 

it w as necessary  tha t there  shou ld  be  in te llec tual 

beings.

(14 )  A lthough  a th ing  w hich adheres firm ly to G od  

is better, yet a th ing  w hich  can  either adhere  to  

G od or no t is also good . H ence tha t w orld in  

w hich bo th these k inds of beings are found is  

better  than  one  in  w hich  there is on ly  one  k ind .

(15 ) A lthough a being sub ject to decay w ould be  

of h igher degree if it w ere inco rrup tib le , yet a  

w orld  com posed  of bo th  perm anent and transi

to ry beings is better than one in w hich there  

are on ly inco rrup tib le beings.

(16 ) A lthough  sp iritual substance is better than  cor

poreal substance , nevertheless a w orld in  w hich  

there w ere on ly sp iritua l beings w ould no t be  

better bu t ra ther less perfect.

(17 )  A ll m ovem en t is derived from  som eth ing un 

m oved .

(18 )  E very th ing  changeab le is reduced to  a first un 

m oved  being ; hence each  particu lar know ledge  

is also derived from  som e com pletely certa in  

know ledge, w hich  is no t sub ject to  erro r.
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T H E H U M A N W IS D O M  O F S T . T H O M A S

(ig ) T he order of d iv ine prov idence dem ands tha t 

there shou ld be co incidence and chance in  

th ings.

(20 )  T he  perfection  of  the  w hole  of  corporeal natu re  

depends in a certa in  sense on the perfection of  

m an.

(21 )  T he  low est m em ber of a h igher class of beings  

is alw ays found in con tact w ith the h ighest 

m em ber of a low er class. T hus the low est type  

of an im al life  scarcely  exceeds the  life of p lan ts; 

fo r exam ple , oysters w hich have no m ovem en t 

have on ly the sense of touch and stick to the  

earth  ju st like p lan ts. H ence the b lessed D enis  

says, The Divine Wisdom joins the last of the 

higher kind with the first of the lower kind. 

In the genus of corporeal th ings w e can there 

fo re  take  som eth ing  suprem e, nam ely  the  hum an  

body , w hich is un ited in harm onious equ ili

brium . It touches  the  low est m em ber of  a  h igher  

class, nam ely the hum an soul w hich, from  its  

m ode  of  understanding , can  be  perceived  to  ho ld  

the low est position in the class of in tellec tual  

beings. H ence it com es to pass tha t the in te l

lec tual sou l is sa id to be like the horizon or  

boundary line betw een corporeal and inco r

poreal substance , since it is itse lf an  inco rporeal  

substance and  yet is the fo rm  of the body .
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T H E H U M A N W IS D O M  O F S T T H O M A S

(22) In te llec t is the first au thor and m over of the  

un iverse . . . . H ence  the last end  of the un iverse  

m ust necessarily be the good of the in tellec t. 

T his, how ever, is tru th . H ence tru th m ust be  

the  last end  of the w hole un iverse.

5



I I

T h e  c r e a tu r e is v a n ity  in  

s o fa r a s i t c o m e s f r o m  

n o th in g n e s s , b u t  n o t  in  s o  

fa r a s i t is a n  im a g e o f  

G o d . (2 3 )

(24 )  E ven though created beings pass aw ay , they  

w ill never sink  back in to  no th ingness.

(25 )  T he creatu re is darkness in so far as it com es  

ou t of no th ing . B ut inasm uch as it has its  

orig in from  G od, it partic ipates in h is im age  

and  th is leads to  likeness to  h im .

(26 )  G od  canno t be the cause of a tendency to  no t-  

being . R ather the creatu re has th is of itself, in  

so far as it has developed  ou t of no th ing .

(27 )  T he  fu rther a being  is d istan t from  tha t w hich  

is B eing of itse lf, nam ely G od, the nearer it is  

to  no th ingness. B ut the  nearer a  being  stands to  

G od, the fu rther  aw ay  it is from  no th ingness.

(28 )  T he m ovem en t proper to the natu re of a  

creatu re  is no t a tendency  tow ards no th ingness: 

th is m ovem en t has a fixed d irec tion tow ards
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T H E  H U M A N  W IS D O M  O F S T . T H O M A S  

good and the tendency tow ards no th ingness is  

only  a  defect in  it.

(29 ) S ince free w ill com es from  no th ingness, it is its  

pecu liar property  no t to  be  natu rally  confirm ed  

in  good .

(30 )  T he property of being p liant to ev il belongs  

to the w ill in  v irtue  of its orig in  from  no th ing 

ness and  no t because it com es from  G od.

(31 )  T he in te llec tual creatu re canno t natu rally  be  

re lieved  of the possib ilities of sinn ing ; since it 

has arisen  ou t of no th ingness, it can  be capab le  

of  defect.

(32 ) It is clearly no t a conv incing argum en t to say  

tha t w hat is  derived  from  no th ing  tends of itse lf  

to no th ingness and thus the po tency to no t- 

being resides in all created th ings. F or beings  

created  by  G od  can  on ly  be  sa id  to  tend  tow ards  

no th ing  in  the  sam e  w ay  as they  have  also  taken  

the ir orig in  from  no th ing . T his, how ever, hap 

pens on ly th rough the pow er of the agen t. 

H ence the po tency to  no t-being  does no t dw ell 

in  creatu res, bu t G od  has the pow er either to  

g ive them  being  or to  allow  the in flow  of being  

in to  them  to  dry  up .

(33 )  E ven  tha t w hich is stab le in  th ings w ould  sink  
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back in to no thingness, since it arises from  

no th ing , w ere it no t held  up  by  the  hand  of the  

governor of  all th ings.

(3 4 )  T he  po tency  to  no t-being  of sp iritua l creatu res  

dw ells m ore in G od, w ho can w ithdraw the  

in flux  of  h is pow er, than  in  the natu re  of those  

creatu res them selves.

»

(35 )  If G od w ere to  reduce a being  to  no th ingness, 

he  w ould  no t do  it by  an  action , bu t because  he  

w ould  cease to  act.

8



Ill

T here can be good w ith -  

ou t ev il; bu t there  cannot  

be  ev il w ithou t good . (36 )

(37 )  E very creatu re partic ipates in goodness in the  

sam e degree as it partic ipates in being .

(38 )  E very th ing  tha t is , and  in  w hatever w ay  it is , is 

good  in  so  far as it ex ists .

(39 )  B eing  itse lf is like goodness. Good and Being 

are  convertib le  ideas.

(40 )  Good and  true and  being are one  and the  sam e  

th ing  in  rea lity , bu t in the m ind they are d is

tingu ished  from  each o ther.

(41 )  G ood  and the inc lination to good fo llow  from  

the very natu re of a being ; hence, so long as  

the natu re rem ains, the inc lination to good  

canno t be  rem oved , no t even from  the dam ned .

(42 )  N o essence is in  itse lf ev il. E vil has no  essence .

(43 )  E vil consists en tire ly  in  no t-being .

9
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(44 )  N oth ing can be called ev il in so far as it has  

being , bu t on ly in so far as it is deprived of  

part of its being .

(45 )  E vil actions are good  and  com e from  G od  in  so  

far as it is a question  of the being  they possess.

(46 )  A ll tha t belongs to  being  and  action  in  a sin fu l 

act com es from G od as first cause . B ut the  

defo rm ity  in  it goes  back  to  free  w ill as its cause , 

ju st as the progress m ade by  one w ho lim ps is  

reduced to the pow er of m ovem en t as its first 

cause , w hile all the ob liqu ity in such a gait 

arises from  the crookedness of h is lim bs.

(47 )  T here is no th ing  unseem ly  in  the though t tha t 

G od  acts w ith  adu lterers in  the ir  natu ral action , 

fo r the natu re of adu lterers is no t ev il, on ly  

the ir w ill. W hat is w orked by the pow er of  

thé ir seed sp rings no t from  the ir w ill bu t from  

the ir  natu re . H ence it is no t unfitting  tha t G od  

shou ld  co-opera te  in tha t action and g ive it its  

final perfection .

(48 )  In  the  dem ons one  is aw are  of  bo th  the ir natu re , 

w hich  is from  G od, and the defo rm ity  of the ir  

sin , w hich is no t from  G od. T hus it is no t 

abso lu te ly  true  to  say  tha t G od  is in  the  dem ons:  

w e m ust add— on ly in so far as they are rea l 

beings. B ut it is abso lu te ly  true  to  say  tha t G od

10
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is in th ings, if w e m ean th ings w hose natu re is  

no t defo rm ed .

(49 ) S ince the dem ons are in te llec tual substances, 

they  can  in no  w ay have a natura l urge to any  

ev il w hatsoever. H ence they canno t natu ra lly  

be ev il.

(50 ) E vil itse lf is no t a positive th ing , bu t tha t in  

w hich ev il adheres is som eth ing positive , in  so  

far as ev il takes aw ay on ly a part of the good . 

In the sam e w ay , b lindness is no t any th ing  

positive , bu t he w ho happens to be b lind is  

som eth ing positive .

(51 ) Just as perfection  is com prehended under the  

w ord  good, so the w ord  evil m eans no th ing  bu t 

the  lo ss of perfection .

(52 )  E vil arises th rough  som e particu lar th ing  being  

lack ing , bu t good  arises on ly from  a w hole and  

in teg ra l cause .

(53 )  A  sing le and  so litary  defect is su ffic ien t to  m ake  

som eth ing  bad . B ut fo r a th ing  to  be abso lu tely  

good a single , particu lar goodness is no t su ffi

cien t; fo r th is the en tire fu lness of goodness is  

dem anded .

(54 )  E very being is perfect in so far as it has rea l 

11
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ex istence bu t im perfect in so far as it is on ly  

po ten tia l, and thus deprived  of rea l ex istence .

(55 )  G ood is w hat all th ings desire , as w as first sa id  

so  w ell by  the P hilosopher. . . . B ut all th ings  

in  the ir ow n  w ay  desire  rea l, actual being . T his  

is ev iden t from  the fact tha t all th ings by the ir  

very natu re figh t against corrup tion . H ence  

rea l, actual being  m akes up  the  idea  of the  good .

(56 )  T he good fu lfills no t on ly the idea of being  

perfect bu t also tha t of causing  perfection .

(57 )  A lthough every th ing  is good  in  so far as it has  

being , yet being is no t itse lf the essence of a  

created th ing . H ence it does no t fo llow  tha t a  

creatu re is good  in  v irtue  of its ow n  essence .

(58 )  E very th ing natu ra lly desires un ity ju st as it 

also desires goodness.

(59 )  T here  is no  desire  w hich  is  no t d irec ted  tow ards  

a  good.

(60 )  N obody  can  strive after ev il fo r its ow n  sake .

(61 )  S in does no t occur in the w ill w ithou t som e  

ignorance  in  the in tellec t. F or w e w ill no th ing  

un less it is good , either rea l or apparen t.
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(62 )  It is im possib le tha t any  ev il shou ld  be striven  

after precise ly as ev il, either by the natu ra l 

appetite , or the sensitive , or the in tellec tual, 

w hich is the w ill.

(63 ) W e do no t strive tow ards ev il by tend ing  

tow ards any th ing bu t by tu rn ing aw ay from  

som eth ing . Just as a th ing is called good by  

reason of its partic ipation in goodness, so a  

th ing  is  called  ev il by  reason  of its tu rn ing  aw ay  

from  good .

(64 ) E vil in  th ings  lies ou tside  any  purpose: it occurs  

w ithou t the  in ten tion  of the agen t.

(65 ) E ven if tha t w hich  is aim ed  at in  sin is som e

th ing  ev il in  rea lity  and  opposed  to  the  ra tional 

natu re , nevertheless it is apprehended  as a  good  

and  accord ing to  natu re .

(66 ) E vil is never loved  excep t under the aspect of  

good ; tha t is to  say , in  so  far as it is tru ly  a  good  

in  som e particu lar respect, bu t is conceived as  

abso lu te ly  good . '

(67 )  T o  w ill ev il is neither freedom  nor a part of  

freedom .

(68 )  P ain  at the lo ss of som eth ing good show s the  

goodness  of the  natu re.
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(69 )  H atred  w ould never overcom e love , excep t fo r  

the sake of a still greater love.

(70 )  T he ra tional, in te llec tual natu re is re lated to  

good and ev il in a w ay w hich d istingu ishes it 

above  all o ther beings. F or every  o ther creatu re  

is natu ra lly  ordered to som e particu lar, partia l 

good . O n the o ther hand , on ly the in tellec tual  

natu re apprehends the un iversa l idea of good  

itse lf th rough  its in te llec tual know ledge, and  is  

m oved  by  the  desire  of the  w ill to  the  good  in  its  

un iversa lity . H ence, am ong ra tional creatu res, 

ev il is d iv ided  in  a particu lar  w ay , nam ely , in to  

fau lt and  pun ishm en t.

(71 )  In the sphere of free-w ill every ev il is either  

pun ishm en t or fau lt. F au lt com es nearer than  

pun ishm en t to  the idea of ev il.

(72 )  P un ishm en t is opposed  to the good  of the one  

w ho is pun ished and deprived of som e good . 

F au lt stands in opposition to the good of the  

order tow ards G od, and thus it is d irec tly op 

posed  to  the d iv ine  goodness.

(73 )  Judgm en t m ust no t be  passed on  th ings accord 

ing  to  the  op in ion  of the  w icked , bu t accord ing  

to tha t of the good , ju st as in m atters of taste , 

judgm en t m ust no t be  accord ing  to  the  op in ion  

of the  sick , bu t accord ing  to  tha t of the  healthy .
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H ence pun ishm en t is no t to  be regarded  as the  

greater ev il, because the w icked  are m ore afra id  

of  it; bu t fau lt m ust ra ther  be  held  as the  greater  

ev il, because the  good  are m ore  afra id  of it.

(74 ) T o  the order of the un iverse there also belongs  

the  order of  ju stice , w hich  dem ands tha t pun ish 

m ent shou ld be in flic ted on  everyone w ho  sins. 

In th is respect, G od is the au thor of the ev il 

w hich is pun ishm en t, bu t no t of the ev il w hich  

is fau lt.

(75 ) It is thus determ ined in the order of d iv ine  

ju stice : tha t one  is sub ject in  pun ishm en t to  the  

pow er of h im  by  w hose suggestion  one  has con 

sen ted to  sin .

(76 ) E vil m ust be avo ided in  every  w ay; hence it is  

in no  w ay perm itted to do  ev il so tha t from  it 

som e good m ay arise . B ut good need no t be  

done in every w ay; hence som e good m ust 

som etim es be om itted in  order tha t great ev ils  

m ay  be avo ided .

(77 ) Just as good is natu rally prio r to ev il, w hich  

sign ifies a lack  of good , so the affections of the  

sou l, w hose ob ject is good , are natu ra lly prio r  

to those affec tions w hose ob ject is ev il, and  

w hich therefo re arise from  the fo rm er. H ence  
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hatred and sadness have the ir cause m  som e  

love, desire or p leasu re .

(78 )  G ood  is the  cause of ev il in  so  far as it can  have  

a cause at all. F or it m ust be rea lised tha t ev il 

canno t have a  cause , proper to  itse lf.

(79 )  E vil is no t caused excep t by  good .

(80 ) E very  ev il is based  on  som e  good . . . . M oral ev il 

is based  on the good  roo ted in hum an natu re ; 

ev il w hich sp rings from  the nature and is the  

privation  of being, is based on  m atter w hich  is  

good , like being w hich on ly ex ists po ten tia lly .

(81 ) E very th ing ev il is roo ted in som e good , and  

every th ing  fa lse in  som e tru th .

(82 )  E vil produces no  effec t excep t in  v irtue  of  som e  

good .

(83 )  E vil does no t figh t against good  excep t in  v irtue  

of good . F or in itse lf it is pow erless and w eak , 

and  is the  source  of  no  activ ity .

(84 )  H ow ever m uch ev il is m ultip lied , it is never  

ab le com plete ly  to  sw allow  up  good .

(85 )  S tronger than  the  ev il in  w ickedness is the  good  

in  goodness.
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(86 ) G ood can be rea lised in purer fo rm  than ev il. 

F or  there  is  som e  good  in  w hich  no  ev il is  m ixed ,  

bu t there is no th ing so very  ev il tha t no good  

is m ixed  in  it.

(87 ) T hough  ev il alw ays lessens good , yet it is never  

ab le com plete ly to destroy it. Just as in th is  

w ay  som e good  alw ays rem ains, so there canno t 

be any th ing  com plete ly and  w holly ev il.

(88 ) T here  can  be no  suprem e  ev il in  the sam e  w ay  

as there  is a suprem e good , w hich is essen tia lly  

good .

(89 )  In  the w orld  no th ing  is found  w hich  is w holly  

and  com plete ly  ev il.

(90 )  In  every  sin fu l action  there rem ains som eth ing  

good .

(91  ) N oth ing  is so  very  ev il tha t it canno t have  som e  

appearance  of  good ; and  by  reason  of  such  good 

ness it is ab le to  m ove the desire .

(92 ) It is im possib le  fo r the  good  of  our  natu re  to  be  

destroyed  com plete ly  by  sin .

(93 )  It is no t im possib le tha t an ev il shou ld be  

ordered to  good  by  som e good ; bu t it is im pos

sib le tha t any thing shou ld be ordered to ev il 

by  som e good .
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(94 )  If ev il w ere com plete ly  excluded from  rea lity , 

it w ould m ean tha t m uch good w ould also be  

taken aw ay . D ivine prov idence does no t im p ly  

the com plete rem oval of ev il from  reality , bu t  

ra ther the ordering to som e good of the ev il 

w hich  arises.

(95 )  M any  good th ings w ould d isappear if G od d id  

no t allow  som e ev il to  ex ist.

(96 )  If G od had taken aw ay from  the w orld every 

th ing w hich m an has m ade an occasion  of sin , 

the un iverse w ould  rem ain  im perfect.

(97 )  If ev il w ere taken  aw ay  from  som e parts of the  

un iverse, then m uch of its perfection w ould  

d isappear, fo r its beau ty  arises from  the  orderly  

union  of good  and  ev il, w hile ev il sp rings from  

the w aning  aw ay of good . N evertheless, by the  

fo resigh t of the  governor of the un iverse , good  

fo llow s from  ev il ju st as the song receives its  

sw eetness from  the in terval of silence .
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IV

In te llec tual natu res have  

a greater affin ity to the  

w hole than o ther beings. 

(98 )

(99 )  In the un iverse on ly the in te llec tual natu re is 

sough t on  its  ow n  accoun t, all o thers  on  accoun t 

of it.

(100)  T he  h ighest step  in  the  w hole process of  genera

tion of creatu res is the hum an sou l, tow ards  

w hich m atter tends as its u ltim ate fo rm . . . . 

M an is therefo re the end  of all genera tion .

(101) It fo llow s tha t sp iritua l th ings are called  great 

accord ing  to  the ir fu llness of being . F or A ugus 

tine says tha t, am ong those th ings w hich have  

no  size, to  be  greater is the sam e as to  be  better.

(102)  In te llec tual natu res have a greater affin ity to  

the w hole than o ther beings; fo r every in te l

lectual being is in a certa in m anner all th ings, 

in so far as it is ab le to com prehend  all being  

by  the pow er of its understand ing . E very  o ther  

natu re possesses on ly  an  im perfect participation  

in  being .
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(103)  T he  desire of m an is to  know  som eth ing  w hole  

and  perfect.

(104)  T he  sou l is g iven  to  m an  in the p lace of all the  

fo rm s, so tha t in  a certa in sense m an m igh t be  

all th ings.

(105)  T he natu ral perfection of each sing le being  

w hich  is in the sta te of po ten tia lity  consists in  

the fac t tha t it can be m ade actual. B ut the  

in tellec t is in the sta te of po ten tia lity w ith  

regard to  th ings w hich  can  be  know n. B efore it 

is m ade actual it is im perfect; bu t it is m ade  

perfect w hen it is carried over in to the act, so  

tha t it arrives at the  know ledge of  th ings. H ence  

som e ph ilosophers, d irec ting the ir atten tion to  

the natu ra l perfection of m an, have sa id tha t 

the fina l happ iness of m an consists in th is—  

tha t in h is sou l is reflec ted the order of the  

w hole un iverse . . . . M an ’s beatitude  consists in  

the  know ledge  of G od  bu t no t in  the  know ledge  

of  created  th ings. H ence  one  is no t m ore  b lessed  

because of the  know ledge of creatu res, bu t on ly  

because  of the  know ledge of G od. N evertheless, 

th is very know ledge of created th ings belongs  

to  the natu ral perfection of the sou l.

(106) It is sa id tha t the sou l is in a certa in sense all 

th ings, because it is created  to  know  all th ings. 

In th is w ay it is possib le fo r the perfection of  
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the w hole  un iverse to  have its ex istence in one  

sing le being . H ence, accord ing to ph ilosophers,  

the u ltim ate perfection to w hich the sou l can  

atta in is tha t in it is reflec ted the w hole order  

of the un iverse and its causes. T his also , they  

say , is the  last end  of m an, w hich  in  our  op in ion  

w ill be atta ined  in the v ision of G od. What, is 

there that they will not see, who will see him 

who sees all things? (G regory the G reat) .

(107) O nly  the in tellec tual  creatu re  is ab le  to  com pre 

hend  the  d irec tion  by  w hich  it is d irec ted  to  its  

ow n  acts.

(108)  It is clear tha t m an is no t on ly a sou l bu t a  

com pound  of sou l and  body . B ut P lato  w as ab le  

to  assert tha t m an is a sou l w hich m akes use of  

the body , because he attribu ted sense percep 

tion  to  the  sou l as proper to  it.

(109) In  so  far as the sou l is the fo rm  of the body , it 

has no t go t an ex istence apart from  the ex ist

ence  of the  body ; it is  ra ther un ited  to  the  body  

th rough  th is ex istence .

(110) U nion  w ith  the body  belongs to the essence of  

the sou l.

(111)  S ince the sou l is on ly a part of hum an natu re ,
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it does no t possess its natu ra l perfection  excep t 

in  un ion  w ith the body .

(112)  H ence our body is transito ry because it is no t 

itse lf perfectly  sub ject to the sou l; fo r w ere it 

com plete ly sub ject to the sou l, im m orta lity  

w ould overflow  to it from  the im m orta lity of  

the sou l.

(113) It is clear tha t the better a body is prepared , 

the better w ill be the sou l allo tted to it. . . . 

S ince am ong m en there are som e w ho possess  

a better-d isposed body , to them also w ill be  

allo tted a sou l endow ed w ith a greater pow er  

of understand ing .

(114)  S ince the  body  w ith  w hich the in te llec tual sou l 

is un ited m ust be prepared in the best w ay , it 

is necessary fo r the sensitive natu re to possess  

the finest possib le organ  of the sense of touch.  

H ence it is sa id tha t am ong  all sensitive beings  

w e have the m ost re liab le sense of touch , and  

also tha t it is on  accoun t of the delicacy of th is  

sense tha t one m an is m ore fitted than  ano ther  

fo r the w ork of the in tellec t (A risto tle) .

(115) A ll the o ther senses are based on the sense of  

touch . . . . A m ong  all beings w hich have sense  

percep tion , m an  has the m ost delica te sense of  

touch . . . . A nd  am ong  m en, those w ho possess
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the m ore refined sense of touch have the best 

in te lligence .

(116) S ince m an possesses in te llec t and sense percep 

tion and bod ily streng th ., so , accord ing to the  

p lan of d iv ine prov idence , these are all har

m onized in h im , in the likeness of tha t order  

w hich  is found  in  the un iverse .

(117)  T he hum an sou l possesses such an abundance  

of various pow ers because it dw ells on the  

borders of sp iritua l and m ateria l being ; in it 

therefo re the pow ers of bo th k inds of being  

m eet together.

(118)  N atu ra l th ings learn no th ing  and fo rget no th 

ing . . . . W e do no t fo rget nor do w e learn  

natu ra l th ings.

(119)  In  m an  there is no t on ly  m em ory  bu t also  re tro 

spection .

(120)  A  dev il know s the natu re of hum an though t 

better than  m an does.

(121) In us there is no t on ly the p leasu re w hich w e  

share w ith the beasts , bu t also the p leasu re  

w hich  w e share  w ith  the angels.
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V

O ur in te llec t in under

stand ing is ex tended to  

in fin ity . (122)

(123)  D esire of the  know ledge of tru th  is pecu liar to  

hum an  natu re .

(124)  In its active natu re the in te llec t is therefo re  

natu ra lly capab le of know ing every th ing tha t 

ex ists .

(125)  W onder is the desire fo r know ledge.

(126)  O ur in te llec t in  know ing  any th ing  is ex tended  

to infin ity . T his ordering of the in te llec t to  

in fin ity w ould be vain and senseless if there  

w ere no  in fin ite  ob ject of know ledge.

(127)  A n ever-so -im perfect know ledge of m ost sub 

lim e  th ings still im p lies h igh  perfection  fo r the  

sou l. H ence, although the hum an reason is  

unab le perfectly to com prehend w hat lies be 

yond its lim its , nevertheless it acqu ires m uch  

perfection fo r itself if it, at least in  som e w ay . 

perceives it by  fa ith .

(128)  T he greatest k indness one can render to any  

m an  consists in  lead ing  h im  from  erro r to  tru th .
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(129)  T he  d istinc tion betw een  in telligen t beings and  

those w hich  have no  know ledge lies in the fac t 

tha t the  la tter have  no th ing  bu t the ir  ow n  fo rm , 

w hile in te lligen t beings have the fo rm s of o ther  

th ings also , since the im age of the th ing  know n  

is in the know er. H ence it is clear tha t the  

natu re of  non-in telligent beings is narrow er and  

m ore  restric ted , w hile tha t of in telligen t beings  

has greater bread th and pow er of com prehen 

sion . H ence the P hilosopher says tha t the sou l 

is in  a  certa in  m anner all th ings.

O 30) T he  m ost perfect types of beings, such  as in tel

lec tual beings, m ake the m ost com plete re tu rn  

to the ir ow n essences. In know ing som eth ing  

ou tside them selves, they  step  ou tside  them selves  

in a certa in sense; in so far as they know  tha t 

they know , they already beg in to re tu rn to  

them selves, fo r the act of know ledge  is m idw ay  

betw een the know er and  the th ing  know n. B ut 

tha t re tu rn is com pletely  ach ieved w hen they  

know the ir ow n essences. H ence every being  

w hich know s its ow n essence is sa id to m ake  

the  m ost perfect re tu rn  to  its essence .

(*3 i) T o  re tu rn to its ow n essence is no th ing  o ther  

than  hav ing  independen t being  resting  in  itself.

(132) T he  proper ob ject of the  hum an  in tellect w hen  

un ited  w ith  the  body  is natu res actually  ex isting  

in  corporeal m atter.
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O 33) O ur natu ra l know ledge  can ex tend  as far as it 

can  be led by  the  hand  through m aterial th ings.

(*34) S ince the senses are the first source of our  

know ledge, it fo llow s tha t all th ings upon  w hich  

w e pass judgm en t are necessarily  re lated  to the  

senses in  som e w ay .

0  35) A lthough the sou l is m ore like G od than  o ther  

creatu res are , yet it canno t arrive at know ledge  

of its ow n natu re, so as to d istingu ish  it from  

o ther natures, excep t by  w ay  of creatu res w hich  

can be known by the senses, and from  w hich  

our know ledge takes its orig in .

(136) Although by  R evela tion  w e are elevated  to the  

know ledge of th ings w hich w ould o therw ise  

rem ain  unknow n to us, yet w e are never ra ised  

so far as to know  them  in any w ay o ther than  

th rough th ings w hich can be know n by the  

senses.

(J37) T he senses are no t deceived concerning their 

proper object.

Û 38) Truth is in both the reason and the sense

faculties, but not in the same w ay . It is in the 

reason as the resu lt of the act of know ledge,  

and  at the  sam e  tim e  as know n  by  the  reason . .. .
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It is know n by the reason because the reason  

is reflec ted  on  its ow n  act, know ing  no t on ly  its  

act bu t also its re la tion to rea lity . ... In the  

sense-facu lties, how ever, tru th is on ly the resu lt 

of their act. . . . B ut it is no t in the sense 

facu lties as know n by the senses. T hough the  

sense-facu lties m ake true judgm en ts on th ings,  

yet they  do no t know  the tru th  by w hich they  

m ake true judgm en ts. F or though the senses  

know  tha t they  perceive th ings, yet they do  no t  

know  the ir ow n natu re , and consequen tly  the  

natu re of the ir act, its re lation  to  rea lity and  its  

tru th  rem ain  unknow n by  the senses.

(139) N o  sense organ  is aw are  of itself or of its opera 

tion . T he  eye neither sees itse lf, nor does it see  

tha t it sees. B ut the in te llec t is aw are of itse lf  

and  of its act of know ing .

(140)  T o  judge one ’s ow n judgm en t: th is can on ly  

be  done by  the  reason , w hich  reflec ts on  its ow n  

act and  know s the re la tion betw een tha t upon  

w hich it judges and tha t by w hich it judges.  

H ence the  roo t of  all freedom  lies in  the  reason .

(141) T he ob ject of the natu ra l appetite is in every  

case this thing in  so far as it is this thing. T he  

ob ject of the sensitive appetite is alw ays this 

thing in so far as it is agreeab le and brings  

p leasu re ; fo r exam ple , w ater no t in so far as it 
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is w ater, bu t precise ly as p leasing to the taste . 

B ut the proper ob ject of the w ill is the good  

itself, taken as such . In the sam e w ay sense  

percep tion is d istingu ished from in tellectual 

know ledge: the apprehension  of this coloured 

thing is proper to the senses, bu t the in te llec t 

know s the  very  natu re  of  co lour itse lf.

(142) T he tru th of the hum an in te llec t receives its  

d irec tion  and  m easurem en t from  the  essences of  

th ings. F or the tru th or fa lsity of an op in ion  

depends on  w hether  a  th ing  is or is no t.

(142a) T he m ost perfect k ind of order is found in  

th ings; from  them  is derived the order of our  

know ledge.

(143)  T he hum an in tellect is m easured by th ings so  

tha t m an ’s though t is no t true on its ow n ac 

coun t bu t is called true in v irtue of its con 

fo rm ity w ith th ings. . . . T he d iv ine in tellec t, 

on the o ther hand , is the m easure of th ings, 

since th ings are true  to  the  ex ten t in  w hich they  

rep resen t the d iv ine in te llec t.

(144)  C reated th ings are m idw ay betw een G od ’s 

know ledge and our know ledge, fo r w e receive  

our know ledge  from  th ings  w hich  are  caused  by  

G od ’s know ledge. H ence ju st as th ings w hich  

can be know n are prio r to our know ledge and
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are its m easure , so is G od ’s know ledge the  

m easure of created  th ings and prio r to them .

(145) T he w ord has natu ra lly m ore confo rm ity w ith  

the rea lity it expresses than w ith the person  

w ho  speaks, even  though  it dw ells in  the  speaker  

as in  its  sub ject.

(146) N obody  perceives h im self to  know  excep t from  

the fac t tha t he know s som e ob ject, because  

know ledge of  som e  ob ject is prio r to  know ledge  

of oneself as know ing . H ence the sou l expressly  

atta ins to the percep tion  of itself on ly  th rough  

tha t w hich  it know s or perceives. . . . O ur m ind  

is unab le to know  itse lf in such a w ay tha t it 

im m edia te ly  apprehends itse lf, bu t it arrives at 

know ledge of itse lf by  the fac t tha t it perceives  

o ther th ings.

(147)  It is necessary  to  say  tha t the  hum an  sou l know s  

all th ings in  the eternal ideas as all our know l

edge arises from  partic ipation in them . T he  

in tellectual ligh t dw elling  in us is no th ing  else  

than a k ind of partic ipated im age of the un 

created  ligh t in  w hich  the  eternal ideas are con 

ta ined .

(14θ) Just as in  tha t part of the  sou l adap ted  to  active  

opera tion , the first in tu itive aw areness of prin 

cip les never errs, so in sigh t in to the first prin -
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cip les  of  know ledge  never  errs  in  tha t part of  the  

sou l w hich is d isposed to  specu la tive  reason ing .

(149) A  tw ofo ld re la tionsh ip is found betw een the  

sou l and rea lity . O ne is w hen the real th ing is  

itse lf in the sou l in the m anner of the sou l and  

no t in  its ow n  m ode: the o ther is w hen the  sou l 

is re lated to the rea l th ing  ex isting  in its ow n  

m ode of  being . T hus  a th ing  is the  ob ject of the  

sou l in a doub le w ay . O ne w ay is in so far as  

the th ing is d isposed or adap ted to be in the  

sou l, no t accord ing to its ow n m ode of being , 

bu t in  the  m anner of the sou l; tha t is to  say , in  

a  sp iritua l w ay . T his is the  idea  of  in tellig ib ility  

in  so far as it is know ab le . In  the o ther w ay , a  

rea l th ing  is the ob ject of the sou l inasm uch as  

the  sou l is  inc lined  to  it and  ordered  to  it accord 

ing  to  the  m ode of rea l being  ex isting in itse lf. 

T his is the idea of desirab ility  in so far as it is 

desirab le .

J5o) K now ledge takes p lace in the degree in w hich  

the  th ing  know n  is in  the  know er, bu t love takes  

p lace inasm uch as the lover is un ited w ith the  

rea l ob ject of h is love . H igher th ings ex ist in  

a nob ler w ay  in  them selves than  in  low er th ings  

bu t, on  the o ther hand , low er th ings ex ist in a  

nob ler  w ay  in  h igher th ings than  in  them selves. 

H ence know ledge of low er th ings is m ore valu 

ab le than love of them , bu t love of h igher
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th ings, and above all love of G od, is m ore  

valuab le than know ledge.

(151)  L ove of G od is better than know ledge of h im ; 

on the o ther hand , know ledge of corporeal 

th ings is better than  love of them . N evertheless,  

considered in  itse lf, the in tellec t is nob ler than  

the w ill.

(152) K now ledge is perfected by the th ing know n  

becom ing one w ith the know er in its im age. 

L ove, how ever, causes the very th ing itse lf  

w hich is loved to becom e one w ith the lover  

in a certa in  sense. H ence love has m ore un itive  

pow er than know ledge.

(153)  U nion belongs to love in so far as the lov ing  

desire is re lated in affec tion to the th ing  loved  

as to  itse lf or som eth ing  belong ing  to  itse lf.

(154)  In tellectual activ ity  is m ade  perfect in  tha t in te l

lig ib le th ings are in the in te llec t accord ing  to  

its ow n  proper m ode of being. H ence the in te l

lec t is no t in ju red  bu t is  m ade  perfect by  th ings. 

T he action of the w ill, on the o ther hand , con 

sists in m ovem en t tow ards the th ing itse lf, so  

tha t in love the sou l is fused together w ith the  

th ing loved . H ence the sou l receives som e  

b lem ish w hen it clings to th ings in an ino rdi

nate w ay .
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(155)  T here is the fo llow ing  d istinc tion  betw een  the  

in te llec t and the w ill. K now ledge is caused by  

the fac t tha t the th ing  know n is in a certa in  

w ay in the know er. T he w ill, how ever, does  

no t act in the sam e w ay , bu t con trariw ise , 

accord ing as the w ill is re lated to the actual 

th ing  desired , in  so  far  as the  one  w ho  w ills seeks  

som eth ing in w hich he finds sa tisfac tion . F or  

th is reason  good  and  ev il, w hich are concerned  

w ith  the  w ill, are in  th ings; bu t tru th  and  erro r, 

w hich are concerned w ith the in te llec t, are in  

the m ind  w hich  know s.

(156)  L ove is sa id to transfo rm  the lover in to the  

loved  because  by  love  the  lover  is  m oved  tow ards  

the th ing  loved . B ut know ledge creates likeness  

in  so far as an  im age of the th ing  know n  arises 

in  the  know er.

(157)  T ru th  and  goodn ess inc lude one ano ther. T he  

tru th  is som eth ing  good ; o therw ise it w ould  no t 

be w orth  desiring ; and  the good  is true ; o ther

w ise it w ould  no t be in te llig ib le .

(158)  S ince goodness and tru th are convertib le in  

rea lity , it fo llow s tha t the  good  is know n  by  the  

m ind  as true  ju st as tru th  is desired by the w ill 

as good .

(159)  T ru th is the good of the in te llec t; fo r th is
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reason every in te llec t is called good because it 

know s tru th .

(160) T he  w ill w ould never desire know ledge un less  

the in te llec t first of all com prehended know l

edge itse lf as som eth ing  good .

(161)  T he good , considered as true , is re la ted to the  

reason befo re it is re la ted to the w ill as som e

th ing w orth desiring .

(162) T he in tellec t is in itse lf prio r to the w ill, be 

cause the ob ject of the w ill is a good  w hich is  

know n, yet the w ill is prio r in action and in  

m ovem en t.

(163)  E very act of the w ill arises from  an act of the  

in te llec t. N evertheless, one particu lar act of  

the w ill is prior to  a particu lar act of the in te l

lect, fo r the w ill tends tow ards the final act of  

the in tellec t, w hich is beatitude .

^64) T he w ill is no t a suprem e ru le bu t is a ru le  

receiv ing its d irection from  elsew here , because  

it is d irec ted by the reason and in te llec t, no t 

on ly in us bu t also in G od. In us in te llec t and  

w ill are rea lly  d istinc t, and hence the w ill and  

the rec titude  of the w ill are also  no t the sam e, 

bu t in G od in te llec t and w ill are the sam e in  
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rea lity , and hence the rec titude of h is w ill is  

also identica l w ith  h is w ill itse lf.

(165)  In a certa in sense the w ill alw ays obeys itse lf; 

nam ely , so tha t m an in som e w ay alw ays w ills  

tha t w hich he w ishes to w ill. In one sense , 

how ever, it does no t alw ays obey  itse lf; nam ely , 

w hen one w ills im perfectly and ineffec tively  

w hat he  w ished  to  w ill perfectly  and  effec tively .

(166) T he  perfection of goodn ess is m ore w idesp read  

than tha t of tru th . . . . A ll beings strive after  

the  good , bu t no t all know  the tru th .

(167)  It w ould seem tha t G od canno t be loved  

d irec tly in th is life , fo r one cannot love what 

one does not know, as A ugustine says. B ut w e  

do no t know  G od d irectly in th is life: we see 

him through a glass darkly (1 C or. 13 .12). 

H ence  w e  do  no t love  h im  d irectly .— T o  th is  w e  

m ust rep ly : A lthough  one  canno t love w hat one  

does no t know , yet the  order of  know ledge need  

no t necessarily be the sam e as tha t of love . 

L ove is the te rm  or end of know ledge; hence  

it can beg in at once w here know ledge ceases, 

nam ely , in the th ing itse lf w hich is know n  

th rough  ano ther th ing .

(168)  T he  in te llec t know s no t on ly  fo r itself, bu t also  

fo r  all the  pow ers  of the  sou l. T he  w ill w ills no t 
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on ly fo r itself, bu t also fo r all the pow ers of  

the sou l.

(169) M an  w ills good by  natu ra l necessity .

(170)  T he proper ob ject of love is the good . . . . T he  

good is the proper cause of love .

(171)  E very th ing  tha t acts, w hatever it m ay be, per

fo rm s every  action  from  som e k ind  of love .

(172)  Just as natu ra l m ovem en t and  rest sp ring  from  

the  fo rm  of a  th ing , so  every  affection  of the  sou l 

has its orig in  in  love .

(173)  L ove  is the  first m ovem en t of the  w ill and  every  

facu lty of desire.

(174)  In  us love receives its order from  v irtue.

(175)  T he  first act of the w ill does no t ex ist in  v irtue  

of the com m and  of the reason , bu t in  v irtue of  

a natu ra l in stinc t or som e h igher cause .
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M o r a lity p r e s u p p o s e s n a  

tu r e . (1 7 6 )

(177) N atu ra l love resides no t on ly in the pow ers of  

the  vegeta tive sou l bu t also in  all the pow ers of  

the sou l and in every part of the body , and  

un iversa lly  in all th ings.

(178)  T he  first source to w hich every act of the w ill 

is reduced is tha t w hich is w illed  natu rally by  

m an.

(179)  Just as natu ra l know ledge is alw ays true , so is  

natu ral love alw ays good , since it is no th ing  

o ther than a natura l urge im p lan ted by the  

au thor of natu re . H ence, to say tha t a natu ra l 

inc lination is w rong  is to offer an in su lt to the  

creato r of natu re .

(180) In the sam e w ay as the w ill is founded on  

natu re, every th ing  tha t is desired  has its orig in  

and  foundation  in  som eth ing  w hich is natu rally  

desired .

(181)  T he righ t order of th ings is in harm ony  w ith  

the order of natu re , fo r natura l th ings are  

ordered  to the ir end  w ithou t any  erro r.
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(182) R eason  im ita tes natu re .

(183) T he princip les of reason are those w hich are  

confo rm ed to  natu re .

(184) It is certain tha t w hat the reason is natu ra lly  

endow ed w ith is true in the h ighest degree; so  

m uch  so that it is no t even  possib le to th ink  it 

can be fa lse .

(185) S ince the w ill is natu ra lly  good , its natu ra l act 

is alw ays good . A s m an  w ills h is ow n  happ iness 

natu ra lly , the natu ral act of the w ill is under

stood to be life and beatitude . If w e are refer

ring to m oral good , then the w ill considered  

in itse lf is neither good nor bad , bu t is in  

po tency  to  good and  ev il.

(186)  In the sphere of in te llec tual know ledge and  

vo lun tary action , w hat is natu ra l com es first, 

and  from  it all else is derived . F rom  the know l

edge of natu ra lly  know n first princip les is de 

rived  the  know ledge of tha t w hich  fo llow s from  

them , and from  the fac t tha t one w ills the end  

natu ra lly  perceived is derived the cho ice of the  

m eans lead ing  to  the end .

< 187) A ction  confo rm ab le to art and  reason m ust be  

un ifo rm  w ith  tha t w hich  is accord ing  to  natu re  

and  in stitu ted  by  the  d iv ine reason .
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(188) A  natura l desire canno t possib ly be vain and  

senseless.

(189) N atu re  is presupposed by  all the v irtues, those  

bestow ed gratu itously by G od as w ell as those  

w hich  are  acqu ired .

(190) T o becom e like natu re by consen ting to the  

reason is the property of those v irtues dw elling  

in the appetite .

(191)  Just as the order of righ t reason takes its orig in  

from  m an, so the order of nature is from  G od  

h im self.

(192) N atu ra l inc linations dw ell in th ings by the  

action  of G od, w ho  m oves all th ings. H ence it is  

im possib le tha t the natu ra l tendency of any  

k ind  of being  shou ld be d irec ted to som eth ing  

w hich is ev il in itse lf. B ut the natu ra l urge to  

carnal in tercourse  resides in  all perfect an im als.  

It is therefo re  im possib le  tha t carnal in tercourse  

shou ld be  ev il in  itse lf.

(1  93) E ven  in  the  state  of innocence there  w ould  have  

been  genera tion  of offsp ring  fo r the m ultip lica 

tion of the hum an race; o therw ise m an ’s sin  

w ould  have  been  necessary  in  order tha t so  great 

a good shou ld arise from  it.
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(194)  P erhaps  you m ay  say : If the  W ord  has assum ed  

a  liv ing  body , w hy  then  d id  the E vangelist m ake  

no m ention of the sp iritua l sou l bu t on ly of  

the flesh , w hen he says, The Word was made 

flesh? T o th is I answ er: the E vangelist d id th is  

firstly  in  order to  m anifest the rea lity  of the In 

carnation  against the M anichees, w ho sa id the  

W ord  d id no t take on rea l flesh . . . since it is  

no t fitting  tha t the  w ord  of the  good  G od  shou ld  

take on flesh , w hich they them selves called a  

creatu re of the dev il.

(195) S ince tha t w hich is accord ing to natu re is or

dered by the d iv ine reason , w hich  ough t to be  

im ita ted by hum an reason , hence sin and ev il 

is w hatever is done by hum an judgm en t con 

trary to the order w hich is com m only found  

in  natu ral th ings.

(196)  E very th ing tha t opposes a natu ra l inc lination  

is sin fu l because it is con trary to the law  of  

natu re .

(197) S in is opposed to the natu ra l inc lination .

(198) S ince sin is con trary to natu re ... to seek the  

sa tisfac tion of a natu ra l desire is no t sin fu l if  

no th ing  ino rdinate is added to it.

(199)  T he v irtues perfect us so tha t w e fo llow  our  

natu ra l inc linations in a fitting  m anner.
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(200)  T he natu ra l inc lination is the beg inn ing of  

v irtue .

(201)  A lthough the v irtues in the ir perfect sta te do  

no t have the ir orig in  in natu re, yet they cause  

an inc lination to tha t w hich is accord ing to  

natu re , tha t is to say , tha t w hich is accord ing  

to the order of reason .

(202)  T he  subm ission  of the low er pow ers  of the  sou l 

to reason com es from  natu re , bu t they are no t 

actually  and  con tinually  sub ject by  the ir natu re .

(203)  T he  natura l inc lination  to  the  good  of v irtue  is  

indeed  a beg inn ing  of v irtue , bu t it is no t per

fec t v irtue. T he m ore perfect such an inc lina 

tion , the m ore dangerous can it be, if it is no t  

un ited  to  righ t reason  . . . ju st as w hen  a  rac ing  

horse is b lind , the m ore im petuously  it dashes  

fo rw ard , the  m ore  v io len tly  does it co llide w ith  

som e ob ject and the m ore grievously  is it in -

(204)  T here  can  be  a  natu ra l inc lination  to  the  acts  of  

a sing le v irtue bu t no t to the acts of all the  

v irtues, because the natu ra l readiness by  w hich  

a  m an  is inc lined  to  one  v irtue  at the  sam e tim e  

causes an  inc lination  to  the  con trary  of  ano ther  

v irtue . H e w ho  happens to  have a natu ra l pre 

d isposition to fo rtitude , w hich is m anifested  in  
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the  prosecu tion  of  a  d ifficu lt end , is less  d isposed  

to m eekness, w hich consists in m astering the  

passions of the irascib le pow ers.

(205) E very sin is based on a natura l desire . S ince  

m an  natu ra lly  desires likeness to G od, in  so  far  

as all natu ra lly  desired  goodness is an  im age of  

the  d iv ine  goodness, hence  A ugustine  says, w hen  

speak ing  to G od: The soul commits adultery— 

in sinning—when it turns aside from Thee and 

seeks outside Thee those things which it can 

find pure and clear only when it returns to 

Thee.
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R eason is m an ’s natu re.  

H ence w hatever is con 

trary to  reason is con trary  

to  hum an  natu re . (206)

(207)  W hat is ordered accord ing to reason is accord 

ing to  hum an  natu re .

(208) T he  good  of m an, precise ly as m an, consists in  

th is: tha t the reason shou ld be perfect in the  

know ledge of tru th , and tha t the subord inate  

affec tions shou ld be regu la ted in accordance  

w ith the ru le of reason . F or m an ’s hum an  

natu re  belongs to  h im  from  the  fac t tha t he has  

the pow er of reason .

(209) T he  ru le of the hum an  w ill is tw ofo ld . O ne is  

im m edia te and hom ogeneous, nam ely , the hu 

m an reason . T he o ther is the suprem e ru le , 

nam ely , the eternal law , w hich is , so to speak , 

G od ’s reason .

(210) T he hum an w ill can on ly be pro tected from  

sin  w hen  the  reason  is preserved  from  ignorance  

and  erro r.
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(211)  M oral v irtue perfects the appetitive facu lty  of  

m an by d irec ting it tow ards the good of the  

reason .

(212)  H um an natu re in the strict sense consists in  

being  accord ing  to the reason . H ence a m an is  

sa id to con ta in h im self w hen  he acts in  accord 

ance w ith  reason .

(213) T he m ore necessary som eth ing is , the m ore it 

needs the preservation of the order of reason  

in  it.

(214)  M oral v irtue is no th ing  o ther than  a partic ipa 

tion  of the appetite in  righ t reason .

(215) T he perfection of v irtue is ach ieved no t by  

natu re bu t by the reason .

(216) T he  reason  w hich  know s ev il is no t opposed  to  

good  bu t ra ther shares in  the idea of good .

(217) T he roo t cause of hum an good is the reason .

(218)  H um an good is the end of the m oral v irtues;  

bu t the good of the hum an sou l is to be in  

accordance w ith reason .

(219) T he reason is the prim ary  source of all hum an  

activ ity . T hose sources of hum an action w hich
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are also  found  elsew here , in  som e w ay  obey  the  

reason .

(220) E very m ovem en t of the appetite confo rm ed to  

true know ledge is good in itse lf; bu t every  

m ovem en t confo rm ed to fa lse know ledge is in  

itse lf bad  and  sin fu l.

(221)  T he  sp iritua l beau ty of the  sou l consists in the  

fac t tha t the conduct and action of m an is in  

accordance w ith and fitted to the sp iritua l 

clearness of the  reason .

(222)  C onsidered in itself the w ill w hich departs  

from  the  reason  is  alw ays  bad , no  m atter  w hether  

it is righ t or w rong .

(223)  A lthough  a m an  is no t superio r to  h im self, yet 

the one, by  w hose com m and he  has know ledge,  

is superio r to h im ; thus m an is bound by h is  

ow n  conscience .

(224)  W hen the reason  proposes som eth ing to us as  

G od ’s com m and , then , even if it is in  erro r, to  

desp ise the com m and  of the  reason  is the sam e  

as desp ising G od ’s com m and .

(225)  C onscience is sa id to be the law  of our m inds  

because it is the verd ic t of the reason , deduced  

from  the  law  of natu re .
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(226) M an h im self does no t create the law ; bu t 

th rough h is know ledge, by w hich he perceives 

the law  created by  som eone else , he is bound  to  

obey the law .

(227)  T o  com pare the ob ligation of conscience w ith  

the  ob ligation  due  to  the  com m and  of  a  superio r  

is the sam e as com paring the ob ligation of a  

d iv ine com m and w ith the ob ligation of a su 

perio r ’s com m and . S ince a d iv ine com m and  

b inds even against the order of a superio r and  

in  a h igher w ay , the ob ligation  of conscience is  

thus h igher than the ob ligation of a superio r ’s 

com m and , and the conscience w ill b ind even  

if it conflic ts w ith the com m and of a superio r.
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T he desire of the last end  

is no t am ong those th ings  

over w hich w e have m as

te ry . (228)

(229) W herever there  is in te llec tual know ledge, there  

is also free w ill.

(230) H e w ho  acts against h is w ill has no  freedom  of  

action , bu t he  can  tru ly  have  free w ill.

(231)  T he natu re of free w ill is no t the ab ility to  

choose ev il; bu t the cho ice of ev il is a conse 

quence  of free w ill, in  so  far as the la tter resides  

in a created natu re w hich  is capab le of defect.

(232) W e are m asters of our actions inasm uch as w e  

are  ab le to  choose th is or tha t. C hoice , how ever, 

is no t concerned w ith the end , bu t on ly w ith  

the m eans lead ing  to the end . H ence desire of  

the last end is no t am ong those th ings over  

w hich  w e have m astery .

(233) T he w ill necessarily  desires its last end so tha t 

it is unab le no t to desire it; bu t it does no t 

necessarily desire any of the m eans lead ing to  

the end .
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(234) A nyth ing tow ards w hich w e strive natu ra lly is  

no t sub ject to free w ill.

(235)  E very  appetitive natu re  m ust necessarily  desire  

peace, since it alw ays strives  to  arrive peacefully  

and w ithou t h indrance at tha t tow ards w hich  

its desire  goes ou t.

(236) W hoever strives tow ards good , by th is very  

fac t also  desires beau ty . ... It is the sam e desire  

tha t is d irected tow ards goodness, beau ty and  

peace.

(237) T he  end  is last in  execu tion bu t first in  the in 

ten tion  of the reason .

(238)  M an necessarily desires every th ing on accoun t 

of the last end .

(239) M an is no t called  sim ply  good  w hen  he is good  

in som e part on ly , bu t w hen he is good in h is  

en tire ty ; bu t the la tter com es abou t th rough  

the goodness of the w ill.

(240)  A  good  m an  is no t one  w ho  has a good  in tellec t 

bu t one w ho  has a good w ill.

(241) A  good  w ill m akes a m an  abso lu tely good .

(242) T he m an w ho has a good  w ill is called sim ply  

a good m an.
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(243)  R ightness  of in ten tion  alone does no t m ake the  

w ill com pletely good .

(244)  F rom  the  fact tha t one  w ills the end , the  reason  

determ ines on the m eans lead ing to the end .

(245)  W henever a co lour is seen , ligh t is perceived  

at the  sam e tim e; bu t one  can  see ligh t w ithou t 

perceiv ing  co lour.*  In  the sam e w ay , w henever  

the  m eans to  an  end  are  w illed , the  end  is w illed  

at the sam e tim e; bu t the converse does no t  

ho ld  good .

•  T h e th e o r y o f l ig h t w h ic h S t . T h o m a s in h e r it e d f r o m  A r is to t le is  

n o w  k n o w n  to  b e q u ite e r r o n e o u s . W h a t h e  m e a n s b y th e w o r d s , “ o n e  

c a n  s e e  l ig h t  w ith o u t  p e r c e iv in g  c o lo u r ,”  is th a t th o u g h  th e  “ d ia p h a n o u s "  

— i .e . , a ir , e th e r , o r a tm o s p h e r e — is n o t v is ib le in  i t s e lf a s c o lo u r s a r e ,  

y e t i t m a y  b e  s a id  to  b e  s e e n  in  th e  s a m e  s e n s e  a s w e  s a y  w e  s e e  d a r k n e s s .
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IX

T he happ iness of the ac 

tive life lies in the action  

of  prudence  by  w hich  m an  

ru les h im self and o thers.

(246)

(247)  T hree th ings are necessary fo r the sa lvation of  

m an: to  know  w hat he  ough t to  believe , to  know  

w hat he ough t to  desire , and to know  w hat he  

ough t to  do .

(248) T he w ill is d irec ted to the end , bu t cho ice to  

tha t w hich  leads to  the  end .

(249)  A  m an  does no t take counsel w ith  h im self over  

the  end , bu t on ly  over the m eans lead ing  to  the  

end.

(250)  T o  order is the task of the w ise m an.

(251)  T he nam e of w ise m an sim ply in itse lf is re 

served on ly fo r h im w hose considera tion is  

d irec ted to the end of the un iverse , w hich is  

also the source of all th ings.

(252)  E ven though know ledge of un iversa ls is first
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in  certain ty , yet it does no t have first p lace in  

the sphere of opera tion ; tha t belongs ra ther ro  

know ledge of particu lars, since action is con  

cerned w ith particu lar th ings.

(253)  It is no t the task  of prudence to  concern itse lf  

w ith the m ost sub lim e th ings, w hich are con 

sidered by w isdom . P rudence ru les the th ings  

w hich  are  ordered  to  w isdom , nam ely  the  m eans  

by w hich m en ough t to arrive at w isdom . In  

th is w ay  prudence  is the  servan t of w isdom .

(254) P rudence considers the w ays by w hich w e ar 

rive  at beatitude: bu t w isdom  considers the  very  

ob ject of beatitude .

(255) M an  already  possesses som e share in  true beati

tude accord ing to the m easure in w hich he  

stud ies w isdom .

(256) B y w isdom  itse lf one is led to the everlasting  

k ingdom  (W isd . 6 .21) .

(257) M oral v irtue presupposes know ledge.

(258) S ince practical know ledge  belongs to  prudence,  

it is m ore  natu ral to  m an  than  pure specu la tive  

know ledge.

(259) H um an v irtue is perfection in a hum an w ay .
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M an is no t ab le to com prehend the tru th of  

th ings w ith certa in ty in a sim ple in tu ition , 

especia lly those th ings w hich are re la ted to  

action and  con tingen t.

(260)  T he happ iness of the con tem plative life lies  

in no th ing else bu t the perfect considera tion  

of the h ighest tru th ; bu t the happ iness of the  

active life lies in the act of prudence, th rough  

w hich  m an  ru les h im self and  o thers.

(261)  T he  m ore con tem plation  excels the active life , 

the m ore serv ice seem s to be done fo r G od by  

one w ho has to pu t up w ith a lo ss of h is be 

loved con tem plation in order to serve the  

sa lvation of h is neighbour fo r G od ’s sake .

(262) A  precious pearl is m ore valuab le than bread ; 

bu t in the case of hunger bread w ould be  

preferred to it.

(263) H e w ho is dy ing  of hunger m ust be fed ra ther  

than taugh t, since fo r one in need it is better 

to inherit wealth than to be a philosopher 

(A risto tle), although the la tter in itse lf is cer

ta in ly of h igher value .

(264) T o be called from the con tem plative to the  

active life is no t a lo ss bu t a gain .
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( 0(5 -) A .I1 the v irtues of the appetitive part of m an, 

w hich are called the m oral v irtues, in so ta r as  

they arc v irtues are caused by prudence.

(266)  W hen th ings are low er than  the  one  w ho  know s  

them , then  to  know  them  is superio r to  w illing  

w hat is d irec ted tow ards them , because then  

th ings are in a h igher w ay in the in te llec t than  

in them selves— since every th ing  tha t is in  som e 

th ing  else is in it in the m anner of tha t th ing  

in  w hich it is . B ut w hen  th ings are h igher than  

the one w ho  know s them , then the w ill ascends  

h igher than the m ind is ab le to  reach . T hus it 

com es abou t tha t in  the sphere of m oral action , 

w hich  is low er than  m an  h im self, an  in tellec tual 

v irtue  g ives the ir fo rm  to the m oral v irtues— as  

prudence to the o ther m oral v irtues. In the  

sphere  of the  theo log ical v irtues, how ever, w hich  

are d irec ted tow ards G od, charity , w hich is a  

v irtue of the w ill, g ives its fo rm  to fa ith , w hich  

is an in tellec tual v irtue .

(267) T o  prudence belongs the execu tion of all pre 

cep ts abou t the acts of ju stice con ta ined in the  

law .

(268)  T he act of the (sensitive) desire is im perfect 

un less reason is perfected by prudence, no  

m atter w hat d isposition to good m ay dw ell in  

the  appetitive  facu lty . W ithou t  prudence, there-
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fo re , there canno t be d isc ip line, or m oderation ,  

or any  m oral v irtue .

(269)  P rudence is w isdom  in hum an affa irs ., bu t no t  

w isdom  abso lu te ly  in  itse lf  . P rudence  is d irec ted  

to  hum an  good , bu t m an  is no t the  h ighest good  

in the sphere of ex isting beings.

(270) A ll m oral v irtue  m ust be pruden t.

(271)  A U sins are opposed to prudence, ju st as all 

v irtues are ru led  by  prudence.

(272) P rudence helps all the o ther v irtues and acts  

in them  all.

(273)  In genera l, m an can receive counsel from  an 

o ther regard ing tha t w hich is to be done; bu t, 

in the very act itse lf, the preservation of h is  

judgm en t in und istu rbed  rec titude against the  

in fluence of the passions arises on ly from  the  

unerring  ru le  of  prudence, w ithou t w hich there  

can be  no  v irtue .

(274)  In  m atters of prudence nobod y is se lf-su ffic ien t 

in  all th ings.

(275)  T hose w ho need to be gu ided  by the adv ice of  

ano ther, if they are in a sta te of grace , at least 

know  how  to  adv ise them selves by the fac t tha t
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they seek the adv ice of som eone else and are

ab le L o d istingu ish  good  and  bad counsel.

(276)  In hum an activ ity a specia l k ind of prudence  

is found w herever there is a specia l k ind of  

dom ination and ordering .

A m an canno t be su ffic iently pruden t in the  

dom ain of a sing le v irtue un less he is pruden t  

in all th ings.

0 ? 8 ) W hen m an acts against any v irtue he acts  

against prudence, w ithou t w hich there canno t 

be any m oral v irtue .

(279) P rudence is frustrated  ch iefly  by  in tem perance . 

. . . H ence the v ices opposed to prudence arise  

m ostly from  im purity .
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X

M oral v irtue  does no t ex 

clude the passions. (280)

(281)  T he passions are in them selves neither good  

nor bad , since in m an good and ev il are deter

m ined accord ing to the reason . H ence the  

passions, considered in them selves, can be good  

as w ell as ev il, accord ing  as they  can  correspond  

w ith the reason or be con trary to it.

(282)  W hat is good is determ ined fo r every being  

accord ing  to  the cond ition  of its natu re. H ence  

good hum an action is accom pan ied by passion  

and the serv ice of the body .

(283) S ince hum an natu re is m ade up of body and  

soul, of an in te llec tual and a sensitive part, 

hum an good dem ands tha t m an shou ld su r

render h im self in h is to ta lity to v irtue; tha t is  

to say , bo th in h is in tellec tual and sensitive  

part, and w ith h is body . H ence, fo r hum an  

v irtue it is necessary tha t the desire fo r ju st 

vengeance  shou ld  reside  no t on ly  in  the  ra tional  

part of the soul bu t also in the sensitive part 

and in the body , and tha t the body shou ld be  

m oved to serve v irtue .
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(284) H ence  it is true tha t to act from passion lessens  

bo th praise and b lam e, bu t to act with passion 

can increase bo th .

(285)  It is no t con trary to the idea of v irtue tha t the  

delibera tion  of the reason  shou ld  be suspended  

in the carry ing ou t of tha t w hich has already  

been considered by the reason .

(286)  H e w ho is angry or afra id is no t praised or  

b lam ed , bu t on ly he w ho, w hile in th is state , 

behaves either properly  or no t.

(287) T here are fou r basic passions of the sou l—  

S adness, Joy , H ope and  F ear.

(288)  L ike natu re , passion also drives itself v io len tly  

to  one determ ined th ing .

(289)  O f all the passions, sadness causes the m ost 

in ju ry to the sou l.

(290) E very v irtue by w hich a passion is ordered  

also g ives order to the body .

(291)  A nger, it is true , in  som e  w ay  upsets the  reason , 

even if it fo llow s a ra tional judgm en t, bu t it 

helps the prom ptitude of action .

(292)  A nger, like  all o ther m ovem en ts of the  sensitive
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appetite , is usefu l from  the  fact tha t w hen  angry  

a m an does m ore read ily w hat reason com 

m ands.* O therw ise the sensitive appetite in  

m an  w ould be in vain , w hereas it rem ains true  

tha t natu re m akes no th ing  in vain .

(293)  S ince hatred w ills ev il to ano ther precise ly as  

ev il, it is no t sa tisfied w ith any degree of  

ev il, since w hat is desired fo r its ow n sake is  

desired w ithou t any lim it, as the P hilosopher  

says. . . . A nger, how ever, w ills ev il on ly  under  

the aspect of ju st vengeance; hence w hen the  

ev il in flic ted exceeds the m easure of ju stice in  

the op in ion of the one w ho is angry , then he  

becom es m ercifu l.

(294) D espair, like  hope, presupposes  desire . N either  

hope nor despair is d irec ted tow ards any th ing  

w hich does no t m ove our desire .

(295) F ear is never w ithou t hope in a happy  resu lt, 

w hich canno t ex ist in  any  w ay in the dam ned , 

in  w hom  there can  therefo re be  no  fear.

(296)  A ll fear arises from  the love of som eth ing .

(297) F ear m akes m en m ore delibera tive  than hope.

•  T h o u g h a n g e r c o m in g a f te r a r a t io n a l ju d g m e n t u p s e t s th e r e a s o n ,  

n e v e r th e le s s i t is u s e fu l b e c a u s e i t g iv e s g r e a te r p r o m p t itu d e in  c a r r y in g  

o u t th e c o m m a n d s o f th e r e a s o n . C o m in g b e fo r e a ju d g m e n t , h o w e v e r ,  

a n g e r  is b a d , a s i t m a k e s  a  t r u e  ju d g m e n t a lm o s t im p o s s ib le .
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T hrough v irtue m an is  

ordered to the u tm ost 

lim it of h is capacity . (298)

(299)  S in  consists in  the lo ss of order in the  sou l, ju st 

as sickness consists in  d iso rder of the body .

(300) Ino rd inate love of se lf is the cause of all sin .

(301) A ll sin arises from  som e ignorance .

(302) Ino rd inate fear is inc luded in every sin ; the  

m iser fears the lo ss of m oney , the in tem perate  

m an the lo ss of p leasu re .

(303) S piritua l sins con ta in a greater m alice than  

those of the flesh .

(304) H e w ho sins tu rns aside from  tha t in w hich  

the idea of the last end is tru ly  found ; bu t, as  

a  m atter of fac t, he  does no t cease to  in tend  the  

last end , w hich , how ever, he seeks w rong ly in  

o ther th ings.

(305)  T he  good  fo r every th ing  is w hat is fitting  to it 

accord ing to its fo rm ; ev il is tha t w hich does  

no t correspond to the order of its fo rm .
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(306)  S in  is no th ing  o ther than  fa lling  aw ay from  the  

good w hich is fitting to one ’s natu re.

(307)  V irtue  is called the lim it of po ten tia lity  . . . be 

cause it causes an inc lination  to the h ighest act 

w hich a facu lty  can perfo rm .

(308)  T he natu re of v irtue dem ands tha t it shou ld

look up to the last end .
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P leasu re perfects opera 

tion ju st as beau ty per

fec ts  you th . (309)

(310) A ll th ings desire p leasu re in the sam e w ay as  

they desire goodness; bu t they strive tow ards  

p leasu re  on  accoun t of  good  and  no t e converso. 

It does no t thereby  fo llow  tha t p leasu re is the  

greatest good or tha t it is good in itse lf; bu t  

every  p leasu re  does sp ring  from  som e good , and  

som e p leasu re sp rings from  tha t w hich is the  

h ighest good and good in itse lf.

(311) T he  fac t tha t ch ild ren  and  an im als  seek  p leasu re  

does no t show  tha t they are altogether w icked : 

in them the natu ra l im pu lse acts from G od, 

w ho m oves them  to act accord ing  to tha t im 

pu lse .

(312) P leasure is a k ind of perfection of operation ,  

as the P hilosopher has m ade clear; it perfects  

opera tion  ju st as beau ty  perfects you th .

(313) T he desire strives tow ards good in the sam e  

w ay  as it strives tow ards the  en joym en t of good , 

w hich  is p leasu re . T hus as the desire is m oved
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to  action th rough  striv ing  tow ards good , so also  

th rough striv ing tow ards p leasu re .

(314)  T he m ore perfect action causes m ore perfect  

p leasu re .

(315)  In so far as it is loved , every th ing becom es a  

source of p leasu re .

(316)  A ll p leasu re is un iform  in tha t it m eans the  

resting  in  som e good , and in th is respect it can  

be a  ru le  and  m easure  of action . H e w hose w ill 

com es to  rest in  an  actual good  is h im self good , 

w hile he w hose w ill com es to rest in ev il is  

h im self ev il.

(317)  G ood is asp ired to and p leasu re is desired fo r  

the sam e reason : th is reason is no th ing o ther  

than  the  sa tisfac tion  of the  appetite  in  good .

(318) T he idea of joy is d istingu ished from  tha t of  

p leasu re . P leasu re arises from  a  rea l un ion  w ith  

som e good th ing . Joy, how ever, does no t re 

qu ire th is; the m ere sa tisfac tion of the w ill is  

su ffic ien t fo r the idea of joy .

(319) P leasu re is no t good  in  the  h ighest degree from  

the fac t tha t it is p leasu re , bu t because it is  

perfect rest in a sub lim e good .
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(320)  P leasu re w hich sp rings from  con tem plation is  

opposed by no sadness; nor is sadness jo ined  

to  it— excep t in  an  acciden tal w ay .

(321)  T here  is a  doub le  goodness  com m on  to  p leasu re  

and  sadness; true  judgm en t on  good  and  ev il as  

w ell as the due order of thé w ill w hich accep ts  

good and re jec ts ev il. T hus it is clear tha t in  

pain  and  sadness there is som e good the lessen 

ing of w hich can m ake them  less good them  

se lves. B ut in every p leasu re there is no t  

som eth ing ev il th rough w hose rem oval the  

p leasu re itse lf can becom e better. H ence it is  

in  fac t possib le tha t som e p leasu re can be the  

h ighest good  of m an . . . bu t sadness canno t be  

the greatest hum an ev il.



X I  π

G race and v irtue im ita te  

the order of natu re w hich  

is in stitu ted  by  the d iv ine  

w isdom . (322)

(32 S ) T he act of the in te llect is accom plished by the  

th ing know n being in the know er; thus the  

excellence of the in te llec tual act is determ ined  

accord ing to the degree of the in te llec t. T he  

act of the w ill, and  of every appetitive facu lty ,  

is perfected  in the inc lination of the one w ho  

desires to  the actual th ing  desired , as to its end ; 

hence the d ign ity of the act of the appetite is  

determ ined  in  accordance w ith the actual th ing  

w hich is the ob ject of th is act. A  th ing  in ferio r  

to the sou l is in the sou l in a nob ler w ay than  

in itse lf, fo r every th ing is in ano ther in the  

m anner of tha t in w hich it is . A  th ing h igher 

than the sou l, how ever, is in a nob le]' w ay in  

itse lf, than in the sou l. H ence, w ith regard to  

w hat is in ferio r to  us, know ledge is nob ler than  

love , fo r w hich reason the P hilosopher p laces  

the in tellec tual v irtues h igher than the m oral 

v irtues. B ut w ith regard to w hat is above us, 

especia lly G od, love is h igher than know ledge. 

H ence charity excels fa ith .
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(324)  T he d isc ip line and m oderation of the m iser, 

w hich restra in the desire fo r in tem perance be 

cause it m ay cost m oney , are no t true v irtue . 

. . . T here  can  be  no  true  v irtue  w ithou t charity .

(325) A lthough  charity  is necessary  fo r sa lvation , it is 

no t necessary to know tha t one has charity ; 

ra ther it is genera lly  m ore usefu l no t to know .

(326) A s it is good to  love a friend  in  so far as he is a  

friend , so it is bad to love an enem y in so far  

as he is an enem y; bu t it is good to love an  

enem y  is so far as he is a creatu re of G od. T o  

love a friend as a friend , and an enem y as an  

enem y, w ould be a con trad iction ; bu t it is no  

con trad iction to love bo th friend and enem y  

in  so  far as bo th  are creatu res of G od.

(327)  T o  love an  enem y  is h igher than to  love on ly  a  

friend , since it show s greater love of G od. B ut 

if w e consider bo th acts in them selves, it is  

better to  love a friend  than  an  enem y, and it is  

better to  love G od than  a friend . T he  d ifficulty  

invo lved  in  lov ing  an  enem y  does no t determ ine  

the natu re of m erit, excep t inasm uch as it 

m anifests the perfection of love w hich over

com es th is d ifficu lty . H ence, if love w ere so  

perfect tha t it w ould com plete ly overcom e the  

d ifficu lty , it w ould be still m ore m erito rious.
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(328)  In the idea of m erit and v irtue the good is  

m ore valuable than the effo rt. H ence, no t all 

tha t is d ifficu lt is also m erito rious: bu t it m ust 

be d ifficu lt in such a w ay tha t it is at the sam e  

tim e good  in  a h igher w ay .

(329)  T he natu re of v irtue lies in good m ore than  

in d ifficu lty .

(330) T he d iv ine law  so orders m en to each o ther  

tha t each one preserves h is order. T his m eans  

tha t m en  have peace w ith each  o ther, fo r peace  

betw een m en, as A ugustine says, is no th ing  

o ther than the harm ony of order.

(331)  T he idea of peace inc ludes the idea of concord  

and  adds som eth ing  fu rther. W herever there is  

peace , there is also  concord ; bu t w herever con 

cord  ru les, there is no t alw ays peace , if peace is  

understood at all in  its proper sense . . . . C on 

cord im p lies one com m on in ten tion am ong  

m any peop le; bu t peace , in add ition to th is  

com m on  purpose, also im p lies a un ity  of desire  

in each ind iv idual. P eace is opposed by a tw o 

fo ld d issension ; the d issension of m en w ith  

them selves and the d issension betw een one  

ano ther. O nly the second k ind of d issension  

opposes concord .

(33 ta ) T o  be at peace befits love; bu t to m ake peace  

is the w ork of ordering w isdom .
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(332) A fa ther natu rally loves h is son m ore than  

bro thers love each o ther, although  the son docs  

no t love h is fa ther as m uch as he is loved by  

h im .

(333)  T he  love w ith  w hich  one loves oneself inc ludes  

the love of w ife and ch ild m ore than the love  

of fa ther.

(334)  T he  com m on  good  is the  nob lest am ong  hum an  

goods; bu t the  d iv ine  goodness su rpasses hum an  

good .

(335)  M an canno t possib ly be good un less he stands  

in the righ t re lation to the com m on good .

(336)  T he h igher v irtues are in a closer re la tion to  

the com m on  > good . B ut ju stice and fo rtitude  

are m ore closely re la ted than tem perance to  

the com m on good .

(337)  T he good of the w hole is h igher than the  

particular good of an ind iv idual, if bo th are  

understood as sp ring ing  from  the sam e source . 

B ut the good of a sing le grace is h igher than  

the natu ra l good  of the w hole un iverse .

(S 3® ) Just as the righ t use of pow er in ru ling over  

m any peop le is a good in the h ighest degree ,
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so  is its m isuse in the h ighest degree ev il. T hus  

pow er can be tu rned in to  good  or ev il.

(339) G od ’s pow er is h is goodness; hence he  can  on ly  

use h is pow er in  a good  w ay . B ut th is is no t so  

in  the  case of m an. H ence it is no t su ffic ien t fo r  

beatitude tha t m an  shou ld  becom e like to G od  

in pow er, un less he becom es like to h im in  

goodness also .

(34°) E very law  is ordered to the com m on  sa lvation  

of m ankind , and it is in v irtue of th is quality  

tha t it possesses the natu re and b ind ing  fo rce  

of  law . In  so  far as it fa ils in  th is , it has  no  pow er  

of ob ligation .

(341)  A m ong the v irtues on ly ju stice inc ludes the  

idea  of  du ty ; hence  m oral v irtue  is determ inab le  

by law  in the degree in w hich it is re la ted to  

ju stice .

(342) T he task of the hum an law g iver is to ru le  

ex ternal actions  on ly . T o  G od  alone, w ho  is the  

d iv ine law g iver, belongs the ru ling of the  

in terio r m ovem en ts of the w ill.

(343) H um an law  se ts up no precep ts excep t abou t 

ju stice ; if it prescribes the  acts of o ther v irtues, 

it does so on ly in so far as these assum e the  

natu re of ju stice .



T H E H U M A N  W IS D O M  O F S T . T H O M A S

(344)  Justice  w ithou t m ercy  cannot be  perfect v irtue .

(345)  Justice w ithou t m ercy is cruelty , m ercy w ith 

ou t ju stice is the m other of lax ity .

(346)  M ercy does no t cancel ou t ju stice ; it is ra ther, 

in a m anner of speak ing , the p len itude of  

ju stice .

(347)  T he  o ld and the w ise , w ho th ink tha t ev il can  

also happen to them selves, likew ise the feeb le  

and the fearfu l are m ore m ercifu l. T hose , on  

the  con trary , w ho  th ink  them selves to  be  happy, 

and  so  strong tha t no  ev il can  happen to them , 

are no t so easily m ercifu l. T hus w eakness is  

alw ays a foundation  of m ercy .*

(348)  A m ong all the m oral v irtues the activ ity of  

righ t reason appears m ore particu larly in ju s

tice. T he w rong use of the reason is therefo re  

m ost apparen t in  sins against ju stice .

(349)  T he  good  of  the  reason  lies  in  tru th  as its proper  

ob ject and in ju stice as its proper effect.

(350)  T he praise of fo rtitude in a certa in sense de 

pends  on  ju stice . H ence  A m brose  says, Fortitude 

without justice is the matter from which evil 

arises.

*  T h is a p p lie s  o n ly  to  m a n . G o d ’s m e r c y  a lw a y s a r is e s f r o m  h is lo v e .
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(351)  T o  su ffer death is no t to  be praised fo r us ow n. 

sake bu t on ly  because of its order to  som e good .

(352) T hose w ho do brave deeds fo r the sake of  

w orld ly g lo ry  are no t tru ly  brave.

(353)  T  can happen tha t a m an m ay fear death less  

than  he ough t.

(354) F ortitude appears to excel am ong the v irtues. 

V irtue is concerned w ith th ings d ifficu lt and  

good . B ut fo rtitude is concerned  w ith d ifficu lty ; 

hence it is the greatest of the v irtues. T o th is  

w e m ust rep ly : the idea of v irtue consists in  

good  ra ther than d ifficu lty . T he greatness of a  

v irtue is therefo re to be m easured accord ing to  

the  idea  of  good  ra ther than  tha t of d ifficu lty .

(355)  T he bo ldest peop le are those w ho arc righ tly  

re la ted  to  d iv ine  th ings.

(356)  T he acts of fo rtitude in battle are ordered to  

v ic to ry and peace; fo r it w ould be foo lish to  

w age w ar on ly  fo r its ow n  sake .

(357) F ortitude has tw o acts— to attack and to ho ld  

one ’s ground .

(358)  T he  m ost specia l act of  fo rtitude , m ore  pecu liar  

to it than attack ing , is to sustain , tha t is to say  

to stand im m ovab le in the face of danger.
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(359)  E ndurance tru ly im p lies a su ffering attitude  

of the body , bu t it also im p lies an act of the  

sou l w hich w ith all its streng th perseveres in  

good ; it fo llow s from  th is tha t the sou l does  

no t y ie ld to bod ily passion already  attack ing  it.

(360)  E ndurance  is m ore d ifficu lt than  attack ing , and  

th is fo r th ree  reasons. F irstly , endurance seem s  

to m ean tha t one stands fast against a stronger  

assailan t, w hile one w ho attacks goes fo rw ard  

w ith  superio r streng th ; bu t it is m ore d ifficu lt 

to figh t against a stronger than a w eaker op 

ponen t. S econd ly , endurance perceives danger  

already  presen t, w hile fo r the one w ho attacks  

it is still in  the  fu tu re; bu t it is m ore  d ifficu lt to  

be unm oved  by  the presen t than  by the fu tu re . 

T hird ly , endurance im p lies duration in tim e, 

w hile one can attack w ith a sudden im pu lse ; 

bu t it is m ore d ifficu lt to rem ain unm oved  fo r  

a long tim e than to fly at som e d ifficu lt ob ject 

w ith  a sudden  m ovem en t.

(361)  A  brave  m an  is also  patien t.

(362)  P atience  is inc luded  in  fo rtitude , fo r the essen 

tia l quality  of patience is also possessed by the  

brave, nam ely no t being upset by th reaten ing  

ev il. F ortitude , how ever, adds som eth ing fu r

ther, nam ely  to  attack  the  th rea ten ing  ev il w hen  

necessary .
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(363)  A  m an is called patien t no t because he shuns  

ev il bu t because he  endures a presen t ev il in  an  

honourab le  fash ion ; tha t is to  say , he  is no t m ade  

undu ly  sad  by  it.

(364)  A m ong the v irtues tem perance in particu lar 

lays cla im  to a specia l beau ty , and ug liness is  

m ost apparen t in  sins of in tem perance .

(365)  T here is som eth ing  sham efu l abou t all sin , bu t 

especially abou t the sin of in tem perance .

(366)  In tem perance  is m ost opposed  to  the purity  and  

beau ty  of m an.

(367)  R igh t reason  m akes one exercise abstinence in 

a fitting way, nam ely , w ith  cheerfu lness of  m ind ,  

and  for a fitting end, nam ely , fo r the g lo ry of  

G od  and  no t fo r the  g lo rifica tion  of oneself.

(368)  A ll w orldly th ings can be reduced to th ree: 

honour, w ealth  and  happ iness.

(369) A bstinence  from  th ings  w hich  bring  p leasu re is  

fitting  fo r those w ho have undertaken the life  

of  con tem plation  and  the  passing  on  of  sp iritua l 

good  to  o thers in  a  k ind  of  sp iritua l genera tion , 

bu t it is no t fitting  to  those  w hose task  it is to  do  

bod ily  w ork and  serve physica l genera tion .
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(370) If a m an delibera te ly absta ins from  w ine to  

such  an  ex ten t tha t he  does serious harm  to  h is  

natu re , he w ill no t be free from  b lam e.

(371)  R ecreation is necessary to lead a hum an life .

(372) T he resu lt of im purity is a harm fu l dup lic ity  

of m ind .

(373)  T he v irtue of chastity prepares m an best fo r  

con tem plation .

(374)  H e w ho g ives w ay to anger is less w orthy of  

b lam e than  he  w ho  y ie lds  to  desire , fo r the  la tter  

is less deprived of  reason.

(375)  S ons im ita te the ir fa thers  m ore  in  sins of anger  

than  in  sins of desire .

(376) M eekness  above  all m akes  m en  m asters  of them 

se lves.

(377)  P ride ex tingu ishes all the v irtues and destroys  

all the  pow ers of the  sou l, since its ru le  ex tends  

to them  all.

(37® ) T he sk ilfu l docto r pu ts up w ith h is patien t 

being  afflic ted by  a lesser illness in order tha t 

he m ay  recover from  a serious d iso rder; in the  

sam e w ay the grav ity  of sins of pride is show n
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by the fact tha t G od allow s m an to fa ll in to  

o ther sins in  order to  heal h im  from  pride .

(379)  M any  peop le take pride even  in  the ir hum ility .

(380) In a certa in sense hum ility is m an ’s read iness  

to  approach  sp iritua l and  d iv ine th ings.

(381)  H um ility  m akes m an  capab le of know ing G od.

(382)  H um ility prepares the w ay  fo r w isdom .

(383)  T w o th ings can be considered in m an; w hat is  

of G od and  w hat is of m an. ... In  v iew  of th is  

every  m an  m ust subm it w hat is of m an in  h im 

se lf to  w hat is of G od  in  h is neighbour. . . . B ut 

hum ility  does no t dem and tha t a m an shou ld  

subm it w hat is of G od  in  h im self to tha t w hich  

seem s to  be  of G od in  ano ther. ... In  the sam e  

w ay hum ility does no t dem and tha t a m an  

shou ld  subm it w hat is of h im self to tha t w hich  

is of m an in  ano ther.

(384) P usillan im ity  can  also sp ring from  pride .

(385)  T o act deceitfu lly is a sign of pusillan im ity : 

bu t a  proud  m an  is open  and  frank  in  all th ings.

(386)  T he am bitious are easily  m ade jealous. In  like  
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m anner the fa in t-hearted are jea lous, as they  

consider every th ing  to be im portan t, and  w hat

ever good fa lls to  som eone else , they believe to  

be  an  unfair advan tage .
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T he theo log ian considers  

hum an  actions  in  so  far as  

th rough them  m an is or

dered to  beatitude . (387)

(388)  T he last end  of hum an  life is beatitude .

(389)  A  m an  is  called  a  wayfarer because he  is striv ing  

tow ards beatitude; bu t he is called a “compre- 

hensor” w hen  he  has already  reached  beatitude .

(390)  S triv ing tow ards beatitude is the sam e as striv 

ing tow ards the sa tisfac tion  of the w ill.

(391)  H app iness is a good proper to hum an beings. 

A nim als  can  on ly  be  called  happy  by  a  m isuse of  

language.

(392)  E ven though  m oney  is m erely usefu l, yet it has  

a certa in resem blance to happ iness because it 

possesses the character of un iversa lity , since all 

th ings obey  m oney (E ccles. 10 .19).*

(393)  In perfect beatitude the w hole m an is m ade

•  F o r th e m is e r , o n e w h o  m a k e s m o n e y th e la s t e n d  o f h u m a n  l i f e , a ll  

th in g s m a y  b e s a id  to  o b e y  m o n e y . S t . T h o m a s is h e r e r e fe r r in g  to th e  

s in  o f  a v a r ic e .
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perfect, w hich m eans tha t perfection overflow s  

from  the  h igher to the  low er part of h is natu re. 

In the im perfect beatitude of the presen t life,  

on the o ther hand , w e proceed con trariw ise  

from  the perfection of the low er part to tha t of  

the h igher part.

(394)  W hat is m ost desired and w illed by the in 

te llectual natu re is the suprem e perfection of  

tha t nature ; w hich perfection is its ow n beati 

tude.

(395) T he ra tional creatu re natu ra lly desires beati

tude. H ence  it canno t w ish  no t to  be  happy .

(396) P erfect beatitude belongs natu rally to G od  

alone, as in  h im  being  and beatitude are iden 

tica l. F or the creatu re , how ever, beatitude is  

no t a natura l possession bu t is its last end .

(397) G od  is beatitude  by  h is essence . . . . M en, how 

ever, on ly  partic ipate  in  beatitude; as B oethu is  

says, they are called “gods” by reason of som e  

partic ipation .

(398)  V irtuous action is to be praised because it is  

d irec ted  tow ards beatitude .

(399)  V irtues perfect m an in  actions by  w hich he is  

led  to  beatitude .
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(400) W hatever is w illed is in every case d irec ted  

tow ards beatitude , w hich  itse lf is no t desired  on  

accoun t of som eth ing else and in w hich the  

m ovem en t of the desire com es to  rest.

(401) T he last end  and beatitude of m an is h is m ost 

perfect opera tion .



X V

E ach  being  natu ra lly  loves  

G o d  m o r e  than  itse lf. (402)

(403) E ach single being  is perfect in the m easure in  

w hich  it reaches up  to  its ow n orig in .

(404)  In tend ing tow ards its ow n perfection , every 

th ing tends tow ards G od, fo r the perfections  

of  all th ings  are im ages of the  d iv ine being .

(405)  T he h ighest perfection of hum an life consists  

in the m ind of m an being open to G od.

(406)  S ince the sou l is created  d irectly  by  G od, it w ill 

no t be com plete ly happy un less it sees G od  

d irec tly .

(407)  E very ra tional being know s G od im p lic itly in  

every  act of  know ledge. F or, ju st as no th ing  has  

the natu re of desirab ility excep t th rough its  

likeness to the first goodness, so no th ing is  

know ab le excep t th rough its likeness to the  

first tru th .

(408)  T he natu ral desire fo r know ledge canno t be  

sa tisfied in  us un til w e know  the  first cause , and  
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tha t no t in any k ind of w ay bu t in its essence . 

G od, how ever, is the first cause . H ence the last 

end of the creatu re endow ed w ith a sp iritua l 

in te llect is to see G od in h is essence .

(409)  T he fina l happ iness and beatitude of any in 

te llectual being is to know  G od.

(410) P urity  m akes the eye fit fo r clear v ision ; so  also  

the v ision of G od is prom ised to the pure of  

heart.

(411) T he creatu re is darkness com pared w ith the  

excellence of the d iv ine ligh t. H ence created  

know ledge, w hich  is derived from  the pow er of  

created being , is called evening know ledge.

(412)  C reated th ings in them selves do  no t lead  aw ay  

from  G od bu t tow ards h im ; fo r the invisible 

things of God are clearly seen, being understood 

by the things that are made (R om . 1 .20) . B ut 

the fac t tha t they  lead  us aw ay from  G od  arises  

from  the fau lt of those w ho use them  foo lish ly . 

H ence it is sa id : creatures are made into a snare 

to the feet of the unwise (W isd . 14 .11). B ut 

even in the fac t tha t creatu res lead us aw ay  

from  G od in th is w ay , there is ev idence tha t 

they  have  the ir being  from  G od, fo r they  w ould  

no t be ab le to  lead the unw ise aw ay from  G od
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excep t by  en tic ing  them  by  the  good  w hich they  

possess from  G od.

(413) It is qu ite clearly a fa lse op in ion to say tha t, 

w ith  regard  to  the  tru th  of  fa ith , it is com plete ly  

ind ifferent w hat one th inks abou t created  

th ings, prov ided one has the righ t op in ion  

abou t G od; an erro r abou t creatu res reacts in  

a fa lse know ledge of G od.

(4 !4 ) T he  end  and  u ltim ate  perfection of the  hum an  

sou l is to transcend  the w hole order of created  

th ings th rough  know ledge and  love , and to  ad 

vance  to  the  first cause , w hich is G od.

(4 J5) T he  end  w hich  the  in te llec tual creatu re reaches  

by  its ow n  activ ity  is the  com plete actualisa tion  

of the in te llec t in re la tion to all in tellig ib le  

th ings ly ing  w ith in  its capacity ; in th is the in 

te llect becom es m ost like to G od.

(4 15a) A lthough the hum an in tellec t can know  on ly  

a little abou t d iv ine th ings, yet in tha t know l

edge  it finds  its desire , love and  happ iness m ore  

com pletely  than in the m ost perfect know ledge  

it can have of low er th ings.

(416) A ll beings natu ra lly strive tow ards G od— no t 

exp lic itly  bu t im p lic itly .
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(417)  A lthough the sou l is led to G od th rough the  

in te llec t m ore than  th rough  the  love of the  w ill, 

yet the m ovem en t of love reaches h im  m ore  

perfectly than the in te llec t does.

(418) M an approaches nearer to G od th rough love  

than th rough h is reason , because in love m an  

does no t act h im self, bu t is in a m anner of  

speak ing draw n nearer by G od h im self.

(419)  N oth ing  lies m idw ay  betw een our in tellec t and  

G od, either by  w ay  of effic ien t causality— since  

our m inds are  d irectly  created  and  sanctified  by  

G od— or by w ay of som e ob ject causing beati

tude— since  the  sou l is  beatified  by  en joy ing  G od  

h im self.

(420)  L ove, w hich  is an  act of the appetitive facu lty , 

even in th is life tends prim arily to G od and  

from  h im  passes on to o ther th ings; accord ing  

to th is , charity loves G od d irec tly bu t o ther  

th ings th rough  the  m ediation  of G od. In  know l

edge, how ever, the converse is true , since w e  

know  G od  th rough  o ther th ings, either  as cause  

th rough effec ts or by w ay of em inence or  

negation .

(421)  It can w ell happen tha t one w ho is no t in  

charity  loves one created  th ing  m ore than  G od, 

another equally  w ith  G od  and  ano ther  less than
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G od. B ut it is im possib le fo r one to love a  

creatu re equally w ith G od and at the sa ine  

tim e love no th ing  m ore than G od, because the  

last end  of the hum an  w ill m ust necessarily be  

one sing le th ing .

(442)  S ince every th ing  is w orth lov ing  in so far as is 

is good , G od is in fin ite ly  w orth  lov ing  since h is  

goodn ess is in fin ite . B ut no creatu re can love  

in fin ite ly , since  no  fin ite pow er can  be  in fin ite ly  

in act. H ence G od alone can love h im self in  

the m ost perfect w ay , since h is pow er of lov ing  

is as great as h is goodness.

(423)  T he reason  w hy w e are called wayfarers is be 

cause w e are striv ing tow ards G od, w ho is our  

last end  and  beatitude . In  th is life w e advance  

by com ing nearer to G od, no t w ith bod ily  

steps bu t th rough the affec tion of the heart. 

T his approach , how ever, is m ade by charity  

because by  it the  m ind  is un ited  w ith  G od.

(424)  M an is un ited  w ith  G od th rough h is w ill.

(425)  T he love of G od has the pow er of un iting  

th ings: it reduces hum an affec tions from  m any  

to one. . . . L ove of se lf, on the o ther hand , 

d iv ides up hum an affec tions and d iversifies  

them .

(426)  S ince every creatu re accord ing to its natu re
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natu rally belongs to G od, it fo llow s tha t bo th  

angel and m an natu ra lly love G od m ore than  

them selves, and befo re them selves. E very th ing  

in its ow n w ay natu ra lly loves G od m ore than  

itse lf.

(427)  H ope leads to love in so far as the hope of  

getting  som e good from  G od leads to the love  

of G od fo r h is ow n sake .

(428) A ll th ings, in  so  far as they  have being , are like  

to G od, w ho is being in the first and h ighest 

m anner.

(429) It is ev iden t tha t all th ings natu ra lly strive  

after being , accord ing to w hich they becom e  

like to  G od, w ho is being  itse lf, w hile all o ther  

th ings on ly partic ipate in being . H ence the  

last end tow ards w hich all th ings strive is  

likeness to G od.

(430) A ll th ings, in so far as they have being , aim  

at likeness to G od, w ho is being itse lf.

(431) B eing  is itself a likeness of the  d iv ine  goodness. 

H ence, in so far as a th ing  longs fo r being , it 

desires likeness to G od, and longs fo r G od  

h im self im p lic itly .

(432) T he last end is the first princip le of being , in

w hich all perfection is preserved , and tow ards  
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w hose likeness all th ings strive accord ing to  

the ir perfection , som e in  re la tion to  being  on ly , 

o thers in  re la tion  to  liv ing  being , and  o thers in  

re la tion  to liv ing  being , in te lligence  and beati

tude .

(433)  E very th ing  w hich strives after its ow n perfec 

tion  tends tow ards likeness to G od.

(434)  H e w ho w ills som eth ing under som e aspect of  

good , has a  w ill confo rm ed  to  the  d iv ine w ill.

(435)  A ll creatu res  partic ipate  in  the  d iv ine  goodness, 

w ith  the  resu lt tha t they  pour  fo rth  to  o thers the  

goodness w hich they them selves possess. F or it 

belongs to the natu re  of goodness to  com m uni

cate itse lf to o thers.

(436)  A n inc lination to good th rough action is im 

p lan ted in every creatu re w hich com es from  

the hand of G od. B ut the creatu re becom es  

m ore  like  to  G od  by  the  rea lisa tion  of  each  sing le  

good .

(437)  S ince  G od ’s essence  and  operation  are  identica l, 

the  h ighest assim ila tion  of  m an  to  G od  is rea lised  

in  som e action . H ence  beatitude , by  w hich m an  

is m ade like to G od in the m ost com plete w ay  

and w hich is the end of hum an life , consists  

in  an  action .
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(438)  W hen  m an  om its to  do  w hat is in  h is pow er and  

on ly  w aits fo r G od ’s help , he appears to tem pt  

G od.

(439)  S ince the creatu re endeavours to be like to  

G od th rough m any th ings, the last th ing re 

m ain ing to it is to seek the likeness to G od, 

w ho is the cause of o ther th ings.

(440)  A lthough there is som e likeness to G od in all 

creatu res, on ly in the in te llec tual creatu re is  

th is likeness by w ay of im age ... in o ther  

creatu res it is by  w ay  of vestige or foo tp rin t.

(440a) O ur likeness to G od is prio r to  our likeness to  

our neighbour, w hich is based on the fo rm er.

(441)  C reatu res do no t reflec t the ir exem plar in a  

perfect m anner. H ence they can reflec t it in  

m any w ays, and there are m any im ages. B ut  

there is on ly  one perfect w ay of rep resen tation ,  

and so there can on ly be one S on , w ho is the  

perfect im age of the F ather.

(442)  T here is on ly one perfect uncreated im age. 

T he first exem plar, the d iv ine essence, canno t 

be rep resen ted perfectly by a sing le creatu re  

bu t m ust be rep resen ted by m any created  

th ings.
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(443)  O ne resu lt of the v ision of G od is the im m ut

ab ility  of  the  in tellec t and  the  w ill. T he  in te llec t 

is fixed , because w hen the first cause in w hich  

all else can be know n is reached , the quest of  

the sp irit com es to an end . T he m  • liab ility of  

the w ill also ceases, because no th ing · fu rther  

rem ains to be desired w hen the last end , w hich  

con ta ins in itse lf the p len itude of goodness,  

is  reached .

(444)  T he  nearer a th ing  is to  G od, w ho  is com pletely  

im m ovab le, the less changeab le and m ore en 

during  it is .

(445) T he em anation of creatu res from  G od w ould  

be im perfect un less they re tu rned to h im  in  

equal m easure .

(446)  W ood burn ing in a fire partic ipates in the  

natu re of fire ; thus in a certa in sense m an is  

also m ade a partic ipato r in the d iv ine natu re .

(447)  S ince the en joym en t of G od, deservedly , due  

to h is excellence , su rpasses the pow er of all 

creatu res, it fo llow s tha t th is com plete and  

perfect joy  does no t en ter in to  m an bu t ra ther 

m an en ters in to it. Enter into the joy of thy 

Lord (M att. 25 .21) . *
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T hings are m ore in G od  

than G od is in th ings.

(448)

(449)  G od h im self is h is ow n being , w hich can be  

sa id  of no  o ther being .

(450)  S ince the proper nam e of G od is He who is, a  

natu re  iden tical w ith  h is being  is proper to  h im  

alone.

(451) S ince G od ’s being canno t be as if con ta ined  

in a recep tacle, bu t is pure being , it is no t 

lim ited  in  any  determ ined  m ode  of  perfection  of  

being  bu t con ta ins in itse lf the w hole of being .

(452) A ll th ings in the w hole w orld are m oved to  

act by som eth ing else , excep t the first agen t, 

w hose action is such  tha t he is in  no  w ay  m oved  

to  act by  any th ing  else . In  h im  natu re and  w ill 

are iden tica l.

(453)  T im e has a befo re and  after, aeon in itse lf has  

no  befo re and  after, though they  can  be  jo ined
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to it, bu t. etern ity has no befo re and after, nor  

does it to lera te such th ings.*

(454)  T he  h igher a being  is , the sim pler it is . H ence  

the beings w hich possess the h ighest degree of  

nob ility  m ust also possess the h ighest degree of  

sim plic ity .

(455)  is the first exem plar of all th ings.

(456)  E ven though all th ings, in so far as they ex ist, 

reflec t the d iv ine  essence , yet they  do  no t all do  

so in one and the sam e w ay , bu t in d ifferen t 

w ays and  in d ifferen t degrees. T hus the d iv ine  

essence is the proper exem plar and idea of a  

particu lar  creatu re  in  so  far as it can  be  reflec ted  

by  th is determ ined  creatu re in th is determ ined  

w ay .

(457)  I rom the one first tru th there resu lt m any  

tru ths in the hum an m ind , ju st as the one  

hum an  face produces m any  im ages in  a broken  

m irro r.

(458)  G od, and w hat is in G od, are no t d irected to  

any  end  bu t are  the  end .

•  A e v u m , a e v it e r n ity , o r  a e o n  is u s e d  b y  S t . T h o m a s a n d  th e S c h o la s t ic s  

to m e a n th e m e a s u r e o f th e d u r a t io n o f s p ir itu a l s u b s ta n c e s s u c h a s  

a n g e ls . I t c o m e s  m id w a y  b e tw e e n  t im e  a n d  e te r n ity , a n d  m a y  b e  c o n c e iv e d  

a s th e m e a s u r e o f th e d u r a t io n  o f a th in g w h ic h is u n c h a n g e a b le in  

i t s e lf , b u t w h o s e  o p e r a t io n s in v o lv e  c h a n g e .
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(459)  G od, w ho acts first of all beings, does no t gain  

any th ing fo r h im self by h is action , bu t com 

m unicates and g ives ou t som eth ing to o thers. 

H ence th ings are no t ordered to G od as end  

in order to add som eth ing to h im , bu t so tha t 

they m ay reach the end , each in its ow n w ay , 

th rough h im  w ho is h im self the end .

(460) G od loves those w ho love h im , bu t no t as if  

the ir love w ere the reason w hy  he loves them ;  

ra ther it is the con trary .

(461)  T he d iv ine  love causes the good  w hich  it loves  

in  som e  th ing ; bu t it is  no t alw ays  so  w ith  hum an  

love .

(462)  S ince G od is ou tside the w hole created order  

and every creatu re is ordered to h im , bu t the  

con trary is no t true , so it is clear tha t there is  

a rea l re la tion of creatu res to G od. T here is , 

how ever, no  rea l re lation of G od to creatu res,  

bu t on ly a ra tional one, in so far as creatu res 

are referred to h im .

(463)  W e can in tru th open our hearts to G od, bu t  

no t w ithou t G od ’s help .

(464)  T he  w ord  perfection , if taken  in  its lite ral  sense , 

cannot be app lied to  G od, fo r no th ing  is m ade
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perfect (per-fectum) excep t w hat is created  

(factum) .

(465)  W e  know  and  judge  all th ings in  the  ligh t of the  

first tru th , fo r the ligh t of our in te llec t, w hich  

is either natu ra l or a g ift of grace , is no th ing  

o ther than  an  im prin t of the first tru th .

(466)  Just as a docto r is sa id to cause health though  

he on ly acts ex terio rly , w hile natu re alone is 

active  from  w ith in , so  m an  is sa id  to  teach  tru th  

though he on ly announces it ex terio rly w hile  

G od teaches in terio rly .

(467)  W hen  m an  teaches  he  on ly  exercises  an  ex ternal 

activ ity  like a  docto r w hen  he  heals; bu t ju st as  

the in terio r natu re is the principal cause of  

healing , so  also  the in terio r ligh t of the  m ind is  

the principal cause of know ledge. T hese , how 

ever, bo th  com e from  G od.

(468)  W e  acqu ire our in terio r know ledge  by the fac t 

tha t th ings im press the ir likeness on  our sou ls. 

B ut in G od ’s know ledge the con trary is true ; 

from  h is m ind  fo rm s flow  ou t to all creatu res.  

H ence, ju st as know ledge in us is a sealing of  

our sou ls th rough  th ings, so , on  the o ther hand , 

fo rm s are  no th ing  o ther than  a  sealing  of th ings  

th rough G od ’s know ledge.

(4 6 9 )  H um an  ra tional know ledge is in  a  certa in  sense
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caused by th ings; hence it fo llow s tha t in 

te llig ib le th ings are the m easure of hum an  

know ledge. T hat rea lity is of th is natu re is a  

true judgm en t of the reason , bu t the con trary  

is no t true . G od ’s m ind  is by its know ledge the  

cause of th ings. H ence h is know ledge m ust 

necessarily be the m easure of th ings, ju st as  

the ru les of art m easure the w orks of art, each  

of w hich is perfect in the degree in w hich it 

obeys these ru les.

(47°) E ven  if the  hum an  in te llec t d id  no t ex ist, th ings  

w ould still be called true by reason of the ir  

order to the d iv ine in te llec t. If, how ever, bo th  

in te llec ts  w ere though t to  be no  m ore, w hich  is  

im possib le, the idea of tru th cou ld no t ex ist 

in any  w ay .

(471) T he  know ledge  of G od is com pared to created  

th ings as art to  w orks of art. H ence, ju st as art 

no t on ly know s bu t also creates w hat is artis 

tica lly  correct, w hile  it on ly  know s bu t does no t 

create w hat dev ia tes from  the ru les of art, so  

G od ’s know ledge bo th know s and creates all 

good th ings, w hile it on ly know s sin and ev il, 

w hich are dev ia tions from  h is eternal law , bu t 

does no t cause them .

(472)  G od ’s purpose  is no t frustra ted  in  those  w ho  sin  

or in  those w ho  attain  sa lvation .
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(473) T here rem ains one reason fo r the angels ’ joy ,

i bo th w hen m en repen t  and w hen they  sin ,

I nam ely tha t the order of  d iv ine prov idence is

i fu lfd led .

i

■ (474) Just as a  po ttery  vase cou ld  expect to be pu t to

good use by the po tter, so m an m ust hope to  

expect righ t gu idance from  G od.

' (475) It is a fea tu re  of m ercy  tha t it is poured fo rth

to o thers and , w hat is m ore, tha t it shou ld  

com fort the poverty  of o thers. B ut th is belongs  

in the h ighest degree to the superio r. H ence, 

m ercy belongs properly to G od, and it is sa id  

tha t h is  om nipo tence  is  here  m ost clearly  show n .

(476) G od ’s om nipo tence is m ost m anifest in clem -  

' ency  and  m ercy , fo r the  suprem e pow er of G od

j is m ost clearly ev iden t in the fac t tha t he fo r-

! g ives sins free ly . H e w ho is bound by the law

j of a h igher au thority is no t free to leave sins

J unpun ished .

J (477) D iv ine  ju stice alw ays presupposes d iv ine m ercy

J upon w hich it is based . N oth ing is due to the

j:! creatu re excep t w ith regard to som eth ing  rea l

I already ex isting  in it befo rehand ; and if th is

* la tter is due to  the creatu re, again it is w ith

regard  to  som eth ing  prio r. S ince  w e canno t pro 

ceed to in fin ity , w e m ust necessarily arrive at
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(478)

(479)

(480)

(481)

(482)

(483)

(484)

som eth ing  w hich  depends on ly  on  the goodness  

of the d iv ine w ill, w hich is m an 's last aim  and  

end .

N oth ing is due to anyone excep t in v irtue of  

som eth ing w hich has been g iven to h im  gra 

tu itously  by  G od.

T hings are sa id to have been created in the  

beg inn ing of tim e, no t as if the beg inn ing of  

tim e w ere the m easure of creation , bu t because  

heaven and earth have been created together  

w ith  tim e.

G od  has created  all m en  fo r beatitude .

Just as the prim ary purpose of hum an law  is  

to cause friendsh ip betw een m en, so the pur

pose of the d iv ine law  is to  estab lish  friendsh ip  

betw een m en and G od.

T he  eternal law  is com pared  to  the  order of the  

hum an reason  as art to a w ork of art.

G od  by  h is pow er does touch created  th ings in  

m oving  them , bu t he  h im self  is no t touched, fo r  

the natu ra l pow er of no creatu re is ab le to  

penetra te to  G od.

Irra tional creatu res neither partic ipate in
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hum an reason nor do they obey it, yet they  

partic ipate in the d iv ine reason by obey ing it.

(485) W herever G od is , there he is to ta lly . T  hrough  

h is und iv ided pow er he is in con tact w ith  

every th ing .

(486) E ven natu ral love , w hich dw ells in all th ings, 

arises from  som e know ledge; th is know ledge, 

how ever, does no t belong to th ings them selves  

bu t to  the founder of creation .

(487)  It is true tha t G od, w ho is the first cause , does  

no t en ter in to the essences of created th ings; 

yet created being can on ly be understood as  

hav ing arisen from  the d iv ine being .

(488)  It is clear tha t all in ferio r beings, though they  

are active , do no t g ive being to o ther th ings  

excep t in so far as the pow er of G od acts in  

them .

(489)  G od  m ust be in  all th ings in the m ost in tim ate  

w ay . . . . T he fac t tha t he acts d irec tly in all 

th ings is a sign of thé alm igh ty pow er of G od.

(490)  E very th ing w hich acts m ust be sa id to act 

th rough the pow er of G od. It is G od h im self 

w ho  is the  cause of the  activ ity  of all th ings.
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(491) T hough created th ings produce the ir ow n  

proper effects , yet it is no t superfluous (hat G od  

shou ld also produce the sam e effec ts, because  

the creatu re produces no th ing excep t th rough  

the pow er of G od. N or is it superfluous tha t 

the effects w hich G od can produce by h im self 

shou ld also be produced by o ther causes. T his  

com es no t from  any in su ffic iency in the d iv ine  

pow er, bu t from  the im m ensity of G od ’s good 

ness, th rough w hich he has w ished to com 

m unicate h is likeness to th ings— no t on ly by  

g iv ing  them  ex istence bu t also in m aking  them  

the causes of o ther th ings. In th is doub le w ay  

the im age of G od is com m on to all creatu res. 

H ere also  is m anifested the beauty  of the order  

in creation .

(492)  A ll creatu res are no th ing o ther than an ob 

jec tive expression and rep resen ta tion of w hat 

is con tained  in  the  concep t of the d iv ine  W ord .

(493)  K now ledge and  w ill m ean  tha t the  th ing  know n  

is in the know er and the th ing w illed is in  

the w ilier. T hus, accord ing to know ledge and  

w ill, th ings are m ore in G od than G od is in  

th ings.

(494)  We know  tha t everyth ing  done by G od  dw ells  

in h im  as know n, so it fo llow s tha t all created  

th ings are in h im  as in  the d iv ine life. . . . A lso
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the natu res of inan im ate th ings are alive in  

G od ’s  m ind , in  w hich  they  have  d iv ine  ex istence .

(495)  S ince G od  is the un iversa l cause of all being , it  

is thus necessary tha t w herever being is found , 

G od is also there presen t.

(496) G od is the cause of all action in so far as he  

gran ts the pow er of acting , w hich he preserves  

and  brings in to  act, and  in  so  far as it is th rough  

h is pow er tha t every o ther pow er is active . 

W hen  w e realise tha t G od  is h is ow n  pow er and  

tha t he  dw ells in  every being , no t as part of its  

essence bu t as ho ld ing it in being , it fo llow s  

tha t G od h im self m ust act d irec tly in every  

agen t; th is, how ever, does  no t exclude  the  action  

of the w ill and  of natu re .

(497) T he natu ral necessity indw elling in th ings  

w hich are determ ined to a sing le end is the  

action  of G od  d irec ting  them  to the ir end , ju st 

as the  necessity  by  w hich  an  arrow  is determ ined  

to fly to a certa in ta rget is an action of the  

archer and no t of the arrow . B ut there is a  

d ifference; w hat creatu res receive from G od  

is the ir natu re, bu t w hat m an im presses on  

natu ral th ings, in add ition to the ir natu re , is  

the com pulsion of fo rce . H ence, ju st as the  

necessary  com pulsion  in the fligh t of the arrow  

show s the aim of the archer, so the natu ra l
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necessity  in  creatu res m anifests the d irec tion  of  

j d iv ine prov idence .

f (498) G od m oves all th ings in the ir ow n m anner. 

: H ence som e th ings partic ipate  in  the  d iv ine

! m ovem en t in a necessary  w ay , bu t the ra tional

ί creatu re is m oved  freely .

(499)  is no t con trary to the idea of natu re tha t

£ natu ral th ings shou ld be m oved by G od as

first m over, since  natu re  is a k ind  of in strum en t 

used by  G od. In  the sam e w ay  there is no th ing  

con trad ic to ry in the idea of vo lun tary action  

arising  from  G od, in  so far as the w ill is m oved  

Î by G od.

(500)  G od ’s prov idence cares fo r all th ings in the ir  

ow n  m anner . . . V olun tary  action , and  m astery  

over tha t action , are pecu liar to m an and to  

sp iritua l creatu res. T o th is com pulsion is op 

posed . H ence G od  does no t com pel m an to  act

< righ tly .

(501) G od ’s action  as first cause  is perfect, bu t natu ral  

action  is also  needed  as second  cause . G od  cou ld  

do  w hat natu re  does  w ithou t the  help  of  natu re, 

bu t it is h is w ill to act th rough the m edium

J of natu re so tha t order m ay be preserved in

! th ings.
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(502)  G od  does no t ju stify us w ithou t any  action  on  

our part.

(503)  D ivine prov idence does no t destroy the natu re  

of th ings bu t preserves it.

(504)  T he g ifts of grace are jo ined to  natu re in such  

a w ay tha t they do no t destroy bu t perfect it. 

H ence the ligh t of fa ith , w hich flow s in to us  

th rough grace , does no t ex tingu ish the ligh t  

of natu ra l know ledge w hich is our natu ra l 

inheritance .

(505)  G race does no t destroy  natu re  bu t presupposes  

and perfects it.
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T his is the final hum an  

know ledge of G od: to  

know  tha t w e  do  no t know  

G od. (506)

(507)  A lthough uncreated tru th exceeds all created  

tru th , yet there is no th ing to preven t created  

tru th from  being better know n to us. T hings  

w hich  are less know n in them selves are know n  

better by  us.

(508)  G od  is one in  rea lity  bu t m ultip le accord ing  to  

our m inds; w e know  h im  in as m any w ays as  

created  th ings rep resent h im .

(509)  T he  necessity  of calling G od  by  m any  nam es is  

ev iden t. S ince w e canno t know  G od natu ra lly  

excep t from h is effec ts, so it is necessary to  

designate  h is perfection  by  d ifferen t nam es, ju st 

as d ifferen t perfections are found in created  

th ings. If, how ever, w e w ere ab le to com pre 

hend  h is essence in itse lf and  g ive h im  a nam e  

proper to h is essence , then w e w ould express  

h im  in  a sing le  nam e. T his is prom ised to  those  

w ho w ill see G od in h is essence . In that day
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there shall be one Lord, and his name shall be 

one. (Z ach . 14 .9 ).

(510) C reated th ings are no t su ffic ien t to rep resen t 

the creator. H ence w e canno t possib ly arrive at 

perfect know ledge  of the  creato r from  creatu res; 

in add ition , because of the w eakness of our  

in tellec t w e canno t even  know  all tha t created  

th ings m anifest of G od.

(511)  G od  can  in  no  w ay be sa id  to  be like creatu res;  

bu t creatu res can tru ly be called like to G od  

in  a  certa in  sense .

(512)  N o hum an affec tions in the stric t sense can  

actually be in G od also , w ith the excep tion of  

joy and  love.

(513)  E ven though a creatu re  m ay be very like G od, 

yet it never arrives at the  stage  w hen  som eth ing  

is due to it in the w ay tha t th ings are due to  

G od.

(514)  F rom  h is effec ts w e know  tha t G od  ex ists , tha t 

he is the cause of o ther th ings, and tha t he  

excels everyth ing  else  w hich  he  leaves far below  

h im ; tha t is the fina l perfection  of our know l

edge in th is life .

(515)  T he tru ths of fa ith , w hich  can on ly be know n
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com plete ly  by  those w ho  sec the essence of G od. 

can be know n by the hum an reason on ly in  

sim ilitudes, w hich arc no t su ffic ien tly dear m  

g ive com prehensive know ledge of tha t tru th  

as if by  a dem onstra tion or as if understood  in  

itse lf. N evertheless, it is usefu l fo r d ie hum an  

m ind to exercise itself m  such enqu iries, inade 

quate  as they  are, prov ided  there is no  presum p 

tuous cla im to com plete understand ing and  

dem onstration . A  little know ledge of the m ost 

sub lim e th ings, even though it is poor and in 

su ffic ien t, is a source of the h ighest joy .

(516)  T he  hum an  m ind  proceeds to the know ledge  of  

G od in th ree w ays, although it does no t arrive  

at know ledge  of w hat he is bu t on ly tha t he is . 

F irstly : in  so  far as h is creative action  is know n  

m ore perfectly . S econd ly : in so far as he is the  

cause of h igher effec ts , fo r since these bear h is  

likeness in a h igher w ay , they show  fo rth h is  

excellence m ore d istinc tly . T hird ly : in so far  

as he is know n m ore and m ore as being far  

above all those th ings w e see in  h is effec ts.

(51*7) T he hum an in te llec t, w hich natu ra lly  acqu ires  

its know ledge from  m ateria l th ings, is no t ab le  

of itself to arrive at the po in t of seeing the  

d iv ine substance in itse lf, since the la tter is  

elevated incom parab ly  above  all m aterial th ings  

and  even  above all o ther beings.
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(518)  O ur in te llec t speaks of d iv ine th ings, no t ac 

cord ing  to the ir ow n m ode of ex istence— fo r it  

canno t know them  so— but accord ing to the  

m ode of ex istence found in created  th ings.

(519)  T o know  G od in a created likeness is no t to  

know  the essence of G od.

(520)  W hatever is com prehended  by  a fin ite being  is  

itse lf fin ite .

(521)  T he  investigation  of  d iv ine th ings in  such  a w ay  

as if one w ere ab le to com prehend them  com 

p le te ly  is presum ptuous and is fo rb idden .

(522) It is im possib le to pred icate any th ing of G od  

and  of o ther beings in the sam e sense .

(523)  T he reason  canno t track  dow n the w ill of G od  

excep t w ith  regard to w hat he m ust w ill w ith  

abso lu te necessity ; bu t h is w ill in re lation to  

creatu res is no t of such  a k ind .

(524)  G od is no t called incom prehensib le because  

there  is som eth ing  in  h im  w hich  canno t be  seen , 

bu t because he is no t seen as perfectly as he  

can  be  seen .

(525)  G od is honoured by silence , no t because w e 

m ay say or know  no th ing abou t h im , bu t be 
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cause w e know  tha t w e are unab le to com pre

hend h im .

(526)  N either C hristian  nor pagan know s the natu re  

of G od as he is in  h im self.

(527)  In  th is life  w e canno t know  perfectly  w hat G od  

is, bu t w e can know  w hat he is no t, and in  th is  

consists the perfection  of our  know ledge  as w ay 

farers in th is w orld . L ikew ise , in th is life w e  

canno t love G od perfectly  so tha t w e are per

m anently tu rned tow ards h im  in act, bu t on ly  

im perfectly  so tha t our m inds are never tu rned  

tow ards w hat is con trary  to  h im .

(528)  T he d iv ine substance in its im m ensity  exceeds  

every  fo rm  w hich  can be  grasped  by  our m inds. 

H ence w e canno t com prehend it by know ing  

w hat it is , bu t on ly  have a sligh t know ledge of  

it in  know ing  w hat it is no t.

(529)  W e  on ly  know  G od  tru ly  w hen  w e believe tha t 

he is above all tha t m en can th ink abou t G od.

(530)  It is sa id tha t at the  end  of our know ledge G od  

is u ltim ate ly  know n as unknow n, because then  

the m ind know s G od m ost perfectly w hen it 

know s tha t h is essence is above all tha t can be  

know n in th is life of w ayfaring .
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(531)  E ven though the eye of the ow l does no t see  

the sun , nevertheless the eye of the eag le gazes  

at it.
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Key to the Abbreviations in the Index of References

In  the fo llow ing index  of references, the references to  

the S um m a T heo log ica are rep resen ted on ly by num 

bers. F or  exam ple, II-II, 123 , 2 m eans the II P art of the  

II part, question 123 , artic le 2 .T he sam e ho lds good  

fo r the com m entary  on the B ooks of the S en tences of  

P eter L om bard . F or exam ple , 3 , d . 33 , 2 , 5 , m eans the  

3rd . B ook , d ist. 33 , question 2 , artic le 5 . T he o ther  

w orks are  abbrev ia ted  as fo llow s:

C .G . —  S u m m a c o n tr a  G e n ti le s .

C o m p , th e o l . —  C o m p e n d iu m  th e o lo g ia e .

V e r . =  Q u e s t io n e s d isp u ta ta e  d e  v e r ita te .

P o t . =  Q u e s t io n e s d is p u ta ta e  d e  p o te n t ia  D e i.

M a l. —  Q u e s t io n e s d is p u ta ta e  d e  m a lo .

C a r . =  Q u e s t io n e s d is p u ta ta e  d e  c a r ita te .

C o r r . f r a t . =  Q u e s t io n e s d is p u ta ta e  d e c o r r . f r a te r n a .

D e  s p e =  Q u e s t io n e s  d is p u ta ta e  d e  s p e .

V ir t . c o m m . =  Q u e s t io n e s d is p u ta ta e  d e  v ir tu t ib u s in  c o m m u n i.

V ir t . c a r d . —  Q u e s t io n e s d is p u ta ta e d e v ir tu t ib u s c a r d in a l ib u s .

S p ir . c r e a t .- =  Q u e s t io n e s d is p u ta ta e  d e  s p ir itu a lib u s c r e a tu r is .

A n . =  Q u e s t io n e s d is p u ta ta e  d e  a n im a .

Q u o i. =  Q u e s t io n e s  q u o d lib e ta le s .

P e r f . v it . s p ir . —  D e  p e r fe c t io n e  v ita e  s p ir itu a l is .

N a t . v e r b . =  D e  n a tu r a  v e r b i in te l le c tu s .

U n . in t . =  D e  u n ita te  in te l le c tu s c o n tr a  A v e r o is ta s .

C o m m , in  A n . =  C o m m e n ta r y o n  A r is to t le 's D e a n im a .

I n  M e t . =  C o m m e n ta r y  o n  th e M e ta p h y s ic s o f A r is to t le .

I n  J o h . =  C o m m e n ta r y  o n  th e  G o s p e l o f S t . J o h n .

I n  M a tth . =  C o m m e n ta r y  o n  th e G o s p e l o f S t . M a tth e w .

I n  T r in . =  C o m m e n ta r y  o n  B o e th iu s o n  th e  T r in ity .

I n  d iv . n o m . —  C o m m e n ta r y  o n  P s e u d o -D io n y s iu s  o n  th e D iv in e  N a m e s . 

P r a e c . c a r . = . D e  d u o b u s p r a e c e p t is  c a r ita t is .

Index of References

(1 )  P o t . 7 , 9 .

(2 )  C .G . 1 , 8 3 .

(3 )  P o t . 3 , 1 6  a d  1 .

(4 )  C .G . 1 , 1 0 2 .
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(5 )  C .G . 4 , 1 1 .

(6 )  I  I I , 1 6 , 4 .

(7 )  C .G . 1 , 2 8 .

(8 )  I - I I , 1 , 6 .

(9 )  C .G . 3 , 9 0 .

(1 0 )  C .G . 3 , 2 4 .

(1 1 )  C .G . 2 , 6 .

(1 2 )  I - I I , i l l , 1 .

(1 3 )  C .G . 2 , 4 6 .

(1 4 )  V e r . 2 4 , 1 a d  1 6 .

(1 5 )  V e r . 5 , 3  a d  3 .

(1 6 )  C .G .  3 ,  1 3 6 .

(1 7 )  I , 8 4 , 1  a d  3 .

(1 8 )  V e r . 1 6 ,  2 .

(1 9 )  C .G .  3 ,  7 4 .

(2 0 )  C o m p , th e o l . I , 1 4 8 .

(2 1 )  C .G . 2 , 6 8 .

(2 2 )  C .G . 1 , 1 .

(2 3 )  C a r . 1 a d  1 1 .

(2 4 )  I , 6 5 , 1 a d  1 .

(2 5 )  V e r . 1 8 , 2  a d  5 .

(2 6 )  I , 1 0 4 , 3  a d  1 .

(2 7 )  C .G . 2 , 3 0 .

(2 8 )  P o t . 5 , 1 a d  1 6 .

(2 9 )  V e r . 2 4 , 8  a d  1 4 .

(3 0 )  V e r . 2 2 , 6  a d  3 .

(3 1 )  2 , d . 2 3 , 1 .

(3 2 )  C .G . 2 , 8 0 .

(3 3 )  I , 1 0 3 , 1 a d  2 .

(3 4 )  I , 1 0 4 , 1 a d  1 .

(3 5 )  I » 1 O 4 >  3  a d  3 .

(3 6 )  I , 1 0 9 , 1 a d  1 .

(3 7 )  V e r . 2 0 , 4 .

(5 8 )  C .G . 3 , 7 .

(3 9 )  V e r . 2 1 , 3 .

(4 0 )  I - I I , 2 9 , 5 .

(4 1 )  V e r . 1 6 , 3  a d  5 .

(4 2 )  C .G . 3 , 7 .

(4 3 )  ? o t · 3 ·  » 6  a d  3 .

(4 4 )  I . 5 »  3  a d  2 .

(4 5 )  V e r . 8 , 4  a d  5 .

(4 6 )  P o t . 3 , 6  a d  2 0 .

(4 7 )  C .G . 2 , 8 9 .

(4 8 )  I , 8 , 1 a d  4 .

(4 9 )  I »  6 3 - 4 ·

(5 0 )  M a i. 1 , i .

(5 1 )  C o m p , th e o l . I , 1 1 4 .

(5 2 )  I - I I , 1 9 , 7 a d  3 .

(5 3 )  I - I I , 2 0 , 2 .

(5 4 )  C .G . i , 2 8 .

(5 5 )  C .G . i , 3 7 .

(5 6 )  V e r . 2 1 , 3 a d  2 .

(5 7 )  I »  6 > 3  a d  2 -

(5 8 )  I - I I , 3 6 , 3 ·

(5 9 )  I - I I , 8 , 1 .

(6 0 )  I - I I , 7 8 , i a d  2 .

(6 1 )  C .G . 4 , 9 2 .

(6 2 )  I , 1 9 , 9 .

(6 3 )  P o t . 3 , 6  a d 1 4 .

(6 4 )  C .G . 3 , 4 .

(6 5 )  I - I I , 6 , 4 a d  3 .

(6 6 )  I - I I , 2 7 , i a d  i .

(6 7 )  V e r . 2 2 , 6 .

(6 8 )  I - I I , 3 5 , i a d  3 .

(6 9 )  I - I I , 2 9 , 3  a d  2 .

(7 0 )  M a i. 1 , 4 .

(7 1 )  I , 4 8 , 5 ; I , 4 8 , 6 .

(7 2 )  I - I I , 7 9 , 1 a d  4 .

(7 3 )  M a i. 1 , 5  a d  1 0 ,

(7 4 )  I , 4 9 »  s ·

(7 5 )  I »  θ 8 - S ·

(7 6 )  C o r r . f r a t . 1 a d  4 .

(7 7 )  M a i. 1 0 , 1 a d  5 .

(7 8 )  M a i. 1 , 3 .

(7 9 )  C .G . 3 , 1 0 .

(8 0 )  C .G . 3 , 1 1 .

(8 1 )  I , 1 7 , 4  a d  .2 .

(8 2 )  M a i. 1 2 , 1 a d  1 0 .

(8 3 )  C .G . 3 , 9 .

(8 4 )  C .G . 3 , 1 2 ; c f . I , 4 8 ^ 4 .

(8 5 )  C .G . 3 , 7 1 .

(8 6 )  V e r . 1 6 , 2 ( s e d  c o n tr a )

(8 7 )  I . 4 9 »  3 ·

(8 8 )  C o m p , th e o l . I , 1 1 7 -

(8 9 )  I , 1 0 3 , 7  a d  1 .

(9 0 )  V e r . 2 4 , 1 0 a d 1 1 .

(9 1 )  V e r . 2 2 , 6  a d  6 .

(9 2 )  M a i. 2 , 1 2 .

(9 3 )  V e r . 5 , 4  a d  6 .

(9 4 )  C o m p , th e o l . I , 1 4 2 .

(9 5 )  I , 4 8 , 2 a d  3 .

(9 6 )  I , 9 2 , i a d  3 .
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(9 7 )  C .G . 3 , 7 i .

(9 8 )  C .G . 3 , 1 1 2 .

(9 9 )  C .G . 3 , 1 1 2 .

(1 0 0 )  C .G . 3 , 2 2 .

(1 0 1 )  C .G . 1 , 4 3 .

(1 0 2 )  C .G . 3 , 1 1 2 .

(1 0 3 )  I - I I , 3 2 , 2 .

(1 0 4 )  C o m m , in  A n . 3 , 8 , le c t . 1 3 .

( 1 0 5 )  V e r . 2 O > 3 ; V e r . 2 0 , 3 a d  5 .

(1 0 6 )  V e r . 2 , 2 .

(1 0 7 )  C .G . 3 , 1 1 3 .

(1 0 8 )  I , 7 5 , 4 .

(1 0 9 )  I , 7 6 , 7  a d  3 .

(1 1 0 )  U n . in t .

(1 1 1 )  S p ir . c r e a t . 2  a d  5 .

(1 1 2 )  V e r . 1 3 , 3  a d  2 .

(" S ) L  8 5 » 7 -

(1 1 4 )  A n . 8 .

(1 1 5 )  I . 7 6 « 5 ·

(1 1 6 )  C .G . 3 , 8 1 .

( ï i7 ) E  7 7 « 2 ·

(1 1 8 )  V ir t . c o m m . 9 .

(1 1 9 )  A n . 1 3 .

(1 2 0 )  M a i. 1 6 , 8  a d  7 .

(1 2 1 )  I - I I , 3 1 , 4  a d  3 .

(1 2 2 )  C .G . 1 , 4 3 .

(1 2 3 )  M a i. 9 , 1 .

(1 2 4 )  C .G . 3 , 5 9 .

(1 2 5 )  I - I I , 3 2 , 8 .

(1 2 6 )  C .G . 1 , 4 3 .

(1 2 7 )  C .G . 1 , 5 .

(1 2 8 )  I n  d iv . n o m . 4 , 4 .

(1 2 9 )  I , 1 4 , i .

(1 3 0 )  V e r . 1 , g .

(» 3 » ) V e r . 2 , 2  a d  2 .

(1 3 2 )  I , 8 4 , 7 .

(1 3 3 )  I » 1 2 « 1 2 .

(1 3 4 )  V e r . 1 2 , 3  a d  2 .

( 1 3 5 )  V e r . 1 8 , 2  a d  7 .

(1 3 6 )  I n  T r in . 6 , 3 .

( ’ 3 7 ) I . 8 5 « 6 «

(1 3 8 )  V e r . 1 , 9 .

(1 3 9 )  C .G . 2 , 6 6 .

(1 4 0 )  V e r . 2 4 , 2 .

(1 4 1 )  V e r . 2 5 , 1 .

(1 4 2 )  D e  s p e  1 a d  7 .

(142a) Π -ΙΙ, 26 , s ad 2 .
(143) III, 93 , 1 ad 3 .

ί‘44) Ï- !4> 8 ad 3 .
(i45) N at. verb .

■ 146) V er. 10 , 8 .

(’47) I, 84 , 5 .
(148) V er, 16 , i (sed c o n tr a ) .

(149)  V er. 22 , 10 .
(150) I, 108 , 6 ad 3 .
(151) I, 82 , 3 .

(152) I-II, 28 , 1 ad g .
(1 5 3 )  I - I I , 26 , 2 ad 2 .

< 154) I  I I , 86 , i ad 2 .

(155)  C .G . 1 , 77 : c f . I , 1 6 , 1 ; V e r .

2 6 , 3 .

(1 5 6 )  M a i. 6 , i a d  1 3 .

(1 5 7 )  I , 7 9 , 1 1 a d  2 .

(1 5 8 )  I , 5 9 , 2  a d  3 .

f i5 9 ) C .G . 1 , 7 1 .

(1 6 0 )  C .G . 3 , 2 6 .

(1 6 1 )  I - I I , 1 9 ,  3  a d  1 .

(1 6 2 )  C a r . 3 , a d  1 2 .

(1 6 3 )  I - I I , 4 , 4  a d  2 .

(1 6 4 )  V e r . 2 3 ,  6 .

(1 6 5 )  V e r . 2 4 ,  1 0  a d  1 5 .

(1 6 6 )  V e r . 2 1 ,  3 .

(1 6 7 )  I I - I I , 2 7 , 4 , o b j . 1 a d 1 .

(1 6 8 )  I - I I , 5  â d  2 .

(1 6 9 )  V e r . 2 5 , 1 .

(1 7 0 )  I - I I , 2 7 , 1 .

(1 7 1 )  I I I , 2 8 , 6 .

(1 7 2 )  D e  s p e  3 .

(1 7 3 )  I , 2 0 , i .

(1 7 4 )  I - I I , 5 5 , ) a d  4 .

(1 7 5 )  I - I I , 1 7 , 5  a d  3 .

(1 7 6 )  C o r r . f r a t . 1 , a d  5 .

(177) I - I I , 2 6 , i a d  3 .

(1 7 8 )  C a r . 1 .

(179) I, 60 , 1 ad 3 .

(1 8 0 )  V e r . 2 2 , 5 .

(1 8 1 )  C .G . 3 , 2 6 .

(1 8 2 )  I , 6 0 , 5 .

(1 8 3 )  I I - I I , 1 5 4 « ’ « ·

(1 8 4 )  C .G . 1 , 7 .

(1 8 5 )  M a i. 2 , 3  a d  2 .

(1 8 6 )  I - I I , 1 7 , 9  a d  2 .
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(1 8 7 )  n -I I , 5 0 , 4 .

(1 8 8 )  C .G . a , 7 g .

(1 8 9 )  V e r . 1 6 , 2 a d  5 .

(1 9 0 )  I  I I , 5 8 , 1 a d  3 .

(1 9 1 )  I I - I I , 1 5 4 , 1 2 , a d  1 .

(1 9 2 )  C .G . 3 , 1 2 6 .

(1 9 3 )  1 > 9 8 > 1 .

(1 9 4 )  I n  J o h . 1 , 7 .

(1 9 5 )  I I - I I , 1 3 0 , 1 .

(1 9 6 )  I I - I I , 1 3 3 , 1 ; I I - I I , 1 4 2 , 1 .

(1 9 7 )  E  6 3 > 9 -

(1 9 8 )  Q u o i. 3 , 2 2 .

(1 9 9 )  I I - I I , 1 0 8 , 2 .

(2 0 0 )  I  I I , 5 8 , 4  a d  8 -

(2 0 1 )  I - I I , 7 1 , 2 a d  1 .

(2 0 2 )  V ir t . c o m m . 8 , a d  1 7 .

(2 0 3 )  I - I I , 5 8 , 4  a d  3 .

(2 0 4 )  V ir t . c o m m . 8  a d  1 0 .

(2 0 5 )  M a i. 8 , 2 .

(2 0 6 )  M a i. 1 4 , 2  a d  8 .

(2 0 7 )  I I - I I , 1 4 5 , 3 .

(2 0 8 )  V ir t . c o m m . 9 .

(2 0 9 )  I - I I , 7 1 , 6 .

(2 1 0 )  C .G . 4 , 7 0 .

(2 1 1 )  1 -1 1 ,5 9 ,4 .

(2 1 2 )  I I - I I , 1 5 5 , 1 a d  « .

(2 1 3 )  I I - I I , 1 5 3 , 3 .

(2 1 4 )  V ir t . c o m m . 1 2 a d  1 6 ; I I - I I ,  

1 5 7 »  « ·
(2 1 5 )  V ir t . c o m m . 8 .

(2 1 6 )  C .G . 1 , 7 1 .

(2 1 7 )  Ι -Π , 6 6 , 1 ; V ir t . c o m m . 4  

a d  3 .

(2 1 8 )  I I - I I , 4 7 , 6 .

(2 1 9 )  I - I I , 5 8 , 2 .

(2 2 0 )  I I - I I , 2 0 , 1 .

(2 2 1 )  I I - I I , 1 4 5 ·  « ·

(2 2 2 )  I - I I , 1 9 , 5 ·

(2 2 3 )  V e r . 1 7 , 3  a d  3 .

(2 2 4 )  I - I I , 1 9 . 5  a d  2 .

(2 2 5 )  V e r . 1 7 , 1 a d  1 .

(2 2 6 )  V e r . 1 7 , 3  a d  1 .

(2 2 7 )  V e r . 1 7 , 5 .

(2 2 8 )  I , 8 2 , i a d  3 .

(2 2 9 )  I , 5 9 , 8 ·

(2 3 0 )  M a i. 6 , 1 a d  2 2 .

(2 3 1 )  V e r . 2 4 , 3  a d  2 .

(2 3 2 )  I , 8 2 , 1 a d  3 .

(2 3 3 )  V e r - 2 2 , 6 .

(2 3 4 )  I , 8 3 , 2 .

(2 3 5 )  I I - I I , 2 9 , 2 .

(2 3 6 )  V e r . 2 2 , i a d 1 2 .

(2 3 7 )  I - I I , 1 8 , 7 a d  2 .

(2 3 8 )  I - I I , 1 , 6 .

(2 3 9 )  V ir t . c o m m . 7 a d  2 .

(2 4 0 )  I , 5 « 4  a d  3 .

(2 4 1 )  V ir t . c o m m . 9  a d  1 6 .

(2 4 2 )  M a i. 1 , 5 .

(2 4 3 )  I - I I , 1 9 , 8  a d  2 .

(2 4 4 )  I - I I , 9 0 , 1 a d  3 .

(2 4 5 )  I - I I , 8 , 3  a d  2 .

(2 4 6 )  V ir t . c o m m . 5  a d  8 .

(2 4 7 )  P r a e c . c a r . (p r in c ) .

(2 4 8 )  C .G . 1 , 8 8 .

(2 4 9 )  I - I I , 1 4 , 2 .

(2 5 0 )  C .G . 1 , 1 .

(2 5 1 )  C .G . 1 , i .

(2 5 2 )  I - I I , 7 7 , 2 a d 1 .

(2 5 3 )  I - I I , 6 6 , 5  a d  1 .

(2 5 4 )  I - I I , 6 6 , 5  a d  2 .

(2 5 5 )  C .G . 1 , 2 .

(2 5 6 )  C .G . 1 , 2 .

(2 5 7 )  I - I I , 5 6 , 2  a d  2 .

(2 5 8 )  V e r . 1 8 , 7  a d  7 .

(2 5 9 )  I I - I I , 5 1 , 1 a d  2 .

(2 6 0 )  V ir t . c o m m . 5  a d  8 .

(2 6 1 )  P e r f . v it . s p ir . 2 3 .

(2 6 2 )  Q u o i, i , 1 4 .

(2 6 3 )  I I - I I , 3 2 , 3 .

(2 6 4 )  I I - I I , 1 8 2 , 1 a d  3 .

(2 6 5 )  V ir t . c o m m . 6 .

(2 6 6 )  C a r . 3  a d  1 3 .

(2 6 7 )  I I - I I , 5 6 , 2  a d  3 .

(2 6 8 )  V e r . 1 4 , 6 .

(2 6 9 )  I I - I I , 4 7 , 2  a d  i .

(2 7 0 )  V ir t . c o m m . 1 2 a d 2 3 .

(2 7 1 )  I I - I I , 1 1 9 , 3 a d  3 ; I I - I I , 5 5 >  

2  a d  3 .

(2 7 2 )  I I - I I , 4 7 , 5  a d  2 .

(2 7 3 )  V ir t . c o m m . 6  a d  2 .

(2 7 4 )  I I - I I , 4 9 , 3  a d  3 .

(2 7 5 )  I I - I I , 4 7 , 1 4  a d  2 .
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(2 7 6 ) I I - I I , 5 0 , 1 . (320) III, 35 , 5 .

(2 7 7 ) V ir t . c a r d . 2 a d  4 . (321) I-II, 3g . 4 ad 1 .

(2 7 8 ) I - I I , 7 3 , 1 a d  2 . (322) II-II, 31, 3 .

(2 7 9 ) I I - I I , j 5 3 , g a d  1 . (323) ll-II, 23 , 6 ad ;.

(2 8 0 ) I - I I , 5 9 , 2 ( s e d c o n tr a )  . (324) II-II, 23 , 7 .

(2 8 1 ) I - I I , 5 9 , 1 . (325) V er. 10 , 10 ad 7 .

(2 8 2 ) I - I I , 5 9 , 5  a d  3 . (326) C ar. 8 ad 11 , ad 12 .

(2 8 3 ) M a i. 1 2 , 1 . (327) C ar. 8 ad 17 .

(2 8 4 ) V e r . 2 6 , 7 a d  1 . (3 2 8 ) I I - I I , 2 7 , 8  a d  3 .

(2 8 5 ) I I - I I , 1 5 8 , 1 a d  2 . (329) II-II, 123 , i2 ad 2 .

(2 8 6 ) I I - I I , 1 2 5 , 1 a d  1 . (330) C .G . 3 , 2 8 .

(2 8 7 ) V e r . 2 6 , 5 . < 331) I I - I I , 2 9 , 1 ; I I - I I , 2 9 , 1 a d  3

(2 8 8 ) C .G . i , 8 9 . (3 3 1 a ) I I - I I , 4 5 , 6  a d  x .

(2 8 9 ) I - I I , 3 7 , 4 . (3 3 2 ) I , 9 6 · 3  a d  2 ·

(2 9 0 ) V ir t . c o m m . 1 2 a d  9 . (3 3 3 ) C a r - 9  a d  1 8 .

(2 9 1 ) M a i. 1 2 , 1 a d  4 . (3 3 4 ) H -I I , 1 2 4 , 5 a d  3 .

(2 9 2 ) I I - I I , 1 5 8 , 8 a d  2 . (3 3 5 ) I H , 9 * . 1 a d  3 .

(* 9 3 ) M I , 4 6 , 6  a d  1 . (3 3 6 ) I I - I I , 1 4 1 , 8 .

(* 9 4 ) Ι -Π , 4 0 , 4  a d  3 . (3 3 7 ) I - I I , 1 1 3 , 9  a d  2 .

(* 9 5 ) I - I I , 6 7 , 4  a d  2 . (3 3 8 ) I - I I , 2 , 4  a d  2 .

(2 9 6 ) I - I I , 4 3 , 1 ( s e d  c o n tr a )  . (3 3 9 ) I - 1 1 » * . 4  a d  i .

(2 9 7 ) I - I I , 4 4 , 2 a d  3 . (3 4 0 ) I - I I , 96, 6 .

(2 9 8 ) V ir t . c o m m . 1 1 a d  1 5 . (3 4 1 ) F I I , 9 9 » 5  a d x .

(2 9 9 ) M a i. 7 , 1 . (3 4 2 ) I -H , 1 O ° . 9 ·

(3 0 0 ) I - I I , 7 7 , 4 . 1 '3 4 3 ) I ’ 1 1 , ’ « ο , * ·

(3 0 1 ) C .G . 4 , 7 0 . (3 4 4 ) I -H , 6 5 , 4 .

(3 0 2 ) I I - I I , 1 2 5 , 2 . (3 4 5 ) I n  M a tth . 5 , i .

(3 0 3 ) I - I I , 7 3 , 5 . (3 4 6 ) I , 2 1 , 3 a d  2 .

(8 ° 4 ) I -H , x , 7  a d  1 . (3 4 7 ) H -I I , 3 0 , 2 .

(3 0 5 ) Ι -Π , 1 8 , 5 . /348) I I - I I , 5 5 , 8 .

(3 0 6 ) I - I I , 1 0 9 , 2 a d  2 . (3 4 9 ) H -I I , 1 2 4 , I .

(3 0 7 ) V ir t . c o m m . 9 a d 1 5 ; V ir t . 

c a r d . 3 .

(3 5 0 )  I I - I I , 1 2 3 , 1 2 a d  3 .

(3 5 1 )  I I - I I , 1 2 4 , 3 .

(3 0 8 ) I I - I I , 1 2 3 , 4 . (3 5 2 ) I I - I I , 1 3 1 , 1 a d  3 .

(3 0 9 ) C .G . 1 , 9 0 . (3 5 3 ) H -Η , 1 2 6 , j .
(3 1 0 ) I - I I , 2 , 6  a d  3 . (354) II-II, 123 , 1 2 a d  2 .

(3 1 1 ) I - I I , 3 4 , i a d  2 . (3 5 5 ) I -H . 4 5 , 3 -

(3 1 2 ) C .G . x , 9 0 . (3 5 6 ) C .G . 3 , 3 4 .

(3 1 3 ) M a i. 1 0 , 3 . (3 3 7 ) I I - I I , 1 2 8 , x .

(8 ’ 4 ) I - I I , 3 * , θ  a d  3 . (358) I I - I I , 1 2 3 , 6 .

(3 ’ 5 ) Ι -H , 3 * , 6 . (359) I I - I I , 1 2 3 , 6  a d  2 .

(3 1 6 ) I - I I , 3 4 , 4 a d 2 . (3 6 1 ) ) I I - I I , 1 2 3 , 6  a d 1 .

(3 1 7 ) I " H , * , 6  a d 1 ; I - I I , 3 4 , 2 a d  

3 ·

(3 6 1 )  I - I I , 6 6 , 4  a d  2 .

(3 6 2 )  V ir t . c a r d . 1 , 1 a d  1 4 ·

(3 1 8 ) C .G . i , 9 0 . (363) I I - I I , 1 3 6 , 4  a d  2 .

(8 ’ 9 ) I -H , 8 4 . 8  a d  8 · (3 6 4 ) I I - I I , 1 4 3 .
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(3 6 5 )  I I - I I , 1 5 » . 4  a d  2 .

(3 6 6 )  I I - I I , 1 4 2 . 4 ·

(3 6 7 )  I I I I , 1 4 6 , 1 a d  4 .

(3 6 8 )  Ι Ί Ι , 1 0 8 , 3  a d  4 .

(3 6 9 )  I I - I I , 1 4 2 , i a d  2 .

(3 7 0 )  I I - I I , 1 5 0 , 1 a d 1 .

(3 7 1 )  I I - I I , 1 5 0 , 1 a d  1 .

(3 7 2 )  I I - I I , 5 3 . 6  a d  2 ·

(3 7 3 )  I I - I I , 1 8 0 , 2 a d  3 ·

(3 7 4 )  V e r . 2 5 , 2 .

(3 7 5 )  V e r . 2 5 ’ ®  a d  4’> M a i. l2 >  4 ·

(3 7 6 )  I I - I I , 1 5 7 , 4 .

(3 7 7 )  M a i. 8 , 2 a d  i .

(3 7 8 )  I I - I I , 1 6 2 , 6  a d  3 ; V e r . 2 5 , 7  

a d  5 .

(3 7 9 )  I I - I I ,  1 6 2 ,  5  a d  3 .

(3 8 0 )  I I - I I ,  1 6 1 ,  5  a d  4 ·

(3 8 1 )  I n  M a tth .  1 1 .

(3 8 2 )  M a i. 8 . 3  a d  8 .

(3 8 3 )  I I - I I ,  1 6 1 ,  3 .

(3 8 4 )  Π -Ι Ι ,  1 3 3 ,  1 a d  3 ·

(3 8 5 )  I I - I I , 5 5 - «  a d  2 .

(3 8 6 )  I I - I I , 3 6 , 1 a d  2 .

(3 8 7 )  M I , 7 » 2 ·

(3 8 8 )  I - I I , 6 9 , 1 .

(3 8 9 )  I I I , 1 5 , io -

(3 9 0 )  I - I I , 5 . 8 .

(3 9 1 )  C .G . 3 , 2 7 .

(3 9 2 )  M a i. 1 3 , 3 a d  2 .

(3 9 3 )  I ' l l , 3 , 3  a d  3 -

(3 9 4 )  C .G . 1 , 1 0 0 .

(3 9 5 )  C .G . 4 , 9 2 .

(3 9 6 )  I , 6 2 , 4 -

(3 9 7 )  Ι -H . 3 - 1 a d  1 .

(3 9 8 )  C .G . 3 , 2 7 ; I - I I , i3 >  3  a d  1 .

(3 9 9 )  Ι -H . 8 s * * ·

(4 0 0 )  C .G . 1 , 1 0 1 .

(4 0 1 )  C .G . 3 , 2 8 .

(4 0 2 )  I , 6 0 , 5  a d  i .

(4 0 3 )  I , 1 2 , 1 .

(4 0 4 )  I , 6 , 1 a d  2 .

(4 0 5 )  C .G . 3 , 1 3 ° ·

(4 0 6 )  Q u o i. 1 0 , 1 7 .

(4 0 7 )  V e r . 2 2 , 2 a d  1 .

(4 0 8 )  C o m p , th e o l . I , 1 0 4 ·

(4 0 9 )  C .G . 3 , 2 5 .

(4 1 0 )  I - I I , 6 9 , 4 .

(4 1 1 )  I , 6 4 , 1 a d  3 .

(4 1 2 )  I , 6 5 , i a d  3 .

(4 1 3 )  C .G . 2 , 3 -

(4 1 4 )  C .G . 2 , 8 7 .

(4 1 5 )  C o m p , th e o l .  I .  jo g .

(4 1 5 a )  C .G .  3 , 2 5 .

(4 1 6 )  V e r .  2 2 , 2 .

(4 1 7 )  V e r .  2 2 , 1 1  a d  10 .

(4 1 8 )  I - I I , 2 6 , 3  a d  4 .

(4 1 9 )  V e r . 2 7 , i a d  1 0 .

(4 2 0 )  I I - I I ,  2 7 ,  4 ·

(4 2 1 )  M a i.  7 , 1  a d  2 0 .

(4 2 2 )  P e r f .  v it .  s p ir .  3 .

(4 2 3 )  I I - I I ,  2 4 ,  4 ·

(4 2 4 )  Ι -H . 8 7 , 6 -

(4 2 5 )  Ι -Π , 7 3 . 1 a d  3 .

(4 2 6 )  I , 6 0 , 5 ; I , G o , 5  a d  :

(4 2 7 )  D e  s p e 3 .

(4 2 8 )  C .G . Ί , 8 0 .

(4 2 9 )  C .G . 3 , 1 9 .

(4 3 0 )  I I - I I , 3 4 , 1 a d  3 .

(4 3 1 )  V e r . 2 2 , 2 a d  2 .

(4 3 2 )  Ι -Π , 2 , 5 a d  3 .

(4 3 3 )  C G · 3 - 2 1  ·

(4 3 4 )  Ι Ί Ι . * 9 ’ 1 0  a d 1 -

(4 3 5 )  I . lo 6 > 4 -

(4 3 6 )  V e r . 2 0 , 4 .

(4 3 7 )  I ’1 1 . 5 5 ·  2 a d  3 ·

(4 3 8 )  H -H . 5 3 . 4  a d  1 .

(4 3 9 )  C -G · 3 . 2 1  ■

(4 4 0 )  I , 9 3 , 6 .

(4 4 0 a ) I I - I I , 2 6 , 2 a d  2 .

(4 4 1 )  P o t . 3 , 1 6 a d 1 2 .

(4 4 2 )  I , 4 7 , 1 a d  2 .

(4 4 3 )  C o m p , th e o l . I , 1 4 g .

(4 4 4 )  C G  3 > 6 2 ·

(4 4 5 )  V e r - 2 O - 4 ·

(4 4 6 )  I - I I , 6 2 , 1 a d 1 .

(4 4 7 )  1 1 -1 1 ,2 8 ,3 .

(4 4 8 )  I , 8 , 3 a d  3 .

(4 4 9 )  S p ir . c r e a t . 1 .

(4 5 0 )  C .G . 2 , 5 2 ; I , 1 3 , 1 1

(4 5 ‘ ) P t> t · * . 2 -

(4 5 2 )  I , 6 0 , 1 a d  2 .

(4 5 3 )  I . 1 O > 5 ·

no
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(4 5 4 ) C .G . 1 , 1 8 . (49 1) I, 18 , 4 ; J, 18 , 4 ad 2.
(4 5 5 ) I - 4 4 . 3 · (495) C .G . 3 , 68 .
(4 5 6 ) Q u o i. 4, 1. ( }()(· ) P ot. 3 , 7 .
(457) Q u o i. 1 0 , 7 . (497) I, 103 , 1 ad 3 .
(4 5 8 ) P o t . i , 2  a d  1 . Q uoi, i, 7 ad 2 .
(4 5 9 ) C .G . 3 , 1 8 . (499) I-II, 6 , 1 ad 3 .
(4 6 0 ) V e r . 2 7 , 2 a d  1 . Î500 ; (L G . 3 , 148 .
(4 6 1 ) C .G . 3 , 1 5 0 . (501) P ot. 3 , 7 ad 16 .
(4 6 2 ) I , 1 3 , 7 . (502) III, 111 , 2 a< l 2 .
(4 6 3 ) V e r . 2 4 , 1 5 a d  2 . 1503) I -11 , to , 4 .
(4 6 4 ) V e r . 2, 3 ad 13. < f> o i) In T rin . 2 , 3 .
(465) 88, 3  a d  1 · (505) V er. i .], 10 ad 9 : I, i, 8 ad 2
(4 6 6 ) V e r . i i , 1 a d  7 . I, 2, 2 ad 1.
(4 6 7 ) I , 1 1 7 , 1 a d  1 . (506) P ot. 7 , 5 ad 14 .
(4 6 8 ) V e r . 2 , 1 a d  6 . (507) V er. 10 , 12 ad 6 .
(4 6 9 ) C .G . 1 , 6 1 . (508) I, 13 , 4 ad 3 .
(4 7 0 ) V e r . 1 , 2 . (,5091 C .G . 1 , 31 .
(4 7 1 ) Q u o i. 5 , 2 . (510) V er. 5 , 2 ad 11 .
(4 7 2 ) I , 6 3 , 7  a d  2 . (511) V er. 2 , îi ad 1 .
(4 7 3 ) E  1 1 3 - 7  a d  3 . < 512) C .G . 1 , 91 .
(4 7 4 ) C o m p , th e o l . 2 , 4 . Q 13) V er. 2 , n .
(4 7 5 ) Π -Ι Ι , 3 0 , 4 . ,■514) C .G . 3 , 49 .
(4 7 6 ) I . 2 5 , 3 a d  3 . (r} 15) C .G . 1 , 8 .
(4 7 7 ) I . 2 1 , 4 . (516) In T rin . 1 , 2 .
(4 7 8 ) L  2 5 , 3  a d  3 . (517) C.G. 4 , 1 .
(4 7 9 ) I , 4 θ >  3 a d  i . (5 ’8) I. 39> 2 ·
(4 8 0 ) V e r . 2 3 , 2 . (519) I, 12 , 4 ad 1 .
(4 8 1 ) I - I I , 9 9 , 2 . (520) I-II, 4 , 3 ad 1 .
(4 8 2 ) I - I I , 7 1 , 2 a d  4 . (521) In T rin . 2 , 1 ad 2 .
(4 8 3 ) I , 1 0 5 . 2 a d 1 . (522) C .G . 1 , 32 .
(4 8 4 ) I - I I , 9 3 , 5  a d  2 . (523) I, 46 , 2 .
(4 8 5 ) C .G . 3 , 6 8 . (524) I, 12 , 7 ad 2 .
(4 8 6 ) I - I I , 2 7 , 2 a d  3 . (525) In T rin . 2 , 1 ad 6 .
(4 8 7 ) P o t . 3 , 5  a d  1. (526) I, 13 , 10 ad 5 .
(4 8 8 ) C .G . 3 , 6 6 . (527) C ar. 10 , ad 2 (con tra) .
(4 8 9 ) I , 8 , 1 ; I , 8 , i a d  3 . (528) C .G . i, 14; I. 3 (prooem
(4 9 ° ) C .G . 3 , 6 7 . ium) .
(4 9 1 ) C .G . 3 , 7 0 . (529) C .G . 1 , 5 : V er. 8 , 1 ad 8 .
(4 9 2 ) C .G . 4 , 4 2 . (530) In  T rin . 1 , 2 ad 1 .

(4 9 3 ) I . 8 , 3  a d  3 . (531) In Job . pro logus.
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